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Director's Desk 
In this issue, we are pleased to present the texts of two conferences given at the Centro Pro Unione.

The text of Prof. Herve Legrand takes an ecclesiological look at the fundamental issues touching the 
problems in the relations of the Catholic and Orthodox churches. Dr. Ronald Roberson looks more to some 
of the historical-political issues which still come up from the past but need not impede the future. 

As is our custom, we present in this issue the eighth supplement of our Bibliography of Interchurch and 
lnterconfessional Theological Dialogues. Sr. Mary Peter Froelicher, SHCJ has done the tedious work of 
compiling this supplement. 

Our twenty-fifth anniversary celebrations begins with the conference of Dr. Anton W .J. Houtepen who 
will speak on "Faith of the Church through the Ages: Hermeneutics and Ecumenism". Our celebrations 
continue with a Summer School in Ecumenism (June 28-July 16) taught in collaboration with other Friars 
of the Atonement engaged in the ecumenism. There are still some places available; if anyone is interested 
please write to us at the Centro. It is also our hope to begin a course in Italian during the year on biblical 
spirituality for the ecumenical movement. In addition to this activity there will be other talks and events to 
commemorate the Friars engagement in the ecumenical movement here in Rome. Our Fall issue will carry 
the texts of some of these activities. 

So that the Centro Pro Unione can carry out all of its activities, we need the help of volunteers. We 
have been most fortunate during these past two years to have the services of Sr. Jacinta Schoenmakers, JMJ. 
Sister Jacinta is a gifted linguist who spends the afternoons welcoming visitors to the Centro and answering 
the phone. She is also an excellent proof reader and has helped the librarian in the tedious job of the 

verification of library cards and the proper filing of these. We are most grateful to Sister's religious 
community for allowing her to contribute in a concrete and warm way to our ministry in Rome. Another 
trusted helper has been our own Friar Brian Terry, SA who is doing his theological studies in Rome. Brian 
has been responsible for the transformation of this Bulletin and for the maintenance of our computer 
network. We are thankful for his contribution to the work of the Centro Pro Unione.

We are in the process of up-dating the International Directory of Ecumenical Centers which the Centro

Pro Unione has published since 1968. Some of you will be receiving a letter from Friar David Fitzgerald, 
SA requesting that you revise your entry. In this same mailing we will also be sending you a survey on the 
teaching of ecumenism. We are preparing a seminar which will be presented at the next meeting of the 
Societas Oecumenica. The results of this survey will also be published in our Bulletin. 

Lastly, the Franciscan Friars of the Atonement and the Centro Pro Unione feels that the issues of 
justice, peace and the integrity of creation are also points of ecumenical interest. David Fitzgerald has repre
sented us at a meeting held by Franciscans International, a Non Governmental Organization (NGO) with the 
United Nations. Franciscans from many nations explored ways and means to develop membership in Fran
ciscans International and to communicate European concerns to the Franciscan NGO project. This organiza
tion should be kept in mind especially because of the ecumenical contacts which can be made in an inter
national context. Dionysius Mintoff, ofm of "John XXIII Peace Lab" in Malta was chosen chair of the 
"Franciscan International European Committee" to advance the project in Europe. 

From all of us here, we wish you a joyous Easter. 

I ' 

James F. Puglisi, SA 
Director 



_C ____ C_�------------------- Centro Conferences 

Le dialogue catholique-orthodoxe 
Quelques enjeux ecclesiologiques de la crise actuelle autour des Eglises unies 

par 
Herve Legrand, o.p. 

Professeur a l'Jnstitut catholique de Paris 

(Conference donnce au Centro Pro Unionc le mercredi I 8 novembre 1992) 

L'existence des Eglises orientales catholiques 
a fait probleme presque constamment pour 1 'Eglise 
orthodoxe, mais, comme nous avons tous pu le 
constater !ors de l'effondrement du communisme, 
ce probleme est devenu un probleme aigu dans nos 
relations. Ce n'est pas seulement un probleme 
ecclesiologique, c'est vraiment un probleme eccle
sial, c' est-a-dire touch ant une partie importante du 
clerge et des fideles dans leur vie chretienne 
quotidienne. 

Dans cette question, comme dans toutes ques
tions ou l'on veut entrer en mediateur, ii convient, 
autant que possible, de se situer tout de suite au 
point de vue de chacun des partenaires. 

Commern;ons par les Eglises unies. 

Les Eglises catholiques unies, qui viennent de 
retrouver leur existence legale, se trouvent surtout 
en Ukraine, en Roumanie et en Slovaquie. On sait 
qu'elles furent supprimees ii y a 40 ans dans le 
cadre de la politique stalinienne, que leurs eveques 
et leurs pretres furent emprisonnes et meme mou
rurent pour beaucoup d'entre eux comme martyrs. 
On sait aussi que, dans le cadre de pseudo-syno
des, leurs fideles firent retour a l'Eglise orthodoxe 
a laquel1e leurs lieux de culte et leurs biens furent 
attribues. Aujourd'hui ces freres orientaux catholi
ques reclament leurs eglises et leurs biens. C'est 
pour eux une question de justice; et comme on ne 
Jes leur rend pas sou vent spontanement, ils vont de 
fait devant la justice civile, avec plus ou mo ins de 
succes selon Jes pays. La violence du langage de 
certains d'entre eux vis-a-vis des responsables 

N. 43 / Spring 1993

orthodoxes peut etre notee ici ou la. Au minimum 
ils disent n'avoir pas entendu beaucoup de paroles 
de repentir de ta part des responsables orthodoxes. 
Ainsi le cardinal Lubachivsky a-t-il declare: "Com
me chef de l'Eglise catholique ukrainienne, j'ai 
tendu la main a plusieurs reprises aux orthodoxes 
russes dans !'amour chretien et le pardon; Jes 
eveques de l'Eglise catholique ukrainienne en 
Occident ont fait la meme chose: a eel a ii n 'y a 
jamais eu aucune reponse" 1. Ces chretiens expri
ment ici u!1e amertume bien comyrehensible vis-a
vis de l'Eglise orthodoxe et n arrive qu'a des 
echelons moins responsables certaines personnes 
traitent les eveques orthodoxes d'avoir ete Jes 
complices plus ou mains passifs de leurs persecu
teurs. Leur amertume s'exprime aussi quelquefois 
vis-a-vis du Siege romain qui ne soutiendrait pas 
leur juste cause. Ainsi deux temoins repercutent la 
question que leur a posee le maire de Lvov au mo
ment du passage la-bas de la Commission quadri
partite: "Pourquoi le Vatican favorise-t-il si forte
ment l'Eglise orthodoxe russe?"2

• 

II convient aussi de nous mettre au point de 
vue des Eglises orthodoxes concernees. La nou
velle situation y est vecue dramatiquement. Par !es 
paroissiens tout d'abord: leurs eglises leur sont 
contestees et ii arrive qu'ils !es perdent. Or ils sont 
bien entendu attaches a l'eglise ou ils ont ete 
baptises, ou ils ont ete maries, ou ils viennent 
regulierement a la liturgie. Ils sont obliges egale
ment de preciser une allegeance confessionnelle qui 
n'est peut-etre plus aussi claire apres des mariages 
entre cathol iques et orthodoxes, surtout apres une 
ou deux generations. On imagine les tensions dans 
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!es families, peut-etre meme les tragedies dans les
villages, les petites villes ou meme !es quartiers
des grandes villes ... La situation peut-etre vecue
plus dramatiquement encore par !es pretres ortho
doxes: si I' eglise et le presbytere leur sont enJeves,
Jes voiJa a la rue avec leur epouse et leurs enfants,
peut-etre meme contraints d'aller dans une autre
partie du pays, vers l'inconnu, mais ou? Enfin Jes
eveques orthodoxes eux-memes qui se sentent
chretiennement en charge de leurs fideles, de leurs
pretres et du destin de leur diocese se sentent
ulceres par les insinuations qui Jes font passer pour
des complices de !'injustice, quand ce n'est pas des
complices des autorites politiques athees du passe.
Comme eveqnes encore, ii est comprehensible
qu'ils s'ouvrent de leurs difficultes aux autres
eveques orthodoxes et a !'ensemble de l'Eglise
orthodoxe. Nous en sommes arrives au point ou le
Patriarche recumenique Bartholorneos 1°' doit faire
part, par ecrit, au Pape Jean Paul II le 23 juin
dernier, de l'angoisse qui l'etreint en pensant: "aux
violents affrontements des Eglises d'Europe cen
trale et de I 'Est, connues sous la denomination de
rite grec, avec les anciennes Eglises orthodoxes
traditionnelles de ces regions, rnalheureusement
aussi avec le soutien entier que leur apporte la
politique du Vatican" 3

• II deplore aussi que "le
dialogue theologique n'ait pu se poursuivre lors de
Ia rencontre prevue cette annee a Balamand". Ainsi
nous ne sommes pas dans la situation actuelle
seulement devant des questions ecclesiologiques
mais veritablement devant une question ecclesiale.
Dans cette question la responsabilite de 1'.Eglise
latine est directement engagee elle-meme. Ce
moment ecclesial a ete caracterise d'une rnaniere
tout a fait juste par le Pere Boris Bobrinskoy, de la
faculte Saint Serge:

''Le moment de verite approche pour le dialo
gue de charite entre nos Eglises. Tout recemment 
encore, le dialogue catholique-orthodoxe s 'est 
heurte a !'obstacle majeur de l 'uniatisme. II est 
temps de le considerer en face dans la lucidite 
reciproque et la repentance quant au passe, dans 
la charite quant au present, dans l 'invemivite spiri
tuelle quant a un avenir greve de lourdes hyp01he
ques historiques"4

• 

Comme theologiens nous allons, de fa<;on un 
peu austere, et de fai;on plus restreinte, nous 
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borner a clarifier Jes questions ecclesiologiques ou 
du moins certaines d'entre elles. En effet, Jes 
evenements recents ont abouti a la renaissance des 
Eglises uniates la ou elles avaient ete supprimees, 
mais rien ne permet de dire qu'il s'agit encore 
d 'une relance de I 'uniatisme comme tel, comme le 
craint l'Eglise orthodoxe. De fait aucune decision 
du Saint Siege n'a change quoi que ce soit au statut 
provisoire attribue par Vatican II aux Eglises 
unies, dans le decret sur Jes Eglises orientates n. 
30, et aucune declaration theologique n 'a remis en 
cause le statut doctrinal d'Eglise-sreur reconnu aux 
Eglises orthodoxes. 

Dans ces circonstances, ii est fort utile d'avoir 
une vision claire des acquis de Vatican II et de la 
periode qui a suivi. Ces acquis theologiques et 
doctrinaux nous obligent a considerer !es Eglises 
orthodoxes comme des Eglises-sceurs et a ne plus 
voir dans Jes Eglises orientales unies, et dans le 
statut qui est le leur, une voie que nous puissions 
recornmander vers la reconciliation entre l'Eglise 
cathol ique et I 'Egl ise orthodoxe. Ainsi dans la 
situation actuelle ii semble important, et ce sera le 
plan de notre entretien, de se remettre en memoire 
trois acquis essentiels: 

1. L'affirmation de Lwnen Gentium selon
laquelle l'Eglise du Christ "subsiste" dans l'Eglise 
catholique, sans s'identifier strictement a elle, ce 
qui permet de reconnaitre un statut positif aux 
Eglises orthodoxes comme eel a est fait particuliere
ment dans Unitatis Redintegratio n. 13. 

2. L'adoption d'une ecclesiologie de commu
nion particulierement dans la formule selon la
quelle "l'Eglise catholique une et unique existe 
dans et a partir des eglises locales" (LG 23). 

3. En fin en coherence avec ces deux premiers
acquis, la reconnaissance meme des Eglises ortho
doxes comme des Eglises-sreurs (Unitatis Redinte
gratio 14). 

De ces acquis, ii ressort: 
4. Une relance de l'uniatisme, c'est-a-dire un

soutien marque- au developpement des Eglises 
orientales unies ne peut que compromettre le 
dialogue fondamental qui doit nous mener a la 
reconciliation et qui a deja commence. Seul ce 
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dialogue est en coherence avec l'ecclesiologie de 
Vatican IL Les accords de Freising et le document 
encore provisoire d' Ariccia ne devraient pas 
soulever par consequent d'objections theologiques 
majeures, lorsqu'ils declarent que l'uniatisme n'est 
pas la voie d'avenir sur le chemin de la reconcilia
tion des deux Eglises. 

5. Ainsi done le dialogue devra se developper
sur pied d'egalite entre l'Eglise catholique et 
l'Eglise orthodoxe pour maitriser le probleme de 
fond qui se pose: la solution differente que nous 
donnons jusqu •� maintenant au rapport entre Jes 
Eglises locales et l'Eglise entiere, � savoir pour le 
dire brievement, la Papaute et l'autocephalie. 

PREMIER ACQUIS 

Quand Lumen Gentium 8 dit de l'Eglise du 
Christ non pas qu'elle "est" mais qu'elle "subsiste" 
dans l 'Eglise catholique romaine, la voie est 
ouverte, a titre de principe, pour reconna1tre 
l'Eglise orthodoxe comme une Eglise. 

On sait que le Pape Pie XII a soutenu a la fois 
dans Mystici Corporis et dans Humani Generis que 
le Corps mystique du Christ, l'Eglise du Christ et 
l'Eglise catholique romaine etaient une seulc et 
meme chose. Aussi n'est-il pas etonnant de voir le 
schema de Ecclesia presente par la Commission 
preparatoire a la session d'ouverture en 1962 
affirmer: "L'Eglise catholique romaine est le Corps 
mystique du Christ... el seulement celle qui est 
catholique romaine a le droit d'etre appelee Egli
se." Parmi les critiques qui furent faites de ce 
schema pendant la semaine ou il fut discute par le 
Concile, l'une de celle qui s'y fit entendre plu
sieurs fois concerne cette identification exclusive 
entre le Corps mystique du Christ et 1 'Eglise 
catholique. 

Aussi le schema fut remis sur le chantier. JI 
revint en novembre 1963 avcc )'addition que 
"plusieurs elements de sanctification peuvent se 
trouver en dehors de la structure complete de 
I' Egl ise" et que "ces elements appartiennent en 
propre a l'Eglise du Christ". 

La commission theologique revisa ce texte et 
rempla�a le verbe etre par celui de subsister. Elle 
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en donna la justification suivante: "A fin que 
!'expression puisse mieux s'accorder avec !'affir
mation relative aux elements ecclesiaux qui se 
trouvent en dehors d'elle". Mais recourir au terme 
subsister signifie en positif que c'est dans l'Eglise 
catholique romaine qu'elle peut etre trouvee; elle 
continue d'y exister avec toutes ses proprietes 
essentielles: son unicite, sa saintete, sa catholicite 
et son apostolicite. En aucune maniere, evidem
ment, on entend par la que ces proprietes s'y 
trouvent a l'etat de la perfection eschatologique5. 

Comme presque tous les commentateurs l'ont 
dit, ce cbangement de vocabulaire signifie aussi 
une ouverture significative vers la reconnaissance 
d'une realite ecclesiale dans les Eglises et commu
nautes chretiennes non catholiques. 

Mais ceci n'est pas seulement le fait des 
observateurs. II faut en effet remarquer que Unita
cis Redintegratio et Lumen Gentium sont promul
gues justement le meme jour: le 21 novembre 
1964. Dans l'allocution qu'il pronon�a a cette 
occasion, le Pape Paul VI, s'adressant speciale
ment aux observateurs non catholiques, fit remar
quer explicitement que la doctrine sur I 'Eglise 
concenue dans Lumen Gentiu'r> dcvrait etre inter
pretee a la lumiere des explications fournies dans 
le decret sur l'a:cumenisme6

• 

Or que trouve-t-on au chapitre 23 du decret su 
l'a:cumenisme? Son titre memc etablit clairement, 
puisqu'il s'intitule Eglises et communautes eccle
siales separees du Siege romain, qu 'ii y a des 
Eglises qui sont separees du Siege romain et dans 
la 1 tre partie du chapitre intitule "Considerations 
particulieres relatives aux Eglises orientates", ii

apparait que ces Eglises quoique n'etant pas en 
pleinc communion avec Rome sont certainement 
reconnues com me "des Eglises particul ieres" dans 
le sens theologique et non pas purement conven
tionnel de cette expression7

• 

Les Eglises orientales ont ete reconnues comme 
de veritables Eglises, au-dela de tout doute, puis
que le m�me decret sur l'a:cumen.isme s'exprime 
au sujet de la communicacio in sacris avec les 
Orthodoxes en disant ceci: "Afin de promouvoir de 
plus en plus I 'union avec !es Eglises orientates 
separees de nous l'admission reciproque al 'Eucha-
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ristie et a d'autres sacrements n'est pas seulement 
autorisee mais encouragee en certaines circonstan
ces", (UR 15). 

On peut done en conclure que le "subsistit in", 
Ju en relation avec Unitatis Redintegratio, comme 
ii est necessaire de le faire selon Paul VI, ouvre Ia 
voie pour reconnattre dans I 'Eglise orthodoxe une 
veritable Eglise8

• Voila le premier acquis de 
Vatican JI. 

DEUXJEME ACQUIS 

L'adoption d'une ecclesiologie de communion 
par Vatican ll permet la reconnaissance des Eglises 
orthodoxes comme Eglises locales, en particulier 
lorsque Lumen Gentium 23 enseigne que "l'Eglise 
catholique une et unique existe dans et a partir des 
Eglises locales"; et per met ainsi de privilegier la 
perspective de la reconciliation entre deux verita
bles Eglises. 

Ce n'est pas le lieu d'entreprendre ici un 
expose sur l'Eglise comme communion d'apres 
Vatican II. Mais pour notre sujet ii est important 
de faire l'exegese de la formule cle de Lumen 
Gentium 23 que l'on vient de citer. Nos fri�res 
orthodoxes doivent toutefois bien situer les difficul
tes qui demeurent a son sujet, et dont on trouve 
des echos dans la recente Lettre de Ia Sacree Con
gregation pour la doctrine de la foi sur certains 
aspects de la communion ecclesiale. En fait la 
theologie de la communion est restee assez prison
niere a Vatican II de la problematique occidentale 
primaute/collegialite dont ii faudra signaler quel
ques inconvenients. 

Un peu d 'histoire: Collegialite des eveques et 
communion des Eglises a Vatican JI 

Trois choses doivent �tre precisees ici. La 
premiere est que malgre l'etroitesse de la proble
matique primaule/collegialite a Vatican H, ce 
concile a quand meme redecouvert la communion 
des Eglises, et pose Jes fondements d'une theologie 
des Eglises regionales et qu'enfin ii ouvre ainsi la 
voie indispensable a un rapprochement avec l 'E
glise orthodoxe. 
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Etroitesse de la problematique de la collegialite 
et decouverte de la communion des Eglises. 

La majorite des Peres de Vatican II etait 
favorable a l 'idee de collegialite episcopale. Ils

attendaient beaucoup de sa reconnaissance doctrina
le. Citons par exemple une "decentralisation" 
effective, une maniere plus collegiale de gouverner 
l'Eglise, la reconnaissance de pouvoirs canoniques 
aux conferences episcopales, une plus grande 
liberte d'adaptation missionnaire dans Jes cultures 
non europeennes, une prise en compte plus reelle 
des Eglises locales sans laquelle ii ne saurait y 
avoir d'avancees recumeniques, notamment en 
direction des Eglises orthodoxes et anglicanes ... 
Tous ces enjeux lies, dans les esprits, a la collegia
Iite supposaient simultanement la revalorisation 
theologique et pratique des Eglises locales et de 
leurs relations mutuelles, c'est-a-dire une meilleure 
expression de la comrnunio ecclesiarum au sein de 
l'Eglise catholique. Comme nous verrons, Vatican 
II a pose des affirmations decisives en cette direc
tion, sans pourtant les organiser de fac;on systema
tique. 

L'effort systematique s'est porte de fai;on 
privilegiee et presque exclusive sur I' elaboration du 
concept de college des ev�ques. Fondamentale
ment, ii fallait etablir dogmatiquement la position 
de I' episcopat dans la structure ecclesiale voulue 
par le Christ dont !'expose avait ete interrompu a
Vatican I. De ce fait, le bin6me collegialite/pri
maute, dont I 'horizon est premierement celui de 
I 'Eglise universelle, devait determiner la perspecti
ve. Pour parvenir a l'harmonie de ces deux institu
tions, Lumen Gentium est parti de la sacramentalite 
de l'ordination episcopaJe conferant la sacra potes
tas; ce qui permettait de presenter Jes ministres 
hierarchiques de !'Eglise comme un ordo, un corps 
ou un college d'eveques, dont le Pontife romain est 
le chef. Ainsi le college detient-il solidairement, et 
de droit divin, tout le pouvoir ecclesiastique. 

En elle-meme, au plan conceptuel, cette affir
mation representait un acquis considerable. Mais 
elle revela presque immediatement !'extreme 
modestie de sa portee. En effet pour !'harmoniser 
avec Jes donnees de Vatican I, on crut necessaire 
d'affirmer simultanement que l'exercice du pouvoir 
du college demeurait sous la dependance perma- · 
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nente de son chef, lequel possedait en outre, a lui 
seul, le meme pouvoir et pouvait I' exercer person
nellement sans le concours effectif des autres 
eveques. Des le vote, Ia lecture publique de Ia 
Nora praevia a l'expansio modorum du chapitre 3
de Lumen Gentium9 permit a chacun de mesurer la 
portee effective de la nouvelle doctrine. 

Le choix open� revelait ainsi bien des limites, 
tres particulierement pour le rapprochement avec 
I 'Eglise orthodoxe. Ces Ii mites etaient-elles previsi
bles? On pense que oui lorsqu'on se souvient des 
mises en garde d 'un observateur orthodoxe, 
com.me N. Nissiotis disant que la collegialite telle 
qu'elle etait envisagee (devolution de pouvoirs au 
sein d'un college universe!): 

"est une notion tres imprecise, qui n 'a aucun 
fondement scripturaire ou historique ... Les Ortho
doxes voient le signe d 'un malentendu ecclesiologi
que dangereux (dans le Jail) qu 'un concile soumette 
a la discussion une conception de la collegialite 
qui n 'est ni biblique, ni historique, et decide de 
l'adopter" 10

• 

A cause de son hostilite bien connue a la 
majorite, l'eveque Carli de Segni, qui declarait 
equivalemment "neque ex Sacra Scriptura, neque 
theologice, neque historice probari potest", ne fut 
pas plus entendu. Du moins aurait-on pu porter 
attention a l'avertissement orthodoxe. 

Signalons, sans nous y attarder ces limites 
conceptuelles. Le concept de college envisage 
d'abord le pouvoir d'un groupe de personnes au 
sein de l'Eglise universelle sans l 'articuler a la 
communion des Eglises, ceci est manifeste a la 
lecture de Lumen Gentium 23: 

"Un homme est constitue membre du corps 
episcopal en vertu de la consecration sacramentelle 
et par la communion hierarchique avec la ttte du 
college et avec ses membres". 

Autrement dit on ne mentionne pas que le sens 
de l'ordination episcopale comporte de presider a
une Eglise de Dieu. Signalons quelques autres 
limites du concept de college. Le college est 
toujours dependant de sa tete tandis que Ia tete n'a 
pas !'obligation canonique d'agir en collaboration 
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avec le college. Enfin la structure du droit divin du 
college exigerait la collaboration de tous ses 
membres pour etre en mesure de passer a !'action, 
ce qui lui permet difficilement d'agir en tant que 
tel. 

Pourtant simultanement Vatican II a decouvert 
que l'Eglise catholique etait une communion. A 
Vatican II, la conception de l'Eglise catholique 
comme communion d_'Eglises locales n'a pas fait 
l'objet d'une reflexion aussi systematique que 
l'idee de collegialite episcopale. L' expression 
n'apparait meme litteralement qu'une seule fois 
avec une seule equivalence theologique celle de 
Corpus Ecclesiarum (LG 23). Vatican II donne 
toutefois des orientations doctrinaJes et des recom
mandations pratiques qui font que la communion 
des Eglises represente un cadre pour la comprehen
sion de l'activite collegiale des eveques. II importe 
essentiellement de retenir deux idees: l O L'affirma
tion doctrinale tout a fait decisive selon laquelle 
l'Eglise catholique une et unique existe dans et a
partir des Eglises locales et 2 ° la reconnaissance 
thcologique et canonique d'Eglises regionales dans 
la communion et le vreu qu'il s'en developpe 
d 'autres. 

., 

1. In quibus, ex quibus: l'Eglise catholique
existe dans et a travers les Eglises locales

Parlant des Eglises locales "formees a !'image 
de l'Eglise universelle", LG 23 affirme que c'est 
"en elles et a partir d'elles qu'existe l'EgHse 
catholique une et unique". C'est la plus irnportante 
formule ecclesiologique du concile, a-t-on dit. Elle 
se retrouve equivalemment pour introduire le sens 
du ministere episcopal en CD 11: "Dans chaque 
Eglise particuliere, l''Eglise du Christ, une, sainte, 
catholique et apostolique est vraiment presente et 
agissante", mais on lisait deja dans SC 41 que 
"tous doivent etre persuades que la principale ma
nifestation de I 'Egl ise consiste dans la participation 
pleniere et active de tout le saint peuple de Dieu 
aux memes celebrations liturgiques, surtout a la 
meme Eucharistie". 

Cette formule in quibus et ex quibus, est 
absolurnent decisive pour comprendre la structure 
de la communion au sein de l'Eglise catholique. 
Tous s'accordent pour affirmer aujourd'bui que la 
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communion et non la collegialite, est le theme 
central de Vatican II, aussi bien le Synode extraor
dinaire de 1985 que Jean Paul Il. Ce dernier 
reprend litteralement a son compte la formule du 
Synode: "L'ecclesiologie de communion est l'idee 
centrale et fondamentale des documents du conci
le" 11• 

D'apres les textes qui precedent, adopter une 
ecclesiologie de communion, c'est affirmer theolo
giquement et mettre en ceuvre pratiquement l'inclu
sion mutuelle entre Jes Eglises locales. L'image 
guide sous-jacente ici n'est pas celle qui sous-tend 
la conception juridique de la collegialite pour qui 
l'Eglise universelle est une realite immediate. lei, 
ii est cl air que 1' Egl ise universelle n 'est pas une 
realite imm&liate. Elle ne l'est d'ailleurs jamais, 
meme si elle peut s'exprimer en tant que telle en 
certaines circonstances a travers le concile recume
nique ou le pape. Comme l 'a fait valoir le Cardinal 
de Lubac, "une .Eglise universelle anterieure, ou 
supposee existante en dehors de toutes les Eglises 
particulieres, n'est qu'un etre de raison" 12

• So
yons plus precis encore: Vatican II cesse de voir 
Jes Eglises locales comme des realisations partielles
et subordonnees de l"l:'.glise entiere. A juste titre, 
parce que dans chaque Eglise diocesaine l'Evangi
le, !'Esprit Saint, l'Eucharistie et le ministere sont 
des n�alites indivisibles, chaque diocese est une 
portion, et non pas une partie de l'Eglise entiere. 
Si bien que l'Eglise entiere doit �tre comprise a
partir des realisations locales de l'Eglise. Dans 
cette perspective, on se pose une fausse question en 
se demandant: qui de l'Eglise locale ou de l'Eglise 
entiere a la priorite sur l'autre? Si l'Eglise univer
selle n'existe que realisee dans Jes Eglises locales 
et a partir d'elles, alors ce sont Jes Eglises locales 
qui ont la priorite. S 'ii n 'y a pas d 'Eglises locales 
qui ne soient "forrnees a !'image de l'Eglise uni
verselle" garante de la vraie foi, alors l'Eglise 
universelle est premiere. Et de fait seule l'Eglise 
entiere s 'est vue promettre que les port es de I' en fer 
ne prevaudront pas contre elle: cela n • a ete dit a
aucune Eglise locale. 

Bref, si Jes deux points de vue sont vrais 
ensemble, ii convient de renoncer au langage de la 
priorite: la verite se trouve dans la mutuelle inte
riorite des Eglises, c'est-a-dire dans leur commu
nion. 
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Les consequences de cette ecclesiologie de 
communion pour l'exercice de l'episcopat sont 
evidentes: l'eveque ne peut etre simplement le 
representant de l 'Eglise entiere dans son Eglise ni 
simplement le representant de son .Eglise aupres de 
toutes Jes autres; ii est leur lien et leur mediation 
meme, comme nous l'ecrivions ii y a deja 20 
ans 13. 

Concluons: La collegialite doit s'entendre d'un 
regroupement d'eveques presidant effectivement a 
la communion de leur Eglise localement, et de ce 
fait a la communion des Eglises de leur region ou 
de l'Eglise entiere. On rencontre ainsi les regrou
pements d'Eglises regional es comme cadre indiscu
table de I 'activite des eveques: le retour a cette 
perception traditionnelle est le gage de notre 
rapprochement avec J'Eglise orthodoxe. 

2. La reconnaissance theologique et canoni
que d'Eglises regionales au sein de la com

munw 

La reconnaissance des regroupements d'Eglises 
dans une region est explicite en LG 23: 

"La divine Providence a voulu que Jes Eglises 
( ... ) se rassemblent au cours des temps en plu
sieurs groupes organiquement reunis qui ( ... ) 
jouissent de leur propre discipline, de leur propre 
usage liturgigue, de leur patrimoine theologique et 
spirituel", ceci dans le cadre de I 'unite de la foi et 
de la divine constitution de I 'Eglise universelle. II 
ne s 'agit pas dans cette description d'un souvenir 
historique mais d'une realite toujours actuelle sous 
la forme des Eglises orientales catholiques (OE 2). 
D'ailleurs Vatican II "declare solennellement que 
Jes Eglises d'Orient, tout comme celles d'Occident, 
ont le droit et le devoir de se gouverner selon leurs 
propres disciplines particulieres" (OE 5). Ces 
Eglises "jouissent des memes droits et elles sont 
tenues aux memes obligations, egalement en ce qui 
concerne la pr&lication de l'Evangile dans le 
monde entier (Mc 16, 15) sous l'autorite du Pontife 
romain" (OE 3). 

Dans ce cadre il devient evident que la colle
gialite des eveques ne peut pas etre une institution 
d'eveques tous egaux et tous interchangeables 
comme le laisserait penser une certaine habitude 
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des translations. lei, des groupes d'ev�ques ont en 
charge tout le destin spirituel complexe d'Eglises 
regionales qui ferment des unites au sein de l 'E
glise entiere. Cette dern.iere n'est pas seulement un 
corpus ecclesiarum d'Eglises diocesaines (LG 23), 
mais eJle comprend aussi des Eglises regionales 
dont "la variete montre avec plus d'eclat, par leur 
convergence dans I 'unite, la cathol icite de l'Eglise 
indivise" (ibid).

Parlant de la mission, Ad Gentes souligne que 
depuis la Pentec6te, la vocation de l'Eglise est de 
parler toutes les langues, de comprendre et d'em
brasser toutes les langues et de triompher ainsi de

la dispersion de Babel (AG 4). Dans cette logique, 
imitant le Christ qui "par son incarnation s'est lie 
aux conditions sociales et culturelles determinees 
des hommes avec lesquels ii a vecu" (AG 10), "le 
rassemblement des fideles, dote des richesses 
culturelles de sa propre nation, doit etre profonde
ment enracine dans le peuple" (AG 15).

C' est ainsi que "dans chaque grand territoire 
socio-culture I" doivent na1tre des Egl ises particul ie
res aux conditions suivantes: 

"Que soit repoussee toute esptce de syncre
risme et de faux panicularisme, et assumees, dans 
I 'unite catholique, les traditions de chaque Jami/le 
des nations, a.fin que la vie chrecienne soit adaptee 
au genie et au caractere de chaque culture (. . .). 
Ainsi les nouvelles Eglises panicuiieres auront leur 
place dans la communion ecclesiale" (AG 22). 

II est evident que I' inculturation de la vie 
chretienne que l'on decrit ainsi ne pourra etre 
guidee par l'eveque d'un seul diocese, ni guidee 
seulement de Rome. Mais elle aura besoin d'echan
ges pour se conformer au desir de LG 13 de voir 
I' Egl ise entiere s' enrichir de la cathol icite des 
Eglises locales: 

"Chacune des Eglises particulitres apporre aux 
autres et a l 'Eglise tout entiere le benefice de ses 
propres dons, en sorte que chacune en particulier 
et routes ensemble s 'accroissenr de l 'apport de 
toutes, en communion !es unes avec Les autres". 

De cette realisation de l 'Eglise regionale, 
Vatican II attend egalement une impulsion pour le 
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retablissement de !'unite entre les chretiens divises: 
UR 4 reprend cette idee en s'appuyant sur LG 23.

Sur cet horizon recumenique et missionnaire, 
lie chaque fois a l'inculturation, le premier champ 
de responsabilite des eveques, apres leur propre 
diocese, devrait etre celui de leur Eglise regionale. 
Plus generalement, s'il est une urgence, c'est bien 
le renforcement des Eglises regionales (nous ne 
disons pas nationales) au sein de l'Eglise catholi
que, tant leur importance est grande pastoralement 
pour nous, et recumeniquement pour le rapproche
ment avec l 'Egl ise orthodoxe. 

La resistance a renforcer !es Eglises regionales 
ne peut s'appuyer sur la doctrine trop simple selon 
laquelle ii n'y a que l'eveque dans son Eglise et le 
pape dans l'Eglise entiere qui soient de droit divin. 
La realisation de la catholicite de l'Eglise dans cha
que espace culture! appartient aussi a la vocation 
de l'Eglise, et la collegialite est a s·on service dans 
le cadre des palriarcats, des conferences episcopa
l es ou nationales d'eveques. Jl en va de m�me de 
la primaute qui n'est plus des tors� concevoir dans 
le strict cadre de la collegialite comprise a la la
tine14. 

,,, 

TROISIEME ACQUIS 

La reconnaissance des Eglises orthodoxes 
corn me Egl ises-sreurs et sa reception par I' ecclesio
logie catholique post-conciliaire. 

L'acquis de Vatican 11, le plus specifique pour 
notre sujet, est une reconnaissance de l'Eglise 
orthodoxe comme etant pour nous une Egl ise-sreur. 

A Vatican Il la designation de J'Eglise ortho
doxe comme Eglise-sreur n'est pourtant pas direc
te. L'expression ne se rencontre qu'une unique 
fois, en UR 14. Elle sert A decrire les modalites et 
la teneur des relations entre Jes Eglises locales en 
Orient, autrefois et aujourd'hui; on ne designe 
done pas immediatement l'Eglise ou les Eglises 
orthodoxes comme des Eglises-sreurs: 

"Pendant plusieurs siecles, Les Eglises d 'Orient 
el d'Occident suivirent chacune leur propre voie, 
unies cependant par la communionfraternelle dans 
la Joi et la vie sacramentelle, le Siege romain 
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intervenanl dans un commun accord, lorsque sur
gissaient entre elles des differends en matiere de Joi 
ou de discipline. Le Concile se p!att a rappeler a
rous, entre autres choses d'importance, qu 'ii ya 
en Orient plusieurs Eglises particulieres locales, au 
premier rang desquelles sont /es Eglises patriar
cales donJ plusieurs se glorifient d'avoir ete fon
dees par Les ap{)tres eux-mlmes. C'est pourquoi 
prevalu et prevaut encore parmi /es orientaza, le 
soin particu/ier de conserver dans une communion 
de Joi et de charite !es relations fraternelles qui 
doivent exister entre /es Eglises locales, comme 
entre des s<Eurs". 

Si on ne designe pas directement Jes Eglises 
orthodoxes comme des Eglises-sceurs de la n6tre, 
on fait beaucoup plus et mieux dans ces numeros 
14 ll 17: a la lumiere du passe commun, qui est 
reste !'ideal actuel de !'Orient, on y demontre qu 'ii 
est a Ia fois legitime et requis que l'Eglise catholi
que considere comme des Eglises-sreurs 1'ensemble 
des Eglises orientates, chalcedoniennes ou pre
chalcedoniennes. 

Le moyen terme de cene demonstration est le 
fait que ces Egl ises sont de veritables Egl ises 
locaJes ou particulieres. Pourquoi? Precisement 
parce que nous avons en commun avec ell es: 

1 ° La meme foi apostolique, le meme heritage 
transmis par les Apotres (n° 14).

2 ° La meme Eucbaristie et le meme ministere. 
II convient ici de citer UR 15 qui est tres explicite: 

"(par) la sainte liturgie, et surtout l 'Eucharis
tie, (. .. ) les fide/es unis a I 'eveque, trouvent acces 
aupres de Dieu le Pere par son Fils. Verbe lncar
ne, mort et glorifie, dans I 'effusion du Saint-Esprit. 
Ifs entrent de la sorte en communion avec la Tres 
Sainte Trinite et deviennent participants de la 
nature divine (2 Pierre, 1-4). Ainsi done par la 
celebration de l 'Eucharistie du Seigneur dans ces 
Eglises particulieres, l'Eglise de Dieu s 'edifie et 
grandit, la communion entre el/es se manifestant 
par la conceUbrmion". 

En reconnaissant que les Eglises orientales 
separees de nous ont la foi apostol ique com me 
nous et en reconnaissant la va1eur et la validite de 
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leurs sacrements, "le sacerdoce et l 'eucharistie qui 
Jes unit intimement ll nous", on demontre comment 
elles sont nos Eglises-sreurs. II ne s'agit pas la 
d'une reconnaissance theorique mais d'une recon
naissance tout a fait reelle et pratique, comme on 
le voit au n. 15 lorsque, sur le fondement de ces 
realites, on recommande une certaine communica
tio in sacris entre catholiques et orthodoxes en 
certaines circonstances. Cette communicatio de
mande a etre mise en ceuvre en reciprocite naturel
Jement, comme le declarera le futur Directoire 
pour l 'recumenisme auquel repondra, par exemple, 
une decision analogue du patriarcat de Moscou en 
vigueur pendant une vingtaine d'annees. 

Ainsi done l'identite dans la foi et les sacre
ments fonde le fait que nous soyons des Eglises 
sreurs et cela meme requiert le retablissement de la 
communion et de l'unite, et deja une certaine 
communicatio in sacris. 

Place du ministere de Pierre au service des 
Eglises-sa:urs 

La question de savoir quelle sera, dans cette 
perspective, la place du ministere de Pierre dans 
l'Eglise, n'est pas passee sous silence, mais de 
claires indications sont donnees sur la maniere de 
concevoir l'exercice de la primaute romaine. Rap
pelons que tous ces developpements commenc;aient 
par le constat suivant: 

"Pendant plusieurs siecles, Les Eglises d 'Orien1 
et d'Occident suivirenr chacune leur propre voie, 
unies cependanr dans la communion fraternelle 
dans lafoi et la vie sacramentelle, le Siege romain 
intervenant d'un commun accord lorsque surgis
saient entre el/es des differends en mati�re de Joi et 
de discipline." 

Faisons une breve exegese de ce rappel: ii 
signifie que ce qui fut pourrait etre a nouveau, 
daru; le cadre de la fraternite re1rouvee. 

Ce qui nous reunit en pleine communion 
1 ° dans un contexte ou le Si�ge romain n'in

tervient qu • en cas de dissenti ment grave en matiere 
de foi, ou en matiere de discipline lorsque celle-ci 
implique la foi. C'est-�-dire dans un co.ntexte qui 
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ignore l'idee d'un gouvernement habituel de l'Egli
se universelle par le pape. 

2 ° dans un contexte aussi ou le role du Siege 
romain est accepte en tant que tel: d 'un Commun

accord ne signifie pas ici, comme le precise la 
Commission, que le role du Siege romain a son 
fondement dans le consensus qui Jui est accorde, 
mais qu'il y a consensus pour Jui reconnailre son 
rc'.lle. C'est-a-dire dans un contexte oil l'Eglise 
romaine ne se situe pas comme Mater et Magistra

de I 'Eglise d 'Orient, mais justement comme sa 
sreur. 

Ce qui fut, pourrait bien �tre a nouveau et 
Unitatis redintegratio indique trois conditions pour 
cela, qui soot autant de devoirs. Ce texte conclut 
en effet au n. 18: 

1. Tout bien examine, le Concile renouvelle ce
qui fut declare par les Conciles anterieurs et le 
Pontife romain: pour retablir ou garder la commu
nion, il ne faut "rien imposer qui ne soit necessai
re" (Actes 15, 28). 

2. Justement "depuis Jes origines, les Eglises
d 'Orient ont suivi une discipline propre sanctionnee 
par Jes Saints Peres et par des Conciles memes 
recumeniques". Et le meme n. 16 ajoute: "les Egli
ses d'Orient ont la faculte de se regir selon leur 
prop re discipline" en remarquant que "I' observance 
parfaite de ce principe traditionnel est l 'une des 
conditions prealables absolument necessaires pour 
retablir I 'union". 

3. Et enfin "tous et surtout ceux qui se propo
sent de travailler a I' etablissement de la pleine 
communion soubaitee entre Jes Eglises orientates et 
l'Eglise catholique sont exhortes a bien considerer 
ces conditions particulieres des Eglises d'Orient, a
J'epoque de leur naissance et de leur croissance, et 
en matiere de relations qui etaient en vigueur entre 
elles et le Siege romain avant la scission et a se 
former sur tous ces points un jugemeot equitable." 

Au point ou nous en sommes, on peut conclure 
qu'il nous faut considerer Jes Eglises orthodoxes 
comme des Eglises-sreurs legitimes. Telle est bien 
la position de Vatican H car, dans un document 
d'une acribile maximale, a savoir le nota bene de 
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la nota praevia au chapitre 3 de Lumen Gentium

destine a obtenir !'adhesion des peres les plus 
reticents a l 'ouverture recumenique, on peut lire 
ceci: "La Commission a statue qu'il n'y avait pas 
lieu d'entrer dans les questions de liceite et de 
validite. Elles sont laissees a la discussion des 
theologiens specialement pour ce qui concerne le 
pouvoir qui est exerce de fait chez les orientaux 
separes." 

L'hesitation ne porte pas ici sur la validite, -
cette validite est sure et certaine: comment sinon 
pourrait-on recommander la communicatio in

sacris? - mais sur la seule liceite. Ainsi done les 
Eglises orthodoxes sont de veritables sreurs legiti
mes. 

La reception de cette theologie des Eglises 
dans le Bref Anno Ineunte a ete tres bien analysee 
par Dom Emmanuel Lanne au premier collogue 
Pro Oriente (ii est done inutile d'y revenir)15

• 

Tout le Tomas Agapis est une reception et un 
developpement de cette perception retrouvee que 
nous sommes des Eglises-sreurs. Ce dialogue de la 
charite a finalement debouche.;5ur le dialogue thoo
logique. 

DEUX CONCLUSIONS 

Resumons les trois grands acquis de Vatican IL 
Griice aux perspectives ouvertes par la fonnule 
"sub sis tit in", desormais tres connue et grace a
!'adoption d'une ecclesiologie de communion entre 
Eglises locales, meme si cette ecclesiologie reste 
tres marquee par I 'articulation occidentale entre 
primaute et collegialite, l'Eglise catholique a pu 
reconnaitre les Eglises orientales comme des Egli
ses-sreurs, reconnaissance qui s 'est traduite ensuite 
dans le dialogue de la charite et qui a pennis le 
dialogue theologique officiel d'aujourd'hui. 

Avec le recul d'un quart de siecle, on peut, 
semble-t-il, en tirer deux consequences qui s'impli
quent mutuellement: 

1. une relance de 1 'uniatisme manquerait de
fondement credible dans I' ecclesiologie catholique, 
et simultanement on peut prevoir qu'elle serait 
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destructrice au plan de la charite entre catholiques 
et orthodoxes: elle detruirait largement la fraternite 
chretienne recemment renouvelee entre nous. On 
choisit ses amis, mais c'est Dieu qui nous donne 
nos freres et sreurs, surtout que cette fraternite est 
fondee dans le bapt�me (UR 3). 

2. elle serait sterilisante pour le debat doctrinal
important que 1 'Egl ise catholique et I 'Egl ise ortho
doxe menent desormais. Elle aurait des effets fort 
negatifs pour l'evangelisation de l'Europe centrale 
et orientale ou !'unite du temoignage chretien est 
particulierement requis. 

JI convient de noter avec attention des mainte
nant que le refus de relancer l'uniatisme ne peut en 
rien signifier la suppression ou I 'abandon des Egli
ses orientales unies, auxquelles nous devons, bien 
entendu, une reelle fraternite et solidarite. On y 
reviendra. 

La tache prioritaire est le dialogue entre I 'Eg
lise catholique et l'Eglise orthodoxe sur Jes moda
lites de leur communion. Ce dialogue est au de
meurant la reponse aux difficultes que ressentent 
tres souvent, sinon toujours, !es orthodoxes face 
aux Eglises unies. 

PREMIERE CONCLUSION 

I. On ne saurait relancer l 'uniatisme

Si l'Eglise catholique ne s 'identifie pas pure
ment et simplement a l 'Eglise du Christ, bien que 
cette derniere subsiste en elle (LG 8); si l'Eglise 
catholique, une et unique, existe dans et a partir de 
l'Eglise locale (LG 23 ); si pour l 'Eglise catholique 
les Eglises orthodoxes sont des Eglises-sreurs legi
times, bien que nous ne soyons pas en pleine com
munion avec elles, dans ce cas l 'Eglise catholique 
est fondee � rep rend re la communion avec I 'Egl ise 
orthodoxe et doit le faire. Et si l'Eglise orthodoxe 
demeure reticente, nous devons Jui demander ce 
qui lui parait indispensable de corriger dans !'ex
pression de notre foi et de notre discipline pour 
etre reconnue comme sa sreur. Apres cela nous 
parlerons. De la necessite de ce dialogue sur pied 
d'egalite, fonde mais absolument requis chretienne
ment, Paul vr et Athenagoras, puis leurs succes
seurs, ce sont montres convaincus. En revanche, ii 
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n'existe aucun fondement pour relancer l'uniatis
me. On peut meme avancer trois raisons qui dev
raient nous en dissuader formellement. 

1. Premiere raison une relance de I 'uniatisme
compromettrait largement la fraternite chretienne 
redecouverte entre nous. 

Ceci est aise a comprendre. La revue Orienta
fia Christiana Periodica vient de puhlier le Testa� 
ment spirituel d'un jesuite fran�ais qui anticipe, il 
y a quarante ans, avec un reel sens prophetique, le 
desastre qu'une telle relance representerait. II suffit 
de lui laisser la parole pour s 'en convaincre: 

"la tentation pourra etre grande, le 
}our ou la Russie s 'ouvrira, de se precipi
ter en ce vaste champ d 'apostolat et de le 
regarder comme un terrain vierge a defri
cher. Alors on bralera du desir de "con
vertir" ce peuple. Des ames saintes prie
ront a cette intention dans Jes cloftres. Et 
des c<Eurs ardents d 'apotres seront impa
tients de se lancer au travail. !ls conce
vront necessairement leur tache comme la 
predication de l 'universalite de l 'Eglise. lls 
insisteront sur la question, qui leur paraf
tra la seule importante, de la suprematie 
du pape. Ils parleront de cette verite dog
matique "a temps et a contretemps"; its re
peteront qu 'en dehors de / 'Eglise catholi
que ii n y a point de salut. Ils fonderont 
des paroisses ou des groupements destines 
a servir de centres d 'irradiation de cette 
verite. Sans doute ifs connaftront aupres 
de certains quelques succes limites d 'ail
leurs et fort modestes. Des sommes impor
tantes, une energie (et) un zele incontesta
bles seront depenses. Le resultat ne sera 
certainement pas en proportion. D 'autre 
part, ii est non moins evident que cette 
activite provoquera la reaction, violemment 
hostile, des milieza orthodoxes. Le clerge 
se sentira menace. II par/era de fidelite a 
la Joi des peres, a la Sainte orthodoxie, a 
la Russie. II mettra en garde contre !es 
"loups revetus de peaux de brebis". I/ aura 
fortement ! 'audience de la grande masse de 
croyants. Et voila, de nouveau, l 'Eglise 
catholique .faisant figure, aux yeux du 

N. 43 I Spring 1993 



peuple russe, d'etrangere broui/lonne, de 
ravisseuse des ames simples, d 'ennemie de 
la Joi nationale. Voita le Josse ere use, plus 
profond encore, enrre Jes dew: moities de 
la chretiente, autrefois unies et qu 'ii s 'a
gissait de ramener a I 'unite d'une seule 
Joi, et non de dresser l'une contre l'autre. 
Et qui sait si l 'on arrivera jamais a com
bier l 'abfme p!}ychofogique et sentimental 
desormais aggrave par les nombreuses 
fautes commises et repetees a satiete? 

"Dieu nous preserve d 'une telle ac
tion" 16. 

La crainte d 'une relance de l 'uniatisme a ete 
exprimee officiellement, de fa�on repetee par les 
representants de l'Eglise orthodoxe. Y a-t-il plus 
que des apparences en ce sens? Ces apparences 
nous amenent a souligner deux autres choses. Si 
une relance de I 'uniatisme compromettrait la 
fraternite, nous venons de le voir, elle compromet
trait plus largement encore le temoignage chretien 
en Europe. 

2. Deuxieme raison: une telle relance compro
mettrait le temoignage chretien dans !'ensemble de 
!'Europe. 

On peut se horner ici a quelques remarques 
tant ce danger est obvie. Depuis les Lumieres, en 
effet, les religions sont soup<;onnees d'etre des 
facteurs d 'intolerance, d 'agressivite, de guerre 
meme. Deja, depuis une quinzaine d'annees, !'ima
ge publique de l'Islam a impose l'amalgame entre 
religion et guerre sainte. A la crise irlandaise, 
s'ajoute desormais la crise yougoslave, et derriere 
elle, Jes tensions, heureusement moins graves, en
tre orthodoxes et uniates, tensions dans lesquelles, 
insinue-t-on, Rome ne serait pas innocente. Si ces 
tensions devaient se developper, ou meme simple
ment persister, qui ne voit la forte perce de credibi
lite qui en resulterait pour l'Evangile dans toute 
!'Europe? 

J'ose a peine mentionner que ces deviations 
chretiennes renforcent la credibilite de I 'Islam a ses 
propres yeux: n'y a-t-il pas desorrnais 23 millions 
de musulmans en Europe? En effet le Coran dit a 
la sourate V, aux versets 16 et 17: 
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"Les chretiens deplacent Les paroles des Ecri
tures et oublient une partie de ce qui leur fut 
enseigne (. .. ) C'est pourquoi Nous (= Dieu), nous 
avons suscite au milieu d 'ew: la haine et la divi
sion jusqu 'au jour de la resurrection. Dieu leur 
apprendra ce qu 'its ont fait". 

Les exegetes musulmans soot assez unanimes 
dans !'interpretation de ces versets: ce que l'on 
reproche aux chretiens, c'est d'avoir falsifie la 
Revelation divine dont Jesus fut le prophete, 
surtout quand la communaute chretienne divinisa le 
Christ et, plus tardivement encore, corrompit le 
monotheisme en inventant. la Trinite. C'est cette 
deviation du message du Christ qui a rendu neces
saire d'une part l'envoi d'un autre prophete, qui 
sera enfin le sceau de la prophetie, a savoir Maho
met, et d'autre part la constitution d 'un nouveau 
peuple de Dieu, celui des Soumis (nom propre des 
musulmans). La consequence en fut le rejet et la 
division de 1 'ancien peuple, qui temoignera done 
par sa division jusqu'au jour de la resurrection que 
Dieu a retire son election aux chretiens. 

Sous cet angle, nous voyon.s d'une maniere 
inattendue, mais sans doute eloquente, la perti
nence de la redecouverte de notre fraternite comme 
Eglises pour le temoignage m�me de l'Evangile. 

3. Sans relancer l 'uniatisme, ii est indispensa
ble cependant de considerer les Eglises orientates 
unies comme des Eglises-sreurs, et comme de 
reelles partenaires dans le dialogue. 

Au moment ou les Eglises catholiques et ortho
doxes redecouvrent que parler cl 'ecc!esiologie de 
communion devrait etre une tautologie, ou elles se 
considerent comme des Eglises-sreurs, ii leur de
vient impossible de refuser justice aux Eglises 
orientales unies. De fait, les tensions sont les plus 
fortes la ou le sentiment d 'un deni de justice est 
eprouve le plus durement. Mais la justice doit 
s'accompagner de respect: ii faut leur donner la 
parole, Jes considerer comme des partenaires; 
comprendre eventuellement leurs difficultes cecu
meniques. Apres tout n'etaient-elles pas aux Cata
combes au moment de Vatican U? Ont-elles meme 
ete en mesure depuis d'assimiler, en toute serenite, 
les fruits du dernier Concile? II devrait done �tre 
parfaitement comprehensible que I 'Eglise catholi-
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que leur apporte son aide dans leur reconstruction 
sans qu 'on doive y voir une trahison de I' attitude 
cecumenique. N'est-ce pas ainsi qu'on avancera 
cecumeniquement dans Jes faits? 

II convient par ailleurs d'avoir une vive con
science du fait qu'il n'y a pas de typologie unique 
de l'uniatisme. Certaines de ces Eglises ont ete 
crees artificiellement dans un dessein de proselytis
rne; d' autres se sont uni es en bloc a Rome comrne 
Jes maronites; d'autres enfin ont voulu jouer un 
r(:lle de pont entre 1 'Egl ise catholique et l'Eglise 
orthodoxe et y ont quelquefois reussi. A vues 
historiques, comment oublier que I' a:cumenisme 
cathol ique naissant a pris conscience, a leur con
tact, de la nature de la veritable catholicite, non 
reductible a la rornanite. Ce mouvernent qui a vu

naltre par exemple Chevetogne en Belgique, Istina 
en France, a finalement porte ses fruits a Vatican 
Il. La parole du patriarche Athenagoras a Maximos 
IV, patriarche des melchites catholiques: "Yous 
nous representez tous (a Vatican II). Merci" 17

• 

Cette parole est-elle de pure circonstance? de pure 
courtoisie? Cette declaration comporte aussi sa pa11 
de verite. 

Si cela a pu �tre vrai ne faut-il pas esperer 
chretiennement que dans le contexte actuel du 
dialogue, les Eglises unies puissent apporter une 
contribution positive? En desesperer, en tout cas, 
ii faut oser le dire, ne serait pas chretien. On 
pourrait deja s'appuyer en ce sens sur les accords 
entre syriens catholiques et syriens orthodoxes 18

• 

DEUXIEME CONCLUSJON 

II. La tache prioritaire du dialogue catholique
onhodoxe

L'accord dans la foi etant verifie entre nos 
deux Eglises, l'Eglise orthodoxe etant aussi en 
mesure de nous reconnaitre comme une Eglise
sceur de fa�on symetrique a la maniere dont nous 
la reconnaissons comme telle, ii me semble que 
nous serions en mesure d'aborder les divergences 
ecclesiologiques actuelles. Au lieu de nous appe
santir sur l'uniatisme qui pourrait nous servir 
d'alibi, ii faudrait parler de la primaute romaine et 
de l 'autocephalie (les deux ensemble, en ne les se
parant jarnais) comme etant deux reponses diver-
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gentes a un probleme commun: celui de !'articula
tion de la communion entre Jes Eglises locales et 
regional es et aussi au sein de I 'Eglise entiere. Nous 
pourrions faire l'hypothese qu'a ce probleme com
mun nous n'apportons ni l'une ni l'autre une solu
tion convaincante pour notre partenaire. Ainsi d 'un 
c6te le developpement de la primaute papale n'a 
pas represente une articulation en tous points satis
faisante de I 'unite et de la diversite au sein de 
l'Eglise catholique, ceci pour les catholiques eux
memes, mais aussi aux yeux de l'Eglise orthodoxe 
l 'autocephalie n'est pas une reponse satisfaisante a
la meme vocation ecclesiale a I 'unite. Des lors,
sans nier le fondement de I 'autocephalie dans la
tradition de l'Eglise indivise, ni le fondement
scripturaire et traditionnel de la primaute romaine,
ne pourrait-on considerer ensemble leurs figures
actuelles coffilne des forrnes legitimes et fondees de
reponse a un problerne identique et commun, on
entrerait ainsi dans un dialogue doctrinal sur pied
de l'egalite ou les uns et !es autres se sentiraient
solidaires dans une meme difficulte, et pourraient,
des lors, se sentir solidaires dans une reponse a
elaborer en commun, sans reniement.

Ceci signifierait tres concretement du cote

catholique qu'on devrait discuter de la primaute de 
Pierre en distinguant le patriarcat d'Occideot de la 
charge primatiale pour l'Eglise entiere. L'impor
tance de cette distinction a ete soul ignee en son 
temps par le cardinal Ratzinger lorsqu 'ii ecrivait: 

"Le droit ecclesial unitaire, la liturgie unitaire, 
un meme modele, unique, de nomination des eve
ques par Rome, a partir du centre, ces choses ne 
font pas necessairement partie de la primaute, en 
rant que telle, et se verifient seulement quand Jes 
deux ministeres (de pape et de patriarche) ne font 
plus qu 'un. Aussi devrait-on, al 'avenir, distinguer 
plus nettement la fonction proprement dite de suc
cesseur de Pierre de la jonction patriarcale" 19

• 

Naturellement cette distinction ne suffit pas du 
cote catholique car il faut voir que, si nous dialo
guons sur pied d'egalite, l'Eglise catholique a une 
contrainte: ses definitions de Vatican I au sujet de 
la primaute romaine. Mais ii est clair ici, au moins 
pour Jes theologiens que Vatican I doit etre inter
prete de la fa<;on la plus stricte qui soit, comme le 
demande d'ailleurs le Code de droit canonique 
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pour toutes definitions. Or les intentions expresses 
de Vatican I au sujet de la primaute universelle de 
juridiction sont exprirnees clairement par ce Conci
Je Jui-meme lorsqu'il dit que ces definitions doivent 
etre comprises a la lumiere de "!'antique et con
stante foi de l'Eglise universelle" (Dzs 3052) ex
primees dans le temoignage des "Actes des conciles 
recumeniques et des saints canons" (Dzs 3059), 
vecue dans "l'usage perpetuel des Eglises", traduite 
dans Jes Conciles cecumeniques, "surtout ceux ou 
!'Orient se rencontrait avec l'Occident dans !'union 
de la foi et de la charite" (Dzs 3065). 

Ainsi Vatican I fait lui-meme de la tradition de 
l'ancienne Eglise et de ses Conciles le critere selon 
lequel ii convient de l'interpreter: !es realites de 
l'Eglise ancienne sont donnees comme horizon de 
comprehension des textes nouveaux. Autant dire, 
que dans son dialogue avec Jes Eglises orthodoxes, 
l'Eglise catholique ne peut imposer une compre
hension de la primaute romaine elaboree unilate
ralement dans et par l'Eglise d'Occident, sous 
peine d'infidelite aux criteres imposes par Vatican 
I lui-meme. La voie n'est pas bouchee pour un 
dialogue sur la primaute et Vatican I doit etre 
interprete de cette maniere selon Florence et plus 
anciennement selon les canons de Sardique qui 
reconnaissent a l'eveque de Rome la possibilite 
eventuelle de demander un second jugement lors
qu 'on fait appel a lui2°. Un reel pouvoir est ainsi 
reconnu au pape dans la communion. L'essentiel 
est dans cet esprit d'interpreter ensemble le contenu 
de la primaute du pape dans l'Eglise comme le 
disait Jean Paul II recevant le Patriarche Dimitrios 
en 1987, a Rome21 • 

1. lrenilwn 63 (1990), p. 426.

En conclusion la voie ainsi indiquee nous 
montre que ce dialogue sera tres exigeant pour 
chacun des partenaires. Ce debat ne peut pas etre 
simplement "la reconnaissance du pouvoir de 
Rome"; ii ne peut pas non plus consister a donner 
des lei;on a l'autre sur ses echecs historiques 
respectifs, mais ce debat doit nous permettre de 
mesurer ensemble comment nous reussissons ou 
echouons simultanement a bien vivre la commu
nion entre Eglises locales et Eglises regionales 
dans l'Eglise entiere. 

II arrive que la primaute romaine rende possi
ble une veritable conciliarite, l'exemple de Vatican 
11 est encore dans Jes memoires. 11 arrive aussi que 
la primaute permettre l'ouverture recumenique 
d'Eglises locales peu disposees a cette ouverture, 
ou encore de prendre une certaine distance par 
rapport a des facteurs nationalistes qui secularisent 
certaines Eglises locales de l'interieur. De meme il 
arrive que l'autocephalie rende possible par exem
ple la croissance d'une Eglise du peuple ou encore 
la fraternite entre les Eglises regionales, ce que la 
primaute n'obtient pas toujours. Ainsi, sans renie
ment et solidairement, nous pourrions elaborer une 
reponse commune a la question de la communion 
des Eglises. Que cette tache 1oit chretiennement 
precieuse pour le monde, importante pour le rayon
nement de l'Evangile, ii est a peine besoin de le 
souligner en ces temps ou nous temoignons si diffi
cilement de l'Evangile de la reconciliation dans 
notre Europe meme. 

2. L'Eglise catholique en Europe de ['Est, Paris, 1991, p. 60.

3. Docume11tation catholique 89 (1992), p. 752.

4. B. Bobrinskoy, "Le moment de verite", Jsri11a 35 (1990), p. 16.

5. F.A. Sullivan, "Le sens et l'importance de la decision de Vatican II de dire, apropos de l'Eglise du Christ,
non pas qu'elle "est" mais qu'elle "subsiste" clans l'Eglise catholique romaine", i!!: Vatican ll. Bila11 et

perspectives 25 ans apres (1962-1987), sous la direction de R. Latourelle, Paris/Montreal, 1988, pp. 299-314.
Cardinal J. Willebrands, "La signification de «subsistit in» dans l'ecclesiologie de communion", Documentatio11

catholique 85 (1988), pp. 35-41.
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6. A.A.S. 56 (1964) pp. 1012-1013.

7. Dans Jes explications donnees avant le vote on repond a !'objection concemant cette appellation en rappelant
"qu'il est manifeste dans Ia tradition catholique que les Eglises orienlales separees sont appelees Eglises et ceci
en un sens propre", Acta Synodalia IIl/7, p. 35 ..

8. Cf supra note 5.

9. Sur la Nota praevia et son statut voir l'ouvrage decisif de J. Grootaers, Primaute et colleglialite. Le dossier
de Gerard Philips sur la Nata Explicativa Praevia (Lumen gentium, Chap. lll), Leuven/Louvain: Leuven
University Press/Presses Universitaires de Louvain, 1986.

10. N.A. Nissiotis, "Die Ekklesiologie des Zweiten Vatikanischen Konzils in orthodoxer Sicht und ihre
okumenische Bedeutung", Kerygma und Dogma IO (1964), pp. 157-158.

11. Christi.fide/es laid, n. 19.

12. H. de Lubac, Les eglises particulieres dans l'Eglise universelle, Paris: Aubier Montaigne, 1971, p. 54.

13. H. Legrand, "lnverser Babel, mission de l'Eglise", Spiritus l l (1970), p. 338.

14. C'esl d'ailleurs ainsi qu'elle pourra jouer un role dans les difficultes propres aux Eglises regionales dont
les orthodoxes eux-memes ont conscience, cf 1. Meyendorff, "Regionalisme ecclesiastique, structure de
communion ou couverture de separatisme?", .i.lJ: G. Alberigo (ed.), Les Eglises apres Vatican ll: dynamisme
et prospective. Actes du colloque international de Bologne-1980, Paris: Beauchesne, 1981, pp. 329-345.

15. Cf E. Lanne, "Eglises-sceurs. Implications ecclesiologiques du Tomos Agapis", /stina 20 (1975), pp. 47-

74.

16. Cf V. Poggi, "Le travailfuwr d'apres le Pere Philippe de Regis s.j.", OCP 58 (1992), pp. 13-14.

17. Cf E. Inglessis, Max1mos IV, L'Oriem conteste l'Occidem, Paris: Cerf, 1969, p. 72.

18. Accord reciproque d'adrnission aux sacrements, en cas de necessite, signe en 1984 entre Jean Paul II et le
patriarche Ignace Zakka 1°' Iwas, Documentation catholique 81 (1984), p. 825: Declaration commune n. 9: "II
n 'est pas rare que ... , pour nos fideles, I' acces a un pretre de leur Eglise s' avere materiellement ou moralement
impossible. Soucieux de repondre a leurs necessites et en vue de leur utilite spirituelle, nous les autorisons dans
ce cas i). demander aux pasteurs legitimes de l'autre Eglise le secours des sacrements de penitence, d'eucharistie
et d'onction des malades, selon Jeurs besoins".

19. Cf]. Ratzinger, Le nouveau peup/e de Dieu, Paris: Aubier Montaigne, 1968, p. 66.

20. Les canons de Sardiq ue ont l' interet d'etre I' elaboration maj eure, commune a I' Orient et a l' Occident, sur
la primaute romaine, if. H. Legrand, "Breve note sur le synode de Sardique et sur sa reception: Rome instance
d'appel ou de cassation?" m: Comite mixte catholique-orthodoxe en France, La primaute romaine dans la
communion des Eglises,, Paris: Cerf (coll. "Documents des Eglises"), 1991, pp. 47-60.

21. Jean-Paul II en presence de Dimitrios 1•': "Je prie l 'Esprit-Saint de nous donner sa lumiere et d'eclairer tous
les pasteurs et le theologiens de nos Eglises, afin que nous puissions chercher, evidemment ensemble, les formes
dnas lesquelles ce ministere (de Pierre) pourra realiser un seniice d'amour reconnu par les u11s et par les
au/res", MS 80 (1988), p. 714; Documentation catholique 85 (1988), p. 88.
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Introduction 

In December 1991, Pope John Paul II convened 
a special Synod of Bishops of Europe. Although 
fraternal delegates from other churches and eccle
sial communities were invited to participate, the 
Orthodox Churches were almost completely absent. 
To explain why this was so, the Ecumenical Patri
archate sent Metropolitan Spyridon of Italy to the 
Synod. 

In his speech in the presence of the Pope, the 
Metropolitan said that the Orthodox absence was 
due to the tensions that existed between Catholics 
and Orthodox in Eastern and Central Europe. He 
listed two main reasons for this: first, that the 
rebirth of so-called "uniate" churches in chat region 
had been accompanied by acts of violence, and, 
secondly, that the setting up of parallel Catholic 
ecclesiastical structures in those countries exceeded 
what was required to care for the local Catholic 
populations. The Metropolitan continued: 

The impression is now widespread among the 
Orthodox that [the Catholic Church] is distancing 
itself from the Second Vatican Council, and that 
the territories of countries which have been Ortho
dox for centuries, now liberated from the commu
nist regimes, are being considered by their Roman 
Catholic brothers as «terr a missionis». 

1 
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The bishop warned that the situation was so bad 
that the theological dialogue might be suspended, 
or even completely broken off. 

Similar concerns had been expressed by the 
Holy Synod of the Moscow Patriarchate the previ
ous October when it responded negatively to the 
papal invitation.2 And two roonths later, in Feb
ruary 1992, the Holy Synod of the Church of 
Greece issued a strongly-worded statement char
ging Pope John Paul II with being deceitful and 
dishonest in his relations with the Orthodox. The 
Greek Bishops also accused the Holy See of using 
the Byzantine Catholic Churches to extend its 
influence in Orthodox countries and called upon 
the Greek government to break off diplomatic 
relations with the Vatican.3 

It is quite clear, then, that Catholic-Orthodox 
relations are going through a difficult period. The 
fall of communism in Eastern and Central Europe, 
while obviously a good thing, has caused old 
problems to resurface, and has created serious 
difficulties for the international commission for 
dialogue between the two churches. 

To gain a better understanding of these pro
blems, I would like to look back into the history of 
Catholic-Orthodox relations, with special emphasis 
on the origins of the policy of uniatism and the 
formation of the Byzantine Catholic Churches, and 
the Orthodox reaction to this pol icy. I will then 
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try to show the way in which this history affects 
the present situation, and examine the approach the 
international commission has taken to the problem. 
And finally, I wiJI try to identify some of the 
challenges that the Catholic and Orthodox Church
es face in view of their contemporary ecumenical 
relationship. 

I. Historical Background

The year 1054 has traditionally been identified 
as the date of the schism between East and West. 
But more recent scholarship has tended to view the 
separation between Latins and Byzantines more as 
what Yves Congar has described as a "mutual 
estrangement" -a gradual isolation and loss of the 
ability to understand one another. The excommu
nications of 1054 were a high point in that process, 
but certainly ordinary Italians or Greeks were 
initially unaffected by it. It was only much later, 
in the wake of the Crusades, which saw the sa
cking of Constantinople by the L·atin Crusaders in 
1204, and the replacement of the Greek hierarchy 
by a Latin one ln the Holy Land, that the rift 
progressively became embedded in the collective 
consciousness of both communions. 

In 1274 at the Second Council of Lyons and in 
1439 at the Council of Ferrara-Florence, Bishops 
and theologians of the two churches thrashed out 
their differences and eventually agreed on a formu
la for reunion. But the conciliar agreements were 
not accepted in the East, and the two churches 
lapsed into a period of almost total isolation from 
one another -- and a de facto refusal to even 
recognize each other as churches -- which would 
endure for centuries. 

This new situation, in which it was perceived 
that dialogue between the hierarchies of the two 
churches had proven useless, set the scene for the 
development of a new Catholic policy towards the 
Orthodox East. What this policy would be was 
greatly affected by other developments within the 
Latin Church at that time, such as the fragmen
tation of the West and the emergence of the nation 
states, and especially the shock of the Protestant 
Reformation. The Council of Trent was called to 
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consider the need for new eccJesial structures and 
reform. A strong centralizing tendency ensued, 
which vigorously emphasized uniformity and 
obedience to the authority of the papacy as essen
tial for authentic ecclesial I ife. 4 Within this con
text, it became possible to speak of reconciliation 
with the Orthodox only as a "return" to Roman 
obedience. And it provided a theological justifica
tion for the sending of Catholic missionaries to 
work among the "dissidents" for the purpose of 
bringing them back to Catholic unity. 

It was during this period that the notion of 
"rite" developed. The emphasis on unity remai
ned. But it now became possible for groups of 
separated Eastern Christians who came into union 
with Rome to be absorbed into the single Church, 
while being allowed to maintain their own I itur
gical tradition and elements of their own canonical 
discipline. 5 Ii is this new attitude towards the 
Orthodox East that is now called uniatism. 

So this was the dominant outlook when signifi
cant concrete unions with sections of some Or
thodox Churches began to take place. And the 
initial results were impressive. In 1595 the Union 
of Brest achieved union with the entire Orthodox 
Metropolitan Province of Kiev. This covered a 
vast area that is now the western half of Ukraine 
and Belarus. In 1646 the Union of Uzhorod was 
the first of a series of reconciliations with Ortho
dox dioceses which would eventually include all of 
the Ruthenians under Hungarian rule. In 1700 
there was a Union with most of the Romanian 
Orthodox in Transylvania, then a Hungarian 
province. And in 1724 there was a schism in the 
Greek Patriarchate of Antioch between pro- and 
anti-Catholic parties which led to the formation of 
the Melkite Catholic Church.6 

By the early 19th century, the situation had 
stabilized somewhat. The vast majority of Catholic 
and Orthodox Byzantine Christians in the world 
lived within one of three great empires: the 
Russian, Austro-Hungarian, and Ottoman. The 
Russian Orthodox czars vigorously opposed Ea
stern Catholicism and suppressed it within their 
domain. Thus most of what is now Ukraine and 
Belarus had become Orthodox once again when the 
Russians conquered the area. In the Ottoman 
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Empire, Catholic missionaries had sometimes been 
free to pursue their mission among the Orthodox 
largely because of pressure applied by the French 
government on the sultans. But at other times the 
Eastern Catholics bad been severely persecuted. 
The great majority of Byzantine Catholics lived in 
the Austro-Hungarian Empire. The Austrians had 
actively promoted the formation of Byzantine 
Catholic Churches, so that very few Orthodox 
remained within the Hapsburg realm. 

It is very dangerous to generalize about the 
histories of these unions. And it should be empha
sized that some of them corresponded to spontane
ous pro-Catholic movements among the Orthodox, 
as was the case, for example, in the Union of Brest 
and the much smaller Bulgarian Byzantine Catholic 
Church.7 And the Maronites in Lebanon claim to 
have never broken communion with the see of 
Rome. 

By and large, however, these unions can be 
grouped into three basic categories. By far the 
most successful model was the one employed 
within the Austro-Hungarian Empire. Here whole 
Orthodox dioceses or ecclesiastical provinces were 
received into the Catholic Church. Such was the 
case in the Unions of Alba Julia with the Roma
nians, and Uzhorod with what are now called the 
Ruthenians. In this model, the efforts of Catholic 
missionaries were supported by a Catholic govern
ment which denied certain civil rights to its Ortho
dox subjects in order to encourage them to become 
Byzantine Catholic. 

According to the second model, more typical of 
the Middle East, Catholic missionaries would work 
to create a sizeable pro-Catholic party within a 
local Orthodox Church, and then try to secure the 
election of Bishops and even a Patriarch with these 
views. The Catholics hoped to achieve union with 
entire Orthodox Churches in this way, but they did 
not anticipate how strong the Orthodox reaction 
would be. In these cases, the Orthodox party then 
elected its own Patriarch, thus establishing a 
parallel hierarchy and splitting the church. This is 
what happened in the Greek Patriarchate of An
tioch in 1724, and earlier in the non-Chalcedonian 
Syrian Orthodox Church.8 
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The third model called for Catholic missionaries 
to work outside the Orthodox Churches, setting up 
Byzantine Catholic counterparts to draw Orthodox 
faithful away from them. The hope was that by a 
gradual process of attrition, the Orthodox Churches 
would be entirely replaced by Byzantine Catholic 
ones. In the end this method was not very succe
ssful, and led only to the creation of very small 
Byzantine Catholic communities, and yet it evoked 
the strongest Orthodox reaction. 

We can gain an insight into Orthodox feelings 
on this matter by examining the connection Catho
lic missionaries saw between their work among the 
Orthodox and the adoption of the Byzantine rite. 
A French Assumptionist patrologist, Fulbert Cayre 
(1884-1971) shed some light on this matter at a 
conference he gave at Louvain University in 
I 923. 9 Cayre was living in Constantinople where 
his community had set up a Byzantine-rite mission 
to work among the Greek Orthodox of the city. 

Cayre's fundamental thesis, like the third model 
mentioned above, was that the promotion of 
Byzantine Catholicism is by far the most effective 
method of bringing dissident Orthodox back to 
Catholic unity. The efforts of Latin missionaries 
had born little fruit, but the conversion of large 
numbers of Orthodox to Catholicism could still be 
achieved through the method of opposing Byzanti
ne Catholic Churches to the local Orthodox ones. 
When they see a church of their own rite obedient 
to the Pope, but which nevertheless scrupulously 
maintains all its Orthodox. usages, Cayre affirmed, 
they will realize that they have nothing to loose in 
breaking with the schism: 

Here are those who can most effectively work 
for the Union in the East, those who can directly 
address the dissidents to propose that they enter 
into the Roman communion, those who can obtain 
not just a few rare individual returns [to Catholic 
unity], perhaps scattered over several years, as one 
finds in centers where Latin missionaries are 
working, but who can bring about numerous 
returns, and even bring about the return of several 
important groups at the same time. It is in this 
way, and this way only, that one can foresee ... the 
end of the schism. The whole question of the 
union, therefore, boils down to the formation of an 
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instructed, pious and zealous Eastern Catholic 
clergy. 10 

Cayre went on to describe the indirect role that 
Latin missionaries could play in those regions by 
undertaking works of charity, especially by setting 
up Catholic schools for Orthodox students, which 
would be like "nurseries" for new Catholics. 

I do not mean to present the outlook presented 
here as the only one which existed in the Catholic 
Church at the time. Already the seeds of a new 
attitude were being planted by such Catholic 
churchmen as Dom Lambert Beaudoin, the founder 
of the Benedictine monastery now at Cheveto
gne.11 Nevertheless, the way of thinking Cayre 
presented at Louvain was predominant, and enjo
yed official support. And it goes a long way 
towards explaining the very strong Orthodox 
reaction to the policy of uniatism, especially 
among the Greeks. 

And the reaction was very strong indeed. In 
fact, there is some evidence that the official denial 
of the validity of Catholic baptism by some Ortho
dox churches can be seen as pastoral responses to 
the threat they saw in uniatism. The Union of 
Brest took place in ,1595, and in 1620 the Holy 
Synod of the Russian Orthodox Church decreed 
that Catholics should be rebaptized. The Melkite 
schism in the Greek Orthodox Patriarchate of 
Antioch took place in 1724, and in 1755 Patriarch 
Cyril V of Constantinople issued an encyclical 
requiring the same. 12 By denying the validity of 
Catholic baptism, the Orthodox hierarchy hoped to 
counter the Byzantine Catholic claim that for 
Orthodox to enter into communion with Rome was 
a small matter entailing only minimal changes in 
their traditional ecclesial I ife. 

In addition, there has always been a strong 
Orthodox feeling that Byzantine Catholic clergy are 
deceptive, that they attempt to win over converts 
among the uneducated by posing as Orthodox 
priests. This was the position taken in the 1920's 
by the Orthodox Archbishop Chrysostomos of 
Athens in his correspondence with George Cala
vassy, the Byzantine Catholic bishop in the same 
city. The Orthodox Archbishop declared, 
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"Some true and authentic Greeks, our fellow 
citizens of Athens, loyal Latin priests, wear 
Latin attire, while your Frenchmen 'of the 
Greek rite ' wear the attire of Orthodox 
priests! What confusion, what a monstrous 
mixture! But why do you not tell the trulh? 
You do not differ in anything from the other 
subjects of the Pope of Rome, you are west
erners and Latins. But for the simple Greek 
refugees, you pose as being 'of the Greek 
rite,' in order to show them that, in uniting 
with the Pope, they will keep all that they 
have as Orthodox, while in fact they will 
loose their Orthodoxy ... We do not consider 
the system of uniatism to be honest. It is a 
deceitful, hypocritical, and opportunistic 
system, a bridge leading tO papism, which 
permits all the things that you and your 
subordinates are doing, and wish to do, in 

order co conceal your propagandistic 
aims. " 13 

I believe that this background is important for 
understanding the origins of the current tensions. 
The Orthodox have always viewed the formation of 
Byzantine Catholic Churches as a sign of the 
hostile intentions of the Catholic Church towards 
them. They saw it as an attempt to weaken them 
by fomenting divisions within their communities, 
and as an implicit denial of their ecclesial status by 
the Catholic Church. As Andre de Halleux has 
observed, as a result of this policy, the fault line of 
the schism no longer coincides with the border 
between the Latin and Byzantine churches, but has 
moved east; the division now lies within the 
Byzantine Church itself. 14 

On the other hand, this same policy created 
Byzantine Catholic Churches which, in the course 
of the centuries, developed a distinct identity. 
Orthodox in origin, but in full communion with the 
Catholic Church, all of them underwent a certain 
process of latinization which distanced them from 
their Orthodox counterparts. The Byzantine 
Catholics formed a new reality in the Christian 
world, characterized by a strong loyalty both to the 
Byzantine patrimony and to the Bishop of Rome. 

N. 43 / Spring 1993 



II. The Recent Past: Byzantine Catholic

Churches Suppressed and Restored

After the dissolution of the Austro-Hungarian 
Empire in the wake of World War I, the largest 
Byzantine Catholic Churches found themselves in 
new countries, mostly in Poland, Romania, and 
Czechoslovakia. 

But it was the territorial and political changes 
after World War Jl that proved catastrophic for 
these Catholic Churches. The new Soviet authori
ties in Galicia, where the Ukrainian Catholic 
Church had survived under Austrian and then 
Polish protection, acted swiftly and ruthlessly to 
liquidate the church. In 1945 the entire hierarchy 
was imprisoned, and the following year a carefully 
orchestrated "synod" was held in Lviv which 
officially dissolved the union with Rome. All the 
bishops and almost half the clergy were impris
oned, and the Ukrainian Catholics were officially 
absorbed into the Orthodox Church. 15 

In Romania the new communist government 
took similar action against the Greek Catholic 
Church in Transylvania. The hierarchy was 
imprisoned, all religious orders were dissolved, the 
churches were handed over to the Orthodox, and 
all priests who resisted the new state of affairs 
were banished to concentration camps. 16 The 
same fate awaited the smaller Byzantine Catholic 
Church in Slovakia. Altogether more than five 
million Byzantine Catholics were deprived of their 
religious freedom and compelled to join the local 
Orthodox Churches. 

The question of the extent to which the Ortho
dox collaborated with the communists in this 
shameful episode has not yet been satisfactorily 
answered. Certainly they appeared to eagerly 
participate in the destruction of the Byzantine 
Catholic Churches as they publicly heaped praise 
on the dictatorships, and welcomed these erstwhile 
Orthodox back into the fold. But one must also 
take into account the strict state control to which 
the Orthodox were forced to submit, and the form 
of persecution they were subjected to. What is 
certain is that no deviation from the official I ine 
would have been tolerated under any circumstan
ces. And so to distinguish what the Orthodox 
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genuinely wanted to do from what the communists 
were forcing them to do is very difficult indeed, 
especially in view of the antipathy that the Ortho
dox always felt towards uniatism. It is clear that 
the suppression of the Byzantine Catholics by the 
communists for their own nefarious ends conver
ged with long-held Orthodox aspirations to undo 
what they considered to be an injustice suffered 
long ago at the hands of the Catholic Church. 

Be that as it may, the events of the 1940' s 
convinced most Byzantine Catholics that the Ortho
dox Church had revealed itself as all too willing to 
collaborate with the forces of atheism and total ita
rianism. For them, the experience of suppression 
only confirmed and intensified the conviction that 
the Orthodox Church was essentially corrupt and 
open to abuse by the secular authorities. This 
pervasive attitude of contempt would come to the 
surface, and clash with Orthodox sentiments about 
uniatism when these churches resurfaced after the 
collapse of communism. 

The fortunes of the Byzantine Catholics began 
to change with the accession of Mikhail Gorbachev 
to the post of General Secretary of the CommunLst 
Party of the Soviet Union in ?vtarch 1985. As soon 
as its legal status was recognized, the Ukrainian 
Catholic Church made a dramatic recovery. 17 

The process was expedited by the local Ukrainian 
government, which also facilitated the return of 
churches to the Ukrainian Catholics. 

The Moscow Patriarchate protested, however, 
that in some cases violence was being used in the 
reclaiming of these churches, a charge the Catho
lics denied. A high-level meeting between officials 
of the Vatican and the Moscow Patriarchate was 
held in Moscow in January 1990 to discuss these 
problems. A document was approved which made 
recommendations in view of a resolution of the 
conflict. 18 A joint commission was set up to 
examine specific cases of disputed church property, 
but it was abandoned among mutual recriminations 
at its first meeting. In the meantime, the Byzanti
ne Catholic resurgence continued, and by the end 
of 1991, the Orthodox presence in western Ukraine 
had almost vanished, 19 a process which the Mo
scow Patriarchate denounced as evidence of Catho
lic proselytism. 
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In Romania, one of the first acts of the National 
Salvation Front after the overthrow of the Ceau
§escu regime in December 1989 was to annul the
1948 decree which had dissolved the Greek Catho
lic Church. But it did not provide for the return of
the Greek Catholic church buildings to their previ
ous owners. This set the stage for a confrontation
between Greek Catholics and Orthodox which has
still not been resolved. 20

The Greek Catholics sum up their position in 
the phrase, restitutio in integrum: they demand 
that all the property confiscated in 1948 be retur
ned as a matter of justice, and present this as a 
pre-condition to any sort of dialogue with the 
Romanian Orthodox Church.21 But the Orthodox 
insist that the demographic situation has shifted 
significantly in the past four decades, and that the 
present pastoral needs of the two communities must 
be taken into account. They proposed the redistri
bution of churches on the basis of a census and the 
deliberations of a joint commission. Such a census 
was taken in January 1992, and the outcome was 
announced in May .22 But the Greek Catholics did 
not accept the results, according to which they 
were now onJy 1 % of the population (227,600), a 
small fraction of the 1.5 million faithful they had 
at the time of the suppression. In the event, very 
few churches have been returned, and the Greek 
Catholics have had to begin a program of building 
new places of worship. 

lll. The International Commission for Dialogue

Events such as these were bound to have an effect 
on the work of the International Commission for 
Dialogue between the Catholic and Orthodox 
Churches. But before examining the work of the 
commission, it would be good to take a brief look 
at the sea change in attitudes between Catholics 
and Orthodox that began in the 1960's. 

For Catholics, the convocation of the Second 
Vatican Council at which Orthodox observers were 
present marked a new beginning. A positive 
evaluation of the Eastern tradition is found in the 
Council documents, especially Unitatis Redinte

gratio. Most importantly, it cle_arly states that the 
Orthodox are "churches" in the full sense of the 
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word, which have valid sacraments. This would 
lay the foundation for the development of an 
ecclesiology of communion and the notion that 
Catholics and Orthodox are "sister churches." 

This coincided with the development of what 
became known as the "dialogue of charity", a kind 
of learning to trust one another again, a process 
that had to take place before any fruitful theologi
cal dialogue could begin. In January 1964 Pope 
Paul VI and Patriarch Athenagoras of Constantino
ple met for the first time, in Jerusalem. On 
December 7, 1965 in Rome and Istanbul they 
simultaneously proclaimed the lifting of the mutual 
excommunications of 1054, declaring them "erased 
from the memory" of the church.23 

All this was the prelude to the establishment of the 
theological commission by Pope John Paul II and 
Patriarch Dimitrios I of Constantinople in 1979. 
Its first ten years of work reflected the growing 
consensus between the two communions, and saw 
the publication of three agreed statements on such 
issues as the relationship between the Trinity, the 
Church and Eucharist; the sacraments of initiation 
and the connection between common faith and 
sacramental communion; and the theology of the 
ordained ministry. 24 

But while all this was going on, the issue of 
uniatism continued to fester in the background. 
The largest Eastern Catholic Churches were still 
illegal and, to a large extent, theologically frozen 
in the I 940's because of their isolation and perse
cution. And the Orthodox continued to express 
their strong opposition not only to the policy of 
uniatism, but also to the very existence of these 
churches. In fact, some Orthodox theologians, 
especially in Greece, called for the "abandonment 
of uniatism" by the Catholic Church before a 
theological dialogue could begin.2� Once it did 
begin, there were objections to the presence of any 
Byzantines in the Catholic delegation. And even 
after the dialogue was in progress, some Orthodox 
members still called for this issue to be treated by 
the commission with urgency .26 

There was a general feeling, however, Lhat the 
commission was not prepared to deal with this 
issue. A programmatic document adopted by the 
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preparatory commission in 1978 had called for the 
commission to begin with elements that the two 
churches held in common. Only after a solid 
consensus had been attained on those basic ele
ments was it recommended that controversial 
points such as papal primacy and uniatism be 
addressed. 

But the events following the revolutions of 1989 
pushed this question to the forefront. The Ortho
dox felt threatened by what they saw as a resur
gence of uniatism and Catholic proselytism. This 
is why, when the Sixth Plenary of the dialogue met 
at Freising, Germany, in June L990, the Orthodox 
delegates insisted that the topic already prepared 
for discussion be set aside and that the question of 
the origins of uniatism and the present status of the 
Byzantine Catholic Churches be addressed to the 
exclusion of all else. 

The statement issued at the end of the Freising 
meeting bears the hallmarks of hasty prepara
tion. 27 Given the circumstances, this was unavoi
dable. Nevertheless, it made some important 
assertions. First, it affirmed the principle of 
religious freedom, and thus the right of the Byzan
tine Catholic Churches to exist. It also rejected 
"uniatism", which it defined as a policy used in the· 
past to achieve unity with the Orthodox by deta
ching Orthodox communities from their mother 
churches, and uniting them with the Catholic 
Church. This was "a method of unity opposed to 
the common Tradition of our churches", and 
inconsistent with a sister-church ecclesiology. 
Thus "it would be regretful" to return to this 
policy, given the progress towards unity that had 
already been achieved. 28 Although it is provi
sional in nature, the Freising statement remains the 
only official joint statement on this problem. A 
few months later the Orthodox members of the 
commission, meeting in Istanbul, referred to it as 
"the only positive sign regarding the issue at 
hand." 

At Freising the commission realized that further 
study was needed, and set in motion an extensive 
examination of the issue. The result was a work
ing document drafted by the dialogue's coordinat
ing committee at Ariccia, near Rome, in June 
1991. 
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Although the Ariccia text was not intended for 
publication, it has nevertheless appeared in several 
languages.29 Its title, "Uniatism as a Method of
Union in the Past, and the Present Search for Full 
Communion", points to its basic thesis: while the 
policy of uniatism is rejected as pertaining to a past 
stage in relations between Catholics and Orthodox, 
today's search for reconciliation must continue, 
making use of new methods. 

The document briefly treats the historical 
development of the Byzantine Catholic Churches 
and acknowledges that as a method to achieve 
unity between East and West uniatism failed: 
" ... the division persists, embittered by these 
attempts" (n. 4). The Ariccia text also notes the 
subsequent development, first in the Catholic 
Church, and then in the Orthodox Church as a 
reaction, of an ecclesiology in which each church 
viewed itself as possessing the exclusive means of 
salvation. Thus the conversion of others to one's 
own Church came to be considered necessary for 
salvation. This view paved the way for violations 
of religious freedom and even the use of force to 
compel Eastern Catholics to return to the church of 
their forefathers. 

.,, 

Bue the document also observes that this situa
tion changed radically after the Pan-Orthodox 
Conferences and the Second Vatican Council. 
Now, neither Catholics nor Orthodox can consider 
themselves as Church in an exclusive sense. 
Consequently, the Orthodox and Catholic Churches 
have a joint responsibility for "keeping the Church 
of God in faithfulness to the divioe plan, especially 
concerning unity." 

The Ariccia text affirms that the realization of 
unity must be a common endeavor of the two 
churches to attain full agreement on the content of 
the faith (n. 9). Once this is achieved, the Catho
lic and Orthodox Churches will restore full com
munion, and the problems posed by the Eastern 
Catholic Churches will have been eliminated. 
Dialogue is pointed to as the only means by which 
this goal can be attained. The first section of the 
document concludes by citing the rejection of all 
forms of proselytism by Pope John Paul II and 
Patriarch Dimitrios of Constantinople in their joint 
declaration of 7 December 1987. 
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The second section of the Ariccia document is 
a series of concrete recommendations suggested for 
the situation in Eastern Europe. The Catholic 
Church is encouraged to find ways in which the 
Byzantine Catholic Churches can contribute to the 
process of reconciliation. The Orthodox, for their 
part, are called upon to accept the assurances of 
the Catholic Church that it does not wish to expand 
at the expense of the Orthodox East, and that it has 
abandoned proselytism among the Orthodox fait
hful. 

Again, this is a working text .. .it is not an 
official document produced by the international 
dialogue. It was to have been considered at the 
seventh plenary meeting in Lebanon last June, but 
it had to be postponed when it was learned that 
eight of the fourteen Orthodox Churches would not 
be present. The meeting is now due to take place 
next June in Lebanon. 

When examining the documents produced by 
the international commission, it is essential that one 
point be clearly understood. While it has rejected 
uniatism as a method for achieving unity between 
Catholics and Orthodox today, it has in no way 
called into question the existence of the Byzantine 
Catholic Churches. This is a crucial distinction 
which has been lost on some commentators. 30 In
these documents "uniatism" is a technical term 
which refers only to a policy, a method of reconci
ling Catholics and Orthodox that was used in the 
past. The term "Uniate" is not normally used in 
reference to today's Byzantine Catholic Churches 
because it is considered derogatory. By way of 
illustration of what the commission is doing, one 
could imagine that the method used in the forma
tion of the Church of England under Henry VIII 
might well be rejected as inappropriate to today's 
relationship between Catholics and Anglicans. But 
such a rejection does not imply that the Church of 
England has no right to exist, or a positive role to 
play. 

It would not do justice to conclude this over
view of current developments without also mentio
ning a document that was issued by the Vatican's 
«Pro Russia» Commission on 1 June 1992. This 
document, which was drafted largely in response to 
Orthodox concerns, is entitled, "General Principles 
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and Practical Norms for Coordinating the Evange
lizing Activity and Ecumenical Commitment of the 
Catholic Church in Russia and in the Other Coun
tries of the Commonwealth of Independent States 
(CIS). "31 

The first section of the text has to do with 
general principles. The document affirms that the 
Catholic Church's claim to have a right to provide 
for the pastoral care of its own faithful should not 
be seen as a way of entering into competition with 
the Russian Orthodox Church. The ecumenical 
dimension of Catholic mission activity in those 
countries must be a pastoral priority. Indeed, 
because of their common heritage, "Catholics and 
Orthodox can bear common witness to Christ 
before a world which yearns for its own unity." 

The «Pro Russia» document goes on to state that 
Catholic activities in traditionally Orthodox coun
tries must be conducted in ways which take this 
heritage fully into account. The Byzantine and 
Armenian traditions are to be held in special 
esteem, and Catholics should promote cooperation 
with the Orthodox wherever possible. 

Practical directives are given in the second 
section. The Catholic authorities are asked to 
provide fur an ecumenical formation for their 
clergy and to promote a climate of trust and 
peaceful cooperation. They should also ensure that 
no Catholic activity appear to establish "parallel 
structures of evangelization" over against the 
Orthodox. All Catholics involved in the apostolate 
in those countries are asked to work under the 
close supervision of the Catholic bishops. 

The «Pro Russia» Commission also instructs 
Catholic authorities to inform local Orthodox 
bishops of all their important pastoral initiatives, 
especially the opening of new parishes. And in a 
key passage the document even states that Catholic 
pastors should "endeavor to cooperate with the 
Orthodox bishops in developing pastoral initiatives 
of the Orthodox Church. They should be pleased 
if by their contribution they can help to train good 
Christians" (n. 4). 

Although the «Pro Russia,> text is now available 
to the public in several languages, it is regrettable 
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that its impact has been somewhat limited by the 
fact that it has not been published by an official 
organ of the Holy See. Nevertheless, in my view, 
this is the most helpful and positive set of guideli
nes which the Vatican has promulgated so far on 
the subject of Catholic-Orthodox relations. It 
should do much to allay Orthodox fears with 
regard to true Catholic intentions in the region. It 
is soundly based on an ecclesiology of communion 
and respects the ecclesial nature of the Orthodox 
Churches, as well as the priority they enjoy in 
their historic homelands. 

All this shows that progress has been made 
towards reducing the tensions between Catholics 
and Orthodox that flared up in the wake of the 
collapse of European communism that began in 
1989. Nevertheless, the fact that some Orthodox 
Churches have expressed reservations about conti
nuing the theological dialogue, and the question 
mark that still hangs over its next session, indicate 
that we're not out of the woods yet. For the 
wounds of history are rarely forgotten in these 
regions. As an English observer of the Balkans 
wrote some 85 years ago, "Assuredly there is 
something in the spirit of the East which is singu
larly kindly to survivals and anachronisms. The 
centuries do not follow one another, they coexist. 
There is no lopping of withered customs, no burial 
of dead ideas. " 32 

IV. Challenges for the Future

So what are the prospects for significant prog
ress towards improving relations between Catholics 
and Orthodox? What challenges do the two 
churches face on the path towards full reconci
liation? I would now like to turn to some of the 
major issues the two churches will have to face. 

First, the Orthodox. The Orthodox Churches in 
Eastern and Central Europe are having to adjust to 
radical changes in their societies. In some cases 
these changes have triggered serious internal 
problems within the local churches. For example, 
in Bulgaria there has been a schism in the synod of 
bishops over the legitimacy of the election of 
Patriarch Maxim while the communists were in 
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power. 33 The Churches of Serbia and Georgia 
are preoccupied by the wars in which their faithful 
are involved. The Orthodox Church in the repu
blic of Moldova has split between two rival jurisdi
ctions dependent on Moscow and Bucharest. 34 

And many of these churches have been hit hard by 
the catastrophic economic conditions in their 
countries. 

Other changes are altering the shape of the 
Orthodox world. Perhaps the most significant of 
these is the decision of the Moscow Patriarchate to 
grant autonomy to the Orthodox Churches in the 
new countries that have risen from the ashes of the 
Soviet Union. This rank has been granted to the 
Orthodox Churches in Moldova, Estonia, Latvia, 
Belarus, and Ukraine. It is not unthinkable that 
this development heralds the dismemberment of the 
Moscow Patriarchate. But even if these new 
churches remain autonomous ·and not fully inde
pendent, they may claim the right to participate in 
pan-Orthodox activities, just as the autonomous 
Orthodox Church of Finland now does. In this 
case, the overall makeup of pan-Orthodox commis
sions would be altered decisively in a Slavic 
direction. 

The Orthodox are also faced with the continuing 
problem of the canonical recognition of churches 
which have unilaterally asserted their administra
tive independence. Among these are the so-called 
"Macedonian Orthodox Church" in the former 
Yugoslav republic, and the "Ukrainian Autocephal
ous Orthodox Church" which does not recognize 
any link with the Moscow Patriarchate. In the 
present state of affairs, sizable numbers of Ortho
dox faithful are technically in a state of schism 
from the Orthodox Church as a whole. 

All this shows that the Orthodox world is going 
through a period marked by the greatest transfor
mations seen in th is century. It is fortuitous at th is 
crucial juncture that vigorous leadership is being 
provided by the new Patriarch of Constantinople, 
Bartholomew I, and that he is devoting his formi
dable energies to solving these internal problems. 
We must wish him well, because only a united and 

self-confident Orthodoxy will be able to engage the 

other churches in sustained and successful dia
logue. 
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The Orthodox are presented with a special 
challenge in their relations with the Catholic 
Church. Many of them perceive this church as 
vast in size, with huge resources, and disposing of 
a highly efficient organizational structure. When 
this is coupled with their historical consciousness 
of being the victim of Catholic aggression which 
they blame for divisions within their own ranks, 
many Orthodox become fearful of entering into 
serious dialogue with Rome. It is this fear which 
explains why some Orthodox still tend to blame the 
Vatican for such internal problems as the schism in 
the Bulgarian Orthodox Holy Synod or the attempt 
of the Macedonian Orthodox Church to gain 
autocephalous status. What is needed is greater 
trust in the expressed intentions of the Catholic 
Church, a trust which can only be gained by 
careful study of post-Vatican II developments, and 
greater direct experience of Catholic ecclesial life. 
The Orthodox Churches need trained individuals 
who know the Catholic Church first-hand, and who 
can counter misguided stereotypes and unfounded 
fears. 

It will also be very important for the Orthodox 
to try to find ways to promote a positive relation
ship with the Byzantine Catholic Churches. The 
tendency to view them as artificial creations which 
even now exist only because they are propped up 
by the Vatican is very destructive, and does not do 
justice to their centuries-long struggle for survival, 
sometimes even in the face of Latin Catholic 
hostility. While one can appreciate Orthodox 
feelings about the methods used in the formation of 
some of these churches, the most fundamental 
principles of religious freedom, not to speak of the 
Gospel, require that they be accorded the respect 
and, yes, even love, due to fellow Christians. 
Moreover, relations between Orthodox and Byzan
tine Catholics do not have to be hostile. In other 
parts of the world such as the Americas and the 
Middle East, 35 where relations could develop 
freely after Vatican II, there is often a downright 
friendly atmosphere between Byzantine Catholics 
and Orthodox. This gives reason to hope that with 
the passing of time, a similar situation will develop 
in Eastern and Central Europe. 

But for this to happen, the Orthodox will need 
to come to terms with the role they played in the 
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suffering that Byzantine Catholics experienced 
under communism. Many are scandalized by the 
way in which some Orthodox continue to defend 
the communist-inspired "synods" of the late 1940's 
which sanctioned the forceful liquidation of several 
Byzantine Catholic Churches. Only if the Ortho
dox squarely face up to those events will it be 
possible to develop a positive relationship between 
these two groups. 

But the Catholic Church also faces daunting 
challenges. It can be convincingly argued that in 
the new situation in Eastern and Central Europe, 
the Catholic Church stands to gain more than any 
other denomination. 36 In general, Catholics di
splay a higher religiosity than any other group in 
the region. They also have access to financial and 
other resources from fellow Catholics in the West, 
an advantage that the Orthodox do not have. This 
means that the Catholic Church is very well posi
tioned not only to retrieve the status it held in 
those countries before the advent of communism, 
but also to expand if it wishes. 

This would, however, be a foolhardy course of 
action. While the Catholic Church might gain a 
larger share of the Christians in those countries, 
such nations as Russia, Romania, Bulgaria and 
Serbia are going to remain basically Orthodox. 
Moreover, entering into competition with those 
Orthodox Churches would run counter to the 
implications of the teachings of the Second Vatican 
Council and the expressed desir� of Pope John 
Paul II, who has repeatedly stated that Catholics 
are not to proselytize among the Orthodox fait
hful. 37 The Catholic Church has opted for dialo
gue with the Orthodox East as the only method 
which corresponds to the sister church relationship 
which has evolved since the Second Vatican Coun
cil. It is only this method which respects the 
Orthodox precisely as churches, and engages the 
legitimate ecclesial structures by which they are 
governed. 

There are certain aspects of this commitment, 
however, which remain to be fleshed out. For it 
requires a new way of thinking on the part of those 
who are accustomed to providing for the needs of 
local Catholic churches without considering the 
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impact such actions might have on Orthodox 
churches present in the same region. 

It is here that the question of the establishment 
of Catholic diocesan structures in the former 
communist countries comes in. When Catholic 
hierarchies were reestablished there, the local 
Russian and Romanian Orthodox Churches prote
sted strongly not onJy that the new structures 
exceeded the pastoral needs of the local Catholic 
faithful, but also that they had been presented with 
a fait accompli, not having been consulted in the 
decision-making process. Many Orthodox feared 
that this indicated the beginning of renewed Catho
lic proselytism in their countries. I believe that 
the reality was precisely the opposite: the setting 
in place of Catholic bishops with pastoral authority 
was intended partially as a way of stemming the 
enthusiasm of certain Catholic free-lance groups 
who were intent on evangelizing the East, groups 
who either were not aware of the new attitudes 
towards the Orthodox or who simply disregarded 
them. The guidelines of the «Pro Russia» docu
ment hint that this is the case. Nevertheless, the 
time when the Catholic Church can make major 
decisions concerning its activity in an Orthodox 
country without input from the local Orthodox 
Church is over. If these are truly churches in the 
theological sense of the term, they must at least be 
consulted before such decisions are taken. 

The role the Byzantine Catholic Churches can 
play in relation to the Orthodox remains a difficult 
question. The very deep-seated Orthodox animo
sity towards these churches makes it difficult for 
them to make a positive contribution. Moreover, 
the Byzantine Catholics in Central and Eastern 
Europe are emerging from a lengthy period of 
isolation from the rest of the Catholic Church, and 
are only now beginning to assimilate the new 
Catholic attitudes to the ecumenical movement in 
general and to the Orthodox in particular. It is 
urgent that ways be found to facilitate this process 
which both respect the dignity of these churches 
and avoid patronizing attitudes. Resources need to 
be made available to Byzantine Catholics of those 
regions enabling them to send theology students to 
the West, for example, and to promote exchanges 
with the rest of the Catholic Church at every level. 
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But the Catholic Church has now reached a 
point where it must not only consider ways of 
assisting its own people in those regions, but the 
Orthodox as well. The «Pro Russia» document 
encourages Catholics to cooperate in Orthodox 
pastoral initiatives, to assist the Orthodox Church 
to re-evangelize its own people. What would have 
been unthinkable twenty-five years ago has now 
become official policy. But in general the concrete 
modes of applying this principle remain to be 
worked out. 

Both Catholics and Orthodox in Europe, then, 
are presented with the challenge of learning to find 
new ways of relating which correspond to the 
increasingly explicit recognition of each another as 
sister churches. This will not be easy, and yet it 
is of the greatest importance. For at the present 
juncture of European history, the future develop
ment of the relationship between East and West 
stands at a crossroads. It is by no means clear that 
the countries of Eastern Europe will slavishly 
embrace the economic and cultural systems of the 
West; they might well be ill-advised to do so. But 
the question which remains to be answered is 
whether or not these countries will enter into a 
mutually beneficial exchange""with the West, or 
retreat into an isolationist and perhaps even fascist 
system which would present untold dangers for the 
security of the continent. 

Along these lines, the greatest enigma remains 
Russia. The dissolution of the USSR, the collapse 
of the economy, the specter of hyperinflation, the 
presence of some 25 million Russians in the new 
foreign countries of the "near abroad", and a sense 
of national humiliation; all these things have 
converged to cause Russians to seriously question 
their nation's identity and future role in the world. 
The intellectual debate on this issue has crystallized 
around three basic groups: the "westernizers" who 
advocate close contacts with the West and the 
evolution of Russia into a democracy on the West 
European model; the "isolationists" who want 
Russia to have only minimal contact with other 
countries and focus on internal problems; and the 
"imperialists" or "unionists" who wish to see the 
reestablishment of a Eurasian confederation on the 
territory of the old USSR.38 This last group, 
which seems to be gaining in strength, is staunchly 

Bulletin/ Centro Pro Unione · 27 



anti-democratic and anti-western in its views.39 

Thus the outcome of the current struggle between 
these groups could have enormous ramifications 
for the rest of Europe. 

At the same time, there is mounting evidence of 
a deep thirst among the Russian people for spiritual 
values. A survey conducted in April and May 
1992 revealed that some 74% of Russians ques
tioned wanted to live their lives according to a set 
of essential values, and at least 70% wanted a 

more spiritual content in their lives."° A similar 
survey conducted in October 1992 showed that, 
while there was profound dissatisfaction with the 
current political situation, the institution in the 
country which enjoyed the highest level of confi
dence among the people was the church. 41 

When these facts are considered alongside the 
present rebirth of the Russian Orthodox Church, 
which is expanding rapidly in every area of church 
life, it is easy to see what a crucial role the church 
will play in determining the final direction that 
Russia will take. If the Russian Church decides 
that contacts with the West are futile or even 

dangerous, it will tend to push Russians in the 
direction of the old imperialism which poses so 
many perils. But if the theological exchange and 
other contacts produce real fruit, generating greater 
confidence and trust between the Orthodox and the 
churches of the West, the Moscow Patriarchate 
could play a leading role in encouraging Russia to 
follow a parallel path. 

The challenges, therefore, are great, and much 
hangs in the balance. But ultimately, whatever the 
political and social rarnitications of better relations 
between the Orthodox and Catholic churches, the 
final goal of unity remains a Christian imperative 
which corresponds to nothing less than the will of 
Christ himself. These two sister churches, long 
embittered by the misunderstandings and wounds 
of the past, are experiencing the rekindling of an 
ancient love. In doing so, and in responding in . 
creative ways to the challenges posed by the 
process of reconciliation, the unity of our world 
will be strengthened, and God will be praised. 
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OC-R-RC / ch: Old Catholic-Reformed-Roman Catholic Dialogue 
in Switzerland 

OC-RC / eur: Old Catholic-Roman Catholic Dialogue in Europe 
OC-RC / north america: Joint Commission of the Polish Nation
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Church and the World Council of Churches 
DOMBES: Dialogues des Dombes 
CEC-CCEE: Joint Committee of Conference of European 

Churches and Council of European Episcopal Conferences 
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taries, theological papers 

TEXTS AND PAPERS: documents, reports, statements, official 
responses 
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Lettera di CollegamenLo-CEI; Lettera da Taize; LibreSens; 
Lumiere et Vie; Lutherische Monatshefte; Lutheran World 
Information (monthly and weekly, english and gennan editions); 
LWF Today; Lutheran Forum; Lutheran World Federation 
Documentation; LWF Report. 

Materialdienst der Okumenischen Centrale; MD-Materialdienst 
des Konfessionskundliehen lnstituts Bensheim; Mid-Stream; 
Missionalia; Le Monde copte; La Montanina; The Month. 

Neuerwerbungen Theologie; Nicolaus; Nouvelle Revue Theolo
gique; NouveUes de l'Eglise Orthodoxe Roumaine. 

0 Odigos la guida; Okumenische Rundschau; Okumenisches 
Forum; One in Christ; One World; Oriente Cristiano; Origins; 
L'Osservatore Romano (weekly Eng. edition); Ostkfrch)iche 
Studien. 

Pastoral Ecumcnica; PCR Information; Pncuma; _ Positions 
Lutherienncs; Presencia Ecumenica; Priests and People; Proche
Orient Chretien: Pro ecclesia; Protestantesimo. 

Rapidas; Refonned World; II Regno; Renovacion Ecum6nica; 
Revue des Sciences Philosophiques et Theologiques. 

Scottish Journal of Theology; SEDOS Bulletin; SIDIC-Service 
International de Documentation Judea-Chretien; Sobomost; 
SOEPI-Service Oecumcnique de Prcsse et d'lnformation; Stimme 
derOrthodoxie; Studi Ecumenici; Studia i Dokumenty Ekumenicz
ne; Studia Liturgica; St. Vladimir's Jheological Quanerly. 

The Tablet; Tempo e Presen'ta; Theological Studies; Theolog
ischc Revue; Theology Digest; Tierra nueva. 

Una Sancla; Unitas; Unite Chretienne; Unite des Chretiens; Up
Dale (W ARC); Yidyajyoti Journal of Theological Re0ection; La 
Vita in Cristo e Nella Chiesa; Worship. 
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GENERAL 

INFORMATION 

A.rbeitsgemeinschaft Chrisllicher Kirchen [ACK in Deu/schland] 
zusammengefiihrt, Okurnenische Rundschau 41 (1992) 2, pp. 
238-41.

Arx, U. von, Sondersessionder TBK [Internationale Altkatho/ische 
Bisclwfskonferent.)zum Thema "Die Ordination von Frauen zum 
Pries1eram1" J-6 Juli 1991 in Wis/ikofen!Schweiz., Internationale 
kirchliche Zeitschrift 82 (I 992) 3, pp. 195f. 

Best, T. F. & Union correspondents, Survey <>f Church Union Ne
gotiations: 1988-1991 (Faith and Order Paper; 154), Mid
Stream 31 (1992) 3, pp. 240-67. 

Bruzzone, R., Cavalletti, S., Donadeo, M., Fortino, E.F. & Rossi 
de Gasperis, F., Dialogo e 1mitii, La Vita in Cristo e nella 
chiesa 42 (1993) 1, pp. 21-36. 

Burigana, R., ed., II cammino ecumenico in Italia, Studi ecumeni
ci 9 (1991) 3 & 4, pp. 322-4; 458-{il. 

Burigana, R. , ed., 11 cammino ecwnenico fra le chiese, Stu di ecu
menici 9 (1991) 3 & 4, pp. 316-22; 454-8. 

Cereti, G., I documenli de/ dia/.ogo - rassegna 1989-1990, Sllldi 
ecumenici 9 (1991) 3, pp. 303-13. 

Channan, J ., Ka1hmar,du - Nepal: Fourth Assembly of the Asian 
Conference on Religion and Peace, Bulletin Pontificium Con
silium pro Dialogo inter Religiones 27/3 (1992) 81, pp. 384-9. 

Chror,icle of Events Concerning Eastern Christianiry for 1992, 
Diakonia 25 (1992) 3, pp. 261-64. 

Communion Warnings, One World (1992) 178, p. 22. 

Comunione: domande e prmti fermi, 11 Regno allualila 37 (1992) 
14/687, p. 409. 

Congres international er interconfessionel des religieux (CIR), 
Unite chretienne (1993) 109, p. 57. 

Conseil d'egiises chretiennes en France (CECEF), Chrctiens en 
marche 29 (1992) 35, pp. 6f. 

Delgado, M.J., XX/ enc11entro interconfesiona/ de religiosas (Ru
manea, 1991), Pastoral e.;umenica 8 (1991) 24, pp. 381-3 

Delgado, M.J., I Congreso Ecuminico /beroamericano. Pastoral 
ecumenica 8 (1991) 24, pp. 376-8. 

Ecumenism in the CSFR, One World (1992) 177, pp 21 f. 

Egypt 10 Host AACC Assembly, CCA-Ncws 27 (1992) 5/6, pp 
12f 

Emmanuel de St. Paul, Sr., Comite pour l 'a,cum1fflisme de I 'union 
des religieuses d 'Egypte, Amitie (1992) 1, pp. 11-14. 
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Fahey, M.A., comp., &umenism . a bibliographical overview 
(Bibliographies and Indexes in Religious Studies; 23), Westport, 
CN: Greenwood Press, 1992. 

Fallacara, G. & Passa, G., La parola crea comunilii. 52a selli
mana ecumeni<:a del Centro n,mo w, Citta nuova 36 (1992) 11, 
pp. 34f. 

Fortino, E.F., Pontijicio Consiglio per la promozione dell'unitii 
dei cristiani. Funzione e attivitii, Nuova umanita (1993) 85, pp. 
85-107.

Hammerschmidt, E., Die orthodoxen Kirchen Chronik IV, Interna
tionale kirchliche Zeitschrift 82 (1992) 2, pp. 77-127. 

Hammerschmidt, E., Die orthodoxen Kirchen Chronik V, lnlerna
tionalc kirchliche Zeilschri.ft 82 (1992) 4, pp. 233-68. 

Heier, V., Sookikian, P. & Gardiner, J.J., 26th Annual National 
Workshop on Christian Unity 1991, Journal of Ecumenical Stud
ies 28 (1991) 2, pp. 374-76. 

Hunter, A. & Chan, K.-K., A Strong Movement in the Makiflg: 
Prorestants ir, China, 1990s, The Asia Journal of Theology 6 
(1992) 2, pp, 208-37. 

Madey, J., Churches of Oriental Apostolic Tradition in Ecc/esial 
Communion with Rome (Eastern Catholic Churches) 1992 [di
rectory!, Christian Orient 13 ( 1992) 4, pp. 231-42. 

Meyer, H., Die refvrmalorischen Kirchen Europas im Dia/.og mit 
anderen Kirchen. Einedok11mentarische Obersichl, Okumcnische 
Rundschau 41 (1992) 4, pp. 479-87. 

Mcylink, P. & Reardon, J., eds., Council of Churches for Brilain 
and Ireland Assembly, Swan wick, 1992, One in Christ 28 (1992) 
2, pp. 183-92. 

Montaner Palao, J ., XXIV Cong re so de la international Ecumeni
cal Fellowship (I. E.F.) en Viviers (Francia agoslo 1991), Pas
toral ecumenica 8 (1991) 24, pp. 350-2. 

Montan er Patao, J., XXV Congreso de I.a lnrernational Ecumenical 
Fellowship - l.E.F.- (Gruz, 1992), Pastoral ccumenica 9 (1992) 
26/27, pp. 288-92. 

Montes, P., Decima a.samblea de ig/esias europeas, Pastoral ecu
menica 9 ( 1992) 26/27, pp. 293f. 

Motori di uniia : organi.smi internazionali e nazionali per l '1mi1a 
dei cristiani, Mondo e missione (1992) agosto/settembre, p. 
457. 

Nienticdt, K., Fl11chr aus der Moderne oder ihr Spiegel? Ein Lite
raturbericht zwn T1zema F1mdamen1alism11s, Herder Korrcspon
denz 47 (1993) 1, pp. 45-50. 

Pollern, H.I. von, Deutschlands gefiihrlichste Sekte: Wellbild und 
Me1hode11 der "Scimro/.ogy Kirche", Herder Korrespondcnz46 
(1992) 8, pp. 379-83. 
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Presenlalion of the Work of The Council [Plenary Meeting Ponti
fica.l Council for Promoting Christian Unity January 28-Fcbru
ary 2, 1991] (=Service d'information (1991/3-4) 78, pp. 
147-201), Information Service (1991/3-4) 78, pp. 141-91.

Rassart-Debergh, M., Prochain congres [International Association 
for Coptic Studies], Le Monde copte (I 992) 20, p. 23. 

Ricca, P., Roma, Istanbul, Budapesr e /'Europa, Protestantesimo 
47 (1992) 2, pp. 126-32. 

Ruh, U., Unspeklakuliir, aber doch na1zlich. Zum Stand einiger 
okumenischer Dialoge der ka1holischen Kirche, Herder Korre-
spondenz 46 (1992) 7, pp. 334-37. 

Sanchez, J .I., "A la escucha del fapfrit11 ": XXIV c011greso inter
nacional de la I.E. F. . Renovacion ecumenica 23 (199 I) I 03, 
pp. 29f. 

Scicolone, G., Corso di formazione al/ 'ecwnenismo e al dialog a 
presso la ve111sla Abbazia di S. Mar1ino de/!£ Scale, Oriente 
cristiano 31 (1991) 4, pp. 59-61. 

Third lnternatiorwl Consultation of NCCs, CCA-News 28 (1993) 
1/2, pp. 2f. 

Tj0rhom, 0., Bilateral Dialogues Involving the Churches of the 

Nordic Countries- a provisional survey, Ekumenisk Oricntcring: 
Faith and Order (1991) 4, pp. 13-7. 

Voigt, K.H., Eine okumenische Achse Prag - Berlin, Okumeni
sche Rundschau 41 (1992) 3, pp. 370-3. 

Wybrcw, H., 17ie Churches in Jerusalem, Sobornost 14 (I 992) l, 
pp, 74-83. 

XX/J encuenlro inlernacio11a/ e illlerconfesiorw,l de religiosas 

(Val/ado/id, 1992), Pastoral ecumenica 9 (1992) 25. pp. 74f. 

REFLECTION AND REACTIONS 

Barlow, B.F., "A Brother Knocking al 1he Door" - The Malines 

Conversalions 1921-1925, Rome: [private], 1992. 

Basset, J .-C., La 1heologie chrelienne a I 'epreuve du pluralisme 

religieu:x, Bulletin CPE 44 (1992) 5, pp. 5-24. 

Beffa, P .. lnrercommunion: simple reflexion el timoignages, Fo
yers mixtes 24 (1992) 96, pp. 6-11. 

Beinert, W., Die katholische Kirche und der Dialog mit den Re

ligio11en, Catholica 46 (1992) 2, pp. 140-66. 

Bertalot, R., L'(Ernmenisme en ltalie, Libre.Sens (1992) 16, pp. 
200-2.

Bonnet-Eymard,H., Guerin, N., Le Mince, Y. & Yannicopoulos, 
A., lnterroges par le Nouvel Age, Etudes 378 (1993) 2, pp. 
249-58.
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Braybrooke, M., The lnterfairh Movement: rhe present reality, 
Vidyajyoti Journal of Theological Reflection 56 (1992) 4, pp. 
181-93

BurkJ1ard, J .J., Sens us Fidei: 171eological Rejlec1ion Since Vatican 

11: I. 1965-1984, Heythrop Journal 34 (1993) 1, pp. 41-59. 

Cassidy, E.I., lWiat Kind of Christian Unity?, Origins 21 (1992) 
41, pp. 662-6. 

Cassidy, E. I., The Unity We Seek: God's prompting towards un
ity, Mid-Stream 31 (1992) 4, pp. 281-8. 

Cassidy, E.t., 7Jie Pontifical Council for Prom01ing Chrislian 

Unity in 1991 (=Catholica 46 (1992) 3, pp. 169-188), One in 
Christ 28 (1992) 3, pp. 203-22. 

Claps is, E., Naming God: an Orthodox view, The Ecumenical Re
view 44 (1992) 1, pp. 100-12. 

Crow, P.A., Ecurnenism, Spiriluality and the Dark Nigh/ of the 
Soul (Paul Wattson Lecture on Ecumenism; 13), Mid-Stream 32 
(1993) 1, pp, 5-20. 

Devananda, Y., Understanding Conversion in the Context of Dia
logue, The Ecumenical Review 44 (1992) 4, pp. 433-41 

Dulles, A., Newman, Conversion. and Ecumenism, Theological 
Studies 5 J ( I 990) 4, pp. 7 l 7-31. 

Dupuis, J., Dialogo e annuncio in due recemi documenti, La Ci
villa cattolica 143 (1992) 3405, pp. 221-36. 

,; 

Dupuis, J., Dialogue and Proclamation in Two Recenl Documenls, 
Bulletin Pontificium Consilium pro Dialogo inter Religiones 
27/2 (1992) 80, pp. 165-72 

Dupuis, J., Dialog 11e and Proclamalion, Catholic International 4 
(1993) 3, pp. 141-4. 

Dykstra, C., Hudnut-Bcumler,J., Gros, J .• & Throckmorton,A. 
C., 17,e Na1io11al Organizatiorwl Stnict11re.s uf Pro/est ant Deno
minalions [USA]: an invitation ro a conversa1ion {and responses/ 
in: The Organizational Revolution. Louisville: Westminster/John 
Knox. 1992, Mid-Stream 31 (1992) 2, pp. 79-111. 

Evans, G.R., Partly rhe Church: some ecumenical implications, 
Mid-Stream 31 (1992) 4, pp. 326-39. 

Farah,· F., Chrislian Arab Communi1ies in the Holy Land, The 
Month 25 (1992) I, pp. 14-18. 

Fitzgerald, M., Sects and New Religious Moveme11ts in ihe Light 

of the Recent Teaching of the Church, Bulletin Pontificium 
Consilium pro Dialogo inter Religiones 27/2 (1992) 80, pp. 
209-14.

Frank, C., The Problem of Church Unity in the Life and Thought 

of Vladimir Soloviev [1853-1900], St. Vladimir's Theological 
Quarterly 36 (1992) 3, pp. 189-215. 
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Garijo-Gucmbe, M.M., Communio-Ekklesiologie, Una Sanct.a 47 
(1992) 4, pp. 323-9. 

George, K.M., Uniatism as an Ecclesiological Issue, One World 
(1992) 180, pp. 16-8. 

George, K.M., Thorogood, B., Wainwright, G., Stephanopoulos, 
R.G., Pobcc, J.S., Beffa, P. & Gregorios, Mar P., Eucharistic
Hospitality, The Ecumenical Review 44 (1992) 1, pp. 1-47.

Gerosa, L., Die Bischojsbestellung in okumenischer und kirch
rechtlicher Sicht, Catholica 46 (1992) 1, pp. 70--86. 

Gnanadason, A., Women in the Ecrimenical Movement, Interna
tional Review of Mission 81 (1992) 322, pp. 237-46. 

Hastings, A., Catholics and Protestanls, lnlerchurch Families l 
(1993) l, pp. 4-7. 

Heft, J .L., 'Sensusjidelium' and the Marian Dogmas (=Mater fi
dei etfidelium) (=Marian Library Studies 17-23 (1985-1991), 
One in Christ 28 (1992) 2, pp. 106-25. 

Kasenene, P., Secular Ecumeniciry: a challenge to the church in 
Africa, African Ecclesial Review 34 (1992) 1, pp. 44-59. 

Knight, J ., Mission and Dialogue in Asia, Vidyajyoti Journal of 
Theological Reflection 56 (1992) 3, pp. 125-34. 

Kreiner, A., Versohnung ohne Kapitu/a1ion. Vberlegungeri zu 
George A. Lindbecks "The Nature of Doctrine", Catholica 46 
(1992) 4, pp. 307-21. 

Kreiner, A., '7iierarchia veritalum ". De1t1ungsmliglichkeiten 1md 
okumenische Relevanz, Catholica 46 (1992) 1, pp. 1-30. 

Lindberg, L., Die okumenische Entwicklung in Schweden nach 
dem II. Vat. Kant.ii (1 & /I), Bausteine fur die Einheit der 
Christen 32 (1992/3) 128 pp. 19-23 & 129 pp 10-13. 

Lohse, D.E., St. Peter's Apostleship in the Judgement of St. Paul, 
the Apostle lO the Gentiles: an exegetical contribution to an 
ecumenical debate (The Joseph Gregory McCarthy Lecture; 
1991), Grcgorianum 72 (1991) 3, pp. 419-35. 

Manna, S., Ma quale comunione? ll documentodella congregazio 
ne per la dottrina dellafede s14lla comunione, 0 Odigos la guida 
11 (1992) 3 ,  pp. lf. 

Masson, J., Le diakigue entre les religions: deux documents re
cents, Nouvelle revue theologique 114 (1992) 5, pp. 726-37. 

May, M.A., The National Couricil of Churches of Christ in the 
USA: reflections on strucwre and spirituality, Ecumenical 
Trends 21 (1992) 2, pp. 17-9. 

McDade, J., The Evangelical Dimension of Catholicism, The 
Month 25 (1992) 7, pp. 256-63. 
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Nagel. E.J., Schopfungslehre im okumenischen Gesprach, 
Catholica 46 (1992) 3, pp. 207-27. 

Narchison, J.R. & Kamal, D.K., The Church and the Churches: 
the ecwnenical task in Tndia today, Jecvadhara 22 (1992) 130, 
pp. 267-76. 

Nardoni, E., Charism in the Early Church Since Rudolph Sohm: 
an ecumenical challenge, Theological Studies 53 {1992) 4, pp. 
646-62.

Na yak, A., Die Herau.sforderung des christlichen Glauben.s durch 
ostliche Religion en und New Age, Internationale kicchliche Zeit
schrift 82 (1992) 1, pp. 10-25. 

Nelson, J.R. & Tavard, G.H., Dictionary of the Ecumenical 
Movemerit: two crilical resporises, Mid-Stream 31 (1992) I, pp. 
32-37

Nichols, V., Echoesfrom Swanwick: the AIF Video, lnterchurch 
Families 1 (1993) l, pp. 8f. 

Nichols, A., The New Age Movement, The Month 25 (1992) 3, 
pp. 84-89. 

Nordstokke, K., 171e Ecclesio/ogi.cal Seif-Understanding of the Lu
theran Worl.d Federation, The Ecumenical Review 44 (1992) 4, 
pp. 479-90. 

Pannenberg, W., Mils.sen sich die Kirchen immer noch gegenseitig 
verurleilen? Kerygma und Dogma 38 (1992) 4, pp. 311-30. 

Parnthaparn, L.T., The Eastern Churches and the Latin Rite Reli
gious lnstillltes, Christian Orient 13 (1992) I, pp. 48-53. 

Pelikan, J., Unity and Reconciliation: 1he hislorical dialectic, 
Mid-Stream 31 (1992) 2, pp. 123-8. 

Poupard, P., Dialogue After rhe Collapse of Communism, Atheis
me et foi - Atheism and Faith - Ateismo y fe 27 (1992) 2, pp. 
81-90.

Prezzi, L., Uni1a o confessionalismo, II Regno attualita 37 (1992) 
61679, pp. 129-31. 

Saliba, J .A., Va1i.can Respo11Se to the New Religious Movements, 
Theological. Studies 53 (1992) I, pp. 3-39. 

Schlogel, H., Okumenisches in der evangelischen Ethik. Eine Mo
meruaufaahme, Catho!ica 46 (1992) 4, pp. 253-72. 

Schutte, H., Kirche in einer okwnenischer Sicht, Bausteine fiir die 
Einheil di!r Christen 32 (1992) 127, pp. 5-17. 

Selge, K.V., Vakio Vina}', .Horico de/la Riforma e della Chiesa 
Evangelica in Italia, Protestantesimo 47 (1992) 3, pp. 178-201. 

Strazzari, F .. E la paura di perdersi: intervista a Lukas Vischer, 
Il Regno attualita 37 (1992) 6/679, pp. 131L 
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Slylianopoulos, T., An Ecumenical Solution lo the Filioque Ques
tion? Journal of Ecumenical Studies 28 (1991) 2, pp. 260-80. 

Tcsfai, Y., The Eighth General Assembly of the Lutheran World 
Federation: a watershecf! One in Christ 28 (1992) 2, pp. 171-8. 

Tesfai, Y., The Church in Forns: the importance of ecclesiol1Jgy 
in contemporary ecumenical discussions, Mid-Stream 31 (1992) 
3, pp. 177-87. 

Tesfai, Y., An Overview of the Ecumenica/Landscape: idemifying 
some signposts, One in Christ 28 (1992) 4, pp. 342-56. 

Thomas, T K., CSI-CNI-MTC [India] - Impasse or Challenge?, 
One World (1992) 176, pp. 8f. 

Thurian, M., Comunione eccksiale ed ecumenismo, Unitas 47 
(1992) 2/3, pp. 57-62. 

Tillard, J.M.R., 'Communion' and Salvation, One in Christ 28 
(1992) 1, pp. 1-12. 

Tracy, D., Al di Iii di fondazionalismo e relativismo: l'ennerJeuri
ca e ii n11ovo ecumenismo, Concilium 28 (1992) 2, pp. 148-59. 

Ty Mam Duw Community & Pulcini, T., The Ecumenical Task: 
1992 (The Graymoor Prize Winners; 1992), Commonweal 119 
(1992) 1, pp. 12-17. 

van der Bent, A.J., The Concepl of Conversion in the Ecumenical 
Movement: a historical and documentary survey, The Ecumeni
cal Review 44 (1992) 4, pp. 380-90. 

Vorster, H., Pesch, 0., Schneider, T. & Ullrich, L., Rom zur 
Kirche als Communio mir Nachbemerkungen der kmholischen 
Herausgeber, 6kumen1schc Rundschau 41 (1992) 4, pp. 464-78. 

Wright, J .R., The 'Qfficial Position' of the Episcopal Church on 
the Authority of Scripture. Part I: Present Teaching and His-
1orical Deve/,opmenl; Part JI: Ecumenical Comparison, Anglican 
Theological Review 74 (1992) 3, pp. 348-61 & 4, pp. 478-89. 

Zahmt, H., Entre combat, timoignage, tolerance et indifference: 
erre chritien aujourd 'hui au milieu des religions, Positions 
lutheriennes 40 (1992) 3, pp. 219-37. 

Zielinski, V., "A.fin que le monde croie ": reflexions sur l'=ume
nisme, Nouvelle revue theologique 114 (1992) 2, pp. 161-85. 

Zorn, J.-F., E�angiliques ou (J!Cumeniques: /es missions protes
tants en debar, Lumiere ct vie (1991) 205, pp. 59-70. 

TEXTS AND PAPERS

AA. VV., S11u:ii e ricerche: l Seminario per docenti e ricercatori 
canolici di lstituti di teolDgia ecumenica (Venezia 5-7 apri/e 
1991), Studi ecumenici 10 (1992) 1, pp. 11-105. 

Cassidy, E. I., Plenary Meeling Pontifical Coimcil for Promoting 
Christian Unity January 28-February 2, 1991 [Report and 
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Letter] (=Service d'infonnation (1991/3-4) 78, pp. 136-45; 
201-4), Information Service (1991/3-4) 78, pp. 131-9; 192-5.

Congregation for the Doctrine of the Faith, Kirche als Comm1mio: 
ein Dokument der Gfaubenskongregation ( = 11 Regno documenti 
37 (1992) 13/686, pp. 390-4), Herder Korrespondenz46 (1992) 
7, pp. 319-23. 

Congregation for the Doctrine of the Faith, Lener to 1he Bishops 
of the Catholic Church on Some Aspects of rhe Church Under
stood as Communion (=Origins 22 (1992) 7, pp. 108-12), 
Ecumenical Trends 21 (1992) 9, pp. 133-4; 141-7. 

Congregation for the Doctrine of the Faith, The Church as 
Communion (=La Documentation catholique 39 ( 1992) 15/2055, 
pp. 729-34), Catholic International 3 (1992) 16, pp. 761-7. 

Congregation for the Doctrine of the Faith , The Church as 
Communion: Letter, June 1992 (=Briefing 22 (1992) 13, pp. 
6-11), One in Christ 28 (1992) 3, pp. 282-93.

Conseil des Patriarches Catholiques d'Orient, La presence 
c/1retienne en orient. Temoignage et mission, Courricr o:cumen
ique du Moycn Orient 17 (1992) 2., pp. 27-55. 

Convegno nazionale delegaii diocesani per l'ecwnenismo e ii 
dialogo (Alli) [CEI · Assisi, 1991), Letteradi collegamento-CEI 
(1992) 25, pp. 3-58 C (1993) 26, pp. 3-51. 

Ecumenism: The Visipn of the Evangelical Lutheran Church in 
America, Mid-Stream 31 (1992) l, pp. 43-59. 

yiovanni Paolo II, DeclaraJion dlJ, pape Jean-Paul II sur la 
procession du Saint-Esprit (7 novembre 1990), lstina 37 (1992) 
1, pp. 78-83. 

I Congreso Ecumenico lberoamericano en Guadalupe (1991). 
Comunicado final, Pastoral ecumenica 8 (1991) 24, pp. 342-5. 

Meyer, H., Papandrcou, D., Urban, H.J., & Vischer, L., hrsg., 
Dokumente wachsender Ubereins1immung (2): samt!.iche Berichte 
und Konsenstexte interkonfessioneller Gespriiche auf Weltebene 
1982-1990, Padcrbom: Bonifatius, I 992. 

N11eva evangelizacion y ecwnenismo (Congreso ecumenico 
iberoamericano), Rcnovaci6n ecumenica 23 (1991) 104, pp. 7f. 

CWC: Christian World Communions 

INFORMATION 

USA: Christian World Communions Meeting Discusses Ecumenism 
[Washington DC, Oct. 1992], Ecumenical Press Service 59 
(1992) 33, 12.23. 

REFLECTION AND REACTIONS 

Limouris, G., The Understanding of rhe Church Emerging i11 the 
Bililleral Dialogues - Coherence or Divergence? The Greek 
Orthodox Theological Review 36 (1991) 1, pp. 1-10. 
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Meyer, H., Die weltweilen Chri.stlichen Gemeinschaften. Okume
nischer Aujirag und ldentitiit, Okumenische Rundschau 41 
(1992) 4, pp. 419-34. 

CWC: V Fornm on Bilateral Conversations (Budapest 1990) 

Burigana, R., ed., /l cammino ecumenico nel CEC, Studi ecume
nici 9 (1991) 3, pp. 315f.

Radano, J.A., Fifth Forum on Bilateral Conversations, Journal of 
Ecumenical Studies 27 (1990) 4, pp. 851-52. 

FO: Faith and Order Commission 

INFORMATION 

Cressey, M., A Viral Role in the lWwle Ecumenical Movemem: 
The Fairh and Order Commission Takes Up Its Task After 
Canberra, Mid-Stream 31 (1992) 1, pp. 38-40. 

GaJlmann, G., Geneve: rapport d'activites de ''Foi et Constitu
tion", Courricr o:cumenique du Moyen Orient 16 (1992) 1, pp. 
49-53.

REFLECTION AND REACTIONS 

Aagaard, A.M ., Kirche und Welt: zu einer St11die der Kommission 
fiir G/a11ben 1md Kirchenverfassung, OkumenischeRundschau 4 l 
(1992) 2, pp. 137-47. 

Koffeman, L.J ., De vraag naar een ecciesiologische dia/oog in de 
oeciunene, Kosmos +ockumene (1992) 5, pp. 114-20. 

Radano, J., Fede e costituzione e "L 'unita che cerchiamo" 
(=L'Osservatore Romano, 11-25 gennaio 1992), Unitas 47 
(1992) 2/3, pp. 89-92. 

FO: Vie Church, the Churches and the World Council of Church
es (I'oromo, 1950) 

TEXTS A1'1D PAPERS 

The 1950 Toronto Siatemer,t, Ecumenical Trends 21 (1992) 3, pp. 
39-41.

FO: Lund Repon (1952) 

TEXTS AND PAPERS 

Conference de Foi e1 Constitution, Lund (Suede), 1952: inlercom
munion, Foyers mixtes 24 (1992) 96, pp. 12-7 

FO: Montreal Report (1963) 

TEXTS AND PAPERS 

Conference de Foi et Constitution, Montreal (Canada) - 1963: 
services eucharistiques aux rencontres cecumeniques, Foyers 
mixtes 24 (1992) 96, pp. 18-20. 

FO: Lima Reporl (1982) 
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REFLECTION AND REACTIONS 

Beauchesne, R.J. & Coviello, K., The Eucharist as Sacrifice: 
Ethics that Enlightens Doctrine & Cul1 (An Ecumenical Praxis), 
Currents in Theology and Mission 18 (1991) 6, pp. 439-45. 

Kiley, H.W., On the Origin, Character and Experience of the 
Eucharist. A Response to the BEM Documem, The Asia Journal 
of Theology 4 (1990) 1, pp. 199-211. 

FO: Lima Report (1982) Responses 

INFORMATION 

Gros, J., Pentecostal Con versa/ion on BEM, Journal of Ecumeni
cal Studies 27 (1990) 4, p. 853. 

FO: Rome meeting (lune 1991) 

INFORMATION 

Rada no, J. A., Failh and Order Standing Commission Meets in

Rome, Journal of Ecumenical Studies 28 (1991) 3, pp. 531-33. 

Standing Commission on Faith and Order: meeting with the Holy 
Father, June 24, 1991 (=Service d'infonnalion (1991/3-4) 78, 
pp. 209f), Infonnation Service (199113-4) 78, pp. 200f. 

FO: Dublin meeting (April 1992) 

INFORMATION 

Anderson, D., WCC Urges All Churches to Adopt Nicene Creed 
{=Lutherische Weltinformation - Wochentlieh (1992) 29, pp.

9f), Lutheran World Information - Weekly (1992) 29, pp. llf 

TEXTS AND PAPERS 

Commission on Faith and Order, Mimues of the Meeling of /he 
Faith and Order Standing Commission Dublin, Ireland 1992 
(Faith and Order Paper; 158): Geneva: World Council of 
Churches, 1992. 

Draji of a Working Document, Dublin, Ireland, April 1992, 
Ecumenical Trends 21 (1992) 7, pp. 98-115. 

'Towards Koinonia in Faith, Life and Wuness ': Faith and Order's 
Dublin Text, April 1992, One in Christ 28 (1992) 4, pp. 357-85. 

FO: V World Conference - Santiago de Compos1ela {August 1993) 

INFORMATION 

Consiglio ecumenico delie chiese - assemblea generate dijede e 
costituzione, II Regno atlualita. 38 (1993) 4/699, p. 110. 

Okmnene: Die ntichste Welikonferen;.fiJr Glauben und Kirchenver
fassung, Herder Korrespondenz 46 (1992) 9, pp. 402£. 

Prepararionsfor Faith and Order ConferenceAd1w1cing, Ecumen
ical Press Service 59 (I 992) 18, 6.42. 
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REFLECTION AND REACTIONS 

Bergjan, S.P., Expectations for the World Conference on Faith 
and Order, The Ecumenical Review 45 (1993) 1, pp. 109-13. 

Best, T.F., 771e Issues Beyond 1he Issues: possihlefaturesjor the 
Faith and Order World Conference, The Ecumenical Review 45 
(1993) 1, pp. 55-65. 

Crow, P.A., The Legacy of Four War/a Conferences 0,1 Faith ana 
Order, The Ecumenical Review 45 (1993) 1, pp. 13-26. 

Deschner, J., What Could Santiago Accomplish? The Ecumenical 
Review 45 (1993) 1, pp. 105-8. 

Falconer, A.D., En Ro11te 10 San1iago: 1he work of 1he Faith and 
Order Commi.ssionfrom Mon/real 196310 Santiago de Compos
lela 1993, The Ecumenical Review 45 (1993) 1, pp. 44-54. 

Gal\mann, G., Funfte Weltkonferenzfiir Glauben und Kirchenver
Jassung 1993, Okurnenische Rundschau 41 (1992) 3, pp. 
273-83.

Gafimann, G., From Montreal 1963 to Santiago de Compostela 
1993: issues and resu/Js of Faith and Order work, The Ecumeni
cal Review 45 (1993) 1, pp. 27-43. 

Gros, J., Toward Koinonia in Faith, Life and Wit11ess, Ecumenical 
Trends 21 (1992) 1, pp. 5-8. 

Jenkins, M., Towards Koinonia in Life, The Ecumenical Review 
45 (1993) 1, pp. 93-98. 

Lanne, E., The Canberra Unity S1arement: a roman ca1holic re
action .from the perspective of 1he bilateral.:,·, The Ecumenical 
Review 45 (1993) 1, pp. 66-8. 

Larentzakis, G., 77ie Unity of the Church as Koinonia: some re
jleczions from an Orthodox s/andpoint, The Ecumenical Review 
45 (1993) l, pp. 69-71. 

Limouris, G., Being as Koirwnia in Failh: challenges, visions and 
hopes for 1he unity of the church today, The Ecumenical Review 
45 (1993) i., pp. 78-92. 

May, M.A., Fire or lee? Or, How Will We Stay Together? The 
&.umenica] Review 45 (1993) 1, pp. 114-7. 

Tanner, M., The Time Has Come: a vision/or the Fiflh World 
Conference on Faith and Order, The Ecumenjcal Review 45 
(1993) 1, pp. 4-12. 

Tarasar, C.J., Worship, Spirituality and Biblical Rejl.ec1ion: their 
significance for the churches' search/or koinonia, The Ecumen
ical Review 45 (1993) 1, pp. 99-104. 

Thompson, D.M., Visible Unity as Gift and Call: a reaction to 
1he Canberra Unity Statememfrom the perspective oj1he United 
and U11ili11g churches, The Ecumenical Review 45 ( 1993) I, pp. 
72-77.
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Wainwright, G., Faith and Order Within or Without the WCC, 
The Ecumenical Review 45 (1993) 1, pp. 118-21. 

FO: Apostolic Faizh 

REFLECTION AND REACTIONS 

Kuhn, U., Den einen Glauben bekennen, Okumenische Rundschau 
41 (1992) 4, pp. 405-18. 

FO-NCCC \ usa 

INFORMATION 

Gros, J., Faith and Order Meets al the Presbyterian Church, 
Journal of Ecumenical Studies 27 (1990) 4, p. 850. 

Gros, J., Faith and Order Priorities, Journal of Ecumenical 
Studies 28 (1991) 2, p. 372. 

Mellen, E.H., American-Born Churches Consultarion, Journal of 
Ecumenical Studies 28 (1991) 2. pp. 369-72. 

REFLECTION'AND REACTIONS 

May, M.A., NCCC Failh and Order: charting a coursefor the 
coming quadriennium ( =Mid-Stream 31 (1992) 4, pp. 289-300), 
Ecumenical Trends 21 (1992) 5, pp. 65ff. 

A-A \ Philippines

INFORMATION 

Zabala, A., Towards Unders1anding Our Quest for Unity and the 
Nature of the Unity We Seek, The Asia Journal of Theology 4
(1990) l, pp. 186-9. 

A-8-M-R-RC \ eng

INFORMATION 

Ch11rches Together in Engwnd: Ecumenical Church in Milwn 
Keynes (=One World (1992) 176, pp. 5-7), Briefing 22 (1992) 
6, pp. 6f.

A-L \ africa

INFORMATION 

Anglicans, Lutherans Discuss Mission of Church in Africa 
(Johannesburg, Feb. 1993), Lutheran World Information · 
bi-weekly (1993) 4, pp. 6f. 

Brand, E.L., African Anglicans and Lutherans Meet in Harare 
(=Luthcrische Weltinformation - Monalsausgabe (1992) 3, pp. 
11-3), Lutheran World Information - Monthly (1992) 4, pp.
12-4.
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A-L \ eng-g 

INFORMATION 

Anglicans, Gennan L111herans See Need for Join/ Role in New 
Europe, Lutheran World Information - Weekly (1992) 13, p. 4. 

A-L I eng-nordic regions

INFORMATION 

Ang!ican-Lu1heran Dialogue in Nordic Countrie.s Produce.s Work
ing Document (Jul:y 1992) ( = Lutherische Weltinfonnation -
Wochentlich (1992) 23, pp. 101), Lutheran World Information 
- Weekly (1992) 21, p. 16.

Finland: Lulheran-Anglican Meeling on Unity Held [4th session 
Oct. 1992), Ecumenical Press Service 59 (1992) 29, 10.101. 

A-L \ usa

INFORMATION 

US Lutheran, Episcopal Bi.shops Discuss Proposal.s for Full Com
munion, Lutheran World Information - Monthly (1992) 11, pp. 
18f. 

USA: Lutheran, Episcopal Leaders in Full Communion Talks 
[Sept. 1992) (=SOEPI-Serviee a:eumenique de presse et d'in
formation 59 (1992) 28, pp. 121), Ecumenical Press Service 59 
(1992) 28, 10.65. 

REFLECTION AND REACTIONS 

Bouman, W.R., ln S"ppor/ of the Threefold Ordering of Ordained 
Ministry, Pro Ecclesia 2 (1993) 1, pp. 12-17. 

TEXTS AND PAPERS 

The Report of the Lutheran-EpiscopalDialogue (Lutheran-Episco
pal Dialogue (LED) Series; II), Cincinnati: Forv.,ard Movement. 
1981. 

Norgren, W.A., & Rusch, W.G., eds., HToward Full Comm11· 
nion • and "Concordal of Agreement" (Lutheran-Episcopal Di
alogue (LED) Series, J/1 [1983-1991/), Minneapolis Augsburg, 
1991. 

A-M: International Anglican-Methodist Dialogue

A-M: Firs/ meeting (Jerusalem, March 1992)

REFLECTION AND REACTIONS 

Oden, W. & Davis, E., Common Heritage, Divided Faithfulness, 
New Convergence: reflections on the Anglican-Methodist 
International Dialogue, The Compasrose (1992) 67, p 4. 
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A-Ma I usa

INFORMATION 

Episcopal Church Opens Dialogue wilh African Methodis1s [USA), 
The Compasrosc (1992) 68, p. 12. 

A-0: Anglican-Orthodox Joint Doctrinal Commission

A-0: London meeting (June 1992)

INFORMATION 

Anglican - Orthodox Relations, The Compasrose (1992) 68, p. 7. 

-A-0 I rus-usa

INFORMATION 

Dialog zum BLvchofsamt, Stirn me der Orthodoxie (1992) 2-3, p. 
25. 

A-OC \ north america

INFORMATION 

Orlell, L.J., Polish National Catholic-Episcopal Relations: some 
historical observatiom, Internationale kirchliche Zeitschrift 82 
(1992) 3, pp. 166-181. 

Platt, W. C., hztercommunio,1 between the Episcopal and the 
Polish National Catholic Church: a survey of i1s development, 
Internationale kirchliche Zeitschrift 82 (1992) 3, pp. 142-65. 

A-RC: Anglican-Roman Catholic International Commission
(ARCIC)

RE FLECTION AND REACTIONS 

Richards, M., Twenty-Five Years of Anglican-Roman Catholic 
Dialogue - where do we go from here? One in Christ 28 (I 992) 
2, pp. 126-35. 

A-RC: General

INFORMATION 

A Meeting of 1he Pope and Camerbury 's Archbishop, Origins 22 
(1992) 4, pp. 49-51. 

Archbishop and Pope Meet at the Vatican, The Compasrose 
(1992) 67, pp. If. 

Carey in Italia, Il Regno attualita 37 (1992) 12/685, p. 379 & 
14/687, pp. 406-8. 

Cattolici - anglicani, ll Regno auualit.a 37 (J 992) 8/68 I, p. 246. 

Dr. Carey's Visit 10 Rome, Briefing 22 ( 1992) 11, p. 14. 
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Rencontre de Jean-Paul /I el de l 'archeveque de Cantorbery, Dr. 
Carey, La Documentation catholique 89 (1992) 13/2053, pp. 
633f. 

Rusconi, A., Carey in Vaticano, Mondo e missione (1992) 
agosto/settembre, pp. 458f. 

REFLECTION AND REACTlONS 

Carey, G., Avoiding Defeat by Ecumenism's Perplexing Issues, 
Origins 22 (1992) 4, pp. 52-4. 

Hill, C., The Church as Communion: an Anglican Response (One 
in Christ 28 (1992) 4, pp. 323-30), Catholic International 3 
()992) 1.6, pp. 773-6. 

Hintzen, G., The Ordination of Women in the Context of Angli
can/Roman Catholic Dialogue, The Month 25 (1992) 1, pp. 
6-13.

McDonald. K., L 'ecclesin/.ogia canolica nel dialogo con gli an
glicani. Evoluzione e prospeaive, Studi ccumcnici l O (1992) 
2/3, pp. 167-81. 

Root, H., Ale uni aspelli del/ 'ecclesiologia anglicana a/la /11ce de/ 
dialogo anglicano-callolico romano, Studi ecumenici IO (1992) 
2/3, pp. 147-65. 

Strazzari, F., Carey a Roma, II Regno attualila 37 (1992) 8/681, 
pp. 208£. 

TEXTS AND PAPERS 

"Common Ground" - Anglican Primate's Visit to Italy, Catholic 
International 3 (1992) 14, pp. 689-95. 

A-RC: Paris ARC/C-Jl meeting (1991)

INFORMATION 

Anglican-Roman Catholic lnlernalional Commission (=Service 
d'information (1991/3-4) 78, p. 214), Information Service 
(1991/3-4) 78. p. 205. 

A-RC: Vatican Response (Dec. 1991) to Final Report ARCJC-J
(1982)

INFORMATION 

Anglican-Catholic Dialogue: warmth and doubts, One World 
(1992) 173, p. 7. 

Kein Durchbruch. Ojfizielle vatikanische S1ellungnahme wm 
anglikanisch-katholisclten Dialog, Herder Korrcspondenz 46 
(1992) 1, p. 5. 

La reponse de l'eglise ca1holiq11e a11 rapporl final d'ARCIC I, 
Unite des chretiens (1992) 86, pp. 34f. 
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McDonald. K., Rapporti con la comunione anglicana ( =L'Osser
vatore Romano, 11-25 gennaio 1992), Unitas 47 (1992) 2/3, pp. 
71-3.

Nowell, R., Carey Unhappy with Vatican Response to ARCIC I,

Ecumenical Press Service 60 (1993) 5, 2.39. 

Risposra cattolica all'ARC/C l, Studi ecumenici 10 (1992) 2/3, p. 
309. 

Vatican Responds to Report of Anglican/Roman Catholic Commis
sion, Ecumenical Trends 20 (1991) 11, p. 176. 

REFLECTION AND REACTIONS 

Brown, D., Respo,ise to ARC/C 1: the big q11eslions (=Centro Pro 
Unione Bulletin (1991-92) 40-41, pp. 41-44), One in Christ 28 
(1992) 2, pp. 148-54. 

Carey, G., Commenrs of the Archbishop of Canterbury on the 
Response, One in Christ 28 (1992) 1, pp. 47f. 

Chadwick, H., Blocked Approaches, Pro Ecclesia 2 (1993) 1, pp. 
5-11,

Evans, G. R., Rome's Response Jo ARCTC and the Problem of 
Confessional Identity, One in Christ 28 (1992) 2, pp. 155-67. 

Garijo-Guembe, M.M., Die Antwort der Glaubenskongregation 
auf die Dokwnente der anglikanLw .. -h!romisch-katholischen in
ternationalen Kommission: eine Bewerlllng, Okumenische 
Rundschau 42 (1993) 1, pp. 32-51. 

., 

Geldbach, E., Wichtige Unterschiede b/eiben. Rom ar1twortet auf 
den anglikanischlromisch-ka1holischen Abschlufiberichr van 
AR CIC/, MD Materialdicnst des konfessionskundlichen Jnstituts 
Benshcim 43 (1992) 4, pp. 72-4. 

Hill, C., The Fundamental Question of Ecwnenical Method {=Ca
tholic International 3 (1992) 3, pp. 134ff.), One in Christ 28 
(1992) 2, pp. 136-47. 

Nichols, A, Canterbury and Rome, The Month 25 (1992) 8, pp. 
306-10.

Strazzari, F., ed., Roma non acce/la la veritii degli altri: intervi
sla a Mons. A. Clark, vescovo di Norwich, II Regno attua!it:.a 37 
(1992) 6/679, pp. 136-8. 

Sullivan, F.A., The Vatican Response co ARC/C-1 ( =Gregorianum 
73 (1992) 3, pp. 489-98), One in Christ 28 (1992) 3, pp. 
223-31

Vercruysse, J.E., Ordained Ministry in the Calholic Response lo 
ARCIC, Ecumenical Trends 21 (1992) 10, pp. 1, 8-14. 

Walsh, L.G .. Anglican/Roman Carho/ic Dialogue: "7iere We 
Szand Now, Doctrine and Life 43 (1993) 1, pp. 3-12. 
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TEXTS AND PAPERS 

Anglican Bishops Statement on Catholic Response to ARCJC I 
Fi11al Report (=Briefing 22 (1992) 6, p. 14), Catholic Interna
tional 3 (1992) 9, p. 446. 

Congregaci6n de la Fe y Pontificio Consejo para la Unidad. 

Respues/a vaticana a la relacion final de la ARC!C l (1991),
Dialogo ecurneoico 27 (1992) 87/88, pp. 231-41. 

La chiesa come comunione, Studi ccumenici 10 (1992) I. pp.
107-35.

Relations entre anglicans et catholiques: repon.se du Saint Siege 
au document final de l'ARCJC I (1982), La Documentation
catholique 89 (1992) 3/2043, pp. 111-5. 

Ri.sposta cartolica al.l'ARCIC T, II Regno documenti 37 (1992)
5/678, pp. 129-33. 

The Official Response of the Roman Catholic Church to ARC!C l,

One in Christ 28 (1992) 1, pp. 38-46. 

A-RC: Windsor ARCIC-11 meering (1992)

INFORMATION 

ARCIC Meets, The Compasrose (1992) 69, p. 13.

Ecumenical Diawgue - ARCIC JI, Briefing 22 (1992) 18, p. 14.

Meeting of ARC!C-ll, Seprember 1992, One in Christ 28 (1992)
4, p. 386. 

REFLECTION AND REACTIONS 

Tillard, J.M.R., Receplion � Communion, One in Chrisl 28 (1992)
4, pp. 307-22. 

A-RC\ can

TEXTS AND PAPERS 

Anglican-Roman Catholic Dialogue Group, Reflections on the Ex
perience oJWomen 's Ministries [April 1991). Origins 21 (1992)
38, pp. 605-18. 

A-RC Ieng 

INFORMATION 

Anglo-Catholic Talks, Briefing 23 (1993) 4, p. 18.

Ecumenical Delegation to Poland, Briefing 22 (1992) 20, p. 16.

Pavy, F., Bayeux - Exeter: renco111re atcumenique en Angleterre, 
Amitie (1992) 2, pp. 24f. 

REFLECTION AND REACTIONS 
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Clark, A., Uniry Preached at Sl. Paul's, Briefing 22 (1992) 16,
pp. 2f. 

Santer, M., Ecumenism and Evangelizalion in rhe New Europe 
(Cardinal Heenan Memorial Lecture; 1991), The Month 25 
(1992) 2, pp. 53-57. 

A-RC\ usa

INFORMATION 

Solheim, J., Anglican, Roman Catholic Dialogue Moves Ahead 
Despite Obstacles, Ecumenical Trends 21 (1992} 8, p. 126.

TEXTS AND PAPERS 

Consulw anglicanalcat6lico romana de los Est{JJ'los Unidos. De
claraci6n sobre las 6rdenes anglicanas (1990), Dialogo ecum&
nico 27 (1992) 87/88, pp. 203-30. 

U.S. Anglican-Catholic Ecumenical Chairmen, Reconciling Unity 
and Plurality, Origins 22 (1992) 34, pp. 587f.

B-L: Baptist-Lut.heran Dialogue 

TEXTS AND PAPERS 

Bapri.srs and Lutherans in Conversation: A Message lo Our 

Churches, Ekumenisk Orientering: Faith and Order (1991) 4.
pp. 3-12. 

B-L \ n

INFORMATION 

Tjorhorn, 0., Norway: Baptist-Llllheran Conversations, Ekume

nisk Orienlering: Failh and Order (1991) 4, p. 14. 

B-Mn: Ba11tist.•Mennonite Theological Conversations

8-Mn: Fo11r1h Series (Amsterdam, 1992)

INFORMATION 

The Netherlands: Mennonites, Baptists to Hold Theological Talks 
[Amsterdam, 1992), Ecumenical Press Service 59 (1992) 19, 
7.24 

The Netherlands: Mennonites, Baptists Hold Theological Talks, 
Ecumenical Press Service 59 (1992) 28, 10.68. 

8-M•W \ italy

REFLECTfON AND REACTIONS 

Geldbach, E., EYangelische Schwesterkirchen in Jzalien, MD
Matcrialdienst des konfcssionskundlichen lnstitut� Bcnsheim 43 
(1992) 3, pp. 52-4. 
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TEXTS AND PAPERS 

Documen/ on lhe Mutual Recognition of Waldensian, Me1hodis1 
and Baptist Churches in Italy, CEC-Documentation, News 
Service 17 (1992) 33, pp. 22-31. 

D-RC: Dis-ciples of Christ-Roman Catholic International
Commission for Dialogue

D-RC: General

REFLECTION AND REACTIONS 

Tillard, J.M. R., The Contribution of the Disciples of Chris// 
Roman Catholic Diak;guefor the Ecclesiowgy of the Ecumenical 
Movemenl (Peter Anslie Lecture on Christian Unity; 10), 
Mid-Stream 31 (I 992) I, pp. 14-25. 

D-RC: Rome meeting (Dec. 1991)

INFORMATION 

International Commission for Dialogue Between Disciples of 
Christ-Roman Catholic Church, Rome, December 4-11, 1991 

(=Service d'information (1992/2) 80, p. 37), Information 
Service (1992/2) 80, p. 36. 

Lahutsky, N.M., 'All Roads Lead to Rome'; the 1991 Meeting of 
the Disciples of Christ/Roman Catholic International Commis
sion for Dialogue, Mid-Stream 31 (l 992) 2, pp. !39-45. 

E-0 \ g

INFORMATION 

Eastern Orthodox, Evangelical Protestants Meet, Ecumenical 
Press Service 60 (1993) 7, 3.30. 

L-L \ ddr-f

TEXTS AND PAPERS 

"Komm heruber und hi/funs" (Apg 16,9) - Atheismus, lndijferenz 
und christliche Verkiindigung : Konsultation 1988 bis 1991, 
Okumenische Rundschau 41 (I 992) 2, pp. 203-11. 

L-L \ g

REFLECTION AND REACTIONS 

Kremers, H., In Dresden utui Suh/: zwei Synoden, Lutherische 
Monatshefte 31 (1992) 12, pp. 547-50. 

L-M In

INFORMATION 

Tj0rhom, 0., Norway: Methodisr-Lutheran Conversa1ions, 
Ekumenisk Orientering: Faith and Order (1991) 4, p. 14. 
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L-M \ s

INFORMATION 

Tj0rhom, 0., Sweden: Methodisr-Lutheran Conversa/ions, 
Ekumenisk Orientering: Faith and Order (1991) 4, p. 15. 

L-M \ usa

REFLECTION AND REACTIONS 

Nitschke. B.A., By Water and rhe Spirit - a United Methodisl 
Undersranding of Baptism: a Lurheran Response, ecumenical
Trends 2 (1993) 1, pp. 3-7.

L-0: Lutheran-Orthodox Joint Commission

INFORMATION 

L'l-¥F Council Appoinls Five to Join Lutheran-Orthodox Commis
sion (=Lutherische Weltinformation - Wochentlich (1992) 29, 
p. 6), Lutheran World Information - Weekly (1992) 29, pp. 7f. 

L-0: General

INFORMATION 

Visire d'une delegation de la Federation Lutherienne Mondiale au 
Phanar, Episkepsis 23 (1992) 479, pp. Sf. 

L-0 I d-rus: Arnofdshain X meeting (Kiev, September 1984) 

TEXTS AND PAPERS 

Held, H.J .• & Schwarz, K., hrsg., Der bischojliche Dienst in der 
Kirche (Beiheft zur Okumenischen Rundschau; 53): Frankfurt 
am Main: Otto Lembeck, 1992. 

L-0 \ g-rus: Bad Vrach meeting (Oct. 1992)

INFORMATION 

A rnoldshain und Sagorsk vereint, Stimme dcr Orthodoxie (1992) 
2-3. p. 9.

Riickschau und Ausblick: Kommunique des ersten Gesprllchs im 
bilateralen theo/ogischen Dialog zwischen EKD und ROK, 
Stimme der Orthodoxie (1992) 12, pp. 18-22. 

L-0 \ sf-rus

INFORMATION 

Tj0rhom, 0., Finland: Orthodox-Lutheran Con �er.mtions, 
Ekumenisk Orientering: Faith and Order (1991) 4, p. 13. 

REFLECTION AND REACTIONS 

Asendorf, U.. Rechifertigung und Vergotrrmg als Thema in 
Luthers Theologie und aLf Brucke zur Orthodoxie : ein Beitrag 
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uber die Bedeutung der gegenwartigen finnischen Lwherfor
schung, Okumenische Rundschau 4 t (1992) 2, pp 173-89. 

L-0-R \ f: J ]th Annual meeting (October 1991) 

INFORMATJON 

lncontro in Franciafra ortodossi e protestanti, Studi ecumenici I 0 
(1992) 2/3, pp. 309f. 

L-0-R-RC \ spain

INFORMATION 

Vll/ Jornadas illlerconfesionales de teowgia y pastoral del ecu
menismo (=Boletfn informative (1992) 37, pp. 18-20), Pastoral 
ecumenica 9 (I 992) 25, pp. 73f. 

L-OO \ copt: Dialogue between Coptic Evangelical and Coplic
Orthodox Commission

INFORMATION 

Ouverture du dialogue theologique entre I 'eglise copte orthodoxe 
et l'eglise copte evangelique, Proche-orient chreticn 39 (1989) 
3-4, pp. 334-6.

L-00 \ g: Wennigsen meeting (Nov. 1991)

INFORMATION 

Dritte evangelisch/orientalisch-ortlwdoxeKonsultation, MD Mate
rialdienst des konfessionskundlichen Instiluts Bensheim 43 
(1992) 3, p. 56. 

L-Pe \ sf

INFORMATION 

Tj.0rhom, 0., Finland: Pentecostal-Lutheran Conversations, Eku
menisk Orientering: Faith and Order (1991) 4, p. 14. 

L·R-U I eur: Lerienberg agreement (1973)

REFLECTION AND REACTIONS 

Herms, E., Gemeinschaft aus Goues Kraji: vor ;:wanzig Jahren 
wurde die Leuenberger Konkordie veroffentlichr, Lutherische 
Monatshefte 3 (1993) 3, pp. I 2f. 

TEXTS AND PAPERS 

Birmele, A., hrsg., Konkordie und Okumene : die Leuenberger 
Kirchengemeinschaft in der gegemviirtigen okwnenischen Si
tuation. Texte der Konferenz von Straflburg (18. bis 24. Miirz 
1987) (Okumenische Dokumenlation; 6?), Frankfurt am Main: 
Otto Lembeck, 1988. 
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L-R \ nl

INFORMATION 

Dutch Reformed Hou:J. Synod Over Union Process Berween 
Refonned, Lmherans, Lutheran World Information· bi-weekly 
(1993) 4, p, 10. 

L-R I north america

LNFORMATION 

Full Communion Proposed Between Lutheran and Refonned 
Churches, Ecumenical Trends 21 (1992) 3, p. 48. 

Lutheran-Reformed, One World (1992) 175, p. 21. 

US Lwherans, Refonned Propose Full Communion ( = Lutherische 
Weltinfonnation - Monatsausgabe (1992) 10, pp. 19t), Lutheran 
World Information - Monthly (1992) 5, p. 18. 

REFLECTION AND REACTIONS 

Jenson, R.W. & Fackre, G., Reflections on the Lutheran-Refon11-
ed Proposal for Full Communion, Pro Ecclesia l (I 992) I, pp. 

16-26.

L-R-RC \ usa: Srrasbourg Consultation (1990)

TEXTS AND PAPERS 

Consultarion 011 Scripl11re, Tradition, and the Church, Journal of 
Ecumen.ical Stlldies 28 (1991) 3, pp. 379-481. 

L-RC: Lut.heran-Roman Catholic Joint Commission

L-RC: General

INFORMATION 

Anniversary S1arement /abridged] of Lurheran-Roman Catholic 
Dialogue, Ecumenical Press Service 59 (1992) 26, 10.27. 

Cauolici - luterani, II Regno attualita 37 (1992) 12/68S, p. 379. 

Racm, H.A., JI dialogo con i luterani: fiduciosa collaborazione 
( = L'Osservatore Romano, 11-25 gennaio 1992), Unitas 47 
(1992) 2/3, pp. 73-5. 

Strategien fiir die "Rezeption •, Lutherische Weltinformation -
Wochentlich (1992) 10, p. 16. 

Vatican Leu er Problematic for Lutheran-Carholic Relations, L WF 
General Secretary Says (=Lutherische Wellinformation -
Monatsausgabe(l992) 10, pp. 61), Lutheran World Information 
- Monthly {1992) 10, pp. llf.

REFLECTION AND REACTIONS 

Legrand, H., Catholiques et lutheriens: ou en sommes-nous ? 

LibrcSens (1993) 21, pp. 17f. 
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TEXTS AND PAPERS 

Documenl: L WF Council Statement on Lulheran-Catholic Dialogue 
(=Lutherische Weltinfonnation - Monatsausgabe(I992) IO, pp. 

7f), Lutheran World Information - Monthly (1992) JO, pp. 12-4. 

Document: L WF Council Statement on Lu1heran-Roman Catholic 
Dialogue (Madras 1992) ( = Lutherische We]tinformation -
Wochentlich (1992) 28, pp. 7f), Lutheran World lnfonnation -
Weekly (1992) 28, pp. 7-9. 

L-RC: Venice meeting (Ocl. 1991)

JNPORMATJON 

Lutheran-Roman Catholic Joint Commission (=Serviced 'informa
tion (1991/3-4) 78, p. 215), Infonnation Service (1991/3-4) 78, 
pp. 205f. 

Roch, F., / luterani nei dialoghi internazionali, La Montanina 
(1991) 68-70, pp. 40f. 

TEXTS AND PAPERS 

La receplion des documents theologiques, La Documcnta1ion ca

tholique 90 (1993) 3/2065, pp. 140-3. 

S/rategienftir die Rezeplion: ein Arbeitspapier ftir die gemeinsame 
Stabsgruppe des Piipstlicheri Rates zur Forderurig der Eiriheir 
der Christen 1md des Lutherisc:hen Weltbundes (L WB), Una 
Sancta 47 (1992) 2, pp. 177-82. 

Strategies for Reception: perspectives 011 the reception of docu
ments emerging from the Lurheran-Catholic lnternaliona/ Dial
ogue ( =Se rvice d'information (1992/2) 80, pp. 43-6), Informa

tion Service (1992/2) 80, pp. 42-5. 

L-RC: Vatican visil (April 1992)

INFORMATION 

25 Jahre katholisch/lwherischer Diawg, MD Malerialdienst des 
konfessionskundlichen lnsliluts Bensheirn 43 (1992) 3, p. 56. 

TEXTS AND PAPERS 

25 Years of Lutheran-Roman Carholic Dialogue, Catholic lntcma

tional 3 (1992) 12, pp. 552-5. 

25 Years of Diawgue. Lutheran World Federation Council Stale
ment onLwheran-Catholic Dialogue (21 September 1992), Cath
olic International 3 (I 992) 21, pp. 1042f. 

Brand, E.L., LM Delegation Visits Va1icar1 (=Lulherische Welt
infonnation - Wochentlich (1992) 14, pp. 2-7), Lutheran World 
Information - Weekly (1992) 14, pp. 2-7. 

Twenty-Five Years of Dialogue: L WF Delegation Visit to Rome, 
April 1992 (=Studia i documenly ekumeniczne 8 (1992) 2/30, 
pp. 112-6), One in Christ 28 (1992) 2, pp. 179-82. 
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L-RC: 7th annual meeting (Eisenach, Nov. 1992) 

INFORMATION 

Llllhera.ns, Ca1holics Celebrate 25 Years of Dialogue (=Luther
ische Weltinformation - Monatsausgabe (1992) 12, pp. 111), 
Lutheran World Information - Monthly (1992) 12, p. 3. 

L-RC Id

INFORMATION 

Bischofskonferem:.· und EKD-Ratsvorsitzender formulieren 
gemeinsame Grundsiilze zur Gesetzgebung uber den Schwanger
schaftsabbruch, Herder Korrespondenz 44 (1990) 10, p. 490. 

Ruh, U., Lebensschutz: Kirchen sigr1alisieren Obereinstimmung, 
HerderKorrcspondcnz44 (1990) 1, pp. 10-12. 

Ruh, U., Lehrvernrteilungen: offizie/le evangelische Stellungnah
men, Herder Korrespondenz 45 (1991) 12, pp. 551-53. 

Schopsdau, W., Lehrvernrteilunger1 - kirchentrennend? Die erst en 
offiziellen Stellungnahmen aus den evangelischen Kirchen in 
Deutsch/and, MD Malerialdiensl des konfei;sionskundlichen 

lnstiluts Bensheim 44 (1993) l, pp. 15-7. 

TEXTS AND PAPERS 

Kirchenaml der Evangelischen Kirchc in Deutschland, & Sckreta
riat der Deutschen Bischofskonferenz, hrsg., Gott isl ein Freund 
des Lebens: Herausforderungen ,md Aufgaben beim Schutz des 
Lebens. Gemeinsame Erklarrmg des R,jtes der Evangelischen 
Kirche in Deutsch/and und der De111schen Bisclwfskoriferenz, 
Trier: Paulinus, 1989. 

L-RC I eur 

INFORMATION 

Okumenische Konferenz iiber die kirchlichen Beziehrmgen 1.wi

schen China 11nd Europa, Herder Korrespondenz 46 (I 992) 1, 

p. 48.

L-RC I g

INFORMATION 

Bischof Held wllrdigt Weltkatechismus, MD Materialdienst des 
konfcssionskundlichen lnstituts Bensheim 44 (1993) 1, p. 19. 

REFLECTION AND REACTIONS 

Sauter, G., Einig in der Hoffn1mg' Oberleg1mgen zum Verhaltnis 
van evangelischer und romisch-katholischer Escharologie heute, 
MD Materialdienst des konfessionskundlichenlnstituts Bensheim 
43 (1992) 2, pp. 27-33. 

Walther V., "Maria". Eine Handreich1mg ftir evangelisch
lutherische Christen, Bausteine fiir die Einheit der Christen 32 

(1993) 129, pp. 5-9. 
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Zollner, U., Der Schmerz der Go11esm11t1er: Maria als Leidende 
- eine evangelische Anniiherung, Lutherische Monalshefte 31
(1992) 8, pp. 360f.

TEXTS AND PAPERS 

Refugees and the Right to Asylum, Catholic International 4 (1993) 

2, pp. 90f. 

L-RC \ italy

INFORMATION 

Boudre, A., Foco/ari e chiesa evangelica, Citta nuova 36 (1992) 

7, pp. 42f. 

L-RC \ D

INFORMATION 

Tj0rhom, 0., Norway: Roman Catholic-Lutheran Conversations, 
Ekumenisk Orientcring: Faith and Order (1991) 4, p. l4. 

L-RC \ n-s-sf

INFORMATION 

Meeting with Nordic Lutheran Bishops at the PCPCU, October 7, 

1991 (=Service d'information (1992/2) 80, pp. 28f), Informa
tion Service (1992/2) 80, pp. 27f. 

L-RC \ ra

INFORMATION 

Gemeinsame Erkliirnng iiber die gegenseitige Anerke11111mg de.s Sa
kramentes der Taufe, Okumenische Rundschau 42 (1993) 1, p. 

87. 

L-RC Is

INFORMATION 

Tj0rhom, 0., Sweden: Roman Catholic-Lutheran Conversations, 
Ekumenisk Orientering: Faith and Order (1991) 4, p. 15. 

L-RC \ usa

REFLECTION AND REACTIONS 

Peter, C.J., A Role Model in an Ecumenical Wimer, Worship 66 
(1992) I, pp. 2-10. 

L-RC \ usa: Statemenr on rhe One Mediator, the Saints, and
Mary (1990)

REFLECTION AND REACTIONS 

Majewski, J., So/us Media1or, Sancti el Maria. Prezentacja naj
nowszego uzgodnienia w dialogu lwerdnslw - katolickim w USA, 
Studia i documenty ekumeniczne 8 (1992) 2/30, pp. 29-39. 
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L-RC \ usa: Delray Beach meeting (Feb. 1992)

INFORMATION 

US Lutheran-Catholic Talks on "Scripture and Tradition" Near 
Conclusion, Lutheran World Information - Monthly (1992) 5, 
pp. 18f. 

L-RC \ usa: Chicago meeting (Sepl. 1992)

INFORMATION 

Catholic-Lwheran Agreement on Scripture, Tradition, Catholic 
International 3 (1992) 20, p. 998. 

M-O: Methodist-Orthodox Dialogue

lNFORMATlON 

Methodist, Orthodox Dialogue Tnitiated [Oxford, July 19921, 
Ecumenical Press Service 59 (1992) 25, 9.52. 

M-0 \ usa-rus

INFORMATION 

Moscou: rencontre entre orthodoxes et mhhodistes, SOEPI-Ser
vice recumcnique de presse et d'information 60 (1993) 5, p. 12. 

M-RC: Joint Commission of the Roman Catholic Church and

the World Methodist Council

M-RC: General

INFORMATION 

McDonald, K., Re/azioni callolico-metodiste ( =L'Osscrvatorc 
Romano, 11-25 gennaio 1992). Unitas 47 (1992) 2/3, pp. 82-5. 

REFLECTION AND REACTIONS 

Wainwright, G., The Church as Communion: a Methodi.st 
Response, Catholic International 3 (1992) 16, pp. 769-71. 

M-RC: Fifth Reporr.· The Aposrolic Tradition (Paris, April 1991)

REFLECTION AND REACTIONS 

George, A.R., Commentary and Assessment of '17ie Apostolic 

Tradi1ion ', One in Christ 28 (1992) I, pp. 82-86. 

Wicks, J., Commenraire et evaluation du rapport La Tradition 

apos1olique, Service d'inforrnation (1991/3-4) 78, pp. 235-9. 

Wicks, J., Commentary and Assessment of 'The Apostolic Tradi
tion', One in Christ 28 (I 992) J, pp. 74-81. 

TEXTS AND PAPERS 

Reporl of 1he Joirll Commission between the Roman Catholic 
Church and the World Methodist Council : '111e Apostolic 
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Tradirion' (Fifih Series, 1986�1991), One in Christ 28 (1992) 1, 
pp. 49-73. 

La tradizione apostolica. "Rapporto di Singapore ff della V com
missione internazionale cattolico-metodista, II Regno documenti 
37 (1992) 13/686, pp. 439-48. 

La Tradition apostolique, Service d 'information ( 199 I /3-4) 78, 
pp. 221-34. 

M-RC: VaJican Visit (March 1992)

INFORMATION 

25 Years of Bilaterals, One World (1992) 176, p. 22. 

!laly: 25 Years of Me1hodisJ-Ca1holic Dialogue Commemora1ed
( =SOEPI-Scrvice o:cumeniquc de prcsse et d 'information 59
(1992) 10, p. 14), Ecumenical Press Service 59 (1992) 12, 4.30.

M-RC: Vienna Meeting (October 1992)

INFORMATION 

Austria: Methodists and Catholics Mee/ for Bi/aural Dialogue 
(=SOEPI-Service a:cumenique de presse et d'information 59 
(1992) 31, p. 10), Ecumenical Press Service 59 (1992) 31, 
11.56. 

M-RC \ eng

INFORMATION 

Melodisti, II Regno allualita 38 (1993) 2/697, pp. 40f. 

REFLECTION AND REACTIONS 

Baxter, A., Finding the Brick Wall: roman catlwliclmi!Thodist 
commillee, lntcrchurch Families 1 (1993) I, pp 14f. 

Carter, D., Carholics, Merlwdisrs and Receprion, One in Christ 28 
(1992) 3, pp. 232-247. 

TEXTS AND PAPERS 

English Roman Carholic-Methodisr Commillee: Justification - a 
Consensus Statement ( =One in Christ 24 (1988) 3, pp. 270-73), 
One in Christ 28 (1992) 1, pp. 82-86. 

M-RC \ usa 

INFORMATION 

Gardiner, J .J., Ethical ls.sues of Death and Dying Are Focus of 
Nationwide Teleconference, Journal of Ecumenical Studies 28 
(1991) 2, p. 378. 
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Mn-R \ Mennonite World Conference and World Alliance of 

Reformed Churches 

INFORMATION 

Bender, R.T., Baptism, Peace and the State in the Reformed and 
Mennonile Traditions: Phase Two, Mid-Stream 31 (1992) 1, pp. 
41-43.

O-NCCC \ usa

INFORMATION 

Early, T., USA: Orlhodox to Resume Membership in NCC, 
Ecumenical Press Service 59 (1992) 10, 3.68f. 

Orthodox Churches Resume Membership in National Council of 
Churches, Ecumenical Trends 21 (1992) 3, p. 39. 

0-0: Inter-Orthodox Relations

INFORMATION 

Dorris, T., Historic Summir in Istanbul, One World (I 992) 175, 
pp. 8-10. 

Eastern Orrhodox Bishops Meet, Unity High on Agenda 
( =SOEPI-Service o:curncnique de presse el d'infonnation 59 
(1992) 8, pp.7f.), Ecumenical Press Service 59 (1992) 9, 3.46. 

La Synaxede.s Primats des eglises orthodoxes (Phanar, 13-15 mars 
1992), Episkepsis 23 (1992) 477, pp. 2-12. 

Le Patriarche d 'Antioche membre as.socie de J 'Academie ortho
doxe en Crele, Episkepsis 22 (1991) 465, p. 10. 

Preparation du saint er grand conci/e de l'eglise orthodoxe, 
Proche-orient chreticn 40 (1990) 3-4, pp. 364-70. 

REFLECTION AND REACTIONS 

Fa', G , 12 capi de/le chiese ortodosse a Istanbul. Citta nu ova 36 
(1992) 7, p. 44. 

Harrison, V.E.F., Ortlwdox Argumenrs Against the Ordination of 
Women as Priests, Sobornost 14 (1992) 1, pp. 6f. 

Kallis, A., Bemerkungen zur Bot.schafl der Vorsteher der or
thodoxen Kirchen vom 15. Marz 1992, Okumenische Rundschau 
41 (1992)3, pp. 361-4. 

Ohme, H., Die orthodoxe Kirche und die Ordination von Frauen 
- 1.11r Konferem:. von Rhodos .. 1988, OkumenischeRundschau 42
(1993) 1, pp. 52-65.

Thole, R., Panorthodoxes Gipfe/Jreffen im Phanar, MD Material
diensl des ko nfessionskundlichen lnstituts Bensheim 43 (1992) 
3, p. 54. 
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TEXTS AND PAPERS 

Botschajl der Vorsteher der Heiligen Orthodoxen Kirchen [Mllrz. 
1992} (=Una Sancta 47 (1992) 3, pp. 260-2), Okumenische 
Rundschau 41 (1992) 3, pp. 365-9. 

Dupuy, B., ed.,.Appel du Synode episcopal de Russie aux hierar
ques, pasteurs et fideles de I 'Eglise orthodoxe russe concernanl 
la "Declaration de loyaute" du metropolite Serge (25-27 octobre 
1990), lstina 36 (1991) 4, pp. 399-417. 

Mensaje de los primados de las santas iglesias ortodoxas ( =Studia 
i documenty elrumeniczne 8 (1992) 2/30, pp. 108-11), Pastoral 
ecumenica 9 (1992) 25, pp. 101-6. 

Message des patriarches et primals des E,'glises orthodoxes (1992)

(=Chretiens en marche29 (1992) 35, pp. 2f.), La Documenta
tion catholiquc 39 (1992) 8/2048, pp. 393-5. 

Message ofrhe Heads of Orthodox Churches (=Catholic Interna
tional 3 (1992) 9, pp. 440-3), Ecumenism 27 (1992) 107, pp. 
35f. 

Message of the Prima/es of the Most Holy Orthodox Churches 
(=Ecumenical Trends 21 (1992) 4, pp. 58-60), Mid-Stream 31 
(1992) 4, pp 366-71-

Messaggio dei primati de/le chiese ortodosse ri11ni1i al Fanar 
(=Oriente cristiano 32 (1992) 1, pp. 26-31), Unitas 47 (1992) 
2/3, pp. 105-9. 

Riunione dei primati delle chiese oriodosse. Se un membro soj
fre ... (=Biserica Romaneasca 17 (1192) 64, pp. I-VI), II Rcgno 
docurnenti 37 (1992) 7/680, pp. 241-3. 

0-0 \ sf-rus

INFORMATION 

Visit of the Primate of the Finnish Church, The Journal of the 
Moscow Patriarchate (1991) 10, pp. 57-59. 

0-0 \ usa

INFORMATION 

Kowalczyk, J., Interview with the New Patriarch of the Russian 
Orthodox Church, St. Vladimir's Theological Quarterly 35 
(1991) 4, pp. 396-9. 

0-00: Joint Commission of the Theological Dialogue between 

the Orthodox Church and the Oriental Orthodox Churches

0-00: General

INFORMATION 

Syndesmos el la cooperation des mouvements des je,mes ortho
doxes et orienlaux-orthodoxes, Courrier <Ecumenique du Mo yen 
Orient 14-15 (1991) 2-3, pp. 67f. 
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Une consultation dejeunes orthodoxes a Amba Bishoi', Prochc-o
rient chretien 41 (1991) 3-4, pp. 366f. 

REFLECTION AND REACTIONS 

FitzGerald, T., Toward the Reestablishment of Full Communion: 
the Orthodox-Orthodox Oriental Dialogue, The Greek Orthodox 
Theological Review 36 (1991) 2, pp. 169-82. 

Phidas, V., Orrhodoxie et eglises prechalcedonniennes, Episkcpsis 
23 (1992) 479, pp. 12-21. 

TEXTS AND PAPERS 

Syndesmos Consu/Jation on Cooperation Berween Orthodox and 
Oriental Orthodox Youth Movements (1991), Sobomost 13 
(1991) 2, pp. 65f. 

0-00: Anba Bislwy meeting (lune 1989)

TEXTS AND PAPERS 

Ile reunion pieniere de la commission mixte du dialogue theologi
que e11tre l 'eglise orthodoxe et Les eglises orthodoxes orientates, 
Proche-orienl chretien 39 (1989) 3-4, pp. 402-8. 

CEcwner,isme: Ile reunion pleniere de la commission mixte du 
dialo.gue theologique en/re l 'eglise orrhodoxe et !es eglises 
orientates orthodoxes [First Agreed Statement} ( = Episkepsis 
(1989) 422, Le Monde copte (1990) 17, pp. 54-58. 

0-00: Anba &,hay meeting (Feb. 1990)

INFORMATION 

Dialogue theologique entre l'eglise orrhodoxe et les eglises 
orientates orthodoxes, Proche-orienl chrelien 40 (1990) 3-4, pp. 
370-2.

0-00: Chambesy mee1ing: Second Agreed Statement (Sept. 1990)

INFORMATION 

Dialogue theo/ogique entre /'eglise ortlwdoxe el Les eg/ises 
orientales or1hodoxes, Proche-orienl chretien 40 (1990) 3-4, pp. 
372-80.

REFLECTION AND REACTIONS 

George, KM., Du Dialogue a la communion, Le Monde copte 
(1991) 19, pp. 139-40. 

Schoucri, R.M., Quel.ques questions au sujet de la declaration 
commune de Chambesy 1990, Le Monde eopte (1991) 19, p. 
141. 

TEXTS AND PAPERS 

CEcumenisme: un e�enement hisloriq11e ( =Episkepsis (1990) 446, 
Le Monde copte (1991) 19, pp. 129-34. 
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Joint-Commission of the Theowgical Diawgue between 1he Or1h
odox Church and lhe Orienlal Orthodox Churches. Second 
Agreed Statement, The Greek Orthodox Theological Review 36
(1991) 2, pp. 183-8. 

0-00: Chambesy meeting (Sepr. 1991)

INFORMATION 

L 'impegno orzodosso nel movimento ec11menico in un rapporlo pre
sentalo al C.E. C. ( =SOEPI-Servicc o:cumenique de presse et
d'infonnation 58 (1991) 22, pp. 7-9), Unitas 47 (1992) 2/3, pp. 
98-100.

TEXTS AND PAPERS 

Colwque des eglises or1hodoxes el orthodoxes orientales. non 
clialcedoniennes membres du COE a Chambesy, Episkcpsis 22
(1991) 467, pp. 6-13. 

0-00-R-RC I middle east

INFORMATION 

Complement a la Ve assemblee generate (CEMO], Proche-orient
Chretien 40 (1990) 3-4, pp. 380-2. 

Conseil d 'eglises du moyen-orienl. Consullation enlre "evangeli
ques" el chreliens du Mayen-Orient. Proche-oricnt chrctien 4 I
(1991) 3-4, pp. 429-31. 

Middle East: Assy,ian dialogue, One World (1992) 177, p. 19.

Reunion du comite execurif, Courrier CEcumenique du Moyen
Orient 17 (1992) 2, pp. l 7f. 

Reunion du. comile exectaif [CEMO 1991}, Prochc-orient chretien
41 (1991) 3-4, pp. 431-3. 

REFLECTION AND REACTIONS 

Corbon, J., L 'engagement des ca1holiq11es dans le conseil d 'egli
ses du moyen-orien1 [CEMOJ, Proche-orient chreticn 41 (1991)
1-2, pp. 86-102.

Pulcini, T., Tenswns Between the Hierarchy and Laity of lhe Jer
usalem Patriarchate, SL Vladimir's Theological Quarterly 36
(1992) 3, pp. 273-98. 

0-00-RC \ b: Chevelogne symposium I (1991)

INFORMATION 

Wybrcw, H., A Colloquy Held al 1he Monasrery of the Holy 
Cross, Cheverogne, Belgium, 2-6 Seplember 1991, Sobomost 13
(I 991) 2, pp. 46-8. 
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0-00-RC \ b: Chevetogne symposium /I (1992)

INFORMATION 

Fortino, E. P., Le chiese orienlali cauoliche e l  'ecumenismo. Col
loquio interconfessionale, La Montanina (1992) 78-79, pp.
12-14

Le colloque de Cheve10gne sur /es eglises oriemales ca1holiques, 
Unite des chretiens (1993) 89, pp. 43f. 

REFLECTION AND REACTIONS 

Filippi, A., L 'unialismo al vaglio de/l'ecclesiol.ogia, II Rcgno
attualita 37 (1992) 18/691, pp. 559-62. 

TEXTS AND PAPERS 

Bobrinskoy, B., L 'Uniatisme a la lumiere des ecc/esiologies qr1i 
s'affrontent, Ireni.kon 65 (1992) 3, pp. 423-39.

Fortino, E. F., Aspects ecc/esiologiques de l 'Eglise italo-a/banaise, 
Irenikon 65 (I 992) 3, pp. 363-86. 

Greenacre, R. T., La significa1ion des Eglises orienrales carholi
ques au sein de la Communion romaine dans la perspective de 
''l'Eglise anglicane unie non absorbee ", Irenikon 65 (1992) 3,
pp. 339-51. 

Lannc, E., Presentation du Co/loque de Chevetogne 1992, Ireni
kon 65 (1992) 3, pp. 307-24.

Los sky, N., La presence orlhodoxe dant'ta "diaspora H el ses im
p/icalions ecclesiologiques, de meme que celles des Eglises 
orienrales carholiques, Irenikon 65 (1992) 3, pp. 352-62.

Meyer, H., Pourquoi dans le document "Face a /'unite" (1984) 
a-t-on envisage I 'union de Florence comme "exemple" d '11ni1e?
lrenikon 65 (1992) 3, pp. 325-38. 

Poustooutov. J., La jrmijication ecc/esio/ogique de I 'idee de "na
tion chrezienne H et la coexiszence de dijferenies Eglises dans un 
meme lieu, Ircni.kon 65 (1992) 3, pp. 387-99.

Vamalidis, S., L 'ecclesiologie de l'uniatisme dans la creation des 
exarcha1s de Consranlinople el d'A1henes, lrcnikon 65 (1992) 3,
pp. 400-22. 

0-00-RC \ eur-asia

TEXTS AND PAPERS 

Giovanni Paolo 11, 'E11ropae orientalis '. Holy Farher Establishes 
Commission for Church in Eastern Ertrope [formerly Commis
sion for Russia], L 'Osservatore Romano, weekly Eng. edition 
(1993) 9, p. 2. 
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0-00-RC \ india

REFLECTION AND REACTIONS 

Tovey, P., Ecrtme11ical Dimensions 10 Syro-Ma/ahar Controversy, 
Christian Orient 13 (1992) 4, pp. 226-30. 

0-00-RC \ middle east

INFORMATION 

Dossier: Ces eglises de nos racines, L 'Aclualite religieuse dans le 
monde (1991) 95, pp. 15-45. 

0-00 \ syr

INFORMATION 

Accord pastoral entre grecs orthodoxes ei syriens orthodoxes, 
Proche-orient chrcticn 41 (1991) 3-4, pp. 424-6. 

Syrian Orthodox Patriarch luues Encyclical on Unity with Greek 
Orthodox Church of Antioch, Ecumenical Trends 21 (1992) 1, 
p. 15.

REFLECTION AND REACTIONS 

Corbon, J., U11 pas dicisif vers !'unite de /'iglise d'Antioche, 
Courrier<Ecumeniqucdu Moyen Orient 16 (1992) 1, pp. 15-21. 

0-R: Orthodox-Reformed Dialogue

0-R: Kappel meeting (March 1992)

INFORMATION 

Dialogue thiologique entre orthodoxes et rifom1ies (ARM). Unite 
des chrcticns (1992) 87. p. 54. 

FitzGerald, T, Orrhodox-Reformed Dialogue Meels, Ecumenical 
Trends 21 (1992) 4, pp. 54-6. 

La po11rs11ile du dialogue orthoduxes-rifonnees, Episkepsis 23 
(1992) 479, p. 11 

Ortodossi - riformati, II Regno attualita 37 (1992) 10/683, p. 307. 

Switzerland: Orthodox, Reformed T11eological Meeting Held 
( =SOEPJ-Service recumenique de presse et d'information 59 
(1992) 11, p.8), Ecumenical Press Service 59 (1992) 12, 4.38. 

0-R \ rom

INFORMATION 

le pasteur riformee Laszlo Tokes cr111que l'igiise orlhodo;,;e 
rownaine, Unite des chrcticns (1992) 87, pp. 49f. 
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0-RC: Joint International Commission for Theological Dia
logue between the Roman Catholic Church and the Orthodox
Church

REFLECTION AND REACTIONS 

Bremer, T., Der theologische Dialog zwischen der romisch-katho
/ischen und der orthodoxen Kirche. lmplikatio11en for die katho
lische Ekklesiologie in: Perie' R., e<l., Homo imago et amicus 
Dei, pp. 458-72. (Collectanea croatico - hieronymiana de urbe; 

4), Roma: Ponlilicium collegium croaticum sancti hieronymi, 
1991. 

0-RC: General

INFORMATION 

Fortino, E.F., ll dialogo leologico fra la chiesa calto/ica e la 
chiesa orrodossa { = L 'Osservatore Romano, 11-25 gennaio 
1992). Unitas.47 (1992) 2/3, pp. 78-82. 

La participation de l'eg/ise de Constanlinop!e a la file patronaJe 
de l'iglise de Rome, Episkepsis 23 (1992) 481. pp. 2-9. 

Le dialogue catholique-orthodoxe et les egli.ses calholiques de rite 
byzamin I, Courrier <Ecumenique du Moyen Orient 12 (1990) 
3, pp. 6-16. 

Le dialogue catholique-orthodoxe et les eglises catholiques de rite 
byzantin !I, Courrier <Ecumenique du Moyen Orient 14-15 
(1991) 2-3, pp. 21-38. 

Orthodoxie: der Dialog mit Rom so/J weirergehen, Herder Kor
respondenz 46 (1992) 5, pp. 206-08. 

REFLECTION AND REACTIONS 

Borelli, J., The End of the Cold War and the Persistence of Orth
odox!Cat/10/ic Relations, Mid-Stream 31 (1992) 4, PP- 315-25. 

Borelli, J., A Critical Moment in Orthodox and Catholic Rela
tions, Ecumenism 27 (1992) 107, pp. 25-28-

Clement, 0., The Church as Communion: an Or1hodox Response, 
Catholic International 3 (1992) 16. pp. 767-9. 

Daniel de Moldavie, M., Le dialogue or/hodoxe-calhoJique entre 
l'ecliec et l'espoir, Episkepsis 22 (1991) 465, pp. 12-4. 

Dusing, J., Auf der Kathedra de.sh/_ Bischof� Johannes Chryso
slomos: inthroni.sarion des Patriarchen Bartlwlomiios, Erzbischof 
von Konstantinopel 1md Ne11-F.om, Stimme der Orthodoxic 
(1992) 1, pp. 14f. 

Erickson, J .H., A New Crisis i11 Carholic-Orthodox Dialogue, Ec
umenism 27 (1992) 107, pp. 22-24. 

Fortino, E.F., /I dialogo teologico Ira I.a chiesa cattolica romana 
e le chiese orlodosse, La Monlanina (1992) 73-74, pp. 4-8. 
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Hryniewicz, W., Trud i nadzieja. Pr6ba bilansu dziesieciolecia 
dialogu katolicko-prawoslawnego, Studia i documenty ekumenic
zne 8 (1992) 1/29, pp. 11-22. 

McPartlan, P., Toward� Catholic-Onhodox Unity, Communio 19
(1993) 2, pp. 305-20. 

Peko, A., The Catholic and Orthodox Churches: towards a 
constant improvement in relationships, SEDOS Bulletin 24 
(1992) 4, pp. 113-6. 

Roberson, R.G., The Reliolutions of 1989and lhe Catholic-Orlho
dox Dialogue, Christian Orient 13 (1992) 4, pp. 195-21 L.

Salachas, D., I/ papa: ne sincero, ne jra1erno, II Regno atlllalita 
37 (1992) 6/679, pp. 132-5. 

Suttner, E.C., "Schwesterkirchen in fast vollendeter Gemein
schaft"· eine ekklesiol.ogische Aussage oder eine okumenische 
Hojlichkeit�ormel? Der christliche Osten 47 (1992) 6, pp 
278-87.

Weakland, R.G., Roman Catholic and Or1hodox Dialogue: the 
larger picture, Ecumenism 27 (1992) 107, pp. 25-28. 

Weakland, RG .. 77ie Next Steps in Orthodox-Catholic Relaiions, 
Ecumenical Trends 21 (1992) 6, pp. 81-3. 

TEXTS AND PAPERS

Giovanni Paolo II & Cassidy, E.I., Rom und Konstantinopel ... 
Ansprache, Okumenisches Forum (1991) 14, pp 315-21. 

La delegation du Palriarcat au:umenique a la celebration des 
saints Pierre et Paul a Rome (29 juin 1991), lstina 36 (1991) 4, 
pp. 420-2. 

Pope and Orrhodox Patriarch Exchange Messages, Origins 22 
{1992) 10, pp. 185-7. 

0-RC: Freising 6th plenary meeting (June 1990)

REFLECTION AND REACTIONS 

Sartori, L., Nole sul documento di Freising, Studi ccumenici 9 
(1991) 3 Suppl., pp. 19-26. 

TEXTS AND PAPERS 

Declaration de Freising, Chretiens en marche 29 (1992) 34, p. 4. 

Sexta plenaria de la comisi6n mixta cat6lico-ortodoxa (Freising 
1990), Dialogo ecumenico 27 (1992) 87/88, pp. 243-6. 

0-RC: Ariccia meeting (June 1991)

INFORMATION 

Coordinating Committee of the lntemarional Commission for 
Theological Dialogue Between the Carholic Church and the 
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Orthodox Church (=Service d'information (1991/3-4) 78, p.

213), lnfonnation Service (1991/3-4) 78, p. 204. 

Reunion du Comile de coordination, Proche-orient chreticn 41 
(1991) 1-2, pp. 172-6. 

TEXTS AND PAPERS 

Documenfo di Ariccia, 11 Regno documenti 37 (1992) I 7/690, pp. 
517f. 

"Le Document d'Ariccia", lrenik.on 65 (1992) 4, pp. 491-8. 

Mee/ing of the Coordinaling Committee of the Mixed Commission 
for Theological Dialogue Between Local Orthodox Churches and 
rhe Roman Catholic Church, The Journal of the Moscow 
Patriarchate (1991) JO, pp. 60-62. 

Rencontre du com ire mixle de coordina1ion du dia!.ogue ... Commu
nique et 1exte du comile, Episkepsis 22 (1991) 464, pp. 6-12. 

UniaTism as a Mezhod of Union in the Past and the Presenl Search 
for Full Communion, Sobornosl 13 (1991) 2, pp. 49-54. 

0-RC: Vienna "Pro oriente" 63rd symposium (June 1991)

INFORMATION 

Symposium de la jondaiion "Pro orienle" sur /es rapports des 
orthodoxes et des catlwliques en Yougos!.avie, Episkepsis 22 
(1991) 465, pp. Bf.

TEXTS AND PAPERS 
., 

LXJ1J. okwnenl�ches Symposion der Stifiung PRO ORIENTE, 
Okumenisches Forum (1991) 14, pp. 251-69. 

0-RC: Vienna "Pro orien/e" 651h symposium (June 1992)

INFORMATION 

La future collaboralion entre greco-cathoiiques et orthodoxes en 
Roumanie: comm1mique final du LXVe Symposium de la 
Fondation Pro Orieme, La Documentation catholique 89 (1992) 
18/2058, pp 909-11. 

0-RC: 71h [postponed] plenary meeting (Leba,wn, June 1993)

TN FORMATION 

Cattolici - onodossi, II Rcgno attualita 37 (1992) 16/689, p. 499. 

Catholic-Orthodox Talks on U-niates Pu1 Off, The Tablet 246 
(1992) 7923, p. 756. 

Conslantirwple -Rome: dialogue theologique orthodoxe-catlwlique 
- report de la reunion pleniere, Courrier <Ecumenique du Mo yen
Orient 17 (1992) 2, pp. 22f.

Bulletin I Centro Pro Unione - 53 



O-RC \ ethiopia

REFLECTION AND REACTIONS 

Harnoncourt, P. & Ghebreghiorghis, A.M., Okumene in A'thio
pien, Der christlichc Osten 47 (1992) 2, pp, 113-8. 

0-RC \ eur

INFORMATION 

Towards Dialogue, One World (1992) 180, p. 21, 

REFLECTION AND REACTIONS 

Filippi, A. & Strazzari, F., eds., Movimento ecumenico: inlervista 
al patriarca Bartolomeo I, II Regno attualita 38 (1993) 4/699, 

pp. 7lf.

Fortino, E.F., Nuovt: relazioni rra le chiese orientali cattoliche e 
le chiese ortodosse, Oriente cristiano 31 (1991) 4, pp. 43-6. 

TEXTS AND PAPERS 

Giovanni Paolo II, Diawgue enlre l'eglise catholiq11e et l'eglise 
orthodoxe. Lettre de S.S. Jean-Paul lJ "aux iYeq11es du conti
nem europeen" (31 mai 1991) (=Istina 37 (1992) 3, pp. 306-
11), Proche-orient chretien 41 (1991) 1-2, pp, 166-72. 

Giovanni Paolo II, Tesla de/la lettera di Giovanni Paolo II "ai 
Vescovi del continente europeo nella nuovasituazione dell 'Euro
pa centrale e orienrale", Orientc cristiano 31 (1991) 4, pp. 
47-52.

0-RC \ f

INFORMATION 

Rencontre du comiri mute catholique-orthodoxe, Unite des chr6-
tiens (1992) 86, pp. 32f. 

TEXTS AND PAPERS 

Camile mixle catholique-orthodoxe en France, La prima11te ro
maine dans la communion des iglises (Documents des eglises), 
Paris: Cerf, 1991. 

0-RC \ italy

INFORMATION 

J simposio tra teologi cattolici e ortodossi, II Regno auualita 37 

(1992) 18/691, p. 567, 

Manna, S., X coll.oquio cattolico-ortodosso (Bari, 1991), 0 Odi
gos la guida 11 (1992) 1, pp. 4f. 

REFLECTION AND REACTIONS 

Manna, S., Byzantine Presence in Southern Italy, Diakonia 25 
(1992) 2, pp. 121-160. 
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0-RC \ middle east

INFORMATION 

Message comm,m des palriarches Ignace JV et Maximos V aux 
chretiens en europe er de l'esf, Proche-orient chreticn 41 (1991) 
3-4, pp, 423[.

0-RC \ rom

REFLECTION AND REACTIONS 

Suttner, E.C., Die Union von Rumiinen milder Kirche von Rom, 
Una Sancta 47 (1992) 4, pp. 330-40. 

0-RC \ rus

INFORMATION 

Gespriiche zwischen romischen Stuhl und Moskauer Patriarchat, 
Stimme der Orthodoxie (1992) 4-5, p. 25. 

Ponr/ficia cornmissione "pro Russia", II Regno atlualitA 37 (1992) 
20/693, p. 625, 

REFLECTION AND REACTIONS 

Tamborra, A., Chiesa cattolica e ortodossia russa (Storia della 
chiesa-saggi; 7), Milano: Paoline, 1992. 

TEXTS AND PAPERS 

General Principles and Practical Norms for Coordinating the Ev

angeli,zing Acrivity and Ecumenical Commitment of the Catholic 
Church in Russia and in the Other Coun.Jries of the Community 
of lruiependentStates (C.l.S.), Ecumenism 27 (1992) 107, pp. 
40-43.

General Principles and Practical Norms for Coordinating the Ev
angelizing Activity and Ecumenical Commitment of the Catholic 
Church in Russia and Other Counlries of the C.l.S. by the Pon
tifical Commission for Russia (=Origins 22 (1992) 17, pp. 
301-4), Catholic fnlernational 3 (1992) 18, pp, 888-93.

Principes generaux el normes pratiques pour coordonner l 'evange
lisation et l'engagemem mcumenique de l'eglise catholique en 
Russie et dans /es autres pays de la C. E. /, , La Documentation 
catholique 89 (1992) 1612056, pp. 786-90, 

Principi e norme della pontificia conunissione "Pro R11Ssia ", ll 
Regno documenti 37 (1992) 17/690, pp. 513-6, 

0-RC \ rus: Geneva meeting (March 1992)

INFORMATION 

Catholiques et orthodoxes russes se rencontrent a Geni!ve, La

Documentation catholique 89 (1992) 7/2047, p. 348. 
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'In a Spirit of Sincerity and Frankness ... ' (=Briefing 22 (1992) 6,

p. 14), Catholic International 3 (1992) 8, p. 393.

Manigne, J.P., Rencontre au sommer entre eglise orthodoxe russe 
et eglise catholique: de la discorde au dia/.ogue, L'Actualite 
religieuse dans le monde (1992) 98, p. 14.

Rencontre entre representanrs du Saint-Siege er du Pa1,-iarcal de 
Moscort, Unite des chretiens (1992) 87, pp. 52f.

Vaticano - Patriarcato di Mosca, II Regno attualita 37 (1992)

8/681, p. 246.

0-RC \ rus-g

INFORMATION 

Treffen zwischen eine,· Delegation der r11ssisch-orthodoxenKirche 
und Verlreter der Deutschen Bischofskonfenmz, Herder Korre
spondcnz 46 (1992) 5, pp. 206-08.

0-RC \ u-usa

REFLECTION AND REACTIONS 

Vsevolod de Scopelos, Allocurion de l'e11eque orthodoxe Vse110/od 
au Synode ukrainien catholiq,u de L11i11, lrenikon 65 (1992) 2,

pp. 200-6.

Vsevolod [de Scopelos], "\Vhether We S1ill Have the Right to
Remain Separared", Christian Orient 13 (1992) 4, pp. 221-5.

0-RC \ usa

INFORMAT[ON 

U.S. Orthodox/Catholic Consullation, Ecumenical Trends 22

(1993) 1, p, 14.

US: RC-Orthodox Meeting DisC11sses Uniatism, Proselytism, 
Ecumenical Press Service 59 (1992) 32, 11.60.

Wingenbach, G.C., Improvement in Orthodox/Roman Catholic 
Rela1ions: issues of marriage and family life, St. Vladimir's
Theological Quarterly 35 (1991) 4, pp. 359-79. 

REFLECTION AND REACTIONS 

Keeler, W., ls lite Orthodox-Roman Catholic Dialogue Progress
ing? Origins 22 (1992) 19, pp. 333-6. 

TEXTS AND PAPERS 

Declaration commune du Comile orthodoxe-catholique romain des 
Etats-Unis sur !es tensions en Europe orientale en relalion avec 
l"'Uniatisme • 28 mai 1992, lrenikon 65 (1992) 4, pp. 488-90.

Dichiarazione comune callolici-orrodossi USA, II Regno doc.umen
ti 37 (1992) 17/690, p. 526.
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Resentment and Anr,j,athy Between Churches in Easrem Europe. 
Joinr Statement of U.S. Ortlwdox-Roma,1 Catholic Consullalion 
(=Origins 22 (1992) 5, pp. 79f), Ecumenism 27 (1992) 107,

pp. 36f.

Statement of zhe Catholic Members of the Consultation (Ocrober 
1992), Ecumenical Trends 22 (1993) 1, pp. 14f.

0-RC \ yugoslavia .

INFORMATION 

Dialogue enrre l'eglise orrhodoxe serbe el l'eglise catholique 
romaine, Unite des chretiens (1992) 87, pp. 47f.

Renconrre des delegations de l'igiise de Serbie et de la Confe
rence des iveques ca1holiques romains de Yougosla11ie, Episkep
sis 23 (1992) 476, p. 5. 

Saint Gall: commission de dialogue orthodoxe-catho/ique, Unite 
chretienne (1992) 107, p. 54.

TEXTS AND PAPERS 

Commitment to Peace. Message of Patriarch Pavle of Serbia and 
Cardinal Franjo Kuharic, Archbishop of Zagreb (Geneva, 23 
September 1992), Catholic International 3 (1992) 20, pp. 993f.

Documentation on the Meeting Between . . . Pa1riarch Pavle 
(Serbian Orthodox Church), . . . Franjo Cardinal Kr;haric 
(President of the Croatian Bishops' Conference) and, .. Ra 'is al 
Ulama Jakub Selimoski (Head of the Muslim C01wnunity, 
Sarajevo) ( =Chreliens en marche 30 (1993) 37, p. 2), CEC-Do
cumentation, News Service 17 (1992) 34, pp. 2-56.

OC-RC I north america 

INFORMATION 

· Orzell, LJ., Polish National Catholic-Roman Catholic Diawgue:
Reunion or Rapprochemenl ?Internationale kirchliche Zeitschrift
82 (1992) 3, pp� i82-94. 

U.S. Roman Catholic and Polish National Catholic represenla
ti11es .. joint service, Ecumenism 27 (1992) 106, p. 35.

Skrzpek, S. & Peplowski, S., Polish Na1ional Catholic/ Roman 
Catholic Meeting, Journal of Ecumenical Studies 28 (1991) 4,
pp 687f.

TEXTS AND PAPERS 

Churches Address JOO-Year-Old Rift, Origins 21 (1992) 38, pp. 
618-20.

00-00; Inter-Oriental Orthodox Relations

INFORMATION 

Chiesa onodossa d'Etiopia - chiesa onodossa copla d'Egirto, II 
Rcgno attualita 37 (1992) 10/683, p. 307.
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REFLECTION AND REACTIONS 

Madey, J., Searching for Ecclesial Communion, Christian Orient 
13 (1992) 4, pp. 212-20. 

Suttncr, E. C., Der christologische Konsens mil den Nich1-Chalke
donensern, Ostkirchliche Studien 41 (1992) 1, pp. 3-21. 

00-RC: Oriental Orthodox-Roman Catholic Relations

INFORMATION 

Dubasque, 8., / rapporri con le chiese ortodosse orienlali 
(=L'Osse.rvatore Romano, 11-25 gennaio 1992), Unitas 47 
(1992) 2/3, pp 85-9. 

00-RC: Vienna "Pro oriente" Consultation V (1988)

TEXTS AND PAPERS 

Ve Consullation non officielle en/re theologiens des anciermes 
iglises orientales el de /'eglise catholique (Vienne, septembre 
1988), Prochc--0ricnt chrctien 39 (1989) 3-4, pp. 409-18. 

00-RC: Vienna "Pro orien1e" seminar I (June 1991)

INFORMATION 

Pro Orienle: un seminaire d'itu.de sur la primaute, Proche-orient 
chretien 41 (I 991) 3-4, pp. 433f. 

00-RC: Wadi Natroun "Pro Oriente" symposium I (October
1991)

INFORMATION 

Bouwen, F., Un symposium "Pro Orieme" a11 Wadi Nptro1m, 
Proche-orient chretien 41 (l991) 3-4, pp. 340-61. 

lmportanl symposium de Pro Oriente au Moyen-Orien1, Courrier 
<Ecumenique du Moyen Orient 16 (1992) I, pp. 45-8. 

Winkler, D.W., Dialog zwischen den altorientalischen Kirchen 
und der romi.sch-katholischen Kirche, Okumenisches Forum 
(1991) 14, pp. 323-30. 

00-RC \ copt: General 

REFLECTION AND REACTIONS 

Alla, W.H., Der okumenische Chriswlogie-Konsens im Spiegel 
der Hymnen der koptisch-or1hodoxen Kirche, Una Sancta 47 
(1992) 2, 138-41. 

Soetens, C., Origine el deve/.oppement de l'Eglise copte carholi
q11e, Irenikon 65 (1992) 1, pp. 42-62. 

00-RC I copt: Document pilote .. (1979)

TEXTS AND PAPERS 
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Principes pour guider la recherche cople orlhodoxe et protocole 
annexe aux principes (1979), Courrier <Ecumenique du Moyen 
Orient 14-15 (1991) 2-3, pp. 107-11. 

00-RC \ copt: Anba Bishoy meeting (Oct. 1988)

INFORMATION 

Relations en/re copies orthodoxes et ca1holiq11es: Cinquieme 
session de la commission internalionale pour le diatoiue 
theologique, Proche-orient chretien 39 (1989) 3-4, pp. 330-3. 

00-RC I copt: Anba Bishoy meeting (April 1991)

REFLECTION AND REACTIONS 

Lannc, E., The Teaching of rhe Catholic Church on Purgarory, 
One in Christ 28 (1992) 1, pp. 13-30. 

00-RC \ copt: Anba Bishoy mee1i11g (Feb. 1992)

INFORMATION 

Dialogue enTre l'eglise copte-orthodoxe et l'iglise catho/ique, 
Courrier CEcumeniquc du Mo yen Orient I 6 (1992) I, p. 22. 

ln1ernational Joint Commission for Dialogue Berween the Coptic 
Orthodox Church and the Carholic Church, Monastery of St.

Bishoy, February25-29, 1992 (=Serviced'information (1992/2) 
80, p. 38), Information Service (1992/2) 80, p. 37. 

00-RC \ india: General

INFORMATION 

Madey, J.. Les iglises "syrie11nes" de l 'Jnde. chroniq11e 
1987-1989, Proche-orient chretien 39 (1989) 3-4, pp. 310-22. 

Ortodossi malancaresi [due rami}- cattolici, II Regno attualita 38 
(1993) 2/697, p. 40. 

OO-RC \ india: Malankara Jacobite Syrian Or1hodo.x-Roman 
Ca1holic R ela1ions 

INFORMATION 

Appesbacher, M. App1mlame1110 in Kera/a: sei giorni a una 
"convemion" della chiesa siro-ortodossa in India, Citta nuova 
37 (1993) 4, p. 39. 

00-RC \ italy

INFORMATION 

Cucinotta, A., Le Chiese orie111ali: interessame Conveg110 
ecwnenico a Messina, Oriente cristiano 31 (1991) 4, pp. 56-8. 

Pe-RC: Penlecostal-Roman Catholic Dialogue 

REFLECTION AND REACTIONS 
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Radano, J .A., The Pentecostal-Roman Catholic International 
Dialogue, 1972-1991, Mid-Stream 31 (1992) I, pp. 26-31. 

McDonnell, K., The Pentecostal Dimension, The Tablet 246 
(1992) 7947, pp. 1500f. 

Pe-RC: Emmetten meeting (1990) 

INFORMATION 

Sandidge, J.L., International Roman Catholic/Pentecoswl Di
alogue, Journal of Ecumenical Studies 27 (1990) 4, p. 850. 

Pe-RC: Venice meeting (1991) 

INFORMATION 

Pentecostal-Roman Catholic Dia/;Jgue ( =Service d'infonnation 

(1991/3--4) 78, pp. 213f.), Information Service (199113-4) 78, 
pp. 204f. 

Roman Catholic/Pentecostal Dialogue in Venice, Journal of Ecu
menical Studies 28 (1991) 3, pp. 535f. 

Pe-RC: Rocca di Papa meeting (1992) 

fNFORMATION 

Ca1ho/ics and Pentecostals Hold Di.al.ogue Near Rome, L 'Osserva
lore Romano, weekly Eng. edition (1992) 30, p. 2. 

Cauolici - peniecosta/i, II Regno attualita 37 (1992) 16/689, p. 

500. 

Dialog11e Conri,mes, One World (1992) I 79, p. 26. 

Le dialogue entre pentecotisles el catholiques se pours11i1, Unite 

des chreliens (1993) 89, p. 36. 

Pentecostals and Roman Catholics Hold 771eologica/ Dialogues, 
Ecumenical Press Service 59 (1992) 21, 8. 79. 

R-RC: Reformed-Roman Catholic Joint Study Commission 

R-RC: General

REFLECTION AND REACTIONS 

Cressey, M., The Church as Communion: a Reformed Church 
Response, Catholic International 3 (1992) 16, pp. 771-3. 

Falconer, A.D., Towards the Reconciliation of Reformed and 
Roman Catlwlu:, Mid-Stream 31 (1992) 4, pp. 301-14. 

R-RC: Towards a Common Understanding of the Church (Reporl 
1984-1990)
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INFORMATION 

Radano, J .A., La dotrrina del/a giuslificazione secondo ii dialogo 
Ira cauolici e rijonnali (=L'Osservatore Romano, 11-25 
gennaio 1992). Unitas 47 (1992) 2/3, pp. 76-8. 

TEXTS AND PAPERS 

Mudge, L.S. & Sesboiie, B., eds., Towards a Common Under
standing of rhe Church (Studies from the World Alliance of 
Reformed Churches; 21), Geneva: World Alliance of Reformed 
Churches, 1991. 

ll doc11mento de/ dialogo internat.ionale cauo/ico-riformato "verso 
una comprensione comune del/a chiesa", Studi ecumenici 10 

(1992) 2/3, pp. 249-308. 

R-RC \ nJ

INFORMATION 

Witte, H., S1udiedag over het oecumenisch belang van de 
ecclesiologie, Kosmos +oekumene (1992) 5, I 39f. 

RC-U \ can 

TEXTS AND PAPERS 

Geernacrt, D., ed., The Roman Catholic - Uniled Ch11rch Dia
logue on the Role and Exercise of Authority (excerpt]. Ecume
nism 27 (1992) 106, pp. 23-26. 

RC-WI italy 

INFORMATION 

CE/ - valdesi, JI Regno attualitl 38 (1993) 4/699, p. 111. 

RC-WCC: Joint Working Group Between the Roman Catholic 

Church and the World Council or Churches 

INFORr.-1ATJON 

Rome - Geneve: l'avenir du groupe mixte de travail pour [es 
relmions enlre l 'eglise catholique et le COE, Courrier CEcumeni

que du Mayen Orient 14-15 (1991) 2-3, pp. 74f. 

Liucci, M., Gruppo misto ca11olici-cec: ses/0 rapporto, Una Cit.la 
per il dialogo (1992) 51, pp. 16-20 

TEXTS AND PAPERS 

Grnppo misro di lavoro per le relazioni Ira la chiesa cauolica 
romana e ii consiglio ecwnenico de/le chiese. Sesto rapporto, 
Studi ecumenici 9 (1991) 4, pp. 413-52. 

Wsp6/na Grupa Robocza Kosciola Rzymskokatolickiego i Swiato
wej Rady Koscioww Sz6sty O.ficja/ny Raport (1990), Studia i 
documenty ekumeniczne 8 (1992) 2/30, pp. 47-93. 
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RC-WCC: Wennigsen meeting (March 1992) 

INFORMATION 

Caitolici - CEC, II Regno attualita 37 (1992) 10/683, p. 307. 

Reunion du groupe mixte de lravail de l'eglise catho/ique el du 
COE, Unite des chretiens (1992) 87, pp. 53f. 

WCC-Catholic Joint Working Group Meets, Ecumenical Press 
Service 59 (1992) 9, 3 .67. 

Wennigsen: Reunion du groupe mixte de travail (Eglise catlwlique 
romaine-Conseil mondial des eglises), Courrier CEcumenique du 
Moyen Orient 17 (1992) 2, pp. 25f. 

RC-WCC: General 

Le comite central du COE et la siluation des eglises catholiques 
orientales, Unite des chretiens (1993) 89, p. 41.

Mutiso-Mbinda, J., Rapporli Ira la chiesa callolica ed ii consiglio 
ecumenico de/le chiese (=L'Osservatore Romano, 11-25 gen
naio 1992), Unitas 47 (1992) 2/3, pp. 92-5. 

WCC-RC Meeting Expwres Inter-Religious Marriages, Ecumenical 
Press Service 59 (1992) 11, 4.3. 

REFLECTION AND REACTIONS 

Le COE et l'uni.atisme: prise de posiJion du Conseii acwnenique 
des Eglises, Chretiens en marche 29 (1992) 36, p. 3. 

TEXTS AND PAPERS 

Dichiarazione de/ comilato cenlrale def CEC, II Regno documcnti 
37 (1992) 17/690, pp. 525f. 

DOMBES: Dialogues des Dombes 

REFLECTION AND REACTIONS 

Argenti, C. & Langlois, G., Le Documenl des Dombes et l'eglise 
orthodoxe, Amitie (1992) 4, pp. 7-10. 

Fontanieu, P., ldentile et conversion: contribution a l'etude du 
Document des Dombes, Amitie (1992) 1, pp. 2-6. 

Frcychet, M., Langlois, G. & Chaudonneret, M., Les appels des 
divers dialogues a la conversion de chaque eglise, Amitie 
(1992) 4, pp. 3-6. 

Girault, R. & Langlois, G., Les appels des divers dialogues a la 
conversion de chaque eglise, Amitie (1992) 3, pp. 16-21. 

Girault, R., "Pour la conversion des eglises", Amitie (1992) 3,

pp 5-9. 

TEXTS AND PAPERS 

Theses du Groupe des Dombes, 1967: l'intercommunion, foyers 
mixtes 24 (1992) 96, pp. 21 f. 
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DOMBES: Annual meeting (1990) 

fNFORMATION 

Burigana, R., ed., Nuovo documenro del "Gruppo di Dombes", 
Studi ecumenici 9 (1991) 4, p. 457. 

T AIZE: General 

INFORMATION 

A Budapest, 75,000 jeunes pour la 14eme renconlre europeenne 
de Taize, Unite des c-hreticns (1992) 86, p. 38. 

fl primate delta chiesa m1glicana a Taiz.e per ,ma seuimana, 
Lettera da Taize (1992) 5, pp. lf. 

Taize: plus de 100,000 jeunes rassembles i.l la rencontre e11ro
peenne de Vienne, SOEPI-Service 0::cumenique de presse et 
d'information 60 (1993) 2, p. 10. 

Taize, une communaute de simplicite de priere, d 'accepta1ion et 
d'e.1perance, La Documentation catholique 89 (1992) 17/2057, 
pp. 861 f. 

REFLECTION AND REACTIONS 

Lena, M., Taize, Etudcs 377 (199'2) 1, pp. 111-20. 

TEXTS AND PAPERS 

Canterbury at Taize, Catholic International 3 (1992) 19, pp. 
941-5.

Schutz, R., Far da tramire per un Europa riconciliata. L 'incontro 
europeo di 811dapes1, Leltera <la Taize (1992) 2, pp. 1-4. 

Schutz, R., Destati ad ,ma gioia. Lei/era 1993 [lncontro europeo 
di giovani a Vienna, 28 dicembrc 1992-2 gennaio 1993). Lettera 
da Taize (1993) 1, pp . .lf.

CEC: Conference of European Churches 

CEC: 10th General Assembly: Prague meeting (September 1992) 

INFORMATION 

CEC Assembly, One World (1992) 180, p 21. 

La l0e co11fere11ce de la KEK ii Prague, Unite des chretiens 
(1993) 89, pp. 45f 

REFLECTION AND REACTIONS 

Alexius II, Marksteine eines kirchlichen Weges, Stimme dcr 
Orthodox.ie (1992) 10-11, pp. 2lf. 

Birschel, A., lm Schlagschanen der Politik: zur zeJmlen Vollver
sammlung der KEK in Prag, Lutherische Monatshefte 31 (1992) 
10, pp. 465-7.
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Ecumenismo: tentativi e cadrtte, II Regno attualita 37 (1992) 
18/691, p. 548. 

Frieling, R., Zur KEK gib1 es keine A/Jernaiive, MD Material
dienst des konfessionskundlichen Instituls Bensheim 43 (1992) 
5, pp. 8lf. 

Goltz, H., "Gort einr - in Chrisws eine neue Schopfung ". Vber
legungen im Vorjeld der JO. Vollversammlung der KEK (Prag 
1. -11. September 1992), Okumenische Rundschau 41 (1992) 3,
pp. 284-94. 

Matte, M., X Assemblea della KEK· l'autunno di Praga, II Regno 
auualita 37 (1992) 18/691, pp. 547, 557-8. 

Tanner, M., 'God Unites - In Chrisl a New Crearion ', One in 
Christ 28 (1992) 4, pp. 300-6. 

Thomas, D.G., Can Chrislians Unire in a Europe in Turmoil? A 
Report on the Conference of European Churches, Doctrine and 
Life 42 (1992) 9, pp. 584-7. 

TEXTS AND PAPERS 

Conference of European Churches : dossier, Ca tho tic I ntemational 
3 (1992) 20, pp. 961-70. 

Contriburions ro 1he Theme of the 10th CEC Assembly in Prague, 
September 1992, CEC-Documentation, News Service 17 (1992) 
33, pp. 4-21. 

Public Statements of the CEC 10th Assembly (=SOEPI-Service 
o::cumenique <le pressc ct d'inforrnaliun 59 (1992) 24/25, pp. 
2-5; 7f), Ecumenical Press Service 59 (1992) 26, 10.28f.

CEC-CCEE: Joint Committee of Conference of European 
Churches and Council of European Episcopal Conferences 

INFORMATION 

P11blication du doc11ment final du comlle mixte KEK - CCEE 
"Islam en Europe", Unite des chretiens (1993) 89, p. 35. 

Studienprogramm des gemeinsamen A11ssch11sses von KEK und 
CCEE zur Beriicksichtigung des Islam in den Disziplinen der 
chris1lichen Tneol.ogie, Herder Korrespondenz 46 (1992) 8, p. 
389. 

CEC-CCEE: Fifth European Ecumenical Encoumer, Compostela 
(Nov. 1991)

INFORMATION 

Rencontre CPcumenique europeenne a Santiago de Compostela 
(12-18 novembre), Episkepsis 22 (1991) 471, pp. 8-ll.

Hernando, J .G., V encuentro ecumenico europeo en Santiago de 
Compostela, Pastoral ecumenica 8 (1991) 24, pp. 346-9. 

Portoghcse, A., Una forte dichiarazione di volonta ecumerrica, 0
Odigos la guida 11 (1992) 1, pp. 13f. 
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REFLECTION AND REACTIONS 

Poustooutov, J., Point de vue orrhodoxe sur la mission a11-
jourd 'hui, lrenikon 64 (1991) 4, pp. 483-98. 

Legrand, H .. L 'evangelisation de l'europe: une decennie d'etudes 
au sein du CCEE, Nouvelle revue theologique 114 (l 992) 4, pp. 
500-18.

Compostelle: Ve rencontre acumenique europeenne, La Documen
tation catholique 89 (1992) l /2041, pp. 24-8. 

Hernando, J.G., V congreso ecumenico europeo en Santiago de

Compostela, Pastoral ecumenica 9 (1992) 25, pp. 42-58. 

Strazzari, F., L 'Europa sara ecumenic a o non sara cristiana (=II 
Regno attualita 36 (1991) 22/673, pp. 681-5), Biserica Romane
asca I 7 (1992) 63, pp. 4-10. 

TEXTS AND PAPERS 

Uberlegungen zrir Evangelisierung in Europa hellle, Una Sancta 
47 (1992) 3, pp. 239-46. 

Fifth European Ecumenical Encounter (Spain, November 1991), 
CEC-Documentation, News Service 17(1991)31-32, pp. 41-56. 

Compostelle: 5eme rencontre acwnenique europeenne, Unite des 
chretiens (1992) 86, pp. 7-13. 

Fl1nfle europtiische okumenische Begegnung der Konferem:. 
E1<roptiischer Kirchen (KEK) und des Rar;,s der Euro_ptJL5chen 
(romisch-katholischen) Bischofskonferenzen (CCEE), Okumcni
sches Forum (1991) 14, pp. 89-161. 

Arnold, J. & Martini, C. M., V encuenlro ecumer1ico europeo 
(12-17 nov. 1991) Sanriago de Compostela, Pastoral ecumenica 
9 (1992) 25, pp. 59-65. 

European Protestant Assembly (March 1992) 

INFORMATION 

Assemblie protestante europeenne a Budapest. La participation 
orrhodoxe, Episkepsis 23 (1992) 477, pp. 12-7. 

European Ecumenical Body on Protestant Assembly ( =SOEPI-Ser
vice cccumenique de presse et d'infonnation 59 (1992) 12, p. 7), 
Ecumenical Press Service 59 (1992) 12, 4.22. 

European Pro1es1an1s Meet, Discuss Challenges in New Europe, 
Ecumenical Press Service 59 (1992) 11, 4.11. 

Historic Assembly of Europe's Protestants Held in BudapesI 
( = Lutherische Weltinformation - Monatsausgabe (1992) 4, p. 
6), Lutheran World Information - Monthly (1992) 5, p. 19. 

L 'assemblee protestunte eriropeenne: "Responsabilite chretienne 
pour /'Europe", Unite des chreLiens (1992) 87, p. 55. 
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Mouriquand, J., Budapest: re neon/re des protestants de I 'anciemre 
europe communisle, L 'Actualite religieuse clans le mondc (1992) 
100,p. JI. 

Protestants Meel, One World (1992) 176, pp 20f. 

Radano, J .A., European Protestams Confer in Budapesl, 
Mid-Stream 3l (1992) 4, pp. 358-61. 

Ruh, U., Selbstvergewisserung im neuen Europa, Herder Korre
spondcnz 46 (1992) 5, pp. 226-30. 

REFLECTION AND REACTIONS 

Matte, M., Europa semper refonnanda, Il Regno atlualiLa 37
(1992) 8/681, pp. 210-4 .

. 

Kremers, H., Mehr als eine Arabeske: die europiiische evange/i
sche Veransta/11mg in Budapest, Lutherische Monatshefte 31 
(1992) 5, pp. 219-21. 

TEXTS AND PAPERS 

Europiiische Evangelische Versammlung in Budapest. "lnterkonfes
sionelle Beziehungen" ( =Studia i documenty ekumeniczne 8 
(1992) 2/30, pp. 103-5), MD Materialdienst des konfessions
kundlichen lnstituts Bcnsheim 43 (1992) 2, pp. 38 f. 

Message final de l'Assemblee protestante europeenne (= Chrctiens 
en marche 29 (1992) 35, p. 4), La Documentation calholique 39 
(1992) 9/2049, pp. 444f. 

FABC: Federation of Asian Bishops' Conference 

TEXTS AND PAPERS 

FABC - Consullazione reologica. Dialogo e annuncio in Asia, IJ 
Regno documenti 37 (1992) 9/682, pp. 315-20. 

LACC: Latin American Council of Churches 

TEXTS AND PAPERS 

Latin American Council of Churches, Declaration to the World, 
Inlernational Review of Mission 82 (1993) 325, pp. 95f. 

Roman Catholic Synod of Bishops for Europe (Rome, Decem• 
her 1991) 

lNFORMA TJON 

Cap rile, G., /I sinodo speciale dei vescoviper l'europa, La Civilta 
cattolica 143 (1992) 3400, pp. 376-86 

Montes, P., Encueniro ecumenico durante el sinodo de obi.�pos en 
Roma, Pastoral ecumenica 8 (1991) 24. pp. 363-6. 

REFLECTION AND REACTIONS 

Lustiger, J.M., Synode des eveques: en panne l'axwnenisme ? 

Non' Unite des chreticns (1992) 86, p 21. 
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Papaghcorghiou, Spyridon, Prospeuive de/la chiesa ortodossa: al 
sinodo dei vescovi callolici roma11i sul/ 'evangelizzazione 
(=L'OsscrvatoreRomano, 4 diccmbre 1991), Biscrica Romane
asca 17 (1992) 63, pp. 11-14. 

Previ, F., The European Synod of Bishops and Ecumenism 
[interview with J.M.R. Tillard), 0 Odigos la guida 11 (I 992) I, 
pp. I 2f. 

Sorg, D.T., Romische Synode: "Neu-Evangelisierung Europas". 
Personliche Beobachtungen eines evangelischen Teilnehmers, 
MD Materialdienst des konfessionskundlicheninstituts Bensheim 
43 (1992) 1, pp. 2-4. 

TEXTS AND PAPERS 

Fischer. J.E., The Con1ribu1ion of 1he Conference of European 
Churches [Address to the Special Assembly of the Synod of 
Bishops for Europe, Rome, December 1991), CEC-Documenta
lion, News Service 17 (1991) 31-32, pp. 57-64. 

Fischer, J.E., Papaghcorghiou, S., Krikorian, M., Santer, M., 
Sorg. T. & Walter, K.H., Temoignages de quelques delig11es 
fra1erne/s [Synode des evequcs, 12/ 1991], Unite des chretiens 
(1992) 86, pp. 22-4. 

Papagheorghiou, Spyridon, Perspektiven der orthodoxen Kirche, 
Okumenisches Forum (1991) 14, pp. 189-93. 

WCC: World Council of Churches 

INFORMATION 

CEC - Comita/0 cenzrale. Se e la comunione a dividere . . , II 
Regno attualita 37 (1992) 161689, pp. 465-7. 

Issues on the EcmnenicalAgenda: 1992 WCC Central Committee 
Meeting, One World (l 992) 179, pp. 17-22. 

Kiil3mann, M., Aujbrnch und Kominuitlit. Zur Sit;:1111g des 
Zemralausschusses des ORK vom 20. bis 28. August 1992 Genf, 
Okumcnische Rundschau 41 (1992) 4, pp. 506-12. 

WCC Central Committee [Geneva Meeting, August 1992] 
( =SOE Pf-Service a:cumenique de pressc et d'information 59 

(1992) 22/23, 7-10; 3-13), Ecumenical Press Service 59 (1992) 
23, 9. I ff. 

WCC Monitors in South Africa. Echoes (1992) 2, pp. 20-22. 

WCCINCCUSA in Los Angeles. Echoes (1992) 2, pp. 5-7. 

REFLECTION AND REACTIONS 

VanElderen, M., Ariarajah, W., Ucko, H. & Mitri, T., Dialogue 
in the WCC: the inzerjaith agenda, One World (1992) 173, pp. 
9-13.

Girault, R., Le Consei/ <Ec111rienique des eglises a un tournant, 
Eludes 376 (1992) 6, pp. 831-42. 
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Larson , R.S., JP/C as a Conciliar Process, Echoes (1992) l, pp. 

26f. 

N ontawase, P., Reflection on the WCC draft "Economy as a 
Matter of Faith", Reformed World 42 (1992) 3, pp. 101-5. 

Filippi, A. & S trazzari, F., eds., Movimen/o ecumenico: in1ervis1a 
al nuovo segretario generale de! CEC, Konrad Raiser, II Regno 
attualita 38 (1993) 4/699, pp. 65-70 

VanElderen, M., 1992 in Review: lransition an,i continuity, One 
World (1993) 182, pp. 4-9. 

TEXTS AND PAPERS 

1492: Repentance, nol Triumphalism. Message 10 1he Churches 
from 1he WCe Executive Committee (Sanliago de Chile, 19-24 
March 1992), Catholic International 3 (1992) 10, pp. 493f. 

Central Committee Geneva, 1992 [Reports], The Ecumenical 
Review 44 (1992) 4, pp. 491-514 

Keshishian, A., Growing Together in 1he Ecumenical Vision, 
Mid-Stream 31 (1992) 1, pp. 3-13. 

Ok11menischer Rat der Kirchen Zentralaussch1Lu. Bericht des 
Vorsitzendem, Materialdiensl der okurnenischcn Ccnlrale (I 992) 
JV/18-20, pp. 1-29. 

Open Leifer to the Parishes of the Ecumenical Council of Church
es in the Czech and Slovak Federal Republic From an !Tlferna
lional Visitation Team of the World Couricil of Churches 6-23 
Mery 1992, International Review of Mission Bl (1992) 323, pp. 
477f. 

WCe Letter to the Churches, CCA-Ncws 27 (1992) 516, pp. 14f. 

WCC-CEC: Geneva meering (July 1992) 

INFORMATION 

CEC - KEK - uniarismo, II Regno atlualila 37 (1992) 16/689, pp. 

499f. 

Consultation Calls for Pastoral Care, Dialogue on Uniatism 
(=SOEPI-Service a:cumeniquc de press e et d'informatio11 59 
(1992) 20, pp. 2-4), Ecumenical Press Service 59 (I 992) 20. 
7.34f. 

L 'uniatisme: theme d'1me conference interchretienne a Geneve, 
Episkepsis 23 (1992) 481, pp 13-5. 

Un coUoque organise par le COE et la KEK sur /es eglises 
catholiques orieniales, Unite des chrctiens (1993) 89, pp. 33f. 

VanElderen, M., Tensions Over Uniatism, One World (1992) 178, 
pp. 10-12. 

TEXTS AND PAPERS 

Resoconto e raccomandazioni de/la consultazione ecumenica 
CEC-KEK, II Regno documcnti 37 {1992) 17/690, pp. 519-24.
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WCC-O: WCC-Or1hodox Relarions 

INFORMATION 

Debate sobre el compromLto ortodoxo en el movimienro ecumenico 
del C.E.l., Pastoral ecumenica 8 (1991) 24, pp. 370f. 

REFLECTION AND REACTIONS 

Kireopoulos, T., A Chronicle of SVS Response to the WCC 
Assemblies, St. Vladimir's Theological Quarterly 36 (1992) 1-2, 
pp. 159-67. 

WCC-SACC: WCC-So11th African Council of Churches Consu!Ja
tion (1991) 

TEXTS AND PAPERS 

Vie Ecumenical Age,uia for Tomorrow's South Africa. Statement 
by a Consul.Jarion of1he SACC and rhe WCC, Cape Town (21-24 
Oct 1991). Catholic International 3 {1992) 4, pp. 243-6. 

WCC: Seventh Assembly WCC (Canberra 1991) 

INFORMATION 

Barre, F., Des Dombes a Canberra, Amitie (I 992) l, pp. 9f. 

REFLECTION A�D REACTIONS 

Angelucci, F., ed., Canberra: 7° Assemblea generale de/ C.E. C.;

le riflessioni di due professori partecil]IJllli (L i mouris, G. & 
Vetrali, T.], L a  Monta nina (1991) 64-67, pp. 8-10. 

Dupuy, B., La Vile Assemblee du Conseil cecwnenique des Eglises 
a Canberra (7-20fevrier 1991), Jstina 36 (1991) 4, pp. 363-78. 

Koffeman, L.J., Brink man, M., Gerritsma, N., Blei, K., Westra , 
A., Hallewas, E., Dcenik-Moolhuizen, J., Houtepen, A. & 

F ortman, B. de G., De Geest van Canberra: indrukke11 en 
perspectieven, Kosmos+oekumene (1991} 4-5, pp. 91-135. 

Lossky, N., Reflections on Canberra, St. Vla dimir's Theological 
Quarterly 36 (1992) 1-2, pp. 172-5. 

Reflections of Orthodox Participants Addressed to Seventh 
Assembly, World Council of Churches, St. Vladimir's Theologi
cal Quarterly 36 (1992) 1-2, pp. 168-71. 

Vischcr, L., ls ThL5 Really "the Unity We Seek"? The Ecumenical 
Review 44 (1992) 4, pp. 467-78. 

TEXTS AND PAPERS 

Assemblee de Canberra, lstina 36 (1991) 4, pp. 389-98. 

Die Schopfungstheol.o.gie - eine Herausforderungfar unsere Zeil, 
Stimme der Orthodoxie (1991) 5-6, pp. 24-6. 

"Viens, £5pril Sailll". Confrfrence inaugurale du patriarche 
Parthenios Ill d'Alexandrie primar de l'eglise orthodoxe en 

Bulletin/ Centro Pro Unione - 61 



Afrique, Courrier (Ecumeniquc du Moyen Orient 14-15 (1991) 
2-3, pp. 76-83.

Zur siebten Vollversammlung des okumenischen Rates der 

Kirchen, Okumenisches Forum (1991) 14, pp. 203-49. 

WCC: World Convocation on Justice, Peace and Integrity of 
Crealion (Seoul 1990) 

REFLECTION AND REACTIONS 

Castro, E., JPIC - A Conciliar Process, The Ecumenical Review 
44 (1992) 3, pp. 291-303. 

Salamonsen, P.J., Ecumenical Dimensions of the JPIC Process, 
The Ecumenical Review 44 (1992) 3, pp 350-62. 
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