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Director's Desk

The text of the Fr. Paul Wattson/Mother Lurana White lecture: “In Defense of the Body: Writings on
‘Being Church’ in Ecumenical Conversation” given by Dr. Anna Marie Aagaard, professor emeritus of systematic
theology at the University of Aarhus, Denmark appears in this issue. We are pleased to announce that Prof. Robert
Taft, SJ will give this year’s lecture to be given on December 12, 2002. His theme will deal with the implications
of the recent document concerning the validity of the ancient Eucharistic anaphora of Addai and Mari. As is our
custom, we continue our celebration on the following evening, with a concert offered by our good friend, Maestro
Serguej Diatchenko and the Orchestra of the Academy “ART MUSIC”.

In addition to the text of Dr. Aagaard, this Bulletin offers our readers the text of Prof. Jared Wicks, SJ
given during the annual celebration of the Week of Prayer for Christian Unity in January. This year’s celebration
was co-sponsored by the Lay Centre at Foyer Unitas, the Vincent Pallotti Institute and the Centro Pro Unione.
An ecumenical celebration of the Word, presided over by the recently installed Pastor of St. Andrew’s
Presbyterian Church, Rev. William McCulloch with a homily preached by Bishop Richard Garrard, the new
director of the Anglican Centre in Rome followed the excellent lecture of Fr. Wicks.

The Centro Pro Unione began a series of lectures entitled: “Liturgical Renewal: A Way to Christian
Unity”. Speakers in this series included Drs. David Holeton, Geoffrey Wainwright, Horace Allen, Teresa Berger
and Canon Donald Gray. A second round will follow in the Autumn and it is our hope to publish these as part
of our series “Corso Breve di Ecumenismo”.

The British Ambassador to the Holy See, Mark Pellew gave an interesting presentation on the history of
the relationship between the Holy See and Great Britain from Henry VIII to the present day. This lecture was co-
sponsored by the “Circolo di Roma-Approdo Romano” and the Centro Pro Unione.

Together with the ecumenical institutes of San Nicola di Bari and San Bernardino of Venice, the Centro
Pro Unione organized a two day course for professors of ecumenism entitled “Toward Full Communion”. The
animator of the course was Walter Cardinal Kasper, President of the Pontifical Council for the Promotion of
Christian Unity. The course studied two themes: the necessary structural elements for full communion and the
question of intercommunion. Over 40 professors from all over Italy participated. Two study groups led by Prof.
William Henn, OFM Cap and Prof. Vladimir Zelinsky took up the two themes. An invited guest, Prof. Jorg
Lauster offered observations from a Lutheran perspective on the two themes.

I wish to end this issue by expressing my deepest gratitude to two members of our staff who have retired.
Giovanna Maria Berardelli who has led many groups through the ancient sites of early Christian Rome has been
an energizing spirit to all with whom she has come in contact. Likewise our receptionist, Olga Beal who has
greeted so many students over these years with her pleasant smile and willingness to help has retired. My deepest
thanks to both who have collaborated so generously in our ecumenical ministry.

Lastly, we welcome on staff Barbara Giambartolomei who takes Olga’s place. Barbara is also a trained
librarian and therefore looks after our periodical section as well as helping our librarian.

A Pleasant Spring and Summer to all of our readers. Peace and all good!

This periodical is indexed in the ATLA Religion Database, published by the American Theological Library
Association, 250 S. Wacker Dr., 16" Floor., Chicago, IL 60606 (http://www.atla.com).

For more information on our activities, visit us at: http://www.prounione.urbe.it

James F. Puglisi, sa
Director
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Centro Conferences

Introduction

Itisaparticular honor formeto address you thisevening inthe
house where so much of the thinking of Vatican Il was tested in
extensive discussions with Protestant, Anglican and Orthodox
observers. Only after the Council, in 1968, did I become familiar
with this hall, and the groups which in the early years after the
Council occupied the Pamphilj palace —the Ladies of Bethany
and IDOC, the International Documentation Center. It was on this
floor and on the floor above that IDOC struggled to keep the then
new periodical “Concilium’ afloat and to interpret the Council to
Christians around the world. At an IDOC board meeting I first
heard it said, “De jure you are broke. De facto you will make it.”
Subsequent ecumenical history has often reminded me of the
sentence. Finances have been tight more than once in the ecumen-
ical institutions with which I am familiar, but “de jure you are
broke; de facto you will, make it” also makes an adequate
summary of years of experiences in the ecumenical movement.
De jure, the movement seems broke in the complacency with
which most Christians remain divided. Christian unity has a hard
time, and at the beginning of the new millennium most churches
are preoccupied not with ecumenism, but with refining their own
identity-sustaining traditions. De facto, however, the ecumenical
movement will make it, but the churches’ part of making it will
mean more hard work, than waiting for a miracle.

The title of my presentation, “In Defense of the Body,” may
seem more than a little contrived, but I found no better way of
indicating both an ecclesiological topic and my assessment of the
scope and the direction of the hard work currently needed. I shall
first apply the phrase to the current discussions about the church
and the churches within the World Council of Churches (WCC).
I shall concentrate on the Council’s self-understanding and the
Orthodox-Protestant divide. Then I shall use the title as a key to
some current interpretations of*‘being church” in the Oikoumene,
and, finally, I shall stick my neck out and indicate the ecumenical
strategy mostly needed “in defense of the body.”

In Defense of the Body
Writings on “Being Church” in Ecumenical Conversation

Anna Marie Aagaard
Professor emeritus of systematic theology, University of Aarhus, Denmark

Fourth Annual Conference in Honor of Father Paul Wattson and Mother Lurana White

(Conference held at the Centro Pro Unione, Thursday, 13 December 2001)

The WCC and the churches
A fellowship of churches

The WCC is unique in bringing divided churches together
from all over the globe, and the Council is unprecedented in
nudging churches of both the Christian East and West towards
common worship and witness. Ifthe WCC was nothing more than
a functional agency of service and socio-political advocacy, it
would suffice to describe the organization in sociological terms,
but the features of the Council as a living reality point to a
bonding that goes beyond the nature of secular agencies.

The accumulated tradition of the WCC names this bonding a
“fellowship of churches”. It is further described as “a fellowship
of churches which confess the Lord Jesus Christ as God and
Savior according to the scriptures and therefore seeks to fulfil
together their common calling to the glory ofthe one God, Father,
Son and Holy Spirit”'. A Trinitarian faith, a confession of Christ
Jesus as Lord and Savior, and, in most member churches, the rite
of baptismin the name of God—Father, Son and Holy Spirit: itis
difficult to overlook the significance, indeed, ecclesial signifi-
cance of a bonding that in terms of faith and the gifts of Spirit is
“not nothing.” But experience with the WCC in the fifty years of
its existence demonstrates that the “not nothing” of the bonding
may be so elusive that it amounts to nothing more than a void far
too easily labeled koinonia, the New Testament word for fellow-
ship or communion (2 Cor 13:13).

Who is the “we”’?

The Basis of the WCC speaks of “a fellowship of churches
which confess...”. The churches, in plural, confess; not the
fellowship. The “body” disappears behind the bodies; the
fellowship empties into the divided churches. The formulation
cannot but raise questions. Is there at all a “we” that confesses; a

'For the “Basis” of the WCC, cf M. KINNAMON and B.E.COPE,
eds., The Ecumenical Movement. An Anthology of Key Texts and
Voices (Geneva/Grand Rapids: WCC Publications/William B.
Eerdmans, 1997) 468.
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for-real fellowship, however frail and nigh impossible to describe?
or must the WCC be described as a co-existence of churches
which recognize the sin of their dividedness but cannot (or will
not?) find the spiritual resources to overcome a logic of division
which shapes their liturgical worship and their understanding of
“being church”? Who s the “we” praying and worshiping God at
the WCC’s services? Christians of both Eastern and Western
traditions find the subject of the ecumenical worship nebulous—
to say the least. More than Orthodox member churches assume
thatthe WCC’s worshiping “we” inreality isa conglomeration of
pious individuals, but few have voiced it so clearly as the Eastern
Orthodox churches, when they, a few months before the 50th
anniversary ofthe WCC, decided to downgrade their involvement
in the Harare Assembly (December 1998): “Orthodox delegates
will not participate in ecumenical services, common prayers,
worship and other religious ceremonies at the Assembly’™.

The internal contradictions of conciliar ecumenism, revealed
by a Basis speaking of “a fellowship of churches which confess,”
have repeatedly been addressed. In line with the Toronto State-
ment of 1950°. early attempts at defining the nature and vision of
the Council have focused on articulating what the Council is not,
but might become. They have denied an exclusive alternative
between the Council as already “being church’ and the Council
as an organization with no significance beyond the pragmatic
value of furthering an exchange of goods and ideas. There is
something in between secularizing the Council and regarding ita
manifestation of the una sancta of the creeds. Defining this “in
between” has, however, proven to be difficult’.

Ecclesiological significance?

The most recent defense of the WCC as a body with an
“ecclesiological significance comes from metropolitan John
(Zizioulas) of Pergamon. At a 1995 inter-Orthodox consultation
he described the Council as “an event of communion” and
substantiated his claim by reflecting on three marks that identify

’The Thessaloniki Statement, in T. FITZGERALD and P.
BOUTENEFF, eds. Turn to God—Rejoice in Hope. Orthodox
Reflections on the Way to Harare (Geneva: WCC Publications,
1998) 138.

*The negative formulations of the Toronto Statement of 1950 (what
the Council is not) have stood the test of time, while the positive
formulations have been either superseded or benignly neglected, cf-
“The Church, the Churches and the World Council of Churches”, in
M. KINNAMON and B.E. COPE, eds., The Ecumenical Movement.,
... op. cit., 463-468.

*Already the mothers and fathers of the Toronto Statement struggled
with the “ecclesiological. significance of the Council, c¢f V.
BOROVOY, “The Ecclesiastical Significance of the WCC: The
Legacy and Promise of Toronto”, The Ecumenical Review 40, 3-4

(1988), reprinted in G. LIMOURIS, ed., Orthodox Visions of

Ecumenism. Statements, Messages and Reports on the Ecumenical
Movement 1902-1992 (Geneva: WCC Publications, 1994) 199-212.
A defense of the ecclesial character of the WCC is in U.
DUCHROW, Konflikt um die Okumene: Christusbekenntnis in
welcher Gestalt der okumenischen Bewegung? (Minchen: Chr.
Kaiser, 1980) 255-300.

the Council as such “an event of communion”. It something to do
with it stemming from faith in the Triune God and from Baptism;
there is some progress towards acceptance of the Nicene Creed as
the creedal basis of ecclesial unity, and there are common social
and ecological activities that may indicate the adumbrations of a
common vision’. To the esteemed ecumenist it follows that

we cannot go on for ever and ever holding different or
contradictory views of the Church. It was wise to begin
with the ecclesiological. “laissez-faire”” of Toronto but it
would be catastrophic to end with it... In the process of
ecumenical reception the “fellowship” of member
Churches will have to grow into a common vision and
recognition of what the true Church is... The Toronto
statement will have to be stripped of its ecclesiological
pluralism. I do not agree with the view that the WCC
should not develop an ecclesiology. On the contrary I
believe this to be a priority for it.

Metropolitan John revives the old question about the relation
between the WCC’s “fellowship” and the member churches.
Who is the primary agent, the “we,” developing a common
ecclesiology and thus growing into common recognition of the
one, true church? Isthe “we” the institutionalized fellowship with
an evanescent “ecclesial” identity alongside or apart from the
churches, or is the “we” particular churches striving to adopt a
common ecclesiology and thereby manifest the unity of the body
of Christ?

Churches in fellowship

Prolonged and often cumbersome processesresulted, in 1997,
in a policy statement “Towards a Common Understanding and
Vision of the World Council of Churches™®. The document
affirms the nature of the WCC as a “fellowship of churches” but
distinguishes between the fellowship and the organization:

Theessence ofthe Council is the relationship of the church-
es to one another. The Council is the fellowship of
churches on the way towards full koinonia. It has a
structure and organization in order to serve asan instrument
forthe churches as they work towards koinoniain faith, life
and witness (§3.5.2)

The Policy Statementmakes the member churches themselves,
notthe Council, the primary agent of seeking the unity of the body
of Christ. An Interim Report from the “Special Commission,”
established by the Harare Assembly to deal with the Orthodox
criticisms of the Council, repeats (rather bluntly)

*Metropolitan JOHN OF PERGAMON, “The Self-understanding of
the Orthodox and Their Participation in the Ecumenical Movement”
in G. LEMOPOULOS, ed., The Ecumenical Movement, the Churches
and the World Council of Churches. An Orthodox Contribution to the
Reflection Process on “The Common Understanding and Vision of
the WCC” (Geneva: WCC Publications 1996) 42.

SWCC, September 1997.
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The member churches are the subject of the quest for
visible unity, not the Council.

The member churches teachand make doctrinal and ethical
decisions, not the Council...

The report continues by speaking about a Council

that will hold churches together in an ecumenical space
— where trust can be built,

— where churches can test and develop their readings of
the world, theirown social practices, and their liturgical and
doctrinal traditions while facing each other and deepening
their encounter with each other” (§ 8)'.

These morerecent reflections on the Council and the churches
have laid to rest the older debates about the ecclesiological
significance of the Council itself. The emphasis now lies on the
churches and their responsibility for making the WCC a safe
ecumenical space where churches will “give account to each other
of being church” (Interim Report 6.1) and participate in
developing both “the sensitivities and the language that will allow
them to sustain a dialogue with each other” (Interim Report 8.3).
These changes in ecumenical thinking did not come as a surprise.
They were shaped concomitantly with the disappearance of
modernity’sold certainties about a single system of truth based on
universal reason and about history as single story with a single,
coherent plot. Whatever the theological responses may be to post-
modernity’s lurking nihilism also ecumenical theology has shred
the illusion that there is some universal viewpoint, situated in no
particulartradition and inhabited by an abstract “we,” from which
the questions of Christian unity canbe addressed. Onthe contrary:
“Before there can be an articulable Oikoumene there is the
resonance in which diverse local communities of faith recognize
and share the forming, energizing power of the Holy Spirit™.
Before there is “fellowship” with some features of the Pauline
koinonia, there are traditioned churches in which Christians learn
(ifthey learn it) thus to worship God and identify what they have
to dointhe world so that the story they tell of the great things God
has done (¢f Acts 2:11) becomes the story they inhabit. A
“fellowship” which confesses can only gain substance by
churches acting bilaterally or multilaterally in their local contexts.
Rather than the perpetuation ofa concept ofthe WCC asa global,
nebulous something apart from the churches, a fellowship of
churches presupposes particular churches practicing “being
church” by breaking down the barriers that hinder their mutual
recognition as churches sharing one faith, one Eucharistic body
and one baptism for the remission of sins (Interim Report 8.6).
Current ecclesiology within both the Orthodox and the
Reformation traditions understands “being church” as at once a

’Special Commission, Interim Report. The documentation is
available at http://www.wcc-coe.org/wee/who/special-01-e.html.

8L.S. MUDGE, The Church as Moral Community. Ecclesiology and
Ethics in Ecumenical Debate (NY/Geneva: Continuum/WCC
Publications, 1998) 129.

community and ahistory—a community embodying and passing
along a story that shapes the language as well as the practices of
self-giving love and forgiveness through which people gain and
sustain their identity as Christian believers. Christian faith is
ecclesial. The biblical narratives are not self-referential, but
received in faith they shape a community capable of being the
continuation of God’s story with human beings. In short: the
generating events and the community generated cannot be
separated.

The prophetic voice?

The emphasis on the churches themselves as the subject ofany
ecumenical movement on the move has exposed deep-seated
differences within the Council’s Protestant membership’. The
following lines capture the problem,

...there is... a danger for the ecumenical movement to be
deserted because of its absence of relevance to the issues of
our time... There are many, among the laity particularly,
who would wish the ecumenical movement to deal with the
whole inhabited world more than with the world of the
churches'”.

What is going on here? I think the lines speak to fears of
silencing “the prophetic voice”” ofa Council able to go against the
churches and speak to both the world and the churches''. The
quote sets the world of the churches over against the whole
inhabited world with its issues relevant to human persons, and it
puts an emphasis on the churches equal ecclesiastical navel-
gazing. Assuming such fundamental polarity between world and
church presupposes secular modernity’s belief in a wider and
deeper and broader human community than the community inthe
body of Christ and a more unified world than the world that holds
together inand because of Christ. “Social groups and movements”
are consequently better positioned than the churches to witness to

*Naming WCC’s member churches is a daunting task. No member
church can legitimately be referred to just as “non-Orthodox,” and
neither the Anglican churches nor the Old Catholic church can
legitimately be labeled “Protestants.” Here I use “Protestant” as a
reference to mainline churches with an acknowledged Reformation
heritage.

°Cf. Background Material, Special Commission (Jean Fischer).

"Cf. More recently in WCC Central Committee Minutes, Potsdam
March 2001.
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a human community with no other limits than the human race',

and most proponents of this view understand the optimal church-
worldrelation as agrafting of Christian faith into the endeavors of
social NGOs trying to mend the fabric of life. The consequences

for “being church” are summed up by a Swedish theologian: “I

think itismisleading to perceive the church as being able to create

communities outside the general conditions of the world and of
humanity"*. More is at work —and at stake— in this sentence

than a reference to the changes of history.

The World Council’s Protestantmember churches might share
the knowledge that it takes distinctive social environments to
shape distinctive identity, but there is no agreement on which
communities help create what desired form of Christian identity.
Confidence in faith-generating churches with an ecumenical
commitment to develop their social practices while facing each
other (Interim Report 8.4) is conspicuously absent in much
protestant opposition to the Council’s emerging emphasis on
facilitating community in and between the churches.

We have all it takes

Visions of an Oikoumene with churches as the primary agents
of building community run, however, into more than one set of
difficulties. For all the successes of the ecumenical movement the
main divisions of the Christian church remain. Ecumenical
parlance refers to families of churches (Orthodox, Roman
Catholic, mainline Protestant, and Pentecostal/Evangelical), but
the vocabulary only hides that churches continue to be divided™.
Much happens ecumenically, but nothing changes, and most
Christians are ecumenically indifferent. They couldn’t care less.
Eachattemptat doctrinal agreements and common witness, notto

I am convinced (but I cannot verify the claim) that “independent
groups under the roof of the church” during the last decade of the
Communist regime in the former DDR helped, decisively, to shape
the thinking on “groups and movements” within the WCC. On the
situation in the former DDR, ¢f. D. STEELE, “At the Front Lines of
the Revolution: East Germany’s Churches Give Sanctuary and Succor
to the Purveyors of Change”, in D. JOHNSTON and C. SAMPSON,
eds., Religion, The Missing Link of Statecraft (NY: Oxford
University Press, 1994) 119-152, esp. 141: “In the case of the
independent groups under the roof of the church,... the themes of
“peace,” “justice,” and “integrity of creation” taken directly from the
church’s conciliar process) became sacred, transcendent ideas... these
groups had a very definite religious function that was largely
informed by the Lutheran tradition, despite the fact that many of the
participants did not attend church. The power of the vision of the
“alternate culture that is, the one which had grown up under the safe
haven and influence of the church, would have been enough to
mobilize the crowd and incline it to conform with the behavior
implied in the themes of peace, justice, and integrity of creation”.

BE. GERLE, “Contemporary Globalization and Its Ethical
Challenges” The Ecumenical Review 52,2 (2000) 163.

4Cf. U. KORTNER, Herder Korrespondenz 54, 11 (2000) 562:
“..die 6kumenische Lage har sich seit den achtziger Jahren stark
gewandelt. Nicht erst seit Dominus lesus liegt offen zutage, dass sich
die Okumenische Bewegund in der Krise findet. Von
Aufbruchstimmung ist kaum etwas zu bemerken” (my italics).

speak of proposals of shared liturgical calendars, activates
conflicts in the churches threatening to create new splits between
the churches. The de facto preference for staying divided has not
been reduced by a century of ecumenical endeavors and it is
difficult to see how it could be otherwise because each of the
divided churches maintains that, in principle, ifnotalways inlived
fact, it has all it takes to be truly the body of Christ in history.
In a review article American theologian Bruce Marshall
comments on the state we’re in ecumenically: Churches take the
integrity of their own particular ecclesial tradition for granted, as
to both the absence of qualitative defects and the sufficiency for
Christ-formed communal living. Bruce Marshall continues,

(Each church) is convinced that it has all it needs,
doctrinally and otherwise, to be Christ’s faithful people. It
has no defects which cuts to the heart, and certainly none
which might be made good by coming to share a common
Eucharistic life with another church. Convinced of ourown
self-sufficiency, we sense as divided churches no use for
any goods we might receive from each other, and so in the
end no need for each other".

Churches may not agree on what is sufficient, doctrinally,
liturgically or ethically, for “being church” with an ecclesial
Christ-formed life, but each church perceives what ithas as being
self-supporting of the one holy church. Changes in ecclesial
practice can consequently only be thought of as “‘our’”” corporate
growth in holiness, and not as “our’ corporate repentance and
extension of mutual forgiveness.

Konrad Raiser, the General Secretary of the WCC, formulates
the ensuing problem for the WCC by asking: “In what sense can
we continue to speak of a “fellowship of churches” as long as the
ecclesial quality of the separated communities is uncertain?” The
affirmation of the fellowship remains weak, Konrad Raiser
claims, as long as it is not sustained by member churches’
commitmentto one another inthe center of their ecclesial identity,
and, he continues, precisely at this point we encounter the greatest
challenges to the WCC and other conciliar bodies'. If “being
church” in conciliar fellowship means commitment to one another
in the center of ecclesial identity, how can “a fellowship of
churches” come into existence, when some member churches
regard other member churches as essentially incomplete?

Being church in a fellowship of churches

An exchange between two Danish bishops points to the
theological center of the problem. Responding to a Danish
Lutheran bishop’s argument with Dominus lesus, the Roman
Catholic bishop of Copenhagen suggested that the dialogue be
continued in respect for each other’s ecclesiological self-

"B. MARSHALL, “Review Essay: The Divided Church and Its
Theology” Modern Theology 16, 3 (2000) 163.

1SCf. Report of the General Secretary, WCC, Central Committee
2001, available on http://www.wcc coe.org/wee/who/cc2001/gs2-
e.html
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understanding. To which the Lutheran bishop replied, “Does it
mean that we must respect that the Roman Catholic Church does
notrespectusasachurch?... [willaccept that the attitude exists in
the Roman Catholic Church... but nothing can shake (the
Lutheran bishops’) understanding that our Lutheran church is a
church™.

I have no intention of re-opening the discussion on Dominus
lesus but I do wish to question the wisdom of having a conciliar
fellowship of churches entertain ecclesiological neutrality to the
extent that some members of a Council of Churches regard other
member churches as not being church. Let me begin to sketch an
argument by suggesting an answer to the question: Why does the
de-churchifying of what Vatican Il names ecclesial communities
make these churches react so vehemently to Dominus lesus?
‘What’snew? Ever since Vatican Il and the entry of the Orthodox
churches into the WCC (1961) the ecumenical movement has
confronted Anglican and Protestant churches with a vocabulary
thatmakes “church” aword carrying analogical meanings. [t may
mean one thing when applied to own church and own family of
churches and an incomplete or deficient ecclesial entity when
applied to other churches. The more unexamined the own
ecclesiology has been, the less attention have churches within the
Reformation traditions paid to the many meanings of “‘church.”
Thatpicture has, however, changed dramatically, because the last
decade has seen most mainline churches with Reformation
heritage concentrate on ecclesiology and “being church” in a
radically changing world. Having gained a sense of the story of
faith as an ecclesial story and the concrete, traditioned church as
a peculiar community nurturing a peculiar people, it becomes a
serious matter to be de-churchified. As long as the fellowship of
the WCC was some nebulous universal supposed to be in the
process of becoming a concrete, embodied koinonia, it didn’t
matter whatmember churches thought about each other, provided
all churches put in some efforts to sustain the Council itself. The
meaning of a conciliar fellowship of churches struggling to
become together the eucharistia they celebrate evaporates
however, if the Council’s member churches de-churchify each
other.

If “joining a council of churches means accepting the
challenge to give account to each other of being church and to
articulate what is meant by the visible unity of the church”
(Interim Report 6.1) the churches in the Orthodox families cannot
avoid the sharp question now being asked by the Special
Commission: “Is there a space for other “churches’ in Orthodox
ecclesiology? How would this space and its limits be described?”
(Interim Report 6.2).

The Jubilee Bishops’ Council of the Russian Orthodox Church
addresses the question inadeclaration on “Basic Principles of the
Attitude of the Russian Orthodox Church toward the other
Christian Confessions” (August 2000)'®. The declaration begins,

YCf. Kristeligt Dagblad, Dec. 21, 2000 (in Danish).

BAvailable at
ru/s2000e13. htm

http://www.russian-orthodox

church.org.

The Orthodox Church is the true Church of Christ
established by our Lord and Savior Himself, the Church
confirmed and sustained by the Holy Spirit, the Church
about which the Savior Himself has said: “I will build my
church; and the gates ofhell shall not prevail against it” (Mt
16:18). She is the One, Holy, Catholic and Apostolic
Church, the keeper and provider of the Holy Sacraments
throughout the world, “‘the pillarand ground of the truth” (1

Tim 3:15).

The Jubilee Council does not make any new or exceptional
ecclesiological claims. It repeats the Orthodox position that the
communion of Orthodox churches is the One, true Church of
Christ in history:

The Orthodox Churchis the true Church in which the Holy
Tradition and the fullness of God’s saving grace are
preserved intact. She has preserved the heritage of the
apostles and holy fathers in its integrity and purity. She is
aware that her teaching, liturgical structures and spiritual
practice are the same as those of the apostolic proclamation
and the Tradition of the Early Church (1,18).

It is an integral part of this Orthodox position that
“communities which have fallen away from Orthodoxy have
never been viewed as fully deprived of the grace of God... (In)
spite of the rupture of unity, there remains a certain incomplete
fellowship which serves as a pledge of a return to unity in the
Church, to catholic fullness and oneness” (1,15). Various rites of
reception (through baptism, through chrismation, through
repentance) reveal the Orthodox Church’s graduated relations to
the “non-Orthodox confessions” (1,17). There is, indeed, a space
forthe WCC’s non-Orthodox churches in Orthodox ecclesiology.
Itis a space of separation from the one, true Church. It is a space
of ““division or schism” which always “implies a certain measure
of falling away from the plenitude of the Church” (1,14).

Itis possible to argue that any ecumenical movement with the
Orthodox churches ends at this point. By explicitly asking the
Orthodox member churches to situate other churches in Orthodox
ecclesiology the WCC’s Old Catholic, Anglican and Protestant
churches can only expect to hear about schism. The WCC’s
emphasis on “being church in fellowship” may precipitate an
ending— a “point of no return” in more than one sense of the
phrase.

The WCC'’s current ecclesiological debate cuts both ways,
however. Orthodox refusal to acquiesce in the ever growing
number of Protestant member churches makes it imperative for
Protestants to answer the question: how does your affirmation of
the one, catholic church affect your “being church in fellowship*?
(Interim Report 6.3).

The first answer to the question must admit that the faith
affirmation has limited impact on the understanding of the
fellowship of churches. None of the recent doctrinal agreements
between churches ofthe Reformation tradition has prompted these
churches to question their denominational autonomy and
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confessional self-sufficiency. The unity of the body of Christ
disappeared long ago into the defense of theological systems with
convenient assumptions of a disembodied, invisible church. The
one, catholic church of the baptismal Creeds disappeared into the
abstracts of philosophical traditions where universals live a life of
their own.

Drawing upon recent studies with emphasis on an ecclesial
mediation of Christian faith, Michael Kinnamon focuses his
attemptatan answer on the catholicity of the church'®. Kinnamon
asksthe Reformation and Free churches, now in dialogue with the
Orthodox, how they can think of themselves as “catholic,” when
most lack concrete forms of communion with other churches and
a good many have no connection to the Body of Christ across
time through an apostolic succession in ministry’™?

The WCC’s Uppsala Assembly (1968) understands catholicity
to be “the quality by which the church expresses the fullness, the
integrity, and the totality of its life in Christ”. Most Protestant
members of the WCC will link catholicity with an emphasis on
each gathered community of baptized believers as the catholic
church in which the whole Christ is present, through faith, in
human time and history. This combination of fullness and local
community means that only in the eschatological consummation
will the church of Christ be realized fully and completely as
catholic. Meanwhile, the church must exist as the ever reforming
church —a church that avoids to identify divine character with
specific historic expressions of the church. Ministries, offices,
structures are contingent on Christ, the Word, and connectional
structures are supposed to help keeping the legitimate diversity
within the bonds of biblical faith and the acknowledged authority
of the ecumenical creeds.

The second half of Kinnamon’s essay deals with “a council of
churches (conseily—locally, nationally, regionally, and globally”
that will challenge “the temptation toward confessional or
denominational autonomy’” and add “‘a crucial dimension to the
understanding and expression of catholicity...”

If councils have ecclesiological significance (cf- John of
Pergamon), because, through them, the church canbe builtup and
its catholicity more fully expressed, we are back at the question:
why the lack of concrete forms of communion with other church-
es?

A textbook reply would be: a conciliar existence may be a
desideratum, but a conciliar existence does not belong to the esse
ofthe church. There isno “divine character” (no necessity) linked
with conciliarity or with other provisional representation of the
Kingdom. The “extra-calvinisticum” (God’s freedom vis-a-vis the
mediation of grace) still applies.

ButKinnamon’s paper opens up for amore constructivereply
to the questions about Protestant preference for autonomy and
denominationalism. Kinnamon writes: “The church in history
always fails to express the full character of Christ...this means that
catholicity involves repentance...”.

Prof. Michael Kinnamon is a former Executive Secretary of the
WCC'’s Faith and Order Commission. His paper was discussed at the
Special Commission meeting in Berekfiirdor, Hungary, Nov 15-20,
2001.

The politics of pardon

It is premature to prophesy about the future of the Orthodox-
Protestant encounter within the WCC. Unless one harbors the
illusion that the present crisis will evaporate quietly and leave the
Council unscathed, there is, however, no way around beginning
the practice of “being church together” in a fellowship of
churches. The question is: what would it take that the divided
churches have not already tried with so little effect?

Inthe current Orthodox-Protestant debate metropolitan Genna-
dios of Sassima has suggested,

Christians have to begin to know the truth, the “aletheia”
ofthe Good News, to believe and to love the Ecclesia, the
Church of Christ, to embrace it even in difficult
circumstances and painful moments ofits history, to suffer,
witness and confess it, to defend it even if martyrdom be
the cost. This is the Christian way of worshiping...%.

I understand metropolitan Gennadios to say: What about
beginning to love the church? not just some abstract idea of one,
holy church behind or beyond the concrete assemblies of the
faithful, but the living and suffering church of living and suffering
believers who cannot but in a confession of sins give up every
idea of successful performance of a Christ-formed living. What
about putting a stop to separating the holiness of the church from
holiness in the church? what about learing from Dietrich
Bonhoefferthat “the only profitable relationship to others...is one
of love, that is the will to hold fellowship with them?*!

The pastoral and ecumenical consequences of beginning to be
churches together by practicing ecclesial love are far-reaching. It
would imply—with Bonhoeffer— to give priority to the love of
the other in God and situating the knowledge of another within the
bonding of love. Beginning with the will to hold fellowship with
“the other” will, in turn, situate the problem of divisions not in
conceptual divergences, but in the lack of ecclesial love.

Inhis erudite, difficult, and deeply disturbing book The End of
the Church Anglican theologian Ephraim Radnerargues that from
the will to divide and the practice of living apart emerged that
“separative logic”” which buttressed the divisions in the Western
Church. The theological divides were not the cause of the splits,
but the results of the cooling of love. Reflecting on medieval
theology’s decoupling of the Eucharist from the church’s
corporality Radner writes

particularly of late, there has grown an increased
appreciation of the subordination of such conceptual
divergences to social realities, which themselves embody
theological commitments farmore pointedly than does their

»Special Commission on Orthodox Participation in the World
Council of Churches, Documents from the Meeting of Sub-
Committee II, WCC 2000.

2'D. BONHOEFFER, “Ten Years After” in Letters and Papers from
Prison (London: Fontana Press, 1959. English original SCM Press,
1953) 141.
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verbal articulation. And these are the realities that ecclesial
division contradicts inabasic fashion, actingas a ground to
theological development, and notmerely asitsresponse. In
otherwords, it is possible that the contradiction of ecclesial
love in the sixteenth century in and of itself altered the
significance of a theological terminology that before that
time... was bounded by a realm of meaning wholly
divergent from its postdivisional articulation®.

But what would it look like, if divided churches began
approaching “being churches together in fellowship” by
practicing ecclesial love? Some would say that it is a moot
question, because any living and lived communal confession of
the one, holy church cannot be divorced from the inherited
theological systems. The “we versus them exclusions’ have been
built into the oppositional systems of habits and institutions in
which every ecclesial community is deeply convinced that it has
all it takes for successfully performing the body of Christ.
Ecclesial love between divided churches does not make sense.
Exactly because the unity of the church must begin with the
concrete historical realities it seems futile to assume that
Christians should be capable of unlearning the logic and the
practices or division.

And yet? And yet there is a way to act in the “always already
destructive structures of ecclesial unrelatedness” which assumes
that they can be broken. This way is called “forgiveness.”

Shortly after World War II Hannah Arendt, the Jewish
philosopher, turned to the predicament of human action. In The
Human Condition (1951) she argues that there is aredemption, as
she names it, from the irreversibility of all human action, namely
forgiveness. If women and men could not forgive and receive
forgiveness for the consequences of what was done, we would be
confined to one single deed, from which we would neverrecover.
Wewould remain foreverits victims. Forgivenessis, according to
Hannah Arendt, ahuman faculty. Butnobody can forgive himself
or herself. Forgiveness thus belongs to the social conditions of
being human, and it can never be predicted:

(Forgiveness)is the only reaction thatacts inan unexpected
way and thus retains, though being a reaction, something of
the original character of action. Forgiving, in other words,
is the only reaction which does not merely re-act but acts
anew and unexpectedly and therefore freeing from its
consequences both the one who forgives and the one who
is forgiven (241).

Hannah Arendt’s seminal analyses moved “forgiveness” fromthe
religious/Christian context into the political context. Forgiveness
became a secular possibility — in international law; in criminal
lawand inpsychology. All-pervasive evils like the Holocaust, the
apartheid regime and ethnic cleansings demanded new politics,

2E. RADNER, The End of the Church. A Pneumatology of
Christian Division in the West (Grand Rapids/Cambridge: William B.
Eerdmans, 1998) 230. Bruce Marshall’s review article (note 15)
refers to Radner’s book.

and new politics can only emerge from a change of practices. Itis
in this context that the efforts to devise a politics of pardon are
situated.

I am convinced that the current theological interest in
forgiveness has been prompted by political philosophy and new
social practices. Nothing indicates that churches practicing
forgiveness of each other have provided secular societies with
tested practices able to break the irreversibility of past actions.

Neither a particular church nor an existing ecumenical
community appears in recent literature as the “we” of Jesus’s
prayer: Forgive us the wrong we have done, as we have forgiven
those who wronged us. Prayers for God’s forgiveness abound in
current theological reflection and liturgical material, even prayers
of God’s forgiveness of sins committed in the cast by individual
believers in one church against sisters and brothers in another
church. But an ecclesial public does not appear as the “we”
extending and receiving forgiveness in relation to another
ecclesial public. Sins, also social sins, remain the sins of an
individual. That churches begin to forgive each other for
wounding the body and keeping it divided may not be an
impossible, but in the state we’re in, a very improbable scenario.
Ithas not yet dawned upon the divided churches that forgiveness
may be the only action that can break the irreversibilities of our
sinful divisions. The secular states are beginning to learn it*.

But there is in more recent ecumenical history evidence of at
least one occasion, where divided churches turned to an act of
forgiveness. Walter Kasper is aware of its ecumenical
significance. In an 1987 article Kasper revisits the lifting of the
mutual excommunication of 1054 between Rome and
Constantinople®. Kasper quotes Orthodox metropolitan Meliton
who at the time (at the very end of Vatican I) insisted that the act
didnotimply any changes in “dogmatic thinking, canonical order,
divine worship, and Church life generally.” What happened in St.
Peter’s on Dec. 7, 1965 was an encounter “conducive to the
restoration of charity, to obliterate the grievous acts of the past
which then banished charity between the two churches, helped to
break their links, and in time became symbolic of their
divisions””. The act of lifting the mutual excommunication was
anact of ecclesial love allowing for the purification of memories,
The “Common Declaration” of Pope Paul VI and Patriarch
Athenagoras identifies this act of love as “expressive of justice
and mutual forgiveness” opening up “in a spirit of trust, esteem,

3Cf. R,G.HELMICK and R.L. PETERSEN eds., Forgiveness and
Reconciliation: Religion, Public Policy and Conflict Transformation
(London: Templeton Foundation Press, 2001).

#W. KASPER, “Lehrverurteilungen kirchentrennenf? Uberlegungen
zu der Studie des Okumenischen Arbeitskreises” in K. ALAND und
S. MEURER, eds., Wissenschaft und Kirche. Festschrift fiir Eduard
Lohse, Texte und Arbeiten zur Bibel, 4 (Bielefeld: Luther Verlag,
1989) esp. 200-201.

3Cf. E.J. STORMON, ed. and transl., Towards the Healing of
Schism. The Sees of Rome and Constantinople. Public Statements and
Correspondence between the Holy See and the Ecumenical
Patriarchate, 1958-1984, Ecumenical Documents, 3 (NY: Paulist
Press, 1987) 118-119.
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and mutual charity” a dialogue aiming at restoration of  to deal constructively with a past of divisions.

communion in faith and sacramental life”. I know of no other references to churches beginning exactly
Iknow of no other reference to churches forgiving each other  right: beginning with love and forgiveness, the only Christian

inanactoftrustandloveand thus, by leavingillusionsabouttheir ~ practice through which the occurrence of community, in pursuit

ownssuccessful performance of Christ-formed community,begin  of the things that make for peace (Rom 15), may be mediated.

*Ibid. 128.
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Centro Conferences

Lights and Shadows over Catholic Ecumenism

Jared Wicks, SJ
Professor of Fundamental Theology and Ecumenics, Pontifical Gregorian University

(Conference held at the Centro Pro Unione, Tuesday, 22 January 2002)

We are now one year and 22 days into a new century, which
gives us some perspective on the century just past. The distance
is surely not enough for marking the truly defining moments of
the past century and seeing them in meaningful connection. But
still, a simple chronicle of church-related events suggests that,
among all else, the Twentieth was the ecumenical century.

The Ecumenical Century

One starts with the founding in 1910, at Edinburgh, of the
International Missionary Council. Moving along the time-line,
one has to mark 1948, for the founding at Amsterdam of the
World Council of Churches. These are churches which, as the
Basis of their fellowship and collaboration, “confess the Lord
Jesus Christ as God and Savior, according to the Scriptures, and
therefore seek to fulfill together their common calling to the glory
of the one God, Father, Son, and Holy Spirit.” — A remarkable
way to come together, later acknowledged by a clear echo of this
World Council text in Vatican II’s Unitatis redintegratio, no. 20.

In the chronicle, Vatican II looms large, where the delegated
observers gave an ecumenical dimension to each day’s assembly
in St. Peter’s'. The Council’s Decree on Ecumenism remains a
major conciliar text of assessment, of methodology, and aboveall
of commitment for Catholic ecumenism, as made clear by its
updated re-presentation in Pope John Paul II’s encyclical Ut unum
sint of 1995.

A month ago, from this lectern, Anna Marie Aagaard re-
minded us of the singular action taken on penultimate day of the
Council, December 7, 1965, when the churches of Rome and
Constantinople, heretofore estranged, lifted their mutual excom-
munications”. This act intended to consign to oblivion a sizeable
residue of suspicion and hostility, so that the dialogue of love

'T.F. STRANSKY, “Paul VI and the Delegated Observers/Guests
to Vatican I1,” in Paolo VI e I’ecumenismo. Colloquio internazionale
di studio, Brescia 25-26-27 settembre 1998, Pubblicazioni
dell’Istituto Paolo VI (Brescia/Rome: Istituto Paolo VI/Studium,
2001) 118-158.

2 A.M. AAGAARD, “In Defense of the Body,” Conference at the
Centro Pro Unione in Honor of Father Paul Wattson and Mother
Lurana White, 13 December 2001, Bulletin-Centro Pro Unione, 61
(2002) 3-10.

mightbegin, leading to atheological dialogue of truth between the
Orthodox Churches and the Catholic Church.

Late inthe century, one topic of dialogue matured, after twenty
years of work, to the point that on Oct. 31, 1999, at Augsburg,
Lutherans and Catholics could sign their Joint Declaration of
consensus on the doctrine of justification, solemnly confessing
togetherthat “by grace alone, in faith in Christ’s saving work, and
not because of any merit on our part, we are accepted by God and
receive the Holy Spirit, who renews our hearts while equipping
and calling us to good works™.

These are bright lights in the ecumenical century (and others
could be easily mentioned). But at the end, during the one-
hundredth and final year of the century, in 2000, some clouds
moved fromthe horizonto cast shadows overareas of ecumenical
life and action.

In the World Council of Churches, during 2000, the Special
Commission on Orthodox Participation, a group 60 experienced
representatives, held five tension-filled meetings. By the end of
2000, the process had brought to light, with all desirable clarity,
major discomforts of the 21 Eastern Orthodox and Ancient
Oriental member-Churches of the WCC. These touch on the
ways of prayer and worship at WCC assemblies, which include
forms in which Orthodox Christians cannot in conscience
participate. The Orthodox would have World Council make
decisions on issues touching doctrine and ethics not by “parlia-
mentary” majorities but by a genuinely “‘conciliar” consensus. The
Orthodox are concerned that member-churches really ground their
lives in the faith set forth in the World Council Basis, with its
profession of the Trinity and of Jesus as God and Savior’. Atany
rate, this “‘shadow over Geneva” is bringing home that conclu-
sions reached in one church—about Scripture, the Creeds, and
forms of Christian life—can in fact weaken or even impair

3 Joint Declaration, no. 15, cited the handsome Eerdmans edition,
The Lutheran World Federation and The Roman Catholic Church,
Joint Declaration on the Doctrine of Justification (Grand
Rapids/Cambridge UK, 2000) 15.

* A generous offering of documentation from the first year’s labors
of the Special Commission on Orthodox Participation is give at the
internet site www.wcc-coe.org, under the rubric “Who are we?” in
the box “WCC Self-Understanding and Policy”, giving the section
“Special Commission”.
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fellowship with other communities also making the ecumenical
journey.

The WCC Special Commission is a wrenching experience for
those committed to seeing it through to the conclusion planned for
this year. AnnaMarie Aagaard gavetestimony in Decemberto the
impact of the Orthodox challenge, raising questions about the
ecclesial identity and ecumenical goals of the Anglican and
Protestant majority, about repenting for wounding the ecclesial
body, and about the consequences entailed in truly loving the
Church of Christ in this world.

Other shadows overthe ecumenical landscape appeared during
2000. In July, at Emmitsburg Maryland, the 8th plenary session
of the Orthodox-Catholic commission for theological dialogue
ended in an impasse over questions about the Catholic Oriental
Churches. The dialogue-session left such a negative impression
that one peritus of the commission, Dimitri Salachas, had to
clarify in 1/ Regno, that the dialogue has not been broken off,
whatever may be the reports of discord and recriminations voiced
at Emmitsburg’. But the Commission does face a challenge of
“re-starting its engine”, so it can deal with the important issue,
already prepared for discussion, of how the sacramental structure
of the church comes to expression in synodal forms of authority.

Then in September 2000, the Congregation for the Doctrine of
the Faith issued the Declaration Dominus lesus, in which Ch. IV,
treated “The Unicity and Unity of the Church,” and most readers
will know that this one chapter brought on countless expressions
ofaggravation, offense, and dissent by spokespersons of churches
withwhich the Catholic Churchis conducting bilateral dialogues.
But more about this below.

So the Twentieth Century ended with the ecumenical land-
scape being well-lighted but also shadowed in certain sectors. To
now probe this situation more in detail, passing into our new
century, [ wantto focus selectively on justtwo areas, out of many,
of Catholic ecumenical engagement, first to identify in each the
bright lights of progress, then to name some darker shadows, but
also to point to promising efforts underway to dissipate the
shadows.

Broadening the Consensus on Justification

I mentioned already the Lutheran-Catholic Joint Declaration
on Justification. Today, a new chapter is unfolding in the history
of that declaration of 1999. What was signed in Augsburg has
become something of a pole-star in the ecumenical firmament. It
is attracting others. In November 2001, a four-sided world-level
Consultation was held in Columbus, Ohio, at which Lutheranand
Catholic representatives took up, with representative of two other
confessional communions, the possibility of the other two, by way
of procedures now taking shape, coming to adhere to the consen-
susonjustification. Thetwo communionsare the World Method-
ist Council (77 member-churches) and the World Alliance of
Reformed (or Presbyterian) Churches (with 215 member-

* Information on and reactions to the Emmitsburg meeting are
listed in the Fall 2001 issue (No. 60) of this Bulletin, “Bibliography
of Interchurch and Interconfessional Theological Dialogues,”
Sixteenth Supplement, 37f.

churches). Processes are now beginning by which they may
become, along with the Lutheran World Federation and the
Catholic Church, signatories of the declared consensus on God’s
justifying work in human lives®.

From one perspective this is not too surprising. Both the
Methodist Council and the Reformed Alliance have carried on bi-
lateral theological dialogues with the Lutheran Federation and the
Catholic Church, dialogues which have already expressed a large
measure of consensus on justification, with characteristic
theological differences around this center. The differences come
from special emphases of one partner, which however the other
partner can appreciate, without adopting them. The Lutheran-
Methodistdocumentof 1984, The Church: Community of Grace,
features four paragraphs of central consensus combined with
differentemphases on “Salvation by grace through faith™. Also,
the Reformed-Roman Catholic bilateral dialogue issued in 1990
the report, Toward a Common Understanding of the Church,
containing a “common confession of faith”, both in Jesus Christ
as sole Mediator and Reconciler of humankind with God and,
most remarkably, on “Justification by Grace, through Faith™®.

These bilaterals are similar to the process that led to the Joint
Declarationitself, namely, earlier Lutheran-Catholic dialogues on
justification by theologians, who—it turned out— prepared the
way for an affirmation at the highest level of their churches. Inthe
Joint Declaration the churches received the dialogue-results, so
that the consensus may be widely know and enter into the lived
religiosity of neighboring Catholic and Lutheran parishes and
affect members of the two communions.

Now the question is whether Methodists and Reformed-
Presbyterians can move from the preparations in the bilaterals
through a similar process leading to official “reception” in their
churches of a consensus with Lutherans and Catholics on
justification.

Representatives at Columbus of the Methodist Council and the
Reformed Alliance recognized the signing of the Joint Declaration
as a watershed in Church history. To be sure, the Declaration of
consensus on justification does not create full communion
between the member-churches of the Lutheran World Federation
and the Catholic Church, but it remains a momentous step,
because these two bodies had issued condemnations with a

¢ The Anglican Communion was represented at the Columbus
consultation by a single observer. An Anglican-Catholic consensus
on justification is worked out in “Salvation and the Church”,
completed by ARCIC II in 1986, and given in J. GROS, H.
MEYER, and W.G. RUSCH, eds., Growth in Agreement II.
Reports and Agreed Statements of Ecumenical Conversations at the
World Level, 1982-1998, Faith & Order Paper, 187 (Geneva/Grand
Rapids: WCC/Eerdmans, 2000), 315-325.

7 “The Church: Community of Grace,” Lutheran-Methodist
Dialogue 1979-1984, in Growth in Agreement 11, 200-218, esp. nos.
23-27.

8 “Towards a Common Understanding of the Church,” Reformed-
Roman Catholic Dialogue, Second Phase, 1984-1990, in Growth in
Agreement 11, 780-818, esp. nos. 64-79.
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church-dividing effect. Lutherans and Catholics had kept these
16th Century “anathemas” on the books for over 400 years. The
simplified but antagonistic formulae on “faith alone” and “merit
of salvation by good works” had long had a divisive effect in
theological education and catechetical instruction of Lutherans
and Catholics.

But the Joint Declaration of Augsburg, based on minute
examination of official Lutheran and Catholic teaching, is an act
by which the two bodies—formally, publicly, and in an act of
shared confession before God—express agreement without
reservation on the core-truths of God’s forgiving and renewing
grace. Then the Declaration shows that when Catholics and
Lutherans articulate different theologies of God’s word and faith,
of sin and grace, of assurance and good works, what they teach
are not mutually exclusive doctrines, but in fact compatible
differences.

Truly a watershed, as a consensus in the substance of faith
based on God’s revelation, while admitting differences in the
manner of further explication, based on the different “cultures” of
the two communions. Itis a prime example of discovering unity
onatruth of faith, while retaining diversity in the way this faith is
elaborated theologically, but this diversity is reconciled while
remaining diverse. In a short-hand designation, it is “a differenti-
ated consensus”.

At Columbus , Methodist leaders were very clear on wanting
to be associated with the graced good work of Augsburg and
wanting to take part in the movement forward from it. They can
subscribe to the Declaration, but they also bring an enrichment.
Their doctrinal heritage adds emphases on holiness, on “fruits of
the Spirit” in human lives (Gal 5:22), and on our rejoicing before
God in his gift of reconciliation. One Methodist at Columbus,
Geoffrey Wainwright, found the Lutheran-Catholic agreement at
Augsburg notably lacking “joy in the Lord”” over His gifts.

The idea is not to change the Joint Declaration, which stands
as signed at Augsburg, but to bring to it an official Methodist
statement of adherence to the consensus, perhaps along with a
Methodist “Annex”, similar to the explanatory Annex already
appended to the Declaration’.

The Reformed delegation at Columbus was a diverse group:
from Indonesia, South Africa, Brazil, Germany, and the United
States. They brought a span of different opinions, leading to a
lively exchange. Considerable clarity came from the Catholic side,
inGeorge Tavard’s careful survey of justification in Calvin, in the
Reformed Confessions, and in the “concordats” of altarand pulpit
fellowship between bodies like the Presbyterian Church USA and
the Evangelical Lutheran Church in America.

Clearly a Reformed “annex” to the Joint Declaration would
speak of God’s call of justified persons to obedience in good
works unto His glory. But the most serious issue, especially
urgent for Reformed churches in the Southern hemisphere, is the
connection between God’s justification of humans and the
promotion of justice in this world. It must come out that God’s
grace is highly relevant for people whose lives are enveloped by
aweb ofevil and exploitation. Justification has ethical, especially

° Joint Declaration, 43-47.

social ethical, consequences

The Lutheran-Catholic Declaration confesses a truth about
God’s saving work, and announces our agreement on how this
unfolds. This is right to do, something good in itself, not good for
what it promotes in the world. Further, it is hard indeed to move
from our saving faith in Christ to draw out mandates of social
action.

But against this, one Reformed intervention underscored the
bond between the truth of faith, the vitality ofhope, and the costly
outpouring of self in love. Christian existence in this world is by
faith in God who is merciful beyond all human deserving, but
faith is linked essentially with hope and love. The world as
populated by many despairing people. The message of gratuitous
justification is what the whole Bible proclaims, namely, God’s
fidelity to his human creatures, who therefore can keep theirhopes
alive, even in their broken and needy condition.

From this perspective, the Joint Declaration leaves significant
traits of the God of revelation hidden among its presuppositions,
and does not go on to underscore that persons made righteous by
God are taken up as witnesses and agents into God’s project of
healing a whole human race and promoting his reign of justice
and peace.

Sothereisashadow overourJoint Declaration. The Consulta-
tionmadeitclearthat the Methodists and Reformed, as they move
toward association with the consensus, have significant insights
to bring. Catholics and Lutherans have to admit that their Joint
Declaration is not complete in its witness to God’s saving work.
Buthowto dissipate the shadow and incorporate new lights while
respecting the integrity of the Augsburg Declaration?

One way to promote harmony is for Catholics to explicate the
vision of human life set forth in Vatican II’'s Gaudium et spes,
where the term “justification” does not appear, but its reality is
present. The Pastoral Constitution speaks of persons restored to
dignity in Christ, loved personally by the Father and anointed by
the Spirit, and so empowered to struggle daily against evil. Christ
gives new depth to human solidarity, uniting believers in the
Paschal Mystery of his movement through death to resurrection.
Essential to God’s plan is our activity in preserving and develop-
ing creation, but, in Gaudium et spes, itis God’s grace and Spirit,
given injustification, that “quickens, purifies, and strengthens the
generous aspirations of humankind to make life more humane”.
For “the Spirit makes human beings free, ready to put aside love
of self and integrate earthly resources into human life”” (GS 38).

Our shared confession on justification by grace, with empow-
erment for good works, rests in fact on faith in Jesus Christ
crucified andrisen as the definitive word about human lifeand the
keyto tackling the main problems of the world today (GS 10, 45).
— At Columbus, such a vision opened up a “lighted corridor” of
a fresh approach to the consensus on justification for the new
participants.

At the end, the participants saw the Consultation as a good
beginning, but the way ahead is complicated, if only because each
of the four partner-communions has its own method of decision-
making. The questions raised, especially about ethics, justice,
and hope, require further work, beginning with time for ““process-
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ing” the new perspectives opened up in the exchanges.

As the consultation closed, all had a heightened sense of the
importance for the credibility of Christian witness in the world
that it be made in the harmony of many voices. And for this
witness, doctrinal agreements have arole in publicly reconciling
bodies of Christians whose relations have been scarred by past
condemnations of each other as beingunfaithful to God’s word of
revelation.

Shadows do not come only from our Protestant partners. One
challenge comes from Rome itself, in a recent article in which
Franciscan Fr. Adriano Garuti takes a stand against “differentiated
consensus” as a viable ecumenical method, since it does not, in his
judgment, lead to a common profession of faith in its integrity'.
This intervention places a large question-mark beside the Joint
Declaration, whichis precisely awork of differentiated consensus.

Butthisarticletouches onjustoneissue of doctrinal difference,
that of the Petrine-Papal primacy, without examining other
precedents. Afterall, differentiated consensus was not invented in
treating justification with the Lutheran World Federation, but
appeared earlier in Pope John Paul II’s common declarations of
faith with the Patriarchs of Ancient Oriental Churches (Syrian,
Assyrian), which have long held themselves back from subscrib-
ing to the formulations of the Council of Chalcedon. But in visits
of 1984 and 1994, the Pope and the Oriental Patriarchs affirm
themselves to be one in faith, notwithstanding theological
differences regarding the Incarnation of the Word of God'". This
seems to be a precedent at the highest level for the labored
reconciliation of Lutheran-Catholic differences over justification.

Communio-ecclesiology

Today, numerous dialogues areunderway on the church tself.
[Mlumination comes to many of them from the emergence of a
single leitmotif to guide the approach. This has been a natural
evolution, without a pre-conceived plan developed by theolo-
gians. The development began from the many images of the
church and the different motifs featured in the confessional
documents of the churches and then moves toward coherence.
The widely-accepted leitmotif is communio-ecclesiology.

There is today broad agreement that the church is (1) a
communion—asharing, participation of many—in professing the
apostolic faith, in one baptismand further sacramental life, served
by those designated for ministry; (2) a communion realized
locally, regionally, and universally in the world; (3) acommunion
of present-day churches with those of the past because the
Apostolic Gospel and Tradition have been handed on and
received; and (4) a communion as well, as expressed in every
Eucharist, between the church today and the saints and martyrs

s

10°A. GARUTI, “Né¢ ritorno né ‘consenso differenziato’,
Antonianum 76, 4 (2001) 551-560. A longer study from the same
author is Primato del Vescovo di Roma e dialogo ecumenico,
Spicilegium Pontificii Athenaei Antoniani, 35 (Rome: Pontificium
Athenaeum Antonianum, 2000). Fr. Garuti is Capo Ufficio of the
doctrinal section of the Congregation for the Doctrine of the Faith.

" The texts are in Growth in Agreement II, 691f., 711f.

who are one with God and the Risen Christ, and so in full

communion with each other, in life, glory, and praise'>. — Our
ecumenical movement is from the rue or real, but sadly incom-
plete, communion between our earthly churches—in faith,
sacraments, ministry—toward fi«// communion.

The penetration of this thinking into recent dialogues is
notable, even breath-taking. It dominated the first documents of
the Orthodox-Catholic theological commission: The Mystery of
the Church and the Eucharist in the Light of the Holy Trinity
(Munich, 1982) and then The Sacrament of Order in the Sacra-
mental Structure of the Church (Valamo, 1988). The Third
Pentecostal-Catholic dialogue reported in 1989 on Perspectives
on Koinonia. The Disciples of Christ- Roman Catholic dialogue
issued The Church as Communion in Christ (St. Louis, 1992),
while the Anglican-Methodist dialogue produced Sharing in the
Apostolic Communionin 1996, the same yearthat ARCIC 11 gave
us Church as Communion (Dublin, 1996)". Other dialogues
could be added, such as the recent Lutheran-Catholic study in
Germany, Communio Sanctorum (2000).

The 1991 Canberra Assembly of the World Council affirmed
basic principles in “The Church as koinonia: Gift and Calling”,
which then oriented the Santiago de Compostela World Confer-
ence of Faith and Order in 1993, on koinonia in faith, life, and
witness. The Faith and Order study of The Nature and Purpose
of the Church, now developing, states that, “The notion of
koinonia (communion) has become fundamental for revitalizing
a common understanding of the nature of the Church and its
visible unity”".

To be sure, communio thinking is not present with the same
intensity in all dialogues, being weaker where non-episcopal
communities are involved. Conversations with Evangelicals
place less emphasis on sacramental communion and more on
communion in mission, and even lead to expressions from the
evangelical side that, yes, evangelical Christians are in commu-
nion with members of other churches, that is, those who are truly
converted to Jesus Christ as their personal Lord and Savior.

This development has the advantage of highlighting a cluster
of New Testament texts. Scripture shows that a “communio
ecclesiology” is not just one “image” or “model”” among others,
butisinstead the original formof life together that Jesus Christ, by

12 The fourth dimension of “eschatological” ecclesial communion
entered the bilateral dialogues with brief references in the Orthodox-
Catholic Munich document of 1982 (I, 4c; III,1; Growth in
Agreement I, 653, 657, it appeared in no. 48 of ARCIC II-II’s
Church as Communion (1990; Growth in Agreement 11, 340), and
then received emphatic treatment in the encyclical Ut unum sint, no.
84. Most recently, it has been developed in the Lutheran-Catholic
dialogue in Germany, and expressed in Ch. VII (“Gemeinschaft der
Heiligen — iiber den Tod hinaus,” no. 220) of Communio
Sanctorum. Die Kirche als Gemeinschaft der Heiligen
(Paderborn/Frankfurt am Main: Bonifatius/Lembeck, 2000) 107.

13 All of the documents are given in Growth in Agreement II.

' The Nature and Purpose of the Church. A Stage on the Way to
a Common Statement, Faith and Order Paper, 181 (Geneva: WCC,
1998) 24.
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his Spirit, gave to his followers.

First, the opening of the First Letter of John gives apostolic
witness to the word of life made manifest in Jesus, “‘that which we
have seen and heard we proclaim also to you, so that you may
have communion (koinonia) withus; and our koinonia is with the
Father and with his Son Jesus Christ” (1 Jn 1:3). Here the Apos-
tles’ Gospel calls believers together, to assemble them in common
adherence to the word of life, and this life is ““with the Father and
the Son”—clearly in the Spirit.

Second, this ecumenical ecclesiology draws much from the
eucharistic text of 1 Cor 10: “The bread which we break, is it not
a participation (koinonia) in the body of Christ. Because there is
one bread, we who are many are one body, for we all partake of
the onebread” (1 Cor 10:16f). The Church’s unity is not “worked
up’’ by our intent and effort of voluntary association. Instead, it is
consolidated sacramentally by Christ’s gift of himself'to be shared
by many, requiring then life in harmony, which was Paul’s
overriding concern all through First Corinthians.

Third, the ecclesiological dialogues find the church described
primordially in Acts, in the 3000 who responded to Peter’s
Pentecost Kerygma: “And they devoted themselves to the
apostles’ teaching and fellowship (koinonia), to the breaking of
the bread and the prayers.” (Acts 2:42) Here the elements of
communion fuse into a unity of prayer and sacramental celebra-
tion, of a teaching being transmitted and the Apostles’ ministry
serving unity. And what a remarkable unity it was! Naturally it
included local residents of Jerusalem, but also Parthians and
Medes, Elamites and residents of Mesopotamia, even “visitors
from Rome, both Jews and [gentile] proselytes” who, at Peter’s
behest, received baptism for the forgiveness of sins and found
themselves made anew by the Holy Spirit. Here is the exemplar
of all ecclesial communities, a catholic exemplar, sacramentally
united in one place, served by apostolic ministry, but oriented to
a mission to the whole world, as Acts will narrate. It began,
though, in the communio of Jerusalem from the outpoured Spirit
and Peter’s witness to the Risen Lord Jesus.

Surveying the families of churches, one sees that communion
in Christis notuniform, foritis shaped by particular paradigmatic
charisms and lived experiences, in short by different spiritualities
that penetrate the churches today from the example ofkey figures,
some from past history, who remain in an uncanny way ever
present (Francis, Luther, Xavier, Bonhoeffer), and the martyrs and
spiritual witnesses present to us and impacting our communions.
Life together in Christian faith can bear the deep impress of the
icons in Orthodoxy, of Wesley’s hymns in Methodism, or of the
force and beauty of language for Anglicans in Tyndale’s Bible
and Cranmer’s Prayer Book. These charismatic realities create an
ethos logically prior to any institutional form. It penetrates the
living of communion and gives a particular tone to the ecclesial
fusion of the fundamental elements of faith, worship, and ministry
in a particular communion.

A communio-ecclesiology, that is, based on the Gospel and
apostolic tradition, on the Eucharist, and on apublic ministry amid
the variety of charisms, is a vision which exorcizes from our
dialogues secular socio-political models. The vision shows thatan

ideal of intimate familial dealings and friendship falls short of
what New Testament requires the church to be. While eucharistic
celebration is central, this approach calls for awareness in our
worship that our own community is linked with all others who
share in the movement toward glorifying the Father, through
Christ, in the same Spirit, and who partake of the one bread of
Christ’s body. Communio as a leitmotiv protects us from
introjecting alien or insufficient notions into our dialogues about
the church.

But while ecclesiological dialogues are enlightened by the
leitmotif of communio, shadows are not lacking.

Even good friends had difficulties with Ch. IV of Dominus
lesus. Bishop John Baycroft wrote in the Anglican Centre’s
newsletter that the text struck a “sour note” in our ecumenical
concerto. The Winter 2001 issue of Pro Ecclesia offered a
ecumenical symposium on Dominus lesus, with appreciative
readings of its main chapters on Christ’s unique saving work, but
with grumbling over Chapter IV, for instance, that it in effect
“unchurched” other Christian bodies. In the symposium, the
Lutheran Eugene Brand found quite inadequate Dominus lesus’s
view of the bodies issuing from the Reformation, since it takes no
accountofhow in them the “elements of truth and sanctification”
have acorporate cohesion foran ecclesial mediation of the Gospel
and grace of salvation".

Clearly, Dominus lesus leaves Christians of the Reformation
traditions suspecting that the Catholic Church, after all these
dialogues, does not esteemtheir communities. It seems imperious
to claim that “the Church of Christ continues to exist fully only in
the Catholic Church’” by a unique subsistence, while the ecclesial
communities lacking the Eucharist in its integral reality “are not
Churches in the proper sense” (Dominus lesus, nos. 16, 17).
When others find this off-putting, they could well turn inward
toward working out confessional communio ecclesiologies,
undercutting the coherence gained by the wide penetration of the
theme of ecclesial koinonia.

Catholics must be aware of the impact of their language and
declarations. It does not help to claim that Dominus lesus was an
internal textrecalling Catholics to fundamental principles oftheir
own church’s doctrine'®. The “ecumenical century” has in effect
erased the line between what is “internal” to the Catholic Church
and what will be examined intensely by Christians of other
communions. If W. A. Visser ‘t Hooft, the General Secretary of
the World Council, could say of the calling of Vatican I, “Nostra
res agitur” (“It concerns us!”), how much more is Ch. IV of
Dominus lesus, on the churches in their unity and sad divisions,
a concern of all Christians.

But something can be done. Cardinal Kasper has said that,

15 Pro Ecclesia. A Journal of Catholic and Evangelical Theology
10, 1 (2001) 5-16. The problematical “unchurching” of non-Roman
Catholic Christians, is spoken of by the Episcopalian theologian,
Ephraim Radner (p. 9), while E. Brand’s critical remarks are on pp.
7-9.

16 A. GARUTI, “Né ritorno né ‘consenso differenziato’”
551.

, op. cit.,
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however unfortunate the tone of Dominus lesus, its ecclesial
chapter does remind us that none of the dialogues, even though
illumined by communio ecclesiology, have manifested consensus
on the concrete embodiment of ecclesial koinonia in history and
today.

Furthermore, the question of being or not being “‘churches in
the proper sense” can send one to the Acta of Vatican 11, to find
out what was and is still meant by calling the Reformation
churches “ecclesial communities™”. This was an innovation and
came as the fruit of debate. The official explanation was that the
terms “‘communities’ or “separated brethren”, used in the initial
draft, are not adequate regarding bodies stemming from the
Reformation, because they do not express how the saving “ele-
ments” (Gospel, Scripture, Baptism, biblical prayer, ideal of
discipleship) confer on these communities “a truly ecclesial
character™®. There is, therefore, for Catholic teaching, a true
ecclesiality inthe bodies in which, according to Ut unum sint, the
one Church of Christ is effectively present, being operative to
unite and sanctify their members, equipping them for their
Christian vocation (no. 11).—This maynotdissipate the shadow
cast by Dominus lesus, but it does help Catholics approach
Reformation Christians with more respect, and with a real if
reserved acknowledgment of their community life as a koinonia
given by the Lord and his Spirit.

Like Elijah’s servant, I see another cloud, now no larger than
ahuman hand, rising on the horizon (1 Kings 18:4). It is the new
book of Fr. Frank Sullivan on the early development of the
episcopate'. I suspect it will make life difficult in dialogues of
Catholics with the Reformation ecclesial communities even when
the dialogue is illumined by a communio ecclesiology. For such
dialogues inevitably raise the issue of the structured ministry
given by God to serve believers’ shared faith, worship, and
witness in the world. Fr. Sullivan’s work makes ithard to take the
episcopate, and ministry in episcopal succession, as having only
asign-value, or even less, in constituting the Church of Christ. It
makes a remarkable case for episcopacy having developed so
smoothly, so organically, in the Second Century that it appears as
a Spirit-guided development to meet needs inherent in the life of
the early communities and in a universal mission. The episcopal
college thus “moves up” in the hierarchy of truths held by
Catholics, Orthodox, and Anglicans. The specific ministry of
bishops who by ordination become members of a universal
collegium succeeding the Apostles takes on new significance as
constitutive in serving communio in faith and sacramental life. It

17 There are five such references in Unitatis redintegratio: in the
title of Ch. III, in the further title and twice in the text of no. 19,
and in no.22.

8 Acta Synodalia, vol. 111, part 2, 335. On the conciliar debate
and its ramifications, see J. WICKS, “The Significance of the
‘Ecclesial Communities’ of the Reformation,” Ecumenical Trends
30, 11 (2001) 10-13.

YF. A. SULLIVAN, From Apostles to Bishops. The Development
of the Episcopate in the Early Church (NY/Mahwah: The Newman
Press, 2001).

is going to be harder to work ahead from a shared faith, as on
justification, and from the new life of baptism toward fuller
Catholic recognition of apostolicity in churches and communities
outside episcopal apostolic succession.

Butno one thought that when we appropriated the ecumenical
commitment, we were entering a rose garden. The goal remains
the same, well illuminated by communio-ecclesiology. For
Catholics, the goal is full communion in faith, sacraments, and
ministry, with others who now really and corporately share
common gifts of the Lord, but at present our sharing is irncom-
plete.

Movement toward full communion involves the gradual
discovery and recognition ofthe Church of Christ present in other
communities as they now exist and are developing. This goal of
communion rules out notions of fusion or amalgamation into
somenew reality to be created anew. But we do have to grow, and
growth can spring from the dynamism of the gifts in our own
ecclesial patrimony.

We Catholics have the Pope’s reminder, “It is not that beyond
the boundaries of the Catholic community there is an ecclesial
vacuum,” but that by God’s gifts which others cherish and
actualize, “the one Church of Christis effectively present in them”
(Utunum sint, 13, 11). Thope that others can think the same way
evennow aboutthe Catholic Church. Andevenmore, I hope that
our Catholic Church will grow and develop in ways to make the
discovery and recognition in it of the Church of Christ a more
natural perception by other Christians. The special claim that we
make, namely of the Church of Christ subsisting in the Catholic
Church, brings a special obligation, an imperative, to make what
we claim transparently visible to others.

Conclusion

We are all developing, for to live is to change, but if our
changingis to be ecumenically constructive it has to also promote
moments of recognition of God’s work in other communions.

Ecumenically we are an interim stage, between the times, with
no prepared formulae for dissipating the shadows. For such a
time, the challenge is to promote growth all across the ecumenical
landscape ofa “spirituality of communion’ about which the Pope
has spoken®. This is an ethos of growing love and mutual
forgiveness, of more sensitivity to what offends other Chris-
tians—so as to avoid what bruises and hurts, and of a deeper
desire—passionate desire penetrating our prayer—fora future life
inmore complete, even full, communion of faith, sacraments, and
ministry.

Ifthis sounds abstractand theoretical, we can learn much from
certain present-day ecclesial movements, the Focolari,
Sant’Egidio, and Cheminneuf, which concretize, live, and spread

20 Novo millennio ineunte, nos. 43-45; in L’Osservatore Romano,
English Edition of 10 January 2001, Special Insert, VIII-IX,
repeated in the Pope’s message of 10 November 2001 to Cardinal
Kasper and the participants in the Plenary of the Pontifical Council
for the Promotion of the Unity of Christians.
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this spirituality of communion in striking ways®'.

Along this path, which the Pope in November said may well
belongand arduous, the transformations already given us suggest
expelling from our ecumenical vocabulary terms like “crisis”,
“immobilism”, and “‘compromise”. Fully aware of the difficulties,
John Paul II invites us to adopt the key words, “confidence”,

21 Chiara Lubich radiated the spirituality of communion at the
Ecumenical Assembly at Graz (1997) and again at Trent, spreading
the message of Novo millenio ineunte, in June 2001. See her texts in
La dottrina spirituale, a cura di M. Vandeleen (Milan: Mondadori,
2001) 362-376.

LR INT3 CH)

“patience”, “constancy”, “hope”, and also “fervor for a great and
good cause” with “courage to change”.*

But such an attitude is a grace of God, an increment of his
wisdom and a brighter light of his loving-kindness shining on us
in the face of his Son Jesus (2 Cor 4:6). Rightly, we turn to
listening to the word of life and begging in prayer the new light
we need. A brighter ecumenical landscape will not be produced
simply by our theological and ethical efforts, but by Spirit of light

and truth acting in and on our communities.

2 Message of 10 November 2001 to Cardinal Kasper and the
Plenary of the Pontifical Council.
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LIST OF DIALOGUES

A-D/aus: Anglican Church of Australia-Churches of Christ Conversations

A-L: Anglican-Lutheran International Commission

A-L / africa: All Africa Anglican-Lutheran Commission

A-L / aus: Anglican-Lutheran Conversations in Australia

A-L / can: Canadian Lutheran Anglican Dialogue

A-L/eng-g: Representatives of the Evangelical Church in Germany (EKD)
and of the Church of England

A-L / eng-nordic regions: Representatives of the Nordic countries and of
the Church of England

A-L / eur: Anglican-Lutheran European Regional Commission

A-L / usa: Episcopal-Lutheran Dialogue in the USA

A-L-R / eng-f: Official Dialogue between the Church of England and the
Lutheran-Reformed Permanent Council in France

A-M: Anglican-Methodist International Commission

A-M / eng: Anglican-Methodist Conversation in Great Britain

A-Mo: Anglican-Moravian Conversations

A-Mo / usa: Moravian-Episcopal Dialogue in the USA

A-O: Anglican-Orthodox Joint Doctrinal Commission

A-O / usa: Anglican-Orthodox Theological Consultation in the USA

A-OC: Anglican-Old Catholic Theological Conversations

A-OC / na: Anglican-Old Catholic North American Working Group

A-OO: Anglican-Oriental Orthodox Dialogue

A-OO / copt: Anglican-Coptic Relations

A-R: Anglican-Reformed International Commission

A-RC: Anglican-Roman Catholic International Commission (ARCIC)

A-RC / aus: Anglican-Roman Catholic Commission of Australia

A-RC / b: Belgian Anglican-Roman Catholic Committee

A-RC / br: Brazilian Anglican-Roman Catholic National Commission
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A-RC / can: Canadian Anglican-Roman Catholic Dialogue Commission

A-RC / eng: English Anglican-Roman Catholic Committee

A-RC/ eur: Anglican-Roman Catholic Working Group in Western Europe

A-RC / f: Anglican-Catholic Joint Working Group in France

A-RC / usa: Anglican-Roman Catholic Dialogue in the USA

A-U/ aus: Conversations between the Anglican Church of Australia and the
Uniting Church in Australia

AC-CC: Joint Commission for Unity between the Assyrian Church of the
East and the Chaldean Catholic Church

AC-00/ copt: Theological Dialogue between the Assyrian Church of the
East and the Coptic Orthodox Church

AC-0O0 / syr: Bilateral Commission between the Assyrian Church of the
East and the Syrian Orthodox Church

AC-RC: Mixed Committee for Theological Dialogue between the Catholic
Church and the Assyrian Church of the East

AIC-R: Dialogue between the African Instituted Churches and the World
Alliance of Reformed Churches

B-L: Baptist-Lutheran Dialogue

B-L / g: Baptistisch-lutherische Gesprache

B-L / n: Baptist-Lutheran Dialogue in Norway

B-L / sf: Baptist-Lutheran Conversation in Finland

B-L / usa: Baptist-Lutheran Dialogue in the USA

B-M-W / italy: Baptist-Methodist-Waldensian Relations in Italy

B-Mn: Baptist-Mennonite Theological Conversations

B-O: Baptist-Orthodox Preparatory Dialogue

B-R: Baptist-Reformed Dialogue

B-RC: Baptist-Roman Catholic International Conversations

B-RC / f: Baptist-Catholic Joint Committee in France
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B-RC / usa (ab): American Baptist-Roman Catholic Dialogue

B-RC / usa (sb): Southern Baptist-Roman Catholic Dialogue

C-L / sf: Dialogues between the Evangelical Lutheran Church of Finland
and the Evangelical Free Church of Finland

CEC-CCEE: Joint Committee of Conference of European Churches and
Council of European Episcopal Conferences

D-O / rus: Disciples of Christ-Russian Orthodox Dialogue

D-R: Disciples of Christ-Reformed Dialogue

D-RC: Disciples of Christ-Roman Catholic International Commission for
Dialogue

D-U/ aus: Conversations between the Churches of Christ in Australia and
the Uniting Church in Australia

D-U / vsa: Disciples of Christ-United Church of Christ Dialogue in the
USA

DOMBES: Dialogues des Dombes

E-RC: Evangelical-Roman Catholic Dialogue on Mission

E-SDA: Evangelical-Seventh-day Adventist Theological Dialogue

FO: Faith and Order conferences, consultations, studies

L-M: International Lutheran-Methodist Joint Commission

L-M / n: Conversation between the Church of Norway and the United
Methodist Church in Norway

L-M / s: Dialogue between the United Methodist Church in Sweden and
Church of Sweden

L-M / usa: US Lutheran-United Methodist Dialogue

L-Mn / f: Lutheran-Mennonite Dialogue in France

L-Mn/ g: Theological Dialogue between the United Evangelical Lutheran
Church in Germany (VELKD) and the Association of Mennonite
Assemblies in Germany (AMG)

L-Mn / usa: Lutheran-Mennonite Dialogue in the USA

L-Mo / usa: Lutheran-Moravian Dialogue in the USA

L-O: Lutheran-Orthodox Joint Commission

L-O / gcp: Theological Dialogue between the Evangelical Church in
Germany (EKD) and the Ecumenical Patriarchate

L-O / g-rom: Theological Dialogue between the Evangelical Church in
Germany (EKD) and the Romanian Orthodox Church

L-O / grus: Theological Dialogue between the Evangelical Church in
Germany (EKD) and the Russian Orthodox Church

L-O / sf: Theological Discussions between the Evangelical Lutheran
Church of Finland and the Finnish Orthodox Church

L-O / sf-rus: Theological Discussions between the Evangelical Lutheran
Church of Finland and the Russian Orthodox Church

L-O / uvsa: Lutheran-Orthodox Dialogue in the USA

L-OR / f: Dialogue between Representatives of the Inter-Orthodox
Bishops' Committee in France and the Protestant Federation of France

L-O-R / na: Lutheran-Orthodox-Reformed Theological Conversations in
North America

L-OC/ g: Gesprich zwischen der Vereinigten Evangelisch-Lutherischen
Kirche Deutschlands und dem Gemeindeverband der Altkatholischen
Kirche Deutschlands

L-OO0/ copt: Theological Dialogue between the Coptic Evangelical Church
and the Coptic Orthodox Church

L-OO0 / copt-s: Coptic Orthodox-Lutheran Dialogue in Sweden

L-0O0 / g: Begegnungen zwischen Theologen der EKD und der
Orientalisch-Orthodoxen Kirchen

L-OO0 / india: Dialogue between the Orthodox Syrian Church of the East
and the Lutheran Churches in India

L-Pe / sf: Lutheran-Pentecostal Dialogue in Finland

L-Pe-R / f: Pentecostal-Protestant Dialogue in France

L-R: Lutheran-Reformed Joint Commission

L-R/arg: Dialogue between the Evangelical Church of the Rio de 1a Plata
and the Evangelical Congregational Church of Argentina

L-R / aus: Dialogue between the Lutheran Church of Australia and the
Reformed Churches of Australia

L-R / can: Canadian Lutheran-Reformed Conversations

L-R/f: Fédération Protestante de France
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L-R / usa: Lutheran-Reformed Committee for Theological Conversations

in the USA

L-R-RC: Lutheran-Reformed-Roman Catholic Dialogue

L-R-RC/ f: Catholic-Protestant Joint Working Group in France

L-R-SDA / f: Protestant-Seventh-day Adventist Dialogue in France

L-R-U / eur: Leuenberg Church Fellowship

L-RC: Lutheran-Roman Catholic Commission on Unity

L-RC/arg: Lutheran-Roman Catholic Dialogue Commission in Argentina

L-RC / aus: Lutheran-Roman Catholic Dialogue in Australia

L-RC / br: National Roman Catholic-Lutheran Commission in Brazil

L-RC / can: Lutheran-Roman Catholic Dialogue in Canada

L-RC/g: Joint Commission of the Evangelical Church in Germany (EKD)
and the German Episcopal Conference (DB)

L-RC / india: Lutheran-Roman Catholic Dialogue in India

L-RC/ jap: Lutheran-Roman Catholic Joint Commission in Japan

L-RC / n: Lutheran-Roman Catholic Discussion Group in Norway

L-RC / s: Official Working Group of Dialogue between the Church of
Sweden and the Catholic Diocese of Stockholm

L-RC / sf: Lutheran-Roman Catholic Relations in Finland

L-RC / usa: Lutheran-Roman Catholic Dialogue in the USA

L-SDA: Lutheran-Seventh-Day Adventist Consultations

L-U/ aus: Theological Dialogue between the Lutheran Church of Australia
and the Uniting Church in Australia

M-O: Methodist-Orthodox Commission

M-R: Methodist-Reformed Dialogue

M-RC: Joint Commission between the Roman Catholic Church and the
World Methodist Council

M-RC / eng: English Roman Catholic-Methodist Committee

M-RC /usa: Dialogue between the Roman Catholic Church and the United
Methodist Church in the USA

Mn-R: Mennonite World Conference and World Alliance of Reformed
Churches

Mn-RC: Mennonite-Catholic International Dialogue

0-O-RC: Inter-Orthodox Commission for the Theological Dialogue
between the Orthodox and the Roman Catholic Churches

0-0OC: Joint (Mixed) Orthodox-Old Catholic Theological Commission

0-00: Joint Commission of the Theological Dialogue between the
Orthodox Church and the Oriental Orthodox Churches

0-00/rus: Theological Dialogue between the Russian Orthodox Church
and the Oriental Orthodox Churches

0-00 / rus-armenia: Theological Dialogue between the Russian
Orthodox Church and the Armenian Apostolic Church

O-R: Official Orthodox-Reformed International Dialogue

O-R / ch: Protestant-Orthodox Dialogue Commission in Switzerland

O-R / na: Orthodox-Reformed Conversations in North America

O-R / rus: Dialogue between the World Alliance of Reformed Churches
and the Russian Orthodox Church

O-RC: Joint International Commission for Theological Dialogue between
the Roman Catholic Church and the Orthodox Church

O-RC / ch: Orthodox-Roman Catholic Dialogue in Switzerland

O-RC/ f: Joint Catholic-Orthodox Committee in France

O-RC/g: Greek Orthodox-Roman Catholic Joint Commission in Germany

O-RC / rom: Joint Commission for Dialogue between the Romanian
Orthodox Church and the Romanian Church United with Rome (Greek-
Catholic)

O-RC / rus: Theological Conversations between Representatives of the
Russian Orthodox Church and the Roman Catholic Church

O-RC /rus-g: Theological Dialogue between the Russian Orthodox Church
and the German Episcopal Conference

O-RC/usa: North American Catholic-Orthodox Theological Consultation

O-U/aus: Theological Dialogue between the Greek Orthodox Archdiocese
of Australia and the Uniting Church in Australia

Bulletin / Centro Pro Unione 19



OC-R-RC / ch: Old Catholic-Reformed-Roman Catholic Dialogue in

Switzerland

OC-RC: O1d Catholic-Roman Catholic Conversations

OC-RC / ch: Dialogue Commission of the Old Catholic and the Roman
Catholic Churches in Switzerland

OC-RC / g: Dialogue between the Old Catholic Church and the Roman
Catholic Church in Germany

OC-RC/na: Joint Commission of the Polish National Catholic Church and
the National Conference of Catholic Bishops

OO-R: Oriental Orthodox-Reformed Theological Dialogue

OO-RC: Oriental Orthodox-Roman Catholic Relations

OO-RC / armenia: Armenian Apostolic Church-Catholic Church Joint
Commission

OO-RC / copt: International Joint Commission between the Catholic
Church and the Coptic Orthodox Church

OO-RC / eritrea: Eritrean Orthodox Church and Catholic Church
Relations

OO-RC / ethiop: Ethiopian Orthodox Church and Catholic Church
Relations

OO-RC/ india: Joint International Commission for Dialogue between the
Catholic Church and the Malankara Orthodox Syrian Church

OO-RC/ syr: Official Dialogue between the Syrian Orthodox Church and
the Syrian Catholic Church

OO-RC/ syr-india: Joint International Commission for Dialogue between
the Catholic Church and the Malankara Syrian Orthodox Church

OO-RC / usa: Official Oriental Orthodox-Roman Catholic Consultation

Pe-R: Pentecostal-Reformed Dialogue

Pe-RC: Pentecostal-Roman Catholic International Dialogue

R-RC: Reformed-Roman Catholic Joint Study Commission

R-RC / a: Dialogue between the Roman Catholic Church and the
Presbyterian Reformed Church in Austria

R-RC / b: Dialogue between the Roman Catholic Church and the
Presbyterian Reformed Church in Belgium

RRC / ch: Protestant/Roman Catholic Dialogue Commission in
Switzerland

R-RC / nl: Dialogue between the Roman Catholic Church and the
Reformed Church in the Netherlands

R-RC / scot: Dialogue between the Roman Catholic Church and the
Church of Scotland

R-RC / usa: Roman Catholic-Presbyterian Reformed Consultation in the
USA

R-SDA: International Theological Dialogue between the Seventh-day
Adventist Church and the World Alliance of Reformed Churches

RC-U / aus: Working Group of the Roman Catholic Church and the
Uniting Church in Australia

RC-U / can: Roman Catholic-United Church Dialogue Group in Canada

RC-W / italy: Roman Catholic-Waldensian Relations in Italy

RC-WCC: Joint Working Group between the Roman Catholic Church and
the World Council of Churches

WCC: World Council of Churches - assemblies, convocations, relations

PERIODICALS SURVEYED

AAS-Acta Apostolicae Sedis; ACK Aktuell; Actualité des religions;
AFER-African Ecclesial Review; American Baptist Quarterly; Amicizia
ebraico-cristiana; Amitié; Angelicum; The Anglican; Anglican Theological
Review; Anglican World; Annales theologici; Anuario de Historia de la
Iglesia; The AsiaJournal of Theology; Associated Christian Press Bulletin.

Bausteine fiir die Einheit der Christen; Boletin informativo (Buenos
Aires); Briefing; Bulletin CPE-Centre Protestant d'Etudes; Bulletin of
Ecumenical Theology.

Calvin Theological Journal; Carthaginensia; Catholic International;
Catholica; CCA News-Christian Conference of Asia; CEC-KEK Monitor;
Centro - News from the Anglican Centre in Rome; Centro Pro Unione
Bulletin; Chrétiens en Marche; Christian Community; Christian Orient;
Der Christliche Osten; Citta nuova; Una citta per il dialogo; La Civilta
cattolica; Commonweal; Communio; Concilium; Confronti; Contacts;
Convivium Assisiense; Courier; Courrier cecuménique du Moyen Orient;
CRIE Documento & Informaciones; Cultures and Faith; Current
Dialogue; Currents in Theology and Mission.

Il Diaconato in Italia; Diakonia; DIAKONIA News; Dialogo
ecuménico; Distinctive Diaconate News; Doctrine and Life; La
Documentation catholique; Eastern Churches Journal; ECC News;
Ecclesia Mater; Echoes; Ecumenical Letter on Evangelism; The
Ecumenical Review; Ecumenical Trends; Ecumenism; EEF-NET;
Ekklesia; Ekumenismo; Encounter; ENI-Ecumenical News International
& Nouvelles cecuméniques internationales; Episkepsis; ESBVM
Newsletter; Etudes; Exchange.

First Things; Forum Focus; Forum Letter; Foyers mixtes; The Greek
Orthodox Theological Review; Gregorianum; Herder Korrespondenz;
Heythrop Journal; Information Service & Service d'Information; Inter-
church Families; International Bulletin of Missionary Research;
International Centre of Newman Friends Newsletter; International Review
of Mission; Internationale kirchliche Zeitschrift; Irénikon,; Irish Theological
Quarterly; Istina; Italia ortodossa.
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Jeevadhara; Journal of Ecumenical Studies; Kerygma und Dogma.

Lettera da Taizé; LibreSens; Lutheran Forum; Lutheran Quarterly;
LWF/LWB Documentation, LWF Today, LWI-Lutheran World
Information.

Madre de la Unidad; MD-Materialdienst des Konfessionskundlichen
Instituts Bensheim; MECC News Report; Melita theologica; Mid-Stream;
Ministerial Formation; Missionalia; Le Monde copte; NADEO Newsletter;
Nékoala utsikt; NEO-Nordisk Ekumenisk Orientering; Neuerwerbungen
Theologie, Allgemeine Religionswissenschaft, Alter Orient; Nicolaus;
Nuevo siglo; Nouvelle revue théologique.

O Odigos; Oecumenica Civitas; Okumenische Rundschau; Okumeni-
sches Forum; Oikumene; One in Christ; Oriente cristiano; Origins; The
Orthodox Church; Orthodoxes Forum; L'Osservatore Romano (weekly
English); Ostkirchliche Studien.

Pastoral Ecuménica; Pneuma; Positions luthériennes; Presencia
Ecuménica; Priests and People; Proche-Orient Chrétien; Pro Dialogo; Pro
Ecclesia; Protestantesimo; Quaderni della Segreteria Generale CEIL;
Qigajon di Bose.

Reformed World; Il Regno; Relaciones Interconfesionales; Religioni per
la pace; Renovacién Ecuménica; Reseptio; Revue des sciences philosophi-
ques et théologiques; Revue des sciences religieuses; Rinnovamento nello
Spirito Santo; The Romanian Patriarchate News Bulletin.

SAE Notizie; Scottish Journal of Theology; SEDOS Bulletin; SICO-
Servizio informazione per le chiese orientali; SIDIC-Service International
de Documentation Judéo-Chrétien; SMT-Svensk Missions Tidskrift;
Sobornost; Society for Pentecostal Studies Newsletter; SOP-Service
orthodoxe de presse mensuel & supplément; St. Ansgar's Bulletin, St.
Nersess Theological Review; St. Vladimir's Theological Quarterly;
Stimme der Orthodoxie; Studi Ecumenici; Studia i dokumenty
ecumeniczne; Studia Liturgica; Studies in Interreligious Dialogue.
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The Tablet; Tam-Tam AACC-All Africa Conference of Churches;
Tempo e Presenca; Texte aus der VELKD; Theoforum; Theological
Studies; Theologische Revue; Theology Digest.

Key to sub-headings:

INFORMATION: facts, communiqués, surveys, brief reports

REFLECTION AND REACTIONS: essays, responses, commentaries,
theological papers

TEXTS AND PAPERS: documents, reports, statements, official responses

GENERAL

INFORMATION

Amplian didlogo doctrinal de catdlicos y protestantes, Nuevo siglo 1, 11
(2001) 15.

Biagioni, M. C., Settimana per 1’unita, Citta nuova 45, 1 (2001) 39.

Brenner, B., Gemeinsames Abendmahl? Okumenischer Kirchentag 2003
in Berlin, MD-Materialdienst des Konfessionskundlichen Instituts
Bensheim 52,1 (2001) 1f.

Cardinal Kasper rejects EKD’s model for ecumenism, LWI-Lutheran
World Information 10 (2001) 3.

Ecumenical Guidelines: The 1846 Practical Resolutions Revised of the
Evangelical Alliance, The Ecumenical Society of the Blessed Virgin
Mary Newsletter 16 (2001) 11f.

EKD calls for Ecumenical Progress through “Church Fellowship”,
LWI-Lutheran World Information 10 (2001) 4.

Kasper, W., Der pépstliche Rat zur Férderung der Einheit der Christen im
Jahre des grossen Jubildums 2000, Catholica 55,2 (2001) 79-103.

Kinnamon, M., National Highlith 2002: A New Ecclesial Relationship
among Nine Protestant Churches inthe USA, Ecumenical Trends 30,10
(2001) 12f.

Mierau, G., Hungary: Communicating Ecumenical Dialogues at Regional
Levels, LWI-Lutheran World Information 9 (2001) 16.

Sandri, L., Aprés ‘I’hiver’, les églises évangéliques italiennes veulent
‘reprendre le chemin de I’cecuménisme’, ENI-Nouvelles cecuméniques
internationales 1 (2001)

La Settimana di preghiera per1’unita dei cristiani: 18-25 gennaio 2001, La
Vita in Cristo e nella chiesa 50, 1 (2001) 39-41.

Stellungnahme des Okumenischen Patriarchen zu kumenischen
Dialogen, Orthodoxes Forum 15,2 (2001) 261.

Vatican “‘Hurtful and Unhelpful” say Archbishops, CEC-KEK Monitor35
(2001) 5.=Vatikan-Verbot “verletzend und unniitz” sagen Erzbischofe

REFLECTION AND REACTIONS

Alberigo A., Il ministero petrino come servizio alle chiese “pellegrine”,
Concilium 37,2 (2001) 190-203.

Alemany, J. J., El didlogo interreligioso, reto al didlogo ecuménico,
Pastoral ecuménica 18, 52 (2001) 57-72.

Avis, P., An Affront at the Altar, The Tablet 8376 (2001) 408.

Avis, P., An Anglican Perspective, Priests & People 15,1 (2001) 13-17.

Bhaldraithe, E. de, Intercommunion, Doctrine and Life 51, 2 (2001)
107-114.

Birmelé, A., La communion ecclésiale: un point de vue luthérien, Unité
chrétienne 144 (2001) 33-37.

Birmelé, A., Enquoinosdiftérences sont-elles séparatrices? Les dialogues
en cours apportent-ils du neuf?, Unité des chrétiens 123 (2001) 18-27.

Borras, A., Per una interpretazione ecumenica del Codice di diritto
canonico della chiesa cattolica latina, Concilium 37,2 (2001) 107-122.

Bosch, J., ;Quéesperadel ecumenismo el siglo XX1?, Pastoral ecuménica
18, 54 (2001) 295-320.

Bova, C., Le note della chiesa. Riflessione ecumenica di autori
contemporanei, Angelicum 78, 3 (2001) 345-386.
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Una Sancta; Unitas; Unité chrétienne; Unité des Chrétiens; Unity Digest;
V Edinosti; La Vita in Cristo e nella Chiesa; WARC Up-Date; The
Window; Worship; Zeitzeichen.

Key to reading the bibliographical entry:

For periodical entries: the first number refers to the volume and the second

refers to the issue followed by the year and page numbers, thus:

Christian Orient 16, 4 (1995) 180-191 = pages 180-191 in volume 16,
issue no. 4 in 1995 of Christian Orient.

Brenner, B., Kirchengemeinschaft-nicht kompatibel?, MD-Materialdienst
des Konfessionskundlichen Instituts Bensheim 52, 6 (2001) 101f.

Brun, M., Schwesterkirchen - im Namen Jesu: zwei vatikanische
Dokumente - aus orthodoxer Sicht betrachtet, Una Sancta 56, 1 (2001)
59-73.

Brunett, A. J., Harvesting the Past, Planting for the Future: Our Pilgrimage
Together, Ecumenical Trends 30,2 (2001) 1-11.

Biinker, M., Das Papstamt und die Okumene: Entwicklungen und
Perspektiven in den Okumenischen Dialogen, p. 65-83 in:
Fleischmann-Bisten, W., hrsg., Papstamt - pro und contra:
Geschichtliche Entwicklungen und oOkumenische —Perspektiven
(Bensheimer Hefte 97). Géttingen: Vandenhoeck & Ruprecht, 2001.

Cassidy, E. I., Commitment to Unity, Briefing 31, 8 (2001) 9-17.

Cassidy, E. 1., The Ecumenical Dialogue at the Beginning of the New
Millennium, Associated Christian Press Bulletin 417 (2001) 2-10.

Cassidy, E. I., Ut unum sint in Ecumenical Perspective, p. 10-26 in:
Braaten, C. E. & Jenson, R. W, eds., Church Unity and the Papal
Office: An Ecumenical Dialogue onJohn Paul II's Encyclical “Utunum
sint” (That All May be One). Grand Rapids, MI/Cambridge, UK:
William B. Eerdmans, 2001.

Cereti, G., Apostolicita, tradizione e collegialita: il primato del papa nel
dibattito ecumenico, Ecclesia Mater 39, 3 (2001) 154-159.

Cereti, G., 1l servizio petrino del vescovo di Roma come ministero di
comunione per la chiesa universale nei documenti del dialogo
ecumenico, Studi ecumenici 19,4 (2001) 537-552.

Comunitadi Sant’Egidio, / cristiani allaricercadell 'unita: chiesecristiane
d’Oriente e d’Occidente all’alba del nuovo millennio. Milano: Guerini
e Associati, 2000.

Dahling-Sander, C., Mielke, V. & Funkschmidt, K. M., hrsg.,
Pfingstkirchen und Okumene in Bewegung (Beiheft zur Okumenischen
Rundschau 71). Frankfurt am Main: Otto Lembeck, 2001.

Daly, C. B., Dominus lesus and Ecumenical Dialogue, L Osservatore
Romano, English ed. 34, 10/1683 (2001) 9-11.

DiNoia, J. A., Ecumenism and the New Evangelization in the Ut unum
sint, p. 159-166 in: Braaten, C. E. & Jenson, R. W., eds., Church Unity
and the Papal Office: An Ecumenical Dialogue on John Paul II’s
Encyclical “Ut unum sint” (That All May be One). Grand Rapids,
MI/Cambridge, UK: William B. Eerdmans, 2001.

Dulles, A., Communication Theology: Dialogue in Communication and
the Theology of Communio, Catholic International 12,4 (2001) 36-40.

Ekstrand, S., Metodistisk ekumenik, NEO-Nordisk Ekumenisk Orientering
3(2001) 11f.

Erickson, J. H., A Retreat from Ecumenism in Post-communist Russia and
Eastern Europa, Ecumenical Trends 30, 9 (2001) 1-10.

Esser, G., Ignaz von Déllinger, der Altkatholizismus und die Okumene,
Internationale kirchliche Zeitschrift 91,2 (2001) 137-157.

Etchegaray, R., Unita dei cristiani e primato nel servizio della carita, p.
411-4191n: Russo, A. & Coffele, G., eds., Divinarum rerum notitia. la
teologia tra filosofia e storia: studi in onore del Cardinale Walter

Kasper (La cultura 81). Roma: Studium, 2001.
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Evdokimov, M., (Ecuménisme: une parole bloquée?, SOP-Service

orthodoxe de presse : mensuel 262 (2001) 27-31.

L’évéque allemand Mrg Walter Kasper s’exprime sur les difficultés du
dialogue cecuménique, Episkepsis 32, 595 (2001) 8f.

Falardeau, E. R., Eucharistic Sharing: Recent Developments, Ecumenical
Trends 30,9 (2001) 1-10.

Famerée, J., Ecclésiologie catholique, différences séparatrices et
rapprochements avec les autres églises, Unité des chrétiens 123 (2001)
7-17.

Fernandez Ferreira, R., El ecumenismo en Siria y Libano, Renovacion
ecuménica 33, 134 (2001) 26-29.

Florio, M., L iniziazione cristiana in prospettiva ecumenica: saggi di
teologia e spiritualita ecumenica. Pesaro: Edizioni Banca del Gratuito,
2001.

Fuller, R. H., Justification and the Holy Spirit, Anglican Theological
Review 83, 3 (2001) 499-505.

Gabrielli, D., Wojtyla da Atene sulla via di Damasco, Confronti 28, 6
(2001) 13-16.

Garrapucho, F.R., Aspectos eclesiologicos y ecuménicos en ladeclaracion
Dominus lesus, Relaciones Interconfesionales 25, 60 (2001) 3-18.

Goosen, G. C., Bringing Churches Together: A Popular Introduction to
Ecumenism. Geneva: WCC Publications, 2001.

Harbert, B., After One Bread, One Body, Priests & People 15,12 (2001)
478.

Haudel, M., The Relation between Trinity and Ecclesiology as an
Ecumenical Challenge and Its Consequences for the Understanding of
Mission, International Review of Mission 90, 359 (2001) 401-408.

Hotchkin, J. F., Canon Law and Ecumenism: Giving Shape to the Future,
Mid-Stream 40, /2 (2001) 160-176.

Joannes Paulus PP. II, Ecclesial Theology of Communion is Central,
L Osservatore Romano, English ed. 34, 47/1719 (2001) 5.

Jingel, E., llvangelo della giustificazione del peccatore, come centro della
fede cristiana: uno studio teologico in prospettiva ecumenica (Biblioteca
di teologia contemporanea 112). Brescia: Queriniana, 2000.

Karkkainen, V.-M., The Doctrine of Theosis and Its Ecumenical Potential,
Sobornost 23,2 (2001) 45-77.

Kaptijn, A., Le aperture ecumeniche del Codice dei canoni delle chiese
orientali, Concilium 37,2 (2001) 123-139.

Kasper, H., Maria -Schwester im Glauben: Vorbild auf dem Weg zu
Christus und Helferin zur Einheit der Christen, Bausteine fiir die Einheit
der Christen 41, 163 (2001) 5-19.

Kasper, W., L unica chiesadi Cristo: situazione e futuro dell’ecumenismo,
1l Regno attualita 46, 4/875 (2001) 127-133.

Kasper, W., Unité ecclésiale et communion ecclésiale dans une perspective
catholique, Revue des sciences religieuses 75, 1 (2001) 6-22.

Kasper, W., The Unity of Christians, L ‘Osservatore Romano, English ed.
34,36/1708 (2001) 5.

Kasper, W., Brunelli, G., Desiderio e nostalgia di comunione, // Regno
attualita 46, 14/885 (2001) 449-451.

Keeler, W., An Ecumenical Vision for the Future, Ecumenical Trends 30,
10 (2001) 5-8, 13.

Kelly, G., Baptismal Unity in the Divided Church, Worship 75, 6 (2001)
511-527.

Kessler, D. C., Kinnamon, M., Councils of Churches and the Ecumenical
Vision (Risk Book Series 90). Geneva: WCC Publications, 2000.

Kinnamon, M., The Challenges Ahead for the Churches and the
Ecumenical Movement, Ecumenical Trends 30, 5 (2001) 10-14.

Klaiber, W., Gemeinsam gesandt: Okumene in der Perspektive der
gemeinsamen Zeugnisses, Una Sancta 56, 3 (2001) 208-219.

Klausnitzer, W., One Church or Unity of the Churches?, Theology Digest
48,3 (2001) 227-231.

Knoche, H., Was heifit “apostolisch™?, Bausteine fiir die Einheit der
Christen 41, 164 (2001) 26-32.

Knoche, H., Zum Stand des Skumenischen Dialogs iiber das Petrusamt,
Bausteine fiir die Einheit der Christen 41, 162 (2001) 7-19.
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Tillard, J-M. R., Volti dell’episcopato, /I Regno attualita 46, 18/ 889
(2001) 603-609.

Treacy, B., Megaphone ecumenism, Doctrine and Life 51,3 (2001) 130f.

Turckheim, G. de, Le XXe siécle a ét€¢ cecuménique, Actualité des
religions 23 (2001) 19.

Vall Vilardell, H., La conversion de las iglesias, exigencia ecuménica,
Pastoral ecuménica 18, 54 (2001) 321-332.

VanderWilt, J., A Churchwithout Borders: The Eucharist andthe Church
in Ecumenical Perspective. Collegeville, MN: The Liturgical Press,
1998.

Vannier, M.-A., La clarification sur le filioque, Revue des sciences
religieuses 75, 1 (2001) 97-112.

Voigt, K. H., Okumenische Prozesse: viel Hoffhung trotz mancher
Enttduschung: Beobachtungen eines methodistischen Christen, Una
Sancta 56, 1 (2001) 3-20.
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Vondey, W., Presuppositions for Pentecostal Engagement in Ecumenical

Dialogue, Exchange 30, 4 (2001) 344-358.

Voss, G. Wachsende Eucharistiegemeinschaft: Skumenische
Verpflichtung: Lehre und Praxis der Eucharistie in der 6kumenischen
Diskussion aus katholischer Sicht, Una Sancta 56, 4 (2001) 325-343.

Yamold, E., It’s Time We Listened, The Tablet 8377 (2001) 449.

Yeago, D. S., The Papal Office and the Burdens of History: A Lutheran
View, p. 98-123 in: Braaten, C. E. & Jenson, R. W., eds., Church Unity
and the Papal Office: An Ecumenical Dialogue on John Paul II's
Encyclical “Ut unum sint” (That All May be One). Grand Rapids,
MI/Cambridge, UK: William B. Eerdmans, 2001.

Zonker, N., “Gemeinschaft ldsst sich nicht erzwingen”, Herder
Korrespondenz 55, 12 (2001) 621-624.

TEXTS AND PAPERS

Church of England, L’eucaristia, sacramento di unita, 7/ Regno documenti
46, 9/880 (2001) 319-328.

Evangelische Kirche in Deutschland. Rat, Kirchengemeinschaft nach
evangelischem Verstindnis: ein Votum zum geordneten Miteinander
bekenntnisverschiedener Kirchen, ACK aktuell 3 (2001) 51-53.

Evangelische Kirche in Deutschland. Rat, Kirchengemeinschaft nach
evangelischem Verstindnis: ein Votum zum geordneten Miteinander
bekenntnisverschiedener Kirchen, MD-Materialdienst des
Konfessionskundlich en Instituts Bensheim 52, 6 (2001) 117-120.

Guidelines for Eucharistic Sharing in Canada, Interchurch Families 9, 1
(2001) 11-15.

A-L: General

REFLECTION AND REACTIONS

Schuegraf, O., Anglikanerund Lutheraner, p. 76-92 in: Schuegraf, O., Der
einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorff, 2001.

A-L: (2001-03) Skalholt meeting

INFORMATION

Anglicanos e luteranos avangam no didlogo ecuménico, Nuevo siglo 1,4

(2001) 7.

Filippi, A., Gruppo internazionale anglicano-luterano, I/ Regno attualita
46, 10/881 (2001) 338.

Global meeting Focuses on Compatibility of Anglican-Lutheran
Agreements, LWI-Lutheran World Information 4 (2001) 5f.

International Group Discusses Regional A-L Agreements at March
Meeting in Iceland, The Window 66 (2001) 4.

Lutheran [sic] International Working Group communiqué, Anglican World
102 (2001) 40.

Posiedzenie migdzynarodowej grupy roboczej anglikanko-luteranskiej,
Studia i dokumenty ekumeniczne 17, 2/48 (2001) 107-109.

Sgroi, P., Anglicani e luterani si incontrano in Islanda, Studi ecumenici 19,
2(2001) 278.

A-L \ africa: (2001-04) First offical meeting of All Africa

Anglican-Lutheran Commission - Nairobi

INFORMATION

Aficans Strengthen Links, The Window 67 (2001) 3.

The All Africa Anglican-Lutheran Commission Report, Anglican World
102 (2001) 41.

Sgroi, P., Anglicani e luterani in Aftica: primo incontro ufficiale, Studi
ecumenici 19,2 (2001) 279.

A-L\ aus: (2001) Common ground

INFORMATION

Anglicani e luterani australiani approfondiscono i comuni legami, Studi
ecumenici 19, 4 (2001) 567.
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Australian Church Supports Ecumenical Engagement, LWI-Lutheran
World Information 5 (2001) 9.
Australian “Common Ground”, The Window 68 (2001) 8.

A-L\ can: (2001-07) Waterloo Declaration

INFORMATION

Anglicani e luterani canadesi verso la piena comunione, Studi ecumenici
19,4 (2001) 571.

Anglicanos y luteranos estrechan vinculos, Nuevo siglo 1, 8 (2001) 10.

Baglo, F., Declaration Creates Closer Ties between Canada’s Anglicans
and Lutherans, ENI-Ecumenical News International 14(2001) 22f. =Au
Canada, anglicans et luthériens resserrent leur liens en scellantunaccord
sur la communion compléte (=ENI-Nouvelles cecuméniques
internationales 14 (2001) 14f).

Burigana, R., In Canadaaccordo traanglicani e luterani, // Regno attualita
46, 16/887 (2001) 556.

Canadians Celebrate Adoption of Waterloo Declaration, The Window 67
(2001) 1.

A-L\ eng-d-ddr: (1988/91) Meissen Common Statement
INFORMATION
Anglicans etautres chrétiens: luthériens, Irénikon 73,3/4(2000)436-438.

A-L \ eng-ire-nordic-bal regions: (1992/96) Porvoo agreement

INFORMATION

Finnish Church puts Porvoo Agreement into Practice, LWI-Lutheran
World Information 6 (2001) 8.

REFLECTION AND REACTIONS
Cipriani, P., Porvoo Common Statement, p. 426-440 in: Defectus Ordinis.
[S.L]: [s.n.], 2001?.

A-L\ usa: (2001-01) Full communion relationship

INFORMATION

Approvato 1’accordo fra luterani ed anglicani negli USA, Studi ecumenici
19,1(2001) 114.

Busch, R. H., Lutheran-Episcopal Festivals & Commemorations, The
Anglican 30, 4 (2001) 9-16.

Cornélis, J., Rapprochement décisif entre luthériens et épiscopaliens
américains, Unité des chrétiens 123 (2001) 42.

ELCA to Seek Exceptions to Episcopal Agreement, The Window 66
(2001) 4.

Herlinger, C., US Lutheran-Episcopal Service Signals ‘Beginning of the
Journey’, ENI-Ecumenical News International 1 (2001) 3f. =Aux
Etats-Unis, un service religieux luthérien-épiscopal marque ‘le début
d’un voyage’ (=ENI-Nouvelles cecuméniques internationales 1 (2001)
2-4).

Historischerund internationaler Hintergrund der anglikanisch-lutherischen
Kirchengemeinschaftinden USA, Orthodoxes Forum 15,2 (2001)264.

Lingenberg, A., Neues aus der Anglikanischen Kirchengemeinschaft, MD-
Materialdienst des Konfessionskundlichen Instituts Bensheim 52, 2
(2001) 35.

Luteranos aprueban modificacion al acuerdo con los episcopales, Nuevo
siglo 1,3 (2001) 10.

US Lutherans and Episcopalians Celebrate New Relationship,
LWI-Lutheran World Information 2 (2001) 4f.

USA Lutherans Propose Bylaw to Agreement with Episcopalians,
LWI-Lutheran World Information 4 (2001) 8.

REFLECTION AND REACTIONS

Called to Common Mission, Forum Letter 30, 10 (2001) 5f.

Huber, J. G., The Initiative of the Evangelical Lutheran Church in America
and Five Other Churches toward Full Communion, p. 83-98 in: “The
Real but Imperfect Communion”: Significant Agreements and Some
Remaining Challenges in Four Recent Interconfessional Initiatives
Involving Lutheran Participation. [S.1.]: [s.n.], 2001.
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Rosenthal, C.J. M., “Called toaCommon Mission” Celebration, Anglican

World 101 (2001) 32.

Turckheim, G. de, Rapprochement entre luthériens et anglicans, Actualité
des religions 25 (2001) 13.

Unilateral Alteration, Forum Letter 30, 6 (2001) 5.

Wright, J. R., Cold Water for Common Mission, The Anglican 30, 4
(2001) 3f.

Wright, J. R., Ecumenical Breakthrough between Episcopalians and
Lutherans in the United States: An Ecclesiological Reflection,
Internationale kirchliche Zeitschrifi 91, 3/433 (2001) 196-208.

A-L-R\ eng-f: Official Dialogue between the Church of England and
the Lutheran-Reformed Permanent Council in France
INFORMATION

AccordBrings Greater Unity to Anglican and French Protestant Churches,
LWI-Lutheran World Information 7 (2001) 15.

Burigana, R., I1Reuilly Common Statement a Parigi, // Regno attualita 46,
16/887 (2001) 556.

Cornélis, J., La signature de I’accord de Reuilly, Unité des chrétiens 124
(2001) 46.

Entra in vigore la Dichiarazione di Reuilly, Studi ecumenici 19,4 (2001)
5711

Filippi, A., Francia - Anglicani e protestanti, // Regno attualita 46, 14/885
(2001) 481.

Pulford, C., Sauvaget, B., Accord Brings Greater Unity to Anglican and
French Protestant Churches, ENI-Ecumenical News International 14
(2001) 7f. =La signature en France de la Déclaration de Reuilly
(=ENI-Nouvelles cecuméniques internationales 14 (2001) 3f).

Reuilly Agreement Links Anglican, Lutheran and Reformed Churches,
The Window 67 (2001) 1.

Reuilly Agreement Signing, The Window 66 (2001) 1.

TEXTS AND PAPERS
L’accord de Reuilly, La Documentation catholique 98, 18/2256 (2001)
911f.

A-M: International Anglican-Methodist Dialogue

REFLECTION AND REACTIONS

Schuegraf, O., Anglikaner und Methodisten, p. 93-101 in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorff, 2001.

A-M\ eng: Anglican-Methodist Conversations in Great Britain

INFORMATION

Anglicans and Methodists Try Again, The Tablet255,8414(2001) 1799f.

Burigana, R., Inghilterra - dialogo anglicani-riformati, I/ Regno attualita
46,20/891 (2001) 705.

Pulford, C., Bishop wants Reformed Protestants Linked to Unity Talks in
England, ENI-Ecumenical News International 19 (2001) 15f.

A-M-R\ eng: Informal conversations planned

INFORMATION

Burigana, R., Inghilterra - dialogo anglicani-riformati, / Regno attualita
46,20/891 (2001) 705.

Pulford, C., Bishop wants Reformed Protestants Linked to Unity talks in
England, ENI-Ecumenical News International 19 (2001) 15f.

A-Mo \ usa: (2000-09) Moravian-Episcopal Dialogue in the United

States

INFORMATION

Mellen, E. H.,Moravian-Episcopal Dialogue in the United States, Journal
of Ecumenical Studies 37, 3/4 (2000) 462.
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A-O: General

REFLECTION AND REACTIONS

Schuegraf, O., Anglikaner und Orthodoxe, p. 102-109 in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorft, 2001.

A-0O: (2001-02) Volos meeting

INFORMATION

Anglicans et autres chrétiens: orthodoxes, Irénikon 74, 1 (2001) 83.

Comision anglicano-ortodoxa, Pastoral ecuménica 18, 53 (2001) 103f.

The International Commission of the Anglican-Orthodox Theological
Dialogue [...], Eastern Churches Journal 8, 1 (2001) 152.

Sgroi, P., Anglicani e ortodossi in dialogo, Studi ecumenici 19, 2 (2001)
283.

Treffen zwischen Orthodoxen und Anglikanern in der Metropolie von
Dimitrias, Orthodoxes Forum 15,2 (2001) 262.

Zizioulas, J., Dyer, M.,ICAOTD Communiqué: International Commission
of the Anglican/Orthodox Theological Dialogue, Anglican World 101
(2001) 31.

A-OC: General

REFLECTION AND REACTIONS

Schuegraf, O., Anglikaner und Altkatholiken, p. 66-75 in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorft, 2001.

A-R: General

REFLECTION AND REACTIONS

Schuegraf, O., Anglikaner und Reformierte, p. 110-115 in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorft, 2001.

A-RC: Anglican-Roman Catholic International Commission (ARCIC)

REFLECTION AND REACTIONS

Cipriani, P., Accenni sulla metodologia del dialogo anglicano cattolico, p.
451-457 in: Defectus Ordinis. [S.1.]: [s.n.], 2001?.

Galligan, T., Ilministero ordinatonel dialogo anglicano-cattolico, Firmana
27(2001) 29-37.

A-RC: General

INFORMATION

Galligan, T., La Conferenza di Lambeth del 1998 e i rapporti tra anglicani
e cattolici, Unitas 54, 1/4 (1999) 46-51.

Pulford, C., Church of England Objects to Vatican Ban on Sharing
Communion, ENI-Ecumenical News International 6 (2001) 22-24.

REFLECTION AND REACTIONS

Schuegraf, O., Anglikanerund Rémisch-katholische Kirche, p. 116-136in:
Schuegraf, O., Der einen Kirche Gestalt geben: Ekklesiologie in den
Dokumenten der bilateralen Konsensékumene (Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.

A-RC: (1973-09) Canterbury statement

REFLECTION AND REACTIONS

Cipriani, P., Il defectus ordinis neidocumentidell’ ARCIC1, p. 365-396 in:
Defectus Ordinis. [S.1.]: [s.n.], 2001?.

A-RC: (1976) Agreed Statement - Venice

TEXTS AND PAPERS

Autoritét in der Kirche, p. 285-296 in: Stimemann, A. & Wilflinger, G.,
hrsg., Von Pdpsten und Patriarchen (Pro Oriente-Reihe 24).
Innsbruck/Wien: Tyrolia-Verlag, 2000.
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REFLECTION AND REACTIONS

Gregorios, P., Wire das Dokument der Internationalen Anglikanisch -
Romisch-katholischen Kommission iiber die Autoritéitin der Kirche eine
Diskussionsgrundlage auch zwischen den Altorientalen und den
Katholiken?, p.297-309 in: Stirnemann, A. & Wilflinger, G., hrsg., Von
Pdpsten und Patriarchen (Pro Oriente-Reihe 24). Innsbruck/Wien:
Tyrolia-Verlag, 2000.

Long, J. F., Wire das Dokument der Internationalen Anglikanisch -
Romisch- katholischen Kommission iiber die Autoritét in der Kirche
eine Diskussionsgrundlage auch zwischen den Altorientalen und den
Katholiken?,p.310-315 in: Stimemann, A. & Wilflinger, G., hrsg., Von
Pdpsten und Patriarchen (Pro Oriente-Reihe 24). Innsbruck/Wien:
Tyrolia-Verlag, 2000.

A-RC: (1979-06) Salisbury Elucidations

REFLECTION AND REACTIONS

Cipriani, P., Il defectus ordinis nei documentidell’ ARCICI, p. 365-396 in:
Defectus Ordinis. [S.1.]: [s.n.],2001?.

A-RC: (1981) Final Report ARCIC-I
TEXTS AND PAPERS
La koinonia: mystére de I’église, Unité chrétienne 144 (2001) 45.

A-RC: (1982-) Final Report ARCIC-I Responses

REFLECTION AND REACTIONS

Cipriani, P., Le risposte ufficiali alla dichiarazione di Canterbury, p.
410417 in: Defectus Ordinis. [S.1]: [s.n.], 20017.

A-RC: (1987) Salvation and the Church ARCIC-II

REFLECTION AND REACTIONS

Simons, J., Anglicans, Lutherans, and Roman Catholics on Justification:
Is There a Real Consensus?, Ecumenism 36, 141 (2001) 29-33.

A-RC: (1990-09) The Church as Communion ARCIC-II

REFLECTION AND REACTIONS

Cipriani, P., La seconda fase del dialogo anglo-cattolico romano, p. 418-
425 in: Defectus Ordinis. [S.1.]: [s.n.], 2001?.

A-RC: (1994) ARCIC-II Clarifications of Vatican Response to

ARCIC-I Report

REFLECTION AND REACTIONS

Cipriani, P., Le recenti risposte ufficiali, p. 441-450 in: Defectus Ordinis.
[S.L]: [s.n.],2001?.

A-RC: (1998-09) ARCIC-II joint statement on the gift of authority:

Authority in the Church I1I - Palazzola (Rome) meeting

INFORMATION

Martineau, S., Le don de I"autorité, Chrétiens en marche 38,69 (2001) 7.

Svebakken, H., Bibliography for The Gift of Authority, The Anglican 29,
3(2000) 12f.

TEXTS AND PAPERS
La koinonia: mystére de ’église, Unité chrétienne 144 (2001) 45.

REFLECTION AND REACTIONS

Austin, V. L., Yes & Amen, The Anglican 29, 2 (2000) 2.

Butler, S., The Gift of Authority: New Steps in Anglican/Roman Catholic
Relations, Ecumenical Trends 30, 6 (2001) 2-5.

Denaux, A., Authority in the Church: A Challenge for both Anglicans and
Roman Catholics, Ecumenical Trends 30,4 (2001) 1-10.

Meyers, R. A., The Gift of Authority: New Steps in Anglican/Roman
Catholic Relations: An Anglican Response, Ecumenical Trends 30, 6
(2001) 6-10.
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A-RC: (2000-05) Mississauga meeting

INFORMATION

Anglicans et autres chrétiens: catholiques, Irénikon 73, 3/4 (2000) 430-
436.

Galligan, T., Moving Closer to Goal of Full Communion, L ‘Osservatore
Romano, English ed. 34, 7/1680 (2001) 6.

Lingenberg, A., Neues aus der Anglikanischen Kirchengemeinschaft,
MD-Materialdienst des Konfessionskundlichen Instituts Bensheim 52,
2(2001) 35.

REFLECTION AND REACTIONS

Cipriani, P., Le recenti risposte ufficiali, p. 441-450 in: Defectus Ordinis.
[S.1]: [sn.], 2001?.

Hind, J., Murphy-O’Connor, C., Where are We Going Now?, Priests &
People 15,1 (2001) 3-7.

Wright, J. R., Good News from Toronto, The Anglican 29, 3 (2000) 3f.

A-RC: (2000-08) ARCIC-II Paris meeting

INFORMATION

Catholiques et autres chrétiens: anglicans, Irénikon 73, 3/4 (2000) 422f.
Incontro a Parigi dell”’ ARCIC, Studi ecumenici 19, 1 (2001) 115f.

A-RC: (2001) International Anglican-Roman Catholic Commission for

Unity and Mission I[ARCCUM)

INFORMATION

Cornélis, J., Une nouvelle étape dans le dialogue catholique-anglican,
Unité des chrétiens 123 (2001) 44.

Diez,J. L., Contintiael didlogo catolico-anglicano, Pastoral ecuménica 18,
52(2001) 118.

Diez, J. L., El paparecibe al grupo de trabajo anglicano-catélico, Pastoral
ecuménica 18,54 (2001) 391.

Fomenteran relacion entre catolicos y anglicanos, Nuevo siglo 1,1 (2001)
7.

New Anglican-Catholic Commission, The Tablet255,8412 (2001) 1724.

New Working Group to Further Anglican-Roman Catholic Relations,
Centro - News from the Anglican Centre in Rome 8, 2 (2001) 3.
(=Anglican World 101 (2001) 37).

Sgroi, P., Un nuovo gruppo di lavoro fra anglicani e cattolici, Studi
ecumenici 19,2 (2001) 283.

The Vatican and the Anglican Communion, Ecumenism 36, 142 (2001)
36.

REFLECTION AND REACTIONS

Joannes Paulus PP. II, Prayer, Dialogue, Shared Witness are Ways of
Waiting for the Spirit to Come, L ‘Osservatore Romano, English ed. 34,
49/1721 (2001) 4.

A-RC: (2001-09) ARCIC meeting on mariology - Dublin

INFORMATION

ARCIC 11, Information Service 107/2-3 (2001) 89f. =Commission
international anglicane-catholique (ARCIC) (=Service d information
107/ 2-3 (2001) 95).

Discussions Continue on Mary, Anglican World 103 (2001) 40.

Incontro ARCIC a Dublino, Studi ecumenici 19, 4 (2001) 566.

A-RC\ br: Comissiio Nacional Anglicana-Catélica Romana

INFORMATION

Bispos catolicos e anglicanos propdem campanha ecuménica, Nuevo siglo
1,4 (2001) 6.

A-RC\ scot: (1978) Priesthood & Eucharist

REFLECTION AND REACTIONS

Cipriani, P., Dialoghi locali in Scozia e negli USA (ARC), p. 397-409 in:
Defectus Ordinis. [S.1.]: [s.n.], 2001?.
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A-RC\ usa: Anglican-Roman Catholic Dialogue in the USA

REFLECTION AND REACTIONS

Cipriani, P., Dialoghi locali in Scozia e negli USA (ARC), p. 397-409 in:
Defectus Ordinis. [S.1.]: [s.n.], 2001?.

AC-CC: (1996-11) Joint Commission for Unity between the Assyrian

Church of the East and the Chaldean Catholic Church

TEXTS AND PAPERS

Propositions pour le rétablissement de la pleine unité ecclésiale entre les
deux fractions de I’Eglise d’Orient, Istina 46,2 (2001) 173-178.

AC-CC: (2001-07) Guidelines for Admission to the Eucharist

INFORMATION

Burigana, R., Chiesa caldea e assira ed eucaristia, 1/ Regno attualita 46,
20/891 (2001) 705.

Diez, J. L., Avance ecuménico entre Oriente y Occidente, Pastoral
ecuménica 18, 54 (2001) 390f.

Iraqi Churches to Share Eucharist, The Tablet 255, 8404 (2001) 1580f.

TEXTS AND PAPERS

Pontificium Consilium ad Unitatem Christianorum fovendam, Guidelines
for Admission to the Eucharist between the Chaldean Church and the
Assyrian Church of the East, L ‘Osservatore Romano, English ed. 34,
44/1716 (2001) 4. (=Christian Orient 22,4 (2001) 152-154).

Pontificium Consilium ad Unitatem Christianorum fovendam,
Orientaciones para la admision a la eucaristia entre laiglesia caldea y la
iglesia asiria de Oriente, Relaciones Interconfesionales 25, 62 (2001)
71f.

REFLECTION AND REACTIONS

Admission to the Eucharist in Situations of Pastoral Necessity: Provision
between the Chaldean Church and the Assyrian Church of the East,
L Osservatore Romano, English ed. 34,46/1718 (2001) 6f. (=Christian
Orient 22,4 (2001) 155-161).

AC-RC: (1994-11) Common Christological Declaration

REFLECTION AND REACTIONS

Thumpanirappel, G., The Christology of the Assyrian Church of the East
and the Common Christological Declaration of 1994. Romae: [s.n.],
2001.

AC-RC: (1998-10) Catholic-Assyrian Committee fourth meeting -

London

INFORMATION

Bonny, J., Relazioni con le antiche chiese orientali, Unitas 54, 1/4 (1999)
39-42,

AC-RC: (2000-10) Catholic-Assyrian Committee sixth meeting -

Arezzo

INFORMATION

Assyrian, Catholic Churches Complete Second Phase of Dialogue, MECC
News Report 13,1 (2001) 35.

Catholiques et autres chrétiens: Eglise assyrienne d’Orient, Irénikon 74, 1
(2001) 74f.

The Joint Committee for Theological Dialogue between the Catholic
Church and the Assyrian Church of the East, Information Service
107/2-3 (2001) 86f. =Comité mixte pour le dialogue théologique entre
I’église catholique et1’église assyrienne de1’Orient (=Service d ‘informa-
tion 107/2-3 (2001) 90f).

Sixiéme réunion du comité mixte pour le dialogue théologique entre
I’église catholique et1’église assyrienne d’Orient, Proche-orient chrétien
50, 3/4 (2000) 381f.

AIC-R: (2001-03) Lagos meeting

INFORMATION

Réformés et autres chrétiens: églises d’institution africaine, Irénikon 74, 1
(2001) 85f.
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B-L: General

REFLECTION AND REACTIONS

Schuegraf, O., Baptistenund Lutheraner, p. 161-169in: Schuegraf, O., Der
einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorft, 2001.

B-L\ sf: (2000-11) Tampere meeting

TEXTS AND PAPERS

Tiedonanto Suomen evankelis-luterilaisen kirkon ja Suomen
baptistiyhdystunti en toisesta neuvottelusta, Reseptio 1 (2001) 33f.

B-Mn: Baptist-Mennonite Theological Conversations

REFLECTION AND REACTIONS

Schuegraf, O., Baptisten und Mennoniten, p. 170fin: Schuegraf, O., Der
einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorft, 2001.

B-R: Baptist-Reformed Dialogue

REFLECTION AND REACTIONS

Schuegraf, O., Baptisten und Reformierte, p. 172-177 in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorft, 2001.

B-RC: Baptist-Roman Catholic International Conversations

REFLECTION AND REACTIONS

Schuegraf, O., Baptisten und Rémisch-katholische Kirche, p. 178-182 in:
Schuegraf, O., Der einen Kirche Gestalt geben: Ekklesiologie in den
Dokumenten der bilateralen Konsensokumene —(Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.

B-RC: (2000-12) Rome meeting

INFORMATION

Battisti in Vaticano: proseguire il dialogo, Studi ecumenici 19, 1 (2001)
118.

B-RC\ f: (2001-03) Paris meeting

INFORMATION

Cornélis, J., Réunion du comité mixte baptiste-catholique en France, Unité
des chrétiens 124 (2001) 38.

B-RC\ usa (sb): Southern Baptist-Roman Catholic Dialogue

INFORMATION

Baptistes et autres chrétiens: catholiques, frénikon 74, 1 (2001) 86.

Bautistas del sur rompen dialogo con iglesia catolica, Nuevo siglo 1, 4
(2001) 7.

CEC-CCEE: Joint Committee of Conference of European Churches

and Council of European Episcopal Conferences

REFLECTION AND REACTIONS

Karski, K., Trzydziesci lat wspolpracy miedzy Konferencja Kosciolow
Europejskich a Rada Konferencji Episkopatow Europy, Studia i
dokumenty ekumeniczne 17, 1/47 (2001) 9-32.

CEC-CCEE: (1999-03/05) Proposal for an “Ecumenical Charter” -

Guernesey meeting

TEXTS AND PAPERS

Carta ecuménica para la colaboracion entre las iglesias de Europa
(borrador), Renovacion ecuménica 33, 132 (2001) 8-10.

CEC-CCEE: (2000-02) Prague meeting

TEXTS AND PAPERS

Wytyczne dla wspolpracy Konferencji Kosciolow Europejskich iRady
Konferencji Episkopatow Europy, Studia i dokumenty ekumeniczne 17,
1/47 (2001) 83-86.
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CEC-CCEE: (2000-10) Revision of Charta Oecumenica’s first draft -
Geneva meeting

INFORMATION

CCEE, Irénikon 73, 3/4 (2000) 451-454.

CEC-CCEE: (2001-01) Oporto meeting
INFORMATION
KEK-CCEE, Irénikon 74, 1 (2001) 104f.

CEC-CCEE: (2001-04) Seventh European Ecumenical Encounter -

Strasbourg

INFORMATION

Brown, S., Charta (Ecumenica will Help Europe’s Churches to Co-operate
More Closely, ENI-Ecumenical News International 9(2001)25-27.=La
Charta cecumenica: un outil d’unification et de construction de I’Europe
(=ENI-Nouvelles cecuméniques internationales 9 (2001) 17-19).

Brown, S., Europe’s Churches Set to Sign Agreement to Boost Co-opera-
tion, ENI-Ecumenical News International 8 (2001) 18f.

Brown, S., Russian Church Objects to New Ecumenical Charter for
Europe’s Churches, ENI-Ecumenical News International 8 (2001) 19f.

Brown, S., Strasbourg: une étape primordiale pour la Charta oecumenica,
ENI-Nouvelles cecuméniques internationales 9 (2001) 16f.

Carta ecuménica, Pastoral ecuménica 18, 53 (2001) 104f.

Charta Oecumenica angenommen, ACK aktuell 1 (2001) 41.

Confesiones cristianas de Europa pactan su carta ecuménica, Nuevo siglo
1,3 (2001) 6.

Confesiones cristianas firman la “Carta Ecuménica”, Nuevo siglo 1, 4
(2001) 6.

Cornélis,J., Lasignature dela Charta oecumenica, Unité des chrétiens 124
(2001) 38f.

Diez, J. L., “Carta ecuménica”, Pastoral ecuménica 18, 52 (2001) 115.

Dos cartas para Europa, Relaciones Interconfesionales 25, 60 (2001) 19.

An Ecumenical Charter for European Christians, The Tablet 255, 8382
(2001) 661.

Ecumenical Charter to Enhance Co-operation among Europe’s Churches,
LWI- Lutheran World Information 4 (2001) 10.

Filippi, A., Critiche alla Charta oecumenica, I/ Regno attualita 46, 10/881
(2001) 338.

Forst, P., A Strasburgo una boccata di gioventu, Citta nuova 45,9 (2001)
12-14.

France, SOP-Service orthodoxe de presse : mensuel 258 (2001) 10.

Geteiltes Echo der Freikirchen zur “Charta Oecumenica”, ACK aktuell 2
(2001) 21f.

Joint Committee Go-ahead for Charta, CEC-KEK Monitor 34 (2001) 1.

Naso, P., I sandali e la croce, Confronti 28, 5 (2001) 13-15.

A New Stage for the Churches on the Way to a Common Mission,
CEC-KEK Monitor 35 (2001) 9. =Neuaufbruch der Kirchen zu einer
gemeinsamen Mission in Europa

Patriarchate of Moscow, Eastern Churches Journal 8, 1 (2001) 202-204.

Purmonen, V., Eurooppalaista ekumeniaa, Nékdala utsikt 2 (2001) 24f.

Rat der EKD begiisst ““Charta Oecumenica”, ACK aktuell 2 (2001) 16.

Reaktionen der Orthodoxie auf die “Charta cecumenica”, Orthodoxes
Forum 15,2 (2001) 261.

Rencontre cecuménique a Strasbourg, du 17 au22 avril 2001, pour célébrer
le nouveau millénaire, Unité des chrétiens 121 (2001) 31.

Rencontre cecuménique européenne de la CCEE et de la KEK pour
célébrer le nouveau millénaire, Unité des chrétiens 122 (2001) 30f.
Rudolph, B., Brauche wir eine Charta Oecumenica?, A CK aktuell2 (2001)

7-9.

Sgroi, P., Firmata la Charta Oecumenica fra le chiese europee, Studi
ecumenici 19,2 (2001) 276-278.

Strasbourg: premiéres réactions orthodoxes a la Charta cecumenica, SOP-
Service orthodoxe de presse: mensuel 259 (2001) 8f.

A Strasburgo nell’aprile 2001 il prossimo “incontro ecumenico europeo”
di KEK ¢ CCEE si concludera con la firma della “Carta ecumenica”,
Studi ecumenici 19, 1 (2001) 115.

Bulletin / Centro Pro Unione 27



To Mark the Opening of the New Millennium, the Conference of
European Churches (KEK) and the Episcopal Conference of Europe
(CCEE) [...], Ecumenism 36, 141 (2001) 40.

TEXTS AND PAPERS

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Annoncer ensemble 1’Evangile en
Europe: Charte cecuménique, La Documentation catholique 83, 12
(2001) 584-588.

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica, [/ Regno documenti
46, 9/880 (2001) 315-318.

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: Guidelines for the
Growing Cooperation among the Churches in Europe. Geneva/St.
Gallen: Conference of European Churches (CEC)/Consilium
Conferentiarum Episcopalium Europae (CCEE), [2001].

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: Leitlinien fiir die
wachsende Zusammenarbeit unter den Kirchen in Europa. Geneva/St.
Gallen: Conference of European Churches (CEC)/Consilium
Conferentiarum Episcopalium Europae (CCEE), [2001].

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: Leitlinien fiir die
wachsende Zusammenarbeit unter den Kirchen in Europa,
MD-Materialdienst des Konfessionskundlichen Instituts Bensheim 52,
3(2001) 57-59.

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: Leitlinien fiir die
wachsende Zusammenarbeitunter den Kirchen in Europa, Okumenische
Rundschau 50, 4 (2001) 506-514. (=Orthodoxes Forum 15, 2 (2001)
203-210).

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: Leitlinien fiir die
wachsende Zusammenarbeit unter den Kirchen in Europa, Una Sancta
56,3 (2001) 178-185.

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: lignes directrices
en vue d'une collaboration croissante entre les Eglises en Europe.
Geneva/St. Gallen: Conference of European Churches (CEC)/Consilium
Conferentiarum Episcopalium Europae (CCEE), [2001].

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Carta ecuménica: lineas directrices para
una colaboracion creciente entre las iglesias de Europa, Relaciones
Interconfesionales 25, 61 (2001) 35-39.

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: linee guida per la
crescitadella collaborazione trale chiesein Europa. Geneva/St. Gallen:
Conference of European Churches (CEC)/Consilium Conferentiarum
Episcopalium Europae (CCEE), [2001].

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: linee guida per la
crescita della collaborazione tra le chiese in Europa, Quaderni di
Ecclesia Mater 18 (2001) 13-23.

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: linies directrius per
auna collaboracio progressiva de les eglésies a Europa, Oikumene 47
(2001) 2-8.

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica per 1’Europa: linee
guida per la crescita della collaborazione tra le chiese in Europa,
Confronti 28,5 (2001) I-IV.

Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: suuntaviivat
laajempaan yhteistychon Euroopan kirkkojen kesken, Reseptio 2 (2001)
13-20.
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Conference of European Churches (CEC), Consilium Conferentiarum
Episcopalium Europae (CCEE), Charta cecumenica: wytyczne dla
rozwoju wspolpracy kosciotow w Europie, Studia i dokumenty
ekumeniczne 17,2/48 (2001) 47-57.

REFLECTION AND REACTIONS

Bolzon, O., Restello, M., Strasburgo, carta ecumenica delle chiese
d’Europa, Studi ecumenici 19, 2 (2001) 261-270.

La Charta cecumenica: un commento cristiano-ortodosso, ltalia ortodossa
24,3/4(2001) 28-31.

Chiaretti, G., Verso un impegno ecumenico rinnovato all’inizio del terzo
millennio, Una citta per il dialogo 68 (2001) 3-11.

Europa: “Charta Oecumenica” verabschiedet, Herder Korrespondenz 55,
6(2001) 279-282.

Fast, S.-B., Charta Oecumenica: en historisk mdjlighet, NEO-Nordisk
Ekumenisk Orientering 2 (2001) 3.

Frieling, R., Charta Oecumenica: eine Einfiihrung in ihre Intentionen und
die Hintergrinde ihrer Entstehung, MD-Materialdienst des
Konfessionskundlichen Instituts Bensheim 52, 3 (2001) 54-56.

Gabrielli, D., Una “charta” per ’Europa di tutte le chiese, Confronti 28, 5
(2001) 11-13.

Gonzélez Montes, A., La carta ecuménica, un instrumento pastoral,
Relaciones Interconfesionales 25, 61 (2001) 33f.

Gonzalez Montes, A., Una “Carta ecumenica” para Europa, Renovacion
ecuménica 33, 133 (2001) 28f.

Hoegger, M., La Charte cecuménique, Chrétiens en marche 38,71 (2001)
4.

Tonita, V., Voss, K. P., Interview mit Prof. Dr. Viorel Ionita, Studienleiter
der KEK, Genf, ACK aktuell 2 (2001) 2-5.

Matté, M., Una mappa per I’Europa, I/ Regno attualita 46,10/881 (2001)
313-316.

Naso, P.,[...I"incontro ecumenico europeo di Strasburgo...], SAE Notizie4,
2(2001) 1f.

Planer-Friedrich, G., Woflir Europa die Kirchen braucht, Zeitzeichen 2,6
(2001) 42.

Rossi, T. F., Come leggere la “Charta cecumenica”, Quaderni di Ecclesia
Mater 18 (2001) 4-10.

Tartier,J., Larencontre cecuménique européenne et sa charte cecuménique,
Unité chrétienne 143 (2001) 53-55.

Turckheim, G. de, Carta, carta, cartam..., Actualité des religions 28 (2001)
XV.

Voss, G., Kommentierende Anmerkungen zur Charta Oecumenica der
Kirchen in Europa, Una Sancta 56, 3 (2001) 186-207.

D-R: Disciples of Christ-Reformed Dialogue

REFLECTION AND REACTIONS

Schuegraf, O., Disciples of Christ und Reformierte, p. 183-188 in:
Schuegraf, O., Der einen Kirche Gestalt geben: Ekklesiologie in den
Dokumenten der bilateralen Konsensokumene (Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.

D-RC: General

REFLECTION AND REACTIONS

Schuegraf, O., Disciples of Christ und Rémisch-katholische Kirche, p.
189- 200 in: Schuegraf, O., Der einen Kirche Gestalt geben:
Ekklesiologie in den Dokumenten der bilateralen Konsensokumene
(Jerusalemer theologisches Forum 3). Miinster: Aschendorff, 2001.

D-RC: (1999-05) St Meinrad meeting

TEXTS AND PAPERS

Disciples of Christ-Roman Catholic International Commission for
Dialogue, Conscience and Community: Formation and Practice,
Mid-Stream 40, 1-2 (2001) 51-58.

Thompson, D. M., Conscience, Private Judgement and the Community of
Faith, Mid-Stream 40, 1-2 (2001) 1-20.
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Tillard, J-M. R., The Roman Catholic Church and Education of
Conscience, Mid-Stream 40, 1-2 (2001) 21-34.

D-RC: (2000-05) Halifax meeting

INFORMATION

Catholiques et autres chrétiens: Disciples du Christ, rénikon 73,3/4 (2000)
425-427.

TEXTS AND PAPERS

Crow, Jr., P. A., Mission, Evangelism and Ecclesiology among the
Disciples of Christ. [S.1.]: [sn.], [2001].

Crow, Jr., P. A., Mission, Evangelism and Ecclesiology among the
Disciples of Christ, Mid-Stream 40, 1-2 (2001) 84-109.

Disciples of Christ-Roman Catholic International Commission for
Dialogue, Evangelization: the goal of the Church’s Teaching,
Mid-Stream 40, 1-2 (2001) 148-158.

Meeking, B., Evangelization: the Goal of the Church’s Teaching,
Mid-Stream 40, 1-2 (2001) 59-83.

D-RC: (2001-05) Rome meeting

INFORMATION

Disciples of Christ-Roman Catholic International Commission for
Dialogue, Information Service 107/2-3 (2001) 87f. =Commission
international de dialogue entre les Disciples du Christ et 1’église
catholique (=Service d information 107/2-3 (2001) 92f).

DOMBES: 1973 Annual meeting—Ministry

REFLECTION AND REACTIONS

Cipriani, P., Il defectus ordinis nel dialogo multilaterale: il gruppo di
Dombes, p. 458-476 in: Defectus Ordinis. [S.L]: [s.n.], 2001?.

DOMBES: 1976 Annual meeting—Episcopacy

REFLECTION AND REACTIONS

Cipriani, P., Il defectus ordinis nel dialogo multilaterale: il gruppo di
Dombes, p. 458-476 in: Defectus Ordinis. [S.L]: [s.n.], 2001?.

DOMBES: 1990 Annual meeting—Conversion of the Churches

REFLECTION AND REACTIONS

Sattler, D., Umkehr der Kirchen: Uberlegungen zu einer Studie der Gruppe
von Dombes, Catholica 55,2 (2001) 118-131.

DOMBES: 1997 Annual meeting—Mariology

REFLECTION AND REACTIONS

Freitag, J., Maria in Gottes Heilsplan und in der Gemeinschaft der
Heiligen, Catholica 55, 1 (2001) 29-51.

DOMBES: 1998 Annual meeting—Mariology

REFLECTION AND REACTIONS

Kasper, H., Gruppe von Dombes: Maria in Gottes Heilplan und in der
Gemeinschaft der Heiligen, Bausteine fiir die Einheit der Christen 41,
163 (2001) 19-22.

E-RC: Evangelical-Roman Catholic Dialogue

REFLECTION AND REACTIONS

Neuhaus, R. J., A New Thing: Ecumenism at the Threshold of the Third
Millennium, p. 47-60 in: Cutsinger, J. S., ed., Reclaiming the Great
Tradition: Evangelicals, Catholics & Orthodox in Dialogue. Downers
Grove: InterVarsity Press, 1997.

Rausch, T. P., Catholics and Evangelicals in Dialogue: A Catholic
Perspective, Ecumenical Trends 30, 1 (2001) 7-12.

Schuegraf, O., Evangelikale und Romisch-katholische Kirche, p.201-203
in: Schuegraf, O., Der einen Kirche Gestalt geben. Ekklesiologie in den
Dokumenten der bilateralen Konsensékumene (Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.
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E-RC: (2001-02) Theological consultation - Mundelein, Ill

INFORMATION

Catholiques etautres chrétiens: évangéliques, Irénikon 74,1(2001) 79-81.

Consultazione frala chiesa cattolica e la comunione evangelica mondiale,
Studi ecumenici 19, 4 (2001) 565.

WEF-Roman Catholic Consultation, Information Service 106 (2001) 29f.
=Consultation entre la communion évangélique mondiale et I’église
catholique (=Service d information 106 (2001) 30f).

WEF-Roman Catholic Consultation, Ecumenical Trends 30,10 (2001) 3.

E-RC: (2002-02) Common statement

INFORMATION

Members of the Evangelical Roman Catholic Dialogue [....], Ecumenism
36, 142 (2001) 36.

E-RC\ usa(la): (2001) Theme on worship

TEXTS AND PAPERS

Rausch, T. P., Worship in the Catholic Tradition, Ecumenical Trends 30,
6(2001) 11f.

Robeck, C. M., Worship in the Evangelical Tradition, Ecumenical Trends
30, 6 (2001) 13-16.

E-SDA: (2001-09) Evangelical-Seventh-day Adventist theological

dialogue - Glacier View, Colorado

INFORMATION

Weltweite Evangelische Allianzund Adventistenim Dialog, 4ACK aktuell
1 (2001) 20.

FO: Faith and Order Commission. General

REFLECTION AND REACTIONS

Huber, J. G., An Ongoing Faith and Order Initiative in Eucharistic
Convergence and in Defining the Ecumenical Goal, p. 39-68 in: “The
Real but Imperfect Communion”: Significant Agreements and Some
Remaining Challenges in Four Recent Interconfessional Initiatives
Involving Lutheran Participation. [S.L]: [s.n.], 2001.

Rodriguez-Garrapucho, F., Lecturaecclesial delabibliay unidad cristiana,
Didlogo ecuménico 36, 114 (2001) 81-121.

Wainwright, G., Utunum sint in Light of *Faith and Order” or “Faith and
Order” in Light of Ut unum sint?, p. 76-97 in: Braaten, C. E. & Jenson,
R. W, eds., Church Unity and the Papal Office: An Ecumenical
Dialogue onJohn Paul II's Encyclical “Utunumsint” (That all may be
one). Grand Rapids, MI/Cambridge, UK: William B. Eerdmans, 2001.

FO: (1980-04) Bad Segeberg consultation on baptism

REFLECTION AND REACTIONS

Senn, F. C., Issues in “Infant Communion”, p. 155-170 in: 4 Stewardship
of the Mysteries. New Y ork/Mahwah, NJ: Paulist Press, 1999.

FO: (1982) Lima BEM Report

INFORMATION

Radano, J. A., Dialogue with Faith and Order Commission: An Increasing
Attention to Ecclesiology, L ‘Osservatore Romano, English ed. 34,12/
1685 (2001) 10.

REFLECTION AND REACTIONS

Cipriani, P., Il defectus ordinis nei dialoghi del CEC, p. 477-550 in:
Defectus Ordinis. [S.1.]: [s.n.],2001?.

Heller, D., Die Taufe - Grundlage der Einheit oder Ausdruck der
Spaltung?, Una Sancta 56, 1 (2001) 35-44.

Liccardo, P., “Una sola fede, un solo battesimo™: battesimo e
riconciliazione ecclesiale, p. 111-130 in: Una sola fede, un solo
battesimo: prospettive ecumeniche tra il battesimo cattolico e quello
valdese: contributo peruna convergenza ecumenica deiriti battesimali.
Roma: [s.n.], 2001.
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FO: (1982) Lima BEM Responses

REFLECTION AND REACTIONS

Heller, D., Le baptéme comme question cecuménique: du BEM a ses
relectures, Unité des chrétiens 124(2001)21-23. (=Unité chrétienne 143
(2001) 15-18).

Henn, W., Hermeneutics and Ecumenical Dialogue: BEM and Its
Responses on Apostolicity, p.47-91 in: Bouteneff, P. & Heller, D., eds.,
Interpreting Together: Essays in Hermeneutics (Faith and Order Paper
189). Geneva: WCC Publications, 2001.

Johnsson, L., The Official Response of the Baptist Union of Sweden to
BEM, p. 159-253 in: Baptist Reconsideration of Baptism and
Ecclesiology: A Presentation of the Baptist Union of Sweden and a
Study of its Official Response to BEM in Relation to the Public
Discussion Primarily amongst its Pastors and Theologians (European
university studies. Series 23. Theology 716). Frankfurt am Main: Peter
Lang, 2000.

FO: (1997-01) Consultation on baptism - Faverges

REFLECTION AND REACTIONS

Heller, D., Die Taufe - Grundlage der Einheit oder Ausdruck der
Spaltung?, Una Sancta 56, 1 (2001) 35-44.

FO: (1998) A treasure in earthen vessels
INFORMATION
Radano, J. A., Fede e costituzione, Unitas 54, 1/4 (1999) 51-54.

TEXTS AND PAPERS

A Treasure in Earthen Cessels: An Instrument for an Ecumenical
Reflection on Hermeneutics, p. 134-160 in: Bouteneff, P. & Heller, D.,
eds., Interpreting Together: Essays in Hermeneutics (Faith and Order
Paper 189). Geneva: WCC Publications, 2001.

REFLECTION AND REACTIONS

Andifiach, P. R., Reflections on A Treasure in Earthen Vessels: An
Instrument for an Ecumenical Reflection on Hermeneutics, p. 128-133
in: Bouteneff, P. & Heller, D., eds., Interpreting Together: Essays in
Hermeneutics (Faithand Order Paper 189). Geneva: WCC Publications,
2001.

Hintzen, G., Auf der Suche nach einer 6kumenischen Hermeneutik:
Anmerkungen zum Studiendokument “Ein Schatz in zerbrechlichen
GefaBen”, Catholica 55,2 (2001) 104-117.

FO: (1998) The nature and purpose of the church

INFORMATION

Radano, J. A., Dialogue with Faith and Order Commission: An Increasing
Attention to Ecclesiology, L ‘Osservatore Romano, English ed. 34, 12/
1685 (2001) 10.

Radano, J. A., Fede e costituzione, Unitas 54, 1/4 (1999) 51-54.

REFLECTION AND REACTIONS

Callam, N., The Mission of the Church in the Perspective of the World
Council of Churches’ Text on The Nature and Purpose of the Church,
International Review of Mission 90, 358 (2001) 237-242.

Falconer, A. D., The Church: God’s Gift to the World: On The Nature and
Purpose of the Church, Centro Pro Unione Bulletin 59 (2001) 23-29.
(=International Review of Mission 90, 359 (2001) 389-400).

Puglisi, J. F., “Natura e scopo della chiesa”: osservazioni sul documento
della Commissione ecumenica “Fede e Costituzione”, Ecclesia Mater
39,2 (2001) 99-104.

Rusch, W. G., The Nature and Purpose of the Church: Some Reflections,
International Review of Mission 90, 358 (2001) 233-236.

FO: (2000-10) Standing Commission meeting - Matanzas, Cuba

TEXTS AND PAPERS

Faith and Order Commission, Minutes of the Meeting of the Faith and
Order Standing Commission, 30 September - 7 October 2000, Matan-
zas, Cuba (Faith and Order Paper 188). Geneva: World Council of
Churches. Faith and Order Commission, 2000.
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L-M: General

REFLECTION AND REACTIONS

Schuegraf, O., Lutheranerund Methodisten, p. 204-215 in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorff, 2001.

L-M: (1984) The Church - Community of Grace

TEXTS AND PAPERS

Dialog luteransko-metodystyczny: kosciot - wspolnota laski, Studia i
dokumenty ekumeniczne 17,2/48 (2001) 59-84.

L-M \ usa: (2001-09) Full communion talks

INFORMATION

Un nuovo round per il dialogo fra metodisti e luterani negli USA, Studi
ecumenici 19,4 (2001) 567.

REFLECTION AND REACTIONS
McDonald, W., Lutherans and Methodists: What Can They Do Together?,
Forum Letter 30, 11 (2001) 5-7.

L-M-R-RC: (2001-11) Consultation on Justification - Columbus, OH

INFORMATION

Brauns, F., Catholics and Protestants to Start Talks on Doctrinal
Agreement, ENI-Ecumenical News International 21 (2001) 18f.

Konsultation des Vatikans iiber Rechtfertigung mit anderen christlichen
Weltgemeinschaften, ACK aktuell 3 (2001) 47f.

Wider Ecumenical Context of Joint Declaration on the Doctrine of
Justification, LWI-Lutheran World Information 11 (2001) 2.

L-Mn: General

REFLECTION AND REACTIONS

Schuegraf, O., Lutheraner und Mennoniten, p. 216-222 in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensckumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorff, 2001.

L-Mn \ usa: (2001-09) Mennonite-Lutheran Dialogue in the USA

begins

REFLECTION AND REACTIONS

Finger, T., Mennonite Lutheran Bilateral Dialogue (USA) Begins,
Ecumenical Trends 30, 8 (2001) 9-13.

L-Mo \ usa: (1999-08) Full communion approved

REFLECTION AND REACTIONS

Huber, J. G., The Initiative of the Evangelical Lutheran Church in America
and Five Other Churches Toward Full Communion, p. 83-98 in: “The
Real but Imperfect Communion”: Significant Agreements and Some
Remaining Challenges in Four Recent Interconfessional Initiatives
Involving Lutheran Participation. [S.1.]: [sn.], 2001.

L-O: General

REFLECTION AND REACTIONS

Schuegraf, O., Lutheraner und Orthodoxe, p. 223-239 in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensokumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorff, 2001.

L-O: (2000-11) 10th plenary - Damascus

INFORMATION

Réunion de la commission mixte orthodoxe-luthérienne, Proche-orient
chrétien 50, 3/4 (2000) 385f.

TEXTS AND PAPERS

Dialog luteranisko-prawostawny: dziesiate posiedzenie Wsp6lnej Komisji
Luteransko-Prawostawnej, Damaszek, Syria, 3-10 listopada 2000, Studia
i dokumenty ekumeniczne 17, 1/47 (2001) 123-126.
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Dixiéme réunion de la commission de dialogue orthodoxes-luthériens,

Episkepsis 31, 589 (2000) 12-15.

Ergebnisse der 10. Tagung der Gemeinsamen lutherisch-orthodoxen
Kommissionin Damaskus, Syrien (3.-10. November 2000), Orthodoxes
Forum 15,2 (2001) 223-225.

L-O\ g-cp: (2001-07) 12th EKD-O meeting - Brandeburg

INFORMATION

Evangelisch-orthodoxer Dialog: Treffen von EKD und Okumenischem
Patriarchat, ACK aktuell 2 (2001) 40f.

Evangelisch-orthodoxer Dialog tiber Europa, Orthodoxes Forum 15, 2
(2001) 258f.

L-O\ g-rom: (2000-10) 9th meeting - Herrnhut

INFORMATION

Begegnung von ruménischer orthodoxer Kirche und EKD, Orthodoxes
Forum 15, 1 (2001) 97.

Chronique des Eglises. Allemagne, Irénikon 73, 3/4 (2000) 487.

Rumiénische Orthodoxe Metropolie fiir Deutschland und Zentraleuropa,
ACK aktuell 1 (2001) 12f.

L-O\ sf-rus: (2001-02) St. Peterbourg meeting

INFORMATION

Kataja, R., Vendjén ortodoksisen kirkon ja Suomen evankelis-luterilaisen
kirkon vilisen ystivyysseurakuntatoiminnan mahdollisuudet, Reseptio
1(2001) 59-63.

L-O\ sf-rus: (2001-04) Preparatory meeting - Moscow

INFORMATION

Filippi, A., Chiesa ortodossa russa e copti, siri, armeni e luterani, // Regno
attualita 46, 10/881 (2001) 338.

L-O-R: (2001-09) Consultation on the reception of the dialogues

TEXTS AND PAPERS

Conference of European Churches (CEC), Evangelical Lutheran Church
of Finland, Consultation on the Reception of the Dialogues between the
Orthodox Churches and the Churches of the Reformation, Reseptio 2
(2001)3-7.=Konsultation{iiber die Rezeption der Dialoge zwischen den
Orthodoxen Kirchen und den Kirchen der Reformation (=Reseptio 2
(2001) 8-12).

L-O-R\f: (2000-11) 18th annual Orthodox-Protestant meeting - Paris
INFORMATION
Chronique des Eglises. France, Irénikon 74, 1 (2001) 140.

L-OC: General

REFLECTION AND REACTIONS

Schuegraf, O., Altkatholiken und evangelische Kirche, p. 137-143 in:
Schuegraf, O., Der einen Kirche Gestalt geben: Ekklesiologie in den
Dokumenten der bilateralen Konsensékumene (Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.

L-OC-R\ d: (1985) Eucharistic hospitality agreement
INFORMATION
Evangelisch-altkatholische Gemeinschaft, ACK aktuell 1 (2001) 53.

L-R: General

REFLECTION AND REACTIONS

Schuegraf, O., Lutheraner und Reformierte, p. 240-254 in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorft, 2001.
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L-R-Pe \ f: Dialogue entre la Fédération Protestante de France et les

Assemblées de Dieu

INFORMATION

Sauvaget, B., Le point, & mi-parcours, sur le dialogue de la Fédération
protestante de France avec les adventistes et les Assemblées de Dieu,
ENI-Nouvelles cecuméniques internationales 21 (2001) 19.

L-R-RC: (2001-02) Consultation about indulgences - Rome

INFORMATION

The Abuse of Indulgences Contributed to the Reformation [...], Ecumenism
36, 142 (2001) 36.

Cornélis, J., Catholiques, luthériens et réformés ont discuté des
indulgences, Unité des chrétiens 123 (2001) 44.

Diez, J. L., Primera reunién ente catolicos y protestantes sobre las
“indulgencias”, Pastoral ecuménica 18,52 (2001) 116f.

Doogue, E., 484 Years after Protest, Catholics and Protestants Discuss
Indulgences, ENI-Ecumenical News International 4 (2001) 12f. =484
ans apres 1’affichage des théses de Luther, catholiques et protestants
débattent la question des indulgences (=ENI-Nouvelles cecuméniques
internationales 4 (2001) 10-12).

Ecumenical Consultation on Indulgences, Ecumenical Trends 30,5(2001)
15.

Ecumenical Consultation on Indulgences, LWI-Lutheran World
Information 2 (2001) 14.

Ecumenical Consultation on Indulgences, Information Service 106 (2001)
28f. =Consultation cecuménique sur les indulgences (=Service
d’information 106 (2001) 29f).

Entre chrétiens: colloque sur les indulgences, Irénikon 74,1 (2001) 102f.

Las indulgencias, a estudio, Relaciones Interconfesionales 25,60 (2001)
23.

Landi, P. E., Cattolici e protestanti discutono sulle indulgenze, Confronti
4(2001) 8.

Pas d’indulgence pour les indulgences, Actualité des religions 26 (2001)
16.

Réamonn, P., The Debate Now Starting in Romeis the Delayed 1517 from
Wittenberg..., WARC Update 11, 1 (2001) 7f.

Sgroi, P., Indulgenze, una svolta storica. Cattolici, luterani e riformati
hanno affrontato lo spinoso tema in Vaticano, Studi ecumenici 19, 2
(2001) 281-283.

REFLECTION AND REACTIONS

Noko, I., Ecumenical Consultation on Indulgences, Rome 9-10 February
2001, LWI-Lutheran World Information 2 (2001) 14.

Root, M., The Indulgence Controversy, Again, First Things 118 (2001)
24-26.

Tydrinoja, P., Historiallinen kokous aneista Romassa 8-11.2.2001,
Reseptio 1 (2001) 35-41.

Vischer, L., La prassi delle indulgenze dev’essere conservata davvero nel
terzo millennio?, Studi ecumenici 19, 2 (2001) 173-197.

L-R-SDA\f: Dialogue entrela Fédération Protestante de France et les

Adventistes

INFORMATION

Sauvaget, B., Le point, & mi-parcours, sur le dialogue de la Fédération
protestante de France avec les adventistes et les Assemblées de Dieu,
ENI-Nouvelles cecuméniques internationales 21 (2001) 19.

L-R-U\ eur: (1973) The Leuenberg agreement

REFLECTION AND REACTIONS

Ringleben, J., Rechtfertigung - Glaube - Kirche - Kirchengemeinschatft
nach evangelischem Verstindnis, Kerygma und Dogma 47, 3 (2001)
227-251.
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L-R-U\ eur: (1995-) Leuenberg Church Fellowship

INFORMATION

Evangelical Lutheran Church in Denmark joins Leuenberg Fellowship,
LWI-Lutheran World Information 5 (2001) 5f.

Sgroi, P., La chiesa evangelica luterana di Danimarca aderisce alla
Concordia di Leuenberg, Studi ecumenici 19, 2 (2001) 285.

TEXTS AND PAPERS

Signatory Declaration of the Evangelical Lutheran Church in Denmark
(ELCD) Regarding the Leuenberg Agreement, LWI-Lutheran World
Information 5 (2001) 6f.

REFLECTION AND REACTIONS
Wandel, J., Der Kardinal war ungehalten: Protestanten suchen Auswege

aus der Sackgasse, in die Okumene geratenist, Zeitzeichen 2,12 (2001)
36f.

L-R-U\ eur: (2001-06) 5th Leuenberg plenary assembly - Belfast

INFORMATION

Cornélis, J., Assemblée générale de la Communion ecclésiale de
Leuenberg, Unité des chrétiens 124 (2001) 45f.

Karski, K., Piate zgromadzenie ogolne Leuenberskiej wspolnoty koscio-
16w, Studia i dokumenty ekumeniczne 17,2/48 (2001) 110-113.

The Next Leuenberg Church Fellowship General Assembly [...],
CEC-KEK Monitor 35 (2001) 11.

TEXTS AND PAPERS

Abschlussbericht der 5. Vollversammlung der Leuenberger
Kirchengemeinschaft, Una Sancta 56, 3 (2001) 220-227.

Abschlussbericht der 5. Vollversammlung der Leuenberger
Kirchengemeinschaft, Okumenische Rundschau 50,4 (2001) 515-522.

Abschlussbericht der 5. Vollversammlung der Leuenberger
Kirchengemeinschaft, MD-Materialdienst des Konfessionskundlichen
Instituts Bensheim 52,4 (2001) 76f.

REFLECTION AND REACTIONS

Forsberg, J., Leuenbergin kirkkoyhteison 5. yleiskokous 19.-25.6.2001
Belfastissa, Reseptio 2 (2001) 42-46.

Plathow, M., Versohnte Verschiedenheit: der Auftrag der Evangelischen
Kirchen in Europa, MD-Materialdienst des Konfessionskundlichen
Instituts Bensheim 52,4 (2001) 61f.

Ruh, U., Miihsam: die Leuenberger Kirchengemeinschaft mochte die
Zusammenarbeit verstirken, Herder Korrespondenz 55, 8 (2001) 383f.

Schwier, H., “Versohnte Verschiedenheit - der Aufirag der evangelischen
Kirchen in Europa™: die Leuenberger Kirchengemeinschaft auf dem
Weg zu ihrer 5. Vollversammlung, MD-Materialdienst des
Konfessionskundlichen Instituts Bensheim 52,2 (2001) 30-34.

L-R \ usa: (1997-08) Formula of Agreement and full communion

approved

REFLECTION AND REACTIONS

Huber, J. G., The Initiative of the Evangelical Lutheran Church in America
and Five Other Churches Toward Full Communion, p. 83-98 in: “The
Real but Imperfect Communion”: Significant Agreements and Some
Remaining Challenges in Four Recent Interconfessional Initiatives
Involving Lutheran Participation. [S.1.]: [sn.], 2001.

L-RC: Lutheran-Roman Catholic Commission on Unity

REFLECTION AND REACTIONS

Tirk, M., Pursuing a “Differentiated Multiplicity”, L Osservatore
Romano, English ed. 34, 17/1690 (2001) 6.

L-RC: General

REFLECTION AND REACTIONS

Cipriani, P., Accenni sulla metodologia del dialogo luterano cattolico, p.
343-350 in: Defectus Ordinis. [S.1.]: [s.n.], 2001?.
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Neri, M., Giustificazione e chiesa, I/ Regno attualita 46, 20/891 (2001)

701.

Rehm, J., Evangelisch-katholische Gottesdienstgemeinschaft als liturgische
Gestaltungsaufgabe, p. 517-537 in: Russo, A. & Coffele, G., eds.,
Divinarumrerumnotitia: lateologia trafilosofia e storia: studiin onore
del Cardinale Walter Kasper (La cultura 81). Roma: Studium, 2001.

Schuegraf, O., Lutheranerund Romisch-katholische Kirche, p. 255-287in:
Schuegraf, O., Der einen Kirche Gestalt geben: Ekklesiologie in den
Dokumenten der bilateralen Konsensékumene (Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.

Wandel, J., Der Kardinal war ungehalten: Protestanten suchen Auswege
aus der Sackgasse, in die Okumene geratenist, Zeitzeichen 2,12 (2001)
36f.

Wengz, G., Eucharistische Aufgeschlossenheit: Gewachsene Konvergenzen
in Theorie und Praxis des Herrenmahles, Una Sancta 56, 4 (2001)
314-324.

L-RC: (1972) Malta Report - The Gospel and the Church

REFLECTION AND REACTIONS

Cipriani, P., Il defectus ordinis nel dialogo internazionale cattolico
luterano: la prima fase del dialogo bilaterale luterano-cattolico sul
ministero (1967-1972), p. 213-253 in: Defectus Ordinis. [S.1.]: [sn. ],
2001?.

L-RC: (1973-84) Second series: Eucharist and Ministry

REFLECTION AND REACTIONS

Cipriani, P., Il defectus ordinis nella seconda fase del dialogo
internazionale cattolico-luterano (1973-1984), p. 275-325 in: Defectus
Ordinis. [S.1.]: [s.n.], 20012,

L-RC: (1984-03) Facing Unity
REFLECTION AND REACTIONS
Langa, P., Modelos deunidad, Pastoral ecuménica 18,54 (2001)271-293.

L-RC: (1986-94) Third series: Church and Justification

REFLECTION AND REACTIONS

Cipriani, P., Il defectus ordinis nella terza fase del dialogo internazionale
cattolico-luterano (1986-1993), p. 326-342 in: Defectus Ordinis. [S.1.]:
[s.n.],2001?.

L-RC: (1998-06) “Joint Declaration on the Doctrine of Justification”

agreement

INFORMATION

Radano, J. A., Le relazioni luterano-cattoliche: il consenso sulla dottrina
della giustificazione, Unitas 54, 1/4 (1999) 54-57.

L-RC: (1999-06) “Joint Declaration on the Doctrine of Justification”

final agreement

INFORMATION

Cardinal Cassidy: Significant Progress in the Ecumenical Movement,
LWI-Lutheran World Information 3 (2001) 2.

Catholiques et autres chrétiens: luthériens, Irénikon 74, 1 (2001) 75-77.

Chronique des Eglises. Allemagne, Irénikon 73, 3/4 (2000) 489-493.

Chronique des Eglises. Pologne, Irénikon 73, 3/4 (2000) 547-549.

Comélis, J., A propos de la Déclaration Iuthéro-catholique sur la
justification, Unité des chrétiens 123 (2001) 46.

Filippi, A., L’Osservatore romano sulla firma di Augsburg, // Regno
attualita 46, 8/879 (2001) 274.

Joint Declaration an Important Step Toward Visible Unity of Church,
LWI-Lutheran World Information 10 (2001) 3.

Joint Declaration has Helped Deepen Catholic/Protestant Relations in
France, LWI-Lutheran World Information 10 (2000) 6.

LWEF President: “‘Church’s Future can Only be Ecumenical”, LWI-Luther-
an World Information 10 (2000) 14.
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LWEF President Krause, Cardinal Kasper Affirm Obligation to Dialogue,

LWI-Lutheran World Information 10 (2001) 11.

US Lutheran Bishop says Joint Declaration has Stirred New
Understanding, LWI-Lutheran World Information 10 (2000) 4.

REFLECTION AND REACTIONS

Abad Heras, A., Reflexiones de un pastor evangélico sobre la declaracion
conjunta sobre la doctrina de la justificacion 1997, Pastoral ecuménica
18, 54 (2001) 375-380.

Anderson, M., The Joint Declaration on Justification between the Roman
Catholic and Lutheran Churches, Ecumenism 36, 141 (2001) 8-11.
Bertalot, R., I dialoghi, p. 21-23 in: Gaspare Contarini (1483-1542):

contesto e attualita della giustificazione per fede. Venezia: [s.n.], 1999.

Birmelé, A., La dichiarazione congiunta luterano-cattolica sulla
giustificazione: un cammino di pace tra le chiese (I), p. 59-76 in:
Conflitti, violenza, pace: sfida alle religioni: atti della XXVl sessione di
formazione ecumenica, Chianciano Terme, 22-29 luglio 2000. (Percorsi
ecumenici). Milano: Ancora, 2001.

Birmelé, A., Dominus Iesus et la déclaration commun a propos de la
doctrine delajustification, Positions luthériennes 49,2 (2001) 141-153.

Birmelé, A., Un pas important sur le chemin de 1’unité: la déclaration
commune luthérienne-catholique a propos de la doctrine de la
justification, Oecumenica Civitas 0, (2000) 13-37.

Braxton, E. K., Theological Method, the Joint Declaration on the Doctrine
of Justification by Faith, and the Work of Ecumenical Theologians,
Mid-Stream 40, 1/2 (2001) 177-195.

Clifford, C., The Lutheran-Roman Catholic Joint Declaration on
Justification by Faith: Lessons Learned and Pastoral Challenges Ahead,
Ecumenism 36, 141 (2001) 23-28.

Derrey, N., Justification en Christ et liturgie dans le dialogue
catholique-luthérien, Revue des sciences religieuses 75, 1 (2001)
113-122.

Dingel, I, The Debate over Justification in Ecumenical Dialogue, Lutheran
Quarterly 15,3 (2001) 293-316.

Falardeau, E. R., The Lutheran-Roman Catholic Joint Declaration: Pastoral

and Catechetical Implications, Ecumenical Trends 30,2 (2001) 12-16.

Fuliga, J. B., The Joint Declaration on the Doctrine of Justification by
Faith, The Asia Journal of Theology 15, 1 (2001) 92-104.

Gemeinhardt, P, Okumene nach “Dominus lesus”? Warum das
Miteinander immer noch mit der Rechfertigungslehre steht und fillt,
Una Sancta 56, 1 (2001) 74-82.

Hampson, D., Whales and Elephants, 7he Tablet 7377 (2001) 446f.

Huber, J. G., The Lutheran-Roman Catholic Initiative toward Agreement
on the Doctrine of Justification, p. 69-82 in: “The Real but Imperfect
Communion”: Significant Agreements and Some Remaining Challenges
in Four Recent Interconfessional Initiatives Involving Lutheran
Participation. [S.1.]: [s.n.], 2001.

Kasper, W., Ladichiarazione congiunta sulla dottrina della giustificazione
:un motivo di speranza, Oecumenica Civitas 0, (2000) 5-12.

Kircheim, H., Brazilian Church Leader Recalls Significant Point in
Ecumenical History, LWI-Lutheran World Information 10 (2000) 12f.

Kortner, U. H.J., Von der Konsensokumene zur Differenzékumene: Krise
und Verheissung der ckumenischen Bewegung an der Schwelle zum
dritte Jahrtausend, Kerygma und Dogma 47, 4 (2001) 290-307.

Lapierre, E., The Lutheran-Roman Catholic Joint Declaration and the
Declaration Dominus lesus, Ecumenism 36, 141 (2001) 34-36.

Lienhard, M., Entrela déclaration commune sur lajustification et Dominus
Jesus perspectives et questions, Unité des chrétiens 122 (2001) 4-7.

Liining, P., Zur Frage nach der Wahrheit in der Okumene: grundsiitzliche
Gedanken zwischen Skumenischen Erwartungen und Enttéuschungen,
Una Sancta 56, 1 (2001) 83-96.

Maffeis, A., La dichiarazione congiunta luterano-cattolica sulla
giustificazione: un cammino di pace tra le chiese (II), p. 77-88 in:
Conflitti, violenza, pace: sfida alle religioni: atti della XXVl sessione di
formazione ecumenica, Chianciano Terme, 22-29 luglio 2000 (Percorsi
ecumenici). Milano: Ancora, 2001.
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Marshall, B. D., The Argument is Over, The Tablet 8378 (2001) 480f.

Murphy-O’Connor, C., Lutheran Vespers, Briefing 31, 12 (2001) 23-25.

Noko, I, LWF General Secretary Calls for Continued Ecumenical Efforts,
LWI-Lutheran World Information 10 (2000) 2f.

Noko, 1., Szarka, J., Pierwsza rocznica podpisania wspolnej deklaracji w
sprawie nauki ousprawiedliwieniu, Studia i dokumenty ekumeniczne 17,
1/47 (2001) 113-116.

Okumenischer Arbeitskreis evangelischer und katholischer Theologen,
Gerecht und Siinder zugleich? Abschlielender Bericht, p. 400-456 in:
Schneider, T. & Wenz, G., eds., Gerecht und Siinder zugleich?
Okumenische Kldrungen (Dialog der Kirchen 11). Freiburg im Breisgau/
Géttingen: Herder/Vandenhoeck & Ruprecht, 2001.

L’Osservatore romano sulla firma di Augsburg, I/ Regno documenti 46,9/
880 (2001) 325-327. =Réflexions sur la Déclaration conjointe sur la
doctrine de la justification (=La Documentation catholique 98, 9/2247
(2001) 411-414).

Roelvink, H., Den gemensamma deklarationen om réttfirdiggorelsen,
NEO-Nordisk Ekumenisk Orientering 2 (2001) 6-9.

Routhier, G., Joint Declaration on Justification: A Landmark in the
Lutheran-Roman Catholic Dialogue, Ecumenism36,141(2001) 12-21.

Routhier, G., La déclaration commune sur la justification: une étape
capitale sur le chemin du dialogue entre catholiques et luthériens,
Oecumenica Civitas 0, (2000) 38-53.

Sattler, D., Simul iustus et peccator? Zur Geschichte, zu den Ergebnissen
und offenen Fragen des 6kumenischen Gespréchs, p. 9-29 in: Schneider,
T. & Wenz, G., eds., Gerecht und Siinder zugleich? Okumenische
Kléirungen (Dialog der Kirchen 11). Freiburg im Breisgauw/Géttingen:
Herder/Vandenhoeck & Ruprecht, 2001.

Simons, J., Anglicans, Lutherans, and Roman Catholics on Justification:
Is There a Real Consensus?, Ecumenism 36, 141 (2001) 29-33.

Some Reflections on the Joint Declaration on the Doctrine of Justification,
L Osservatore Romano, English ed. 34, 14/1687 (2001) 10.

Szarek, J., Joint Declaration is Important for Churches’ Awareness,
LWI-Lutheran World Information 10 (2000) 10f.

L-RC: (2000-09) Fourth series - 6th meeting - Bose

INFORMATION

Luthériens et autres chrétiens: catholiques, lrénikon 73, 3/4 (2000)
441-443.

L-RC: (2001-09) Fourth series - 7th meeting - Smidstrup Strand,

Denmark

INFORMATION

Bishop Harmati, Cardinal Kasper Speak on Shared Holy Communion,
LWI-Lutheran World Information 9 (2001) 12.

The Lutheran-Roman Catholic Commission on Unity, Information Service
107/2-3 (2001) 90f. =Commission lutherienne-catholique pour I"unité
(=Service d’information 107/2-3 (2001) 95f).

REFLECTION AND REACTIONS
Tyo6rinoja, P., Katsaus luterilais-katolisen kansainvilisen dialogin eli
ykseyskomission ty6hon, Reseptio 1 (2001) 3-8.

L-RC\ g: (2000) Communio Sanctorum
INFORMATION
Chronique des Eglises. Allemagne, /rénikon 73, 3/4 (2000) 481-483.

REFLECTION AND REACTIONS

Gemeinhardt, P., Okumene nach “Dominus lesus”? Warum das
Miteinander immer noch mit der Rechfertigungslehre steht und fillt,
Una Sancta 56, 1 (2001) 74-82.

Huber, L., Der lange Weg zur Communio Sanctorum, Una Sancta 56, 1
(2001) 45-49.

Knauer, P., Zum Verstindigungsdokument “Communio Sanctorum’”:
Unfehlbarkeitund Jurisdiktionsprimat, Catholica 55,3 (2001)215-228.
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Schiitte, H., Die Kirche als “Gemeinschaft der Heiligen™: zu einem

Dokument der VELKD und der Deutschen Bischofskonferenz, Bausteine

Siir die Einheit der Christen 41, 162 (2001) 3-7.

Wenz, G., Die Kirche als Gemeinschaft der Heiligen: zum jiingesten Text
der bilateralen Arbeitsgruppe der deutschen Bischofkonferenz und
Kirchenleitung der VELKD, Kerygma und Dogma47, 1 (2001) 42-66.

Wenz, G., Der Petrusdienst: eine lutherische Stellungnahme zum jiingsten
Text der Bilateralen Arbeitsgruppe der Deutschen Bischofskonferenz
und der Kirchenleitung der VELKD, Catholica 55, 1 (2001) 19-28.

L-RC\ g: (2001-04) Rome meeting

INFORMATION

Papapideaevangélicos discutirsobre el papel del obispo de Roma, Nuevo
siglo 1,4 (2001) 6.

L-RC \slovakia: (2001-06) Agreement on baptism

INFORMATION

Anerkennung der Taufe in der Slowakei, MD-Materialdienst des
Konfessionskundlichen Instituts Bensheim 52,5 (2001) 97.

Bautismo: acuerdo entre catolicos y luteranos, Nuevo siglo 1,7 (2001) 7.

Filippi, A., Slovacchia - Cattolici ed evangelici sul battesimo, I/ Regno
attualita 46, 14/885 (2001) 481.

Luxmoore, J., Slovakia’s Catholics and Lutherans Reach Agreement on
Baptism, ENI-Ecumenical News International 13 (2001) 20f.

Slovacchia: accordo storico tra cattolici e luterani: mutuo riconoscimento
del battesimo, Studi ecumenici 19,4 (2001) 572.

L-RC\ usa: Lutheran-Roman Catholic Dialogue in the USA

REFLECTION AND REACTIONS

Huber, J. G., A Lutheran-Roman Catholic Initiative in the United States
Dialogues, p. 4-38 in: “The Real but Imperfect Communion”:
Significant Agreements and Some Remaining Challenges in Four Recent
Interconfessional Initiatives Involving Lutheran Participation. [S.1]:
[s.n.],2001.

L-RC\ usa: (1970) IV-Eucharist and Ministry

REFLECTION AND REACTIONS

Cipriani, P., Il defectus ordinis nel contesto della discussione teologica: il
dialogo cattolico luterano negli USA: Eucharist and ministry (1970), p.
253-268 in: Defectus Ordinis. [S.L]: [s.n.], 20012.

L-RC \ usa: (1995) IX-Statement on scripture and tradition

REFLECTION AND REACTIONS

Braaten, C. E., A Shared Dilemma: Catholics and Lutherans on the
Authority and Interpretation of Scripture, Pro Ecclesia 10, 1 (2001)
63-75.

L-RC\ usa: (2001-04) 6th meeting on Koinonia - Washington

INFORMATION

Sgroi, P., Ladecima sessione del dialogo fra cattolici e luterani negli USA,
Studli ecumenici 19, 2 (2001) 280f.

USA Lutheran-Roman Catholic Dialogue begins Drafting New Statement:
Process Focused on Issues of ‘“Koinonia”, LWI-Lutheran World
Information 4 (2001) 13.

USA Lutheran-Roman Catholic Dialogue Focus on “Koinonia”,
LWI-Lutheran World Information 11 (2001) 10.

L-SDA: Lutheran-Seventh-Day Adventist Consultations

REFLECTION AND REACTIONS

Saarinen, R., Adventisten und Lutheraner im Gespréch: ein
Erfahrungsbericht , Okumenische Rundschau 50, 4 (2001) 475-489.

M-R: Methodist-Reformed Dialogue

REFLECTION AND REACTIONS

Schuegraf, O., Methodisten und Reformierte, p. 288f in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorft, 2001.
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M-RC: General

INFORMATION

United States Catholic Conference (USCC), United Methodist Church.
General Commission on Christian Unity and Interreligious Concerns,
Methodist-Catholic dialogues. New York/Washington, D.C.: General
commission on Christian unity and interreligious conerns of the United
methodist church/ United States Catholic Conference, 2001.

REFLECTION AND REACTIONS

Schuegraf, O., Methodisten und Rémisch-katholische Kirche, p. 290-300
in: Schuegraf, O., Der einen Kirche Gestalt geben. Ekklesiologie in den
Dokumenten der bilateralen Konsensékumene (Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.

M-RC: (2000-10) St. Simon’s Island meeting
INFORMATION
Meéthodistes et autres chrétiens: catholiques, /rénikon 74, 1 (2001) 86-88.

M-RC: (2001) Report of the Quinquennium 1997-2001

INFORMATION

Cattolici e metodisti: I’autorita di insegnare, Studi ecumenici 19,4 (2001)
565.

Katholisch-metodistisches  Dialogdokument iiber die kirchliche
Lehrautoritét, Herder Korrespondenz 55, 10 (2001) 538.

Neri, M., L’autorita diinsegnare, Il Regno attualita 46, 16/887 (2001) 523.

Pulford, C., Have Courage to Question “Status Quo”, says Cardinal
Cassidy, ENI-Ecumenical News International 15 (2001) 24f.

TEXTS AND PAPERS

Joint Commission for Dialogue Between the Roman Catholic Church and
the World Methodist Council, Dire la vérité dans I’amour: 1’autorité
d’enseignement chez les catholiques et les méthodistes, La
Documentation catholique 98, 16/2254 (2001) 779-803.

Joint Commission for Dialogue Between the Roman Catholic Church and
the World Methodist Council, Speaking the Truth in Love: Teaching
Authority among Catholics and Methodists: Report of the Joint
Commission for Dialogue between the Roman Catholic Church andthe
World Methodist Council. Lake Junaluska, NC: World Methodist
Council, [20017].

Joint Commission for Dialogue Between the Roman Catholic Church and
the World Methodist Council, Speaking the Truth in Love: Teaching
Authority among Catholicsand Methodists, nformation Service 107/2-3
(2001) 94-117.=Dire la verité dans I’amour: I’autorité d’enseignement
chezles catholiques et les méthodistes (=Service d ‘information 107/2-3
(2001) 99-122).

REFLECTION AND REACTIONS

Del Colle, R., Commentaire et réflexion sur “‘Dire la vérité dans I’amour:
’autorité d’enseignement chez les catholiques et les méthodistes”, La
Documentation catholique 98, 16/2254 (2001) 804-813.

Del Colle, R., Commentary and Reflections on Speaking the Truth in
Love: Teaching Authority among Catholics and Methodists, Information
Service 107/2-3 (2001) 118-126. =Commentaire et réflexions sur “Dire
la verité dans I’amour: ’autorité d’enseignement chez les catholiques et
les méthodistes” (=Service d’information 107/2-3 (2001) 123-131).

M-RC \ usa: (2001-03) Washington meeting

INFORMATION

Sgroi, P., Metodisti uniti e cattolici (USA) riprendono il dialogo, Studi
ecumenici 19,2 (2001) 281.

Mn-RC: (2000-11) Mennonite-Catholic International Dialogue third

meeting - Karlsruhe

INFORMATION

The Current Conversation: Third Round of Mennonite-Catholic
International Dialogue, Courier 16,2 (2001) 4.
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Dialogo internazionale tra mennoniti e cattolici, Studi ecumenici 19, 4
(2001) 565f.

Mennonites et autres chrétiens: catholiques, Irénikon 74, 1 (2001) 88f.

Radano, J. A., What does Commitment to Peace Mean?, L ’Osservatore
Romano, English ed. 34,4/1677 (2001) 10.

0-0C: General

REFLECTION AND REACTIONS

Schuegraf, O., Altkatholiken und Orthodoxe, p. 144-152 in: Schuegraf,
0., Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten
der bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorft, 2001.

0-00: Joint Commission of the Theological Dialogue between the

Orthodox Church and the Oriental Orthodox Churches

REFLECTION AND REACTIONS

Krikorian, M. K., Deraltorientalisch-byzantinische Dialog, p. 155-160 in:
Wimmer, F. G., Krikorian, M. K., Solidaritcitund Okumene: Solidaritdit
als Preventivkraft: Durch Dialog und Versohnung zu Solidaritdt.
Frankfurt am Main: Peter Lang, 1998.

0-00: General

REFLECTION AND REACTIONS

Schuegraf, O., Orthodoxe und orientalisch-orthodoxe, p. 301-305 in:
Schuegraf, O., Der einen Kirche Gestalt geben: Ekklesiologie in den
Dokumenten der bilateralen Konsensékumene (Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.

0-00: (1964-08) First unofficial consultation - Aarhus

REFLECTION AND REACTIONS

Krikorian, M. K., Die christologische Auseinandersetzung zwischen den
byzantinisch-orthodoxen und altorientalischen Kirchen, p. 137-154 in:
Wimmer, F. G., Krikorian, M. K., Solidaritiitund Okumene: Solidaritiit
als Preventivkraft: Durch Dialog und Versohnung zu Solidaritdt.
Frankfurt am Main: Peter Lang, 1998.

0-00: (1967-07) Second consultation - Bristol

REFLECTION AND REACTIONS

Krikorian, M. K., Die christologische Auseinandersetzung zwischen den
byzantinisch-orthodoxen und altorientalischen Kirchen, p. 137-154 in:
Wimmer, F. G., Krikorian, M. K., Solidarititund Okumene: Solidaritiit
als Preventivkraft: Durch Dialog und Versohnung zu Solidaritdt.
Frankfurt am Main: Peter Lang, 1998.

0-00\ egypt: (2001-04) Mixed marriages agreed statement

INFORMATION

Accordo pastorale sul sacramento del matrimonio fra il patriarca di
Alessandria e la chiesa copta, Studi ecumenici 19,4 (2001) 567.

Alexandrian, Coptic Patriarchates Sign Agreement on Matrimony, 7he
Orthodox Church 37, 7/8 (2001) 13.

Egypte, SOP-Service orthodoxe de presse: mensuel 258 (2001) 8f.

Koptisch-chalcedonensisch-orthodoxe Vereinbarung tiber Ehe, Der
christliche Osten 56, 5 (2001) 306.

Patriarchate of Alexandria, Eastern Churches Journal 8, 1 (2001) 170.

Scudder, T., Alexandria Patriarchs Sign Agreement on Mixed Marriages,
MECC News Report 13,2 (2001) 29.

Vereinbarung tiber Ehesakrament, Orthodoxes Forum 15,2 (2001) 262.

0-OO0\ rus: (2001-03) Moscow meeting

INFORMATION

Filippi, A., Chiesa ortodossa russa e copti, siri, armeni ¢ luterani, // Regno
attualita 46, 10/881 (2001) 338.

Patriarchate of Moscow, Eastern Churches Journal 8,1 (2001) 205-207.
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La premiére réunion du comité de coordination du dialogue théologique
entre D’église orthodoxe russe et les églises orientales
préchalcédoniennes, SOP-Service orthodoxe de presse: mensuel 259
(2001) 15f.

Russie, SOP-Service orthodoxe de presse: mensuel 261 (2001) 20f.

0-00\ rus-armenia: Theological Dialogue between the Russian

Orthodox Church and the Armenian Apostolic Church

INFORMATION

The First Bilateral Conversations between the Russian Orthodox and the
Armenian Apostolic Churches [...], CEC-KEK Monitor 35 (2001) 11.

Préchalcédoniens et autres chrétiens: orthodoxes, Irénikon 73, 3/4 (2000)
428-430.

0-00 \ rus-armenia: (2001-02) First meeting - Echmiadzin

INFORMATION

Kirchen von Russland und Armenien im Dialog, Orthodoxes Forum 15,
2(2001) 257.

Orthodoxes etautres chrétiens: préchalcédoniens, Irénikon 74,1 (2001) 82.

Patriarchate of Moscow, Eastern Churches Journal 8, 1 (2001) 190.

O-R: Orthodox-Reformed International Dialogue

REFLECTION AND REACTIONS

Schuegraf, O., Orthodoxe und Reformierte, p. 306-308 in: Schuegraf, O.,
Der einen Kirche Gestalt geben: Ekklesiologie in den Dokumenten der
bilateralen Konsensékumene (Jerusalemer theologisches Forum 3).
Miinster: Aschendorff, 2001.

O-RC: Joint International Commission for Theological Dialogue

between the Roman Catholic Church and the Orthodox Church

INFORMATION

Fortino, E. F., Overview of Ecumenical Initiatives, L Osservatore
Romano, English ed. 34, 18/1691 (2001) 9f.

REFLECTION AND REACTIONS

Bouwen, F., Dopo Baltimora 2000: come andare avanti? Il dialogo
teologico ortodossi-cattolici, Studi ecumenici 19, 1 (2001) 25-42.

Bujak, J., Prymat biskupa Rzymu w $wietle dokumentoéw dialogu
katoliczko- prawostawnego, Studia i dokumenty ekumeniczne 17,2/48
(2001) 21-31.

Syty, J., L’ecclesiologia eucaristica e i dialoghi ecumenici cattolico-
ortodossi ufficiali, p. 70-74 in: Il primato nell ecclesiologia ortodossa:
il contributo dell ecclesiologia eucaristicadiN. Afanasieff e J. Zizioulas.
Romae: [s.n.], 2001.

Valdman, T., Il ministero ordinato nella chiesa ortodossa, Firmana 27
(2001) 9-20.

O-RC: General

INFORMATION

The Catholic-Orthodox Dialogue, Eastern Churches Journal 8,1 (2001)
147-151.

Etats-Unis, SOP-Service orthodoxe de presse: mensuel 260 (2001) 12f.

REFLECTION AND REACTIONS

Arnanz Cuesta, J. C., Desarrollo historico y documentos del didlogo
internacional entre la iglesia catolica y la iglesia ortodoxa, Didlogo
ecuménico 36, 114 (2001) 7-61.

Chrysostomos, metr. Peristerion, Gabrielli, D., Una visita a due facce,
Confironti 28, 6 (2001) 17-19.

Cogoni, D., Il contributo della teologia ortodossa contemporanea per una
visione eucaristica della chiesa, Studi ecumenici 19, 4 (2001) 491-518.

Daley, B.E., Revisiting the“Filioque”: Part Two: Contemporary Catholic
Approaches, Pro Ecclesia 10,2 (2001) 195-212.

Khodr, G., Impressions romaines, SOP-Service orthodoxe de presse:
mensuel 263 (2001) 33-36.
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Luxmoore, J., Breaking the Ice with the Orthodox, The Tablet 255, 8381
(2001) 600f.

Ratzinger, J., Note sur I’expression Eglises soeurs, Chrétiens en marche
38,69 (2001) 2f.

Sanchez Vaquero, J., Didlogo ecuménico entre la iglesia catdlica y la
ortodoxa, p.25-64 in: Launidad de los cristianos (1950-2000) (Estudios
y ensayos [BAC] 20). Madrid: Biblioteca de Autores Cristianos, 2001.

Schuegraf, O., Orthodoxe und Romisch-katholische Kirche, p. 309-326
in: Schuegraf, O., Der einen Kirche Gestalt geben. Ekklesiologie in den
Dokumenten der bilateralen Konsensékumene (Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.

O-RC: (1965-79) Preparation

REFLECTION AND REACTIONS

Fortino, E. F., Impostazione del dialogo teologico tra la chiesa cattolica e
la chiesa ortodossa, p. 449-467 in: Russo, A. & Coffele, G., eds.,
Divinarumrerumnotitia: lateologia trafilosofia e storia: studiin onore
del Cardinale Walter Kasper (La cultura 81). Roma: Studium, 2001.

O-RC: (1980-06) 1st official dialogue - Patmos-Rhodes=Rodos

INFORMATION

Dialogueavec les églises orthodoxes, p.474-476 in: Russo, A. & Coffele,
G.,eds., Divinarumrerumnotitia: la teologia trafilosofia estoria. studi
in onore del Cardinale Walter Kasper (La cultura 81). Roma: Studium,
2001.

TEXTS AND PAPERS

Piano per avviare il dialogo tra la chiesa cattolica romana e la chiesa
ortodossa, p. 468-473 in: Russo, A. & Coffele, G., eds., Divinarum
rerum notitia: la teologia tra filosofia e storia: studi in onore del
Cardinale Walter Kasper (La cultura 81). Roma: Studium, 2001.

O-RC: (1982-07) 2nd plenary meeting: Statement on Church and
Eucharist - Munich

TEXTS AND PAPERS

Le mystere de 1’église trinitaire, Unité chrétienne 144 (2001) 44.

O-RC: (1988-06) Sth plenary on the Sacrament of Order in the

Sacramental Structure of the Church - Valamo

REFLECTION AND REACTIONS

Puglisi, J. F., Il ministero ordinato nel dialogo cattolico-ortodosso,
Firmana 27 (2001) 39-49.

O-RC: (1993-06) 7th plenary meeting - Balamand, Lebanon

REFLECTION AND REACTIONS

Barbolovici, V. A., Lerelazionitrala chiesa ortodossaromenaela chiesa
romena unita a Roma greco-cattolica in rapporto al Documento di
Balamand. Venetiarum: [s.n.], 2001.

O-RC: (2000-07) Emmitsburg meeting

INFORMATION

Orthodox-katholischer Dialog in den USA, Orthodoxes Forum 15, 1
(2001) 94f.

Orthodoxes et catholiques reprennent le dialogue, Unité des chrétiens 121
(2001) 35.

Si interrompe il dialogo fra cattolici ed ortodossi?, Studi ecumenici 19, 1
(2001) 111.

REFLECTION AND REACTIONS

Barbolovici, V. A., L’ottava sessione plenaria della Commissione mista
internazionale peril dialogo teologico tra la Chiesa cattolicaromanaela
Chiesa ortodossa. Emmitsburg-Baltimora (USA) 9-19 luglio 2000, p.
209-216 in: Le relazioni tra la chiesa ortodossa romena e la chiesa
romena unita a Roma greco-cattolica in rapporto al Documento di
Balamand. Venetiarum: [s.n.], 2001.
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Bouwen, F., Emmitsburg -Baltimore 2000: VIIIe session plénicre de la
commission mixte internationale pour le dialogue théologique entre
I’église catholique et 1’église orthodoxe, Proche-orient chrétien 50, 3/4
(2000) 309-326.

Lanne, E., VanParys, M., Ledialogue catholique-orthodoxe a Baltimore-
Emmitsburg, Irénikon 73, 3/4 (2000) 405-418.

O-RC\antioch-gre: Relations between the Patriarchate of Antioch and

the Roman Catholic Church

INFORMATION

Johannes Paul II. mahnt Orthodoxie zumehr Dialog, Der christliche Osten
56,6 (2001) 383.

REFLECTION AND REACTIONS

Brunelli, G., Roma- Antiochia: il dialogo prosegue, /] Regno attualita 46,
20/891 (2001) 698.

Turckheim, G. de, Melkites et orthodoxes: ensemble pour féter Paques,
Actualité des religions 33 37.

O-RC \ rom: (1997-) Joint Commission for Dialogue between the

Romanian Orthodox Church and the Romanian Church United with

Rome (Greek-Catholic)

REFLECTION AND REACTIONS

Barbolovici, V. A., Lerelazioni trala chiesa ortodossaromenaela chiesa
romena unita a Roma greco-cattolica in rapporto al Documento di
Balamand. Venetiarum: [s.n.], 2001.

O-RC \ rom: (1998-10) Bucharest meeting

INFORMATION

Fortino, E. F., Relazioni con le chiese ortodosse, Unitas 54, 1/4 (1999)
32-35.

O-RC \ rom: (2000-09) Simbata de Sus meeting

INFORMATION

Chronique des Eglises. Roumanie, rénikon 74, 1 (2001) 152.

The Fifth Meeting of the Joint Commission for Orthodox-Greek Catholic
Dialogue, Monastery of Brancoveanu, Sambata de Sus, County of
Brasov, September 28,2000, The Romanian Patriarchate News Bulletin
5, 5/6 (2000) 8f.

O-RC \rus: General

INFORMATION

Maj,J. M., Lerelazioni con il patriarcato di Mosca, Unitas 54, 1/4(1999)
35-39.

REFLECTION AND REACTIONS
Alexius II, “Nous espérons la fin du prosélytisme romain”, SOP-Service
orthodoxe de presse: mensuel 262 (2001) 20-23.

O-RC \ usa: (2000-10) 17th annual JCOCB meeting - Crete

INFORMATION

Catholiques et autres chrétiens: orthodoxes, Irénikon 73, 3/4 (2000)
419-421.

A Cretaivescovi cattolici ed ortodossi nordamericani, Studi ecumenici 19,
1(2001) 116f.

O-RC \ usa: (2000-10) 59th meeting on churches and filioque -

Washington, DC

INFORMATION

The 59th Session of the North American Catholic-Orthodox Theological
Dialogue [...], Ecumenism 36, 141 (2001) 38.

Filioque erelazione frale chiese: quindicesimo [sic] incontro dellaconsulta
teologica ortodossa-cattolica del Nordamerica, Studi ecumenici 19, 1
(2001) 117.
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Orthodoxes et autres chrétiens: catholiques, Irénikon 74, 1 (2001) 81f.

Relations between the Churches, and the Filioque, Discussed by North
American Orthodox-Catholic Consultation, NADEQ Newsletter 10, 1
(2001) 6.

O-RC\ usa: (2001-05) 60th meeting on filioque - Crestwood, NY

INFORMATION

Etats-Unis, SOP-Service orthodoxe de presse: mensuel 261 (2001) 15.

Orthodox-Catholic Consultation Continues Study of “Filioque”, The
Orthodox Church 37,7/8 (2001) 15.

Sgroi, P., Laconsultaortodosso-cattolicadegli USA continualo studio del
“Filioque”, Studi ecumenici 19,2 (2001) 284.

O-RC\ usa: (2001-10) 18th annual JCOCB meeting - Milwaukee

INFORMATION

La 18e session de la commission mixte des évéques catholiques et
orthodoxes d’ Amérique du Nord, SOP-Service orthodoxe de presse:
mensuel 262 (2001) 12.

O-RC\ usa: (2001-10) 61th meeting on filioque - Washington, DC

INFORMATION

Burigana, R., Nordamerica - dialogo cattolici-ortodossi, // Regno attualita
46,20/891 (2001) 705.

Etats-Unis, SOP-Service orthodoxe de presse: mensuel 263 (2001) 17.

Ortodossi e cattolici USA in dialogo sullo Spirito Santo, Studi ecumenici
19,4 (2001) 567f.

OC-RC: General

REFLECTION AND REACTIONS

Schuegraf, O., Altkatholikenund Romisch-katholische Kirche, p. 153-160
in: Schuegraf, O., Der einen Kirche Gestalt geben. Ekklesiologie in den
Dokumenten der bilateralen Konsensokumene (Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.

OC-RC \ na: (2000-10) Scranton meeting
INFORMATION
RC-PNCC, NADEO Newsletter 10, 1 (2001) 3.

0OO0-R: (2001-01) 7th session - Antelias meeting

INFORMATION

Oriental Orthodox, Reformed Conclude “Round” of Dialogue, MECC
News Report 13,1 (2001) 41.

Réformés etautres chrétiens: préchalcédoniens, Irénikon 74,1 (2001) 84f.

Turner, E., Oriental Orthodox and Reformed Dance Their Last Dance in
Lebanon, WARC Update 11, 1 (2001) 3f.

OO0O-RC: Oriental Orthodox-Roman Catholic Relations

INFORMATION

Bonny, J., The Spiritis Always Capable of New Surprises, L ‘Osservatore
Romano, English ed. 34, 6/1679 (2001) 10.

REFLECTION AND REACTIONS

Schuegraf, O., Orientalisch-orthodoxe und Rémisch-katholische Kirche,
p. 327-335 in:  Schuegraf, O., Der einen Kirche Gestalt geben:
Ekklesiologie in den Dokumenten der bilateralen Konsensokumene
(Jerusalemer theologisches Forum 3). Miinster: Aschendorff, 2001.

OO-RC: (1971-09) Vienna “Pro Oriente” Consultation I

REFLECTION AND REACTIONS

Krikorian, M. K., Der christologische Konsens, p. 161-182 in: Wimmer,
F. G., Krikorian, M. K., Solidaritiit und Okumene: Solidaritit als
Preventivkraft: Durch Dialogund Verséhnung zu Solidaritdit. Frankfurt
am Main: Peter Lang, 1998.
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0OO0-RC: (1971-88) Vienna “Pro Oriente” Consultations I-V

REFLECTION AND REACTIONS

Krikorian, M. K., Die theologische Bedeutung der Ergebnisse der fiinf
Wiener Konsultationen, p. 117-136 in: Wimmer, F. G., Krikorian, M.
K., Solidaritit und Okumene: Solidaritiit als Preventivkraft: Durch
Dialogund Versohnung zu Solidaritdit. Frankfurt am Main: Peter Lang,
1998.

0OO0-RC: (1993-10) “Pro Oriente” regional symposium II - Kottayam

TEXTS AND PAPERS

Bouwen, F., Der christologische Konsens der Wiener Konsultationenund
seine Bedeutung in India, p. 386-405 in: Stirmemann, A. & Wilflinger,
G., hrsg., Von Pdpsten und Patriarchen (Pro Oriente-Reihe 24).
Innsbruck/Wien: Tyrolia-Verlag, 2000.

George, K. M., Der christologische Konsens der Wiener Konsultationen
und seine Bedeutung in India, p. 378-385 in: Stirnemann, A. &
Wilflinger, G., hrsg., Von Pépstenund Patriarchen (Pro Oriente-Reihe
24). Innsbruck/Wien: Tyrolia-Verlag, 2000.

OO-RC: (2000-03) “Pro Oriente” fourth non-official consultation on

Syriac tradition - Vienna

INFORMATION

Pro Oriente: IVe consultation syriaque, Proche-orient chrétien 50, 3/4
(2000) 379-381.

TEXTS AND PAPERS

Marte, J. & Wilflinger, G., eds., Syriac Dialogue: Fourth Non-official
Consultation on Dialogue within the Syriac Tradition (Pro Oriente
Syriac dialogue 4). Vienna: Pro Oriente, 2001.

OO-RC \ armenia: (1996-12) Rome visit of Catholicos Patriarch of

Armenian Apostolic Church S.S. Karekin I

TEXTS AND PAPERS

Joannes Paulus PP. 11, Karekin I, Supreme Patriarch and Catholicos of All
Armenians, Le Christ, “Dieu parfait et homme parfait”: accord
christologique entre arméniens et catholiques, Istina46, 1(2001)29-31.

OO-RC \ armenia: (2000-11) Joint declaration

INFORMATION

Besuch desarmenischen orthodoxen Patriarchen beim PapstinRom, ACK
aktuell 1 (2001) 43f.

OO-RC \ armenia: (2000-11) Joint declaration

TEXTS AND PAPERS

Joannes Paulus PP. I, KarekinI1, Supreme Patriarch and Catholicos of All
Armenians, Déclaration conjointe du pape Jean-Paul I et du catholicos
Karékine I1, au Vatican, Unité des chrétiens 121 (2001) 31f.

Joannes Paulus PP. I1, Karekin II, Supreme Patriarch and Catholicos of All
Armenians, Joint Declaration by Pope and Armenian Patriarch,
NADEQO Newsletter 10, 1 (2001) 1, 3, 7.

Joannes Paulus PP. I1, KarekinII, Supreme Patriarch and Catholicos of All
Armenians, Notificatio coniuncta, Acta apostolicae sedis 93,2 (2001)
85-87.

OO-RC \ india: The Joint International Commission for Dialogue

between the Catholic Church and the Malankara Orthodox Syrian

Church

TEXTS AND PAPERS

Dokumente des rémisch-katholisch - Malankara orthodox-syrischen
Dialogs, p. 340-360 in: Stirnemann, A. & Wilflinger, G., hrsg., Von
Pdpsten und Patriarchen (Pro Oriente-Reihe 24). Innsbruck/Wien:
Tyrolia-Verlag, 2000.
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0O0-RC \ india: (1998-10) Kottayam meeting

INFORMATION

Bonny, J., Relazioni con le antiche chiese orientali, Unitas 54, 1/4 (1999)
39-42.

00-RC\syr: (1999-11) Official dialogue between the Syrian Orthodox

Church and the Syrian Catholic Church - Deir-el-Charfeh meeting

INFORMATION

Rencontre historique entre les patriarches des deux églises syriennes
d’Antioche, Istina 46,2 (2001) 186.

OO-RC \ syr-india: (2000-09) Kottayam meeting

INFORMATION

Catholiques et autres chrétiens: préchalcédoniens, /rénikon 74, 1 (2001)
67-69.

Riprende le attivita lacommissione mista di dialogo fra la chiesa cattolica
elachiesamalankarese siro-ortodossa, Studi ecumenici 19,4 (2001) 566.

OO-RC \ usa: (2000-06) New York meeting

INFORMATION

Catholiques etautres chrétiens: préchalcédoniens, Irénikon 73,3/4(2000)
4211

Pe-R: (2000-05) Pentecostal-Reformed dialogue final report - Siao
Paulo, Brazil

INFORMATION

Dialogo fra riformati e pentecostali, Studi ecumenici 19, 1 (2001) 113.

REFLECTION AND REACTIONS

Kloeden, G. von, Pfingstlerisch und reformiert, p. 82-99 in: Dahling-
Sander, C., Funkschmidt, K. M. & Mielke, V., hrsg., Pfingstkirchenund
Okumene in Bewegung (Beiheft zur Okumenischen Rundschau 71).
Frankfurt am Main: Otto Lembeck, 2001.

Macchia, F. D., Spirit, Word, and Kingdom: Theological Reflections on
the Reformed/Pentecostal Dialogue, Ecumenical Trends 30, 3 (2001)
1-7.

Pe-RC: Pentecostal-Roman Catholic International Dialogue

INFORMATION

Usma Gomez, J. F., Spirit Calls Us to Move Beyond Divisions,
L Osservatore Romano, English ed. 34, 13/1686 (2001) 10.

REFLECTION AND REACTIONS

Butler, A., Institutional Authority vs. Charismatic Authority: the Roman
Catholic-Pentecostal Dialogue, p. 100-114 in: Dahling-Sander, C.,
Funkschmidt, K. M. & Mielke, V., hrsg., Pfingstkirchen und Okumene
in Bewegung (Beiheft zur Okumenischen Rundschau 71). Frankfurtam
Main: Otto Lembeck, 2001.

Del Colle, R., The Pursuit of Holiness: A Roman Catholic-Pentecostal
Dialogue, Journal of Ecumenical Studies 37, 3/4 (2000) 301-320.

Demarchi, J., Dialogo internacional catélico/pentecostal, p. 87-98 in: O
didlogo ecuménico com os pentecostais no Brasil e o uso da midia.
Roma: [s.n.], 2001.

Kérkkdinen, V.-M., The Apostolicity of Free Churches, Pro Ecclesia 10,
4(2001) 475-486.

Pe-RC: General

REFLECTION AND REACTIONS

Schuegraf, O., Pfingstbewegung und Romisch-katholische Kirche, p.
336-345 in: Schuegraf, O., Der einen Kirche Gestalt geben:
Ekklesiologie in den Dokumenten der bilateralen Konsensokumene
(Jerusalemer theologisches Forum 3). Miinster: Aschendorff, 2001.
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Pe-RC: (1976-05) Final Report 1972-76

REFLECTION AND REACTIONS

Usma Goémez, J. F., El primer quinquenio (1972-1976), p. 14-22 in:
Evangelizacion, proselitismoy testimonio conuin: uno estudio critico de
la cuarta fase del dialogo internacional catdlico-pentecostal
(1990-1997). Romae: [privata], 2001.

Pe-RC: (1983) Second Report 1977-82

REFLECTION AND REACTIONS

Usma Gomez, J. F., El segundo quinquenio (1977-1982), p. 22-42 in:
Evangelizacion, proselitismoy testimonio comun: uno estudio critico de
la cuarta fase del didlogo internacional catdlico-pentecostal
(1990-1997). Romae: [privata], 2001.

Pe-RC: (1989) Third Report 1985-1989

REFLECTION AND REACTIONS

Usma Gomez, J. F., El tercer quinquenio: perspectivas sobre la koinonia,
p. 43-69 in: Evangelizacion, proselitismo y testimonio comun.: uno
estudio critico de la cuarta fase del didlogo internacional
catdlico-pentecostal (1990-1997). Romae: [privata], 2001.

Pe-RC: (1998) Fourth Report 1990-1997

INFORMATION

Usma Gomez, J. F., 1l dialogo cattolico-pentecostale a livello
internazionale, Unitas 54, 1/4 (1999) 57-61.

TEXTS AND PAPERS

Evangelizacion, proselitismo y testimonio comun: informe sobre la cuarta
fase (1990-1997) del dialogo internacional entre la iglesia catolica y
algunas iglesias y lideres pentecostales clasicos, p. [1-35] in: Usma
Gomez, J. F., Evangelizacion, proselitismo y testimonio comun: uno
estudio critico de la cuarta fase del didlogo internacional
catdlico-pentecostal (1990-1997). Romae: [privata], 2001.

REFLECTION AND REACTIONS

Karkkdinen, V.-M., Ad ultimum terrae: Evangelization, Proselytism and
Common Witness in the Roman Catholic-Pentecostal Dialogue
(1990-1997) (Studien zur interkulturellen Geschichte des Christentums
117). Frankfurt am Main/Berlin: Peter Lang, 1999.

Karkkédinen, V.-M., Evangelization, Proselytism and Common Witness:
Roman Catholic-Pentecostal Dialogue on Mission, 1990-1997,
International Bulletin of Missionary Research 25,1 (2001) 16-22.

UsmaGomez,J. F., Evangelizacion, proselitismoy testimonio comuin. uno
estudio critico de la cuarta fase del didlogo internacional
catolico-pentecostal (1990-1997). Romae: [privata], 2001.

Pe-RC: (2000-07) Vienna meeting
INFORMATION
Catholiques etautres chrétiens: pentecotistes, lrénikon 73,3/4 (2000)4271.

Pe-RC: (2001-07) Celje meeting

INFORMATION

International Pentecostal/Roman Catholic Dialogue, Information Service
107/2-3 (2001) 88f. =Dialogue international pentecétiste-catholique
(=Service d’information 107/2-3 (2001) 94).

Pe-WCC: (2001-09) Quito meeting

INFORMATION

Dialogan pentecostales y Consejo Mundial de Iglesias, Nuevo siglo 1,9
(2001) 6.

R-RC: General

INFORMATION

Radano, J. A., Good Contacts, but Significant Tensions, L ‘Osservatore
Romano, English ed. 34, 8/1681 (2001) 10.
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REFLECTION AND REACTIONS

Schuegraf, O., Reformierte und Romisch-katholische Kirche, p. 346-355
in: Schuegraf, O., Der einen Kirche Gestalt geben. Ekklesiologie in den
Dokumenten der bilateralen Konsensokumene —(Jerusalemer
theologisches Forum 3). Miinster: Aschendorff, 2001.

R-RC: (1990) Towards a Common Understanding of the Church

(Report 1984-1990)

REFLECTION AND REACTIONS

Boss, M., Identité narrative et réconciliation des mémoires, Unité des
chrétiens 123 (2001) 28-30.

R-RC: (1998-05) Third series on ecclesiology continued - Venice

INFORMATION

Radano, J. A., Rapporti tra riformati e cattolici, Unitas 54, 1/4 (1999)
61-63.

R-RC: (2000-09) Joint commission - Castel Gandolfo

INFORMATION

Catholiques etautres chrétiens: réformés, Irénikon 73,3/4(2000)423-425.

Sessione annuale del dialogo fra cattolici e riformati, Studi ecumenici 19,
1(2001) 116.

R-RC: (2001-08) Cape Town meeting

INFORMATION

Roman Catholic-Reformed International Dialogue, Information Service
107/ 2-3 (2001) 89. =Dialogue international réformé-catholique
(=Service d’information 107/2-3 (2001) 94f).

R-RC\ usa: (2000-12) Discussion about petrine ministry - Louisville

INFORMATION

Statement by the Pontifical Council for Promoting Christian Unity and a
Delegation of the Presbyterian Church (USA), L ‘Osservatore Romano,
English ed. 34, 14/1687 (2001) 8, 11.

TEXTS AND PAPERS
Presbyterian Church (USA), Il successore di Pietro, I/ Regno documenti
46,21/892 (2001) 708-718.

R-RC\ usa: (2001-03) Discussion about petrine ministry - Rome

INFORMATION

Catholiques et autres chrétiens: réformés, &&Irénikon!! 74, 1 (2001)
77-79.Cornélis, J., Entretiens fraternels entre I’ église presbytérienne des
Etats-Unis et le conseil pontifical pour I"unité des chrétiens, Unité des
chrétiens 123 (2001) 46.

A Delegation ofthe Presbyterian Church (USA) and the Pontifical Council
for Promoting Christian Unity [...], Ecumenism 36, 142 (2001) 37.

Diez,J. L., Presbiterianos y catolicos hacialaunidad, Pastoral ecuménica
18,52 (2001) 119f.

El ministerio petrino cada vez mas valorado por los no catdlicos,
Relaciones Interconfesionales 25, 61 (2001) 51.

Sgroi, P., Dichiarazione comune della Chiesa presbiteriana (USA) e del
Pontificio consiglio per la promozione dell’unita dei cristiani, Studi
ecumenici 19,2 (2001) 278f.

Statement by the Pontifical Council for Promoting Christian Unity and a
Delegation of the Presbyterian Church (USA), L ‘Osservatore Romano,
English ed. 34, 14/1687 (2001) 8, 11.

Visit to Rome of Delegation of the Presbyterian Church (USA),
Ecumenical Trends 30, 10 (2001) 4.

Visit to Rome of Delegation of the Presbyterian Church (USA),
Information Service 106 (2001) 30f. =Visite 8 Rome d’une délégation
de I’église presbytérienne (USA) (=Service d information 106 (2001)
319).
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R-SDA: (2001-04) International Theological Dialogue between the

Seventh-day Adventist Church and the World Alliance of Reformed

Churches first meeting - Jongny sur Vevey, Switzerland

INFORMATION

Bilaterale Gespréche zwischen Reformierten und Adventisten begonnen,
MD-Materialdienst des Konfessionskundlichen Instituts Bensheim 52,
2(2001) 37.

Filippi, A., ARM e avventisti al primo incontro, // Regno attualita 46,
10/881 (2001) 338.

Iglesias reformadas y adventista dialogan por primera vez, Nuevo siglo 1,
5(2001) 7.

Primer didlogo entre las iglesias reformada y adventista, Pastoral
ecuménica 18, 53 (2001) 101.

Reformiert-Adventistischer Dialog, ACK aktuell 2 (2001) 31.

Sgroi, P., I1dialogo fra chiese riformate ed avventiste, Studi ecumenici 19,
2(2001) 280.

Spurr, L., In First Dialogue Reformed Churches and Adventists Address
Social Mission, ENI-Ecumenical News International 9 (2001) 18-20.

RC-U\ aus: (1999) Interchurch marriages

INFORMATION

Kelly, G., Local Dialogue on Interchurch Marriages, Ecumenical Trends
30,4 (2001) 15f.

RC-W \italy: (1993/97) Mixed marriage agreement

TEXTS AND PAPERS

Testo comune per un indirizzo pastorale dei matrimoni tra cattolici e
valdesi o metodisti in Italia, Oecumenica Civitas 1, 1 (2001) 29-47.

Testo comune per un indirizzo pastorale dei matrimoni tra cattolici e
valdesi ometodistiinItalia, p. 70-89 in: Conferenza EpiscopaleItaliana.
Commissione per 1’ecumenismo e il dialogo, I matrimoni misti tra
cattolici e valdesi o metodisti in Italia (Documenti: chiese locali 102).
Bologna: EDB Edizioni Dehoniane, 2001.

REFLECTION AND REACTIONS

Ablondi, A., I matrimoni misti nel dialogo ecumenico. Riflessioni allaluce
del Testo comune ¢ del Testo applicativo, Oecumenica Civitas 1, 1
(2001) 3-9.

Coccopalmerio, F., Presentazione del Testo comune per un indirizzo
pastorale dei matrimoni tra cattolici e valdesi o metodisti, Oecumenica
Civitas 1,1 (2001) 11-19.

Taccia, A., Matrimoni misti nella pastorale delle chiese, Oecumenica
Civitas 1, 1 (2001) 21-27.

RC-W \italy: (2000) Mixed marriage agreement

TEXTS AND PAPERS

Testo applicativo del testo comune per un indirizzo pastorale dei
matrimoni tra cattolici € valdesi o metodisti, Oecumenica Civitas 1, 1
(2001) 48-66.

Testo comune per un indirizzo pastorale dei matrimoni tra cattolici e
valdesi 0 metodisti: testo applicativo, p. 90-104 in: Conferenza
Episcopale Italiana. Commissione per I’ecumenismo e il dialogo, /
matrimoni misti tra cattolici e valdesi o metodisti in Italia (Documenti:
chiese locali 102). Bologna: EDB Edizioni Dehoniane, 2001.

REFLECTION AND REACTIONS

Ablondi, A., Imatrimoni misti nel dialogo ecumenico. Riflessioni allaluce
del Testo comune ¢ del Testo applicativo, Oecumenica Civitas 1, 1
(2001) 3-9.

Conferenza Episcopale Italiana. Commissione per 1’ecumenismo e il
dialogo, I matrimoni misti tra cattolici e valdesi o metodisti in Italia
(Documenti: chiese locali 102). Bologna: EDB Edizioni Dehoniane,
2001.

SbaffiGirardet, M., Le prospettive dilavoro, Protestantesimo 56,3 (2001)
213-216.
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Taccia, A., Matrimoni misti nella pastorale delle chiese, Oecumenica
Civitas 1, 1 (2001) 21-27.

RC-WCC: (1971) Third report - Addis Ababa

REFLECTION AND REACTIONS

Cipriani, P., Il defectus ordinis nel contesto della discussione teologica:
gruppo misto di lavoro tra la Chiesa Cattolica e il Consiglio Ecumenico
delle Chiese: documento di studio su cattolicita e apostolicita (terzo
rapporto, 1971), p. 272-274 in: Defectus Ordinis. [S.1.]: [s.n.], 2001?.

RC-WCC: (1998) Seventh Report

INFORMATION

Mutiso-Mbinda, J., Rapporti tra la chiesa cattolica e il consiglio
ecumenico delle chiese, Unitas 54, 1/4 (1999) 42-46.

RC-WCC: (2000-05) Antelias meeting

INFORMATION

COE: groupe mixte de travail, Irénikon 73, 3/4 (2000) 444-451.

Le groupe mixte de travail entre 1’église catholique et le Conseil
oecuménique des Eglises, Proche-orient chrétien 50, 1/2 (2000) 1771,

RC-WCC: (2001-05) Dromantine meeting

INFORMATION

Joint Working Group between the Roman Catholic Church and the World
Council of Churches, Information Service 107/2-3 (2001) 88. =Le
groupe mixte de travail entre I’église catholique et le Conseil

oecuménique des Eglises (=Service d information 107/2-3 (2001) 93).

WCC: World Council of Churches

TEXTS AND PAPERS

Rosso, S. & Turco, E., eds., Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale(5). Bologna: Dehoniane, 2001.

REFLECTION AND REACTIONS

Aagaard, A. M., Bouteneff, P., Beyond the East-West Divide: The World
Council of Churches and “the Orthodox Problem”’ (Risk Book Series
95). Geneva: World Council of Churches, 2001.

Hadsell, H., Mission and Ecumenism in the Twenty-first Century,
Currents in Theology and Mission 28, 5 (2001) 473-480.

Piva, P., Sgroi, P., L’etica nel cammino del CEC, Studi ecumenici 19, 1
(2001) 69-101.

Sanchez Vaquero, J., Ecumenismo del Consejo Ecuménico delas Iglesias,
p. 113-127 in: La unidad de los cristianos (1950-2000) (Estudios y
ensayos [BAC] 20). Madrid: Biblioteca de Autores Cristianos, 2001.

Scouteris, K., Hat der Okumenische Rat der Kirchen eine Zukunft? Der
Ursprung des ORK und die “Sonderkommission zur orthodoxen
Mitarbeitim ORK”: Bemerkungen aus orthodoxer Sicht, Okumenische
Rundschau 50, 2 (2001) 147-154.

Sgroi, P., “...1asorgente della vita” nellariflessione e nella prassi del CEC,
Studi ecumenici 19, 3 (2001) 415-425.

Tanner, M., Die Sonderkommission zur orthodoxen Mitarbeit im
Okumenischen Rat der Kirchen: Riickblick auf die Halbzeit aus
nicht-orthodoxer Sicht, Okumenische Rundschau 50,2 (2001) 155-166.

WCC: 1st Assembly (Amsterdam 1948)

REFLECTION AND REACTIONS

Lozza, L., Da Amsterdam ad Harare 50 anni di cammino ecumenico,
Unitas 53, 4 (1998) 19-24.

WCC: 8th Assembly (Harare 1998)

INFORMATION

Mutiso-Mbinda, J., Rapporti tra la chiesa cattolica e il consiglio
ecumenico delle chiese, Unitas 54, 1/4 (1999) 42-46.

Partecipazione e svolgimento dei lavori dell’ VIII assemblea, Unitas 53,4

(1998) 10-18.
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TEXTS AND PAPERS
Aram I, Consiglio ecumenico delle chiese - Harare 1998: la necessita di
un’etica globale, Concilium 37, 4 (2001) 596-600.

WCC: (1982) Mission and Evangelism - An Ecumenical Affirmation

REFLECTION AND REACTIONS

Stromberg, J., Ecumenical Affirmation on Mission and Evangelism: A
Review, International Review of Mission 90, 358 (2001) 243-252.

WCC: (1997-) Common Understanding and Vision study process and

responses

TEXTS AND PAPERS

Contribution du Conseil Pontifical pour I’Unité au projet de document
“Versune conception etune vision communes du Conseil cecuménique
des Eglises”, Istina 46, 1 (2001) 72-85.

Versune conception etune vision communes du Conseil oecuménique des
églises, Istina 46, 1 (2001) 49-71.

WCC: (2001?) Ecumenical Forum

INFORMATION

Le Forum chrétien mondial prend forme, Unité des chrétiens 121 (2001)
28.

Prende forma il forum cristiano, Studi ecumenici 19, 1 (2001) 111f.

Le projet de Forum chrétien mondial, Istina 46, 1 (2001) 86f.

Vers un forum cristia mundial, Oikumene 46, 1 (2001) 8.

WCC: (2001-02) World Council of Churches Central Committee -

Potsdam-Berlin

INFORMATION

Ambrosius, metr., Uusi vuosikymmen kirkkojen maailmanneuvostossa,
Nékéala utsikt 1 (2001) 19-21.

COE: pour I’'amour des orthodoxes, Actualité des religions 25 (2001) 11.

Conseil (Ecuménique des Eglises: comité central, /rénikon 74, 1 (2001)
94-101.

Década contrala violencia, compromiso de todos los cristianos, Relaciones
Interconfesionales 25, 60 (2001) 22f.

Decade to Overcome Violence Launched in Berlin, CEC-KEK Monitor34
(2001) 10.

Gabrielli, D., L’impegnativo decennio della nonviolenza, Confronti 1
(2001) 12-15. .

Heller, D., Berichtiiber die Sitzung des Zentralausschusses des ORK vom
28. Januarbis 6. Februar 2001 in Potsdam, Okumenische Rundschau 50,
2(2001) 247-255.

Karski, K., Obrady komitetu naczelnego swiatowej rady kosciotow,
Studia i dokumenty ekumeniczne 17,2/48 (2001) 95-98.

Potsdam: comité central du COE, SOP-Service orthodoxe de presse:
mensuel 256 (2001) 71.

Potsdam: comité central du COE, Episkepsis 32, 593 (2001) 7-10.

Sgroi, P., 1l comitato centrale del CEC a Postdam [sic], Studi ecumenici
19,2 (2001) 271-275.

Zentralausschuss des ORK tagte in Potsdam, A CK aktuell 1(2001)37-39.

TEXTS AND PAPERS

Missatge inaugural del Decenni per a superar la violéncia: les esglésies en
cerca de la reconcilicio i la pau, Oikumene 46, 1 (2001) 1-3.

Der Schutz gefdhrdeter Bevolkerungsgruppen in Situationen bewaftheter
Gewalt, Una Sancta 56, 3 (2001) 237-255.

REFLECTION AND REACTIONS

Brenner, B, Zwischenbericht: die Zukunft des ORK auf der
Zentralausschuflsi tzung vom 28. Januar bis 6. Februar 2001,
MD-Materialdienst des Konfessionskundlichen Instituts Bensheim 52,
3(2001) 51-54.

Chiese in ricerca di una difficile pace, Confironti 3 (2001) 15-18.

Matté, M., Una cortina di nylon: a Berlino la sessione del comitato
centrale del CEC, 1/ Regno attualita 46, 4/875 (2001) 90-93.

Riggs, A. K., The World Council of Churches’ Decade to Overcome
Violence: The Launch in North America, Ecumenical Trends 30, 8
(2001) 1-8.

-compiled by Ms Loredana Nepi
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