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Director's Desk

In this issue you will find the up-date of the Bibliography of the International Interchurch
Theological Dialogues. Y ou may also find the up-to-date bibliography (in real time) on our web site at
al times (http://www.prounione.urbe.it click on library and then go to the bibliography of
interconfessional dialogues).

Inthisissue of the Bulletin, we are pleased to present thelast of thelecturesfromthe CentroPro
Unione’s specia series on the Eucharist. Prof. Paul De Clerck speaks of the challenges that the third
millennium posesto the celebration of the Eucharist. George Tavard’ s conference, given at the Centro
during this year's celebration of the Week of Prayer for Christian Unity, entitled “Hospitality as
Ecumenical Paradigm” isaso included. Prof. Tavard isno stranger to the Centro since he has spoken
here many times both during the Second Vatican Council as well as afterwards.

The ninth annual Paul Wattson/Lurana White lecture will be given by Gillian Kingston,
Methodist member of the International Methodist-Catholic Dialogue from Ireland. More details of the
lecture will be forthcoming in the Fall issue of the Bulletin.

The ecumenical symposium sponsored by the Ecumenical Institute «Studi Ecumenici» San
Bernardino and the Centro Pro Unione held at the Pontifical University of St. Thomas Aquinas -
Angelicum, Rome, from Dec 1-3, 2005 on the theme of “The Relation between Bishop and the Local
Church: Old and New Questions in Ecumenica Perspective” was a big success. The acts will be
published in afuture issue of The Jurist (in English) and in Studi ecumenici (in Italian).

Activitiesof the Centrothisyear haveincluded coursesthat were conducted for Caldwell College
(USA) on “Faiths Seeking Understanding” and St. Olaf’ s College of Minnesota (USA) “On Christian
Rome.” in addition to these groups, we received 37 students and faculty from the Ecumenical Institute
of Bossey. In addition conferences held this year include “ Anglicanism and Eucharistic Ecclesiology”
by Dr. Paul Avisfromthe University of Exeter and“ A Contemporary L utheran View of the Papacy: The
Possibility for Ecumenical Advance” by Prof. William Rusch of the Evangelical Lutheran Church in
America. Thesetextswill be found in the Fall issue.

Our researcher, Dr. Teresa Francesca Rossi, attended the 40th Anniversary Consultation on the
mandate of the Joint Working Group between the Catholic church and WCC in Geneva where she
presented a paper: “ Towards the Renewal of Ecumenism in the 21st Century: The Contribution of the
JWG”. Sincesheisan expertin Pentecostalism, sheal so attended the Azusa Street Centennial . “ Together
Again,” held in Los Angeles as guest of the International Charismatic Committee.

The Director gave a paper: “Learnings on Apostolicity from the Anglican and Methodist
Dialogues’ at the University of Durham in honor Walter Cardinal Kasper who received an honorary
doctorate. Inaddition he gavethe Runcie Lecture* Constructing Local Theologies. A Challengefor the
Future” at the graduation of the Graduate Theol ogical Foundation (GTF). The Centro’ sAnnual Summer
course on the ecumenical and interreligious movementsis an approved course of the GTF.

Thisperiodical isindexedinthe ATLA Religion Database, published by the American Theol ogical
Library Association, 250 S. Wacker Drive, 16" Floor, Chicago, IL 60606 (http://www.atla.com).

James F. Puglisi, sa
Director
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Centro Conférences

Unethéologie del’eucharistie pour le 3° millénaire

Prof. Paul De Clerck
Institut Supérieure de Liturgie, Institut catholique de Paris

(Conférence tenue au Centro Pro Unione, jeudi, le 14 octobre 2004)

Comment comprendreleproposde cetteintervention et deson
titre? Faut-il entendrequel’ Eucharisiesemodified unmillénaire
al’autre?

A ceite quetion initidle, il faut apporter deux réponses. La
premiére condsteabien consdérer queletitrede cet article parle
nondel’ Eucharigtiedle-méme, maisdesathéologie, €' est-a-dire
de ce qu'on en dit, de la maniére de la comprendre, en rapport
notamment avec lesautresdimensonsdelafoi. A consdérer les
choses de prés, on congtate effectivement que les chrétiens des
diverses époques ont mis|’ accent sur desdimensions différentes
du mystere. |l est bon d en prendre conscience, pour en mesurer
alafaislarichese et lapaticulaité.

Effectivement, & c'est une seconde réponse a la question
posée, le deuxieéme millénaire occidenta aconnu une évolution
spécifiquedelathéol ogieeucharistique. Enfonctiondedifficultés
gue nous exposerons dans la premiére patie de cet attidle, les
théol ogiensscolagtiquesont dépl oyé degroseffortspour répondre
a ces problémes; ce faisant, ils ont tout naturdllement accentué
certains agpects de |’ Eucharigtie, et en ont laissé d' autres dans
I'ombre. La piété populaire, éle auss, a connu des développe-
ments particuliers, quel’ Orient chrétien aignorés, et dont parfois
il s éonne.

Nousvenonsd' entrer dansun nouveau siécle, qui inaugureun
nouveau millénaire. Ce passage condtitue pour les théologiens
commeun gopd aprendrelamesuredelaparticularitédel’ hérita-
ge occidental en ce domaine, de sesrichesses mais auss de ses
limites. Elles gpparaissent d’ autant plus vivement quand on les
confrontealathéologieeucharistiqued autres Egliseschrétiennes,
notamment orientales. Cette contribution revé donc un caractére
cecumeénique, particulierement bien en place dansle Centro pro
Unione.

On procéderadelamaniére suivante. Dansun premier temps,
on examinerales conditions historiques de lathéol ogie eucharis-
tiquecommuneau deuxiememillénaireoccidenta . Sur cettebase,
onferadessuggestionsen vued unethéol ogieeucharistique pour
le 3 millénaire.

Les conditions historiques de la thédlogie eucharigique
communedu 2° millénaire occidental

Malgrél’ &onnement quel’ affirmation peut provoquer, on peut
reconnaitre que les chrétiens des huit premiers secles n’ ont pas
éprouvé de difficultés majeures a propos de I’ Eucharigie. C' est

une des raisons pour lesqueles cdle-ci n'est pas explicitement
nommeée dans le Symbole des Apbtres ni dans cdlui de Nicée-
Congantinople.!

1. Lesdifficultésmédiévales

Ceci ne veut pas dire que les Péres n' avaient pas commenté
I'Eucharigtie ou qu'ils 0" avaient pas répondu a des questions de
leurs interlocuteurs. Aind saint Ambroise avait longuement
expliqué comment on pouvait croirequelepain et levin devien-
nent le corps et le sang du Chrigt.

“Tu dis peut-&re ‘C' et mon pain ordinaire . Mais ce
pain est du pain avant les paroles sacramentelles; dés que
survient la consécration, le pain se change en la chair du
Chrigt. Prouvons donc ceci. Comment ce qui et du pain
peut-il &rele corpsdu Chrigt? Par quels mots sefait donc
la consieration et de qui sont ces paroles? Du Seigneur
Jésus. En effet tout le reste quion dit avant et dit par le
prére: onoffreaDieu deslouanges, on prie pour lepeuple,
pour les rais, pour tous les autres. Dés qu'on en vient a
rédiser le vénérable sacrement, le prétre ne se sert plusde
s propres paroles, maisil se sert des paroles du Chridt.
C'est donc laparole du Christ qui produit ce sacrement.

Quélepardedu Chrig? Ehbien, ¢ est celepar laquelle
tout aééfait. Le Seigneur aordonné, lecid aé&éfait. Le
Seigneur a ordonng, la terre a éé faite. Le Seigneur a
ordonné, les mers ont éé faites. Le Seigneur a ordonné,
touteslescréaturesont &éengendrées. Tuvoiscommedle
e efficacelaparoledu Chrigt. S doncil y adanslaparole
du Seigneur J&susunes grandeforcequecequi n' éait pas
commengait aétre, combien est-elleplusefficacepour fare
que ce qui éait existe et soit changé en autre chose”?

Mais les questions devinrent plus complexes, en Occident, a
partir de la réforme caralingienne. Un théologien comme Pas-
chase Radbert, par exemple, abbé de Corbie (790-865), écrit un

1 On peut éventuellement I’ entendre nommée dans |’ expression
“Je crois...en la communion des saints,” pour autant que cette
expression soit comprise au sens des dons sanctifiés, cf. B. BOTTE,
“Communion eucharistique et communion des saints,” Questions
liturgiques 53 (1972) 255-262.

2 AMBROISE DE MILAN, Des sacrements IV, 14-15, éd. B.
Botte, Sources chrétiennes, 25bis (Paris, Ed. du Cerf, 1961) 83.
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traité sur I Eucharigtie dans lequd il identifie le corps eucharis-
tiquedu Christ non plusau corpscé estedu Ressuscité, commeon
le faisait jusgue 13, mais au corps terrestre de Jésus, né de la
Vierge Marie. Voici comment un bon connaisseur présente ces
modifications:

“Il faut rappeler que c'est Paschase qui a gppliqué a
I’ eucharidtie les expressions ‘vral corps et ‘corpsnédela
Vierge Marie’ A I'époque patrisique, |’ expression ‘vra
corps désgnait lerédismedel’ incarnation, en opposition
aceux qui consdéraient le corps du Christ comme une
goparence” Aprés Paschase, le rédisme eucharigique
sexprime de plus en plus en recourant aux catégories
théologiques qui décrivent I'incarnation.

Ambroise parle de la vraie chair du Chrigt, née de la
Vierge Marie, & dit quele pain eucharistique est vrai ment
sacrement de cette chair; Paschase dit quele sacrement est
lavraie chair néedeMarie.”*

Les difficultés rebondirent au 11° secle avec Bérenger de
Tours, qui fut enjoint designer uneprofessiondefoi extrémement
rédiste au concilede Rome, en 1059.* Cesquestions agitérent les
théologiens pendant plus de quatre secles, jusqu'a ce que les
grandsscolagtiquesproposent unesolution dont I* explicitation fut
fadlitée par I'introduction de la philosophie d' Arigtote en
Occident, alafin du 12° sécle. Lasolution consstaadistinguer
en toute rédlité de ce monde, donc auss dansle pain et levin de
I'autd, la substance qui en définit la rédité profonde, et les
accidents (on diraauss les espéces, terme qui fait partie depuis
lors du vocabulaire eucharigtique commun) sous lesquels les
choses nous gpparaissant. lIsforgerent aing le concept detrans-
substantiation, Sgnifiant que, lesgpparencesrestant identiques, la
réditédlemémeéait transformée: de pain et devin, dledevient
corps et sang du Chrigt.?

Pour sa part, la piété des chrétiens de I’ épogque subit auss
I' effet de ces difficultés et de ces recherches. Focalisée par les
questionsdel’ époquetraitéesaleur niveau par lesthéologiens, la
dévotion concentre toute son attention sur " hostie changée en

3 E. MAZZA, Continuita e discontinuitd. Concezioni medievali
dell’eucaristia a confronto con la tradizione dei Padri e della
liturgia, Bibliotheca ‘Ephemerides Liturgicae€’ - Subsidia 113
(Rome: Ed. Liturgiche, 2001) 212. Les textes cités sont ceux de
PASCHASE RADBERT, De corpore et sanguine Domini, éd. B.
Paulus, Corpus Christianorum, Continuatio Mediaevalis 16
(Turnhout: Brepols, 1969).

4 Denzinger-Hiinermann (DH), n° 690.

® Le terme substantia a &é utilisé dés la fin de I’ Antiquité
chrétienne dans un sens non philosophique, par exemple dans
I"homélie Magnitudo autrefois attribuée a Eusebe gallican et
aujourd’ hui a Fauste de Riez (éd. F. Glorie, Corpus christianorum,
101, p. 196-197). Le premier emploi de transsubstantiatio se trouve
dans les Sentences du Maitre Roland, vers 1140-1145 (éd. Giet,
Freiburg, 1891, p. 231), soit avant I'arrivée des traductions
d'Aristote en Occident. Sur ceci, voir P.-M. GY, “L’'Eucharistie
dans la tradition de la priére et de la doctrine,” La Maison-Dieu
(LMD) 137, 1 (1979) 81-102, ici 92-102; article repris dans
L'Eucharistie. Tradition, célébration, adoration, Les plus belles
études de La Maison-Dieu, 1 (Paris: Cerf, 2005) 46-56.

corps du Chrig. La foi en ce mystére s exprima désormais
communément par |’ expression ‘présence rédle,’ dans laquelle
I' adjectif témoignedeladifficulté éprouvéeet del’ indstancemise
ay répondre,

2. Consgquencesde cesrecher chesthéologiques
L' dévation

Cesdifficultés et ces recherchesintroduisirent une modifica:
tion notable dans|e canon delamesse. Non dans son texte, mais
danssagedtation; unefoisles paroles de Jésus alaCéne pronon-
cées aur le pain, les chréiens de I'époque voulurent ‘vair la
présence,’ et demandérent donc au prétre d' dever ' hodtie; ceci
donnalieu acequ’ on appelel’ dévation, entourée bientdt d’ une
génuflexion avant et apres celle-ci; on fit plustard de mémelors
de la conséeration du vin. Dans la participation des chrétiens a
I'Eucharidtie, I’ ouiie est désormaisdisqudifiéeau profit delavue,
d autant plusquelaliturgiesecd éorait al’ époqueenlatin, langue
devenue inconnue des populdtions. La pié&é de I'éoque =
caractérisepar ‘ledésir devoir I’ hostie,”® auquel ont correspondu,
outre I’dévaion dle-méme, divers déments rituds, comme la
venued acolytes portant descierges’ et agitant laclochette, ans
guelesondelaclochedel’ église, sgndant alapopulaionlocde
gue la consicration s éait rédisée. “C'est aind, résumé Jung-
mann, gue lamesse fut axée sur un nouveau centre.”®

LaFé&e-Dieu

C et alamémeépoque que Julienne du Mont-Cornillon, une
monide de Liége, eut une vison qu' dle interpréta comme la
volontédivined instaurer danslecaendrier liturgiqueuneféedu
corpsdu Chrigt. Cdle-ci fut céoréepour lapremierefoisaliege
en 1246, lejeudi qui suit e premier dimanche gpréslaPentectte.
Y assdait notamment Jacques Pantaléon, archidiacre de Troyes,
qui devint quelquesannéesplustardlepapeUrbain|V. Il ingdaura
asontour laféeaRome, en 1264; il en commandalestextesde
I' Officeasaint Thomasd Aquin.’ Tombéeen désuétudealamort
de ce pape, dle fut ingtaurée définitivement sous Clément V

5 Lelivre classique est celui de E. DUMOUTET, Le désir de voir
I"hostie et les origines de la dévotion au Saint Sacrement (Paris. G.
Beauchesne 1926).

7 Sur ces signes lumineux autour des espéces eucharistiques, lire
C. VINCENT, Fiat lux. Lumiere et luminairesdanslaviereligieuse
du Xllle au XVle siecle (Paris: Ed. du Cerf, 2004); le cierge allumé
au moment de I’élévation se nomme joliment la ‘torche a lever
Dieu,’ 236.

8 J-A. JUNGMANN, Missarum sollemnia. Explication génétique
de la messe romaine (Paris: Aubier, 1951) t. 1:158.

° P-M. GY, “L’Office du Corpus Christi, cauvre de S. Thomas
d’'Aquin,” Revue des sciences philosophiques et théologiques 64
(1980) 491-507; reprisdans|d., La liturgie dans|’ histoire, Liturgie,
2 (Paris: Ed. du Cerf, 1990) 223-245.
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(1305-1314).° Elledevint déslorsleflambeau delafoi eucharis-
tique, parvenue a trouver son expression gores cing Secles de
difficultés. Le méme mouvement donna lieu, au 14° Sécle, a
I’ gpparition des processons du Saint-Sacrement et al’ adoration
eucharigtique, emblémes de la foi eucharigtique catholique du
deuxiéme millénaire Delafoi catholique, car lesRéformateurs
du 16° sédle ne ratifiérent pas ces évolutions, ils refusérent
I expression de transsubstantiation, pour laraison qu' dle n' &ait
pas biblique; ¢'est le moins qu’ on puisse dire! 1ls s opposerent
auss aux manifestationsdelapiééqui S &aent déployéesdepuis
le 13°secle Quant aux Orientaux, ilsne connurent ni lesmémes
difficultésthéol ogiquesni lesmémesdével oppementsdelapié&té,
méme S'ils partagent laméme foi eucharistique que leurs freres
d’ Occident.

Oubli d autresdimensionsde |’ Eucharitie

L'indstance sur certains aspects de |'Eucharigtie entraina
symétriquement la négligence de certains autres. Et d'abord,
mémes cen' éait pasnouveau, lamiseal’ ombredelaparticipa:
tion des fiddes. A I'époque, des jubés Séparent le choaur de
Iéliseotlesminigtres‘ disent leur messe,’ et lanef oulesfiddes
peuvent ‘prier, ¢ edt-ardirefareleurspriéres...al’ occasondela
messe.? C et labrisureecd ésiologiqueentredlercset laics, entre
lamessedesuns et les priéresdes autres. Elleest illustrée par de
nombreux tableaux ou les peintres ont reproduit cet éa des
chosss ™ Laliturgie de la Parole, pour sapart, se réduit ace que
I’onaappdé’ I’ avant-messe’; laParolen’ est plusguereentendue;
dleest lueenlatin, et avoix basxe, par le prétre derriérelejubé.
On n'apas supprimé leslectures des missdls, maislerésultat est
pratiquement le méme™ Quant a I'action de grace, coaur de
I'Eucharidtie, dlen’ est plusconsidéréedepuislafindel’ Antiquité
comme le centre nerveux de |’ action, auss stupéfiant que cda

1 sur tout ceci, lire A. HAQUIN, éd., Féte-Dieu, 1246-1996. Vie
de sainte Julienne de Cornillon. Actes du colloque de Liege, 12-14
septembre 1996, (Louvain-la-Neuve: Institut d'études médiévalesde
I'Université catholique de Louvain, 1999), 2 val.,

' Lire E. BERTAUD, “Dévotion eucharistique,” dans
Dictionnaire de spiritualité, t. 4,2, col. 1621-1637; G.J.C. SNOEK,
Medieval Piety from Relics to the Eucharist. A Process of Mutual
Interaction (Leiden: Brill, 1995).

2 B. CHEDOZEAU, Chaarr clos, choar ouvert. De I'église
médiévale a |’ église tridentine (France, XVIle-XVlllesiecle) (Paris:
Ed. du Cerf, 1998).

13 On pense par exemple a la représentation de I’ église dans
laquelle Roger Van der Weiden situe son tableau des 7 sacrements
(Anvers, Musée des Beaux Arts).

“ A titre de témoin, on peut apporter le livre de Charles
JOURNET, La Messe. Présence du sacrifice de la Croix (Paris:
Desclée de Brouwer, 1957). Sur 376, ce futur cardinal en consacre
4 alaliturgie de la Parole, sous letitre: “Le cadre romain actuel du
mystere de la messe”; il écrit: “Un portique, I'avant-messe, de
nature catéchétique, donne acces a cette liturgie sacrificielle” (303).

puisse paraitre’ Aind, un théologien de la dlasse de Martin
Luther en est venu asupprimer lapriéreeucharistique, misapart
lapréface et lesverba testamenti, sousprétextequ’ dlen’ était pas
biblique. Enfinlacommunion desfidd esest tombéeen désuétude
depuislafindel’ Antiquité, sousle coup delaréection des Peres
devant des communions gpparemment sansconviction delapart
denouveaux chrétiensapeine convertis;™® Ambroise mettait d§a
en garde ses auditeurs contre les pratiques des Grecs qui ne
communient plus.™ 1 " est donc pasétonnant quele4° conciledu
Latran, quel’ onagppdé‘leVdicanll dumoyenége,’ ipuleque
leschrétiensdoivent communier ‘ aumoinsaPagues,’ prescription
devenuele*3° commandement del’ Eglise.

3.L'ocauvredeVatican |1

Cettedescription delacd ébration eucharistiquemédiévae, qui
a largement perduré durant les décles ultérieurs, explique la
réaction de Vatican |l et le programme de restauration liturgique
gu'il a développé. Des le ch. 1, les principes essentiels de la
liturgie sont rappelés; le n° 7 déploie, en réaction al’ évolution
médiévaedécriteci-dessus, lesdiversesmodaitésdelaprésence
du Chrigt, ‘surtout dansles actions liturgiques” A lalumiéredu
parcours esquisse ci-dessus, cerappel de la présence pascae du
Ressuscitéal’ Eglise et au monde apparailt essentid; il aéérepris
ultérieurement par le pgpe Paul VI dans son encydique Myste-
riumfide, qui comporte cette expression lumineuse apropos de
laprésence du Christ sous les espéces du pain et du vin: “ Cette
présence, onlanomme‘rédI€, non atitre excdlusif, commes les
autresprésencesn’ étaent pas'rédles , maispar excellence, parce
gu' dleest subgtantidlle” Cette phrase aété reprise pluseursfois
depuis lors, jusgue dans le Catéchisme de I’ Eglise catholique.™®
Toujours dans le ch. 1 de la Condtitution, le n° 14 se présente
commelamagna chartadelaparticipation active, “ demandée par
lanature delaliturgiedle-méme &t qui, en vertu du baptéme, est

1% “Quant a I’action de gréces, écrit le P. GY, €lle est, pour
Augustin et ses contemporains, disconnectée complétement de
I"eucharistie-nourriture,” dans “Eucharistie et ‘ecclesia dans le
premier vocabulaire de laliturgie chrétienne,” LMD 130 (1977) 19-
34; repris dans La liturgie dans I’ histoire (voir note 9), 41-57 (ici
48).

16 Voir J. QUASTEN, “Mysterium tremendum. Eucharistische
Frommigkeitsauflassungen des vierten Jahrhunderts,” dans A.
MAYER ea., éd., Vom christlichen Mysterium. Gesammelte
Arbeiten zum Gedachtnis von Odo Casel (Dusseldorf:
Patmos-Verlag, 1951) 66-75.

” AMBROISE DE MILAN, De sacramentis 5, 25, éd. B. Botte,
Sources chrétiennes, 25bis, p. 133.

8 Encyclique Mysterium fidei, 3/9/1965, dans R. KACZYNSKI,
Enchiridion documentorum instaurationis liturgicae |, (Rome:
C.L.V. - Edizioni Liturgiche 1976), n° 436, p. 148; reprise dans
I’Instruction Eucharisticum mysterium n® 9 (25/5/1967), ib. n°907,
p. 327, dans le Rituel de I’ Eucharistie en dehors de la messe, n° 6;
enfin dans le Catéchisme de I’ Eglise catholique, n° 1374. Voir B.
BURKI, “Le Christ dans la liturgie, d'aprés I'article 7 de la
Constitution Sacrosanctum concilium de Vatican I1,” Questions
liturgiques 64 (1983) 195-212.
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undroit et undevair pour le peuplechrétien, ‘ racedue, sacerdoce
royd, nation sainte, peuplequeDieus est acquis* Len® 41l enfin
necraint pasd écrireque*laprincipale manifestation del’ Eglise
réside dans la participation pléniére et active de tout le saint
peuple de Dieu aux mémes cdébrations liturgiques, surtout ala
méme Eucharidie”

Lechapitre 2, pour sapart, précise point par point lesrestaura:
tionsagpporter alaliturgie eucharistique. || commence, comme
il e doit, par souhaiter que la table de la Parole de Dieu soit
apprétéeplusrichement: ‘ onouvrirapluslargement lestrésorsde
laBible (n° 51). Lesdeux numérassuivantsconcernent I’ homéie
et lapriere universdle, e le n°” 54 I" utilisetion de la langue du
pays, véhiculepremier delaparticipation. Len’55“recommande
fortement cette participation plus parfaite alamesse qui consiste
pour lesfiddesarecevair, gpréslacommunion du prétre, lecorps
du Seigneur consacré au cours de ce méme sacrifice” Len” 56
affirmequelesdeux partiesprincipaesdelamesse condituent un
saul acte de culte, ce qui est une prise de podtion contre la
réductiondelapremiéreaune’ avant-messe’ Lafindecechapitre
traitedelaconcdébration, lieuimportant del’ ecclésiologiedela
cdéoration.

Unethéologie de ' Eucharigtie pour le 3* millénaire

Il faut commencer par prendreen cong dération lechangement
de contexte sociologique, entre les siécles dont nous venons de
parler et I'époque actuelle. Cette évolution de I’ Eucharigtie en
Occident s est dével oppéeauseindecequ’ onappellelachrétien-
té c ex-adireleprojet d’ une société chrétienne ou pouvair Givil
et religieux ont partie liée, ou tous sont considérés comme éant
(ou devant étre) chrétiens. Lachrétienté, en ce sens, est un projet
théologique, tel cdui de saint Augudtin d'instaurer ‘la Cité de
Dieu’ surlaterre; elecorrespond égdement aun éat desrelations
sociaes ol régne laconviction que ‘ Te pére, td fils'; lafoi est
cense e trangmettre de générdtion en génération. C'est une
SOCiété ou ne regne pas la liberté de conscience mais plutét le
principe de lardligion du prince: cujusregio, eiusrdigio® Les
taux tresdevés de baptémes des petitsenfants dépendent de cette
maniérede concevoir lasociété lebaptémey jouealafoislerdle
deféte delanaissance et d' entrée danslavie chrétienne.

Cet éat des choses a commence a se fissurer a partir de la
Renaissance, avec une premiére répercussion dans la R&orme
protestante. Le deuxieme coup de butoir fut la Révolution

19 Cette derniére précision, rappelée depuis lors par de nombreux
documents, était dé§ja mentionnée dans I’ encyclique Mediator Dei
de 1947. Mais les habitudes sont tellement invétérées que, pres de
soixante ans aprés, elles n’ont guére changé. Trés souvent, durant
I’Agnus Dei, le prétre ou une autre personne se rend au tabernacle
pour y prendre le ciboire, comme si |’ on était surpris par le fait que
des chrétiens veuillent communier. Preuve par les gestes que la
communion ne sont pas encore bien intégrés dans la célébration,
adors que depuis Pie X la communion peut a nouveau étre
fréquente. C'est un des lieux de la célébration ou I'’on mesure le
poids des déviances médiévales.

2 Sous cet angle de vue, le document le plus important du concile
fut sans conteste la déclaration sur la liberté religieuse, Dignitatis
humanae.

francaise et la proclamation des draits de I’ homme. Ultérieure-
ment, les assauts se firent plus nombreux; citons encore, parmi
d autres, laséparation del’ Eglise et del’ Etat, en 1905 en France,
et lafin des Etats pontificaux avec les Accords du Latran, en
1929.

Ce contexte sociol ogigue abien évidemment sarépercussion
aur lathéologie, e méme sur I’ Eucharidtie. 1l ne S agit plus de
réver que ‘tout lemondey soit,’ ni delacdébrer ‘ pour rehausser’
I"importanced’ unévénement profane, commes touslescitoyens
du monde partegedent les convictions évangdliques
L’ Eucharitie et faite pour des chrétiens. Elle vient en effet en
troiséme position dansles sacrements de I’ Initiation chrétienne;
comment pourrait-on comprendre quelque chose du mystere
cdébré, et surtout y communier, s I''on ne partageait pas un tant
soit peu lafoi dansle Seigneur Jésus? L’ Eucharistie et le trésor
delaviechréienne dlen'apas aére gdvaudée, commes tout
lemondey adhérait avec évidence. Il y auradonc, danslestemps
qui viennent, moins de monde dansleséglises, dumoinsdansles
pay's occidentaux qui connaissent I’ évolution sociae brossée ci-
dessus. Maisil faut souhaiter queles participants al’ Eucharistie
y viennent avec une plus vive conscience, et en ressortent avec
des convictionsévangédliquesplusfortes. Il est bon de sergppeler
laformule par laquellele Pére de Lubac arésumélathéologique
patristique en ce domaine: “L’ Eucharidiefait I’ Eglise.”#

Ce contexte socid du troiséme millénaire occidenta étant
brossé a grands traits, on pourrait proposer une théologie de
I’ Eucharigtie pour les chrétiens qui en vivent en développant un
triple jeu de don et de contre-don. Qu' entendre par contre-don?
Voici comment Louis-Marie Chauvet le présente;

Tout don oblige; il n'est pas de réception de quoi que ce
soit comme don qui ' entraine le contre-don d’ une recon-
naissance, auminimumun‘ merci,” ou quelqueexpresson
physionomique. C' et dire quelagratuité du donimplique
obligatoirement, de par lastructuremémede!’ échange, le
contre-don d' une réponse.?

Lecontre-don est donc ladémarche entrainée par laréception
du don. Tout don et fait aun sujet, qui manifeste son accueil du
don en souhatant donner en retour. Pas nécessairement par
obligation socide, ce qui ne serait qu’ une perversion du proces-
sus, maispar I’ accuell méme du cadeaw, par reconnaissancedela
personne qui le lui afait. Le cadeau n'est en effet pas un objet,
mais|’ expressiond’ unéchangesymboliqueentredeux personnes,
qui e lient, d' une certaine maniere, par I'échange de cadeaux.
Ellesintensfient leur présencel’ uneal’ autre, commele suggére
splendidement un synonymefrancaisde cadeau, leprésent. “Les
petits cadeauix, dit le proverbe, entretiennent I amitié.”

Sur cette base, on peut présenter I’ Eucharisie comme la
succession detrois phases de don et de contre-don. A I invitation
du Seigneur aserassembler répond le contre-don denotrevenue,

2 Sur la force de cet adage et ses limites pastorales, lire H.
BLOCK, “L’Eucharistie fait-elle toujours I’ Eglise?’, LMD 223, 3
(2000) 73-92.

2 |ouis-Marie CHAUVET, Symbole et sacrement. Une relecture
sacramentelle de I’ existence chrétienne, Cogitatio fidel, 144 (Paris:
Ed. du Cerf, 1987) 113-114.
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de notre présence. Au don de saParole correspond le contre-don
de I'action de gréce. Au don de la communion se rapporte le
témoignage que nous pouvons porter dansle monde.

1. L’invitation et lavenue al’ assemblée

En régime de chrétienté, on suppose que tous les citoyens
sont deschrétiens; on lesobligedonc avenir alamesse, ony a
méme joint une sanction: ‘sous peine de péché mortd’ Or la
seulerason de serendreal’ Eucharigtie, c et d'y éreinvités,
Le Seigneur nous précéde. 11 nous appele, chague dimanche,
premier jour delasemaineparcequejour delaRésurrection (Jn
20, 1), anous rassambler pour entrer plus profondément dans
sonmystérepasca. Onmesureic aque point I’ingaurationde
laFéte-Dieuunjeudi, enfidditéa’ ' inditution del’ Eucharitie
lorsdeladerniere Cene, atroublé lesrepéres. Car il nepeut y
avoir d Eucharigie avant Paques, avant la résurrection du
Seigneur. C'est le Ressuscité qui nousinvite!

A ce premier don de gréce correspond, S nousy sommes
digposés, le contre-don de notrelevée, denotrevenue, denotre
présenceal’ assembléechrétienne. C'est d'ailleursLui qui nous
accudlle; lapremiére pardle du prétre, aprésle Sgne de croix,
est bien: ‘Le Segneur soit avec vous L' expression ‘Le Sa-
gneur’ désigne effectivement le Ressuscité. Par les premiers
mots du ritudl, cdui-ci se présente a nous, il accudlle notre
contre-don. C' et laprésence du Ressuscité.

2. LaPardee I'action degréace

Prisdansladynamiquede!l’ échangesymbolique, onn’enreste
pas |a (quoiqu’ on pourrait savourer un moment cette présence
mutudle). Le Seigneur reprend I initiative en nous adressant sa
Parole, comme on lefait enversdes personnesquel’ oname. En
ceslectures, il ne s agit donc pas avant tout d’ enseignement, de
rappel, moins encore de formation catéchétique; au-dela de ces
aspects, qui peuvent exister, mais sont secondaires, il S agit de
nous mettre & I'écoute de Quelqu'un. Ecouter sa Pardle, la
ruminer par le psaume et la savourer dans le slence, Le recon-
naitre par ' acclametion (‘ Louange atoi, Seigneur J&sus ). Parmi
toutes les fonctions que I’ on peut |égitimement reconnaitre & ce
moment de la messe, la plus importante est bien I’annonce
kérygmatique: Jésus, Ressuscité, nousadresselaParole, pour faire
denous sssdisciples®

A ce don de Parole correspond le contre-don de I’ action de
gréce. “Oui, Pere, ayant entendu laParole, nousterendonsgrace
pour ton Alliance &t ton caivred amour en ce monde, cauvre gui
a culminé dans I'envai de ton Fils, lui qui, la velle de sa
passon...t, dans I’ Esprit, nous cdébronsici le mystére de sa

Z Voir le n” 189 de LMD, 1992/1: “Bible et liturgie,” surtout les
articles de P. BRADSHAW et de H. ALLEN qui détaillent les
fonctions de la Parole et des lectionnaires. On trouvera un plaidoyer
en ce sens dans R. MESSNER, “La liturgie de la Parole pendant la
messe: |’anamnese du Christ mise en scene,” LMD 243, 3 (2005)
43-60; repris dans L' Eucharistie. Tradition, célébration, adoration,
Les plus belles études de La Maison-Dieu, 1 (Paris; Ed. du Cerf,
2005) 91-108.

mort et de sarésurrection.” Hodie, s exdamait O. Casd % C et
eneffet un destermes-clédelaliturgie g dlefaitI'anamnésede
I’higtoire du sdut, ¢’ est pour en dire larédisation actudle, & la
possihilité de nous inscrire dans ce mouvement savifique.
L’ épicleseest bienla d alleurs, pour nousdirequel’ Eucharigtie
n'est pas une maniére de nous rapporter fictivement ala Céne
d hier, maisderecevoir ledon deDieu aujourd’ hui, enson Eprit.
LesCOrientaux ament souligner quel’ Eucharigieest unenouvelle
Pentectte.

Onpeut s &onner quelesensdel’ action degréce sesoit perdu
ace point, chez les chrétiens d’' Occident; nous en avons vu les
racines ci-dessus, dés Augustin, mais plus encore par |’ attention
accordée presqueexclusivement alatransformation desdons, dés
le début du 2° millénaire. Or eucharistia se traduit par action de
gréce! A ladécharge des Occidentalix, on peut noter I’ accident
linguistique qui afait quele grec euxarigtia a &é traduit en latin
par eucharidtia et en francais par Eucharigtie, mais que le verbe
euxaristein n'a pas connu I’ équivaent latin eucharigtiare ni le
francais eucharidtier. Leldtin utilise lapériphrase gratias agere,
traduite en francais par rendre grace. Tout le moyen &ge a
compriscesmotsapartir del’ @&ymologiefantassted ISdorede
Sville euxarij, labonnegréce. Enfin, un accident typographique
aencore augmenté la confusion. La préface éant variable, dans
les liturgies occidentdes, ele &at écrite, dans les manuscrits
médiévaux, sur unepagededroite; alapage suivantecommencait
la partiefixe du Canon, avec le Teigitur. Lesartistes sesont plu
ailludrer leT duTeigitur, et aletransformer en croix; I’ occasion
éait trop bele® Mas cdla a fait en sorte que petit a petit la
préface n'a plus éé comprise comme faisant partie de la priére
eucharigtique; le terme préface Iui-méme, déca que de praefatio
qui sgnifie proclamation, a éé entendu en son sens band de
début, avant-propos, et at-dessus du Teigitur gppardit bientét la
mention Incipit canon actionis!

Tout cdafat sasr quelapertedu sensdel’ actiondegraceest
profonde, en Occidert. Il faudradonc encoredenombreux efforts,
théologiques et pastorauix, pour gue les chrétiens redeviennent
sengblesal’ action degréce, qu'ilsentendent I’ appel du président
a‘'dever lecoaur, pour rendregraceau Seigneur notreDied’ C'est
latéche du 3° millénaire.

3. Lacommunion et I'envoi

Dans ladynamique de I’ Eucharidtie, la communion apparéit
comme I’ &ape ultime, le couronnement. C'est le don totd de
Dieu, en son Chrigt, a son Peuple rassamblé. C'est I'intimité la
plus intense qui puisse se penser entre Dieu e nous, sgon la
Pardle de Jésus “Cdui qui mange ma chair et boit mon sang

2 0. CASEL, Das christliche Kultmysterium (Regensburg: Pustet,
1960) 97-99 et 173-175; traduit par J. HILD dans LMD 65, 1 (1961)
127-132.

% Voir J-P. DEREMBLE, “Lettres performatives. le
Sacramentaire de Gellone,” dans les Chroniques d'art sacré n* 48,
4 (1996) 12-15; P.-M. GY, “Lamise en page du Canon de lamesse
et du bréviaire,” dans H.-J. MARTIN et J. VEZIN, dir., Mise en
page et mise en texte du livre manuscrit (Paris: Ed. Electre, 1990).
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demeure en moi, et moi jedemeureen [ui” (In 6, 56). Dontotd,
sublime, proprement inimaginable. Son gppartenance essentiele
al’Eucharidie ne fait aucun doute, puisqu’il S agit d'un repas,
avec unetable, du pain e duvin, et queles paroles de Jésus sont
limpides “ Prenez & mangez/buvez-entous.” Magrécda, comme
nous|’ avonsvu ci-dessus, les chrétiens se sont habituésaneplus
communier, deslafindel’ Antiquitéchrétienne. EtI'immengtédu
mystére fait comprendre lesinnombrables exercices de prépara
tion a leurs rares communions que remplissaient les chrétiens
pieux du moyen &ge, & qu'ils appdaent la communion spiri-
tudle®

Méme s aujourd hui encore de nombreux chrétiens ne la
vivent pasaing, il faut donc bien comprendre que lacommunion
représente le point culminant de I’ Eucharidtie, le don totd que
Dieu nousfait en son Fils. Elle se dédline d'alleursen plusieurs
rites. Elle commence par le Notre Pére, priere prononcée en
‘nous,” unefoisdeplus, sespremiersmotsnousfont dgacommu-
nier, s I'on peut dire, puisgu’ils nous apprennent adire‘ nous,” et
gue nous nous adressons ensemble a Cdui que nous reconnas-
sonscommenoatre Pere. Suitlegestedepaix, otlleChrist, comme
ausoir dePaguesasesdisciples, nousdonnesashalom(dn 20, 19,
21); larecevair, et lapartager asesvoisinset voisnes, mémes on
nelesconnait guere, ¢’ est une deuxieme maniere de communier.
C'est en tout cas une fagon de mettre en cauvre I'indissolubilité
des deux commandements de I’ Evangile; car avant de nous unir
au Seigneur J&sus, il nousest demandé derecevoir-donner lapaix
anosfrereset soaurs. Nousneseronsjamaispluspresde Dieu que
de nos fréres. La séquence se poursuit par la fraction du pain,
gestejuif de partage sur lequel se greffelasignification nouvelle
donnée par J&sus, lorsgu'il y agjouté laparole: “ce pain rompu,
c' et machair, livrée pour vous” Ony joint le chant del’ Agnus
De, confluent de fleuves de sgnification biblique, puisgu’on y
retrouve I’ agneau pascal, nourriture de lalibération d Egypte, la
préfiguration du Christ souffrant sous les traits du Serviteur
souffrant d' Isaie (ch. 53), et la désgnation de Jésus par Jeanr
Baptiste (Jn 1, 33). Le terme agneau est utilisé 28 fois dans
I’ Apocaypse! Le couronnement de cet ensemblerituel, ¢ est la
manducation du corps & du sang du Chrigt, ou s accomplit le
mysteredenoatre christi-fication, objectif find del’ Eucharisie. S
I’on acommencé aretrouver lacommunion alacoupedepuisle
dernier concile, il serait nécessaire ajourd hui de réfléchir aux
modalités concréetes de lacommunion, afin de rehausser laforce
durite?

% Voir L. de BAZELAIRE, “Communion spirituelle”
Dictionnaire de spiritualité, t. 2,2, 1953, col. 1294-1300; O.
QUENARDEL, La communion eucharistique dans Le Héraut de
I"amour divin de sainte Gertrude d' Helfta, Monastica, 1 (Turnhout:
Brepols — Abbaye de Bellefontaine, 1997).

27 Sur les rites de communion, lire P. De CLERCK, “Une
mystagogie des rites de communion,” LMD 226, 2 (2001) 151-160;
reprisdansL’ Eucharistie. Tradition, cél ébration, adoration, Lesplus
belles études de La Maison-Dieu, 1 (Paris: Ed. du Cerf, 2005) 175-
183. Sur les modalités de la communion et sa proxémique, lire J.-
M. SORDET, “Proxemic Signs in the Eucharist,” Sudia Liturgica
24, 2 (1994) 159-167.

A ce don extraordinaire correspond le contre-don de la vie
eucharigique. Lamesse, en effet, aunefin! Son but n'est pasde
s éerniser; dle est un moment symbolique et rituel de notrevie,
destiné a la hausser a une sgnification sans pareille. Auss se
termine-t-elle par une bénédiction, et un envai fort: *Allez, dans
lapaix du Christ’ Autant nous avons &¢é conviés par le Seigneur
anousrassembler, pour écouter laParole, rendregréce et commu-
nier, autant il nous est demandé maintenant de partir et de nous
disperser. La parole du prétre n'est pas de I’ ordre du condtat (la
messe et dite® les portes vont se fermer), mais du progranme:
ce que nous avons é¢é initiés afareici au niveau symbolique,
Nous sommes envoyés aessayer dele vivre dansle quotidien de
I'exigence. Car “ce ne sont pas ceux qui disent ‘Seigneur,
Seigneur’ qui entreront dansle Royaume de cieux, maisceux qui
font lavolontéde mon Pere” I auss, comme pour lespratiques
de communion, on souhaiterait une recherche liturgique qui
favorise une mise en cauvre plus forte du rite, des modalités qui
adentasasr et avivrelechangement deregistreet lepassagedu
ritud al’ exigentidl.

Condusion

Nousavonsaujourd hui I’ énormeavantaged éreinformésdes
aéasdel’ histoire, et depouvoir aing mesurer lesévolutionsdela
théologie et des pratiques de I’ Eucharistie, de repérer des mo-
ments plusfortsdetradition et d’ autresqui, anosyeux du moins,
paraissent moins puissants. C'est a partir de ce condtat que j’a
plaidé pour unethéologie eucharistique du 3° millénaire, ¢ est-a
dire pour une revaorisation des diverses dimensons de
I'Eucharidtie, en latotdité de son sens, depuis|’invitation as'y
rendrejusgu’ al’ envoi des participantsaux chantiersdelajustice
et delapaix. A tort ouaraison, jel’a fait en prenant distance par
rapport alathéologie eucharigtique du 2° millénaire occidenta et
ason rétréci ssament surlesd émentseucharigtiques. Cetteprisede
position s est gopuyée, par alleurs, sur le formidable renouveau
desé&udeshibliques, patristiqueset liturgiques, qui ont permisde
retrouver I’ ampleur delatradition et I’ énormerichesse offerte par
les textes de la priére chrétienne. Cet dan a é&é accrédité par le
dernier concile; Sil aénoncé un projet de réforme liturgique, on
se rend compte aujourd hui qu'il faudra encore bien des années
avant quele peuple de Dieu |’ ait assimilé.

Formonsdes voaux pour gue le prochain synode des évéques
catholiques, qui doit se tenir a Rome en octobre 2005, redonne
aux chrétiensun godit plus savoureux pour ladivine Eucharistiel

% | e Missd italien dit (trop?) simplement: ‘La Messa & finita.’
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Centro Conferences

Hospitality as Ecumenical Paradigm

Prof. George H. Tavard, AA
Peritus at Vatican |1
Member of ARCIC, ARC/usa, and the L utheran/Catholic Dialogue in the USA

(Conference held during the Week of Prayer at the Centro Pro Unione, Thursday, 19 January 2005)

Several paradigms have been at work in approaches to the
restoration of Christian unity since Pope Leo Xl issued
the encyclical Satiscognitum (1896), evenif the concerned
participants have not always been aware of the model that
guided their thoughts and actions. What do | mean, in this
context, by paradigm? In the epistemology of Thomas
Aquinas, the final cause directs al our actions, not the
totally final Cause of the universe, identical with God, but
the intended purpose in view of which a person acts. In
other words, we pursue adream in everything we do. This
makes human life profoundly dynamic. It also puts a
burden on everyone, for if weact intelligently we should be
able to formulate the aim of our acts. In New Testament
terms, we must be ready always to give an account of the
hope that is in us. Precisely, hope bears on the future. It
leadsforward to what lies ahead. It defines the paradigm of
one'slife.

In the modern context of hisEssay in Aid of a Grammar
of Assent (1870), John Henry Newman explained that when
we act, - and thinking is an act, - we start from an interior
‘impression’ of what we would like to reach, obtain, or
makethrough our action. What hecalled the‘illative’ sense
is precisely ‘the power of judging and concluding'* that is
at work, when, facing a range of possible attitudes, we
decide which isthe most appropriate at thismoment, in the
current circumstances. The decision-making that follows
the perception of what is appropriateisalwaysguided by a
prevision, or a vision, of what ought to be. This mostly
unconscious insight includes a more or less vague sense
that something is missing or wrong in what actually is, and
that this defective situation should be remedied, at least in
part, by what we have decided to do. Thuslife and thought
are carried forward by hope. In Christian wisdom thishope
isanchored in God and the promises of God that we know
through the Word made flesh, Jesus Christ, and that we
trust through what Calvin called the testimony of the Holy
Spirit, present in us.

Cardina Jan Willebrands opened a similar perspective

! John Henry NEWMAN, Essay in Aid of a Grammar of Assent
(Garden City, NY: Image Books, 1955).276.

in 1970, when, in a sermon at Great St. Mary’s in Cam-
bridge, he referred to the notion of typos of the Church. He
spoke of ‘typosin its sense of general form or character,’
and of the existence of a ‘plurality of typoi within the
communion of the oneand only Church of Christ.” | quote:

Wherethereisalong coherent tradition, commanding
men’'s love and loyalty, creating and sustaining a
harmonious and organic whole of complementary
elements, each of which supports and strengthensthe
other, you have the reality of atypos.

In an ecumenical dialogue the partiestry to imagine
together what typos of the Churchwill be ableto collect the
disparate elements that characterize the Churches in
dialogue, and to form a consistent and harmonious whole
out of them. Severa visions of the proper typos of the
Church, several paradigms, have guided the search for
Christian unity so far.

The Unionist Paradigm

In his concern for the unity of Christians Pope Leo XIllI
did not yet pursue an ecumenical goal. Unionismisamore
adequate term for what he wished, the reunion of all
Christians under papal leadership. The encyclical Satis
coghitum (June 1896) envisioned Christian reunion as the
‘bringing back to thefold,” as he wrote, ‘ of soulsthat have
strayed’ (n.1). Conversion was the model or paradigm of
reunion that inspired him. It was not conversion in the
profound sense of metanoia, though metanoia was cer-
tainly not excluded. The central concern was reunion with
the Catholic Church led by the bishop of Rome. Given the
historical viewsthat prevailed in the Catholic hierarchy in
the last decades of the nineteenth century, the conversion
that Leo X111 envisaged was that of Protestant and Ortho-
dox Christians to the Catholic Church over which he
presided as successor of Peter. ‘We must investigate,’ he
wrote, ‘ not how the Church may possibly be one, but how

2 Information Service, 11 (1970/111)14.
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He, who founded it, willed that it should be one' (n.11).
How does Christ will the oneness of the Church? Thisvery
good question was then cast in the form of the Counter-
Reformation. The resulting model of reunion was the
conversion of all non-Catholics to Rome. Thiswas, in the
words of Cardinal Willebrands, an ‘ ecumenism of return.’?

In the nineteenth century, however, the Church in
Europe struggled with the consequences and the influence
of the French Revolution. Most Catholic theologians and
historians blamed the Reformation for the excesses of the
Revolution. As a consequence, the prospect of the conver-
sion of Protestants did not look realistic. And for this
reason the Unionisminspired by Leo X111 looked rather to
the Orthodox Church, and also to the Church of England
for those who perceived itsdistinctness among the Church-
es of the Reformation. The hopes of those who looked
forward to areconciliation of Canterbury and Rome were
dashed, however, by Leo XIlII's apostolic letter,
Apostolicae curae (September 1896), the arguments of
which against the validity of Anglican ordinations remain
highly questionable today.

Pope Leo's strictly Roman approach could hardly be
shared in other Churches. And when initiatives toward
Christian reunion were taken among Protestants and
Anglicans, they evidently fit other conceptions of unity. In
fact, if one looks for the fundamental impression that
inspired the beginning of the ecumenical movement in
1910, and that has kept it going through the ups and downs
of alwaysimperfect humanrelations, onefindsasuccession
of projects, hopes for the future, anticipations of what one
would like to see as the Christian unity restored. Taken in
itsbasisand structure, each of these perspectivesisinspired
by afundamental impression of what the future ought to be
like, and it builds animage of thefuturethat could function
as a guiding model or paradigm of reconciliation and
restoration.

1910

In 1910, whenthedel egatesto the I nternational Mission-
ary Conference of Edinburgh took thefirst stepstoward the
reunion of Christians, they understandably followed a
missionary concern. The divisions of Christians in the
missions bring disunion in the very act of preaching and
accepting the Gospel . Hence the need for ajoint attempt at
restoring unity, or rather for two attempts, one at the level
of action (the Life and Work Movement), the other at the
level of doctrine (the Faith and Order Movement), which
converged into the formation of the World Council of
Churchesin 1948. The two movements continue within the

3 “The Place of Theology in the Ecumenical Movement,” in Peter
NEUNER and Harald WA GNER, In Verantwortung fiir den Glauben.
Beitrage zur fundamentaltheologie und Okumenik (Freiburg-im-
Breisgau: Herder, 1992) 257.

WCC, though in practice Faith and Order is somewhat
subordinateto Lifeand Work. On thewholethe ecumenical
paradigm of the WCC has remained that of 1910: Joint
Witnessto Christ the Savior, both in action and in doctrine,
action and doctrine being inseparablein missionary preach-
ing.

The times had changed since Leo XIIl. The Malines
Conversations met four times between 1921 and 1926% in
the period of Faith and Order and of Life and Work; but
they were conceived asan exchange of ideas between afew
Anglican and a few Catholic historians and theologians,
rather than as a meeting of delegates representing their
Churches. The Unionism of Leo X1 still prevailed in Pius
XI’sencyclical, Mortaliumanimos (1928). Of thisencycli-
cal Cardinal Willebrands, at the first meeting of the Catho-
lic/Anglican Preparatory Commissionsaidin January 1967:
“...it was more a criticism of the ecumenical movement as
it then existed than an expression of Pius' s attitude toward
separated Christians.”® In fact, Pius XI also, in January
1927, wrote: “For reunion it isabove all necessary to know
one another and to love one another...”®

Groupe des Dombes

There is a certain irony in the fact that a conversion
paradigm has been very fruitful in the unofficial dialogue
of the Groupe des Dombes, which began in 1937, long
before the post-conciliar official dialogues with Catholic
participation. Conversion, however, was then understood,
and dtill isin the meetings of the group, as metanoia, and
moreover, metanoia envisioned as a collective attitude of

whole Churches before God. “That the Churches must
convert themselves before their Lord, no one doubts.” In
1991 these words introduced a statement entitled, Pour la
conversion des Eglises, “For the Churches conversion.”
Already in 1971, commenting on its statement, Vers une
méme foi eucharistique, the Group called for “ecclesial
‘metanoiad or ‘ confessiona conversion’”’ asbeing nothing
less than the recovery of a Church’s true identity. Where,
however, does a Christian Church find its identity? Only
one answer is possible: Ecclesial identity does not exist
outside of Christ. It resides in the conversion of members

4 The Conversations took place January 1921, March 1923,
November 1923, and May 1925, with the closing meeting in October
1926.

5 Alan C. CLARK and Colin DAVEY, Anglican-Roman Catholic
Dialogue. The Work of the Preparatory Commission (London:
Oxford University Press, 1974) 27.

¢ See G. TAVARD, Two Centuries of Ecumenism (Notre Dame,
Ind.: Fides Publishers, 1960) 120-121.

"Vers une méme foi eucharistique? (Taizé: Pressesde Taizé, 1972)
43.
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and ministers before and to the Lord. If the focus of the
Groupe des Dombes on ecclesial and confessional conver-
sion was made possible by the ecumenical initiatives
undertaken in Edinburgh in 1910, it carried much further
the implications of the search for the restored unity of
Christians.

Unitatis redintegratio

By and large, the Unionism of Leo XIII prevailed
among Catholics until Vatican Council Il proposed a new
ecumenical paradigm in the decree Unitatis redintegratio.
This paradigm ought to be understood in light of Pope Paul
VI'sinsight into the dialogical life of the Catholic Church.
Pope Paul began the encyclical Ecclesiam suam (August
1963) with areflection on the sel f-awareness of the Church.
He posited the principle that the Church’'s ‘real visage, as
it showsto our eyestoday’ initshistorical existence, never
totally expresses “the absolute and perfect image which
Christ wanted the Church, his holy and immaculate Bride,
to wear,” even though he immediately added that this rea
visage does by the grace of God “bear the lineaments
which its divine Maker impressed on it,” and which “the
Spirit through the centuries has made more vivid and more
significant...” The Church’ sself-awarenessrealizesthat its
own “form... isnever beautiful enough, holy and luminous
enough to be conform with the divine concept which
consgtitutes its model.” In its historical and contemporary
imperfection the Church establishes a multiple dialogue
with humanity, with itself, and with the other Christian
communities with which it is in partial communion.
Whence the three parts of Ecclesiam suam: (1) The self-
awareness of the Church. (2) The urge to renewal that the
Church feels. (3) Dialogue as the way to renewal.

Dialogue is precisely the ecumenical paradigm at the
heart of the decree Unitatis redintegratio. More precisely
it is dialogue between Churches ubi unusquisque par cum
pari agat, ‘in which each participant actswith equal parity’
(UR. 9). This dialogical idea has been pursued in the
bilateral dialoguesthat wereinspired by the Council, some
of them beginning even before the last session, in 1965.

Dialogue remained the central paradigm in the encycli-
cal of John Paul 11, Ut unum sint (1995). As described in
this text, dialogue is more than an exchange of ideas. It
beginsindeed with a* cognitive moment (dia-logos).” And
it also ‘by itself includes a global and existential dimen-
sion’ (n.38), which the encyclical sumsup as*an exchange
of gifts.’® This expression, ‘exchange of gifts,’ has had a
certain influence on ecumenical thinking since John Paul 11
usedit. It inspired thetitle of Margaret O’ Gara’ sbook, The

8 Ut unumsint, n. 28.

Ecumenical Gift Exchange.® It is also echoed in the docu-
ment that will be presented to the quinquennial meeting of
the World Methodist Council (Seoul, July 2006) by the
current joint commission of the Catholic Church and the
World Methodist Council.

The phrase, however, is not entirely fortunate, for in
ordinary life the giver of a gift loses it as it passes into
another person’s possession. In a true dialogue, on the
contrary, ideas, doctrines, convictions, experiences, arenot
lost to the giver. They are shared as they become an
enriching endowment of all the dialogue partners. In fact,
the reference that Ut unum sint gives to the council’s
Constitution on the Church, n.13, does not mention an
exchange. It speaks of all partsof the Church bringing their
dona to the common table. The context clearly shows that
these dona are not gifts made to others, but gifts received
from God, which are to be shared with all, not given away
or exchanged. Moreover, if indeed one-sided giving often
derives from charity, it can also be born, psychologicaly
and even politically, fromaposition of paternalist superior-
ity. Then the gift should to be rejected. An authentic
dialogue, however, isnot one-sided. It implies a sharing of
talents, mutual self-giving, and mutual reception.*

Communio-ecclesiology

When dialogueis carried out by believerswho, evenin
the disunion of their Churches, are united in Christ by faith
and baptism, it promotes feelings of communion. It is
particularly significant that the years before and after the
start of the twenty-first millennium saw the explosion of an
ecclesiology of Communion. In the Catholic Church this
took theform of arealization that thefundamental ecclesial
model of Vatican Council Il was not, as early commenta-
tors had thought, an ecclesiology of the People of God. It
was an ecclesiology of Communion. “What God wants,”
Willebrandswrote, “istheunity of communion.”** Commu-
nio-ecclesiology, which haslong been atheme of Anglican
reflections on the Church™ because it is deeply embedded
in the Book of Common Prayer, was in fact so basic to the
joint statements of ARCIC-I that the introduction to the
Final Report, composed in 1981, provides a summary

® (Collegeville, MN: Liturgical Press, 1998).

0 Following Vatican 11, the British Council of Churches formulated
“Four Principles of Dialogue,” which the lambeth Conference of
1988 endorsed: 1) Dialogue begins when people meet; 2) Dialogue
depends on mutual understanding, respect, and trust; 3) Dialogue
makes it possible to share in service to the communty; 4) Dialogue
becomes a medium of authentic witness.

1 “The Place of Theology...,” In Verantwortung..., op. cit., 261.

2. S. THORNTON, The Common Life in the Body of Christ,
(London : Dacre, 1963).
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description of koinonia in an ecumenical perspective:
Koinonia “signifies a relation between persons resulting
from their participation in one and the same reality” (n.5).
Further, “Koinonia with one another is entailed by our
koinonia with God in Christ. This is the mystery of the
Church.” The primacy is “a visible link and focus’ of
koinonia. TheEucharistisits' effectual sign.” Theministry,
as episcope, ‘exists only to serve it. It needs visible
expression as the ‘ sacrament of God' s saving work’ (n.7).
It is‘grounded in the word of God preached, believed and
obeyed' (n.8).

The late Jean-Marie Tillard explored the notion of
ecclesial Communion at length in major volumespublished
respectively in 1987, 1992, and 1995.*® This understanding
of the conciliar ecclesiology of communion happily
converged with the orientation of the Faith and Order
Commission of the WCC, which, in 1982, after a long
processus and many debates, made theideal of koinonia, as
‘solidarity in the Body of Christ,’ (BEM, n.21), central to
its report, Baptism, Eucharist, Ministry, and to the Lima
liturgy. Following this, the theme of the Fifth Conference
on Faith and Order, meeting in Santiago de Compostellain
August 1993, was no other than ‘On the Way to Fuller
Koinonia’'**

Since ARCIC-I concluded its pioneering work, the
ecclesiology of communion has been the object of several
ecumenical dialogues, as between Catholics and Pentecos-
tals (Perspectives on Koinonia, 1989), Catholics and
Anglicans (ARCIC-II: Church as Communion, 1990),
Disciples and Roman Catholics (1992), Anglicans and the
World Methodist Council (1996), Catholics and the World
Methodist Council (2001), Catholics and Lutheransin the
USA (The Church as koinonia of salvation. Its Sructures
and Ministries, 2005). It will also be featured in the report
of Catholics and Methodists that will be presented at the
meeting of the World Methodist Council in Seoul in the
Summer of this year 2006.

The dominant characteristic of an ecclesiology of
communion unites the local and the universal, the local
Church being no other than the universal Church in one
particular area. It unites structure and sacrament, since the
central sacrament of the Gospel is the communion of the
faithful with the body and blood of Christ, and ecclesia
structures exist in order to organize sacramental commu-
nion and give it socia visibility. Furthermore, communio-
ecclesiology opens a large window on the world. As

3 Eglise d’Eglises. L’ écclésiologie de communion (Paris: Cerf,
1987); Chair de I’Eglise, chair du Christ. Aux sources de
I’ écclésiologie de communion (Paris: Cerf, 1992); L’ Eglise locale.
Ecclésiologie de communion et catholicité (Paris: Cerf, 1995). For a
more recent presentation of Communion-ecclesiology, seeDennisM.
DOYLE, Communion Ecclesiology (New Y ork: Orbis, 2000).

1 Thomas BEST and Giinther GASSMANN, eds. On the Way to
Fuller Koinonia, Faith & Order Paper, 166 (Geneva: WCC, 1994).

ARCIC-I1 declared,

To explore the meaning of communion isnot only to
speak of the Church but also to address the world at
the heart of its deepest need, for human beings long
for true community in freedom, justice and peace and
for the respect of human dignity (Church as Commu-
nion, n.3).

Theexperienceof communionwithinone’ sChurchcalls
for communion across all Churches, and all the more so as
communion in baptism remains fundamental in the entire
Christian landscape, even when it is somewhat impaired
where communion in the Eucharist has been discontinued
for historical and doctrinal reasons. Baptism, asismanifest
in the mystagogical sermons of the Fathers of the Church,
implies aradical orientation to communion. Being onein
baptism logically entails becoming one in the Eucharistic
meal. Paradoxically, this logic has been disturbed by
history, so that what is implied in baptism is not aways
experienced in practice. Theknot that ecumenical dialogues
must learn to undo is precisely this. How can the Churches
together reopen the way to one Communion for al their

members? The question brings us back to the mutual self-

giving that is at the heart of dialogue, since in the commu-
nion of Saints, as traditionally understood, all goods are
common to all.

Koinonia was a Greek, more specifically Platonic,
concept before it entered Christian thought. In Plato’s
Dialogues, however, the idea became dangerous when it
was madeinto apolitical principle regulating the organiza-
tion of the human city.” In Plato’ s Republic, koinoniais so
basic that it must be enforced by authority. Inasimilar line
Dostoievsky imagined the Grand Inquisitor asadevoted, if
fanatic, enforcer of Communion. In the recent past the
unanimity of the National-Socialist parades in Nuremberg
excluded many citizens. And the political ideal of total
conformity came to justify Hitler’s concentration camps
and the shoah. In these cases communion was the opposite
of dialogue. It was a distorted, a false communion.

By contrast, the City of God was described by St
Augustine as a mixed body of saints and sinners. In this
mixed body the confession of sins is preliminary to the
liturgy. Sins, even of afew, affect the whole; and thewhole
needsconversion. AsUnitatisredintegratio unambiguously
declared, De culpis adver sus unitatemval et testimonium S.
Joannis. “ S dixerimus guoniam non peccavimus, menda-
cem facimus eum, et verbum eus non est in nobis’ (1
Jn1:10). There is therefore no true ecumenism without
interior conversion (UR. 7). Vatican Council |l indeed
affirmed that ‘al Catholics must tend to Christian perfec-

> This is emphasized in Nicholas SAGORSKY, Ecumenism,
Christian Origins, and the Practice of Communion (Cambridge
University Press, 2000).
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tion' (UR. 4), a statement that is especially welcome to
Methodists, sinceit concurswith John Wesley’ sfundamen-
tal ideathat Christians must seek to reach perfection. This
iswell formulated in these verses of Charles Wesley:

Partner of Thy perfect nature
Let me be now in Thee
A new sinless creature.’®

None of the faithful, however, whether Catholic or
Methodist, can presume to have reached perfection.
Communion in a Church of sinners must be constantly
qualified by confession; and it should eventually be
enriched by conversion. Let me again quote Cardinal
Willebrands,

Ecumenism certainly needs theology; but because
unity canonly begiven by God, ecumenism aboveall
needs prayer... Without the mingling of prayer and
theological research Christians can never entirely be
in the presence of God... Ecumenism will make no
progress unless divided Christians have re-created
between them ties of ‘the heart’. The Church God
wants is not just harmony and agreement in the
matter of doctrine and dogmas. It isthe communion
of what Thomas Aquinas called ‘living faith,” which
is exactly that mingling of intelligence and heart of
which | have been speaking.”

Now the dimension of Communion that includes mind and
heart, intellect and love, iswell expressed in the notion and
the practice of hospitality.

Hospitality

Hospitality as ecumenical methodology is the central
ideaof asmall book recently published in Geneva, Receive
One Another. Hospitality in Ecumenical Perspective
(2005)." This book was composed by an ecumenical team
convened by Diane Kessler, executive secretary of the
M assachusetts Council of Churches. Without openly saying
it, the title itself suggests hospitality as an ecumenical
paradigm. | chiefly contributed to chapter 4, entitled, ‘A
theological exploration;” and | now wish to pursue the
theological reflection at greater depth.

Theecumenical dimension of hospitality wasfirst noted,
it would seem, in the Anglican context. In his book, To

%6 Quoted in John and Charles WESLEY, Selected Writings and
Hymns (New Y ork: Paulist Press, 1981) 325.

7 “The Place of theology...,” In Verantwortung..., op cit., 265-266.

18 (Geneva: WCC Publications, 2005).

Meet and to Greet. Faith with Faith,"® Kenneth Cragg saw
the Christian mission as turning around two poles, that he
called ‘embassy’ (announcing the Gospel to others) and
‘hospitality’ (receiving the other so as better to live the
Gospel). The Lambeth Conference of 1998 echoed this
insight when it incorporated hospitality in its missionary
perspective: “ This reminds us at once of the dimension of
‘hospitality.” Christian faith is a matter of invitation, not
force or threat.”

Hospitality, however, isnot missiological inessence. An
outstanding example of pure hospitality was given at
Vatican Council 11, when John X X111 invited Orthodox and
Protestant Churchesto send observersto the Council * The
observerswere housed, fed, and generally taken care of by
the Secretariat for the Promotion of the Unity of Christians.
They in turn contributed to the ecumenicity of the council
by their presence and by their contributions to regular
meetingsand di scussi ons organi zed by the Secretariat about
the conciliar topics and debates. This example inspired
similar invitations that the World Council and many of the
Churches have, since that time, sent and accepted. The
practice, however, needs a theology if it is to be fully
fruitful.

Hospitality is certainly a profoundly religious attitude,
which is cultivated in the main religions of theworld. It is
grounded in the believers' sense of the universal presence
of God, or, wherethereisno doctrine of a personal God, in
the al-pervading presence of the Divine. This universal
presence is sensed and expressed differently in different
cultures. The Chandogya Upanishad speaks of a universal
presence of the Self, which everyone ultimately is, as a
father teaches his son: “ That which isthe subtle essence, in
it all that existshasits self. It isthe True. It isthe Self, and
thou, Svedaketu, art it.”# Hinduism is well aware of the
ensuing dilemma, when a warrior seems bound to Kkill
others. Thisisthe very topic of the Bhagavad Gita, where
the dilemmaislifted, though not solved, when Krishna, the
divinecharioteer, tellsArjunathat, sinceboth deathandlife
areimpermanent, theinner imperishablereality ‘isnot slain
when the body isslain.’  Therefore no wise person mourns
for the dead, and Arjuna should do his do his duty as a
warrior.

¥ (London: Epworth, 1992).

2| ambeth Conference, 1998. Report, “Called to live and proclaim
the Good News,” §2.8.

2 The first case of ecumenical hospitality between the Catholic
Church and the WCC seemsto have been the presence of five official
Catholic observersat thethird World Conference of the WCCin New
Delhi (19 November to 6 December 1961).

ZTheUpanishads, vol.1, (New Y ork: Dover Publications, n.d.) 101.

% Winthrop SARGEANT, The Bhagavad-Gita (Albany: SUNY
Press, 1984) 105.

N. 69/ Spring 2006

Bulletin / Centro Pro Unione 13




In the very different context of the Semitic cultures
hospitality is profoundly rooted in the conditions of lifein
the desert. It isbased, more profoundly, on the ties between
each creature and God the Creator. As is written in the
Koran, “To God belong the East and the West; withersoev-
er you turn, thereisthe Face of God; GodisAll-embracing,
All- knowing.”?* In Genesis 18, Abraham receivesthe visit
of three mysterious strangers. He welcomes them. The text
designates them as Elohe Yahweh and Elohimin Hebrew,
as o Theosand Kyriosin the Septuagint, as Dominusin the
Latin Vulgate. That is, the author identifiesthem with God,
even though the divine identity of the visitors is not
perceived by Abraham, and still less by Sarah. Indeed, the
book of Leviticus illustrates a latent conflict between an
outgoing concern for al humans, and a fear of legal
impurities that can be contracted from others. Even there,
however, the hospitality that is enjoined on the People
extends beyond ethnicity: the alien (advena) who dwellsin
the Land should be treated like a native (indigena), and
loved quasi vosmetipsos, ‘as though he were yourselves
(Lev. 19:34).

In the later history of Israel the totality of gift and
response, grace and surrender to Adonai, is manifest in the
People's fiddlity to haaretz, the God-given land, which
functionsfor | srael asamodel and summary of the universe
as God intends it to be. In Genesis 32 Jacob discovers that
the stranger he has struggled with all night long is not
really astranger. Although he behaved like a man fighting
another man, the stranger was ‘God seen face to face
(v.30). Henceforth every stranger in the Land bearstheface
of God. Even more, God has destined every human being
to belong to the Land, and thus to show the face of God.
Psalm 87 sings: * Of Zion it can be said, man after man was
born in her’ (Ps. 87:5), because, according to a rabbinic
interpretation, ‘Zion is the source of al human life.'®
Exemplified in biblical stories, presumably sungin liturgi-
cal settings, this is already the principle of cathalicity,
understood essentially even when formulated geographi-
cally.

Christian hospitality

Passing now to the Christian world, | am convinced that
it is not by accident that the icon of the Holy Trinity
showing the three angels visiting Abraham and Sarah is
traditionally called ‘the Hospitality of Abraham.” Theicon
depicts them as angels, presumably because in the follow-
ing chapter 19 of Genesis two angels go to the city of

2 Sourat The Cow, in A. J. ARBERRY, The Koran Interpreted
(New York: Macmillan, 1955) 1:42.

% The Art Scroll Tanach Series: Tehillim, vol. 2, (Brooklyn:
Mesorah Publications, 1985) 1086.

Sodom. The angels are understood as representing the
Three Persons of the Holy Trinity. The ultimate meaning of
the biblical episode and of its interpretation in the corre-
sponding icon is that the fundamental relation of the
creature to the Creator ought to be arelation of hospitality,
the creaturewel coming the Three Persons' loving visit, and
thankfully receiving al of God’s generous gifts. Because
God, the Holy Trinity, is magnificent in giving, the crea-
ture’ sreception and response can properly becalled ‘ catho-
lic, embracing the entire horizon of the divine purpose.
And since God does not give Herself partialy, a proper,
though never adequateresponse entruststhewhole of one’s
creatureliness to God.

In this essential sense catholicity qualifies the Ecclesia
in the letter of St. Ignatius of Antioch to the Smyrniots
VI, 2): “Where Jesus Chrigt is, there is the Church
catholic,” which Ignatius also calls“the Church of God the
Father and of hisbeloved Jesus Christ.” In 325 the Council
of Nicaea acknowledged catholicity as one of the marks of
the Church, so central to the Christian community that it
was placed in the creed. And thereit remains, in the creed
that is basic to all Churches and is proclaimed in many of
them. Likethe Land for its People, the Church of Christ for
the Christian believers is commensurate with the entire
purpose and design of God for the creatures. Everyone of
its members belongs at the same time to God and to all the
other faithful. In the context of catholicity this mutua
belonging points to what Christian hospitality ought to be.

Tradition as hospitality

When the Council of Trent, initsfourth session (Febru-
ary 8to April 8, 1546), discussed the problem raised by the
Reformers' advocacy of Scriptura sola astheonly ultimate
authority for the faith, theologians and bishops faced the
fact that Catholic theology gives considerable authority to
traditions considered as apostolic, deriving from the
Apostles. They were aware of the difficulty of distinguish-
ing between truly apostolic original traditions and ecclesi-
astic traditions that originated after the apostolic times.
Nevertheless the Tridentine decree adopted on April 8
upheld the apostolic traditions, which it declared to receive
and venerate (suscipit et veneratur) pari pietatis affectu ac
reverentia, ‘with egqual affection of piety and equal rever-
ence’ as Scripture itself.?® Reception, one can see here, is
not a new concept in theology. As the Council of Trent
spoke of the reception of apostolic traditions, it assumed
that the two notions, tradition and reception, are closely
related. The tradition, or traditions (the council made no
distinction here between the singular and the plural), need
to bereceived in order to be effective. Thereisno tradition

% See G. TAVARD, Holy Writ or Holy Church. The Crisis of the
Protestant Reformation (New Y ork: Harper, 1959) 195-209.
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until it is received. Reception ensures that an original
doctrine has effectively been transmitted, and has thereby
become tradition. This transmission cannot take place
unless the members of the Church, and the Church itself,
are hospitable to it. The nature and tone of this hospitality
are well indicated in the Tridentine formulation: pari
reverentia, ‘with equal reverence,’ goes with pari pietatis
affectu, ‘with equal affection of piety,” or ‘equal pious
love.” The piety of thistext does not directly evoke prayer
and devotion, as piety was progressively understood in the
following centuries. In keeping with the original Latin
meaning of pietas, it evokes the basic relationship of
children to parents and vice versa. The Council of Trent,
and therefore the Catholic Church, receive the traditions
coming from the apostles because they have been handed
onquasi per manus, ‘asthough by hand,” by their fathersin
the faith, who were historically and emotionally closer to
the revelatory presence of the Word Incarnate, at the time
when the Holy Spirit also ‘dictated’ divine instructions to
them.

Hospitality is precisely the attitude of reverence and the
affection of piety that characterize the Catholic Church’'s
reception of Scripture and of the apostolic traditions. It is
acontribution and witness of the membersto the continuity
of the Church. It is as such inseparable from the basic
ecclesia structure, even when the bishops' or the theolo-
gians attention is drawn to other directions by temporary
circumstances.

The Principle of Catholicity

Inthediachrony of the Church, reception and hospitality
constitute a dimension, an aspect, of catholicity. It is both
the teaching of the present by the past, and the welcome of
the past by the present. In the synchrony of what the
Churchis at every moment, reception and hospitality flow
from the actual welcoming of all by each, and of each by
all. They show forth the reciprocal togetherness of all the
baptized, the solidarity among his disciples that Jesus
intended when hesaid: “ A second commandment islikethe
first: Youshall loveyour neighbor asyourself” (Mt. 22:39).
That is, you shall receive your neighbor as you would
receive yourself. The prayer of Jesusin John 17:21 placed
this love and unity in its Trinitarian context: “As you,
Father, arein meand | in you, may they also be onein us,
so that the world may believe that you have sent me.” True
Christian relationships express our reception, welcome,
hospitality of the otherswho share the grace of God and the
faith once for all communicated to the saints.

The mutual hospitality of the faithful mirrorsthe mutual
indwelling of the creatures and the Creator. Thisis hospi-
tality in its deepest Christian sense. When they reflect on
the Trinitarian indwelling in their heart, the faithful dis-
cover that they are more than themselves, that in charity, if

not in essence, they are a so the otherswhom they welcome
as their own selves. Hospitality is properly ecumenical
whenitispracticed by communitieswhich havediscovered
that in the design of God they should al be cathalic,
commensurate with the whole (kat' olon, in Greek). Asthe
Epistle to Diognetus said of Christians, “every foreign
country istheir fatherland, and every fatherland isaforeign
country” (VI1,3). The disciples of Christ belong nowhere
exclusively, because they belong everywhere.

This Christian hospitality implies a spiritual and moral
identificationwith one' sguest. Whenit placed thecommon
lifein amonastery under the sign of unanimity, the Rule of
. Augustine’” borrowed expressions of solidarity from
both the Bible and the New Testament: Ante omnia, propter
guod in unum estis congregati, ut unanimes habitetis in
domo, et sit vobis anima una et cor unum. Which | would
trandate: “First of al, the purpose for which you are
gathered into one isto live in unanimity in the house (Ps.
67,7) and to be of one soul and one heart (Acts4,2).” From
this the Rule of St. Benedict went on to draw a practica
conclusion: Inthe monastery, “let al the guestswho arrive
bereceived as Christ, for He himself will say: | wasaguest
and you received me” (Rule, ch.53). When the visitor, the
other, is received tamguam Christus, he or sheis seen, one
could say, in persona Christi, and becomes a divine
blessing on the monastery. The monastery, schola caritatis,
as St. Bernard said, a‘ school of love,” is patterned on what
the Churchisat its deepest, on the Communion of saints, in
which everything belongsto all.

Hospitality as welcome of God

There comes amoment in the course of the spiritua life
when God's presence in oneself becomes the exclusive
center of attention. This is expressed theologically in the
doctrine of the ‘indwelling of God,” in keeping with the
assurance of the Gospel of John: “If someonelovesme, he
will keep my word, and my Father will love him, and we
will come to him, and make our dwelling with him” (Jn
14:23). AsJohn Calvintrandated thisversein hiscommen-
tary on John, printed in 1553, he wrote: Nous viendrons a
lui, et ferons demeure chez lui (“We will come to him and
dwell in his home.”) The home | understand to be ‘his
soul:” “Wewill dwell in hissoul,” even though Calvin goes
onto explain thiswith asurprisingly scholastic perspective
on created grace: “We will come in the home of the one
who loves me; that is, he will sense that the grace of God
resides in him, and from day to day he will have new
increases of God's gifts.”® The grace of God, one should
add, isin the soul because God, the Giver, is there first of

% The Rule of St. Augustine was extracted, possibly though not
certainly by himself, from Augustine's Letter 211, addressed in 397
to amonastery of women (PL 32:958-965).

2 Jean CALVIN, Commentaires sur le nouveau testament. Epitre
aux Romains (Geneva: Labor et Fides, 1960) 406.
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all. Therewould benointerior testimony of the Holy Spirit,
- abelief that is central to Calvin's understanding of the
Christian life, —unless, together with the Eternal Word and
with God the Father, the Spirit had taken residence in the
believer. God is not only the Creator of the universe, in
whom faith believes. God isa so theinterior guest towhom
faith attestsand whomiit trusts. Thefaithful responseto the
divineindwelling is spiritua hospitality asits highest.

Admittedly, many of the faithful are only occasionally
attuned to theinternal Presence. Few senseit as John of the
Cross did when, in the last stanzaof his poem, The Living
Flame of Love (composed in 1582-1585), he whispered to
his divine beloved:

How gently and lovingly
you wake in my heart,
where in secret alone you dwell!
And in your tasty breathing
full of good and glory,
how delicately you fill me with love!

j Cuan manso y amoroso
recuerdas en mi seno,
donde secretamente solo moras!
iY en tu aspirar sabroso
debieny glorialleno,
cuan delicadamente me enamoras!

Even if mystical graces are not given to al of the
faithful, al in whatever Church who receive communion
with faith practice hospitality toward God in away that is
uniquely characteristic of the Christian faith. The welcom-
ing of divine graceis profoundly inscribed in the doctrine
and practice of all the sacraments, whether therearetwo, or
seven, or more. Accedit verbum ad elementum et fit
sacramentum, etiamipsumtanquamvisibilesignun (“The
word comes to the elements and the sacrament is made,
itself beinglikeavisiblesign™). What Augustinethuswrote
should beread at two levels. Thereisthelevel of thewords
pronounced by the minister over a given matter, the scope
of which is transformed by the words. And there is the
higher level of the Word who is now spoken by the Father
over the creature, by Whom the creature becomes properly
sacramental, a repository and channel of the divine Pres-
ence. The two levels so communicate that in the Eucharist
the divine Word is himself received, and the human
participants are hospitabl e to the divine Gift.

Likewise, faith is given by God and received by the
faithful. Hereagain, the Christian attitudeisreception. And
whenthereception of graceisfully consciousandintended,
it istruly a gesture of hospitality to God. The life of faith
rests on a desire to be as hospitable to God as God is

2 |n Joannis Evangelium tractatus, 80, 3: (PL. 35,1840).

generous in giving us his very Being. But, as Jesus re-
minded his questioner, a second commandment is like the
first. Thefirstisworship and adoration of God, the Creator,
the Absolute. There can be several, even many second
commandments, depending on the situation and the needs
around us. But one of them is like the first: ‘Love your
neighbor as yourself.” And the young man asked: Who is
my neighbor? There is a neighbor in the good Samaritan
who takes pity and does a charitabl e action without expect-
ing areward, asin the parable. Thereis aso, more funda-
mentally, aneighbor who givesof self beyond any possibil-
ity of adequate response. This is, precisely, God, the
Creator, the Absolute, the Holy One. The most basic
hospitality that can be offered to that neighbor is our own
being, body and soul, as a dwelling place available when-
ever God wills. When God does come to usin contempla-
tion we then may realize that hospitality to God is the
beginning and the end of all creaturely relationships. It is
acceptance of God and of the structure that God has given
the universe, acceptance of God' ssovereign Reality, and of
one's fundamental unreality.

I liketo think that Pope Paul VI had something like this
in mind when, in Indiain 1963, meeting with members of
traditional Indian religions, he quoted a prayer from the
Brihadéranyaka Upanishad: “From the unreal lead me to
thereal; from darkness|ead meto light; from death lead me
to immortality” (Brh. 1,3,27). Hindus may identify the
unreal with the individual and the personal, the real with
the invisible universal Absolute. Paul VI presumably
identified the real, the light, and immortality as the God-
head everlastingly alive as Three Persons beyond what
human philosophy can conceive as either divinity or
personhood. It is not very hard, in any case, to find con-
verging formulations among Christian authors.

God, Thomas Aquinas taught, ‘is not in a genus.’®
Because of thiswe do not know quid est, what God is; and
we cannot define God,* since, in the logic of Aristotle,
definition requires a specific difference within a common
genus. God, however, can be adored and can be loved. To
human eyes, as Martin Luther confessed, after the mystics
of the Rhineland, God is Deus absconditus, a hidden God,
revealed nevertheless in Christ. Luther drew the practical
consequence when he affirmed, in a language that was
misunderstood by most Catholic theologians at the time,
that Justification is not the fruit of what we do. Why not?
Simply because our ways are not God' sways. The contin-
gent has no handle on the Absolute, the creature on the
Creator. Compared with the sacredness of God we can only
regard ourselvesas sinful, however holy we might beinthe
eyesof fellow human beings. Our acceptancewith God, our

%S Th, 193, a5;0.88, a2 ad4.
%3 Th,l,q1 a7 adl
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justification, must be God's gracious gift, known to faith
alone, and therefore surprising to the merely rational
intellect. Our welcome of God is not our doing. ItisGod's
generous and loving gift. By itslocation at the heart of the
Christianfaithit determinesboth how we stand before God,
and how we stand before the neighbor.

The Eastern Christian tradition occasionally speaks of
the hospitality of God. By thisit means, not only that God
receives us, is tenderly hospitable to us, but also that God,
S0 to say, yearns for being received by us with welcoming
hospitality. | quote a recent Orthodox writer: “In many
ways, God's seeking to share God's home with us is not
unlike the behavior of a beggar desperately seeking our
love. God begs us to join him by loving him and thus one
another.”* Hospitality can become the very paradigm of
our relationship with God.

Before we even think about being hospitable to God,
God himself has been hospitable to us. The dialogues
between Lutherans and Catholics that were inspired by
Vatican Council 11 opened awindow on God' s hospitality
when they led to the Joint Declaration on Justification by
Faith, which was signed in the Cathedral of Augsburg, on
30 October 1999, by representatives of the L utheran World
Federation and of the Catholic Church. When we confess
that Justification before God does not result from our
endeavors or works, however good these may be, but
comes from God’s gift that is acknowledged in faith, we
implicitly pay homage to the graceful hospitality of God,
who does not wait for usto be ready, but who takes usin,
clothes our nakedness in the merits of his incarnate Son
Jesus Christ, and regards us as his beloved sons and
daughters. This is of course hospitality at his best and
highest. It iswell formulated in the Joint Declaration:

Together we confess: By grace alone, in faith in
Christ’ s saving work and not because of any merit on
our part, we are accepted by God and receive the
Holy Spirit, who renews our hearts while equipping
and calling us for good works.*

The hospitality of God, who receives sinners as just
without any merit of their own, should be the model of our
behavior, both as we individually respond to God in faith,
and aswe gather in communitiesfor the praise and glory of
God. Hospitality should be the Ecumenical Paradigm.

Hospitality as Ecumenical Paradigm
One may well wonder how ecumenical relations would

look if they were ordered around hospitality. To the best of
my knowledge no one so far has explicitly suggested that

% D. KESSLER, ed., Receive One Anather ..., op. cit., 55.

% Joint Declaration, n.15.

thebilateral commissionsbetween the Catholic Churchand
other Churchesexplorethenotion of hospitality asapplying
to their mutual relationships. Nevertheless several docu-
ments include pointers in the direction of ecumenical
hospitality. When Paul V1 and Archbishop Michael Ramsey
met in Rome on 23 and 24 March 1966, they were con-
scious of inaugurating a new kind of relationship between
their Communions. Their visionfor thefuture specified that
Catholicsand Anglicansshould arrive at apoint wherethey
“may be animated by the same sentiments of respect,
esteem and fraternal love” that thetwo prelatesfelt for each
other asthey met.* Referring to theinjunction of Jesusthat
‘His disciples love ancther,” they declared

that, with His help, they wish to leave in the hands of
the God of mercy al that in the past has been op-
posed to this precept of charity, and that they make
their own themind of the Apostlewhich he expressed
in these words: ‘ Forgetting those things which are
behind, and reaching forth unto those things which
are before’ (Phil. 3:13-14).

Thisdeclaration of ‘forgetting’ echoed the previousgesture
of Paul VI and Patriarch Athenagoras, who, on 7 December
1965, ‘committed to oblivion’ the excommunications of
1054 between the Orthodox and the Catholic Churches,
thus indicating that a similar path might be open in regard
to the anathemas of the Reformation.

Following thejoint declaration madeby the popeand the
archbishop, the Anglican-Roman Catholic Preparatory
Commission met threetimes, from January 1967 to January
1968. The Commission issued areport, - the Malta Report,
- that could have been epoch-making had all its recommen-
dations been implemented. The Commission listed, not
only ‘being open to God's guidance,” but also ‘being
receptive to each other’s faith and understanding,’” as
conditions for reconciliation. The reception of each other
that was envisioned required a careful preparation. The
Report in fact made a series of remarkable proposals. It
recommended first a solemn declaration of the two
Churches' common faith. Then it proposed a series of
common actions that would bring the Churches closer
together in their daily life:

- Theologically: Sorting out ‘the differences that are
merely apparent and those that are real;’ and examining
together ‘the way we assent to and apprehend dogmatic
truths...”, especiadly in regard to ‘comprehensiveness

34 “The Common Declaration by Pope Paul VI and the Archbishop
of Canterbury,” in J. W. WITMER & J. Robert WRIGHT, eds.,,
Called to Full Unity: Documents on Anglican-Roman Catholic
Relations, 1966-1983 (Washington: United States Catholic
Conference. Officefor Publishing and Promation Services, 1986) 3-4.
The Pope and the Archbishop met in the Sistine Chapel on March 23,
and at St. Paul Without- the-Walls on March 24.
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understood as enriching diversity.

- Practically: Multiplying mutual consultations, joint
committees; joint use of churches and buildings; sharing
facilities for theological education; collaboration in theo-
logical scholarship; engagingin prayer in common; cooper-
ating in liturgical and sacramental updates and initiatives,
making joint or paralel statements at international and
local levels; keeping in mind and looking forward to the
“final stage in our quest for the full, organic unity of our
two communions.”

In this program, mutual reception functions as a goal,
not as a point of departure, since one can only start from
whereoneis. It isalso seen as adevel oping process, not as
asudden happening. Theoverall programwasconceived as
the course of action that was the most likely to bring the
Communions together. Had it been implemented, it would
have led the Churches through a process of growing
ecumenical hospitality. Thetwo Communionsindeed came
closeto implementing it. In aletter to Archbishop Ramsey
that isdated 10 June 1968 Cardina Beaapproved themain
recommendations, notably the idea of making a common
declaration of faith.*

In January of 1970 ARCIC-| started to work. In their
preface to the Final Report of 1981 the co-chairsremarked
that koinonia was the governing concept of the report, and
that it is not a static concept, but rather * demands move-
ment forward, perfecting.” They also noted a convergence
in the two communions on the necessity of conversion.
Precisely, theimplication of the processthrough which two
communions hope to become one is truly a conversion
(metanoia), from oneself to the other. When they further
added, ‘ We need to accept itsimplications, * they implic-
itly drew attention to the mutual hospitality without
reservation or afterthought that full communion requires.

The full ecumenical process can be summed up as
follows: It startsfrom estrangement; it growsinto meetings
of theologians and of leadersfor better mutual understand-
ing; it devel opsthrough dialogue; it flourishesin acknowl-
edgment of partial communion and desire for full commu-
nion; it engages in amore or less long period of learning
and implementing mutual hospitality on the way to full
organic reunion.

Obstacles

| do not wish to sound naive, and therefore | must show
that | am aware of the difficulties. Neither the Preparatory

% He judged, however, that a joint use of churches, a sharing of
facilities for theological education, and the exchange of students
required ‘further investigation’ and ‘ consultation with theappropriate
authorities: A.C. CLARK and C. DAVEY, eds., Anglican/Roman
Catholic Dialogue..., op. cit., 118.

% The Final Report, 230.

Commission nor ARCIC, or anyone who was engaged in
theearly bilateral dialogues, ever thought that the ecumeni-
cal pathwould beeasy. ARCICitsalf issued severd ‘ clarifica
tions,” and knew well that these could not satisfy all critics.
That the *official response’ of the Catholic Church took as
much asten yearsto be released, and formulated a number
of critiques, showsthat the Commission had not anticipated
all the problems. An ecumenica dialogue, however, is
more than a problem-solving exercise. ‘Our declared
purpose,” John Paul Il said in reference to the Orthodox
Churches, ‘istore-establishtogether full unity inlegitimate
diversity’ (Ut unum sint, n.57). The same purpose domi-
nates the relations of the Catholic Church with the
Churches and communities of the Reformation. In both
directions it presupposes that all sides have at least a
working idea of the extent of legitimate diversity in the
Communion that they wish to restore. Thereis, however, no
theoretical way to arrive at such an assessment. It has to
flow from experience, and for this to happen several types
of diversities may have to be tested.

In the Churches of the West at the present timethere are
unreconciled diversitiesin the area of structures (regarding
the episcopate and the papacy), in the area of liturgy and
sacraments (why do we not fully worship together, but only
partly in various liturgies of the word?), in the matter of
ordination and the appropriate functions of women in the
Church. Recent eventshave multiplied questionsinthearea
of morality according to the Gospel, regarding medical
ethics, regarding marriage and procreation, regarding the
nature of homosexuality and the proper place of homosexu-
asin the human community. These questions may seem to
add up to a negative score, which challenges, and may
possibly outweigh, the positive score of forty years of
dialogue. They at least show that the situation between the
Churchesis not static. And it may well be getting worse at
the very time when it gets better. In 1981, at the end of the
Final Report, ARCIC-1 declared: “Some difficulties will
not be wholly resolved until a practical initiative has been
taken, and our two Churches have lived together more
visibly inthe onekoinonia.” ¥ Admittedly, thisunveiling of
the ecumenical horizonfailedto reveal some of theprelimi-
nary stepsthat couldjustify alimited restoration of commu-
nion. The chief of these, and the key to others, is the
acquisition of a profound sense of mutual hospitality. The
separated Christian communities should accept oneanother
as they are before they can reach the point where it is
possible and reasonabl e to mesh their singul aritiestogether
in a consistent whole. Although it was not immediately
practical, the suggestion of ARCIC-| expressed a hope for
the Church. Hope is one of the three theol ogical virtues. It
also is an eminently therapeutic remedy to dissatisfaction
with the present.

37 Authority in the Church, 11, n.33, Called to Full Unity..., op. cit.,
282.
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In conclusion let me express my own hope that after
modeling their work onthe structures of reciprocity that are
essential to an authentic dialogue, after carefully studying
together the basis and the structures necessary to a full
Christian Communion, the Churchesand Ecclesial Commu-
nities of the West, aswell asthe Churches of the East, will
commit themselves anew to seeking together how to

receive the others as Christ himself knocking at their door.
One may still need to learn how to recognize the hand of
Christ who knocks. One aways needs to pray for the
imagination, the courage, and the strength to open the door
to Christin the persons of hisother disciples. Hospitality is
now the paradigmthat they haveto follow toward Christian
reconciliation and organic reunion.
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A BIBLIOGRAPHY
OF INTERCHURCH AND INTERCONFESS ONAL

THEOLOGICAL DIALOGUES
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ABBREVIATIONS FOR CONFESSIONAL FAMILIES
CHURCHES AND COUNCILS

A Anglican
AC ............... Assyrian Church of the Eagt
AIC............... African Indituted Churches
B Baptist
CC..oviiii Chadean Ceatholic Church
CEC ......... Conference of European Churches
CCEE . Council of European Episcopa Conferences
CP....... .l Condantinople Patriarchate

CPCE Community of Protestant Churchesin Europe
(formerly Leuenberg Church Fdlowship)

D Disciples of Chrigt
DOMBES ............... Groupe des Dombes
E....oo Evangdicds
FC . Free Churches
FO ..o Faith and Order
L..... Lutheran (indudes German ‘ Evangelische)

M o Methodist
MECC......... Middle East Council of Churches
MN . Mennonite
MO o Moravien
L Eagtern Orthodox (Byzantine)
oC ....... Old Cahdlic (indudes Polish National)
o0 ....... Orienta Orthodox (Non-Chal cedonian)
Pe ... Pentecostd
R Reformed
RC.......... Romen Cathoalic
SA Sdvaion Army
DA Seventh-Day Adventist
U.. oo United Churches
W o Waddensan
WCC.............. World Coundil of Churches

LIST OF DIALOGUES

A-B: Anglican-Baptist International Forum

A-D/aus Anglican Churchof Augrdia-Churchesof Christ Conversations

A-L: Anglican-L utheran Internationad Commission

A-L /africac All AfricaAnglican-Lutheran Commission

A-L /aus Anglican-Lutheran Conversationsin Audrdia

A-L / can: Canadian Lutheran Anglican Didogue

A-L /eng-g: Representativesof theEvangdlica Churchin Germany (EKD)
and of the Church of England

A-L / eng-nordic regions Representatives of the Nordic countries and of
the Church of England

A-L /eur: Anglican-Lutheran European Regiond Commisson

A-L /usa: Episcopd-Lutheran Didogueinthe USA

A-L-R / eng: Officid Diaogue between the Church of England and the
L utheran-Reformed Permanent Council in France

A-M: Anglican-Methodigt Internationad Commisson

A-M / eng: Anglican-Methodigt Conversationin Gregt Britain

A-Moa: Anglican-Moravian Conversations

A-Mo/usa: Moravian-Episcopa Didoguein the USA

A-O: Anglican-Orthodox Joint Doctrind Commission

A-O/usa: Anglican-Orthodox Theologica Conaultationin the USA

A-OC: Anglican-Old Cathalic Theologica Conversations

A-OC /na: Anglican-Old Catholic North American Working Group
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A-OO: Anglican-Oriental Orthodox Dialogue

A-OO / copt: Anglican-Coptic Relaions

A-R: Anglican-Reformed International Commission

A-RC: Anglican-Roman Cathalic International Commission (ARCIC)

A-RC: Internationa Anglican-Roman Catholic Commissionfor Unity and
Misson (IARCCUM)

A-RC /aus Anglican-Roman Catholic Commission of Audrdia

A-RC/ b: Bdgian Anglican-Roman Catholic Committee

A-RC/br: Brazilian Anglican-Roman Catholic Nationa Commission

A-RC/ can: Canadian Anglican-Roman Catholic Dialogue Commission

A-RC/ eng: English Anglican-Roman Catholic Committee

A-RC/eur: Anglican-Roman Catholic Working Groupin Western Europe

A-RC/f: Anglican-Cetholic Joint Working Group in France

A-RC/usa: Anglican-Roman Catholic Diadloguein the USA

A-U/aus Conversationsbetweenthe Anglican Churchof Austrdiaand the
Uniting Churchin Audrdia

AC-CC: Joint Commission for Unity between the Assyrian Church of the
Eadt and the Chaldean Catholic Church

AC-OO0/ copt: Theologica Did ogue between the Assyrian Church of the
Eadt and the Coptic Orthodox Church

AC-O0 / syr: Bilaerd Commission between the Assyrian Church of the
East and the Syrian Orthodox Church
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AC-RC: Mixed Committeefor Theologica Didoguebetween the Catholic
Church and the Assyrian Church of the East

Al C-R: Diaogue between the African Indtituted Churches and the World
Alliance of Reformed Churches

B-CPCE / eur: Didogue between the Community of Protestant Churches
in Europe and the European Baptist Federation

B-L: Baptig-L utheran Dialogue

B-L / g: Baptig-L utheran Didoguein Germany

B-L / n: Baptigt-L utheran Didogue in Norway

B-L / : Baptist-L utheran Conversationin Finland

B-L / usa: Baptigt-L utheran Didloguein the USA

B-M-W /italy: Baptigt-Methodig-Wadensan Reationsin Italy

B-Mn: Baptist-Mennonite Theologicad Conversations

B-O: Baptist-Orthodox Preparatory Didogue

B-R: Baptist-Reformed Didlogue

B-RC: Baptist-Roman Cathoalic Internationa Conversations

B-RC/f: Baptig-Catholic Joint Committeein France

B-RC / usa (ab): American Baptist-Roman Catholic Dialogue

B-RC / usa (sb): Southern Baptist-Roman Catholic Didogue

CEC-CCEE: Joint Committee of Conference of European Churchesand
Council of European Episcopa Conferences

D-L /usa: Distiplesof Chrigt-L utheran Didogueinthe USA

D-O/rus Distiples of Christ-Russan Orthodox Didogue

D-R: Disciples of Christ-Reformed Didogue

D-RC: Disciples of Chris-Roman Catholic Internationdl Commission for
Didogue

D-U/aus Conversations between the Churches of Chrigtin Audrdiaand
the Uniting Churchin Austrdia

D-U / usa: Distiples of Chrig-United Church of Chrigt Didogue in the
USA

DOMBES: Didogues des Dombes

E-RC: Evangdlica-Roman Catholic Didogue on Mission

E-SDA: Evangdlica-Seventh-day Adventist Theologica Didogue

FC-O/ g: Free Churches-Orthodox Didoguein Germany

FO: Faith and Order conferences, consultations, studies

L-M: Internationa Lutheran-Methodist Joint Commission

L-M / n: Conversation between the Church of Norway and the United
Methodist Church in Norway

L-M / s Diaogue between the United Methodist Church in Sveden and
Church of Sweden

L-M / : Lutheran-Methodist Didoguein Finland

L-M /usa: US Lutheran-United Methodist Didogue

L-Mn/f: Lutheran-Mennonite Didoguein France

L-Mn/g: Theologica Didogue betweenthe United Evangdlicd Lutheran
Church in Germany (VELKD) and the Association of Mennonite
Assembliesin Germany (AMG)

L-Mn/usa: Lutheran-Mennonite Didoguein the USA

L-Mo/usa: Lutheran-Moravian Didogueinthe USA

L-O: Lutheran-Orthodox Joint Commisson

L-O / g-cp: Theologicd Didogue between the Evangdicd Church in
Germany (EKD) and the Ecumenica Patriarchate

L-O / grom: Theologicd Didogue between the Evangdlicd Church in
Germany (EKD) and the Romanian Orthodox Church

L-O / grus Theologicd Didogue between the Evangedlicd Church in
Germany (EKD) and the Russian Orthodox Church

L-O / o: Theologicd Discussons between the Evangdica Lutheran
Church of Finland and the Finnish Orthodox Church

L-O / &-rus Theologicd Discussions between the Evangdlica Lutheran
Church of Finland and the Russian Orthodox Church

L-O/usa: Lutheran-Orthodox Didoguein the USA

L-O-R / f: Didogue between Representatives of the Inter-Orthodox
Bishops Committeein France and the Protestant Federation of France

L-O-R / na: Lutheran-Orthodox-Reformed Theologica Conversationsin
North America

L-OC / g: Didogue between the United Evangdlical Lutheran Church in
Germany (VELKD) and the Old Catholic Church in Germany
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L-OO / copt: Theologica Didogue between the Coptic Evangdlica
Church and the Coptic Orthodox Church

L-OO / copt-s. Coptic Orthodox-L utheran Didloguein Sweden

L-OO /india: Didogue between the Orthodox Syrian Church of the East
and the Lutheran Churchesin India

L-Pe/ &: Lutheran-Pentecostd Didoguein Finland

L-Pe-R /f: Pentecogta-Protestant Didogue in France

L-R: Lutheran-Reformed Joint Commission

L-R/arg: DiaoguebetweentheEvangdicad Churchof theRiodelaPlata
and the Evangdlical Congregetional Church of Argentina

L-R/aus Didogue between the Lutheran Church of Austrdia and the
Reformed Churchesof Audtrdia

L-R / can: Canadian L utheran-Reformed Conversations

L-R/f: Fédération Protestante de France

L-R/usa: Lutheran-Reformed Committee for Theologica Conversations
intheUSA

L-R-RC: Lutheran-Reformed-Roman Catholic Dialogue

L-R-RC/f: Cathalic-Protestant Joint Working Group in France

L-R-SDA /f: Protestant-Seventh-day Adventist Didoguein France

L-R-U/eur: Leuenberg Church Fellowship

L-RC: Lutheran-Roman Catholic Commission on Unity

L-RC/arg: Lutheran-Roman Catholic Did ogue Commissionin Argentina

L-RC/aus Lutheran-Roman Catholic Didoguein Audrdia

L-RC/br: Nationa Roman Catholic-L utheran Commission in Brazil

L-RC/ can: Lutheran-Roman Catholic Didoguein Canada

L-RC/g: Joint Commissionof theEvangdica Churchin Germany (EKD)
and the German Episcopa Conference (DB)

L-RC/india: Lutheran-Roman Catholic Didoguein India

L-RC/jap: Lutheran-Roman Cathalic Joint Commissionin Japan

L-RC / n: Lutheran-Roman Catholic Discussion Group in Norway

L-RC / s Officid Working Group of Dialogue between the Church of
Sweden and the Catholic Diocese of Stockholm

L-RC/ o Lutheran-Roman Catholic Rdlationsin Finland

L-RC/usa: Lutheran-Roman Catholic Didogueinthe USA

L-SDA: Lutheran-Seventh-Day Adventist Consultations

L-U/aus Theologicd DidoguebetweentheL utheran Church of Augrdia
and the Uniting Church in Audrdia

M-O: Methodigt-Orthodox Commission

M-R: Methodigt-Reformed Didogue

M-RC: Joint Commission between the Roman Catholic Church and the
World Methodist Council

M-RC / eng: English Roman Catholic-Methodist Committee

M-RC/usa: DidoguebetweentheRoman Catholic Churchand theUnited
Methodist Churchinthe USA

M-SA: Methodists and Sdvation Army in Didogue

Mn-R: Mennonite World Conference and World Alliance of Reformed
Churches

Mn-RC: Mennonite-Catholic International Dialogue

O-OC: Joint (Mixed) Orthodox-Old Catholic Theologicd Commisson

0O-00: Joint Commisson of the Theologica Didogue between the
Orthodox Church and the Oriental Orthodox Churches

O-00/rus Theologica Diadoguebetween the Russian Orthodox Church
and the Oriental Orthodox Churches

O-R: Orthodox-Reformed Internationd Diaogue

O-R / ch: Protestant-Orthodox Diaogue Commission in Switzerland

O-R/na: Orthodox-Reformed Conversationsin North America

O-R /rus Diadogue between the World Alliance of Reformed Churches
and the Russian Orthodox Church

O-RC: Joint International Commission for Theologica Dia ogue between
the Roman Catholic Church and the Orthodox Church

O-RC/ ch: Orthodox-Roman Catholic Didoguein Switzerland

O-RC/f: Joint Catholic-Orthodox Committeein France

O-RC/g: Gresk Orthodox-Roman Catholic Joint Commissonin Germany
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O-RC / rom: Joint Commission for Didogue between the Romanian

Orthodox Church and the Romanian Church United with Rome (Greek-

Cahoalic)

O-RC / rus Theologicd Conversations between Representatives of the
Russian Orthodox Church and the Roman Catholic Church

O-RC/rusg: Theologicd Didoguebetween the Russan Orthodox Church
and the German Episcopa Conference

O-RC/usa: North American Catholic-Orthodox Theol ogical Consulltation

O-U/aus Theological Didoguebetweenthe Greek Orthodox Archidioce-
s of Audrdiaand the Uniting Churchin Augrdia

OC-R-RC / ch: Old Catholic-Reformed-Roman Catholic Didogue in
Switzerland

OC-RC: Old Cathalic-Roman Cathalic Conversations

OC-RC / ch: Didogue Commisson of the Old Cathalic and the Roman
Cetholic Churchesin Switzerland

OC-RC / g: Didogue between the Old Catholic Church and the Roman
Catholic Church in Germany

OC-RC/na: Joint Commission of thePolish Nationa Catholic Churchand
the National Conference of Catholic Bishops

OC-RC / nl: Old Caholic-Roman Catholic Study Commission in the
Netherlands

OC-RC / pol: Joint Commission of the Polish Catholic Church and the
Roman Catholic Church in Poland

OO-R: Orienta Orthodox-Reformed Theologicd Didogue

OO-RC: Internationd Joint Commisson for Theologicd Didogue
between the Cathalic Church and the Orienta Orthodox Churches.

OO-RC / armenia: Armenian Apogtolic Church-Catholic Church Joint
Commission

OO-RC / copt: Internationa Joint Commission between the Catholic
Church and the Coptic Orthodox Church

OO-RC/eritrea: Eritrean Orthodox Church and Catholic Church Redlations

OO-RC / ehiop: Ethiopian Orthodox Church and Catholic Church
Relations

OO-RC/india: Joint Internationa Commission for Did ogue between the
Catholic Church and the Maankara Orthodox Syrian Church

OO0-RC/gyr-india: Joint Internationa Commissonfor Didoguebetween
the Cathalic Church and the Madankara Syrian Orthodox Church

OO0O-RC/ usa: Officid Oriental Orthodox-Roman Catholic Consultation

Pe-R: Pentecostd-Reformed Didogue

Pe-RC: Pentecogtd-Roman Cathalic Internationa Didogue

R-RC: Reformed-Roman Cathalic Joint Study Commission

R-RC / a: Didogue between the Roman Cathalic Church and the Preshy-
terian Reformed Churchin Austria

R-RC/b: Didoguebetween theRoman Catholic Church and the Presbyte-
rian Reformed Church in Belgium
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Davie, M. “The Church of Jesus Christ: An Anglican Response”
Ecdesiology 1, 3 (2005) 59-86.

A-L: Anglican-L utheran International Commission

REFLECTION AND REACTIONS

Tudtin, D. & Root, M. “Anglican-Lutheran Agreements: A Brief Orienta
tion,” in Oppegaard, S. & Cameron, G., eds. Anglican-Lutheran
Agreements Regional and International Agreements, 1972-2002. LWF
Documentation 49. Geneva: Lutheran World Federation, 2004, 11-21.

TEXTSAND PAPERS
Oppegaard, S. & Cameron, G., eds. Anglican-Lutheran Agreements:
Regional and International Agreements, 1972-2002. LWF Documenta-
tion 49. Geneva: Lutheran World Federation, 2004.

A-L: (1972-04) Pullach Report

TEXTSAND PAPERS

“Report of the Anglican-L utheran Internationd Conversations1970-1972:
Pullach, 1972" in Oppegaard, S. & Cameron, G., eds. Anglican-
Lutheran International Agreements Regional and International
Agresments, 1972-2002. LWF Documentation 49. Geneva: Lutheran
World Federation, 2004, 23-46.

A-L: (1983-11) Cold Ash/Newbury mesting
TEXTSAND PAPERS
“Report of the Anglican-Lutheran Joint Working Group: Cold Ash,
Berkshire, England, 28 November - 3 December 1983,” in Oppegaard,
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S. & Cameron, G., eds. Anglican-Lutheran International Agreements.
Regional and International Agreaments, 1972-2002. L WF Documentation
49, Geneva Lutheran World Federation, 2004, 69-85.

A-L: (1987-09) Niagar a Falls Episkope Report

TEXTSAND PAPERS

Anglican-Lutheran Internationa Continuation Committee. “TheNiagara
Report: Report of the Anglican-Lutheran Consultation on Episcope,

NiagaraFals, September 1987,” inO  ppegaard, S. & Cameron, G., eds.

Anglican-Lutheran International Agreements: Regional and Interna-
tional Agreements, 1972-2002. LWF Documentation 49. Geneva
Lutheran World Federation, 2004, 87-128.

A-L: (1995-10) Commission mesting on diaconate - Hanover
TEXTSAND PAPERS
Anglican-Lutheran Internationd Commission. “The Diaconate as
Ecumenica Opportunity: The Hanover Report,” in Oppegaard, S. &
Cameron, G., eds. Anglican-Lutheran International Agreements:
Regional and I nternational Agreements, 1972-2002. LWF Documenta-
tion 49. Geneva: L utheran World Federation, 2004, 177-200.
“LeChrig serviteur.” Unité chrétienne 157 (2005) 26.

A-L: (2002-05) Porto Alegre meeting

TEXTSAND PAPERS

Anglican-Lutheran Internationa Working Group. “Growth in Commu-
nion: Report of the Anglican-Lutheran International Working Group
2000-2002,” in Oppegaard, S. & Cameron, G., eds. Anglican-Lutheran
International Agreements. Regional and International Agreements,
1972-2002. LWF Documentation 49. Geneva: Lutheran World
Federation, 2004, 275-337.

A-L \ africa: (2001-04) Firg official meeting of All Africa Anglican-

Lutheran Commission - Nairobi

INFORMATION

“The All Africa Anglican-L utheran Commission report: Nairobi, Kenya,
1-4 April 2001,” in Oppegaard, S. & Cameron, G., eds. Anglican-
Lutheran International Agreements: Regional and International
Agreements, 1972-2002. LWF Documentation 49. Geneva: Lutheran
World Federation, 2004, 271-274.

A-L \ aus (2001) Common ground

TEXTSAND PAPERS

“Common Ground: Convenanting for Mutual Recognition and Reconcilia
tion betweenthe Anglican Church of Augrdiaandthe L utheran Church
of Audrdia,” inOppegaard, S. & Cameron, G., eds. Anglican-Lutheran
International Agreements: Regional and International Agreements,
1972-2002. LWF Documentetion 49. Geneva: Lutheran World
Federation, 2004, 249-268.

A-L \ can: (2001-07) Waterloo Declar ation
REFLECTION AND REACTIONS
Leggett, R. G. “Wetoo have Common Sense: The Waterloo Declaration
and Full Communionin Canada” Anglican Theological Review 87, 1
(2005) 23-42.

TEXTSAND PAPERS

“Cdled to Full Communion: The Waterloo Declaration,” in Oppegaard,
S. & Cameron, G., eds. Anglican-Lutheran International Agreements:
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Regional and International Agreements, 1972-2002. LWF Documenta-
tion 49. Geneva Lutheran World Federation, 2004, 243-248.

A-L \eng-d-ddr: (1988/91) Massen Common Statement

TEXTSAND PAPERS

“OntheWay toVisbleUnity: A Common Statement: Meissen, 18 March
1988, in Oppegaard, S. & Cameron, G., eds Anglican-Lutheran
International Agreements Regional and International Agreements,
1972-2002. LWF Documentation 49. Geneva: Lutheran World
Federation, 2004, 129-144.

A-L \eng-ire-nordic-bal regions (1992) Porvoo Common Statement

TEXTSAND PAPERS

“ThePorvoo Common Statement: Conversations between the Britishand
Irish Anglican Churchesand the Nordic and Baltic L utheran Churches:
Text Agreed at the Fourth Plenary Mesting, held at Jarvenpéé, Finland,
9-13 October 1992,” in Oppegaard, S. & Cameron, G., eds. Anglican-
Lutheran International Agreem ents Regional and International
Agreements, 1972-2002. LWF Documentation 49. Geneva: Lutheran
World Federation, 2004, 145-176.

A-L \eur: (1982) Hesnki report

TEXTSAND PAPERS

“The report of the Anglican-Lutheran European Regional Commission:
Helsinki, August-September 1982, in - Oppegaard, S. & Cameron, G,,
eds. Anglican-Lutheran International Agreements Regional and
International  Agreements, 1972-2002. LWF Documentetion 49.
Geneva: Lutheran World Federation, 2004, 47-68.

A-L \usa: (2000-07) Lutheran proposal for full communion approved

by ECUSA

TEXTSAND PAPERS

“Caled to Common Mission: A Lutheran Proposd for a Revision of the
Concordet of Agreement,” in Oppegaard, S. & Cameron, G., eds.
Anglican-Lutheran International  Agreements: Regional and Interna-
tional Agreements, 1972-2002. LWF Documentation 49. Geneva
Lutheran World Federation, 2004, 231-242.

A-L-R\eng: Official Dialogue between the Church of England and

the L utheran-Reformed Permanent Coundil in France

TEXTSAND PAPERS

“Cdled to Witness and Sarvice: The Reuilly Common Statement,” in
Oppegaard, S. & Cameron, G., eds. Anglican-Lutheran International
Agreements: Regional and I nternational Agreements, 1972-2002. LWF
Documentation49. Geneva: L utheran World Federation, 2004, 201-230.

A-M \usa (2003) Episcopalian-Methodigt official dialogue- Baltimore

mesting

INFORMATION

Solheim, J. “Didogue between Episcopdians and Methodists Shows
Promise” Journal of Ecumenical Sudies40, 3 (2003) 336f.

A-M \usa: (2005) Interim Eucharigic Sharing

INFORMATION

“U. S. United Methodist Bishops have Approved an Agreement to Share
the Sacrament of the Lord's Supper with Episcopdians and Lutherans
[...]." Ecumenism40, 159 (2005) 38.
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A-O: (2004-06) Canterbury meeting
INFORMATION
“Canterbury.” ECO: evangdidi, cattolici, ortodoss 1/25 (2005) 12.

A-O: (2005-06) Cyprusmesting
INFORMATION
“Anglicanset autreschrétiens: orthodoxes.” Irénikon 78, 1/2 (2005) 136f.
Aubé-Elie, C. “Chypre: réunion de la commission internationale de
didogue anglicane-orthodoxe.”  Unité des chrétiens 140 (2005) 35.
Burigana, R. “Cipro: commissione anglicano-ortodossa” |l Regno
attualita 50, 14/973 (2005) 485.
“Chypre” SOP-Sarvice orthodoxe de presses mensue 300 (2005) 15f.
“The Internationd Commission of the Anglican-Orthodox Theologicd
Didogue [.. ].” SEIA Newdetter on the Eastern Churches and
Ecumenism 117 (2005) 5.
“Orthodox-Anglican didogue continues” MECC News Report 17, 1
(2005) 34.
Sgroi, P. “Prosegueil didogo teologico fraanglicani ed ortodoss.” Sudi
ecumenici 23, 2 (2205) 324.

A-OC: (2005-11) Lucernemesting

INFORMATION

Anglican Old CathalicInternationa Co-ordinating Council. “A Communi-
qué from the Anglican Old Catholic Internationd Co-ordinaing
Council.” Anglican Episcopal World 120 (2005/2006) 47.

Burigana, R. “Anglicani evecchi-cattolici.” [l Regno attualita 50, 22/981
(2005) 778.

A-RC: General
INFORMATION
“Vatican and Anglican Communion Officids|. ..].” Ecumenism40, 159

(2005) 36.

REFLECTION AND REACTIONS

Gamberini, P. “Graziaeordine nd didogo anglicano-cattolico romano.”
Gregorianum 86, 4 (2005) 754-775.

“Recent Developments in Relations with the Anglicen Communion.”
Information Service 118/1-2 (2005) 37-39. = “ Récents dével oppements
danslesrdationsaveclaCommunionanglicane” Servicedinformation
118/1-2 (2005) 41-43.

A-RC: (1998-09) ARCIC-II joint atement on the gift of authority:

Authority in theChurch 111 - Palazzola (Rome) meeting

REFLECTION AND REACTIONS

Episcopa Anglican Church of Brazil. Anglican Study Center. “ Report on
the Document "The Gift of Authority".” Anglican Theological Review
87, 2(2005) 291-301.

Well, L. “Romeand Canterbury: Steps Toward Recondiliationthroughthe
Sharing of Gifts” Centro Pro Unione Bulletin 67 (2005) 16-20.

TEXTSAND PAPERS

Anglican-Roman Catholic International Commission. “ Jésus-Christ "oui”
de Dieu aux hommes et notre "amen” aDieu.” Unité chrétienne 160
(2005) 39f.

A-RC: (2001) I nter national Anglican-Roman CatholicCommissonfor
Unity and Misson (IARCCUM)

INFORMATION

“Unity Taksto Resume” The Tablet 259, 8588 (2005) 36.
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A-RC: (2004-06) IARCCUM Sub-commission Report

REFLECTION AND REACTIONS

Bolen, D. “Hones Andyss can Bolger Bonds of Communion.”
L'Osservatore Romano, English ed. 38, 5/1879 (2005) 9.

TEXTSAND PAPERS

International Anglican-Roman Catholic Commission for Unity and
Misson. “Ecclesologica Reflections on the Current Situation in the
Anglican Communion on the Light of ARCIC.” Information Service
119/3 (2005) 102-115. = “Réflexions ecclésiologiques sur la situaion
actudle de la Communion anglicane a la lumiére des travaux de
'ARCIC.” Servicedinformeation 119/3 (2005) 106-119.

A-RC: (2005-05) ARCIC Report on Mariology

INFORMATION

“Anglicanset autres chrétiens: catholiques” Irénikon 78, 1/2 (2005) 125-
136.

Aubé-Elie, C. “Sedttle: un important document sur Marie”  Unité des
chrétiens 140 (2005) 33.

Maor, R. “Marian Accord Raises Unity Hopes” The Tablet 259, 8589
(2005) 30.

Pulford, C. “Anglican-Catholic Report Reaches Accord on Role of the
Virgin Mary.” ENI-Ecumenical News International 6 (2005) 4.

Siger Teresa “Roman Catholic.” Digtinctive Diaconate News 55 (2005)
6f.

Sgroi, P. “Ladichiarazione di ARCIC Il suMaria” Sudi ecumenici 23,
2(2005) 317.

REFLECTION AND REACTIONS

Boss, S. J. “Making Senseof Mary.” The Tablet 259, 8589 (2005) 6f.

Butler, S. “Mary: Grace and Hopein Christ: How Those Involved Seelt:
The Cathalic Contributor's View.” The Tablet 259, 8589 (2005) 8.

Caey, G. L. “"S d didogo, ma ndla chiarezzd'.” Confronti 32, 7/8
(2005) 25.

Canley, P. “Un passo avanti nd cammino ecumenico.” Il Regno
documenti 50, 11/970 (2005) 278f.

Ciaccio, P.“Unadevozione"nonobbligetoria'.” Confronti 32, 7/8 (2005)
26.

Flanagan, D. “An Ecumenica Breakthrough: "Mary: Graceand Hopein
Chrig".” Doctrineand Life 55, 8 (2005) 20-27.

Gabridli, D. “LadistanzatraRomae Londra.” Confronti 32, 7/8 (2005)
23,

Gamberini, P. “Maria e la "ri-recezione" ecumenica. un accordo tra
catolici eanglicani.” La Civilta cattolica 156, 3738 (2005) 113-127.
Hintzen, G. “Das anglikanisch-katholische Didogdokument "Maria
Gnade und Hoffnung in Chrigtus': eine Evauation aus katholischer

Sicht.” Catholica 59, 3 (2005) 167-188.

Maffds, A. “FigliaddlaPaola” Il Regno attualita 50, 12/971 (2005)
361-366.

Martineau, S. “Marie, gréce et epérance en Chrigt.” Unitédes chrétiens
139 (2005) 6.

Martineau, S. “Marie: gréce et epérance dans le Chrigt.” Chrétiens en
merche 42, 88 (2005) 5. = “Maria grazia e speranza nd Crido:
documento della Commissione internazionde anglicano cattolica”
ECO: evangdlidi, cattolici, ortodoss 1/31 (2006) 17.

Ruh, U. “Okumene: Anglikanisch-ketholische Verstandigung.” Herder
Korregpondenz 59, 7 (2005) 333-335.

Sagovsky, N. “Maria e il "metodo ARCIC".” 1l Regno documenti 50,
11/970 (2005) 271-273.

Sagovsky, N. “Marie divisons oecuméniques e unité oecuménique.”
Istina 50, 3 (2005) 245-260.

Sagovsky, N. “Mary: Graceand Hopein Christ: How Thoselnvolved See
It: The Anglican Contributor'sView.” The Tablet 259, 8589 (2005) 8.
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Warner, M. “Mary, Grace and Hopein Christ: A New Understanding of
Scripture and Tradition?” International Journal for the Sudy of the
Chrigtian Church 5, 3 (2005) 265-271.

Wicks, J. “Commentaire du document "Marie: gréce et espérancedansle
Chrigt" del’ARCIC.” LaDocumentation catholique87, 15/2341 (2005)
775-785.

Wicks, J. “A Commentary on ?Mary: Grace and Hope in Chrigt" of the
Anglican-Roman Cathalic International Commission - 2005.” Informa-
tion Service 118/1-2 (2005) 61-69. = “Commentaire du document
"Marie gréce et eppérance dansle Chrigt" delacommisson internatio-
naeanglicane-catholiqueromaine2005.” Servicedinformation118/1-2
(2005) 66-74.

Wicks, J. “Tra la Scrittura e la prospettiva escatologica” | Regno
documenti 50, 11/970 (2005) 273-280.

TEXTSAND PAPERS

Anglican-Roman Catholic Internationd Commission. Maria: graca e
esperanca em Crigto. Oikoumene. Sao Paulo: Paulinas, 2005.

Anglican-Roman Cathalic Internationd Commission. “Maria graciay
eperanzaen Cristo.” Relaciones Interconfesionales 29, 73 (2005) 31-
50.

Anglican-Roman Cathalic Internationd Commission. “Maria grezia e
peranzain Crigo.” || Regno documenti 50, 11/970 (2005) 257-270.
Anglican-Roman Cathalic Internationd Commission. “Marie; gréce et
epérance dans le Chrigt: rgpport de la Commission internationde
anglicane-cathaliqueromaine(ARCIC).” LaDocumentation catholique

87, 15/2341 (2005) 752-775.

Anglican-Roman Catholic Internationa Commission. “Mary: Grace and
Hope in Chrigt.” Origins 35, 3 (2005) 33-50. = “Maria gracia y
esperanza en Cristo: declaracion de Seettle”  Didlogo ecuménico 40,
126 (2005) 155-204.

Anglican-Roman Cathalic Internetiona Commission. “Mary: Graceand
Hope in Chrigt: Report of the Anglican-Roman Cathalic International
Commisson.” Information Service 118/1-2 (2005) 42-60. = Rapport
ARCIC: "Marie gréceet epérancedansle Chrigt”. Servicedinforma-
tion 118/1-2 (2005) 46-65.

Anglican-Roman Catholic Internationd Commisson. Mary: Grace and
Hopein Chrigt: An Agreed Satement. Harrisburg: Morehouse Publish-
ing, 2005.

A-RC: (2005-11) IARCCUM medting - Palazzola

INFORMATION

International Anglican-Roman Catholic Commisson for Unity and
Misson. “ Growing Together in Unity and Misson.” Anglican Episco-
pal World 120 (2005/2006) 46.

A-RC\ can: Anglican-Roman Cathalic Dialogue of Canada
REFLECTION AND REACTIONS
Clifford, C. E. “ Anglican-Roman Catholic Didoguein Canada” Journal
of Ecumenical Sudies40, 3 (2003) 229-234.

A-RC\ can: (2005-01) Ottawa meeting

INFORMATION

AubéElie, C. “30 ans de didogue anglican-catholique”  Unité des
chrétiens 138 (2005) 43.

A-RC\ usa: (2005-03) Alexandriamesting
INFORMATION
“Catholiques & autres chrétiens: anglicans” Irénikon 78, 1/2 (2005) 119.
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AC-CC: (2001-07) Guiddinesfor Admissonto theEucharist

REFLECTION AND REACTIONS

Taft, R. F. “Lamesse sansconsécration?” Unitédes chrétiens 138 (2005)
11-16.

Vanhoomissen, G. “ Unemesse sansparolesde conséeration?A proposde
lavdiditédel'anaphorede Addai et Mari.” Nouvellerevuethéol ogique
137, 1/127 (2005) 36-46.

AC-RC: (2004-11) Catholic-Assyrian Committee 10th mesting -
Chdsea
INFORMATION

Bonny, J. “Need for unity of faith, sscraments ministry.” L'Osservatore
Romano, English ed. 38, 8/1882 (2005) 10.

“Catholiqueset autreschrétiens: EgliseassyriennedOrient.” Irénikon 78,
1/2 (2005) 116-119.

“Didogue théologique entre I'église catholique et I'église assyrienne de
I'Orient.” Proche-orient chrétien 55, 1/2 (2005) 150-153.

“Joint Commissionfor Theologica Did oguebetweenthe Catholic Church
andtheAssyrian Churchof theEast.” Information Service117/4 (2004)
163f. =“Commission mixte pour le didogue théologique entre I'église
caholique et I'église assyrienne de |'Orient.”  Service dinformation
117/4 (2004) 167f.

“The Joint Commission for Theologica Didogue between the Catholic
Church and the Assyrian Church of the Eagt held its 10th Annua
Mesting on 19-22 November 2004 a Allen Hall College in London
(Chelsen).” SEIA Newdetter on the Eastern Churches and Ecumenism

117 (2005) 4f.

AIC-R: (2002-02) Final Report

TEXTSAND PAPERS

“Chrigtianity in the African Context: The Report of the Internationd
Theologica Didogue between the Organisation of African Indtituted
Churchesand theWorld Allianceof Reformed Churches(1998-2002),
adopted in Mbagathi, near Nairobi, Kenya, 9-14 February 2002.”
Reformed World 55, 1 (2005) 38-54.

B-CPCE \ eur: (2002-2004) 2nd Round of the Dialogue between the

CPCE and European Baptis Federation

INFORMATION

Aubé-Elie, C. “Lacommunion de Leuenberg et lesbaptistes”  Unitédes
chrétiens 137 (2005) 35.

REFLECTION AND REACTIONS

Angdov, T. “Conclusions du didogue entre la Communion d Eglises
Protestantes en Europe et la Fédération Baptiste Européenne: présenta-
tion.” Postions|uthériennes 53, 1 (2005) 1-7.

Benedtti, |. “Unavautazione battista” Protestantesmo 60, 1 (2005) 41-
46.

Ricca, P. “Una vdutazione "leuenberghese’.” Protestantesino 60, 1
(2005) 47-51.

TEXTSAND PAPERS

“Le début de lavie chrétienne et la nature de I Eglise: didogue entre la
Communion d’ Eglises Protestantes en Europe (communion eccléside
de Leuenberg) e la Fédération Baptiste Européenne”  Positions
luthériennes 53, 1 (2005) 9-22.

“L'inizioddlavitacrigianaelanaturaddlachiesa risultati del didogotra
laCCPE elaEBF.” Protestantesmo 60, 1 (2005) 23-39.

“"Poczatek zycia chrzestijanskiego i istota Kosciold': wyniki didogu
miedzy EFB aWKEE.” Sudiai dokumenty ekumeniczne 21, 1-2/56-57
(2005) 142-158.
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B-RC: (2004-12) Washington meeting

INFORMATION

“Baptist-Catholic conaultation.” Information Service 117/4 (2004) 165.
=‘Conaultation baptige-cathdlique” Service dinformation 117/4
(2004) 169.

“Catholiques et autres chrétiens: baptistes” Irénikon 78, 1/2 (2005) 119f.

CEC-CCEE: Joint Committee of Conferenceof European Churches

and Coundil of European Episcopal Conferences

INFORMATION

“La"preigtorid' ddle Assemblee EcumenicheEuropee” ECO: evangdici,
cattolici, ortodoss 4/28 (2005) 8.

CEC-CCEE: (2001-04) Seventh European Ecumenical Encounter -

Strashourg

REFLECTION AND REACTIONS

Long, G. “LalibertardigiosanelaCharta Oecumenica” in Bertdot, V.,
Burigana, R., Bof, G. & Fabris A., eds. Dall'amicizaal dialogo: saggi
inonoredi monsignor Alberto Ablondi. Roma SocietaBiblicaBritanni-
cae Foredtiera, 2004, 211-215.

CEC-CCEE: (2005-02) Chartresmesting

INFORMATION

“ Auf demWeg zur Dritten Européischen Okumenischen Versammiung.”
ACK aktudll 2 (2005) 45.

“France” SOP-Service orthodoxe de presse: mensue 296 (2005) 13f.

Gabridli, D.“InRomaniane 2007 laterzaassambleaeuropea” Confronti
32,3(2005) 11.

“KEK-CCEE." Irénikon 78, 1/2 (2005) 179-182.

Sda, D. “Terza assemblea ecumenica” |l Regno attualita 50, 4/963
(2005) 84.

Sgroi, P. “1I comitato congiunto KEK-CCEE indical'agendaverso lalll
Assembleaecumenicaeuropea” Sudi ecumenici 23, 2 (2005) 315f.

CEC-CCEE: (2007) Third European Ecumenical Assembly - Sbiu

INFORMATION

Aubé-Elie, C. “Le3erassemblement oecuménique européen auralieu en
Roumanie” Unité des chrétiens 137 (2005) 39.

Aubé-Elie, C.“Versle3erassamblement oecuméniqueeuropéen.” Unité
des chrétiens 139 (2005) 40.

“European Protesant, Roman Catholic and Orthodox Churches on
February 7 Announced Plans for a "Pilgrimage”’ of Joint European
GatheringsLinking Key Rdigious Sitesof thethree Chrigtian Traditions
[..].” SEIA Newdetter on the Eagtern Churches and Ecumenism 113
(2005) 14.

“Lettre aux églises dEurope: 3eéme rassemblement oecuménique euro-
péen.” CEC-KEK Monitor 51 (2005) 10.

“TheNext European Ecumenical Assembly [...].” Ecumeniam40, 157/158
(2005) 67.

“Preparacion de la 11l asamblea ecuménica europea” Reaciones
Inter confesionales 29, 74 (2005) 68.

“Prepardivos de la 11l asamblea ecuménica europea” Relaciones
Interconfesionales 29, 72 (2005) 21.

Sgrai, P. “Comitato Centrdedella" Conferenza Europeaddle Chiesg': in
RomanialaterzaAssembleaEcumenicaEuropea.” Sudi ecumenici 23,
1(2005) 115.

“Towards the Third European Ecumenica Assembly.” CEC-KEK
Monitor 50 (2005) 1f.

REFLECTION AND REACTIONS
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Fortini, F. “Verso Shiu.” |l Regno attualita 50, 18/977 (2005) 621.
Giordano, A. “Europaecumenica” Confronti 32, 9 (2005) 20f.
Negro, L. M. “Un labirinto per fare centro.” Confronti 32, 9 (2005) 18f.

CEC-CPCE: (2004-06) 2nd Consultation on Ecclesology

INFORMATION

“DidogzKaosciolami prawodavnymi natemat eklezjologii: komunikat.”
Sudiai dokumenty ekumeniczne 21, 1-2/56-57 (2005) 137-139.

“Press Release: Convergences and Open Questions.”
http:/kg.jalb.dellkg/jp/newsjsp?nens id=234&lang=en&side id=2.

D-RC: (2002-05) Bose mesting

TEXTSAND PAPERS

“Recepcion y transmison de lafe lamision y |a responsabilidad de la
iglesa informe de la tercera fase del Didogo Internaciond entre la
Iglesa crigtiana (Discipulos de Cristo) y lalglesacatdlica” Didlogo
ecuménico 40, 126 (2005) 205-233.

D-RC: (2004-12) Cassano meting

INFORMATION

“"An Advent Didogue': Disciples and Roman Catholics Launch New
Phase of Internationd Didogue” Information Service 117/4 (2004)
164f. = “Commission internationae de dialogue entre les disciples du
Chrig et I'église catholique.” Servicedinformation 117/4 (2004) 168f.

“Catholiques &t autres chrétiens: disciples” Irénikon 78, 1/2 (2005) 121f.

DOMBES: Dialoguesdes Dombes

INFORMATION

Sesholié, B. “[Le Groupe des Dombes].” Chrétiens en marche 42, 85
(2005) 3.

REFLECTION AND REACTIONS

Scampini, J. A. "La converson de las Iglesias, una necesidad y una
urgencia de la fe': la experiencia dd Groupe des Dombes como
desarrollo de un método ecuménico eclesial (1937-1997). Fribourg:
Editions Universitaires, 2003.

DOMBES: (1979) Annual megting - Holy Spirit, Church and

Sacraments

REFLECTION AND REACTIONS

Florio, M. “Ladottrinaeucaristicand dibettito ecumenico: 3. "Lo Spirito,
laChiesaei sacramenti".” La Nuova Alleanza 110, 7 (2005) 11-17.

DOMBES: (1996) Mary in theplan of God

REFLECTION AND REACTIONS

Seshoiié, B. “Marie dansle dessain de Dieu et lacommunion des saints:
présentation du document du Groupedes DombessurlaViergeMarie”
Istina 50, 3 (2005) 231-244.

DOMBES: (2004) Annual mesting - Authority in theChurch

INFORMATION

Aubé-Elie, C. “Le Groupe des Dombes et l'autorité doctrinde dans
I'église” Unité des chrétiens 137 (2005) 37.

Beaupére, R. “Un seul méitre” Chrétiensen marche 42, 85 (2005) 3.

“Cronique des églises France” Irénikon 78, 1/2 (2005) 220-223.

REFLECTION AND REACTIONS
Balow, M. “L'autorité, reflet du Créateur en chaque croyant.” Unité
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chrétienne 160 (2005) 43f.

Chareire, 1. “Une autorité pour ensemble témoigner (un point de vue
catholique).” Unité chréienne 160 (2005) 11-14.

Clavairaly, F. “L'autorité doctrinde dans I'église vers une autorité
partagée? (Un point devueréormé).” Unité chrétienne 160 (2005) 15-
17.

Ducarroz, C. “"Un seul mditre": |'autorité doctrinde en église: guide ala
lecture - ade alareflexion sur le document du Groupe des Dombes.”
Unité des chrétiens 138 (2005) 30f. = “Un guide de lecture et de
réflexion sur le document du Groupe des Dombes.”  Unité chrétienne
160 (2005) 7-9.

Ruffieux, N. “Un seul maitre” Foyers mixtes 37, 148-149 (2005) 9-25.

TEXTSAND PAPERS

GroupedesDombes. “Laconversone"grazied|'dtro": I'ultimoimportante
documento del Gruppo di Dombes|...].” SAE Notizie 8, 4 (2005) 8.

Groupe des Dombes. "Un seul maitre’ (Mt 23, 8): I'autorité doctrinale
dans|'Eglise. Paris Bayard, 2005.

Groupe des Dombes. “Un solomaestro.” 11 Regno documenti 50, 15/974
(2005) 425-450 & 50, 17/976 (2005) 483-503.

DOMBES: (2005-09) Annual mesting

INFORMATION

“Groupe des Dombes: un nouveau coprésdent catholigue” Unité des
chrétiens 140 (2005) 5.

“Groupe des Dombes” La Documentation catholique 102, 18/2344
(2005) 990.

REFLECTION AND REACTIONS
Groupe des Dombes. “Communiqué de presse du Groupe des Dombes.”
Unité chrétienne 160 (2005) 46.

E-RC\ usa: (2005) TheCall toHoliness

TEXTSAND PAPERS

Evangdicasand Catholics Together. “The Cdll to Holiness: A Statement
of Evangdlicdsand Catholics Together.” Firgt Things 151 (2005) 23-26.

FO: Faith and Order Commission

General

REFLECTION AND REACTIONS

Markert, M. “Renforcer lapaix et vaincre laviolence: prendre le chemin
du Christ pour lemonde.” Irénikon 78, 1/2 (2005) 37-46.

FO: (1963) 1V World Conference- Montreal

TEXTSAND PAPERS

Faith and Order Commission. “Czwartaswiatowa konferengja do soraw
wiary i ugroju kosciota: Montredl, Kanada, 12-26lipca1963.” Sudiai
dokumenty ekumeniczne 21, 1-2/56-57 (2005) 165-219.

FO: (1982) LimaBEM Report

REFLECTION AND REACTIONS

Vischer, L. “Los textos de convergencia sobre bautismo, eucaristia y
minigterio ¢Como cobraron forma? ¢Qué consiguieron?’ Didlogo
ecuménico 40, 126 (2005) 87-129.

FO: (1998) A treasurein earthen vesds
REFLECTION AND REACTIONS
Kortner, U. H. J. “Offene Fragen einer 6kumenischen Hermeneutik der
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Verschiedenheit: zur Diskussion Uber eine Hermeneutik der Symbole,
Riten und Bréuche” Kerygma und Dogma 51, 4 (2005) 230-252.

FO: (1998) Thenatureand purpose of the church

REFLECTION AND REACTIONS

Falconer, A. “Introduction,” in Grdzdlidze, T., ed. One, Catholic and
Apostalic: Ecumenical Reflectionsonthe Church. Faith and Order Peper
197. Geneva: World Council of Churches, 2005, 1-13.

Macchia, F. D. “The Nature and Purpose of the Church: A Pentecosta
Response” Ecumenical Trends 34, 7 (2005) 1-6.

Oladipo, C. “A Responseto Dr. Frank Macchid s Paper, ‘ TheNatureand
Purpose of the Church: A Pentecostdl Responsg.” Ecumenical Trends
34, 7(2005) 10-12.

Rybarczyk, E. “A Responseto Dr. Frank Macchia s Paper, ‘ The Nature
and Purpose of the Church: A Pentecodtd Responsg.” Ecumenical
Trends 34, 7 (2005) 7-10.

Skira, J. Z. “Eagtern Chridtianity and the ‘Nature and Purpose of the
Church’.” Ecumenical Trends 34, 1 (2005) 1-10.

TEXTSAND PAPERS
Faithand Order Commission. “L’ eucharigtie: extraitsdu document (1998)
Natureet but del’ église, IV C.” Unité des chrétiens 138 (2005) 17.

FO: (2001-06) Conaultation on the Sacramental Natur eof theChurch -

Ottawa

TEXTSAND PAPERS

Clapsis, E. “Does the Church have a Sacramentad Nature? An Orthodox
Perspective” in Grdzdidze, T., ed. One, Catholic and Apogalic:
Ecumenical Reflections on the Church. Faith and Order Pgper 197.
Geneva: World Council of Churches, 2005, 17-26.

“Doesthe Church haveaSacramenta Nature? Report,” in Grdzdlidze, T.,
ed. One, Catholicand Apogtolic: Ecumenical Reflectionsonthe Church.
Faith and Order Pgper 197. Geneva: World Council of Churches, 2005,
84-87.

Geernaert, D. “ Church asK oinonia/ Church as Sacrament,” in Grdzdlidze,
T., ed. One, Catholic and Apogtalic: Ecumenical Reflections on the
Church. Faith and Order Pgper 197. Genevas World Council of
Churches, 2005, 62-77.

George, T. “The Sacramentdity of the Church: An Evangdlical Baptist
Perspective” in Grdzdidze, T., ed. One, Catholic and Apogtalic:
Ecumenical Reflections on the Church. Faith and Order Pgper 197.
Geneva: World Council of Churches, 2005, 27-39.

Saardma, A. “Church and ‘Sacrament’ in Bilaerd Didogues” in
Grdzdidze, T., ed. One, Catholicand Apogtalic: Ecumenical Reflections
on the Church. Faith and Order Paper 197. Geneva: World Council of
Churches, 2005, 51-61.

Schwahn, B. “The Sacramentdlity of the Church: Points of Convergence
and |ssuesto be Addressed,” in Grdzdidze, T., ed. One, Catholic and
Apogtalic: Ecumenical Reflectionson the Church. Faith and Order Peper
197. Geneva: World Council of Churches, 2005, 40-50.

Shadtri, H. P. “Koinoniain the Context of Sacramentality of the Church,”
in Grdzdidze, T., ed. One, Catholic and Apogolic: Ecumenical
Reflections on the Church. Faith and Order Paper 197. Geneva: World
Council of Churches, 2005, 78-83.

FO: (2002-06) Consultation on Authority in the Church - Durau
TEXTSAND PAPERS
“Authority and Authoritative Teaching in the Church: Report,” in
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Grdzdlidze, T., ed. One, Catholicand Apostolic: Ecumenical Reflections
on the Church. Faith and Order Paper 197. Geneva: World Council of
Churches, 2005, 162-165.

Cioboteg, D. “Hoalinessas Content and Purposeof Ecclesia Authority,” in
Grdzelidze, T., ed. One, Catholicand Apostalic: Ecumenical Reflections
on the Church. Faith and Order Paper 197. Geneva: World Council of
Churches, 2005, 91-96.

Congtas, N. “Responseto‘ Authority in Contemporary Ecclesiology: Some
Reflections,” in Grdzdidze, T., ed. One, Catholic and Apogtalic:
Ecumenical Reflections on the Church. Faith and Order Peper 197.
Geneva: World Council of Churches, 2005, 154-161.

Henn, W. “Reflections on Authority and Authoritative Teachingin Light
of ARCIC II,” in Grdzdidze, T., ed. One, Catholic and Apogtalic:
Ecumenical Reflections on the Church. Faith and Order Peper 197.
Geneva: World Council of Churches, 2005, 124-132.

Jansen, G. “An Overview of SomeFaith and Order Paperson Authority”,
in Grdzdidze, T., ed. One, Catholic and Apogtolic: Ecumenical
Reflections on the Church. Faith and Order Pgper 197. Geneva: World
Council of Churches, 2005, 97-103.

O Driscoll, M. “Response to ‘An Overview of Some Faith and Order
Papers on Authority’,” in Grdzelidze, T., ed. One, Catholic and
Apostalic: Ecumenical Reflectionsonthe Church. Faithand Order Paper
197. Geneva: World Council of Churches, 2005, 104-108.

Percy, M. “ Authority in Contemporary Ecclesiology: Some Reflections,”
in Grdzdidze, T., ed. One, Catholic and Apostolic: Ecumenical
Reflections on the Church. Faith and Order Paper 197. Geneva: World
Council of Churches, 2005, 141-147.

Saim, T. K. “Reflections on Authority in the Roman Catholic-Lutheran
Didogue” inGrdzelidze, T., ed. One, Catholicand Apogtolic: Ecumeni-
cal Reflections on the Church. Faith and Order Pgper 197. Geneva:
World Council of Churches, 2005, 109-123.

Shadtri, H. P. “Authority in Context: Methodigt Bilaterd Conversations
and Councils of Churches” in Grdzdlidze, T., ed. One, Catholic and
Apogtalic: Ecumenical Reflectionsonthe Church. Faithand Order Paper
197. Geneva. World Council of Churches, 2005, 133-140.

FO: (2003-12) Consultation on Minigtry and Ordination - Bad Herre-

nalb

TEXTSAND PAPERS

Arx, U.von.“Ministry andVocation,” inGrdzdidze, T., ed. One, Cathalic
and Apogtalic: Ecumenical Reflections on the Church. Faith and Order
Paper 197. Geneva: World Council of Churches, 2005, 203-207.

Bradshaw, P. F. “ Ordination in the Eastern Churches” in Grdzdlidze, T.,
ed. One, Catholicand Apogtalic: Ecumenical ReflectionsontheChurch.
Faith and Order Pgper 197. Geneva: World Council of Churches, 2005,
242-246.

Ezzeti, A. “The Holy Spirit and Minigtry: Comments from a Léatin
AmericanWoman,” inGrdzdidze, T., ed. One, Catholicand Apogtalic:
Ecumenical Reflections on the Church. Faith and Order Pgper 197.
Geneva: World Council of Churches, 2005, 191-195.

Gearneert, D. “Reflectionson ‘Voca tion” and ‘Minigtry’,” in Grdzdidze,
T., ed. One, Catholic and Apogtalic: Ecumenical Reflections on the
Church. Faith and Order Paper 197. Geneva: World Council of
Churches, 2005, 196-202.

Globig, C.“A Lutheran Perspective” in Grdzelidze, T., ed. One, Catholic
and Apogtalic: Ecumenical Reflections on the Church. Faith and Order
Paper 197. Geneva: World Council of Churches, 2005, 223-225.

Koukoura, D. “Women' s Ordination; An Extringc Issug,” in Grdzelidze,
T., ed. One, Catholic and Apostalic: Ecumenical Reflections on the
Church. Faith and Order Peper 197. Geneva World Council of
Churches, 2005, 214-217.

Matsoukas, N. “Women's Priesthood as a Theologicd and Ecumenica
Problem,” inGrdzelidze, T., ed. One, Catholicand Apostolic: Ecumeni-
cal Reflections on the Church. Faith and Order Paper 197. Geneva:
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World Council of Churches, 2005, 218-222.

“Minigry and Ordination in the Community of Women and Menin the
Church: Aide-mémoire” in Grdzdidze, T., ed. One, Catholic and
Apostolic: Ecumenical Reflectionsonthe Church. Faith and Order Peper
197. Geneva: World Council of Churches, 2005, 247-254.

Oberdorfen, B. “The Holy Spirit and Minigtry: A Lutheran Perspective”
in Grdzdidze, T., ed. One, Catholic and Apogtolic: Ecumenical
Reflections on the Church. Faith and Order Peper 197. Geneva: World
Council of Churches, 2005, 180-190.

Parvey, C. F.“The Community of Women and Meninthe Church Study:
How didit Comeinto Being?’ in Grdzdlidze, T., ed. One, Catholicand
Apogalic: Ecumenical Reflectionson the Church. Faith and Order Peper
197. Geneva: World Council of Churches, 2005, 208-213.

Puglid, J. F."“ Ecumenicd Developmentsin Ordination Rites,” in Grdzdid-
ze, T., ed. One, Catholic and Apogtolic: Ecumenical Reflectionsonthe
Church. Fath and Order Paper 197. Geneva: World Council of
Churches, 2005, 226-241.

Tanner, M. “Minigry in Faith and Order: One Women's Ecumenica
Memory,” inGrdzdidze, T., ed. One, Catholicand Apogtalic: Ecumeni-
cal Reflections on the Church. Faith and Order Pgper 197. Geneva
World Coundil of Churches, 2005, 169-179.

FO: (2004-08) Plenary Commisson mesting - Kuala Lumpur

INFORMATION

Aubé-Elie, C.“Foi e Congtitution: une avancée en ecclésiologie” Unité
des chrétiens 137 (2005) 35.

Radano, J. A. “‘Recelve One Another, as Chrig Received You'.”
L’ Osservatore Romano, English ed. 38, 8/1882 (2005) 11.

Ziemkowski, M. “ Zagadnieniachrztui kosciotaw pracachkomigi “Wiara
i Udrgy”.” Sudiai dokumenty ekumeniczne 21, 1-2/56-57 (2005) 120-
125.

REFLECTION AND REACTIONS

Huttunen, H. “Faith and Order koollaMaesassa: tédyskomission kokous
KudaLumpurissa, 28.7-6.8.2004.” Reseptio 1 (2005) 52-58.

Maffes A. “Naturae missone ddlachiesa il contributo ecclesiologico
ddla commissione di “Fede e Codtituziong’.” Centro Pro Unione
Bulletin 67 (2005) 8-15.

TEXTSAND PAPERS

Beg, T. F., ed. Faith and Order at the Crossroads Kuala Lunmpur 2004:
the Plenary Commission Meeting. Faith and Order Paper 196. Geneva
World Council of Churches, 2005.

“Botschaft der Hoffnung.” Okumenische Rundschau 54, 1 (2005) 92-94.

Crow, jr., P. A. “Reflectionson Faith and Order’ sPlenary Commission at
KudaLumpur.” Ecumenical Trends 34, 11 (2005) 12f.

Markert, M. “Nehmt einander an, wie Chrisuseuch angenommen hat, zu
GottesLob: Bericht von der Tegung der Plenarkommissionfur Glauben
und Kirchenverfassung, 26. duli bis6. August 2004 in KuaaLumpur /
Maaysia” Okumenische Rundschau 54, 1 (2005) 94-102

FO: (2005) The natureand misson of thechurch

REFLECTION AND REACTIONS

Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumenical Reflections
on the Church. Faith and Order Peper 197. Geneva World Council of
Churches, 2005.

TEXTSAND PAPERS

TheNatureand Mission of the Church: A Sage ontheWay to a Common
Satement. Faith and Order Paper 191. Geneva World Council of
Churches, 2005.

Bulletin / Centro Pro Unione 31



FO: (2005-06) Sanding Commission meeting - Crete

INFORMATION

“Gréce: |e comité permanent delaCommission de Foi e Congtitution du
COE][...],” SOP-Service orthodoxe de presse: mensud 300 (2005) 18f.

TEXTSAND PAPERS

Faith and Order. Standing Commission. Minutesof the Sanding Commis-
son on Faith and Order: Aghios Nikolaos, Crete, 14-21 June 2005.
Faith and Order Pgper 200. Geneva: World Council of Churches, 2005.

L-M \usa: (2005) Interim Eucharigtic Sharing

INFORMATION

Herlinger, C. “US Lutherans take Step Towards Full Communion with
Methodigts.” ENI-Ecumenical News International 9 (2005) 19.

“Members of the Evangdica Lutheran Churchin America (ELCA) and
the United Methodist Church can Share Communion under an Interim
Agreement [...]."” Ecumenism40, 160 (2005) 35.

“Méthodisteset autreschrétiens: luthériens” Irénikon 78, 1/2 (2005) 142-
144.

“U. S. United Methodist Bishops have Approved an Agreement to Share
the Sacrament of the Lord' s Supper with Episcopaians and Lutherans
[...]." Ecumenism40, 159 (2005) 38.

L-Mn: (2005-07) Strasbourg meetingINFORMATION

Burigana, R. “Diadogo luterani-mennoniti.” 11 Regno attualita 50, 16/975
(2005) 553.

“Lutheran Condemnation of Anabaptists Focus of Internationd Study
Commisson.” Courier 20, 3/4 (2005) 12.

“New Commission Studies Condemnations of Anabaptists in Lutheran
Confessona Writings” LW -Lutheran World Information 8 (2005) 9.

L-O: Lutheran-Orthodox Joint Commission

REFLECTION AND REACTIONS

Saarinen, R. “ The L utheran-Orthodox Joi nt Commission: Our Work 1994-
2003,” inWiberg Pedersen, E. M. & Nissen, J, eds CracksintheWalls
Essays on Spirituality, Ecumenicity and Ethics Festschrift for Anna
Marie Aagaard on the Occasion of her 70th Birthday. Frankfurt am
Main: Lang, 2005, 121-129.

L-O\ g-cp: (2004) Agreement on Baptism

INFORMATION

Aubé-Elie, C.“ Accord sur lebaptéme.” Unitédeschréiens 137 (2005) 38.
“Bidefeld.” ECO: evangdlidi, cattolidi, ortodossi 4/28 (2005) 16.

L-O \ gcp: (2004-09) 13th EKD-Patriarchate of Congantinople

meeting - I stanbul

INFORMATION

“Communiqué de la 13éme réunion du didogue théologique entre le
Patriarcat oecuméniqueet I’ Egliseévangdliqued Allemagne.” Episkep-
Sis35, 640 (2004) 2-5.

“Kommunigué der 13. Begegnung im bilaterden theologischen Didog
zwischen dem Okumenischen Patriarchat von Konstantinopel und der
EvangdischenKirchein Deutschland.” Okumenische Rundschau 54, 1
(2005) 103-107.

L-O\ grom: (2000-10) 9th megting - Herrnhut

TEXTSAND PAPERS

“Die Kirche und ihre poltisch-gesdllschaftliche Verantwortung heute:
Bibelhermeneutische, kirchengeschichtliche und ekklesiologische
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Ansdtize” in Hdler, D. & Koppe, R, eds. Die Kirche - ihre Verant-
wortung und ihre Einhet: Das neunte und zehnte Gespréch im
bilateralen theologischen Dialog zwischen der Ruménischen Or-
thodoxenKircheund der Evangdlischen Kirchein Deutschland. Beiheft
zur Okumenischen Rundschau 75. Frankfurt am Main: Lembeck, 2005,
13-150.

L-O\grom: (2002-11) 10th meeting - Cluj-Napoca

TEXTSAND PAPERS

“Das Wesen und die Einhet der Kirche Chridti - die Verschiedenheit der
Kircheninder Geschichte” inHeller, D. & Koppe, R., eds. DieKirche-

ihreVerantwortungundihreEinhe it: Dasneunte und zehnte Gespréch

im bilateralen theologischen Dialog awischen der Ruménischen
Orthodoxen Kirche und der Evangdis
Beiheft zur Okumenischen Rundschau 75. Frankfurt an Main: Lem-
beck, 2005, 151-274.

L-O\grus (2005-04) M oscow meeting

INFORMATION

“23. Didogbegegnung zwischen EKD und Russischer Orthodoxer
Kirche” ACK aktuel 2 (2005) 12f.

“Kommunigué des bilateradlen Theologischen Gespréchs zwischen der
Russschen Orthodoxen Kirche und der Evangdischen Kirche in
Deutschland vom 17.-22. April 2005 in Moskau / Sergelev Posad.”
Okumenische Rundschau 54, 3 (2006) 369-377.

L-O-R \ f: Dialogue between representatives of the Inter-Orthodox

Bishops Commiitteein Franceand theProtetant Feder ation of France

INFORMATION

“Paris parution destravaux du did ogue théol ogique orthodoxe-protestant
enFrance” SOP-Sarviceorthodoxedepresse: mensud 298 (2005) 10f.

TEXTSAND PAPERS

Fédération protestantede France & AssembléedesEvégquesorthodoxesde
France. Dialogues orthodoxes-protestants, 1981-1989; tomel. [SI] :
[sn], [20057].

L-O-R \ f: (2004-11) 22nd annual Orthodox-Protestant megting -

Chétenay-Malabry

INFORMATION

Aubé-Elie, C. “Rencontre annudlle orthodoxes-protestants” Unité des
chrétiens 138 (2005) 38.

“France” Irénikon 77, 4 (2004) 622f.

L-OC\ g: (2005-02) VEL K D-AK D Conversations

INFORMATION

“Didogmit der VELKD wieder aufgenommen.” Internationalekirchliche
Zeitschrift 59, 1 (2005) 65.

L-Pe (2005-09) Lutheran-Pentecogtal Conversations - Strashourg

meeting

INFORMATION

“Lutherans, PentecostalsEngagein Conversation.” L\WM-Lutheran World
Information 10 (2005) 11.

L-RC: Genegad

INFORMATION

“LWF President Praises Pope Benedict XV for Persond Contributionto
Joint Declaration: Doctrine of Judtification Belongs to the Whole
Church.” LW-Lutheran World Information 12 (2005) 4f.
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Sandri, L. “Pope Praises Did ogue with L utherans but Warns of Difficul-
ties” ENI-Ecumenical NewsInternational 11 (2005) 33. =“Lepaperend
hommage au did ogue avec les|uthériens tout en mettant en garde contre
lesdifficultés” ENI-Nouvelles aeuméniquesinternationales 11 (2005) 4.
Turk, M. “Climbing the Ecumenicad Mountains: Report on Catholic-
Lutheran Relations” L’ Osservatore Romano, English ed. 38, 12/1886

(2005) 10.

REFLECTION AND REACTIONS

Benedictus XVI. “The Risen Lord Guides our Search for Unity.”
L’ Osservatore Romano, English ed. 38, 46/1919 (2005) 9. =“Avancer
ensemble” La Documentation catholique 88, 5/2353 (2006) 209.

Chapman, M. E. “Fundamenta Unity: Evangdlica-Catholic Non-negotia:
bles” Lutheran Forum 39, 4 (2005) 12-19.

Friding, R.“HieFlle, dort Mangd ? Dasunterschiedliche Vergéndnisdes
Pfarr- und Bischofsamttes ist das grosste Hindernis der Okumene.”
Zeitzeichen 6, 1 (2005) 35-37.

Hanson, M. “Working for Church Communion, Unity in Diversty.”
L’ Osservatore Romano, English ed. 38, 46/1919 (2005) 8.

Lindbeck, G. “Judtification and Atonement: An Ecumenicd Trgectory,”
in Burgess, J. A. & Kolden, M., eds. By Faith Alone Essays on
Judtification in Honor of Gerhard O. Forde. Grand Rapids, MI/Cam-
bridge, UK: Eerdmans, 2004, 183-219.

L-RC: (1999-06) “ Joint Declaration on the Doctrine of Judtification”

final agreement

INFORMATION

“Endorsement of Methodist Statement on Joint Declaration among Actions
on Ecumenical 1ssues” LW -Lutheran World Information 9 (2005) 19.

“Methodisten fir Gemeinsame Erklérung.” Zeitzeichen 6, 3 (2005) 71.

Sgroi, P. “Quinto anniversario della” Dichiarazione sullagiudtificazione”’
luterano-cattolica” Sudi ecumenici 23, 1 (2005) 117.

REFLECTION AND REACTIONS

Birmdg, A. “Asymmetrien auf der 6kumenischen Tagesordnung.” Una
Sancta 60, 2 (2005) 98-109.

Birmdé, A. “Le didogue entre catholiques e Iuthériens progres et
perspectives” in Bertdot, V., Burigana, R., Bof, G. & Fabris A, eds.
Dall’amicizaal dialogo: saggi inonoredi monsignor Alberto Ablondi.
Roma: Societa Biblica Britannicae Forestiera, 2004, 143-161.

Birmdé, A. “*Un pas décisif pour surmonter ladivison des églises? La
déclaration commune a propos de la doctrine de la judtification et les
problemesdessacrements” Positionsluthériennes53, 3 (2005) 315-337.

Dueholm, B. J. “ Separated by a Common Faith: Did ogue and Proclama:
tion in Light of the Joint Declaration on the Doctrine of Judtification.”
Ecumenical Trends 34, 6 (2005) 13f.

Hampson, D. “Ecumenicd Encounter,” in Hampson, D. Chrigian
Contradictions: The Sructures  of Lutheran and Catholic Thought
Cambridge: Cambridge University Press, 2004, 176-222.

Kasper, W. “ Cdebration of the Fifth Anniversary of the Joint Declaration
ontheDoctrineof Judtification.” Information Service 117/4 (2004) 155
160. = “Cédébration du cinquieéme anniversaire de la Dédlaration
conjointesur ladoctrinedelajudification.” Serviced' information 117/4
(2004) 159-164.

L-RC: (2004-07) Fourth series- 9th meeting - Baltimore

INFORMATION

“Bdtimora” ECO: evangdidi, cattolici, ortodoss 1/25 (2005) 12.

“Caholiques et atres chrétiens: Iuthériens” Irénikon 77, 4 (2004) 571f.

“The Lutheran-Roman Catholic Commisson on Unity, July 2004.”
NADEO Newdetter 15, 3 (2005) 6, 8
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L-RC: (2005-09) Fourth series- 10th mesting - Bari

INFORMATION

Burigana, R. “Didogo cattolico-luterano.” |1 Regno attualita 50, 18/977
(2005) 627.

“Current Phaseof Lutheran-Romean Catholic Commission on Unity Ends”
LW -Lutheran World Information 10 (2005) 13.

“The Lutheran-Roman Catholic Commission on Unity: Cassano ddle
Murge (Bari), Itay, 22-30 Settember 2005.” Information Service 119/3
(2005) 143f. = “Commission luthérienne-catholique pour I'unité&
CassanoddleMurge(Bari), 22-30 septembre2005.” Serviced' informe-
tion 119/3 (2005) 148f.

L-RC: (2006) Fourth seriesreport

INFORMATION

“TheHoly Seeand the Lutheran World Federation areinthe Find Stages
of Writing a Joint Document ‘On the Church’'s Apostalicity and
Apostolic Successon’.” Ecumenism 40, 160 (2005) 35.

“Préximo documento luterano-catdlico.” Reaciones| nterconfesionales29,
74 (2005) 68.

L-RC\ g: Joint Commisson of the Evangdical Church in Germany

(EKD) and the German Episcopal Conference (DB)

REFLECTION AND REACTIONS

Brenner, B. “Mehr ds Lippenbekenntnisse: Das gute Miteinander beider
Konfessionen verhindert eine Skumenische Eiszeit.” Zeitzeichen 6, 1
(2005) 32-34.

Jingel, E. “Man reibt sich die Augen: Okumene in Deutschland.”
Zeitzeichen 6, 1 (2005) 40-42.

L-RC\ g: (2000) Communio Sanctorum

REFLECTION AND REACTIONS

Voss, G. “Sensum fiddium - der “Glaubenssin” der Glaubigen.” Una
Sancta 60, 2 (2005) 110-118.

L-RC\usa: Lutheran-Roman Cathalic Dialoguein the USA

REFLECTION AND REACTIONS

Dulles, A. “A Roman Catholic View of Judtification in Light of the
Didogues” in Burgess, J. A. & Kolden, M., eds. By Faith Alone:
Essays on Judtification in Honor of Gerhard O. Forde. Grand Rapids,
MI/Cambridge, UK: Eerdmans, 2004, 220-231.

Reumann, J. “The Development of the Ecumenica Vison of Vatican Il
A Lutheran's Reflections on the First 40 Years of Lutheran-Catholic
Didogue USA.” Ecumenical Trends 34, 8 (2005) 5-11.

Tavard, G. H. " Reflectionsonthe L utheran-Catholic Didlogue.” Ecumeni-
cal Trends 34, 8 (2005) 1-4.

L-RC\ usa: (2004-04) The Church asKoinonia of Salvation
REFLECTION AND REACTIONS
Johnson, R. O. “Koinoniain Didogue.” Forum Letter 34, 1 (2005) 1-3.

M-RC: Joint Commisson between the Roman Catholic Church and

theWorld Methodig Council

REFLECTION AND REACTIONS

Bolen, D. “Getting to Know ‘Those who are a Part of M€': Report on
Catholic-Methodist Relations” L’ Osservatore Romano, Englished. 38,
25/1899 (2005) 8.

George, A. R. “Roman Catholic Conversations” in George, A. R.
Memoirs: Methodist and Ecumenical. Buxton: Church in the Market
Place Publications, 2003, 186-205.
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M-RC: General

REFLECTION AND REACTIONS

McPartlan, P. “Roman Cathalic - Methodist Didogue and the Future of
Unity.” Ecumenical Trends 34, 11 (2005) 1-5.

M-RC: (2004-10) Cracow mesting

INFORMATION

“Mesting of the Internationd Methodist-Roman Caholic Diaogue:
Krakow, Poland, October 22-29, 2004.” Information Service 117/4
(2004) 162f. = “Commisson mixte pour le didogue internationdl
méthodiste-catholique: Cracovie (Pologne), 22-29 octobre 2004.”
Service d' information 117/4 (2004) 166f.

“Méhodigtes et autres chrétiens: catholiques” Irénikon 78, 1/2 (2005)
141f.

Mn-RC: (2004) Report of the Mennonite-Catholic International
Dialogue

INFORMATION

“Roma” ECO: evangdlidi, cattolici, ortodoss 1/25 (2005) 12.

REFLECTION AND REACTIONS

Voigt, K. H. “*Unterwegs zu einer Heilung der Erinnerung’: Katholiken
und Mennoniten im wdtweiten Didog.” MD-Materialdienst des
Konfessionskundlichen Ingtituts Bensheim 56, 1 (2005) 12f.

O-0OC: (2005-11) Bern meeting

INFORMATION

“ Ausdem katholischen Bisum der Alt-K atholikenin Deutschland.” ACK
aktudll 3 (2005) 21.

O-00: Jaint Commission of the Theological Dialogue between the

Orthodox Church and the Oriental Orthodox Churches

INFORMATION

“Orthodoxes e autres chrétiens préchacédoniens” Irénikon 78, 1/2
(2005) 125.

O-00: Generd

INFORMATION

“A Medting of Representatives of the Local Orthodox Churcheswasheld
in Chambésy, Switzerland, on 10-13 March 2004, to discuss prospects
of Pan-Orthodox Dia oguewiththe Criental Orthodox Churches” SEIA
Newdetter on the Eastern Churches and Ecumeniam 114 (2005) 10f.

“Genéve réunioninterorthodoxe concernant ledia ogueaveclesprécha cé-
doniens.” SOP-Sarvice orthodoxe de presse: mensud 297 (2005) 8.

O-00: (1990-09) 3rd full commision meeting. Second agreed

satement - Chambésy

REFLECTION AND REACTIONS

Bouteneff, P. “ Reading the Lives of the Saints: Metaphors, Miracles, and
Inter-orthodox Rapprochement,” in Wiberg Pedersen, E. M. & Nissen,
J, eds. Cracks in the Walls Essays on Spirituality, Ecumenicity and
Ethics Festschrift for AnnaMarie Aagaard ontheOccasion of her 70th
Birthday. Frankfurt am Main: Lang, 2005, 131-140.

O-R \ rus Dialogue between the World Alliance of Reformed

Churchesand the Russan Orthodox Church

REFLECTION AND REACTIONS

Pasztor, J. “Debrecen Didogues between Orthodox and Reformed
Churches, 1972-1987.” Journal of Ecumenical Sudies40, 3(2003) 314-
319.
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O-RC: Joint International Commisdon for Theological Dialogue
between the Roman Cathalic Church and the Orthodox Church
INFORMATION

AubéElie, C. “Vers une résurrection de la commisson catholique-
orthodoxe.” Unité des chrétiens 138 (2005) 41.

“Catholic-Orthodox Theologica Tak to Resume this Fal According to
Cardind Kasper.” Associated Christian Press Bulletin 441 (2005) 18.

Crispin, P. “Catholic-Orthodox Unity talks to Reopen.” The Tablet 259,
8608 (2005) 32.

“Thelnternationa Theologica Did oguebetween the Catholic Churchand
the Orthodox Churches will Resume in the Fall, says Cardind Walter
Kasper.” SEIANewdetter onthe Eastern Churchesand Ecumenism118
(2005) 171.

“Turquie” SOP-Sarvice orthodoxe de presse: mensud 301 (2005) 23f.

REFLECTION AND REACTIONS

Bartholomaios I. “Réunion au Phanar des membres orthodoxes de la
commission de didogue avec I’ église catholique romaine.” Episkepd's
36, 652 (2005) 4-7.

Loya J. A.“The'Hierarchy of Truths and Catholic-Orthodox Didogue.”
Eastern Churches Journal 10, 2 (2003) 65-79.

Ruh, U. “Durchbruch: Der katholisch-orthodoxe Diad og kommt wieder in
die Gange.” Herder Korrespondenz 59, 8 (2005) 382.

O-RC: Generd

INFORMATION

“Cardind Walter Kasper [...] sad this Week that the Catholic and the
Orthodox Churches were ‘Fundamentdly the One Church of Jesus
Chrigt’.” SEIANewdetter onthe Eastern Churchesand Ecumenism120
(2005) 23f.

“Didogueseen asCathalic-Orthodox Priority.” Associated Chrigtian Press
Bulletin 438 (2005) 4f.

Fortino, E. F. “Congtantinopleand Rome: Hopeful Signs” L' Osservatore
Romano, English ed. 38, 6/1880 (2005) 11.

“Gréce” SOP-Srvice orthodoxe de presse: mensud 299 (2005) 14.

“MestinginMaoscow on 16 July 2005, the Synod of the Russian Orthodox
Church Expressed Hopesof Resolving Existing Problemsand Develop-
ing Good Rd ationswith theRoman Cathalic Church.” SEIANewdetter
on the Eagtern Churches and Ecumeniam 118 (2005) 8.

“The Moscow Petriarchate Does not Share Vatican' s Optimigtic Look a
the State of Orthodox-Catholic Didogue” SEIA Nendetter on the
Eagtern Churches and Ecumenism 120 (2005) 12.

“The Orthodox-Catholic Didogue” Eastern Churches Journal 10, 2
(2003) 114f.

“Orthodoxie nimmt theologischen Didog mit Rom wieder auf.” Der
christliche Osten 60, 5 (2005) 314.

“Representatives of All the Orthodox Churches Convened [...] to Deter-
mine the Main Points of the Theologica Diadogue with the Roman
Caholic Church.” SEIA Newdetter on the Eagtern Churches and
Ecumenism 120 (2005) 2.

“ToAdvance on the Path Toward Unity between Catholicsand Orthodox
[..]." SEIA Newdetter on the Eastern Churches and Ecumenism 112

(2005) 21.

REFLECTION AND REACTIONS

“Flaret, Metropolitan of Minsk and Sluzk and Pdtriarchd Exarch to dl
Bydorussia, Think that Didogue between the Orthodox and Catholic
Churchesiis Fruitful.” SEIA Newdetter on the Eastern Churches and
Ecumenism 120 (2005) 10.

Hryniewicz, W. “Unionund Uniatismusim katholisch-orthodoxen Did og:
Probleme, Schwierigkeiten und Hoffnungen.” Ostkirchliche Sudien 54,
3/4 (2005) 209-241.

Kasper, W. “Interview von Radio Vaikan mit Kardina Kasper.” Der
christliche Osten 60, 5 (2005) 312-314.
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Pottmeyer, H. “Das Petrusamt im ékumenischen Didog mit der Or-

thodoxie: 10 Jehrenach“Utunumsint”.” Catholica 59, 4 (2005) 247-255.

“This is the Greeting His Holiness Ecumenical Petriarch Bartholomew
Extended tothel nterorthodox Commission of the Theologica Didogue
with the Roman Catholic Church when It met in Istanbul.” SEIA
Newdetter on the Eastern Churches and Ecumenism 120 (2005) 2f.

O-RC: (1965-12) Common Dedlar ation

REFLECTION AND REACTIONS

Mahieu, P. “Promessss d hiver, 1965-1975-2005." Contacts 57, 212
(2005) 367-334.

O-RC: (1965-79) Preparation

REFLECTION AND REACTIONS

Duprey, P. “Ein ganz aussergewohnliches 6kumenisches Ereignis.” Der
chrigtliche Osten 60, 6 (2005) 332f.

Kalis, A. “Von der Polemik zum “Didog der Liebe’.” Der chrigtliche
Osten 60, 6 (2005) 323-331.

O-RC: (2005-06) Annual June 29 Romevigt

INFORMATION

Aubé-Elie, C. “Vatican: “ni absorption, ni fusion”.” Unité des chrétiens
140 (2005) 38.

Glatz, C. “The Orthodox Churches are Set to Revive What has Been a
Stdled Theologica Didogue with the Roman Catholic Church [...].”
1A Newdetter on the Eastern Churches and Ecumenism 117 (2005)
L

Glaiz, C. “‘Sdled” Orthodox-Catholic Theologicd Diadogue may
Resume” MECC News Report 17, 1 (2005) 35.

“Orthodoxeset autreschrétiens: catholiques.” Irénikon 78, 1/2 (2005) 122-
105.

“The Orthodox Churches are Set to Revive what has Been a Stdled
Theologica Diaogue with the Roman Catholic Church [..]." Ecume-
nism40, 159 (2005) 37.

TEXTSAND PAPERS

Benedictus XVI. “Le didogue théologique entre Rome et les Eglises
orthodoxes doit reprendre.” La Documentation catholique 87, 15/2341
(2005) 737-739.

Benedictus XVI. “Taking New Steps, Making New Gestures: to the
Delegation of the Ecumenicd Patriarch of Condantinople”
L’ Osservatore Romano, English ed. 38, 27/1901 (2005) 5.

Benedictus XVI. “Vidt to Rome of the Ddegation of the Ecumenica
Petriarchate: The Pope's Address” Information Service 119/3 (2005)
95f. =“VidteaRomed une déégation du Patriarcat cecuménique pour
laféte des saints Pierre e Paul: discours du pape Benoit XVI.” Sarvice
d informetion 119/3 (2005) 99f.

Zizioulas, J. ** Orthodox Church Shares Fully the Same Commitment’.”
L’ Osservatore Romano, English ed. 38, 27/1901 (2005) 5.

Zizioulas, J."VigttoRomeof the Delegation of the Ecumenical Petriarch-
ae Address of Metropolitan John of Pergamon.” Information Service
119/3 (2005) 96f. = “Viste a Rome d'une ddégation du Patriarcat
oxuménique pour laféedes saints Fierre et Paul: discours du métropo-
liteloannis de Pergame.” Service d information 119/3 (2005) 100f.

O-RC: (2005-11) Annual November 30 I stanbul visit

INFORMATION

Wooden, C. “Sending Representatives to an Orthodox celebration in
Istanbul, Turkey, Pope Benedict XV said he Wished He Could have
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been Therein Person.” SEIA Nendetter on the Eastern Churchesand
Ecumenism 122 (2005) 1.

O-RC: (2005-11) Orthodox-Catholic Working Group Sankt Irendus

2nd mesting - Athens

INFORMATION

“At the Invitation of the Church of Greece the Saint Irenaeus Joint
Working Group met for Its Second Conference in the Monagtery of
Penddi in Athens” SEIA Newdetter on the Eastern Churches and
Ecumenism 122 (2005) 16f.

O-RC: (2005-12) Rome mesting

INFORMATION
“Riparteil didogo teologico cattolici-ortodoss.” Una citta per il dialogo
77 (2005) 5.

Wooden, C. “Orthodox and Vatican Representatives will Meet in Rome
in Early December[...].” SEIANewdetter onthe Eastern Churchesand
Ecumenism 121 (2005) 18f.

O-RC\f: (2005-05) Parismesting

INFORMATION

“The 50th Medting of the Joint Committee for Catholic-Orthodox
DidogueinFrance]...].” SE1ANewdetter onthe Eastern Churchesand
Ecumenism 117 (2005) 5f.

Aubé-Elig, C. “Paris: repris e du comité catholique-orthodoxdJnité des
chrétiens 140 (2005) 34.

“Didogueentrecatholiqueset orthodoxes.” La Documentation catholique
87, 13/2339 (2005) 678.

“Paris reprise des travaux du comité mixte de didogue catholique-
orthodoxe en France.” SOP-Service orthodoxe de presse: mensud 299
(2005) 5f.

O-RC\rus Theological conver sationsbetween representativesof the

Russan Orthodox Church and the Roman Catholic Church

INFORMATION

“Metropolitan of Smolensk and Kainingrad Kirill has Confirmed that the
Russian Orthodox ChurchisCommitted to Continuing ItsDid oguewith
theVatican.” SEIANewdetter onthe Eagtern Churchesand Ecumenism
122 (2005) 13.

O-RC\rus Genera

REFLECTION AND REACTIONS

Knorn, B. “Das Patriarchat von Moskau und der Vatikan: Wurzeln und
Hintergrinde einer schwierigen Beziehung.” Okumenische Rundschau
54, 4 (2005) 514-526.

Mg, J M. “Journey of Reciprocd Knowledge and Reconciliation.”
L’ Osservatore Romano, English ed. 38, 26/1900 (2005) 8.

O-RC\rus: (2004-09) M ascow meeting
INFORMATION
“Russe” Irénikon 77, 4 (2004) 638f.

O-RC\usa: North American Orthodox/Cathalic Theological Consulta-

tion

INFORMATION

Filteau, J. “Opennessto Conversion isthe Key to Authentic Ecumenical
Didogue]...].” SEIA Newdetter on the Eastern Churches and Ecume-
nism 121 (2005) 1f.
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REFLECTION AND REACTIONS
Ddey, B. E. “Catholic-Orthodox Didogue in America: An Overview.”
Origins 35, 22 (2005) 363-370.

O-RC\ usa: (2003-05) 64th meeting - Crestwood, NY

INFORMATION

“The Orthodox-Catholic Didogue” Eastern Churches Journal 10, 2
(2003) 117f.

O-RC\ usa: (2003-10) 20th annual JCOCB mesting - Baltimore

INFORMATION

“Cathalic-Orthodox Didogue.” Eastern Churches Journal 10, 3 (2003)
148-150.

O-RC \ usa: (2003-10) 65th meeting on filioque - Washington, DC

INFORMATION

“The North American Orthodox-Catholic Theologica Consultation.”
Eagtern Churches Journal 10, 3 (2003) 153-156.

O-RC \ usa: (2004-10) 67th meeting on primacies and condiliarity -
Washington, DC

INFORMATION

“Orthodoxes et autreschréiens: catholiques.” Irénikon 77, 4 (2004) 575f.

O-RC\ usa: (2005-06) 68th meeting - Crestwood, NY

INFORMATION

“The North American Orthodox-Catholic Theological Consultation][...].”
SEIA Newdetter on the Eastern Churches and Ecumenism 117 (2005)
6.

“The North American Orthodox-Roman Catholic Theologica Consulta-
tion Continued Discussion of Authority and Governance|...]." Ecume-
nism40, 159 (2005) 36.

O-RC \ usa: (2005-10) 69%th meeting on primacies and condliarity -

Washington, DC

INFORMATION

Roberson, R. “The North American Orthodox-Catholic Theologica
Conaultation.” SEIA Newdetter on the Eastern Churches and Ecume-

nism 121 (2005) 1.

OC-RC: (2004-05) International Old Catholic-Roman Catholic

Theological Dialogue Firs Meeting- Bern

INFORMATION

Turk, M. “Climbing the Ecumenicad Mountains: Report on Catholic-
Lutheran Relations” L’ Osservatore Romano, English ed. 38, 12/1886
(2005) 10.

OC-RC\na: Joint Commisson of thePalish National CathalicChurch

and the National Conference of Cathalic Bishops

TEXTSAND PAPERS

Timlin, J C. & Nemkovich, R. M., eds. Journeying Together in Christ:
The Journey Continues. The Report of the Polish National Catholic-
Roman Catholic Dialogue, 1989-2002. Huntington, IN: Our Sunday
Vistor, 2003.
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OC-RC\ na: (2005-05) Buffalo mesting
INFORMATION
“Catholiques et autres chrétiens. vieux-catholiques” Irénikon 78, 1/2

(2005) 115f.

OO-R: (2001-01) 7th sesson - Antdiasmesting

TEXTSAND PAPERS

“Report of the International Theologica Diadogue between the Orienta
Orthodox Family of Churches and the World Alliance of Reformed
Churches (1993-2001).” Reformed World 55, 1 (2005) 8-27.

OO-RC: Oriental Orthodox-Roman Catholic Rdations

REFLECTION AND REACTIONS

Brock, S. “The Cetholic Church and Did oguewith the Syriac Churches.”
Onein Chrigt 40, 4 (2005) 34-38.

OO0-RC: (2004-01) Oriental Orthodox-Roman Catholic DialogueFir

Megting - Cairo

INFORMATION

“The Fird Medting of the New International Joint Commission for
Didogue between the Catholic Church and the Orientd Orthodox
Churchestook Placein January 2004.” Ecumenism40, 157/158 (2005)
67.

OO0-RC: (2004-10) “Pro Oriente’ seventh non-official consultation of

Syriactradition - Changanaserry, India

INFORMATION

“Pro Oriente: didogue syriague: Vlle consultation syriague.” Proche-
orient chrétien 55, 1/2 (2005) 147-150.

OO-RC: (200501) Oriental Orthodox-Roman Catholic Dialogue

Second Megting - Rome

INFORMATION

Bonny, J.“Need for Unity of Faith, SacramentsMinistry.” L' Osservatore
Romano, English ed. 38, 8/1882 (2005) 10.

“Catholiques & autres chrétiens: préchacédoniens” Irénikon 78, 1/2
(2005) 115.

“The Oriental Orthodox Churches” SEIA Newdetter on the Eastern
Churches and Ecumenism 112 (2005) 15f.

“Report of the Second Mesting of the Internationa Joint Commission for
Theologicd Diadogue between the Catholic Church and the Orientd
Orthodox Churches” Information Service 118/1-2 (2005) 40f. =
“Commission mixte internationae pour le didogue théologique entre
I'église catholique et les églises orthodoxes orientdes” Service
d information 118/1-2 (2005) 44f.

OO-RC\india: (2004-10) K ottayam mesting

INFORMATION

Bonny, J.“Needfor Unity of Faith, SacramentsMinistry.” L' Osservatore
Romano, English ed. 38, 8/1882 (2005) 10.

“Catholiques et autres chrétiens: préchacédoniens” Irénikon 78, 1/2
(2005) 111-114.

“Joint Commission for Dialogue between the Catholic Church and the
MadankaraOrthodox Syrian Church.” Information service 117/4 (2004)
161f. =" Commission mixte pour ledid ogue entrel’ église catholique et
I église malankare orthodoxe syrienne” Sarvice d'information 117/4
(2004) 165f.

“The Joint Commissionfor Dia oguebetween the Catholic Churchand the
Madankara Orthodox Syrian Church held its 16th Meeting at the
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Spiritudity Centreof Kottayam, on October 13-14, 2004.” SEIANewdet-
ter on the Eagtern Churches and Ecumenism 117 (2005) 4.

OO-RC \ gyr: Rdations between the Syrian Orthodox Patriarch of

Antioch and the Bishop of Rome

REFLECTION AND REACTIONS

Gregorios Y ohannalbrahim, Syrian Orthodox Metr. of Aleppo. “Hedling
and Reconciliation: A Report on the Progress of the Roman Catholic-
Syrian Orthodox Didogue.” Onein Christ 40, 4 (2005) 39-48.

OO-RC\ gyr-india: (2004-10) K ottayam mesting

INFORMATION

Bonny, J. “Need for Unity of Faith, SacramentsMinistry.” L' Osservatore
Romano, English ed. 38, 8/1882 (2005) 10.

“Catholiques et autres chrétiens: préchacédoniens.” Irénikon 78, 1/2
(2005) 111-114.

“Joint Commission for Didogue between the Catholic Church and the
MadankaraSyrian Orthodox Church.” Information Service 117/4 (2004)
161. =*“Commission mixte pour le didogue entre’ église catholique et
I’église maankare syrienne orthodoxe.” Service d'information 117/4
(2004) 165.

“The Joint Commission for Did oguebetweenthe Catholic Churchandthe
MadankaraSyrian Orthodox Church heldits9th Medting a the Spiritud-
ity Centre of Kottayam, on October 11, 2004.” SEIA Newdetter onthe
Eastern Churches and Ecumenism 117 (2005) 3f.

OO0-RC \ usa: (2005-06) New Rochellemeeting

INFORMATION

“Reationshetween Oriental Orthodox and their Eagtern Catholic Counter-
partsintheUnitesStates| ...] were Topics Discussed a the 2005 Meeting
of theUnited States Orienta Orthodox-Roman Catholic Consultation.”
SEIA Newdetter on the Eastern Churches and Ecumenism 117 (2005)
6f.

Pe-R: (2005-06) Pentecogtal-Reformed dialogue - Detmold, Germany

INFORMATION

“Joint Communiqué -International Theologica Diaogue between some
Classicd Pentecostd Representatives and the World Alliance of
Reformed Churches.”
http://warc.jalb.de/warcajsp/ddejsp?news id=417&part_id=0&navi
=6.

“Réforméset autreschrétiens pentecttistes” Irénikon 78, 1/2(2005) 140f.

Pe-RC: Pentecogtal-Roman Cathalic Inter national Dialogue

INFORMATION

UsmaGadmez, J. F.“Long Road to‘ Baptisminthe Spirit’.” L’ Osservatore
Romano, English ed. 38, 9/1883 (2005) 10.

Pe-RC: (2004-07) Torhout meeting

INFORMATION

“Catholiqueset autreschrétiens pentecttistes.” Irénikon 77,4 (2004) 573
575.

Pe-RC: (2005-07) Prague mesting

INFORMATION

“Internationa Catholic-Pentecosta Diadlogue: Prague, Czech Republic,
June 30-duly 6, 2005.” Information Service 119/3 (2005) 142f. =
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“Didogue international pentecdtiste-cathalique: Prague (République
Tcheque), 30 juin-6 juillet 2005.” Service d'information 119/3 (2005)
147f.

R-RC: General

INFORMATION

Radano, J. A. “New Steps Towards the Heding of Memories”
L’ Osservatore Romano, English ed. 38, 7/1881 (2005) 11.

R-RC: (2004-10) Venicemesting
INFORMATION
“Caholiques et atres chrétiens réformés.” Irénikon 77, 4 (2004) 573.

R-SDA: (2001-04) International Theological Dialogue between the

Seventh-day Adventist Church and the World Alliance of Reformed

Chur chesfirst meeting - Jongny sur Vevey, Switzerland

TEXTSAND PAPERS

“Report of the Internationa Theologica Diaogue between the Seventh-
day Adventist Church and the World Alliance of Reformed Churches:
Jongny sur Vevey, Switzerland, 1-7 April 2001.” Reformed World 55,

1(2005) 28-37.

RC-U \ can: Roman Cathadlic-United Church Dialogue Group in

Canada

REFLECTION AND REACTIONS

Piché A. “The Roman Catholic-United Church Didogue in Canada”
Journal of Ecumenical Sudies40, 3 (2003) 235-239.

RC-W \italy: Roman Catholic-Waldensan relations

REFLECTION AND REACTIONS

Giachetti, P. “L’ esperienza ecumenica di un vescovo,” in Bertdot, V.,
Burigana, R., Bof, G. & Fabris, A., eds Dall’ amicizaal dialogo: saggi
inonoredi monsignor Alberto Ablondi. Roma SocietaBiblicaBritanni-
cae Foredtiera, 2004, 202-210.

RC-W \italy: (1993/97) Mixed mar riage agreement

TEXTSAND PAPERS

“Testo comune” in Matrimoni misti interconfessionali: documenti ddlle
chiese 1970-2000. Pinerolo: [s.n], 2005, 180-199.

RC-W \italy: (2000) Mixed marriage agreement

TEXTSAND PAPERS

“Testogpplicativo,” inMatrimoni misti interconfessionali: documenti delle
chiese 1970-2000. Pinerolo: [s.n], 2005, 201-220.

RC-WCC: Joint Working Group Between the Roman Catholic

Church and theWorld Council of Churches

INFORMATION

Mutiso-Mbinda, J. “*Come Holy Spirit - Hed and Reconcil€': Report:
WCC-Catholic Rdations” L' Osservatore Romano, English ed. 38,
10/1884 (2005) 9.

RC-WCC: (2004-05) Crete meeting

INFORMATION

“COE.” Irénikon 77, 4 (2004) 580-582.

“Joint Working Group between the Catholic Church and the World
Council of Churches” NADEO Newdetter 15, 3 (2005) 9.
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RC-WCC: (2005) Eighth Report
INFORMATION
“C.OE.: GMT.” Irénikon 78, 1-2 (2005) 145-150.

REFLECTION AND REACTIONS

Sullivan, E. “Inspired by the Same Vison: Marking Forty Years of the
Joint Working Group and an Evolving Roman Catholic Attitude
TowardsCouncilsof Churches” Ecumenical Trends34, 10 (2005) 1-3.

TEXTSAND PAPERS

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Anexo A: los mandatos dd grupo mixto de
trabgjo, 1966, 1975y 1999-2005.” Diélogo ecumenico 40, 127 (2005)
332-336.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Anexo C: implicaciones eclesoldgicas y
ecuménicasdd bautismo comuin: unestudio del grupomixtodetrabgjo.”
Dialogo ecuménico 40, 127 (2005) 338-383.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Anexo D: naturdeza y objeto dd didogo
ecuménico: unestudio dd grupomixtodetrabgo.” Didlogo ecuménico
40, 127 (2005) 384-411.

Joint Working Group between theRoman Catholic Church and the World
Council of Churches. “Anexo E: “Inspirados por lamismavison”: la
participacion cadlicaenlosconsg osnaciondesy regiondesdeiglesas:
un estudio del grupo mixto de trabgo.” Didlogo ecuménico 40, 127
(2005) 412-459.

Joint Working Group between the Roman Catholic Church and theWorld
Coundil of Churches. “1l battesmo comune.” 1l Regno documenti 50,
17/976 (2005) 504-516.

Joint Working Group between the Roman Catholic Church and theWorld
Council of Churches. “Ecclesiologica and Ecumenica Implicationsof
a Common Baptism.” Information Service 117/4 (2004) 188-204. =
“Implicationsecclésol ogiques et oecuméniques du baptéme commun.”
Serviced'information 117/4 (2004) 193-211.

Joint Working Group between theRoman Catholic Church and the World
Council of Churches. Eighth Report 1999-2005. Geneva World Council
of Churches, 2005.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “The Eighth Report of the Joint Working Group
between the Roman Catholic Church and theWorld Council of Church-
es” Information Service 117/4 (2004) 168-185. = “Hauitieme rapport
1999-2005 églisecatholique-COE.” Sarviced' information 117/4 (2004)
172-191.

Joint Working Group between theRoman Catholic ChurchandtheWorld
Council of Churches. “Huitieme rgpport, 1999-2005." La Documenta-
tion catholique 87, 5/2331 (2005) 207-229.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches “‘ Ingpired by the Same Vison': Roman Catholic
ParticipationinNationa and Regiond Councilsof Churches.” Informa-
tion Service 117/4 (2004) 214-230. ="' Ingpirés par lamémevision': la
participation catholique aLx consailsd' églises nationalix et régionaux.”
Serviced'information 117/4 (2004) 222-239.

Joint Working Group between the Roman Catholic Churchand theWorld
Council of Churches. “Ispirati dalagtessavisone.” || Regno documenti
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