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 Director's Desk
In this issue you will find the up-date of the Bibliography of the International Interchurch

Theological Dialogues. You may also find the up-to-date bibliography (in real time) on our web site at
all times (http://www.prounione.urbe.it  click on library and then go to the bibliography of
interconfessional dialogues).

In this issue of the Bulletin, we are pleased to present the last of the lectures from the Centro Pro
Unione’s special series on the Eucharist. Prof. Paul De Clerck speaks of the challenges that the third
millennium poses to the celebration of the Eucharist.  George Tavard’s conference, given at the Centro
during this year’s celebration of the Week of Prayer for Christian Unity, entitled “Hospitality as
Ecumenical Paradigm” is also included.  Prof. Tavard is no stranger to the Centro since he has spoken
here many times both during the Second Vatican Council as well as afterwards. 

The ninth annual Paul Wattson/Lurana White lecture will be given by Gillian Kingston,
Methodist member of the International Methodist-Catholic Dialogue from Ireland. More details of the
lecture will be forthcoming in the Fall issue of the  Bulletin.

The ecumenical symposium sponsored by the Ecumenical Institute «Studi Ecumenici» San
Bernardino and the Centro Pro Unione held at the Pontifical University of St. Thomas Aquinas -
Angelicum, Rome, from Dec 1-3, 2005 on the theme of  “The Relation between Bishop and the Local
Church: Old and New Questions in Ecumenical Perspective” was a big success.  The acts will be
published in a future issue of The Jurist (in English) and in Studi ecumenici (in Italian).

Activities of the Centro this year have included courses that were conducted for Caldwell College
(USA) on “Faiths Seeking Understanding” and St. Olaf’s College of Minnesota (USA) “On Christian
Rome.” in addition to these groups, we received 37 students and faculty from the Ecumenical Institute
of Bossey.  In addition conferences held this year include “Anglicanism and Eucharistic Ecclesiology”
by Dr. Paul Avis from the University of Exeter and “A Contemporary Lutheran View of the Papacy: The
Possibility for Ecumenical Advance” by Prof. William Rusch of the Evangelical Lutheran Church in
America.  These texts will be found in the Fall issue.

Our researcher, Dr. Teresa Francesca Rossi, attended the 40th Anniversary Consultation on the
mandate of the Joint Working Group between the Catholic church and WCC in Geneva where she
presented a paper: “Towards the Renewal of Ecumenism in the 21st Century: The Contribution of the
JWG”. Since she is an expert in Pentecostalism, she also attended the Azusa Street Centennial. “Together
Again,” held in Los Angeles as guest of the International Charismatic Committee.

The Director gave a paper: “Learnings on Apostolicity from the Anglican and Methodist
Dialogues” at the University of Durham in honor Walter Cardinal Kasper who received an honorary
doctorate.  In addition he gave the Runcie Lecture “Constructing Local Theologies. A Challenge for the
Future” at the graduation of the Graduate Theological Foundation (GTF). The Centro’s Annual Summer
course on the ecumenical and interreligious movements is an approved course of the GTF.

This periodical is indexed in the ATLA Religion Database, published by the American Theological
Library Association, 250 S. Wacker Drive, 16th Floor, Chicago, IL 60606 (http://www.atla.com).

James F. Puglisi, sa
Director

http://www.prounione.urbe.it
http://www.atla.com
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Centro ConférencesCCCC
Une théologie de l’eucharistie pour le 3e millénaire

Prof. Paul De Clerck
Institut Supérieure de Liturgie, Institut catholique de Paris

(Conférence tenue au Centro Pro Unione, jeudi, le 14 octobre 2004)

Comment comprendre le propos de cette intervention et de son
titre? Faut-il entendre que l’Eucharistie se modifie d’un millénaire
à l’autre?

À cette question initiale, il faut apporter deux réponses. La
première consiste à bien considérer que le titre de cet article parle
non de l’Eucharistie elle-même, mais de sa théologie, c’est-à-dire
de ce qu’on en dit, de la manière de la comprendre, en rapport
notamment avec les autres dimensions de la foi. A considérer les
choses de près, on constate effectivement que les chrétiens des
diverses époques ont mis l’accent sur des dimensions différentes
du mystère. Il est bon d’en prendre conscience, pour en mesurer
à la fois la richesse et la particularité.

Effectivement, et c’est une seconde réponse à la question
posée, le deuxième millénaire occidental a connu une évolution
spécifique de la théologie eucharistique. En fonction de difficultés
que nous exposerons dans la première partie de cet article, les
théologiens scolastiques ont déployé de gros efforts pour répondre
à ces problèmes; ce faisant, ils ont tout naturellement accentué
certains aspects de l’Eucharistie, et en ont laissé d’autres dans
l’ombre. La piété populaire, elle aussi, a connu des développe-
ments particuliers, que l’Orient chrétien a ignorés, et dont parfois
il s’étonne.

Nous venons d’entrer dans un nouveau siècle, qui inaugure un
nouveau millénaire. Ce passage constitue pour les théologiens
comme un appel à prendre la mesure de la particularité de l’hérita-
ge occidental en ce domaine, de ses richesses mais aussi de ses
limites. Elles apparaissent d’autant plus vivement quand on les
confronte à la théologie eucharistique d’autres Eglises chrétiennes,
notamment orientales. Cette contribution revêt donc un caractère
œcuménique, particulièrement bien en place dans le Centro pro
Unione.

On procédera de la manière suivante. Dans un premier temps,
on examinera les conditions historiques de la théologie eucharis-
tique commune au deuxième millénaire occidental. Sur cette base,
on fera des suggestions en vue d’une théologie eucharistique pour
le 3e millénaire.

Les conditions historiques de la théologie eucharistique
commune du 2e millénaire occidental

Malgré l’étonnement que l’affirmation peut provoquer, on peut
reconnaître que les chrétiens des huit premiers siècles n’ont pas
éprouvé de difficultés majeures à propos de l’Eucharistie. C’est

une des raisons pour lesquelles celle-ci n’est pas explicitement
nommée dans le Symbole des Apôtres ni dans celui de Nicée-
Constantinople.1

1. Les difficultés médiévales
Ceci ne veut pas dire que les Pères n’avaient pas commenté

l’Eucharistie ou qu’ils n’avaient pas répondu à des questions de
leurs interlocuteurs. Ainsi saint Ambroise avait longuement
expliqué comment on pouvait croire que le pain et le vin devien-
nent le corps et le sang du Christ.

“Tu dis peut-être: ‘C’est mon pain ordinaire’. Mais ce
pain est du pain avant les paroles sacramentelles; dès que
survient la consécration, le pain se change en la chair du
Christ. Prouvons donc ceci. Comment ce qui est du pain
peut-il être le corps du Christ? Par quels mots se fait donc
la consécration et de qui sont ces paroles? Du Seigneur
Jésus. En effet tout le reste qu’on dit avant est dit par le
prêtre: on offre à Dieu des louanges, on prie pour le peuple,
pour les rois, pour tous les autres. Dès qu’on en vient à
réaliser le vénérable sacrement, le prêtre ne se sert plus de
ses propres paroles, mais il se sert des paroles du Christ.
C’est donc la parole du Christ qui produit ce sacrement.

Quelle parole du Christ? Eh bien, c’est celle par laquelle
tout a été fait. Le Seigneur a ordonné, le ciel a été fait. Le
Seigneur a ordonné, la terre a été faite. Le Seigneur a
ordonné, les mers ont été faites. Le Seigneur a ordonné,
toutes les créatures ont été engendrées. Tu vois comme elle
est efficace la parole du Christ. Si donc il y a dans la parole
du Seigneur Jésus une si grande force que ce qui n’était pas
commençait à être, combien est-elle plus efficace pour faire
que ce qui était existe et soit changé en autre chose.”2

Mais les questions devinrent plus complexes, en Occident, à
partir de la réforme carolingienne. Un théologien comme Pas-
chase Radbert, par exemple, abbé de Corbie (790-865), écrit un

  1 On peut éventuellement l’entendre nommée dans l’expression
“Je crois…en la communion des saints,” pour autant que cette
expression soit comprise au sens des dons sanctifiés, cf. B. BOTTE,
“Communion eucharistique et communion des saints,” Questions
liturgiques 53 (1972) 255-262.

  2 AMBROISE DE MILAN, Des sacrements IV, 14-15, éd. B.
Botte, Sources chrétiennes, 25bis (Paris, Ed. du Cerf, 1961) 83.
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traité sur l’Eucharistie dans lequel il identifie le corps eucharis-
tique du Christ non plus au corps céleste du Ressuscité, comme on
le faisait jusque là, mais au corps terrestre de Jésus, né de la
Vierge Marie. Voici comment un bon connaisseur présente ces
modifications:

“Il faut rappeler que c’est Paschase qui a appliqué à
l’eucharistie les expressions ‘vrai corps’ et ‘corps né de la
Vierge Marie.’ A l’époque patristique, l’expression ‘vrai
corps’ désignait le réalisme de l’incarnation, en opposition
à ceux qui considéraient le corps du Christ comme une
apparence.’ Après Paschase, le réalisme eucharistique
s’exprime de plus en plus en recourant aux catégories
théologiques qui décrivent l’incarnation.

Ambroise parle de la vraie chair du Christ, née de la
Vierge Marie, et dit que le pain eucharistique est vraiment
sacrement de cette chair; Paschase dit que le sacrement est
la vraie chair née de Marie.”3

Les difficultés rebondirent au 11e siècle avec Bérenger de
Tours, qui fut enjoint de signer une profession de foi extrêmement
réaliste au concile de Rome, en 1059.4 Ces questions agitèrent les
théologiens pendant plus de quatre siècles, jusqu’à ce que les
grands scolastiques proposent une solution dont l’explicitation fut
facilitée par l’introduction de la philosophie d’Aristote en
Occident, à la fin du 12e siècle. La solution consista à distinguer
en toute réalité de ce monde, donc aussi dans le pain et le vin de
l’autel, la substance qui en définit la réalité profonde, et les
accidents (on dira aussi les espèces, terme qui fait partie depuis
lors du vocabulaire eucharistique commun) sous lesquels les
choses nous apparaissent. Ils forgèrent ainsi le concept de trans-
substantiation, signifiant que, les apparences restant identiques, la
réalité elle-même était transformée: de pain et de vin, elle devient
corps et sang du Christ.5

Pour sa part, la piété des chrétiens de l’époque subit aussi
l’effet de ces difficultés et de ces recherches. Focalisée par les
questions de l’époque traitées à leur niveau par les théologiens, la
dévotion concentre toute son attention sur l’hostie changée en

corps du Christ. La foi en ce mystère s’exprima désormais
communément par l’expression ‘présence réelle,’ dans laquelle
l’adjectif témoigne de la difficulté éprouvée et de l’insistance mise
à y répondre.

2. Conséquences de ces recherches théologiques
L’élévation

Ces difficultés et ces recherches introduisirent une modifica-
tion notable dans le canon de la messe. Non dans son texte, mais
dans sa gestation; une fois les paroles de Jésus à la Cène pronon-
cées sur le pain, les chrétiens de l’époque voulurent ‘voir la
présence,’ et demandèrent donc au prêtre d’élever l’hostie; ceci
donna lieu à ce qu’on appelle l’élévation, entourée bientôt d’une
génuflexion avant et après celle-ci; on fit plus tard de même lors
de la consécration du vin. Dans la participation des chrétiens à
l’Eucharistie, l’ouïe est désormais disqualifiée au profit de la vue,
d’autant plus que la liturgie se célébrait à l’époque en latin, langue
devenue inconnue des populations. La piété de l’époque se
caractérise par ‘le désir de voir l’hostie,”6 auquel ont correspondu,
outre l’élévation elle-même, divers éléments rituels, comme la
venue d’acolytes portant des cierges7 et agitant la clochette, ainsi
que le son de la cloche de l’église, signalant à la population locale
que la consécration s’était réalisée. “C’est ainsi, résumé Jung-
mann, que la messe fut axée sur un nouveau centre.”8

La Fête-Dieu
C’est à la même époque que Julienne du Mont-Cornillon, une

moniale de Liège, eut une vision qu’elle interpréta comme la
volonté divine d’instaurer dans le calendrier liturgique une fête du
corps du Christ. Celle-ci fut célébrée pour la première fois à Liège
en 1246, le jeudi qui suit le premier dimanche après la Pentecôte.
Y assistait notamment Jacques Pantaléon, archidiacre de Troyes,
qui devint quelques années plus tard le pape Urbain IV. Il instaura
à son tour la fête à Rome, en 1264; il en commanda les textes de
l’Office à saint Thomas d’Aquin.9 Tombée en désuétude à la mort
de ce pape, elle fut instaurée définitivement sous Clément V

  3 E. MAZZA, Continuità e discontinuità. Concezioni medievali
dell’eucaristia a confronto con la tradizione dei Padri e della
liturgia, Bibliotheca ‘Ephemerides Liturgicae’ - Subsidia 113
(Rome: Ed. Liturgiche, 2001) 212. Les textes cités sont ceux de
PASCHASE RADBERT, De corpore et sanguine Domini, éd. B.
Paulus, Corpus Christianorum, Continuatio Mediaevalis 16
(Turnhout: Brepols, 1969).

  4 Denzinger-Hünermann (DH), n/ 690.

  5 Le terme substantia a été utilisé dès la fin de l’Antiquité
chrétienne dans un sens non philosophique, par exemple dans
l’homélie Magnitudo autrefois attribuée à Eusèbe gallican et
aujourd’hui à Fauste de Riez (éd. F. Glorie, Corpus christianorum,
101, p. 196-197). Le premier emploi de transsubstantiatio se trouve
dans les Sentences du Maître Roland, vers 1140-1145 (éd. Giet,
Freiburg, 1891, p. 231), soit avant l’arrivée des traductions
d’Aristote en Occident. Sur ceci, voir P.-M. GY, “L’Eucharistie
dans la tradition de la prière et de la doctrine,” La Maison-Dieu
(LMD) 137, 1 (1979) 81-102, ici 92-102; article repris dans
L’Eucharistie. Tradition, célébration, adoration, Les plus belles
études de La Maison-Dieu, 1 (Paris: Cerf, 2005) 46-56.

  6 Le livre classique est celui de E. DUMOUTET, Le désir de voir
l’hostie et les origines de la dévotion au Saint Sacrement (Paris: G.
Beauchesne 1926).

  7 Sur ces signes lumineux autour des espèces eucharistiques, lire
C. VINCENT, Fiat lux. Lumière et luminaires dans la vie religieuse
du XIIIe au XVIe siècle (Paris: Ed. du Cerf, 2004); le cierge allumé
au moment de l’élévation se nomme joliment la ‘torche à lever
Dieu,’ 236.

  8 J.-A. JUNGMANN, Missarum sollemnia. Explication génétique
de la messe romaine (Paris: Aubier, 1951) t. 1:158.

  9 P.-M. GY, “L’Office du Corpus Christi, œuvre de S. Thomas
d’Aquin,” Revue des sciences philosophiques et théologiques 64
(1980) 491-507; repris dans Id., La liturgie dans l’histoire, Liturgie,
2 (Paris: Ed. du Cerf, 1990) 223-245.
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(1305-1314).10 Elle devint dès lors le flambeau de la foi eucharis-
tique, parvenue à trouver son expression après cinq siècles de
difficultés. Le même mouvement donna lieu, au 14e siècle, à
l’apparition des processions du Saint-Sacrement et à l’adoration
eucharistique, emblèmes de la foi eucharistique catholique du
deuxième millénaire.11 De la foi catholique, car les Réformateurs
du 16e siècle ne ratifièrent pas ces évolutions; ils refusèrent
l’expression de transsubstantiation, pour la raison qu’elle n’était
pas biblique; c’est le moins qu’on puisse dire! Ils s’opposèrent
aussi aux manifestations de la piété qui s’étaient déployées depuis
le 13e siècle. Quant aux Orientaux, ils ne connurent ni les mêmes
difficultés théologiques ni les mêmes développements de la piété,
même s’ils partagent la même foi eucharistique que leurs frères
d’Occident.

Oubli d’autres dimensions de l’Eucharistie
L’insistance sur certains aspects de l’Eucharistie entraîna

symétriquement la négligence de certains autres. Et d’abord,
même si ce n’était pas nouveau, la mise à l’ombre de la participa-
tion des fidèles. A l’époque, des jubés séparent le chœur de
l’église où les ministres ‘disent leur messe,’ et la nef où les fidèles
peuvent ‘prier,’ c’est-à-dire faire leurs prières…à l’occasion de la
messe.12 C’est la brisure ecclésiologique entre clercs et laïcs, entre
la messe des uns et les prières des autres. Elle est illustrée par de
nombreux tableaux où les peintres ont reproduit cet état des
choses.13 La liturgie de la Parole, pour sa part, se réduit à ce que
l’on a appelé ‘l’avant-messe’; la Parole n’est plus guère entendue;
elle est lue en latin, et à voix basse, par le prêtre derrière le jubé.
On n’a pas supprimé les lectures des missels, mais le résultat est
pratiquement le même.14 Quant à l’action de grâce, cœur de
l’Eucharistie, elle n’est plus considérée depuis la fin de l’Antiquité
comme le centre nerveux de l’action, aussi stupéfiant que cela

puisse paraître.15 Ainsi, un théologien de la classe de Martin
Luther en est venu à supprimer la prière eucharistique, mis à part
la préface et les verba testamenti, sous prétexte qu’elle n’était pas
biblique. Enfin la communion des fidèles est tombée en désuétude
depuis la fin de l’Antiquité, sous le coup de la réaction des Pères
devant des communions apparemment sans conviction de la part
de nouveaux chrétiens à peine convertis;16 Ambroise mettait déjà
en garde ses auditeurs contre les pratiques des Grecs qui ne
communient plus.17 Il n’est donc pas étonnant que le 4e concile du
Latran, que l’on a appelé ‘le Vatican II du moyen âge,’ stipule que
les chrétiens doivent communier ‘au moins à Pâques,’ prescription
devenue le ‘3e commandement de l’Eglise’.

3. L’œuvre de Vatican II
Cette description de la célébration eucharistique médiévale, qui

a largement perduré durant les siècles ultérieurs, explique la
réaction de Vatican II et le programme de restauration liturgique
qu’il a développé. Dès le ch. 1, les principes essentiels de la
liturgie sont rappelés; le n/ 7 déploie, en réaction à l’évolution
médiévale décrite ci-dessus, les diverses modalités de la présence
du Christ, ‘surtout dans les actions liturgiques.’ A la lumière du
parcours esquissé ci-dessus, ce rappel de la présence pascale du
Ressuscité à l’Eglise et au monde apparaît essentiel; il a été repris
ultérieurement par le pape Paul VI dans son encyclique Myste-
rium fidei, qui comporte cette expression lumineuse à propos de
la présence du Christ sous les espèces du pain et du vin: “Cette
présence, on la nomme ‘réelle’, non à titre exclusif, comme si les
autres présences n’étaient pas ‘réelles’, mais par excellence, parce
qu’elle est substantielle.” Cette phrase a été reprise plusieurs fois
depuis lors, jusque dans le Catéchisme de l’Eglise catholique.18

Toujours dans le ch. 1 de la Constitution, le n/ 14 se présente
comme la magna charta de la participation active, “demandée par
la nature de la liturgie elle-même et qui, en vertu du baptême, est

  10  Sur tout ceci, lire A. HAQUIN, éd., Fête-Dieu, 1246-1996. Vie
de sainte Julienne de Cornillon. Actes du colloque de Liège, 12-14
septembre 1996, (Louvain-la-Neuve: Institut d'études médiévales de
l'Université catholique de Louvain, 1999), 2 vol.,

  11 Lire E. BERTAUD, “Dévotion eucharistique,” dans
Dictionnaire de spiritualité, t. 4,2, col. 1621-1637; G.J.C. SNOEK,
Medieval Piety from Relics to the Eucharist. A Process of Mutual
Interaction (Leiden: Brill, 1995).

  12 B. CHEDOZEAU, Chœur clos, chœur ouvert. De l’église
médiévale à l’église tridentine (France, XVIIe-XVIIIe siècle) (Paris:
Ed. du Cerf, 1998).

  13 On pense par exemple à la représentation de l’église dans
laquelle Roger Van der Weiden situe son tableau des 7 sacrements
(Anvers, Musée des Beaux Arts).

  14 À titre de témoin, on peut apporter le livre de Charles
JOURNET, La Messe. Présence du sacrifice de la Croix (Paris:
Desclée de Brouwer, 1957). Sur 376, ce futur cardinal en consacre
4 à la liturgie de la Parole, sous le titre: “Le cadre romain actuel du
mystère de la messe”; il écrit: “Un portique, l’avant-messe, de
nature catéchétique, donne accès à cette liturgie sacrificielle” (303).

  15 “Quant à l’action de grâces, écrit le P. GY, elle est, pour
Augustin et ses contemporains, disconnectée complètement de
l’eucharistie-nourriture,” dans “Eucharistie et ‘ecclesia’ dans le
premier vocabulaire de la liturgie chrétienne,” LMD 130 (1977) 19-
34; repris dans La liturgie dans l’histoire (voir note 9), 41-57 (ici
48).

  16 Voir J. QUASTEN, “Mysterium tremendum. Eucharistische
Frömmigkeitsauflassungen des vierten Jahrhunderts,” dans A.
MAYER e.a., éd., Vom christlichen Mysterium. Gesammelte
Arbeiten zum Gedächtnis von Odo Casel (Düsseldorf:
Patmos-Verlag, 1951) 66-75.

  17 AMBROISE DE MILAN, De sacramentis 5, 25, éd. B. Botte,
Sources chrétiennes, 25bis, p. 133.

  18 Encyclique Mysterium fidei, 3/9/1965, dans R. KACZYNSKI,
Enchiridion documentorum instaurationis liturgicae I, (Rome:
C.L.V. - Edizioni Liturgiche 1976), n/ 436, p. 148; reprise dans
l’Instruction Eucharisticum mysterium n/ 9 (25/5/1967), ib. n/907,
p. 327, dans le Rituel de l’Eucharistie en dehors de la messe, n/ 6;
enfin dans le Catéchisme de l’Eglise catholique, n/ 1374. Voir B.
BÜRKI, “Le Christ dans la liturgie, d’après l’article 7 de la
Constitution Sacrosanctum concilium de Vatican II,” Questions
liturgiques 64 (1983) 195-212.
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un droit et un devoir pour le peuple chrétien, ‘race élue, sacerdoce
royal, nation sainte, peuple que Dieu s’est acquis’‘ Le n/ 41 enfin
ne craint pas d’écrire que “la principale manifestation de l’Eglise
réside dans la participation plénière et active de tout le saint
peuple de Dieu aux mêmes célébrations liturgiques, surtout à la
même Eucharistie.”

Le chapitre 2, pour sa part, précise point par point les restaura-
tions à apporter à la liturgie eucharistique. Il commence, comme
il se doit, par souhaiter que la table de la Parole de Dieu soit
apprêtée plus richement: ‘on ouvrira plus largement les trésors de
la Bible’ (n/ 51). Les deux numéros suivants concernent l’homélie
et la prière universelle, et le n/ 54 l’utilisation de la langue du
pays, véhicule premier de la participation. Le n/55 “recommande
fortement cette participation plus parfaite à la messe qui consiste
pour les fidèles à recevoir, après la communion du prêtre, le corps
du Seigneur consacré au cours de ce même sacrifice.”19 Le n/ 56
affirme que les deux parties principales de la messe constituent un
seul acte de culte, ce qui est une prise de position contre la
réduction de la première à une ‘avant-messe’ La fin de ce chapitre
traite de la concélébration, lieu important de l’ecclésiologie de la
célébration.

Une théologie de l’Eucharistie  pour le 3e millénaire
Il faut commencer par prendre en considération le changement

de contexte sociologique, entre les siècles dont nous venons de
parler et l’époque actuelle. Cette évolution de l’Eucharistie en
Occident s’est développée au sein de ce qu’on appelle la chrétien-
té, c’est-à-dire le projet d’une société chrétienne où pouvoir civil
et religieux ont partie liée, où tous sont considérés comme étant
(ou devant être) chrétiens. La chrétienté, en ce sens, est un projet
théologique, tel celui de saint Augustin d’instaurer ‘la Cité de
Dieu’ sur la terre; elle correspond également à un état des relations
sociales où règne la conviction que ‘Tel père, tel fils’; la foi est
censée se transmettre de génération en génération. C’est une
société où ne règne pas la liberté de conscience mais plutôt le
principe de la religion du prince: cujus regio, eius religio.20 Les
taux très élevés de baptêmes des petits enfants dépendent de cette
manière de concevoir la société; le baptême y joue à la fois le rôle
de fête de la naissance et d’entrée dans la vie chrétienne.

Cet état des choses a commencé à se fissurer à partir de la
Renaissance, avec une première répercussion dans la Réforme
protestante. Le deuxième coup de butoir fut la Révolution

française et la proclamation des droits de l’homme. Ultérieure-
ment, les assauts se firent plus nombreux; citons encore, parmi
d’autres, la séparation de l’Eglise et de l’Etat, en 1905 en France,
et la fin des États pontificaux avec les Accords du Latran, en
1929.

Ce contexte sociologique a bien évidemment sa répercussion
sur la théologie, et même sur l’Eucharistie. Il ne s’agit plus de
rêver que ‘tout le monde y soit,’ ni de la célébrer ‘pour rehausser’
l’importance d’un événement profane, comme si tous les citoyens
du monde partageaient les convictions évangéliques.
L’Eucharistie est faite pour des chrétiens. Elle vient en effet en
troisième position dans les sacrements de l’Initiation chrétienne;
comment pourrait-on comprendre quelque chose du mystère
célébré, et surtout y communier, si l’on ne partageait pas un tant
soit peu la foi dans le Seigneur Jésus? L’Eucharistie est le trésor
de la vie chrétienne; elle n’a pas à être galvaudée, comme si tout
le monde y adhérait avec évidence. Il y aura donc, dans les temps
qui viennent, moins de monde dans les églises, du moins dans les
pays occidentaux qui connaissent l’évolution sociale brossée ci-
dessus. Mais il faut souhaiter que les participants à l’Eucharistie
y viennent avec une plus vive conscience, et en ressortent avec
des convictions évangéliques plus fortes. Il est bon de se rappeler
la formule par laquelle le Père de Lubac a résumé la théologique
patristique en ce domaine: “L’Eucharistie fait l’Eglise.”21

Ce contexte social du troisième millénaire occidental étant
brossé à grands traits, on pourrait proposer une théologie de
l’Eucharistie pour les chrétiens qui en vivent en développant un
triple jeu de don et de contre-don. Qu’entendre par contre-don?
Voici comment Louis -Marie Chauvet le présente: 

Tout don oblige; il n’est pas de réception de quoi que ce
soit comme don qui n’entraîne le contre-don d’une recon-
naissance, au minimum un ‘merci,’ ou quelque expression
physionomique. C’est dire que la gratuité du don implique
obligatoirement, de par la structure même de l’échange, le
contre-don d’une réponse.22

Le contre-don est donc la démarche entraînée par la réception
du don. Tout don est fait à un sujet, qui manifeste son accueil du
don en souhaitant donner en retour. Pas nécessairement par
obligation sociale, ce qui ne serait qu’une perversion du proces-
sus, mais par l’accueil même du cadeau, par reconnaissance de la
personne qui le lui a fait. Le cadeau n’est en effet pas un objet,
mais l’expression d’un échange symbolique entre deux personnes,
qui se lient, d’une certaine manière, par l’échange de cadeaux.
Elles intensifient leur présence l’une à l’autre, comme le suggère
splendidement un synonyme français de cadeau, le présent. “Les
petits cadeaux, dit le proverbe, entretiennent l’amitié.”

Sur cette base, on peut présenter l’Eucharistie comme la
succession de trois phases de don et de contre-don. A l’invitation
du Seigneur à se rassembler répond le contre-don de notre venue,

  19 Cette dernière précision, rappelée depuis lors par de nombreux
documents, était déjà mentionnée dans l’encyclique Mediator Dei
de 1947. Mais les habitudes sont tellement invétérées que, près de
soixante ans après, elles n’ont guère changé. Très souvent, durant
l’Agnus Dei, le prêtre ou une autre personne se rend au tabernacle
pour y prendre le ciboire, comme si l’on était surpris par le fait que
des chrétiens veuillent communier. Preuve par les gestes que la
communion ne sont pas encore bien intégrés dans la célébration,
alors que depuis Pie X la communion peut à nouveau être
fréquente. C’est un des lieux de la célébration où l’on mesure le
poids des déviances médiévales.

  20 Sous cet angle de vue, le document le plus important du concile
fut sans conteste la déclaration sur la liberté religieuse, Dignitatis
humanae.

  21 Sur la force de cet adage et ses limites pastorales, lire H.
BLOCK, “L’Eucharistie fait-elle toujours l’Eglise?”, LMD 223, 3
(2000)  73-92.

  22 Louis-Marie CHAUVET, Symbole et sacrement. Une relecture
sacramentelle de l’existence chrétienne, Cogitatio fidei, 144 (Paris:
Ed. du Cerf, 1987) 113-114.
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de notre présence. Au don de sa Parole correspond le contre-don
de l’action de grâce. Au don de la communion se rapporte le
témoignage que nous pouvons porter dans le monde.

1. L’invitation et la venue à l’assemblée
En régime de chrétienté, on suppose que tous les citoyens

sont des chrétiens; on les oblige donc à venir à la messe; on y a
même joint une sanction: ‘sous peine de péché mortel’ Or la
seule raison de se rendre à l’Eucharistie, c’est d’y être invités.
Le Seigneur nous précède. Il nous appelle, chaque dimanche,
premier jour de la semaine parce que jour de la Résurrection (Jn
20, 1), à nous rassembler pour entrer plus profondément dans
son mystère pascal. On mesure ici à quel point l’instauration de
la Fête-Dieu un jeudi, en fidélité à ‘l’institution de l’Eucharistie’
lors de la dernière Cène, a troublé les repères. Car il ne peut y
avoir d’Eucharistie avant Pâques, avant la résurrection du
Seigneur. C’est le Ressuscité qui nous invite!

A ce premier don de grâce correspond, si nous y sommes
disposés, le contre-don de notre levée, de notre venue, de notre
présence à l’assemblée chrétienne. C’est d’ailleurs Lui qui nous
accueille; la première parole du prêtre, après le signe de croix,
est bien: ‘Le Seigneur soit avec vous’ L’expression ‘Le Sei-
gneur’ désigne effectivement le Ressuscité. Par les premiers
mots du rituel, celui-ci se présente à nous; il accueille notre
contre-don. C’est la présence du Ressuscité.

2. La Parole et l’action de grâce
Pris dans la dynamique de l’échange symbolique, on n’en reste

pas là (quoiqu’on pourrait savourer un moment cette présence
mutuelle). Le Seigneur reprend l’initiative en nous adressant sa
Parole, comme on le fait envers des personnes que l’on aime. En
ces lectures, il ne s’agit donc pas avant tout d’enseignement, de
rappel, moins encore de formation catéchétique; au-delà de ces
aspects, qui peuvent exister, mais sont secondaires, il s’agit de
nous mettre à l’écoute de Quelqu’un. Écouter sa Parole, la
ruminer par le psaume et la savourer dans le silence, Le recon-
naître par l’acclamation (‘Louange à toi, Seigneur Jésus’). Parmi
toutes les fonctions que l’on peut légitimement reconnaître à ce
moment de la messe, la plus importante est bien l’annonce
kérygmatique: Jésus, Ressuscité, nous adresse la Parole, pour faire
de nous ses disciples.23

A ce don de Parole correspond le contre-don de l’action de
grâce. “Oui, Père, ayant entendu la Parole, nous te rendons grâce
pour ton Alliance et ton œuvre d’amour en ce monde, œuvre qui
a culminé dans l’envoi de ton Fils, lui qui, la veille de sa
passion…et, dans l’Esprit, nous célébrons ici le mystère de sa

mort et de sa résurrection.” Hodie, s’exclamait O. Casel.24 C’est
en effet un des termes-clé de la liturgie; si elle fait l’anamnèse de
l’histoire du salut, c’est pour en dire la réalisation actuelle, et la
possibilité de nous inscrire dans ce mouvement salvifique.
L’épiclèse est bien là, d’ailleurs, pour nous dire que l’Eucharistie
n’est pas une manière de nous rapporter fictivement à la Cène
d’hier, mais de recevoir le don de Dieu aujourd’hui, en son Esprit.
Les Orientaux aiment souligner que l’Eucharistie est une nouvelle
Pentecôte.

On peut s’étonner que le sens de l’action de grâce se soit perdu
à ce point, chez les chrétiens d’Occident; nous en avons vu les
racines ci-dessus, dès Augustin, mais plus encore par l’attention
accordée presque exclusivement à la transformation des dons, dès
le début du 2e millénaire. Or eucharistia se traduit par action de
grâce! A la décharge des Occidentaux, on peut noter l’accident
linguistique qui a fait que le grec euxaristia a été traduit en latin
par eucharistia et en français par Eucharistie, mais que le verbe
euxaristein n’a pas connu l’équivalent latin eucharistiare ni le
français eucharistier. Le latin utilise la périphrase gratias agere,
traduite en français par rendre grâce. Tout le moyen âge a
compris ces mots à partir de l’étymologie fantaisiste d’Isidore de
Séville: eu-xarij, la bonne grâce. Enfin, un accident typographique
a encore augmenté la confusion. La préface étant variable, dans
les liturgies occidentales, elle était écrite, dans les manuscrits
médiévaux, sur une page de droite; à la page suivante commençait
la partie fixe du Canon, avec le Te igitur. Les artistes se sont plu
à illustrer le T du Te igitur, et à le transformer en croix; l’occasion
était trop belle.25 Mais cela a fait en sorte que petit à petit la
préface n’a plus été comprise comme faisant partie de la prière
eucharistique; le terme préface lui-même, décalque de praefatio
qui signifie proclamation, a été entendu en son sens banal de
début, avant-propos; et au-dessus du Te igitur apparaît bientôt la
mention Incipit canon actionis!

Tout cela fait saisir que la perte du sens de l’action de grâce est
profonde, en Occident. Il faudra donc encore de nombreux efforts,
théologiques et pastoraux, pour que les chrétiens redeviennent
sensibles à l’action de grâce, qu’ils entendent l’appel du président
à ‘élever le cœur, pour rendre grâce au Seigneur notre Dieu’ C’est
la tâche du 3e millénaire.

3. La communion et l’envoi
Dans la dynamique de l’Eucharistie, la communion apparaît

comme l’étape ultime, le couronnement. C’est le don total de
Dieu, en son Christ, à son Peuple rassemblé. C’est l’intimité la
plus intense qui puisse se penser entre Dieu et nous, selon la
Parole de Jésus: “Celui qui mange ma chair et boit mon sang

  23 Voir le n/ 189 de LMD, 1992/1: “Bible et liturgie,” surtout les
articles de P. BRADSHAW et de H. ALLEN qui détaillent les
fonctions de la Parole et des lectionnaires. On trouvera un plaidoyer
en ce sens dans R. MESSNER, “La liturgie de la Parole pendant la
messe: l’anamnèse du Christ mise en scène,” LMD 243, 3 (2005)
43-60; repris dans L’Eucharistie. Tradition, célébration, adoration,
Les plus belles études de La Maison-Dieu, 1 (Paris: Ed. du Cerf,
2005) 91-108.

  24 O. CASEL, Das christliche Kultmysterium (Regensburg: Pustet,
1960) 97-99 et 173-175; traduit par J. HILD dans LMD 65, 1 (1961)
127-132.

  25 Voir J.-P. DEREMBLE, “Lettres performatives: le
Sacramentaire de Gellone,” dans les Chroniques d’art sacré n/ 48,
4 (1996)  12-15; P.-M. GY, “La mise en page du Canon de la messe
et du bréviaire,” dans H.-J. MARTIN et J. VEZIN, dir., Mise en
page et mise en texte du livre manuscrit (Paris: Ed. Electre, 1990).
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demeure en moi, et moi je demeure en lui” (Jn 6, 56). Don total,
sublime, proprement inimaginable. Son appartenance essentielle
à l’Eucharistie ne fait aucun doute, puisqu’il s’agit d’un repas,
avec une table, du pain et du vin, et que les paroles de Jésus sont
limpides: “Prenez et mangez/buvez-en tous.” Malgré cela, comme
nous l’avons vu ci-dessus, les chrétiens se sont habitués à ne plus
communier, dès la fin de l’Antiquité chrétienne. Et l’immensité du
mystère fait comprendre les innombrables exercices de prépara-
tion à leurs rares communions que remplissaient les chrétiens
pieux du moyen âge, et qu’ils appelaient la communion spiri-
tuelle.26

Même si aujourd’hui encore de nombreux chrétiens ne la
vivent pas ainsi, il faut donc bien comprendre que la communion
représente le point culminant de l’Eucharistie, le don total que
Dieu nous fait en son Fils. Elle se décline d’ailleurs en plusieurs
rites. Elle commence par le Notre Père, prière prononcée en
‘nous,’ une fois de plus; ses premiers mots nous font déjà commu-
nier, si l’on peut dire, puisqu’ils nous apprennent à dire ‘nous,’ et
que nous nous adressons ensemble à Celui que nous reconnais-
sons comme notre Père. Suit le geste de paix, où le Christ, comme
au soir de Pâques à ses disciples, nous donne sa shalom (Jn 20, 19,
21); la recevoir, et la partager à ses voisins et voisines, même si on
ne les connaît guère, c’est une deuxième manière de communier.
C’est en tout cas une façon de mettre en œuvre l’indissolubilité
des deux commandements de l’Evangile; car avant de nous unir
au Seigneur Jésus, il nous est demandé de recevoir-donner la paix
à nos frères et sœurs. Nous ne serons jamais plus près de Dieu que
de nos frères. La séquence se poursuit par la fraction du pain,
geste juif de partage sur lequel se greffe la signification nouvelle
donnée par Jésus, lorsqu’il y a ajouté la parole: “ce pain rompu,
c’est ma chair, livrée pour vous.” On y joint le chant de l’Agnus
Dei, confluent de fleuves de signification biblique, puisqu’on y
retrouve l’agneau pascal, nourriture de la libération d’Egypte, la
préfiguration du Christ souffrant sous les traits du Serviteur
souffrant d’Isaïe (ch. 53), et la désignation de Jésus par Jean-
Baptiste (Jn 1, 33). Le terme agneau est utilisé 28 fois dans
l’Apocalypse! Le couronnement de cet ensemble rituel, c’est la
manducation du corps et du sang du Christ, où s’accomplit le
mystère de notre christi-fication, objectif final de l’Eucharistie. Si
l’on a commencé à retrouver la communion à la coupe depuis le
dernier concile, il serait nécessaire aujourd’hui de réfléchir aux
modalités concrètes de la communion, afin de rehausser la force
du rite.27

À ce don extraordinaire correspond le contre-don de la vie
eucharistique. La messe, en effet, a une fin! Son but n’est pas de
s’éterniser; elle est un moment symbolique et rituel de notre vie,
destiné à la hausser à une signification sans pareille. Aussi se
termine-t-elle par une bénédiction, et un envoi fort: ‘Allez, dans
la paix du Christ’ Autant nous avons été conviés par le Seigneur
à nous rassembler, pour écouter la Parole, rendre grâce et commu-
nier, autant il nous est demandé maintenant de partir et de nous
disperser. La parole du prêtre n’est pas de l’ordre du constat (la
messe est dite;28 les portes vont se fermer), mais du programme:
ce que nous avons été initiés à faire ici au niveau symbolique,
nous sommes envoyés à essayer de le vivre dans le quotidien de
l’existence. Car “ce ne sont pas ceux qui disent ‘Seigneur,
Seigneur’ qui entreront dans le Royaume de cieux, mais ceux qui
font la volonté de mon Père.” Ici aussi, comme pour les pratiques
de communion, on souhaiterait une recherche liturgique qui
favorise une mise en œuvre plus forte du rite, des modalités qui
aident à saisir et à vivre le changement de registre et le passage du
rituel à l’existentiel.

Conclusion
Nous avons aujourd’hui l’énorme avantage d’être informés des

aléas de l’histoire, et de pouvoir ainsi mesurer les évolutions de la
théologie et des pratiques de l’Eucharistie, de repérer des mo-
ments plus forts de tradition et d’autres qui, à nos yeux du moins,
paraissent moins puissants. C’est à partir de ce constat que j’ai
plaidé pour une théologie eucharistique du 3e millénaire, c’est-à-
dire pour une revalorisation des diverses dimensions de
l’Eucharistie, en la totalité de son sens, depuis l’invitation à s’y
rendre jusqu’à l’envoi des participants aux chantiers de la justice
et de la paix. A tort ou à raison, je l’ai fait en prenant distance par
rapport à la théologie eucharistique du 2e millénaire occidental et
à son rétrécissement sur les éléments eucharistiques. Cette prise de
position s’est appuyée, par ailleurs, sur le formidable renouveau
des études bibliques, patristiques et liturgiques, qui ont permis de
retrouver l’ampleur de la tradition et l’énorme richesse offerte par
les textes de la prière chrétienne. Cet élan a été accrédité par le
dernier concile; s’il a énoncé un projet de réforme liturgique, on
se rend compte aujourd’hui qu’il faudra encore bien des années
avant que le peuple de Dieu l’ait assimilé. 

Formons des vœux pour que le prochain synode des évêques
catholiques, qui doit se tenir à Rome en octobre 2005, redonne
aux chrétiens un goût plus savoureux pour la divine Eucharistie!

  26 Voir L. de BAZELAIRE, “Communion spirituelle,”
Dictionnaire de spiritualité, t. 2,2, 1953, col. 1294-1300; O.
QUENARDEL, La communion eucharistique dans Le Héraut de
l’amour divin de sainte Gertrude d’Helfta, Monastica, 1 (Turnhout:
Brepols – Abbaye de Bellefontaine, 1997).

  27 Sur les rites de communion, lire P. De CLERCK, “Une
mystagogie des rites de communion,” LMD 226, 2 (2001) 151-160;
repris dans L’Eucharistie. Tradition, célébration, adoration, Les plus
belles études de La Maison-Dieu, 1 (Paris: Ed. du Cerf, 2005) 175-
183. Sur les modalités de la communion et sa proxémique, lire J.-
M. SORDET, “Proxemic Signs in the Eucharist,” Studia Liturgica
24, 2 (1994) 159-167.   28 Le Missel italien dit (trop?) simplement: ‘La Messa è finita.’
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(Conference held during the Week of Prayer at the Centro Pro Unione, Thursday, 19 January 2005)

Several paradigms have been at work in approaches to the
restoration of Christian unity since Pope Leo XIII issued
the encyclical Satis cognitum (1896), even if the concerned
participants have not always been aware of the model that
guided their thoughts and actions. What do I mean, in this
context, by paradigm? In the epistemology of Thomas
Aquinas, the final cause directs all our actions, not the
totally final Cause of the universe, identical with God, but
the intended purpose in view of which a person acts. In
other words, we pursue a dream in everything we do. This
makes human life profoundly dynamic. It also puts a
burden on everyone, for if we act intelligently we should be
able to formulate the aim of our acts. In New Testament
terms, we must be ready always to give an account of the
hope that is in us. Precisely, hope bears on the future. It
leads forward to what lies ahead. It defines the paradigm of
one’s life.

In the modern context of his Essay in Aid of a Grammar
of Assent (1870), John Henry Newman explained that when
we act, - and thinking is an act, - we start from an interior
‘impression’ of what we would like to reach, obtain, or
make through our action. What he called the ‘illative’ sense
is precisely ‘the power of judging and concluding’1 that is
at work, when, facing a range of possible attitudes, we
decide which is the most appropriate at this moment, in the
current circumstances. The decision-making that follows
the perception of what is appropriate is always guided by a
prevision, or a vision, of what ought to be. This mostly
unconscious insight includes a more or less vague sense
that something is missing or wrong in what actually is, and
that this defective situation should be remedied, at least in
part, by what we have decided to do. Thus life and thought
are carried forward by hope. In Christian wisdom this hope
is anchored in God and the promises of God that we know
through the Word made flesh, Jesus Christ, and that we
trust through what Calvin called the testimony of the Holy
Spirit, present in us.

Cardinal Jan Willebrands opened a similar perspective

in 1970, when, in a sermon at Great St. Mary’s in Cam-
bridge, he referred to the notion of typos of the Church. He
spoke of ‘typos in its sense of general form or character,’
and of  the existence of a  ‘plurality of typoi within the
communion of the one and only Church of Christ.’ I quote:

Where there is a long coherent tradition, commanding
men’s love and loyalty, creating and sustaining a
harmonious and organic whole of complementary
elements, each of which supports and strengthens the
other, you have the reality of a typos.2

            In an ecumenical dialogue the parties try to imagine
together what typos of the Church will be able to collect the
disparate elements that characterize the Churches in
dialogue, and to form a consistent and harmonious whole
out of them. Several visions of the proper typos of the
Church, several paradigms, have guided the search for
Christian unity so far.

The Unionist Paradigm

In his concern for the unity of Christians Pope Leo XIII
did not yet pursue an ecumenical goal. Unionism is a more
adequate term for what he wished, the reunion of all
Christians under papal leadership. The encyclical Satis
cognitum (June 1896) envisioned Christian reunion as the
‘bringing back to the fold,’ as he wrote, ‘of souls that have
strayed’ (n.1). Conversion was the model or paradigm of
reunion that inspired him. It was not conversion in the
profound sense of  metanoia, though metanoia was cer-
tainly not excluded. The central concern was reunion with
the Catholic Church led by the bishop of Rome. Given the
historical views that prevailed in the Catholic hierarchy in
the last decades of the nineteenth century, the conversion
that Leo XIII envisaged was that of Protestant and Ortho-
dox Christians to the Catholic Church over which he
presided as successor of Peter. ‘We must investigate,’ he
wrote, ‘not how the Church may possibly be one, but how

  1 John Henry NEWMAN, Essay in Aid of a Grammar of Assent
(Garden City, NY: Image Books, I955).276.   2 Information Service, 11 (1970/III)14.



10  Bulletin / Centro Pro Unione N. 69 / Spring 2006

He, who founded it, willed that it should be one’ (n.11).
How does Christ will the oneness of the Church? This very
good question was then cast in the form of the Counter-
Reformation. The resulting model of reunion was the
conversion of all non-Catholics to Rome. This was, in the
words of Cardinal Willebrands, an ‘ecumenism of return.’3

In the nineteenth century, however, the Church in
Europe struggled with the consequences and the influence
of the French Revolution. Most Catholic theologians and
historians blamed the Reformation for the excesses of the
Revolution. As a consequence, the prospect of the conver-
sion of Protestants did not look realistic. And for this
reason the Unionism inspired by Leo XIII looked rather to
the Orthodox Church, and also to the Church of England
for those who perceived its distinctness among the Church-
es of  the Reformation. The hopes of  those who looked
forward to a reconciliation of Canterbury and Rome were
dashed, however, by Leo XIII’s apostolic letter,
Apostolicae curae (September 1896), the arguments of
which against the validity of Anglican ordinations remain
highly questionable today. 

Pope Leo’s strictly Roman approach could hardly be
shared in other Churches. And when initiatives toward
Christian reunion were taken among Protestants and
Anglicans, they evidently fit other conceptions of unity. In
fact, if one looks for the fundamental impression that
inspired the beginning of the ecumenical movement in
1910, and that has kept it going through the ups and downs
of always imperfect human relations, one finds a succession
of projects, hopes for the future, anticipations of what one
would like to see as the Christian unity restored. Taken in
its basis and structure, each of these perspectives is inspired
by a fundamental impression of what the future ought to be
like, and it builds an image of the future that could function
as a guiding model or paradigm of reconciliation and
restoration.

1910

In 1910, when the delegates to the International Mission-
ary Conference of Edinburgh took the first steps toward the
reunion of Christians, they understandably followed a
missionary concern. The divisions of Christians in the
missions bring disunion in the very act of preaching and
accepting the Gospel. Hence the need for a joint attempt at
restoring unity, or rather for two attempts, one at the level
of action (the Life and Work Movement), the other at the
level of doctrine (the Faith and Order Movement), which
converged into the formation of the World Council of
Churches in 1948. The two movements continue within the

WCC, though in practice Faith and Order is somewhat
subordinate to Life and Work. On the whole the ecumenical
paradigm of the WCC has remained that of 1910: Joint
Witness to Christ the Savior, both in action and in doctrine,
action and doctrine being inseparable in missionary preach-
ing. 

The times had changed since Leo XIII.  The Malines
Conversations met four times between 1921 and 19264 in
the period of Faith and Order and of Life and Work; but
they were conceived as an exchange of ideas between a few
Anglican and a few Catholic historians and theologians,
rather than as a meeting of delegates representing their
Churches. The Unionism of Leo XIII still prevailed in Pius
XI’s encyclical, Mortalium animos (1928). Of this encycli-
cal Cardinal Willebrands, at the first meeting of the Catho-
lic/Anglican Preparatory Commission said in January 1967:
“...it was more a criticism of the ecumenical movement as
it then existed than an expression of Pius’s attitude toward
separated Christians.”5 In fact, Pius XI also, in January
1927, wrote: “For reunion it is above all necessary to know
one another and to love one another...”6

Groupe des Dombes

There is a certain irony in the fact that a conversion
paradigm has been very fruitful in the unofficial dialogue
of the Groupe des Dombes, which began in 1937, long
before the post-conciliar official dialogues with Catholic
participation. Conversion, however, was then understood,
and still is in the meetings of the group, as metanoia, and
moreover, metanoia envisioned as a collective attitude of
 whole Churches before God. “That the Churches must
convert themselves before their Lord, no one doubts.” In
1991 these words introduced a statement entitled, Pour la
conversion des Églises, “For the Churches’ conversion.”
Already in 1971, commenting on its statement, Vers une
même foi eucharistique, the Group called for “ecclesial
‘metanoia’ or ‘confessional conversion’”7 as being nothing
less than the recovery of a Church’s true identity. Where,
however, does a Christian Church find its identity? Only
one answer is possible: Ecclesial identity does not exist
outside of Christ. It resides in the conversion of members

  3 “The Place of Theology in the Ecumenical Movement,” in Peter
NEUNER and Harald WAGNER, In Verantwortung für den Glauben.
Beiträge zur fundamentaltheologie und Ökumenik (Freiburg-im-
Breisgau: Herder, 1992) 257.

  4 The Conversations took place January 1921, March 1923,
November 1923, and May 1925, with the closing meeting in October
1926.

  5 Alan C. CLARK and Colin DAVEY, Anglican-Roman Catholic
Dialogue. The Work of the Preparatory Commission (London:
Oxford University Press, 1974) 27.

  6 See G. TAVARD, Two Centuries of Ecumenism (Notre Dame,
Ind.: Fides Publishers, 1960) 120-121.

  7 Vers une même foi eucharistique? (Taizé: Presses de Taizé, 1972)
43.
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and ministers before and to the Lord. If the focus of the
Groupe des Dombes on ecclesial and confessional conver-
sion was made possible by the ecumenical initiatives
undertaken in Edinburgh in 1910, it carried much further
the implications of the search for the restored unity of
Christians.

Unitatis redintegratio

 By and large, the Unionism of Leo XIII prevailed
among Catholics until Vatican Council II proposed a new
ecumenical paradigm in the decree Unitatis redintegratio.
This paradigm ought to be understood in light of Pope Paul
VI’s insight into the dialogical life of the Catholic Church.
Pope Paul began the encyclical Ecclesiam suam (August
1963) with a reflection on the self-awareness of the Church.
He posited the principle that the Church’s ‘real visage, as
it shows to our eyes today’ in its historical existence, never
totally expresses “the absolute and perfect image which
Christ wanted the Church, his holy and immaculate Bride,
to wear,” even though he immediately added that this real
visage does  by the grace of God “bear the lineaments
which its divine Maker impressed on it,” and which “the
Spirit through the centuries has made more vivid and more
significant...” The Church’s self-awareness realizes that its
own “form... is never beautiful enough, holy and luminous
enough to be conform with the divine concept which
constitutes its model.” In its historical and contemporary
imperfection the Church establishes a multiple dialogue
with humanity, with itself, and with the other Christian
communities with which it is in partial communion.
Whence the three parts of Ecclesiam suam: (1) The self-
awareness of the Church. (2) The urge to renewal that the
Church feels. (3) Dialogue as the way to renewal. 

Dialogue is precisely the ecumenical paradigm at the
heart of the decree Unitatis redintegratio. More precisely
it is dialogue between Churches  ubi unusquisque par cum
pari agat, ‘in which each participant acts with equal parity’
(UR. 9). This dialogical ideal has been pursued in the
bilateral dialogues that were inspired by the Council, some
of them beginning even before the last session, in 1965. 

Dialogue remained the central paradigm in the encycli-
cal of John Paul II, Ut unum sint (1995). As described in
this text, dialogue is more than an exchange of ideas. It
begins indeed with a ‘cognitive moment (dia-logos).’ And
it also ‘by itself includes a global and existential dimen-
sion’ (n.38), which the encyclical sums up as ‘an exchange
of gifts.’8 This expression, ‘exchange of gifts,’ has had a
certain influence on ecumenical thinking since John Paul II
used it. It inspired the title of Margaret O’Gara’s book, The

Ecumenical Gift Exchange.9 It is also echoed in the docu-
ment that will be presented to the quinquennial meeting of
the World Methodist Council (Seoul, July 2006) by the
current joint commission of the Catholic Church and the
World Methodist Council.

The phrase, however, is not entirely fortunate, for in
ordinary life the giver of a gift loses it as it passes into
another person’s possession. In a true dialogue, on the
contrary, ideas, doctrines, convictions, experiences, are not
lost to the giver. They are shared as they become an
enriching endowment of all the dialogue partners. In fact,
the reference that Ut unum sint gives to the council’s
Constitution on the Church, n.13, does not mention an
exchange. It speaks of all parts of the Church bringing their
dona to the common table. The context clearly shows that
these dona are not gifts made to others, but gifts received
from God, which are to be shared with all, not given away
or exchanged. Moreover, if indeed one-sided giving often
derives from charity, it can also be born, psychologically
and even politically, from a position of paternalist superior-
ity. Then the gift should to be rejected. An authentic
dialogue, however, is not one-sided. It implies a sharing of
talents, mutual self-giving, and mutual reception.10

Communio-ecclesiology

When dialogue is carried out by believers who, even in
the disunion of their Churches, are united in Christ by faith
and baptism, it promotes feelings of communion. It is
particularly significant that the years before and after the
start of the twenty-first millennium saw the explosion of an
ecclesiology of Communion. In the Catholic Church this
took the form of a realization that the fundamental ecclesial
model of Vatican Council II was not, as early commenta-
tors had thought, an ecclesiology of the People of God. It
was an ecclesiology of Communion. “What God wants,”
Willebrands wrote, “is the unity of communion.”11 Commu-
nio-ecclesiology, which has long been a theme of Anglican
reflections on the Church12 because it is deeply embedded
in the Book of Common Prayer, was in fact so basic to the
joint statements of ARCIC-I that the introduction to the
Final Report, composed in 1981, provides a summary

  8 Ut unum sint, n. 28.

  9 (Collegeville, MN: Liturgical Press, 1998).

  10 Following Vatican II, the British Council of Churches formulated
“Four Principles of Dialogue,” which the lambeth Conference of
1988 endorsed: 1) Dialogue begins when people meet; 2) Dialogue
depends on mutual understanding, respect, and trust; 3) Dialogue
makes it possible to share in service to the communty; 4) Dialogue
becomes a medium of authentic witness.

  11 “The Place of Theology...,” In Verantwortung..., op. cit., 261.

  12 L. S. THORNTON, The Common Life in the Body of Christ,
(London : Dacre, 1963).
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description of koinonia in an ecumenical perspective:
Koinonia “signifies a relation between persons resulting
from their participation in one and the same reality” (n.5).
Further, “Koinonia with one another is entailed by our
koinonia with God in Christ. This is the mystery of the
Church.”  The primacy is “a visible link and focus” of
koinonia. The Eucharist is its ‘effectual sign.’ The ministry,
as episcope, ‘exists only to serve’ it. It needs visible
expression as the ‘sacrament of God’s saving work’ (n.7).
It is ‘grounded in the word of God preached, believed and
obeyed’ (n.8).

The late Jean-Marie Tillard explored the notion of
ecclesial Communion at length in major volumes published
respectively in 1987, 1992, and 1995.13 This understanding
of the conciliar ecclesiology of communion happily
converged with the orientation of the Faith and Order
Commission of the WCC, which, in 1982, after a long
processus and many debates, made the ideal of koinonia, as
‘solidarity in the Body of Christ,’ (BEM, n.21), central to
its report, Baptism, Eucharist, Ministry, and to the Lima
liturgy. Following this, the theme of  the Fifth Conference
on Faith and Order, meeting in Santiago de Compostella in
August 1993, was no other than ‘On the Way to Fuller
Koinonia.’14

Since ARCIC-I concluded its pioneering work, the
ecclesiology of communion has been the object of several
ecumenical dialogues, as between Catholics and Pentecos-
tals (Perspectives on Koinonia, 1989), Catholics and
Anglicans (ARCIC-II: Church as Communion, 1990),
Disciples and Roman Catholics (1992), Anglicans and the
World Methodist Council (1996), Catholics and the World
Methodist Council (2001), Catholics and Lutherans in the
USA (The Church as koinonia of salvation. Its Structures
and Ministries, 2005). It will also be featured in the report
of Catholics and Methodists that will be presented at the
meeting of the World Methodist Council in Seoul in the
Summer of this year 2006. 

The dominant characteristic of an ecclesiology of
communion unites the local and the universal, the local
Church being no other than the universal Church in one
particular area. It unites structure and sacrament, since the
central sacrament of the Gospel is the communion of the
faithful with the body and blood of Christ, and ecclesial
structures exist in order to organize sacramental commu-
nion and give it social visibility. Furthermore, communio-
ecclesiology opens a large window on the world. As

ARCIC-II declared,

To explore the meaning of communion is not only to
speak of the Church but also to address the world at
the heart of its deepest need, for human beings long
for true community in freedom, justice and peace and
for the respect of human dignity (Church as Commu-
nion, n.3).

The experience of communion within one’s Church calls
for communion across all Churches, and all the more so as
communion in baptism remains fundamental in the entire
Christian landscape, even when it is somewhat impaired
where communion in the Eucharist has been discontinued
for historical and doctrinal reasons. Baptism, as is manifest
in the mystagogical sermons of the Fathers of the Church,
implies a radical orientation to communion. Being one in
baptism logically entails becoming one in the Eucharistic
meal. Paradoxically, this logic has been disturbed by
history, so that what is implied in baptism is not always
experienced in practice. The knot that ecumenical dialogues
must learn to undo is precisely this: How can the Churches
together reopen the way to one Communion for all their
 members? The question brings us back to the mutual self-
giving that is at the heart of dialogue, since in the commu-
nion of Saints, as traditionally understood, all goods are
common to all. 

Koinonia was a Greek, more specifically Platonic,
concept before it entered Christian thought. In Plato’s
Dialogues, however, the idea became dangerous when it
was made into a political principle regulating the organiza-
tion of the human city.15 In Plato’s Republic, koinonia is so
basic that it must be enforced by authority. In a similar line
Dostoievsky imagined the Grand Inquisitor as a devoted, if
fanatic, enforcer of Communion. In the recent past  the
unanimity of the National-Socialist parades in Nuremberg
excluded many citizens. And the political ideal of total
conformity came to justify Hitler’s concentration camps
and the shoah. In these cases communion was the opposite
of dialogue. It was a distorted, a false communion. 

By contrast, the City of God was described by St.
Augustine as a mixed body of saints and sinners. In this
mixed body the confession of sins is preliminary to the
liturgy. Sins, even of a few, affect the whole; and the whole
needs conversion. As Unitatis redintegratio unambiguously
declared, De culpis adversus unitatem valet testimonium S.
Joannis: “Si dixerimus quoniam non peccavimus, menda-
cem facimus eum, et verbum ejus non est in nobis” (1
Jn1:10). There is therefore no true ecumenism without
interior conversion (UR. 7). Vatican Council II indeed
affirmed that ‘all Catholics must tend to Christian perfec-

  13 Église d’Églises. L’écclésiologie de communion (Paris: Cerf,
1987); Chair de l’Église, chair du Christ. Aux sources de
l’écclésiologie de communion (Paris: Cerf, 1992); L’Église locale.
Ecclésiologie de communion et catholicité (Paris: Cerf, 1995). For a
more recent presentation of Communion-ecclesiology, see Dennis M.
DOYLE, Communion Ecclesiology (New York: Orbis, 2000).

  14 Thomas BEST and Günther GASSMANN, eds. On the Way to
Fuller Koinonia, Faith & Order Paper, 166 (Geneva: WCC, 1994).

  15 This is emphasized in Nicholas SAGORSKY, Ecumenism,
Christian Origins, and the Practice of Communion (Cambridge
University Press, 2000).



N. 69 / Spring 2006 Bulletin / Centro Pro Unione   13

tion’ (UR. 4), a statement that is especially welcome to
Methodists, since it concurs with John Wesley’s fundamen-
tal idea that Christians must seek to reach perfection. This
is well formulated in these verses of Charles Wesley:

Partner of Thy perfect nature
Let me be now in Thee
A new sinless creature.16

None of the faithful, however, whether Catholic or
Methodist, can presume to have reached perfection.
Communion in a Church of sinners must be constantly
qualified by confession; and it should eventually be
enriched by conversion. Let me again quote Cardinal
Willebrands,

Ecumenism certainly needs theology; but because
unity can only be given by God, ecumenism above all
needs prayer... Without the mingling of prayer and
theological research Christians can never entirely be
in the presence of God... Ecumenism will make no
progress unless divided Christians have re-created
between them ties of ‘the heart’. The Church God
wants is not just harmony and agreement in the
matter of doctrine and dogmas. It is the communion
of what Thomas Aquinas called ‘living faith,’ which
is exactly that mingling of intelligence and heart of
which I have been speaking.17

Now the dimension of Communion that includes mind and
heart, intellect and love, is well expressed in the notion and
the practice of hospitality.

Hospitality

Hospitality as ecumenical methodology is the central
idea of a small book recently published in Geneva, Receive
One Another. Hospitality in Ecumenical Perspective
(2005).18 This book was composed by an ecumenical team
convened by Diane Kessler, executive secretary of the
Massachusetts Council of Churches. Without openly saying
it, the title itself suggests hospitality as an ecumenical
paradigm. I chiefly contributed to chapter 4, entitled, ‘A
theological exploration;’ and I now wish to pursue the
theological reflection at greater depth.

The ecumenical dimension of hospitality was first noted,
it would seem, in the Anglican context. In his book, To

Meet and to Greet. Faith with Faith,19 Kenneth Cragg saw
the Christian mission as turning around two poles, that he
called ‘embassy’ (announcing the Gospel to others) and
‘hospitality’ (receiving the other so as better to live the
Gospel). The Lambeth Conference of 1998 echoed this
insight when it incorporated hospitality in its missionary
perspective: “This reminds us at once of the dimension of
‘hospitality.’ Christian faith is a matter of invitation, not
force or threat.”20

Hospitality, however, is not missiological in essence. An
outstanding example of pure hospitality was given at
Vatican Council II, when John XXIII invited Orthodox and
Protestant Churches to send observers to the Council.21 The
observers were housed, fed, and generally taken care of by
the Secretariat for the Promotion of the Unity of Christians.
They in turn contributed to the ecumenicity of the council
by their presence and by their contributions to regular
meetings and discussions organized by the Secretariat about
the conciliar topics and debates. This example inspired
similar invitations that the World Council and many of the
Churches have, since that time, sent and accepted. The
practice, however, needs a theology if it is to be fully
fruitful.

Hospitality is certainly a profoundly religious attitude,
which is cultivated in the main religions of the world. It is
grounded in the believers’ sense of the universal presence
of God, or, where there is no doctrine of a personal God, in
the all-pervading presence of the Divine. This universal
presence is sensed and expressed differently in different
cultures. The Chandogya Upanishad speaks of a universal
presence of the Self, which everyone ultimately is, as a
father teaches his son: “That which is the subtle essence, in
it all that exists has its self. It is the True. It is the Self, and
thou, Svedaketu, art it.”22 Hinduism is well aware of the
ensuing dilemma, when a warrior seems bound to kill
others. This is the very topic of the Bhagavad Gita, where
the dilemma is lifted, though not solved, when Krishna, the
divine charioteer, tells Arjuna that, since both death and life
are impermanent, the inner imperishable reality ‘is not slain
when the body is slain.’23 Therefore no wise person mourns
for the dead, and Arjuna should do his do his duty as a
warrior. 

  16 Quoted in John and Charles WESLEY, Selected Writings and
Hymns (New York: Paulist Press, 1981) 325.

  17 “The Place of theology...,” In Verantwortung..., op cit., 265-266.

  18 (Geneva: WCC Publications, 2005).

  19 (London: Epworth, 1992).

  20 Lambeth Conference, 1998. Report, “Called to live and proclaim
the Good News,” §2.8.

  21 The first case of ecumenical hospitality between the Catholic
Church and the WCC seems to have been the presence of five official
Catholic observers at the third World Conference of the WCC in New
Delhi (19 November to 6 December 1961).

  22 The Upanishads, vol.1, (New York: Dover Publications, n.d.) 101.

  23 Winthrop SARGEANT, The Bhagavad-Gîtâ (Albany: SUNY
Press, 1984) 105. 
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In the very different context of the Semitic cultures
hospitality is profoundly rooted in the conditions of life in
the desert. It is based, more profoundly, on the ties between
each creature and God the Creator. As is written in the
Koran, “To God belong the East and the West; withersoev-
er you turn, there is the Face of God; God is All-embracing,
All- knowing.”24 In Genesis 18, Abraham receives the visit
of three mysterious strangers. He welcomes them. The text
designates them as Elohe Yahweh and Elohim in Hebrew,
as o Theos and Kyrios in the Septuagint, as Dominus in the
Latin Vulgate. That is, the author identifies them with God,
even though the divine identity of the visitors is not
perceived by Abraham, and still less by Sarah. Indeed, the
book of Leviticus illustrates a latent conflict between an
outgoing concern for all humans, and a fear of legal
impurities that can be contracted from others. Even there,
however, the hospitality that is enjoined on the People
extends beyond ethnicity: the alien (advena) who dwells in
the Land should be treated like a native (indigena), and
loved quasi vosmetipsos, ‘as though he were yourselves’
(Lev. 19:34).

In the later history of Israel the totality of gift and
response, grace and surrender to Adonai, is manifest in the
People’s fidelity to haaretz, the God-given land, which
functions for Israel as a model and summary of the universe
as God intends it to be. In Genesis 32 Jacob discovers that
the stranger he has struggled with all night long is not
really a stranger. Although he behaved like a man fighting
another man, the stranger was ‘God seen face to face’
(v.30). Henceforth every stranger in the Land bears the face
of God. Even more, God has destined every human being
to belong to the Land, and thus to show the face of God.
Psalm 87 sings: ‘Of Zion it can be said, man after man was
born in her’ (Ps. 87:5), because, according to a rabbinic
interpretation, ‘Zion is the source of all human life.’25

Exemplified in biblical stories, presumably sung in liturgi-
cal settings, this is already the principle of catholicity,
understood essentially even when formulated geographi-
cally.

Christian hospitality

Passing now to the Christian world, I am convinced that
it is not by accident that the icon of the Holy Trinity
showing the three angels visiting Abraham and Sarah is
traditionally called ‘the Hospitality of Abraham.” The icon
depicts them as angels, presumably because in the follow-
ing chapter 19 of Genesis two angels go to the city of

Sodom. The angels are understood as representing the
Three Persons of the Holy Trinity. The ultimate meaning of
the biblical episode and of its interpretation in the corre-
sponding icon is that the fundamental relation of the
creature to the Creator ought to be a relation of hospitality,
the creature welcoming the Three Persons’ loving visit, and
thankfully receiving all of God’s generous gifts. Because
God, the Holy Trinity, is magnificent in giving, the crea-
ture’s reception and response can properly be called ‘catho-
lic,’ embracing the entire horizon of the divine purpose.
And since God does not give Herself partially, a proper,
though never adequate response entrusts the whole of one’s
creatureliness to God.

In this essential sense catholicity qualifies the Ecclesia
in the letter of St. Ignatius of Antioch to the Smyrniots
(VIII, 2): “Where Jesus Christ is, there is the Church
catholic,” which Ignatius also calls “the Church of God the
Father and of his beloved Jesus Christ.” In 325 the Council
of Nicaea acknowledged catholicity as one of the marks of
the Church, so central to the Christian community that it
was placed in the creed. And there it remains, in the creed
that is basic to all Churches and is proclaimed in many of
them. Like the Land for its People, the Church of Christ for
the Christian believers is commensurate with the entire
purpose and design of God for the creatures. Everyone of
its members belongs at the same time to God and to all the
other faithful. In the context of catholicity this mutual
belonging points to what Christian hospitality ought to be.

Tradition as hospitality

When the Council of Trent, in its fourth session (Febru-
ary 8 to April 8, 1546), discussed the problem raised by the
Reformers’ advocacy of Scriptura sola as the only ultimate
authority for the faith, theologians and bishops faced the
fact that Catholic theology gives considerable authority to
traditions considered as apostolic, deriving from the
Apostles. They were aware of the difficulty of distinguish-
ing between truly apostolic original traditions and ecclesi-
astic traditions that originated after the apostolic times.
Nevertheless the Tridentine decree adopted on April 8
upheld the apostolic traditions, which it declared to receive
and venerate (suscipit et veneratur) pari pietatis affectu ac
reverentia, ‘with equal affection of piety and equal rever-
ence’ as Scripture itself.26 Reception, one can see here, is
not a new concept in theology. As the Council of Trent
spoke of the reception of apostolic traditions, it assumed
that the two notions, tradition and reception, are closely
related. The tradition,  or traditions (the council made no
distinction here between the singular and the plural), need
to be received in order to be effective. There is no tradition  24 Sourat The Cow, in A. J. ARBERRY, The Koran Interpreted

(New York: Macmillan, 1955) I:42.

  25 The Art Scroll Tanach Series: Tehillim, vol. 2, (Brooklyn:
Mesorah Publications, 1985) 1086.

  26 See G. TAVARD, Holy Writ or Holy Church. The Crisis of the
Protestant Reformation (New York: Harper, 1959) 195-209.
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until it is received. Reception ensures that an original
doctrine has effectively been transmitted, and has thereby
become tradition. This transmission cannot take place
unless the members of the Church, and the Church itself,
are hospitable to it. The nature and tone of this hospitality
are well indicated in the Tridentine formulation: pari
reverentia, ‘with equal reverence,’ goes with pari pietatis
affectu, ‘with equal affection of piety,’ or ‘equal pious
love.’ The piety of this text does not directly evoke prayer
and devotion, as piety was progressively understood in the
following centuries. In keeping with the original Latin
meaning of pietas, it evokes the basic relationship of
children to parents and vice versa. The Council of Trent,
and therefore the Catholic Church, receive the traditions
coming from the apostles because they have been handed
on quasi per manus, ‘as though by hand,’ by their fathers in
the faith, who were historically and emotionally closer to
the revelatory presence of the Word Incarnate, at the time
when the Holy Spirit also ‘dictated’ divine instructions to
them. 

Hospitality is precisely the attitude of reverence and the
affection of piety that characterize the Catholic Church’s
reception of Scripture and of the apostolic traditions. It is
a contribution and witness of the members to the continuity
of the Church. It is as such inseparable from the basic
ecclesial structure, even when the bishops’ or the theolo-
gians’ attention is drawn to other directions by temporary
circumstances.

The Principle of Catholicity 

In the diachrony of the Church, reception and hospitality
constitute a dimension, an aspect, of catholicity. It is both
the teaching of the present by the past, and the welcome of
the past by the present. In the synchrony of what the
Church is at every moment, reception and hospitality flow
from the actual welcoming of all by each, and of each by
all. They show forth the reciprocal togetherness of all the
baptized, the solidarity among his disciples that Jesus
intended when he said: “A second commandment is like the
first: You shall love your neighbor as yourself” (Mt. 22:39).
That is, you shall receive your neighbor as you would
receive yourself. The prayer of Jesus in John 17:21 placed
this love and unity in its Trinitarian context: “As you,
Father, are in me and I in you, may they also be one in us,
so that the world may believe that you have sent me.” True
Christian relationships express our reception, welcome,
hospitality of the others who share the grace of God and the
faith once for all communicated to the saints.

The mutual hospitality of the faithful mirrors the mutual
indwelling of the creatures and the Creator. This is hospi-
tality in its deepest Christian sense. When they reflect on
the Trinitarian indwelling in their heart, the faithful dis-
cover that they are more than themselves, that in charity, if

not in essence, they are also the others whom they welcome
as their own selves. Hospitality is properly ecumenical
when it is practiced by communities which have discovered
that in the design of God they should all be catholic,
commensurate with the whole (kat’olon, in Greek). As the
Epistle to Diognetus said of Christians, “every foreign
country is their fatherland, and every fatherland is a foreign
country” (VI,3). The disciples of Christ belong nowhere
exclusively, because they belong everywhere. 

This Christian hospitality implies a spiritual and moral
identification with one’s guest. When it placed the common
life in a monastery under the sign of unanimity, the Rule of
St. Augustine27 borrowed expressions of solidarity from
both the Bible and the New Testament: Ante omnia, propter
quod in unum estis congregati, ut unanimes habitetis in
domo, et sit vobis anima una et cor unum. Which I would
translate: “First of all, the purpose for which you are
gathered into one is to live in unanimity in the house (Ps.
67,7) and to be of one soul and one heart (Acts 4,2).” From
this the Rule of St. Benedict went on to draw a practical
conclusion: In the monastery, “let all the guests who arrive
be received as Christ, for He himself will say: I was a guest
and you received me” (Rule, ch.53). When the visitor, the
other, is received tamquam Christus, he or she is seen, one
could say, in persona Christi, and becomes a divine
blessing on the monastery. The monastery, schola caritatis,
as St. Bernard said, a ‘school of love,’ is patterned on what
the Church is at its deepest, on the Communion of saints, in
which everything belongs to all.
Hospitality as welcome of God

There comes a moment in the course of the spiritual life
when God’s presence in oneself becomes the exclusive
center of attention. This is expressed theologically in the
doctrine of the ‘indwelling of God,’ in keeping with the
assurance of the Gospel of John: “If  someone loves me, he
will keep my word, and my Father will love him, and we
will come to him, and make our dwelling with him” (Jn
14:23). As John Calvin translated this verse in his commen-
tary on John, printed in 1553, he wrote: Nous viendrons à
lui, et ferons demeure chez lui (“We will come to him and
dwell in his home.”) The home I understand to be ‘his
soul:’ “We will dwell in his soul,” even though Calvin goes
on to explain this with a surprisingly scholastic perspective
on created grace: “We will come in the home of  the one
who loves me; that is, he will sense that the grace of God
resides in him, and from day to day he will have new
increases of God’s gifts.”28 The grace of God, one should
add, is in the soul because God, the Giver, is there first of

  27 The Rule of St. Augustine was extracted, possibly though not
certainly by himself, from Augustine’s Letter 211, addressed in 397
to a monastery of women (PL 32:958-965).

  28 Jean CALVIN, Commentaires sur le nouveau testament. Épître
aux Romains (Geneva: Labor et Fides, 1960) 406.
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all. There would be no interior testimony of the Holy Spirit,
- a belief that is central to Calvin’s understanding of the
Christian life, – unless, together with the Eternal Word and
with God the Father, the Spirit had taken residence in the
believer. God is not only the Creator of the universe, in
whom faith believes. God is also the interior guest to whom
faith attests and whom it trusts. The faithful response to the
divine indwelling is spiritual hospitality as its highest.

Admittedly, many of the faithful are only occasionally
attuned to the internal Presence. Few sense it as John of the
Cross did when, in the last stanza of  his poem, The Living
Flame of Love (composed in 1582-1585), he whispered to
his divine beloved:

How gently and lovingly
you wake in my heart,

where in secret alone you dwell!
And in your tasty breathing

full of good and glory,
how delicately you fill me with love!

¡Cuán manso y amoroso
recuerdas en mi seno,

donde secretamente solo moras!
¡Y en tu aspirar sabroso
de bien y gloria lleno,

cuán delicadamente me enamoras!

Even if mystical graces are not given to all of the
faithful, all in whatever Church who receive communion
with faith practice hospitality toward God in a way that is
uniquely characteristic of the Christian faith. The welcom-
ing of divine grace is profoundly inscribed in the doctrine
and practice of all the sacraments, whether there are two, or
seven, or more. Accedit verbum ad elementum et fit
sacramentum, etiam ipsum tanquam visibile signum29 (“The
word comes to the elements and the sacrament is made,
itself being like a visible sign”). What Augustine thus wrote
should be read at two levels. There is the level of the words
pronounced by the minister over a given matter, the scope
of which is transformed by the words. And there is the
higher level of the Word who is now spoken by the Father
over the creature, by Whom the creature becomes properly
sacramental, a repository and channel of the divine Pres-
ence. The two levels so communicate that in the Eucharist
the divine Word is himself received, and the human
participants are hospitable to the divine Gift. 

Likewise, faith is given by God and received by the
faithful. Here again, the Christian attitude is reception. And
when the reception of grace is fully conscious and intended,
it is truly a gesture of hospitality to God. The life of faith
rests on a desire to be as hospitable to God as God is

generous in giving us his very Being. But, as Jesus re-
minded his questioner, a second commandment is like the
first. The first is worship and adoration of God, the Creator,
the Absolute. There can be several, even many second
commandments, depending on the situation and the needs
around us. But one of them is like the first: ‘Love your
neighbor as yourself.’ And the young man asked: Who is
my neighbor? There is a neighbor in the good Samaritan
who takes pity and does a charitable action without expect-
ing a reward, as in the parable. There is also, more funda-
mentally, a neighbor who gives of self beyond any possibil-
ity of adequate response. This is, precisely, God, the
Creator, the Absolute, the Holy One. The most basic
hospitality that can be offered to that neighbor is our own
being, body and soul, as a dwelling place available when-
ever God wills. When God does come to us in contempla-
tion we then may realize that hospitality to God is the
beginning and the end of all creaturely relationships. It is
acceptance of God and of the structure that God has given
the universe, acceptance of God’s sovereign Reality, and of
one’s fundamental unreality.

I like to think that Pope Paul VI had something like this
in mind when, in India in 1963, meeting with members of
traditional Indian religions, he quoted a prayer from the
Brihadâranyaka Upanishad: “From the unreal lead me to
the real; from darkness lead me to light; from death lead me
to immortality” (Brh. 1,3,27). Hindus may identify the
unreal with the individual and the personal, the real with
the invisible universal Absolute. Paul VI presumably
identified the real, the light, and immortality as the God-
head everlastingly alive as Three Persons beyond what
human philosophy can conceive as either divinity or
personhood. It is not very hard, in any case, to find con-
verging formulations among Christian authors.

God, Thomas Aquinas taught, ‘is not in a genus.’30

Because of this we do not know quid est, what God is; and
we cannot define God,31 since, in the logic of Aristotle,
definition requires a specific difference within a common
genus. God, however, can be adored and can be loved. To
human eyes, as Martin Luther confessed, after the mystics
of the Rhineland, God is Deus absconditus, a hidden God,
revealed nevertheless in Christ. Luther drew the practical
consequence when he affirmed, in a language that was
misunderstood by most Catholic theologians at the time,
that Justification is not the fruit of what we do. Why not?
Simply because our ways are not God’s ways. The contin-
gent has no handle on the Absolute, the creature on the
Creator. Compared with the sacredness of God we can only
regard ourselves as sinful, however holy we might be in the
eyes of fellow human beings. Our acceptance with God, our

  29 In Joannis Evangelium tractatus, 80, 3: (PL. 35,1840).

  30 S. Th., I q.3, a.5; q.88, a.2, ad 4.

  31 S. Th., I, q.1, a.7, ad 1.
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justification, must be God’s gracious gift, known to faith
alone, and therefore surprising to the merely rational
intellect. Our welcome of God is not our doing. It is God’s
generous and loving gift. By its location at the heart of the
Christian faith it determines both how we stand before God,
and how we stand before the neighbor. 

The Eastern Christian tradition occasionally speaks of
the hospitality of God. By this it means, not only that God
receives us, is tenderly hospitable to us, but also that God,
so to say, yearns for being received by us with welcoming
hospitality. I quote a recent Orthodox writer: “In many
ways, God’s seeking to share God’s home with us is not
unlike the behavior of a beggar desperately seeking our
love. God begs us to join him by loving him and thus one
another.”32 Hospitality can become the very paradigm of
our relationship with God.

Before we even think about being hospitable to God,
God himself has been hospitable to us. The dialogues
between Lutherans and Catholics that were inspired by
Vatican Council II opened a window on God’s hospitality
when they led to the Joint Declaration on Justification by
Faith, which was signed in the Cathedral of Augsburg, on
30 October 1999, by representatives of the Lutheran World
Federation and of the Catholic Church. When we confess
that Justification before God does not result from our
endeavors or works, however good these may be, but
comes from God’s gift that is acknowledged in faith, we
implicitly pay homage to the graceful hospitality of God,
who does not wait for us to be ready, but who takes us in,
clothes our nakedness in the merits of his incarnate Son
Jesus Christ, and regards us as his beloved sons and
daughters. This is of course hospitality at his best and
highest. It is well formulated in the Joint Declaration:

Together we confess: By grace alone, in faith in
Christ’s saving work and not because of any merit on
our part, we are accepted by God and receive the
Holy Spirit, who renews our hearts  while equipping
and calling us for good works.33

The hospitality of God, who receives sinners as just
without any merit of their own, should be the model of our
behavior, both as we individually respond to God in faith,
and as we gather in communities for the praise and glory of
God. Hospitality should be the Ecumenical Paradigm.

Hospitality as Ecumenical Paradigm

One may well wonder how ecumenical relations would
look if they were ordered around hospitality. To the best of
my knowledge no one so far has explicitly suggested that

the bilateral commissions between the Catholic Church and
other Churches explore the notion of hospitality as applying
to their mutual relationships. Nevertheless several docu-
ments include pointers in the direction of ecumenical
hospitality. When Paul VI and Archbishop Michael Ramsey
met in Rome on 23 and 24 March 1966, they were con-
scious of inaugurating a new kind of relationship between
their Communions. Their vision for the future specified that
Catholics and Anglicans should arrive at a point where they
“may be animated by the same sentiments of respect,
esteem and fraternal love” that the two prelates felt for each
other as they met.34 Referring to the injunction of Jesus that
‘His disciples love another,’ they declared 

that, with His help, they wish to leave in the hands of
the God of mercy all that in the past has been op-
posed to this precept of charity, and that they make
their own the mind of the Apostle which he expressed
in these words: ‘Forgetting those things which are
behind, and reaching forth unto those things which
are before’ (Phil. 3:13-14).

This declaration of ‘forgetting’ echoed the previous gesture
of Paul VI and Patriarch Athenagoras, who, on 7 December
1965, ‘committed to oblivion’ the excommunications of
1054 between the Orthodox and the Catholic Churches,
thus indicating that a similar path might be open in regard
to the anathemas of the Reformation.

Following the joint declaration made by the pope and the
archbishop, the Anglican-Roman Catholic Preparatory
Commission met three times, from January 1967 to January
1968. The Commission issued a report, - the Malta Report,
- that could have been epoch-making had all its recommen-
dations been implemented. The Commission listed, not
only ‘being open to God’s guidance,’ but also ‘being
receptive to each other’s faith and understanding,’ as
conditions for reconciliation. The reception of each other
that was envisioned required a careful preparation. The
Report in fact made a series of remarkable proposals. It
recommended first a solemn declaration of the two
Churches’ common faith. Then it proposed a series of
common actions that would bring the Churches closer
together in their daily life:

- Theologically: Sorting out ‘the differences that are
merely apparent and those that are real;’ and examining
together ‘the way we assent to and apprehend dogmatic
truths...’, especially in regard to ‘comprehensiveness’

  32 D. KESSLER, ed., Receive One Another..., op. cit., 55.

  33 Joint Declaration, n.15.

  34 “The Common Declaration by Pope Paul VI and the Archbishop
of Canterbury,” in J. W. WITMER & J. Robert WRIGHT, eds.,
Called to Full Unity: Documents on Anglican-Roman Catholic
Relations, 1966-1983 (Washington: United States Catholic
Conference. Office for Publishing and Promotion Services, 1986) 3-4.
The Pope and the Archbishop met in the Sistine Chapel on March 23,
and at St. Paul Without- the-Walls on March 24.
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understood as enriching diversity.
- Practically: Multiplying mutual consultations, joint

committees; joint use of churches and buildings; sharing
facilities for theological education; collaboration in theo-
logical scholarship; engaging in prayer in common; cooper-
ating in liturgical and sacramental updates and initiatives;
making joint or parallel statements at international and
local levels; keeping in mind and looking forward to the
“final stage in our quest for the full, organic unity of our
two communions.”

In this program, mutual reception functions as a goal,
not as a point of departure, since one can only start from
where one is. It is also seen as a developing process, not as
a sudden happening. The overall program was conceived as
the course of action that was the most likely to bring the
Communions together. Had it been implemented, it would
have led the Churches through a process of growing
ecumenical hospitality. The two Communions indeed came
close to implementing it. In a letter to Archbishop Ramsey
that is dated 10 June 1968 Cardinal Bea approved the main
recommendations, notably the idea of making a common
declaration of faith.35

In  January of 1970 ARCIC-I started to work. In their
preface to the Final Report of 1981 the co-chairs remarked
that koinonia was the governing concept of the report, and
that it is not a static concept, but rather ‘demands move-
ment forward, perfecting.’ They also noted a convergence
in the two communions on the necessity of conversion.
Precisely, the implication of the process through which two
communions hope to become one is truly a conversion
(metanoia), from oneself to the other. When they further
added, ‘We need to accept its implications,’36 they implic-
itly drew attention to the mutual hospitality without
reservation or afterthought that full communion requires.

The full ecumenical process can be summed up as
follows: It starts from estrangement; it grows into meetings
of theologians and of leaders for better mutual understand-
ing; it develops through dialogue; it flourishes in acknowl-
edgment of partial communion and desire for full commu-
nion; it engages in a more or less long period of learning
and implementing mutual hospitality on the way to full
organic reunion.

Obstacles

I do not wish to sound naive, and therefore I must show
that I am aware of the difficulties. Neither the Preparatory

Commission nor ARCIC, or anyone who was engaged in
the early bilateral dialogues, ever thought that the ecumeni-
cal path would be easy. ARCIC itself issued several ‘clarifica-
tions,’ and knew well that these could not satisfy all critics.
That the ‘official response’ of the Catholic Church took as
much as ten years to be released, and formulated a number
of critiques, shows that the Commission had not anticipated
all the problems. An ecumenical dialogue, however, is
more than a problem-solving exercise. ‘Our declared
purpose,’ John Paul II said in reference to the Orthodox
Churches, ‘is to re-establish together full unity in legitimate
diversity’ (Ut unum sint, n.57). The same purpose domi-
nates the relations of the Catholic Church with the
Churches and communities of the Reformation. In both
directions it presupposes that all sides have at least a
working idea of the extent of legitimate diversity in the
Communion that they wish to restore. There is, however, no
theoretical way to arrive at such an assessment. It has to
flow from experience, and for this to happen several types
of diversities may have to be tested.

In the Churches of the West at the present time there are
unreconciled diversities in the area of structures (regarding
the episcopate and the papacy), in the area of  liturgy and
sacraments (why do we not fully worship together, but only
partly in various liturgies of the word?), in the matter of
ordination and the appropriate functions of women in the
Church. Recent events have multiplied questions in the area
of morality according to the Gospel, regarding medical
ethics, regarding marriage and procreation, regarding the
nature of homosexuality and the proper place of homosexu-
als in the human community. These questions may seem to
add up to a negative score, which challenges, and may
possibly outweigh, the positive score of forty years of
dialogue. They at least show that the situation between the
Churches is not static. And it may well be getting worse at
the very time when it gets better. In 1981, at the end of the
Final Report, ARCIC-I declared: “Some difficulties will
not be wholly resolved until a practical initiative has been
taken, and our two Churches have lived together more
visibly in the one koinonia.”37 Admittedly, this unveiling of
the ecumenical horizon failed to reveal some of the prelimi-
nary steps that could justify a limited restoration of commu-
nion. The chief of these, and the key to others, is the
acquisition of a profound sense of mutual hospitality. The
separated Christian communities should accept one another
as they are before they can reach the point where it is
possible and reasonable to mesh their singularities together
in a consistent whole. Although it was not immediately
practical, the suggestion of ARCIC-I expressed a hope for
the Church. Hope is one of the three theological virtues. It
also is an eminently therapeutic remedy to dissatisfaction
with the present. 

  35 He judged, however, that a joint use of churches, a sharing of
facilities for theological education, and the exchange of students
required ‘further investigation’ and ‘consultation with the appropriate
authorities: A.C. CLARK and C. DAVEY, eds., Anglican/Roman
Catholic Dialogue..., op. cit., 118.

  36 The Final Report, 230.
  37 Authority in the Church, II, n.33, Called to Full Unity..., op. cit.,
282.
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In conclusion let me express my own hope that after
modeling their work on the structures of reciprocity that are
essential to an authentic dialogue, after carefully studying
together the basis and the structures necessary to a full
Christian Communion, the Churches and Ecclesial Commu-
nities of the  West, as well as the Churches of the East, will
commit themselves anew to seeking together how to

receive the others as Christ himself knocking at their door.
One may still need to learn how to recognize the hand of
Christ who knocks. One always needs to pray for the
imagination, the courage, and the strength to open the door
to Christ in the persons of his other disciples. Hospitality is
now the paradigm that they have to follow toward Christian
reconciliation and organic reunion. 
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SA . . . . . . . . . . . . . . . . . . . . . . . . . Salvation Army
SDA . . . . . . . . . . . . . . . . . Seventh-Day Adventist
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W . . . . . . . . . . . . . . . . . . . . . . . . . . . . Waldensian
WCC . . . . . . . . . . . . . . World Council of Churches

LIST OF DIALOGUES

A-B: Anglican-Baptist International Forum
A-D / aus: Anglican Church of Australia-Churches of Christ Conversations
A-L: Anglican-Lutheran International Commission
A-L / africa: All Africa Anglican-Lutheran Commission
A-L / aus: Anglican-Lutheran Conversations in Australia
A-L / can: Canadian Lutheran Anglican Dialogue
A-L / eng-g: Representatives of the Evangelical Church in Germany (EKD)

and of the Church of England
A-L / eng-nordic regions: Representatives of the Nordic countries and of

the Church of England
A-L / eur: Anglican-Lutheran European Regional Commission
A-L / usa: Episcopal-Lutheran Dialogue in the USA
A-L-R / eng-f: Official Dialogue between the Church of England and the

Lutheran-Reformed Permanent Council in France
A-M: Anglican-Methodist International Commission
A-M / eng: Anglican-Methodist Conversation in Great Britain
A-Mo: Anglican-Moravian Conversations
A-Mo / usa: Moravian-Episcopal Dialogue in the USA 
A-O: Anglican-Orthodox Joint Doctrinal Commission
A-O / usa: Anglican-Orthodox Theological Consultation in the USA
A-OC: Anglican-Old Catholic Theological Conversations
A-OC / na: Anglican-Old Catholic North American Working Group 

A-OO: Anglican-Oriental Orthodox Dialogue
A-OO / copt: Anglican-Coptic Relations
A-R: Anglican-Reformed International Commission
A-RC: Anglican-Roman Catholic International Commission (ARCIC)
A-RC: International Anglican-Roman Catholic Commission for Unity and

Mission (IARCCUM)
A-RC / aus: Anglican-Roman Catholic Commission of Australia 
A-RC / b: Belgian Anglican-Roman Catholic Committee
A-RC / br: Brazilian Anglican-Roman Catholic National Commission
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B-L: Baptist-Lutheran Dialogue
B-L / g: Baptist-Lutheran Dialogue in Germany
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B-L / usa: Baptist-Lutheran Dialogue in the USA
B-M-W / italy: Baptist-Methodist-Waldensian Relations in Italy
B-Mn: Baptist-Mennonite Theological Conversations
B-O: Baptist-Orthodox Preparatory Dialogue
B-R: Baptist-Reformed Dialogue
B-RC: Baptist-Roman Catholic International Conversations
B-RC / f: Baptist-Catholic Joint Committee in France
B-RC / usa (ab): American Baptist-Roman Catholic Dialogue
B-RC / usa (sb): Southern Baptist-Roman Catholic Dialogue
CEC-CCEE: Joint Committee of Conference of European Churches and

Council of European Episcopal Conferences
D-L / usa: Disciples of Christ-Lutheran Dialogue in the USA
D-O / rus: Disciples of Christ-Russian Orthodox Dialogue
D-R: Disciples of Christ-Reformed Dialogue
D-RC: Disciples of Christ-Roman Catholic International Commission for

Dialogue
D-U / aus: Conversations between the Churches of Christ in Australia and

the Uniting Church in Australia
D-U / usa: Disciples of Christ-United Church of Christ Dialogue in the

USA
DOMBES: Dialogues des Dombes
E-RC: Evangelical-Roman Catholic Dialogue on Mission
E-SDA: Evangelical-Seventh-day Adventist Theological Dialogue
FC-O / g: Free Churches-Orthodox Dialogue in Germany
FO: Faith and Order conferences, consultations, studies
L-M: International Lutheran-Methodist Joint Commission
L-M / n: Conversation between the Church of Norway and the United

Methodist Church in Norway
L-M / s: Dialogue between the United Methodist Church in Sweden and
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L-M / sf: Lutheran-Methodist Dialogue in Finland
L-M / usa: US Lutheran-United Methodist Dialogue 
L-Mn / f: Lutheran-Mennonite Dialogue in France
L-Mn / g: Theological Dialogue between the United Evangelical Lutheran

Church in Germany (VELKD) and the Association of Mennonite
Assemblies in Germany (AMG)

L-Mn / usa: Lutheran-Mennonite Dialogue in the USA
L-Mo / usa: Lutheran-Moravian Dialogue in the USA
L-O: Lutheran-Orthodox Joint Commission
L-O / g-cp: Theological Dialogue between the Evangelical Church in

Germany (EKD) and the Ecumenical Patriarchate
L-O / g-rom: Theological Dialogue between the Evangelical Church in

Germany (EKD) and the Romanian Orthodox Church
L-O / g-rus: Theological Dialogue between the Evangelical Church in

Germany (EKD) and the Russian Orthodox Church
L-O / sf: Theological Discussions between the Evangelical Lutheran

Church of Finland and the Finnish Orthodox Church
L-O / sf-rus: Theological Discussions between the Evangelical Lutheran

Church of Finland and the Russian Orthodox Church
L-O / usa: Lutheran-Orthodox Dialogue in the USA
L-O-R / f: Dialogue between Representatives of the Inter-Orthodox

Bishops’ Committee in France and the Protestant Federation of France
L-O-R / na: Lutheran-Orthodox-Reformed Theological Conversations in

North America
L-OC / g: Dialogue between the United Evangelical Lutheran Church in

Germany (VELKD) and the Old Catholic Church in Germany

L-OO / copt: Theological Dialogue between the Coptic Evangelical
Church and the Coptic Orthodox Church

L-OO / copt-s: Coptic Orthodox-Lutheran Dialogue in Sweden
L-OO / india: Dialogue between the Orthodox Syrian Church of the East

and the Lutheran Churches in India
L-Pe / sf: Lutheran-Pentecostal Dialogue in Finland
L-Pe-R / f: Pentecostal-Protestant Dialogue in France
L-R: Lutheran-Reformed Joint Commission
L-R / arg:  Dialogue between the Evangelical Church of the Rio de la Plata

and the Evangelical Congregational Church of Argentina
L-R / aus:  Dialogue between the Lutheran Church of Australia and the

Reformed  Churches of Australia
L-R / can: Canadian Lutheran-Reformed Conversations
L-R / f: Fédération Protestante de France 
L-R / usa: Lutheran-Reformed Committee for Theological Conversations

in the USA
L-R-RC: Lutheran-Reformed-Roman Catholic Dialogue
L-R-RC / f: Catholic-Protestant Joint Working Group in France
L-R-SDA / f: Protestant-Seventh-day Adventist Dialogue in France
L-R-U / eur: Leuenberg Church Fellowship
L-RC: Lutheran-Roman Catholic Commission on Unity
L-RC / arg: Lutheran-Roman Catholic Dialogue Commission in Argentina
L-RC / aus: Lutheran-Roman Catholic Dialogue in Australia
L-RC / br: National Roman Catholic-Lutheran Commission in Brazil
L-RC / can: Lutheran-Roman Catholic Dialogue in Canada
L-RC / g: Joint Commission of the Evangelical Church in Germany (EKD)

and the German Episcopal Conference (DB)
L-RC / india: Lutheran-Roman Catholic Dialogue in India
L-RC / jap: Lutheran-Roman Catholic Joint Commission in Japan
L-RC / n: Lutheran-Roman Catholic Discussion Group in Norway
L-RC / s: Official Working Group of Dialogue between the Church of

Sweden and the Catholic Diocese of Stockholm
L-RC / sf: Lutheran-Roman Catholic Relations in Finland
L-RC / usa: Lutheran-Roman Catholic Dialogue in the USA
L-SDA: Lutheran-Seventh-Day Adventist Consultations
L-U / aus: Theological Dialogue between the Lutheran Church of Australia

and the Uniting Church in Australia
M-O: Methodist-Orthodox Commission
M-R: Methodist-Reformed Dialogue
M-RC: Joint Commission between the Roman Catholic Church and the

World Methodist Council
M-RC / eng: English Roman Catholic-Methodist Committee
M-RC / usa: Dialogue between the Roman Catholic Church and the United

Methodist Church in the USA
M-SA: Methodists  and Salvation Army in Dialogue
Mn-R: Mennonite World Conference and World Alliance of Reformed

Churches
Mn-RC: Mennonite-Catholic International Dialogue
O-OC: Joint (Mixed) Orthodox-Old Catholic Theological Commission
O-OO: Joint Commission of the Theological Dialogue between the

Orthodox Church and the Oriental Orthodox Churches
O-OO / rus:  Theological Dialogue between the Russian Orthodox Church

and the Oriental Orthodox Churches
O-R: Orthodox-Reformed International Dialogue
O-R / ch: Protestant-Orthodox Dialogue Commission in Switzerland
O-R / na: Orthodox-Reformed Conversations in North America
O-R / rus: Dialogue between the World Alliance of Reformed Churches

and the Russian Orthodox Church
O-RC: Joint International Commission for Theological Dialogue between

the Roman Catholic Church and the Orthodox Church
O-RC / ch: Orthodox-Roman Catholic Dialogue in Switzerland
O-RC / f: Joint Catholic-Orthodox Committee in France
O-RC / g: Greek Orthodox-Roman Catholic Joint Commission in Germany
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O-RC / rom: Joint Commission for Dialogue between the Romanian
Orthodox Church and the Romanian Church United with Rome (Greek-
Catholic)
O-RC / rus: Theological Conversations between Representatives of the

Russian Orthodox Church and the Roman Catholic Church
O-RC /rus-g: Theological Dialogue between the Russian Orthodox Church

and the German Episcopal Conference
O-RC / usa: North American Catholic-Orthodox Theological Consultation
O-U / aus: Theological Dialogue between the Greek Orthodox Archidioce-

se of Australia and the Uniting Church in Australia
OC-R-RC / ch: Old Catholic-Reformed-Roman Catholic Dialogue in

Switzerland
OC-RC: Old Catholic-Roman Catholic Conversations
OC-RC / ch: Dialogue Commission of the Old Catholic and the Roman

Catholic Churches in Switzerland
OC-RC / g: Dialogue between the Old Catholic Church and the Roman

Catholic Church in Germany
OC-RC / na: Joint Commission of the Polish National Catholic Church and

the National Conference of Catholic Bishops
OC-RC / nl: Old Catholic-Roman Catholic Study Commission in the

Netherlands
OC-RC / pol: Joint Commission of the Polish Catholic Church and the

Roman Catholic Church in Poland
OO-R: Oriental Orthodox-Reformed Theological Dialogue
OO-RC: International Joint Commission for Theological Dialogue

between the Catholic Church and the Oriental Orthodox Churches.
OO-RC / armenia: Armenian Apostolic Church-Catholic Church Joint

Commission
OO-RC / copt: International Joint Commission between the Catholic

Church and the Coptic Orthodox Church
OO-RC / eritrea: Eritrean Orthodox Church and Catholic Church Relations
OO-RC / ethiop: Ethiopian Orthodox Church and Catholic Church

Relations 

OO-RC / india: Joint International Commission for Dialogue between the
Catholic Church and the Malankara Orthodox Syrian Church

OO-RC / syr-india: Joint International Commission for Dialogue between
the Catholic Church and the Malankara Syrian Orthodox Church

OO-RC / usa: Official Oriental Orthodox-Roman Catholic Consultation
Pe-R: Pentecostal-Reformed Dialogue
Pe-RC: Pentecostal-Roman Catholic International Dialogue
R-RC: Reformed-Roman Catholic Joint Study Commission
R-RC / a: Dialogue between the Roman Catholic Church and the Presby-

terian Reformed Church in Austria
R-RC / b: Dialogue between the Roman Catholic Church and the Presbyte-

rian Reformed Church in Belgium
R-RC / ch: Protestant/Roman Catholic Dialogue Commission in Switzer-

land
R-RC / nl: Dialogue between the Roman Catholic Church and the

Reformed Church in the Netherlands
R-RC / scot: Dialogue between the Roman Catholic Church and the Church

of Scotland
R-RC / usa: Roman Catholic-Presbyterian Reformed Consultation in the

USA
R-SDA: International Theological Dialogue between the Seventh-day
Adventist Church and the World Alliance of Reformed Churches
RC-SDA: Conversations between the Seventh-day Adventist Church and
the Roman Catholic Church
RC-U / aus: Working Group of the Roman Catholic Church and the

Uniting Church in Australia
RC-U / can: Roman Catholic-United Church Dialogue Group in Canada
RC-W / italy: Roman Catholic-Waldensian Relations in Italy
RC-WCC: Joint Working Group between the Roman Catholic Church and

the World Council of Churches
SA-SDA: Theological Dialogue between the Salvation Army and the

Seventh-day Adventist Church
WCC: World Council of Churches - assemblies, convocations, relations

PERIODICALS SURVEYED

ACK aktuell; Acta Apostolicae Sedis; AFER-African Ecclesial Review;
American Baptist Quarterly; Amicizia ebraico-cristiana; Amitié;
Angelicum; The Anglican; Anglican  Theological Review; Anglican
Episcopal World; Annales theologici; Anuario de Historia de la Iglesia; The
Asia Journal of Theology; Associated Christian Press Bulletin.

Bausteine für die Einheit der Christ en; Bulletin du Centre Protestant
d’Études; Bulletin of Ecumenical Theology.

Call to Unity; Calvin Theological Journal; Carthaginensia; Catholica;
CCA News-Christian Conference of Asia; CEC-KEK Monitor; Centro -
News from the Anglican Centre in Rome; Centro Pro Unione Bulletin;
Chrétiens en Marche;  Christian Orient; Der christliche Osten;  Città nuova;
Una città per il dialogo; La Civiltà cattolica; Commonweal; Communio;
Concilium; Confronti; Contacts; Courier; Courrier œcuménique du Moyen
Orient; Cultures and Faith; Current Dialogue; Currents in Theology and
Mission.

Diakonia; DIAKONIA News; Diálogo ecuménico; Distinctive Diaconate
News; Doctrine and Life; La Documentation catholique; Doxology; Eastern
Curches Journal; Ecclesia Mater; Ecclesiology; Echoes; Ecumenical Letter
on Evangelism; The Ecumenical Review; Ecumenical Trends; The
Ecumenist; Ecumenism; EEF-NET; Ekklesia; Encounter; ENI-Ecumenical
News International & Nouvelles œcumén iques internationales; Episkepsis;
ESBVM Newsletter; Études; Exchange.

First Things; Forum Focus; Forum Letter; Foyers mixtes; The Greek
Orthodox Theological Review; Gregorianum; Herder Korrespondenz;
Heythrop Journal;  Information Service & Service d’Information; Inter-
church Families; International Bulletin of Missionary Research; Interna-
tional Centre of Newman Friends Newsletter; International Journal for the
Study of the Christian Church; International Review of Mission;
Internationale kirchliche Zeitschrift; Irénikon; Irish Theological Quarterly;
Istina; Italia ortodossa.

Jeevadhara; Journal of Anglican Studi es; Journal of Ecumenical Studies;
Kerygma und Dogma.

 Lettera da Taizé; LibreSens; Lutheran Forum; Lutheran Quarterly;
LWF/LWB Documentation; LWI-Lutheran World Information.

MD-Materialdienst des Konfessionskundlichen Instituts Bensheim;
MECC News Report; Melita theologica; The Messenger; Ministerial
Formation; Missionalia; Le Monde copte; Le Monde des Religions;
NADEO Newsletter; Näköala utsikt; Newman Studies Journal; NEO-
Nordisk Ekumenisk Orientering; Nicolaus; La Nuova Alleanza; Nouvelle
revue théologique; Nuevo siglo.

O Odigos; Oecumenica Civitas; Ökumenische Rundschau; Ökumeni-
sches Forum; Oikumene; One in Christ; Origins; The Orthodox Church;
Orthodoxes Forum; L’Osservatore Romano (weekly English); Ostkirchliche
Studien.
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Pastoral Ecuménica; The Pastoral Review; Pneuma; Positions luthérien-
nes; Presencia Ecuménica; Proche-Orient Chrétien; Pro Dialogo; Pro
Ecclesia; Protestantesimo; Quaderni della Segreteria Generale CEI; Qîqajôn
di Bose.

The Reformed and Presbyterian World; Il Regno; Relaciones
Interconfesionales; Religioni per la pace; Reseptio; Revue des sciences
philosophiques et théologiques; Revue des sciences religieuses;
Rinnovamento nello Spirito Santo; The Romanian Patriarchate News
Bulletin.

SAE Notizie; SEIA Newsletter on the Eastern Churches and Ecumenism;
Scottish Journal of Theology; SEDOS Bulletin; SICO-Servizio informazio-
ne per le chiese orientali; SIDIC Roma Documentazione: bollettino di
informazione; SMT-Svensk Missions Tidskrift; Sobornost; SOP-Service
orthodoxe de presse mensuel & supplément; St. Ansgar’s Bulletin, St.
Nersess Theological Review; St. Vladimir’s Theological Quarterly; Stimme
der Orthodoxie; Studi Ecumenici; Studia i dokumenty ecumeniczne; Studia
Oecumenica; Studia Liturgica; Studies in Interreligious Dialogue.

The Tablet; Tempo e Presença; Texte aus der VELKD; Theoforum;
Theological Studies; Theologische Revue; Theology Digest.

Una Sancta; Unité chrétienne; Unité des Chrétiens; Unity Digest; V
Edinosti; La Vita in Cristo e nella Chiesa; WARC Up-Date; Wereld en
Zending; The Window; Worship; Zeitzeichen.

Key to sub-headings:

INFORMATION: facts, communiqués, surveys, brief reports
REFLECTION AND REACTIONS: essays, responses, commentaries,

theological papers
TEXTS AND PAPERS: documents, reports, statements, official responses

Key to reading the bibliographical entry:

For periodical entries:  
the first number refers to the volume and the second refers to the issue
followed by the year and page numbers, thus:
Christian Orient 16, 4 (1995) 180-191 = pages 180-191 in volume 16,
issue no. 4 in 1995 of Christian Orient.

GENERAL
INFORMATION
“Églises préchalcédoniennes.” Irénikon 77, 4 (2004) 593f.
Pedroso Mateus, O. The World Alliance of Reformed Churches and the

Modern Ecumenical Movement: A Selected, Chronological, Annotated
Bibliography (1863-2004): Papers, Statements and Reports from
Councils, Committees, Departments and Official Commissions. Geneva:
World Alliance of Reformed Churches, 2005.

“Übereinstimmungen und offene Fragen: Kommuniqué.” Ökumenische
Rundschau 54, 1 (2005) 89-91.

“VIIe réunion des chefs des églises orientales orthodoxes du Moyen-
Orient.” Proche-orient chrétien 55, 1/2 (2005) 120-124.

Zizioulas, J. “Si nous arrivions à trouver une conception de la primauté
universelle qui n’empiète pas sur la pleine nature de l’église locale, nous
pourrions l’accepter.” SOP-Service orthodoxe de presse: mensuel 298
(2005) 19-21.

REFLECTION AND REACTIONS
Abad Heras, A. “En el aniversario del decreto “Unitatis redintegratio” (la

Reintegración de la Unidad).” Pastoral ecuménica 22, 64/65 (2005)
203-206.

Achtemeier, P. M. “Agents of Unity: Problems and Prospects for a
Broadened Ecumenical Participation,” in Braaten, C. E. & Jenson, R .
W., eds. The Ecumenical Future: Background Papers for In One Body
through the Cross: The Princeton Proposal for Christian Unity. Grand
Rapids, MI/Cambridge, UK: Eerdmans, 2004, 188-197.

Anderson, P. “Petrine Ministry and Christocracy: A Response to Ut unum
sint.” One in Christ 40, 1 (2005) 3-39.

Benedictus XVI. “Pope’s Prime Task: Rebuilding Christian Unity to a
Delegation of the World Council of Churches.” L’Osservatore Romano,
English ed. 38, 25/1899 (2005) 2.

Benedictus XVI. “Visit to Rome of Reverend Dr Samuel Kobia, General
Secretary of the World Council of Churches: The Holy Father’s
Address.” Information Service 119/3 (2005) 98f. = “Visite à Rome du
révérend dr Samuel Kobia, secrétaire général du Conseil Œcuménique
des Églises: discours du Saint-Père.” Service d’information 119/3 (2005)
102f.

Birmelé, A. “L’autorité des textes œcuméniques.” Unité chrétienne 158
(2005) 11-14.

Borelli, J. “The Decree on Ecumenism at 40 Years: Our Challenges
Today.” Ecumenical Trends 34, 3 (2005) 1-4.

Böttigheimer, C. “Amtsfrage: Angelpunkt evangelisch-katholischer
Ökumene: Problembestimmung und Lösungsansätze.” Kerygma und
Dogma 51, 2 (2005) 157-171.

Böttigheimer, C. “”Differenzierter Konsens” und “versöhnte Verschieden-
heit”. Über die Tradition der Konzentration christlicher Glaubens-
aussagen.” Catholica 59, 1 (2005) 51-66.

Böttigheimer, C. “Unity, Yes, but Which Unity?” Theology Digest 52, 2
(2005) 119-126.

Brachet, J.-Y. “La réception de la Clarification de 1995 sur le Filioque.”
Irénikon 78, 1/2 (2005) 47-109.

Brun, M. “Die Zukunft der Schwesterkirchen.” Una Sancta 60, 2 (2005)
148-163.

Bruni, G. Grammatica dell’ecumenismo: verso una nuova immagine di
chiesa e di uomo. Assisi: Cittadella Editrice, 2005.

Bueno de la Fuente, E. “Incidencia del decreto sobre el ecumenismo hasta
su 40 aniversario.” Pastoral ecuménica 22, 64/65 (2005) 153-187.

Cassidy, E. I. Ecumenism and Interreligious Dialogue: Unitatis
Redintegratio, Nostra Aetate. New York/Mahwah, NJ: Paulist Press,
2005.

Centre d’études œcuméniques. Strasbourg, Konfessionskundliches Institut.
Bensheim, Institut für ökumenische Forschung. Tübingen, Abendmahls-
gemeinschaft ist möglich: Thesen zur eucharistischen Gastfreundschaft.
Frankfurt am Main: Lembeck, 2003.

Cogoni, D. “Collegialità e primato nella teologia cattolica contemporanea.”
Studi ecumenici 23, 1 (2005) 13-47. 

Crossin, J. W. “Virtue as an Ecumenical Ethic.” Ecumenical Trends 34, 2
(2005) 12-15.

De Mey, P. “A Call to Conversion: An Analysis of The Princeton Proposal
for Christian Unity (2003) .” Ecumenical Trends 34, 4 (2005) 1-10.

Del Cura Elena, S. “Las iglesias y las comunidades eclesiales separadas de
la sede apostólica romana (“Unitatis redintegratio” cap. III): la cuestión
de su eclesialidad en perspectiva católica.” Pastoral ecuménica 22,
64/65 (2005) 105-151.
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DeVille, A. J. “The Healing of Memories: A Suggestion for Liturgical
Enactment.” Ecumenical Trends 34, 11 (2005) 9-12.
Donnelly, D., Denaux, A.& Famerée, J.,eds. The Holy Spirit, the Church,

and Christian Unity: Proceedings of the Consultation held at the
Monastery of Bose, Italy (14-20 October 2002). Bibliotheca Ephemeri-
dum Theologicarum Lovaniensium 181. Leuven: Leuven University
Press/Uitgeverij Peeters, 2005.

Douglass, J. D. “Calvin, Calvinism and Ecumenism.” Reformed World 55,
4 (2005) 295-310.

Erickson, J. H. “The One True Church: Thoughts Concerning an Ecumeni-
cal Conundrum,” in Braaten, C. E. & Jenson, R. W., eds. The Ecumeni-
cal Future: Background Papers for In One Body through the Cross: The
Princeton Proposal for Christian Unity. Grand Rapids, MI/Cambridge,
UK: Eerdmans, 2004, 145-161 .

Famerée, J. “Le ministère du pape selon l’orthodoxie.” Oecumenica
Civitas 4, 1 (2004) 47-62.

Farrell, B. “El ecumenismo hoy. La situación en la iglesia católica.”
Relaciones Interconfesionales 29, 72 (2005) 11-14.

Farrell, B. “Der päpstliche Rat zur Förderung der Einheit der Christen im
Jahre 2004.” Catholica 59, 2 (2005) 87-107.

Flynn, K. “The Windsor Report and Ecumenical Dialogue.” Anglican
Theological Review 87, 4 (2005) 637-644.

Friedrich, J. “Die Zukunft der Kirchen: Einig und Eigenständig.” Zeitzei-
chen 6, 1 (2005) 26-29.

Gemeinhardt, A. F., ed. Die Pfingstbewegung als ökumenische Heraus-
forderung. Göttingen: Vandenhoeck & Ruprecht, 2005.

González Montes, A. “El ecumenismo y las relaciones interconfesionales
hoy.” Relaciones Interconfesionales 29, 73 (2005) 25-29.

González Muñana, M. “¿Tiene futuro el ecumenismo?” Pastoral ecuméni-
ca 22, 64/65 (2005) 189-202.

Kappes, M. “Die Bedeutung der Theologie Karl Rahners für die Ökume-
ne: Ein vergessenes Thema?” Catholica 59, 1 (2005) 1-35.

Karski, K. “KoÑcio»y prawos»awne w ruchu ekumenicznym.” Studia i
dokumenty ekumeniczne 21, 1-2/56-57 (2005) 9-33.

Kasper, W. “The Church’s Future: Ecumenism, Evangelization.”
L’Osservatore Romano, English ed. 38, 30/1904 (2005) 5.

Kasper, W. “Le Décret sur l’œcum énisme: une nouvelle lecture après 40
ans.” Courrier œcuménique du Moyen Orient 51 (2005) 6-20.

Kasper, W. “Domenica e riconciliazione.” Il Regno documenti 50, 11/970
(2005) 286-291.

Kasper, W. “Eucaristia, chiesa ed unità: sintesi della relazione a cura di
Maria Giampiccolo.” Ecclesia Mater 43, 1 (2005) 23-28.

Kasper, W. Non ho perduto nessuno: comunione, dialogo ecumenico,
evangelizzazione. Bologna: EDB Edizioni Dehoniane, 2005.

Kasper, W. “Una nueva lectura del decreto Unitatis redintegratio sobre el
ecumenismo, después de cuarenta años.” Relaciones Interconfesionales
29, 72 (2005) 3-10.

Kasper, H. “‘Unitatis redintegratio - quanta est nobis via?’ Die Wiederher-
stellung der Einheit - wie weit ist unser Weg?” Der christliche Osten 60,
1 (2005) 4-12.

Kasper, W. “Unitatis redintegratio: quarant’anni dopo.” Lettera di
collegamento 41 (2005) 63-68.

Kässmann, M. “‘Die Anspannung kann sich schnell entzünden’.” Herder
Korrespondenz 59, 4 (2005) 178-182.

Kimutai Rono, D. The Holy Spirit and the Sacraments in the International
Bilateral Dialogues: Roman Catholic and Orthodox, Anglican,
Lutheran, Methodist, Reformed Dialogues. Romae: [s.n.], 2005.

Kobia, S. “Spirituality, Ecumenical Formation, Ecclesiology: Meeting of
the Pope with the General Secretary of the WCC.” L’Osservatore
Romano, English ed. 38, 26/1900 (2005) 5.

Kobia, S. “Visit to Rome of Reverend Dr Samuel Kobia, General
Secretary of the World Council of Churches: Dr. Samuel Kobia’s
Address.” Information Service 119/3 (2005) 99f. = “Visite à Rome du
révérend dr Samuel Kobia, secrétaire général du Conseil Œcuménique
des Églises: 

discours du secrétaire général.” Service d’information 119/3 (2005) 103f.
Körtner, U. H. J. Wohin steuert die Ökumene? Vom Konsens- zum

Differenzmodell. Göttingen: Vandenhoeck & Ruprecht, 2005.
Lanne, E. “Le quarantième anniversaire de la promulgation du Décret sur

l’œcuménisme “Unitatis Redintegratio”.” Irénikon 77, 4 (2004) 548-566.
Lindfeld, T. “Die Rückkehr des Analogiedenkens.” Catholica 59, 4 (2005)

282-304.
Link-Wieczorek, U., Sattler, D., Miggelbrink, R., Haspel, M., Swarat, U.,

Bedford-Strohm, H. Nach Gott im Leben fragen: Ökumenische
Einführung in das Christentum. Gütersloh/Freiburg: Gütersloher
Verlagshaus/Herder, 2004.

Lüning, P. “Kirchengemeinschaft nach Leuenberg, Meißen, Reuilly und
Porvoo: eine Anfrage und Herausforderung für die römisch-katholische
Kirche.” Catholica 59, 3 (2005) 217-229.

Madrigal Terrazas, S., del Cura Elena, S. & Rodríguez-Garrapucho, F.
“Concilio Vaticano II. Decreto sobre el ecumenismo: “Unitatis redintegra-
tio”.” Diálogo ecuménico 39, 124/125 (2004) 357-473.

Maffeis, A. “Iglesia en diálogo. Im plicaciones eclesiológicas del diálogo
en la Iglesia y entre las Iglesias.” Diálogo ecuménico 39, 124/125 (2004)
625-670.

Maffeis, A. “Ministero petrino e magistero della chiesa nel dialogo
ecumenico contemporaneo.” Oecumenica Civitas 4, 1 (2004) 63-94.

Mallèvre, M. “Des dialogues pour quoi faire?” Unité des chrétiens 137
(2005) 10-12.

Mardaga, H. “Reflection on the Meaning of John 17:21 for Ecumenical
Dialogue.” Ecumenical Trends 34, 10 (2005) 4-8.

Meyer, H. “Differentiated Participation: The Possibility of Protestant
Sharing in the Historical Office of Bishop.” Ecumenical Trends 34, 9
(2005) 9-15. = “Evangelische Teilhabe am historischen Episkopat?”
Stimmen der Zeit 223, 4 (2005) 244-256.

Morandini, S. “Una teologia per la creazione: sfida per l’ecumene cristia-
na.” Confronti 32, 9 (2005) 22f.

Morerod, C. Tradition et unité des chrétiens: le dogme comme condition
de possibilité de l’œcuménisme. Sagesse et cultures. [Paris]: Parole et
Silence, 2005.

Morris, J. “Whose History? Historical Method and Ecclesiology in
Ecumenical Context.” Ecclesiology 2, 1 (2005) 89-106.

Mortensen, V. “Ecclesiology and Spirituality in Europe: The Case for “a
Non-spectacular Ecumenical Strategy”,” in Wiberg Pedersen, E. M. &
Nissen, J., eds. Cracks in the Walls: Essays on Spirituality, Ecumenicity
and Ethics: Festschrift for Anna Marie Aagaard on the Occasion of her
70th Birthday. Frankfurt am Main: Lang, 2005, 141-156 .
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XVI.” Commonweal 132, 13 (2005) 11f.

“Ökumenische Zwischenbilanz 2004.” Bausteine für evangelisch-
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Oláiz, M. de. “‘Unitatis redintegratio’ desde la perspectiva de las distintas
confesiones.” Pastoral ecuménica 22, 64/65 (2005) 210-215.

Parmentier, É. “Ökumene in Europa: sind die Kirchen versöhnungsfähig?”
Ökumenische Rundschau 54, 3 (2005) 354-368.

Power, D. N. “The Synod on the Eucharist and Ecumenism.” Ecumenical
Trends 34, 8 (2005) 12-15.

Raiser, K. Schritte auf dem Weg der Ökumene. Frankfurt am Main: Otto
Lembeck, 2005. Ritter, W. H. “Lob des Unterschieds: Die Zeit einer
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Zeitzeichen 6, 1 (2005) 30f.

Robeck, C. M. “Pentecostals and Christian Unity: Facing the Challenge.”
Pneuma 26, 2 (2004) 307-338.



N. 69 /Spring 2006 Bulletin / Centro Pro Unione   25

Rodríguez-Garrapucho, F. “La prática del ecumenismo.” Pastoral
ecuménica 22, 64/65 (2005) 79-102.

Root, M. “The Development of Doctrine: A Lutheran Understanding and
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Ecclesiology 2, 1 (2005) 107-122.

Saarinen, R. God and the Gift: An Ecumenical Theology of Giving.
Collegeville, MN: The Liturgical Press, 2005.
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“Riconoscimento reciproco del battesimo.” Il Regno documenti 50,
5/964 (2005) 183-186. = Protestantesimo 60, 1 (2005) 53-61.

Sesboüé, B. “Où en est le dialogue œcuménique sur l’eucharistie?” Unité
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TEXTS AND PAPERS
“This is the Full Text of the Common Declaration signed in Cairo by the

Heads of the Coptic, Syriac, and Armenian (Cilicia) Orthodox Churches
on October 21, 2004 [...].”  SEIA Newsletter on the Eastern Churches
and Ecumenism 113 (2005) 18-20.

A-B: (2005) Anglican-Baptist International  Conversations Final
Report
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“Anglicans et autres chrétiens: baptistes.” Irénikon 78, 1-2 (2005) 137f.

A-CPCE: (2004-10) Consultation on Ecclesiology - Liebfrauenberg
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“Konsultacja z anglikanami: komunikat.” Studia i dokumenty ekumeniczne
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Beintker, M. “The Church of Jesus Christ: An Introduction.”  Ecclesiology
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Davie, M. “The Church of Jesus Christ: An Anglican Response.”

Ecclesiology 1, 3 (2005) 59-86.

A-L: Anglican-Lutheran International  Commission
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 Tustin, D. & Root, M. “Anglican-Lutheran Agreements: A Brief Orienta-

tion,” in Oppegaard, S. & Cameron, G., eds. Anglican-Lutheran
Agreements: Regional and International Agreements, 1972-2002. LWF
Documentation 49. Geneva: Lutheran World Federation, 2004, 11-21.

TEXTS AND PAPERS
 Oppegaard, S. & Cameron, G., eds. Anglican-Lutheran Agreements:

Regional and International Agreements, 1972-2002. LWF Documenta-
tion 49. Geneva : Lutheran World Federation, 2004.

A-L: (1972-04) Pullach Report
TEXTS AND PAPERS
“Report of the Anglican-Lutheran International Conversations 1970-1972:

Pullach, 1972,” in Oppegaard, S. & Cameron, G., eds. Anglican-
Lutheran International Agreements: Regional and International
Agreements, 1972-2002. LWF Documentation 49. Geneva: Lutheran
World Federation, 2004, 23-46.

A-L: (1983-11) Cold Ash/Newbury meeting
TEXTS AND PAPERS
 “Report of the Anglican-Lutheran Joint Working Group: Cold Ash,

Berkshire, England, 28 November - 3 December 1983,” in Oppegaard,
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S. & Cameron, G., eds. Anglican-Lutheran International Agreements:
Regional and International Agreements, 1972-2002. LWF Documentation
49. Geneva: Lutheran World Federation, 2004, 69-85.

A-L: (1987-09) Niagara Falls Episkopè Report
TEXTS AND PAPERS
 Anglican-Lutheran International Continuation Committee. “The Niagara

Report: Report of the Anglican-Lutheran Consultation on Episcope,
Niagara Falls, September 1987,” in O ppegaard, S. & Cameron, G., eds.
Anglican-Lutheran International Agreements: Regional and Interna-
tional Agreements, 1972-2002. LWF Documentation 49. Geneva:
Lutheran World Federation, 2004, 87-128.

A-L: (1995-10) Commission meeting on diaconate  - Hanover
  TEXTS AND PAPERS
 Anglican-Lutheran International Commission. “The Diaconate as

Ecumenical Opportunity: The Hanover Report,” in Oppegaard, S. &
Cameron, G., eds. Anglican-Lutheran International Agreements:
Regional and International Agreements, 1972-2002. LWF Documenta-
tion 49. Geneva: Lutheran World Federation, 2004, 177-200.

“Le Christ serviteur.” Unité chrétienne 157 (2005) 26.

A-L: (2002-05) Porto Alegre meeting
TEXTS AND PAPERS
Anglican-Lutheran International Working Group. “Growth in Commu-

nion: Report of the Anglican-Lutheran International Working Group
2000-2002,” in Oppegaard, S. & Cameron, G., eds. Anglican-Lutheran
International Agreements: Regional and International Agreements,
1972-2002. LWF Documentation 49. Geneva: Lutheran World
Federation, 2004, 275-337.

A-L \ africa: (2001-04) First official meeting  of All Africa Anglican-
Lutheran Commission -  Nairobi
INFORMATION
“The All Africa Anglican-Lutheran Commission report: Nairobi, Kenya,

1-4 April 2001,” in Oppegaard, S. & Cameron, G., eds. Anglican-
Lutheran International Agreements: Regional and International
Agreements, 1972-2002. LWF Documentation 49. Geneva: Lutheran
World Federation, 2004, 271-274.

A-L \ aus: (2001) Common ground
TEXTS AND PAPERS
“Common Ground: Convenanting for Mutual Recognition and Reconcilia-

tion between the Anglican Church of Australia and the Lutheran Church
of Australia,” in Oppegaard, S. & Cameron, G., eds. Anglican-Lutheran
International Agreements: Regional and International Agreements,
1972-2002. LWF Documentation 49. Geneva: Lutheran World
Federation, 2004, 249-268.

A-L \ can: (2001-07) Waterloo Declaration
REFLECTION AND REACTIONS
 Leggett, R. G. “We too have Common Sense: The Waterloo Declaration

and Full Communion in Canada.”  Anglican Theological Review 87, 1
(2005) 23-42.

TEXTS AND PAPERS
 “Called to Full Communion: The Waterloo Declaration,” in Oppegaard,

S. & Cameron, G., eds. Anglican-Lutheran International Agreements:

Regional and International Agreements, 1972-2002. LWF Documenta-
tion 49. Geneva: Lutheran World Federation, 2004, 243-248.

A-L \ eng-d-ddr: (1988/91) Meissen Common  Statement
TEXTS AND PAPERS
 “On the Way to Visible Unity: A Common Statement: Meissen, 18 March

1988,” in Oppegaard, S. & Cameron, G., eds. Anglican-Lutheran
International Agreements: Regional and International Agreements,
1972-2002. LWF Documentation 49. Geneva: Lutheran World
Federation, 2004, 129-144.

A-L \ eng-ire-nordic-bal regions: (1992)  Porvoo Common Statement
TEXTS AND PAPERS
“The Porvoo Common Statement: Conversations between the British and

Irish Anglican Churches and the Nordic and Baltic Lutheran Churches:
Text Agreed at the Fourth Plenary Meeting, held at Järvenpää, Finland,
9-13 October 1992,” in Oppegaard, S. & Cameron, G., eds. Anglican-
Lutheran International Agreem ents: Regional and International
Agreements, 1972-2002. LWF Documentation 49. Geneva: Lutheran
World Federation, 2004, 145-176.

A-L \ eur: (1982) Helsinki report
TEXTS AND PAPERS
“The report of the Anglican-Lutheran European Regional Commission:

Helsinki, August-September 1982,” in Oppegaard, S. & Cameron, G.,
eds. Anglican-Lutheran International Agreements: Regional and
International Agreements, 1972-2002. LWF Documentation 49.
Geneva: Lutheran World Federation, 2004, 47-68.

A-L \ usa: (2000-07) Lutheran proposal for  full communion approved
by ECUSA
TEXTS AND PAPERS
“Called to Common Mission: A Lutheran Proposal for a Revision of the

Concordat of Agreement,” in Oppegaard, S. & Cameron, G., eds.
Anglican-Lutheran International Agreements: Regional and Interna-
tional Agreements, 1972-2002. LWF Documentation 49. Geneva:
Lutheran World Federation, 2004, 231-242.

A-L-R \ eng-f: Official Dialogue between the  Church of England and
the Lutheran-Reformed  Permanent Council in France
TEXTS AND PAPERS
“Called to Witness and Service: The Reuilly Common Statement,” in

Oppegaard, S. & Cameron, G., eds. Anglican-Lutheran International
Agreements: Regional and International Agreements, 1972-2002. LWF
Documentation 49. Geneva: Lutheran World Federation, 2004, 201-230.

A-M \ usa (2003) Episcopalian-Methodist  official dialogue - Baltimore
meeting
INFORMATION
Solheim, J. “Dialogue between Episcopalians and Methodists Shows

Promise.”  Journal of Ecumenical Studies 40, 3 (2003) 336f.

A-M \ usa: (2005) Interim Eucharistic Sharing
INFORMATION
“U. S. United Methodist Bishops have Approved an Agreement to Share

the Sacrament of the Lord's Supper with Episcopalians and Lutherans
[...].” Ecumenism 40, 159 (2005) 38.
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A-O: (2004-06) Canterbury meeting
INFORMATION
“Canterbury.” ECO: evangelici, cattolici, ortodossi 1/25 (2005) 12.

A-O: (2005-06) Cyprus meeting
INFORMATION
“Anglicans et autres chrétiens: orthodoxes.” Irénikon 78, 1/2 (2005) 136f.
Aubé-Élie, C. “Chypre: réunion de la commission internationale de

dialogue anglicane-orthodoxe.”  Unité des chrétiens 140 (2005) 35.
 Burigana, R. “Cipro: commissione anglicano-ortodossa.”  Il Regno
attualità 50, 14/973 (2005) 485.
“Chypre.”  SOP-Service orthodoxe de presse: mensuel 300 (2005) 15f.
“The International Commission of the Anglican-Orthodox Theological

Dialogue [.. .].”  SEIA Newsletter on the Eastern Churches and
Ecumenism 117 (2005) 5.

“Orthodox-Anglican dialogue continues.” MECC News Report 17, 1
(2005) 34.

Sgroi, P. “Prosegue il dialogo teologico fra anglicani ed ortodossi.”  Studi
ecumenici 23, 2 (2205) 324.

A-OC: (2005-11) Lucerne meeting
INFORMATION
Anglican Old Catholic International Co-ordinating Council. “A Communi-

qué from the Anglican Old Catholic International Co-ordinating
Council.”  Anglican Episcopal World 120 (2005/2006) 47.

Burigana, R. “Anglicani e vecchi-cattolici.” Il Regno attualità 50, 22/981
(2005) 778.

A-RC: General
INFORMATION
“Vatican and Anglican Communion Officials [. ..].” Ecumenism 40, 159

(2005) 36.

REFLECTION AND REACTIONS
Gamberini, P. “Grazia e ordine nel dialogo anglicano-cattolico romano.”

Gregorianum 86, 4 (2005) 754-775.
“Recent Developments in Relations with the Anglican Communion.”

Information Service 118/1-2 (2005) 37-39. = “Récents développements
dans les relations avec la Communion anglicane.”  Service d'information
118/1-2 (2005) 41-43.

A-RC: (1998-09) ARCIC-II joint statement on  the gift of authority:
Authority in the Church  III - Palazzola (Rome) meeting  
REFLECTION AND REACTIONS
Episcopal Anglican Church of Brazil. Anglican Study Center. “Report on

the Document "The Gift of Authority".” Anglican Theological Review
87, 2 (2005) 291-301.

Weil, L. “Rome and Canterbury: Steps Toward Reconciliation through the
Sharing of Gifts.” Centro Pro Unione Bulletin 67 (2005) 16-20.

TEXTS AND PAPERS
Anglican-Roman Catholic International Commission. “Jésus-Christ "oui"

de Dieu aux hommes et notre "amen" à Dieu.”  Unité chrétienne 160
(2005) 39f.

A-RC: (2001) International Anglican-Roman  Catholic Commission for
Unity and Mission  (IARCCUM)
 INFORMATION
“Unity Talks to Resume.” The Tablet 259, 8588 (2005) 36.

A-RC: (2004-06) IARCCUM Sub-commission Report
REFLECTION AND REACTIONS
Bolen, D. “Honest Analysis can Bolster Bonds of Communion.”

L'Osservatore Romano, English ed. 38, 5/1879 (2005) 9.

TEXTS AND PAPERS
International Anglican-Roman Catholic Commission for Unity and

Mission. “Ecclesiological Reflections on the Current Situation in the
Anglican Communion on the Light of ARCIC.”  Information Service
119/3 (2005) 102-115. = “Réflexions ecclésiologiques sur la situation
actuelle de la Communion anglicane à la lumière des travaux de
l'ARCIC.”  Service d'information 119/3 (2005) 106-119.

A-RC: (2005-05) ARCIC Report on Mariology
INFORMATION
“Anglicans et autres chrétiens: catholiques.” Irénikon 78, 1/2 (2005) 125-

136.
Aubé-Élie, C. “Seattle: un important document sur Marie.”  Unité des

chrétiens 140 (2005) 33.
Major, R. “Marian Accord Raises Unity Hopes.” The Tablet 259, 8589

(2005) 30.
Pulford, C. “Anglican-Catholic Report Reaches Accord on Role of the

Virgin Mary.” ENI-Ecumenical News International 6 (2005) 4.
Sister Teresa. “Roman Catholic.” Distinctive Diaconate News 55 (2005)

6f.
Sgroi, P. “La dichiarazione di ARCIC II su Maria.”  Studi ecumenici 23,

2 (2005) 317.

REFLECTION AND REACTIONS
Boss, S. J. “Making Sense of Mary.”  The Tablet 259, 8589 (2005) 6f.
Butler, S. “Mary: Grace and Hope in Christ: How Those Involved See It:

The Catholic Contributor's View.”  The Tablet 259, 8589 (2005) 8.
Carey, G. L. “"Sì al dialogo, ma nella chiarezza".”  Confronti 32, 7/8

(2005) 25.
Carnley, P. “Un passo avanti nel cammino ecumenico.”  Il Regno

documenti 50, 11/970 (2005) 278f.
Ciaccio, P. “Una devozione "non obbligatoria".”  Confronti 32, 7/8 (2005)

26.
Flanagan, D. “An Ecumenical Breakthrough: "Mary: Grace and Hope in

Christ".” Doctrine and Life 55, 8 (2005) 20-27.
Gabrielli, D. “La distanza tra Roma e Londra.” Confronti 32, 7/8 (2005)

23f.
Gamberini, P. “Maria e la "ri-recezione" ecumenica: un accordo tra

cattolici e anglicani.”  La Civiltà cattolica 156, 3738 (2005) 113-127.
Hintzen, G. “Das anglikanisch-katholische Dialogdokument "Maria:

Gnade und Hoffnung in Christus": eine Evaluation aus katholischer
Sicht.”  Catholica 59, 3 (2005) 167-188.

Maffeis, A. “Figlia della Parola.”  Il Regno attualità 50, 12/971 (2005)
361-366.

Martineau, S. “Marie, grâce et espérance en Christ.”  Unité des chrétiens
139 (2005) 6.

Martineau, S. “Marie: grâce et espérance dans le Christ.”  Chrétiens en
marche 42, 88 (2005) 5. = “Maria: grazia e speranza nel Cristo:
documento della Commissione internazionale anglicano cattolica.”
ECO: evangelici, cattolici, ortodossi 1/31 (2006) 17.

Ruh, U. “Ökumene: Anglikanisch-katholische Verständigung.”  Herder
Korrespondenz 59, 7 (2005) 333-335.

Sagovsky, N. “Maria e il "metodo ARCIC".” Il Regno documenti 50,
11/970 (2005) 271-273.

Sagovsky, N. “Marie: divisions oecuméniques et unité oecuménique.”
Istina 50, 3 (2005) 245-260.

Sagovsky, N. “Mary: Grace and Hope in Christ: How Those Involved See
It: The Anglican Contributor's View.”  The Tablet 259, 8589 (2005) 8.
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Warner, M. “Mary, Grace and Hope in Christ: A New Understanding of
Scripture and Tradition?”  International Journal for the Study of the
Christian Church 5, 3 (2005) 265-271.

Wicks, J. “Commentaire du document "Marie: grâce et espérance dans le
Christ" de l'ARCIC.”  La Documentation catholique 87, 15/2341 (2005)
775-785.

Wicks, J. “A Commentary on ?Mary: Grace and Hope in Christ" of the
Anglican-Roman Catholic International Commission - 2005.” Informa-
tion Service 118/1-2 (2005) 61-69. = “Commentaire du document
"Marie: grâce et espérance dans le Christ" de la commission internatio-
nale anglicane-catholique romaine 2005.”  Service d'information 118/1-2
(2005) 66-74.

Wicks, J. “Tra la Scrittura e la prospettiva escatologica.”  Il Regno
documenti 50, 11/970 (2005) 273-280.

TEXTS AND PAPERS
Anglican-Roman Catholic International Commission. Maria: graça e

esperança em Cristo. Oikoumene. Sao Paulo: Paulinas, 2005.
Anglican-Roman Catholic International Commission. “María: gracia y

esperanza en Cristo.”  Relaciones Interconfesionales 29, 73 (2005) 31-
50.

Anglican-Roman Catholic International Commission. “Maria: grazia e
speranza in Cristo.”  Il Regno documenti 50, 11/970 (2005) 257-270.

Anglican-Roman Catholic International Commission. “Marie: grâce et
espérance dans le Christ: rapport de la Commission internationale
anglicane-catholique romaine (ARCIC).”  La Documentation catholique
87, 15/2341 (2005) 752-775.

Anglican-Roman Catholic International Commission. “Mary: Grace and
Hope in Christ.” Origins 35, 3 (2005) 33-50. = “María: gracia y
esperanza en Cristo: declaración de Seattle.”  Diálogo ecuménico 40,
126 (2005) 155-204.

Anglican-Roman Catholic International Commission. “Mary: Grace and
Hope in Christ: Report of the Anglican-Roman Catholic International
Commission.”  Information Service 118/1-2 (2005) 42-60. = Rapport
ARCIC: "Marie: grâce et espérance dans le Christ".  Service d'informa-
tion 118/1-2 (2005) 46-65.

Anglican-Roman Catholic International Commission. Mary: Grace and
Hope in Christ: An Agreed Statement. Harrisburg: Morehouse Publish-
ing, 2005.

A-RC: (2005-11) IARCCUM meeting - Palazzola
INFORMATION
International Anglican-Roman Catholic Commission for Unity and

Mission. “Growing Together in Unity and Mission.”  Anglican Episco-
pal World 120 (2005/2006) 46.

  A-RC \ can: Anglican-Roman Catholic  Dialogue of Canada
REFLECTION AND REACTIONS
Clifford, C. E. “Anglican-Roman Catholic Dialogue in Canada.”  Journal

of Ecumenical Studies 40, 3 (2003) 229-234.

A-RC \ can: (2005-01) Ottawa meeting
INFORMATION
Aubé-Élie, C. “30 ans de dialogue anglican-catholique.”  Unité des

chrétiens 138 (2005) 43.

A-RC \ usa: (2005-03) Alexandria meeting
INFORMATION
“Catholiques et autres chrétiens: anglicans.” Irénikon 78, 1/2 (2005) 119.

AC-CC: (2001-07) Guidelines for Admission to  the Eucharist
REFLECTION AND REACTIONS
Taft, R. F. “La messe sans consécration?” Unité des chrétiens 138 (2005)

11-16.
Vanhoomissen, G. “Une messe sans paroles de consécration? À propos de

la validité de l'anaphore de Addaï et Mari.”  Nouvelle revue théologique
137, 1/127 (2005) 36-46.

AC-RC: (2004-11) Catholic-Assyrian Committee  10th meeting -
Chelsea
 INFORMATION
Bonny, J. “Need for unity of faith, sacraments ministry.”  L'Osservatore

Romano, English ed. 38, 8/1882 (2005) 10.
“Catholiques et autres chrétiens: Église assyrienne d'Orient.”  Irénikon 78,

1/2 (2005) 116-119.
“Dialogue théologique entre l'église catholique et l'église assyrienne de

l'Orient.”  Proche-orient chrétien 55, 1/2 (2005) 150-153.
“Joint Commission for Theological Dialogue between the Catholic Church

and the Assyrian Church of the East.”  Information Service 117/4 (2004)
163f. = “Commission mixte pour le dialogue théologique entre l'église
catholique et l'église assyrienne de l'Orient.”  Service d'information
117/4 (2004) 167f.

“The Joint Commission for Theological Dialogue between the Catholic
Church and the Assyrian Church of the East held its 10th Annual
Meeting on 19-22 November 2004 at Allen Hall College in London
(Chelsea).” SEIA Newsletter on the Eastern Churches and Ecumenism
117 (2005) 4f.

AIC-R: (2002-02) Final Report
TEXTS AND PAPERS
“Christianity in the African Context: The Report of the International

Theological Dialogue between the Organisation of African Instituted
Churches and the World Alliance of  Reformed Churches (1998-2002),
adopted in Mbagathi, near Nairobi, Kenya, 9-14 February 2002.”
Reformed World 55, 1 (2005) 38-54.

B-CPCE \ eur: (2002-2004) 2nd Round of the  Dialogue between the
CPCE and European Baptist  Federation
INFORMATION
Aubé-Élie, C. “La communion de Leuenberg et les baptistes.”  Unité des

chrétiens 137 (2005) 35.

REFLECTION AND REACTIONS
Angelov, T. “Conclusions du dialogue entre la Communion d’Eglises

Protestantes en Europe et la Fédération Baptiste Européenne: présenta-
tion.”  Positions luthériennes 53, 1 (2005) 1-7.

Benedetti, I. “Una valutazione battista.” Protestantesimo 60, 1 (2005) 41-
46.

Ricca, P. “Una valutazione "leuenberghese".” Protestantesimo 60, 1
(2005) 47-51.

TEXTS AND PAPERS
“Le début de la vie chrétienne et la nature de l’Eglise: dialogue entre la

Communion d’Eglises Protestantes en Europe (communion ecclésiale
de Leuenberg) et la Fédération Baptiste Européenne.”  Positions
luthériennes 53, 1 (2005) 9-22.

“L'inizio della vita cristiana e la natura della chiesa: risultati del dialogo tra
la CCPE e la EBF.”  Protestantesimo 60, 1 (2005) 23-39.

“"Poczatek zycia chrzescijanskiego i istota Kosciola": wyniki dialogu
miedzy EFB a WKEE.” Studia i dokumenty ekumeniczne 21, 1-2/56-57
(2005) 142-158.
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B-RC: (2004-12) Washington meeting
INFORMATION
“Baptist-Catholic consultation.” Information Service 117/4 (2004) 165.

=“Consultation baptiste-catholique.”  Service d'information 117/4
(2004) 169.

“Catholiques et autres chrétiens: baptistes.” Irénikon 78, 1/2 (2005) 119f.

CEC-CCEE: Joint Committee of Conference of  European Churches
and Council of European  Episcopal Conferences
INFORMATION
“La "preistoria" delle Assemblee Ecumeniche Europee.”  ECO: evangelici,

cattolici, ortodossi 4/28 (2005) 8.

CEC-CCEE: (2001-04) Seventh European  Ecumenical Encounter -
Strasbourg
REFLECTION AND REACTIONS
Long, G. “La libertà religiosa nella Charta Oecumenica,” in Bertalot, V.,

Burigana, R., Bof, G. & Fabris, A., eds. Dall'amicizia al dialogo: saggi
in onore di monsignor Alberto Ablondi. Roma: Società Biblica Britanni-
ca e Forestiera, 2004, 211-215.

CEC-CCEE: (2005-02) Chartres meeting
INFORMATION
“Auf dem Weg zur Dritten Europäischen Ökumenischen Versammlung.”

ACK aktuell 2 (2005) 45.
“France.”  SOP-Service orthodoxe de presse: mensuel 296 (2005) 13f.
Gabrielli, D. “In Romania nel 2007 la terza assemblea europea.”  Confronti

32, 3 (2005) 11.
“KEK-CCEE.”  Irénikon 78, 1/2 (2005) 179-182.
Sala, D. “Terza assemblea ecumenica.”  Il Regno attualità 50, 4/963

(2005) 84.
Sgroi, P. “Il comitato congiunto KEK-CCEE indica l'agenda verso la III

Assemblea ecumenica europea.”  Studi ecumenici 23, 2 (2005) 315f.

CEC-CCEE: (2007) Third European Ecumenical  Assembly - Sibiu
INFORMATION
Aubé-Élie, C. “Le 3e rassemblement oecuménique européen aura lieu en

Roumanie.” Unité des chrétiens 137 (2005) 39.
Aubé-Élie, C. “Vers le 3e rassemblement oecuménique européen.”  Unité

des chrétiens 139 (2005) 40.
“European Protestant, Roman Catholic and Orthodox Churches on

February 7 Announced Plans for a "Pilgrimage" of Joint European
Gatherings Linking Key Religious Sites of the three Christian Traditions
[...].” SEIA Newsletter on the Eastern Churches and Ecumenism 113
(2005) 14.

“Lettre aux églises d'Europe: 3ème rassemblement oecuménique euro-
péen.” CEC-KEK Monitor 51 (2005) 10.

“The Next European Ecumenical Assembly [...].” Ecumenism 40, 157/158
(2005) 67.

“Preparación de la III asamblea ecuménica europea.”  Relaciones
Interconfesionales 29, 74 (2005) 68.

“Preparativos de la III asamblea ecuménica europea.”  Relaciones
Interconfesionales 29, 72 (2005) 21.

Sgroi, P. “Comitato Centrale della "Conferenza Europea delle Chiese": in
Romania la terza Assemblea Ecumenica Europea.”  Studi ecumenici 23,
1 (2005) 115.

“Towards the Third European Ecumenical Assembly.”  CEC-KEK
Monitor 50 (2005) 1f.

REFLECTION AND REACTIONS

Fortini, F. “Verso Sibiu.”  Il Regno attualità 50, 18/977 (2005) 621.
Giordano, A. “Europa ecumenica.”  Confronti 32, 9 (2005) 20f.
Negro, L. M. “Un labirinto per fare centro.” Confronti 32, 9 (2005) 18f.

CEC-CPCE: (2004-06) 2nd Consultation on  Ecclesiology
INFORMATION
“Dialog z Kosciolami prawoslawnymi na temat eklezjologii: komunikat.”

Studia i dokumenty ekumeniczne 21, 1-2/56-57 (2005) 137-139.
“Press Release: Convergences and Open Questions.”

http://lkg.jalb.de/lkg/jsp/news.jsp?news_id=234&lang=en&side_id=2.

D-RC: (2002-05) Bose meeting
TEXTS AND PAPERS
“Recepción y transmisión de la fe: la misión y la responsabilidad de la

iglesia: informe de la tercera fase del Diálogo Internacional entre la
Iglesia cristiana (Discípulos de Cristo) y la Iglesia católica.”  Diálogo
ecuménico 40, 126 (2005) 205-233.

D-RC: (2004-12) Cassano meeting
INFORMATION
“"An Advent Dialogue": Disciples and Roman Catholics Launch New

Phase of International Dialogue.”  Information Service 117/4 (2004)
164f. = “Commission internationale de dialogue entre les disciples du
Christ et l'église catholique.”  Service d'information 117/4 (2004) 168f.

“Catholiques et autres chrétiens: disciples.” Irénikon 78, 1/2 (2005) 121f.

DOMBES: Dialogues des Dombes
INFORMATION
Sesboüé, B. “[Le Groupe des Dombes].” Chrétiens en marche 42, 85

(2005) 3.  

REFLECTION AND REACTIONS
Scampini, J. A. "La conversión de las Iglesias, una necesidad y una

urgencia de la fe": la experiencia del Groupe des Dombes como
desarrollo de un método ecuménico eclesial (1937-1997). Fribourg:
Éditions Universitaires, 2003.

DOMBES: (1979) Annual meeting - Holy Spirit,  Church and
Sacraments
REFLECTION AND REACTIONS
Florio, M. “La dottrina eucaristica nel dibattito ecumenico: 3. "Lo Spirito,

la Chiesa e i sacramenti".”  La Nuova Alleanza 110, 7 (2005) 11-17.

DOMBES: (1996) Mary in the plan of God
REFLECTION AND REACTIONS
Sesboüé, B. “Marie dans le dessein de Dieu et la communion des saints:

présentation du document du Groupe des Dombes sur la Vierge Marie.”
Istina 50, 3 (2005) 231-244.

DOMBES: (2004) Annual meeting - Authority in  the Church
INFORMATION
Aubé-Élie, C. “Le Groupe des Dombes et l'autorité doctrinale dans

l'église.”  Unité des chrétiens 137 (2005) 37.
Beaupère, R. “Un seul maître.” Chrétiens en marche 42, 85 (2005) 3.
“Cronique des églises: France.”  Irénikon 78, 1/2 (2005) 220-223.

REFLECTION AND REACTIONS
Barlow, M. “L'autorité, reflet du Créateur en chaque croyant.”  Unité
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chrétienne 160 (2005) 43f.
Chareire, I. “Une autorité pour ensemble témoigner (un point de vue

catholique).” Unité chrétienne 160 (2005) 11-14.
Clavairoly, F. “L'autorité doctrinale dans l'église: vers une autorité

partagée? (Un point de vue réformé).”  Unité chrétienne 160 (2005) 15-
17.

Ducarroz, C. “"Un seul maître": l'autorité doctrinale en église: guide à la
lecture - aide à la reflexion sur le document du Groupe des Dombes.”
Unité des chrétiens 138 (2005) 30f. = “Un guide de lecture et de
réflexion sur le document du Groupe des Dombes.”  Unité chrétienne
160 (2005) 7-9.

Ruffieux, N. “Un seul maître.”  Foyers mixtes 37, 148-149 (2005) 9-25.

TEXTS AND PAPERS
Groupe des Dombes. “La conversione "grazie all'altro": l'ultimo importante

documento del Gruppo di Dombes [...].”  SAE Notizie 8, 4 (2005) 8.
Groupe des Dombes. "Un seul maître" (Mt 23, 8): l'autorité doctrinale

dans l'Église. Paris: Bayard, 2005.
Groupe des Dombes. “Un solo maestro.”  Il Regno documenti 50, 15/974

(2005) 425-450 & 50, 17/976 (2005) 483-503.

DOMBES: (2005-09) Annual meeting
INFORMATION
“Groupe  des Dombes: un nouveau coprésident catholique.”  Unité des

chrétiens 140 (2005) 5.
“Groupe des Dombes.”  La Documentation catholique 102, 18/2344

(2005) 990.

REFLECTION AND REACTIONS
Groupe des Dombes. “Communiqué de presse du Groupe des Dombes.”

Unité chrétienne 160 (2005) 46.

E-RC \ usa: (2005) The Call to Holiness
TEXTS AND PAPERS
Evangelicals and Catholics Together. “The Call to Holiness: A Statement

of Evangelicals and Catholics Together.” First Things 151 (2005) 23-26.

FO: Faith and Order Commission
General
REFLECTION AND REACTIONS
Markert, M. “Renforcer la paix et vaincre la violence: prendre le chemin

du Christ pour le monde.” Irénikon 78, 1/2 (2005) 37-46.

FO: (1963) IV World Conference - Montreal
TEXTS AND PAPERS
Faith and Order Commission. “Czwarta Ñwiatowa konferencja do spraw

wiary i ustroju koÑcio»a: Montreal, Kanada, 12-26 lipca 1963.” Studia i
dokumenty ekumeniczne 21, 1-2/56-57 (2005) 165-219.

FO: (1982) Lima BEM Report
REFLECTION AND REACTIONS
Vischer, L. “Los textos de convergencia sobre bautismo, eucaristía y

ministerio ¿Como cobraron forma? ¿Qué consiguieron?” Diálogo
ecuménico 40, 126 (2005) 87-129.

FO: (1998) A treasure in earthen vessels
REFLECTION AND REACTIONS
Körtner, U. H. J. “Offene Fragen einer ökumenischen Hermeneutik der

Verschiedenheit: zur Diskussion über eine Hermeneutik der Symbole,
Riten und Bräuche.” Kerygma und Dogma 51, 4 (2005) 230-252.

FO: (1998) The nature and purpose of the church
REFLECTION AND REACTIONS
Falconer, A. “Introduction,” in Grdzelidze, T., ed. One, Catholic and

Apostolic: Ecumenical Reflections on the Church. Faith and Order Paper
197. Geneva: World Council of Churches, 2005, 1-13.

Macchia, F. D. “The Nature and Purpose of the Church: A Pentecostal
Response.” Ecumenical Trends 34, 7 (2005) 1-6.

Oladipo, C. “A Response to Dr. Frank Macchia’s Paper, ‘The Nature and
Purpose of the Church: A Pentecostal Response’.” Ecumenical Trends
34, 7 (2005) 10-12.

Rybarczyk, E. “A Response to Dr. Frank Macchia’s Paper, ‘The Nature
and Purpose of the Church: A Pentecostal Response’.” Ecumenical
Trends 34, 7 (2005) 7-10.

Skira, J. Z. “Eastern Christianity and the ‘Nature and Purpose of the
Church’.” Ecumenical Trends 34, 1 (2005) 1-10.

TEXTS AND PAPERS
Faith and Order Commission. “L’eucharistie: extraits du document (1998)

Nature et but de l’église, IV C.” Unité des chrétiens 138 (2005) 17.

FO: (2001-06) Consultation on the Sacramental Nature of the Church -
Ottawa
TEXTS AND PAPERS
Clapsis, E. “Does the Church have a Sacramental Nature? An Orthodox

Perspective,” in Grdzelidze, T., ed. One, Catholic and Apostolic:
Ecumenical Reflections on the Church. Faith and Order Paper 197.
Geneva: World Council of Churches, 2005, 17-26.

“Does the Church have a Sacramental Nature? Report,” in Grdzelidze, T.,
ed. One, Catholic and Apostolic: Ecumenical Reflections on the Church.
Faith and Order Paper 197. Geneva: World Council of Churches, 2005,
84-87.

Geernaert, D. “Church as Koinonia / Church as Sacrament,” in Grdzelidze,
T., ed. One, Catholic and Apostolic: Ecumenical Reflections on the
Church. Faith and Order Paper 197.  Geneva: World Council of
Churches, 2005, 62-77.

George, T. “The Sacramentality of the Church: An Evangelical Baptist
Perspective,” in Grdzelidze, T., ed. One, Catholic and Apostolic:
Ecumenical Reflections on the Church. Faith and Order Paper 197.
Geneva: World Council of Churches, 2005, 27-39.

Saarelma, A. “Church and ‘Sacrament’ in Bilateral Dialogues,” in
Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumenical Reflections
on the Church. Faith and Order Paper 197. Geneva: World Council of
Churches, 2005, 51-61.

Schwahn, B. “The Sacramentality of the Church: Points of Convergence
and Issues to be Addressed,” in Grdzelidze, T., ed. One, Catholic and
Apostolic: Ecumenical Reflections on the Church. Faith and Order Paper
197. Geneva: World Council of Churches, 2005, 40-50.

Shastri, H. P. “Koinonia in the Context of Sacramentality of the Church,”
in Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumenical
Reflections on the Church. Faith and Order Paper 197. Geneva: World
Council of Churches, 2005, 78-83.

FO: (2002-06) Consultation on Authority in the Church - Durau
TEXTS AND PAPERS
“Authority and Authoritative Teaching in the Church: Report,” in 
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Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumenical Reflections
on the Church. Faith and Order Paper 197.  Geneva: World Council of
Churches, 2005, 162-165.

Ciobotea, D. “Holiness as Content and Purpose of Ecclesial Authority,” in
Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumenical Reflections
on the Church. Faith and Order Paper 197. Geneva: World Council of
Churches, 2005, 91-96.

Constas, N. “Response to ‘Authority in Contemporary Ecclesiology: Some
Reflections’,” in Grdzelidze, T., ed. One, Catholic and Apostolic:
Ecumenical Reflections on the Church. Faith and Order Paper 197.
Geneva: World Council of Churches, 2005, 154-161.

Henn, W. “Reflections on Authority and Authoritative Teaching in Light
of ARCIC II,” in Grdzelidze, T., ed. One, Catholic and Apostolic:
Ecumenical Reflections on the Church. Faith and Order Paper 197.
Geneva: World Council of Churches, 2005, 124-132.

Jansen, G. “An Overview of Some Faith and Order Papers on Authority”,
in Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumenical
Reflections on the Church. Faith and Order Paper 197. Geneva: World
Council of Churches, 2005, 97-103.

O’Driscoll, M. “Response to ‘An Overview of Some Faith and Order
Papers on Authority’,” in Grdzelidze, T., ed. One, Catholic and
Apostolic: Ecumenical Reflections on the Church. Faith and Order Paper
197. Geneva: World Council of Churches, 2005, 104-108.

Percy, M. “Authority in Contemporary Ecclesiology: Some Reflections,”
in Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumenical
Reflections on the Church. Faith and Order Paper 197. Geneva: World
Council of Churches, 2005, 141-147.

Seim, T. K. “Reflections on Authority in the Roman Catholic-Lutheran
Dialogue,” in Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumeni-
cal Reflections on the Church. Faith and Order Paper 197. Geneva:
World Council of Churches, 2005, 109-123.

Shastri, H. P. “Authority in Context: Methodist Bilateral Conversations
and Councils of Churches,” in Grdzelidze, T., ed. One, Catholic and
Apostolic: Ecumenical Reflections on the Church. Faith and Order Paper
197. Geneva: World Council of Churches, 2005, 133-140.

FO: (2003-12) Consultation on Ministry and Ordination - Bad Herre-
nalb
TEXTS AND PAPERS
Arx, U. von. “Ministry and Vocation,” in Grdzelidze, T., ed. One, Catholic

and Apostolic: Ecumenical Reflections on the Church. Faith and Order
Paper 197. Geneva: World Council of Churches, 2005, 203-207.

Bradshaw, P. F. “Ordination in the Eastern Churches,” in Grdzelidze, T.,
ed. One, Catholic and Apostolic: Ecumenical Reflections on the Church.
Faith and Order Paper 197. Geneva: World Council of Churches, 2005,
242-246.

Ezzatti, A. “The Holy Spirit and Ministry: Comments from a Latin
American Woman,” in Grdzelidze, T., ed. One, Catholic and Apostolic:
Ecumenical Reflections on the Church. Faith and Order Paper 197.
Geneva: World Council of Churches, 2005, 191-195.

Geernaert, D. “Reflections on ‘Voca tion’ and ‘Ministry’,” in Grdzelidze,
T., ed. One, Catholic and Apostolic: Ecumenical Reflections on the
Church. Faith and Order Paper 197.  Geneva: World Council of
Churches, 2005, 196-202.

Globig, C. “A Lutheran Perspective,” in Grdzelidze, T., ed. One, Catholic
and Apostolic: Ecumenical Reflections on the Church. Faith and Order
Paper 197. Geneva: World Council of Churches, 2005, 223-225.

Koukoura, D. “Women’s Ordination: An Extrinsic Issue,” in Grdzelidze,
T., ed. One, Catholic and Apostolic: Ecumenical Reflections on the
Church. Faith and Order Paper 197.  Geneva: World Council of
Churches, 2005, 214-217.

Matsoukas, N. “Women’s Priesthood as a Theological and Ecumenical
Problem,” in Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumeni-
cal Reflections on the Church. Faith and Order Paper 197. Geneva: 

World Council of Churches, 2005, 218-222.
“Ministry and Ordination in the Community of Women and Men in the

Church: Aide-mémoire,” in Grdzelidze, T., ed. One, Catholic and
Apostolic: Ecumenical Reflections on the Church. Faith and Order Paper
197. Geneva: World Council of Churches, 2005, 247-254.

Oberdorfen, B. “The Holy Spirit and Ministry: A Lutheran Perspective,”
in Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumenical
Reflections on the Church. Faith and Order Paper 197. Geneva: World
Council of Churches, 2005, 180-190.

Parvey, C. F. “The Community of Women and Men in the Church Study:
How did it Come into Being?” in Grdzelidze, T., ed. One, Catholic and
Apostolic: Ecumenical Reflections on the Church. Faith and Order Paper
197. Geneva: World Council of Churches, 2005, 208-213.

Puglisi, J. F. “Ecumenical Developments in Ordination Rites,” in Grdzelid-
ze, T., ed. One, Catholic and Apostolic: Ecumenical Reflections on the
Church. Faith and Order Paper 197. Geneva: World Council of
Churches, 2005, 226-241.

Tanner, M. “Ministry in Faith and Order: One Women’s Ecumenical
Memory,” in Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumeni-
cal Reflections on the Church. Faith and Order Paper 197. Geneva:
World Council of Churches, 2005, 169-179.

FO: (2004-08) Plenary Commission meeting - Kuala Lumpur
INFORMATION
Aubé-Élie, C. “Foi et Constitution: une avancée en ecclésiologie.” Unité

des chrétiens 137 (2005) 35.
Radano, J. A. “‘Receive One Another, as Christ Received You’.”

L’Osservatore Romano, English ed. 38, 8/1882 (2005) 11.
Ziemkowski, M. “Zagadnienia chrztu i koÑcio»a w pracach komisji “Wiara

i Ustrój”.” Studia i dokumenty ekumeniczne 21, 1-2/56-57 (2005) 120-
125.

REFLECTION AND REACTIONS
Huttunen, H. “Faith and Order koolla Malesiassa: täyskomission kokous

Kuala Lumpurissa, 28.7-6.8.2004.” Reseptio 1 (2005) 52-58.
Maffeis, A. “Natura e missione della chiesa: il contributo ecclesiologico

della commissione di “Fede e Costituzione”.” Centro Pro Unione
Bulletin 67 (2005) 8-15.

TEXTS AND PAPERS
Best, T. F., ed. Faith and Order at the Crossroads: Kuala Lumpur 2004:

the Plenary Commission Meeting. Faith and Order Paper 196. Geneva:
World Council of Churches, 2005.

“Botschaft der Hoffnung.” Ökumenische Rundschau 54, 1 (2005) 92-94.
Crow, jr., P. A. “Reflections on Faith and Order’s Plenary Commission at

Kuala Lumpur.” Ecumenical Trends 34, 11 (2005) 12f.
Markert, M. “Nehmt einander an, wie Christus euch angenommen hat, zu

Gottes Lob: Bericht von der Tagung der Plenarkommission für Glauben
und Kirchenverfassung, 26. Juli bis 6. August 2004 in Kuala Lumpur /
Malaysia.” Ökumenische Rundschau 54, 1 (2005) 94-102

FO: (2005) The nature and mission of the church
REFLECTION AND REACTIONS
Grdzelidze, T., ed. One, Catholic and Apostolic: Ecumenical Reflections

on the Church. Faith and Order Paper 197. Geneva: World Council of
Churches, 2005.

TEXTS AND PAPERS
The Nature and Mission of the Church: A Stage on the Way to a Common

Statement. Faith and Order Paper 191. Geneva: World Council of
Churches, 2005.
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FO: (2005-06) Standing Commission meeting - Crete
INFORMATION
“Grèce: le comité permanent de la Commission de Foi et Constitution du

COE [...],” SOP-Service orthodoxe de presse: mensuel 300 (2005) 18f.

TEXTS AND PAPERS 
Faith and Order. Standing Commission. Minutes of the Standing Commis-

sion on Faith and Order: Aghios Nikolaos, Crete, 14-21 June 2005.
Faith and Order Paper 200. Geneva: World Council of Churches, 2005.

L-M \ usa: (2005) Interim Eucharistic Sharing
INFORMATION
Herlinger, C. “US Lutherans take Step Towards Full Communion with

Methodists.” ENI-Ecumenical News International 9 (2005) 19.
“Members of the Evangelical Lutheran Church in America (ELCA) and

the United Methodist Church can Share Communion under an Interim
Agreement [...].” Ecumenism 40, 160 (2005) 35.

“Méthodistes et autres chrétiens: luthériens.” Irénikon 78, 1/2 (2005) 142-
144.

“U. S. United Methodist Bishops have Approved an Agreement to Share
the Sacrament of the Lord’s Supper with Episcopalians and Lutherans
[...].” Ecumenism 40, 159 (2005) 38.

L-Mn: (2005-07) Strasbourg meeting INFORMATION
Burigana, R. “Dialogo luterani-mennoniti.” Il Regno attualità 50, 16/975

(2005) 553.
“Lutheran Condemnation of Anabaptists Focus of International Study

Commission.” Courier 20, 3/4 (2005) 12.
“New Commission Studies Condemnations of Anabaptists in Lutheran

Confessional Writings.” LWI-Lutheran World Information 8 (2005) 9.

L-O: Lutheran-Orthodox Joint Commission
REFLECTION AND REACTIONS
Saarinen, R. “The Lutheran-Orthodox Joint Commission: Our Work 1994-

2003,” in Wiberg Pedersen, E. M. & Nissen, J., eds. Cracks in the Walls:
Essays on Spirituality, Ecumenicity and Ethics: Festschrift for Anna
Marie Aagaard on the Occasion of her 70th Birthday. Frankfurt am
Main: Lang, 2005, 121-129.

L-O \ g-cp: (2004) Agreement on Baptism
INFORMATION
Aubé-Élie, C. “Accord sur le baptême.” Unité des chrétiens 137 (2005) 38.
“Bielefeld.” ECO: evangelici, cattolici, ortodossi 4/28 (2005) 16.

L-O \ g-cp: (2004-09) 13th EKD-Patriarchate of Constantinople
meeting - Istanbul
INFORMATION
“Communiqué de la 13ème réunion du dialogue théologique entre le

Patriarcat oecuménique et l’Église évangélique d’Allemagne.” Episkep-
sis 35, 640 (2004) 2-5.

“Kommuniqué der 13. Begegnung im bilateralen theologischen Dialog
zwischen dem Ökumenischen Patriarchat von Konstantinopel und der
Evangelischen Kirche in Deutschland.” Ökumenische Rundschau 54, 1
(2005) 103-107.

L-O \ g-rom: (2000-10) 9th meeting - Herrnhut
TEXTS AND PAPERS
“Die Kirche und ihre poltisch-gesellschaftliche Verantwortung heute:

Bibelhermeneutische, kirchengeschichtliche und ekklesiologische 

Ansätze,” in Heller, D. & Koppe, R., eds. Die Kirche - ihre Verant-
wortung und ihre Einheit: Das neunte und zehnte Gespräch im
bilateralen theologischen Dialog zwischen der Rumänischen Or-
thodoxen Kirche und der Evangelischen Kirche in Deutschland. Beiheft
zur Ökumenischen Rundschau 75. Frankfurt am Main: Lembeck, 2005,
13-150.

L-O \ g-rom: (2002-11) 10th meeting - Cluj-Napoca
TEXTS AND PAPERS
“Das Wesen und die Einheit der Kirche Christi - die Verschiedenheit der

Kirchen in der Geschichte,” in Heller, D. & Koppe, R., eds. Die Kirche -
ihre Verantwortung und ihre Einhe it: Das neunte und zehnte Gespräch
im bilateralen theologischen Dialog zwischen der Rumänischen
Orthodoxen Kirche und der Evangelis chen Kirche in Deutschland.
Beiheft zur Ökumenischen Rundschau 75. Frankfurt am Main: Lem-
beck, 2005, 151-274.

L-O \ g-rus: (2005-04) Moscow meeting
INFORMATION
“23. Dialogbegegnung zwischen EKD und Russischer Orthodoxer

Kirche.” ACK aktuell 2 (2005) 12f.
“Kommuniqué des bilateralen Theologischen Gesprächs zwischen der

Russischen Orthodoxen Kirche und der Evangelischen Kirche in
Deutschland vom 17.-22. April 2005 in Moskau / Sergeiev Posad.”
Ökumenische Rundschau 54, 3 (2005) 369-377.

L-O-R \ f: Dialogue between representatives of the Inter-Orthodox
Bishops’ Committee in France and the Protestant Federation of France
INFORMATION
“Paris: parution des travaux du dialogue théologique orthodoxe-protestant

en France.” SOP-Service orthodoxe de presse: mensuel 298 (2005) 10f.

TEXTS AND PAPERS
Fédération protestante de France & Assemblée des Évêques orthodoxes de

France. Dialogues orthodoxes-protestants, 1981-1989: tome I. [S.l.] :
[s.n.], [2005?].

L-O-R \ f: (2004-11) 22nd annual Orthodox-Protestant meeting -
Châtenay-Malabry
INFORMATION
Aubé-Élie, C. “Rencontre annuelle orthodoxes-protestants.” Unité des

chrétiens 138 (2005) 38.
“France.” Irénikon 77, 4 (2004) 622f.

L-OC \ g: (2005-02) VELKD-AKD Conversations
INFORMATION
“Dialog mit der VELKD wieder aufgenommen.” Internationale kirchliche

Zeitschrift 59, 1 (2005) 65.

L-Pe: (2005-09) Lutheran-Pentecostal Conversations - Strasbourg
meeting
INFORMATION
“Lutherans, Pentecostals Engage in Conversation.” LWI-Lutheran World

Information 10 (2005) 11.

L-RC: General
INFORMATION
“LWF President Praises Pope Benedict XVI for Personal Contribution to

Joint Declaration: Doctrine of Justification Belongs to the Whole
Church.” LWI-Lutheran World Information 12 (2005) 4f.
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Sandri, L. “Pope Praises Dialogue with Lutherans but Warns of Difficul-
ties.” ENI-Ecumenical News International 11 (2005) 33. = “Le pape rend
hommage au dialogue avec les luthériens tout en mettant en garde contre
les difficultés.” ENI-Nouvelles œcuméniques internationales 11 (2005) 4.
Türk, M. “Climbing the Ecumenical  Mountains: Report on Catholic-

Lutheran Relations.” L’Osservatore Romano, English ed. 38, 12/1886
(2005) 10.

REFLECTION AND REACTIONS
Benedictus XVI. “The Risen Lord Guides our Search for Unity.”

L’Osservatore Romano, English ed. 38, 46/1919 (2005) 9. = “Avancer
ensemble.” La Documentation catholique 88, 5/2353 (2006) 209.

Chapman, M. E. “Fundamental Unity: Evangelical-Catholic Non-negotia-
bles.” Lutheran Forum 39, 4 (2005) 12-19.

Frieling, R. “Hie Fülle, dort Mangel? Das unterschiedliche Verständnis des
Pfarr- und Bischofsamtes ist das grösste Hindernis der Ökumene.”
Zeitzeichen 6, 1 (2005) 35-37.

Hanson, M. “Working for Church Communion, Unity in Diversity.”
L’Osservatore Romano, English ed. 38, 46/1919 (2005) 8.

Lindbeck, G. “Justification and Atonement: An Ecumenical Trajectory,”
in Burgess, J. A. & Kolden, M., eds. By Faith Alone: Essays on
Justification in Honor of Gerhard O. Forde. Grand Rapids, MI/Cam-
bridge, UK: Eerdmans, 2004, 183-219.

L-RC: (1999-06) “Joint Declaration on the Doctrine of Justification”
final agreement
INFORMATION
“Endorsement of Methodist Statement on Joint Declaration among Actions

on Ecumenical Issues.” LWI-Lutheran World Information 9 (2005) 19.
“Methodisten für Gemeinsame Erklärung.” Zeitzeichen 6, 3 (2005) 71.
Sgroi, P. “Quinto anniversario della “Dichiarazione sulla giustificazione”

luterano-cattolica.” Studi ecumenici 23, 1 (2005) 117.

REFLECTION AND REACTIONS
Birmelé, A. “Asymmetrien auf der ökumenischen Tagesordnung.” Una

Sancta 60, 2 (2005) 98-109.
Birmelé, A. “Le dialogue entre catholiques et luthériens: progrès et

perspectives,” in Bertalot, V., Burigana, R., Bof, G. & Fabris, A., eds.
Dall’amicizia al dialogo: saggi in onore di monsignor Alberto Ablondi.
Roma: Società Biblica Britannica e Forestiera, 2004, 143-161.

Birmelé, A. “‘Un pas décisif pour surmonter la division des églises?’ La
déclaration commune à propos de la doctrine de la justification et les
problèmes des sacrements.” Positions luthériennes 53, 3 (2005) 315-337.

Dueholm, B. J. “Separated by a Common Faith: Dialogue and Proclama-
tion in Light of the Joint Declaration on the Doctrine of Justification.”
Ecumenical Trends 34, 6 (2005) 13f.

Hampson, D. “Ecumenical Encounter,” in Hampson, D. Christian
Contradictions: The Structures  of Lutheran and Catholic Thought.
Cambridge: Cambridge University Press, 2004, 176-222.

Kasper, W. “Celebration of the Fifth Anniversary of the Joint Declaration
on the Doctrine of Justification.” Information Service 117/4 (2004) 155-
160. = “Célébration du cinquième anniversaire de la Déclaration
conjointe sur la doctrine de la justification.” Service d’information 117/4
(2004) 159-164.

L-RC: (2004-07) Fourth series - 9th meeting - Baltimore
INFORMATION
“Baltimora.” ECO: evangelici, cattolici, ortodossi 1/25 (2005) 12.
“Catholiques et autres chrétiens: luthériens.” Irénikon 77, 4 (2004) 571f.
“The Lutheran-Roman Catholic Commission on Unity, July 2004.”

NADEO Newsletter 15, 3 (2005) 6, 8

L-RC: (2005-09) Fourth series - 10th meeting - Bari
INFORMATION
Burigana, R. “Dialogo cattolico-luterano.” Il Regno attualità 50, 18/977

(2005) 627.
“Current Phase of Lutheran-Roman Catholic Commission on Unity Ends.”

LWI-Lutheran World Information 10 (2005) 13.
“The Lutheran-Roman Catholic Commission on Unity: Cassano delle

Murge (Bari), Italy, 22-30 Settember 2005.” Information Service 119/3
(2005) 143f. = “Commission luthérienne-catholique pour l’unité:
Cassano delle Murge (Bari), 22-30 septembre 2005.” Service d’informa-
tion 119/3 (2005) 148f.

L-RC: (2006) Fourth series report
INFORMATION
“The Holy See and the Lutheran World Federation are in the Final Stages

of Writing a Joint Document ‘On the Church’s Apostolicity and
Apostolic Succession’.” Ecumenism 40, 160 (2005) 35.

“Próximo documento luterano-católico.” Relaciones Interconfesionales 29,
74 (2005) 68.

L-RC \ g: Joint Commission of the Evangelical Church in Germany
(EKD) and the German Episcopal Conference (DB)
REFLECTION AND REACTIONS
Brenner, B. “Mehr als Lippenbekenntnisse: Das gute Miteinander beider

Konfessionen verhindert eine ökumenische Eiszeit.” Zeitzeichen 6, 1
(2005) 32-34.

Jüngel, E. “Man reibt sich die Augen: Ökumene in Deutschland.”
Zeitzeichen 6, 1 (2005) 40-42.

L-RC \ g: (2000) Communio Sanctorum
REFLECTION AND REACTIONS
Voss, G. “Sensum fidelium - der “Glaubenssin” der Gläubigen.” Una

Sancta 60, 2 (2005) 110-118.

L-RC \ usa: Lutheran-Roman Catholic Dialogue in the USA
REFLECTION AND REACTIONS
Dulles, A. “A Roman Catholic View of Justification in Light of the

Dialogues,” in Burgess, J. A. & Kolden, M., eds. By Faith Alone:
Essays on Justification in Honor of Gerhard O. Forde. Grand Rapids,
MI/Cambridge, UK: Eerdmans, 2004, 220-231.

Reumann, J. “The Development of the Ecumenical Vision of Vatican II:
A Lutheran’s Reflections on the First 40 Years of Lutheran-Catholic
Dialogue USA.” Ecumenical Trends 34, 8 (2005) 5-11.

Tavard, G. H. “Reflections on the Lutheran-Catholic Dialogue.” Ecumeni-
cal Trends 34, 8 (2005) 1-4.

L-RC \ usa: (2004-04) The Church as Koinonia of Salvation
REFLECTION AND REACTIONS
Johnson, R. O. “Koinonia in Dialogue.” Forum Letter 34, 1 (2005) 1-3.

M-RC: Joint Commission between the Roman Catholic Church and
the World Methodist Council
REFLECTION AND REACTIONS
Bolen, D. “Getting to Know ‘Those who are a Part of Me’: Report on

Catholic-Methodist Relations.” L’Osservatore Romano, English ed. 38,
25/1899 (2005) 8f.

George, A. R. “Roman Catholic Conversations,” in George, A. R.
Memoirs: Methodist and Ecumenical. Buxton: Church in the Market
Place Publications, 2003, 186-205.
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M-RC: General
REFLECTION AND REACTIONS
McPartlan, P. “Roman Catholic - Methodist Dialogue and the Future of

Unity.” Ecumenical Trends 34, 11 (2005) 1-5.

M-RC: (2004-10) Cracow meeting
INFORMATION
“Meeting of the International Methodist-Roman Catholic Dialogue:

Krakow, Poland, October 22-29, 2004.” Information Service 117/4
(2004) 162f. = “Commission mixte pour le dialogue international
méthodiste-catholique: Cracovie (Pologne), 22-29 octobre 2004.”
Service d’information 117/4 (2004) 166f.

“Méthodistes et autres chrétiens: catholiques.” Irénikon 78, 1/2 (2005)
141f.

Mn-RC: (2004) Report of the Mennonite-Catholic International
Dialogue
INFORMATION
“Roma.” ECO: evangelici, cattolici, ortodossi 1/25 (2005) 12.

REFLECTION AND REACTIONS
Voigt, K. H. “‘Unterwegs zu einer Heilung der Erinnerung’: Katholiken

und Mennoniten im weltweiten Dialog.” MD-Materialdienst des
Konfessionskundlichen Instituts Bensheim 56, 1 (2005) 12f.

O-OC: (2005-11) Bern meeting
INFORMATION
“Aus dem katholischen Bistum der Alt-Katholiken in Deutschland.” ACK

aktuell 3 (2005) 21.

O-OO: Joint Commission of the Theological Dialogue between the
Orthodox Church and the Oriental Orthodox Churches
INFORMATION
“Orthodoxes et autres chrétiens: préchalcédoniens.” Irénikon 78, 1/2

(2005) 125.

O-OO: General
INFORMATION
“A Meeting of Representatives of the Local Orthodox Churches was held

in Chambésy, Switzerland, on 10-13 March 2004, to discuss prospects
of Pan-Orthodox Dialogue with the Oriental Orthodox Churches.” SEIA
Newsletter on the Eastern Churches and Ecumenism 114 (2005) 10f.

“Genève: réunion interorthodoxe concernant le dialogue avec les préchalcé-
doniens.” SOP-Service orthodoxe de presse: mensuel 297 (2005) 8.

O-OO: (1990-09) 3rd full commission meeting. Second agreed
statement - Chambésy
REFLECTION AND REACTIONS
Bouteneff, P. “Reading the Lives of the Saints: Metaphors, Miracles, and

Inter-orthodox Rapprochement,” in Wiberg Pedersen, E. M. & Nissen,
J., eds. Cracks in the Walls: Essays on Spirituality, Ecumenicity and
Ethics: Festschrift for Anna Marie Aagaard on the Occasion of her 70th
Birthday. Frankfurt am Main: Lang, 2005, 131-140.

O-R \ rus: Dialogue between the World Alliance of Reformed
Churches and the Russian Orthodox Church
REFLECTION AND REACTIONS
Pásztor, J. “Debrecen Dialogues between Orthodox and Reformed

Churches, 1972-1987.” Journal of Ecumenical Studies 40, 3 (2003) 314-
319.

O-RC: Joint International Commission for Theological Dialogue
between the Roman Catholic Church and the Orthodox Church
INFORMATION
Aubé-Élie, C. “Vers une résurrection de la commission catholique-

orthodoxe.” Unité des chrétiens 138 (2005) 41.
“Catholic-Orthodox Theological Talk to Resume this Fall According to

Cardinal Kasper.” Associated Christian Press Bulletin 441 (2005) 18.
Crispin, P. “Catholic-Orthodox Unity talks to Reopen.” The Tablet 259,

8608 (2005) 32.
“The International Theological Dialogue between the Catholic Church and

the Orthodox Churches will Resume in the Fall, says Cardinal Walter
Kasper.” SEIA Newsletter on the Eastern Churches and Ecumenism 118
(2005) 17f.

“Turquie.” SOP-Service orthodoxe de presse: mensuel 301 (2005) 23f.

REFLECTION AND REACTIONS
Bartholomaios I. “Réunion au Phanar des membres orthodoxes de la

commission de dialogue avec l’église catholique romaine.” Episkepsis
36, 652 (2005) 4-7.

Loya, J. A. “The ‘Hierarchy of Truths’ and Catholic-Orthodox Dialogue.”
Eastern Churches Journal 10, 2 (2003) 65-79.

Ruh, U. “Durchbruch: Der katholisch-orthodoxe Dialog kommt wieder in
die Gänge.” Herder Korrespondenz 59, 8 (2005) 382.

O-RC: General
INFORMATION
“Cardinal Walter Kasper [...] said this Week that the Catholic and the

Orthodox Churches were ‘Fundamentally the One Church of Jesus
Christ’.” SEIA Newsletter on the Eastern Churches and Ecumenism 120
(2005) 23f.

“Dialogue seen as Catholic-Orthodox Priority.” Associated Christian Press
Bulletin 438 (2005) 4f.

Fortino, E. F. “Constantinople and Rome: Hopeful Signs.” L’Osservatore
Romano, English ed. 38, 6/1880 (2005) 11.

“Grèce.” SOP-Service orthodoxe de presse: mensuel 299 (2005) 14.
“Meeting in Moscow on 16 July 2005, the Synod of the Russian Orthodox

Church Expressed Hopes of Resolving Existing Problems and Develop-
ing Good Relations with the Roman Catholic Church.” SEIA Newsletter
on the Eastern Churches and Ecumenism 118 (2005) 8.

“The Moscow Patriarchate Does not Share Vatican’s Optimistic Look at
the State of Orthodox-Catholic Dialogue.” SEIA Newsletter on the
Eastern Churches and Ecumenism 120 (2005) 12.

“The Orthodox-Catholic Dialogue.” Eastern Churches Journal 10, 2
(2003) 114f.

“Orthodoxie nimmt theologischen Dialog mit Rom wieder auf.” Der
christliche Osten 60, 5 (2005) 314.

“Representatives of All the Orthodox Churches Convened [...] to Deter-
mine the Main Points of the Theological Dialogue with the Roman
Catholic Church.” SEIA Newsletter on the Eastern Churches and
Ecumenism 120 (2005) 2.

“To Advance on the Path Toward Unity between Catholics and Orthodox
[...].” SEIA Newsletter on the Eastern Churches and Ecumenism 112
(2005) 21.

REFLECTION AND REACTIONS
“Filaret, Metropolitan of Minsk and Sluzk and Patriarchal Exarch to all

Byelorussia, Think that Dialogue between the Orthodox and Catholic
Churches is Fruitful.” SEIA Newsletter on the Eastern Churches and
Ecumenism 120 (2005) 10.

Hryniewicz, W. “Union und Uniatismus im katholisch-orthodoxen Dialog:
Probleme, Schwierigkeiten und Hoffnungen.” Ostkirchliche Studien 54,
3/4 (2005) 209-241.

Kasper, W. “Interview von Radio Vatikan mit Kardinal Kasper.” Der
christliche Osten 60, 5 (2005) 312-314.
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Pottmeyer, H. “Das Petrusamt im ökumenischen Dialog mit der Or-
thodoxie: 10 Jahre nach “Ut unum sint”.” Catholica 59, 4 (2005) 247-255.
“This is the Greeting His Holiness Ecumenical Patriarch Bartholomew

Extended to the Interorthodox Commission of the Theological Dialogue
with the Roman Catholic Church when It met in Istanbul.” SEIA
Newsletter on the Eastern Churches and Ecumenism 120 (2005) 2f.

O-RC: (1965-12) Common Declaration
REFLECTION AND REACTIONS
Mahieu, P. “Promesses d’hiver, 1965-1975-2005.” Contacts 57, 212

(2005) 367-384.

O-RC: (1965-79) Preparation
REFLECTION AND REACTIONS
Duprey, P. “Ein ganz aussergewöhnliches ökumenisches Ereignis.” Der

christliche Osten 60, 6 (2005) 332f.
Kallis, A. “Von der Polemik zum “Dialog der Liebe”.” Der christliche

Osten 60, 6 (2005) 323-331.

O-RC: (2005-06) Annual June 29 Rome visit
INFORMATION
Aubé-Élie, C. “Vatican: “ni absorption, ni fusion”.” Unité des chrétiens

140 (2005) 38.
Glatz, C. “The Orthodox Churches are Set to Revive What has Been a

Stalled Theological Dialogue with the Roman Catholic Church [...].”
SEIA Newsletter on the Eastern Churches and Ecumenism 117 (2005)
1.

Glatz, C. “‘Stalled’ Orthodox-Catholic Theological Dialogue may
Resume.” MECC News Report 17, 1 (2005) 35.

“Orthodoxes et autres chrétiens: catholiques.” Irénikon 78, 1/2 (2005) 122-
125.

“The Orthodox Churches are Set to Revive what has Been a Stalled
Theological Dialogue with the Roman Catholic Church [...].” Ecume-
nism 40, 159 (2005) 37.

TEXTS AND PAPERS
Benedictus XVI. “Le dialogue théologique entre Rome et les Églises

orthodoxes doit reprendre.” La Documentation catholique 87, 15/2341
(2005) 737-739.

Benedictus XVI. “Taking New Steps, Making New Gestures: to the
Delegation of the Ecumenical Patriarch of Constantinople.”
L’Osservatore Romano, English ed. 38, 27/1901 (2005) 5.

Benedictus XVI. “Visit to Rome of the Delegation of the Ecumenical
Patriarchate: The Pope’s Address.” Information Service 119/3 (2005)
95f. = “Visite à Rome d’une délégation du Patriarcat œcuménique pour
la fête des saints Pierre et Paul: discours du pape Benoît XVI.” Service
d’information 119/3 (2005) 99f.

Zizioulas, J. “‘Orthodox Church Shares Fully the Same Commitment’.”
L’Osservatore Romano, English ed. 38, 27/1901 (2005) 5.

Zizioulas, J. “Visit to Rome of the Delegation of the Ecumenical Patriarch-
ate: Address of Metropolitan John of Pergamon.” Information Service
119/3 (2005) 96f. = “Visite à Rome d’une délégation du Patriarcat
œcuménique pour la fête des saints Pierre et Paul: discours du métropo-
lite Ioannis de Pergame.” Service d’information 119/3 (2005) 100f.

O-RC: (2005-11) Annual November 30 Istanbul visit
INFORMATION
Wooden, C. “Sending Representatives to an Orthodox celebration in

Istanbul, Turkey, Pope Benedict XVI said he Wished He Could have 

been There in Person.” SEIA Newsletter on the Eastern Churches and
Ecumenism 122 (2005) 1.

O-RC: (2005-11) Orthodox-Catholic Working Group Sankt Irenäus
2nd meeting - Athens
INFORMATION
“At the Invitation of the Church of Greece the Saint Irenaeus Joint

Working Group met for Its Second Conference in the Monastery of
Pendeli in Athens.” SEIA Newsletter on the Eastern Churches and
Ecumenism 122 (2005) 16f.

O-RC: (2005-12) Rome meeting
INFORMATION
“Riparte il dialogo teologico cattolici-ortodossi.” Una città per il dialogo

77 (2005) 5.
Wooden, C. “Orthodox and Vatican Representatives will Meet in Rome

in Early December [...].” SEIA Newsletter on the Eastern Churches and
Ecumenism 121 (2005) 18f.

O-RC \ f: (2005-05) Paris meeting
INFORMATION
“The 50th Meeting of the Joint Committee for Catholic-Orthodox

Dialogue in France [...].” SEIA Newsletter on the Eastern Churches and
Ecumenism 117 (2005) 5f.

Aubé-Élie, C. “Paris: repris e du comité catholique-orthodoxe.” Unité des
chrétiens 140 (2005) 34.

“Dialogue entre catholiques et orthodoxes.” La Documentation catholique
87, 13/2339 (2005) 678.

“Paris: reprise des travaux du comité mixte de dialogue catholique-
orthodoxe en France.” SOP-Service orthodoxe de presse: mensuel 299
(2005) 5f.

O-RC \ rus: Theological conversations between representatives of the
Russian Orthodox Church and the Roman Catholic Church
INFORMATION
“Metropolitan of Smolensk and Kaliningrad Kirill has Confirmed that the

Russian Orthodox Church is Committed to Continuing Its Dialogue with
the Vatican.” SEIA Newsletter on the Eastern Churches and Ecumenism
122 (2005) 13.

O-RC \ rus: General
REFLECTION AND REACTIONS
Knorn, B. “Das Patriarchat von Moskau und der Vatikan: Wurzeln und

Hintergründe einer schwierigen Beziehung.” Ökumenische Rundschau
54, 4 (2005) 514-526.

Maj, J. M. “Journey of Reciprocal Knowledge and Reconciliation.”
L’Osservatore Romano, English ed. 38, 26/1900 (2005) 8.

O-RC \ rus: (2004-09) Moscow meeting
INFORMATION
“Russie.” Irénikon 77, 4 (2004) 638f.

O-RC \ usa: North American Orthodox/Catholic Theological Consulta-
tion
INFORMATION
Filteau, J. “Openness to Conversion is the Key to Authentic Ecumenical

Dialogue [...].” SEIA Newsletter on the Eastern Churches and Ecume-
nism 121 (2005) 1f.
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REFLECTION AND REACTIONS
Daley, B. E. “Catholic-Orthodox Dialogue in America: An Overview.”

Origins 35, 22 (2005) 363-370.

O-RC \ usa: (2003-05) 64th meeting - Crestwood, NY
INFORMATION
“The Orthodox-Catholic Dialogue.” Eastern Churches Journal 10, 2

(2003) 117f.

O-RC \ usa: (2003-10) 20th annual JCOCB meeting - Baltimore
INFORMATION
“Catholic-Orthodox Dialogue.” Eastern Churches Journal 10, 3 (2003)

148-150.

O-RC \ usa: (2003-10) 65th meeting on filioque - Washington, DC
INFORMATION
“The North American Orthodox-Catholic Theological Consultation.”

Eastern Churches Journal 10, 3 (2003) 153-156.

O-RC \ usa: (2004-10) 67th meeting on primacies and conciliarity -
Washington, DC
INFORMATION
“Orthodoxes et autres chrétiens: catholiques.” Irénikon 77, 4 (2004) 575f.

O-RC \ usa: (2005-06) 68th meeting - Crestwood, NY
INFORMATION
“The North American Orthodox-Catholic Theological Consultation [...].”

SEIA Newsletter on the Eastern Churches and Ecumenism 117 (2005)
6.

“The North American Orthodox-Roman Catholic Theological Consulta-
tion Continued Discussion of Authority and Governance [...].” Ecume-
nism 40, 159 (2005) 36.

O-RC \ usa: (2005-10) 69th meeting on primacies and conciliarity -
Washington, DC
INFORMATION
Roberson, R. “The North American Orthodox-Catholic Theological

Consultation.” SEIA Newsletter on the Eastern Churches and Ecume-
nism 121 (2005) 1.

OC-RC: (2004-05) International Old Catholic-Roman Catholic
Theological Dialogue First Meeting - Bern
INFORMATION
Türk, M. “Climbing the Ecumenical  Mountains: Report on Catholic-

Lutheran Relations.” L’Osservatore Romano, English ed. 38, 12/1886
(2005) 10.

OC-RC \ na: Joint Commission of the Polish National Catholic Church
and the National Conference of Catholic Bishops
TEXTS AND PAPERS
Timlin, J. C. & Nemkovich, R. M., eds. Journeying Together in Christ:

The Journey Continues. The Report of the Polish National Catholic-
Roman Catholic Dialogue, 1989-2002. Huntington, IN: Our Sunday
Visitor, 2003.

OC-RC \ na: (2005-05) Buffalo meeting
INFORMATION
“Catholiques et autres chrétiens: vieux-catholiques.” Irénikon 78, 1/2

(2005) 115f.

OO-R: (2001-01) 7th session - Antelias meeting
TEXTS AND PAPERS
“Report of the International Theological Dialogue between the Oriental

Orthodox Family of Churches and the World Alliance of Reformed
Churches (1993-2001).” Reformed World 55, 1 (2005) 8-27.

OO-RC: Oriental Orthodox-Roman Catholic Relations
REFLECTION AND REACTIONS
Brock, S. “The Catholic Church and Dialogue with the Syriac Churches.”

One in Christ 40, 4 (2005) 34-38.

OO-RC: (2004-01) Oriental Orthodox-Roman Catholic Dialogue First
Meeting - Cairo
INFORMATION
“The First Meeting of the New International Joint Commission for

Dialogue between the Catholic Church and the Oriental Orthodox
Churches took Place in January 2004.” Ecumenism 40, 157/158 (2005)
67.

OO-RC: (2004-10) “Pro Oriente” seventh non-official consultation of
Syriac tradition - Changanaserry, India
INFORMATION
“Pro Oriente: dialogue syriaque: VIIe consultation syriaque.” Proche-

orient chrétien 55, 1/2 (2005) 147-150.

OO-RC: (2005-01) Oriental Orthodox-Roman Catholic Dialogue
Second Meeting - Rome
INFORMATION
Bonny, J. “Need for Unity of Faith, Sacraments Ministry.” L’Osservatore

Romano, English ed. 38, 8/1882 (2005) 10.
“Catholiques et autres chrétiens: préchalcédoniens.” Irénikon 78, 1/2

(2005) 115.
“The Oriental Orthodox Churches.” SEIA Newsletter on the Eastern

Churches and Ecumenism 112 (2005) 15f.
“Report of the Second Meeting of the International Joint Commission for

Theological Dialogue between the Catholic Church and the Oriental
Orthodox Churches.” Information Service 118/1-2 (2005) 40f. =
“Commission mixte internationale pour le dialogue théologique entre
l’église catholique et les églises orthodoxes orientales.” Service
d’information 118/1-2 (2005) 44f.

OO-RC \ india: (2004-10) Kottayam meeting
INFORMATION
Bonny, J. “Need for Unity of Faith, Sacraments Ministry.” L’Osservatore

Romano, English ed. 38, 8/1882 (2005) 10.
“Catholiques et autres chrétiens: préchalcédoniens.” Irénikon 78, 1/2

(2005) 111-114.
“Joint Commission for Dialogue between the Catholic Church and the

Malankara Orthodox Syrian Church.” Information service 117/4 (2004)
161f. = “Commission mixte pour le dialogue entre l’église catholique et
l’église malankare orthodoxe syrienne.” Service d’information 117/4
(2004) 165f.

“The Joint Commission for Dialogue between the Catholic Church and the
Malankara Orthodox Syrian Church held its 16th Meeting at the 
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Spirituality Centre of Kottayam, on October 13-14, 2004.” SEIA Newslet-
ter on the Eastern Churches and Ecumenism 117 (2005) 4.

OO-RC \ syr: Relations between the Syrian Orthodox Patriarch of
Antioch and the Bishop of Rome
REFLECTION AND REACTIONS
Gregorios Yohanna Ibrahim, Syrian Orthodox Metr. of Aleppo. “Healing

and Reconciliation: A Report on the Progress of the Roman Catholic-
Syrian Orthodox Dialogue.” One in Christ 40, 4 (2005) 39-48.

OO-RC \ syr-india: (2004-10) Kottayam meeting
INFORMATION
Bonny, J. “Need for Unity of Faith, Sacraments Ministry.” L’Osservatore

Romano, English ed. 38, 8/1882 (2005) 10.
“Catholiques et autres chrétiens: préchalcédoniens.” Irénikon 78, 1/2

(2005) 111-114.
“Joint Commission for Dialogue between the Catholic Church and the

Malankara Syrian Orthodox Church.” Information Service 117/4 (2004)
161. = “Commission mixte pour le dialogue entre l’église catholique et
l’église malankare syrienne orthodoxe.” Service d’information 117/4
(2004) 165.

“The Joint Commission for Dialogue between the Catholic Church and the
Malankara Syrian Orthodox Church held its 9th Meeting at the Spiritual-
ity Centre of Kottayam, on October 11, 2004.” SEIA Newsletter on the
Eastern Churches and Ecumenism 117 (2005) 3f.

OO-RC \ usa: (2005-06) New Rochelle meeting
INFORMATION
“Relations between Oriental Orthodox and their Eastern Catholic Counter-

parts in the Unites States [...] were Topics Discussed at the 2005 Meeting
of the United States Oriental Orthodox-Roman Catholic Consultation.”
SEIA Newsletter on the Eastern Churches and Ecumenism 117 (2005)
6f.

Pe-R: (2005-06) Pentecostal-Reformed dialogue - Detmold, Germany
INFORMATION
“Joint Communiqué -International Theological Dialogue between some

Classical Pentecostal Representatives and the World Alliance of
R e f o r m e d  C h u r c h e s . ”
http://warc.jalb.de/warcajsp/side.jsp?news_id=417&part_id=0&navi
=6.

“Réformés et autres chrétiens: pentecôtistes.” Irénikon 78, 1/2 (2005) 140f.

Pe-RC: Pentecostal-Roman Catholic International Dialogue
INFORMATION
Usma Gómez, J. F. “Long Road to ‘Baptism in the Spirit’.” L’Osservatore

Romano, English ed. 38, 9/1883 (2005) 10.

Pe-RC: (2004-07) Torhout meeting
INFORMATION 
“Catholiques et autres chrétiens: pentecôtistes.” Irénikon 77, 4 (2004) 573-

575.

Pe-RC: (2005-07) Prague meeting
INFORMATION
“International Catholic-Pentecostal Dialogue: Prague, Czech Republic,

June 30-July 6, 2005.” Information Service 119/3 (2005) 142f. = 

“Dialogue international pentecôtiste-catholique: Prague (République
Tchèque), 30 juin-6 juillet 2005.” Service d’information 119/3 (2005)
147f.

R-RC: General
INFORMATION
Radano, J. A. “New Steps Towards the Healing of Memories.”

L’Osservatore Romano, English ed. 38, 7/1881 (2005) 11.

R-RC: (2004-10) Venice meeting
INFORMATION
“Catholiques et autres chrétiens: réformés.” Irénikon 77, 4 (2004) 573.

R-SDA: (2001-04) International Theological Dialogue between the
Seventh-day Adventist Church and the World Alliance of Reformed
Churches first meeting - Jongny sur Vevey, Switzerland
TEXTS AND PAPERS
“Report of the International Theological Dialogue between the Seventh-

day Adventist Church and the World Alliance of Reformed Churches:
Jongny sur Vevey, Switzerland, 1-7 April 2001.” Reformed World 55,
1 (2005) 28-37.

RC-U \ can: Roman Catholic-United Church Dialogue Group in
Canada
REFLECTION AND REACTIONS
Piché, A. “The Roman Catholic-United Church Dialogue in Canada.”

Journal of Ecumenical Studies 40, 3 (2003) 235-239.

RC-W \ italy: Roman Catholic-Waldensian relations
REFLECTION AND REACTIONS
Giachetti, P. “L’esperienza ecumenica di un vescovo,” in Bertalot, V.,

Burigana, R., Bof, G. & Fabris, A., eds. Dall’amicizia al dialogo: saggi
in onore di monsignor Alberto Ablondi. Roma: Società Biblica Britanni-
ca e Forestiera, 2004, 202-210.

RC-W \ italy: (1993/97) Mixed marriage agreement
TEXTS AND PAPERS
“Testo comune,” in Matrimoni misti interconfessionali: documenti delle

chiese 1970-2000. Pinerolo: [s.n.], 2005, 180-199.

RC-W \ italy: (2000) Mixed marriage agreement
TEXTS AND PAPERS
“Testo applicativo,” in Matrimoni misti interconfessionali: documenti delle

chiese 1970-2000. Pinerolo: [s.n.], 2005, 201-220.

RC-WCC: Joint Working Group Between the Roman Catholic
Church and the World Council of Churches
INFORMATION
Mutiso-Mbinda, J. “‘Come Holy Spirit - Heal and Reconcile’: Report:

WCC-Catholic Relations.” L’Osservatore Romano, English ed. 38,
10/1884 (2005) 9.

RC-WCC: (2004-05) Crete meeting
INFORMATION
“COE.” Irénikon 77, 4 (2004) 580-582.
“Joint Working Group between the Catholic Church and the World

Council of Churches.” NADEO Newsletter 15, 3 (2005) 9.
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RC-WCC: (2005) Eighth Report
INFORMATION
“C.O.E.: GMT.” Irénikon 78, 1-2 (2005) 145-150.

REFLECTION AND REACTIONS
Sullivan, E. “Inspired by the Same Vision: Marking Forty Years of the

Joint Working Group and an Evolving Roman Catholic Attitude
Towards Councils of Churches.” Ecumenical Trends 34, 10 (2005) 1-3.

TEXTS AND PAPERS
Joint Working Group between the Roman Catholic Church and the World

Council of Churches. “Anexo A: los mandatos del grupo mixto de
trabajo, 1966, 1975 y 1999-2005.” Diálogo ecuménico 40, 127 (2005)
332-336.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Anexo C: implicaciones eclesiológicas y
ecuménicas del bautismo común: un estudio del grupo mixto de trabajo.”
Diálogo ecuménico 40, 127 (2005) 338-383.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Anexo D: naturaleza y objeto del diálogo
ecuménico: un estudio del grupo mixto de trabajo.” Diálogo ecuménico
40, 127 (2005) 384-411.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Anexo E: “Inspirados por la misma visión”: la
participación católica en los consejos nacionales y regionales de iglesias:
un estudio del grupo mixto de trabajo.” Diálogo ecuménico 40, 127
(2005) 412-459.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Il battesimo comune.” Il Regno documenti 50,
17/976 (2005) 504-516.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Ecclesiological and Ecumenical Implications of
a Common Baptism.” Information Service 117/4 (2004) 188-204. =
“Implications ecclésiologiques et œcuméniques du baptême commun.”
Service d’information 117/4 (2004) 193-211.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. Eighth Report 1999-2005. Geneva: World Council
of Churches, 2005.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “The Eighth Report of the Joint Working Group
between the Roman Catholic Church and the World Council of Church-
es.” Information Service 117/4 (2004) 168-185. = “Huitième rapport
1999-2005 église catholique-COE.” Service d’information 117/4 (2004)
172-191.

 Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Huitième rapport, 1999-2005.” La Documenta-
tion catholique 87, 5/2331 (2005) 207-229.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “‘Inspired by the Same Vision’: Roman Catholic
Participation in National and Regional Councils of Churches.” Informa-
tion Service 117/4 (2004) 214-230. = “‘Inspirés par la même vision’: la
participation catholique aux conseils d’églises nationaux et régionaux.”
Service d’information 117/4 (2004) 222-239.

 Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Ispirati dalla stessa visione.” Il Regno documenti
50, 21/980 (2005) 638-651.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “JWG Mandates: 1966, 1975 and 1999-2005.”
Information Service 117/4 (2004) 186f. = “Les mandats du GMT: 1966,
1975 et 1999-2005.” Service d’information 117/4 (2004) 191-193.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “La natura e lo scopo del dialogo.” Il Regno
documenti 50, 19/978 (2005) 577-584.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “The Nature and Purpose of Ecumenical Dia-
logue.” Information Service 117/4 (2004) 204-214. = “Nature et object

du dialogue œcuménique.” Service d’information 117/4 (2004) 211-222.
Joint Working Group between the Roman Catholic Church and the World

Council of Churches. “Octavo informe 1999-2005 Iglesia Católica-
CEI.” Diálogo ecuménico 40, 127 (2005) 275-331.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Ottavo rapporto.” Il Regno documenti 50, 13/972
(2005) 374-392.

RC-WCC: (2005-11) JWG 40th anniversary - Geneva
INFORMATION
Brown, S. “Le président du Conseil pontifical pour la promotion de l’unité

des chrétiens met en garde contre les divisions.” ENI-Nouvelles œcumé-
niques internationales 12 (2005) 23f.

Brown, S. “WCC Leader Looks to New Ways of Working with Catholic
Church.” ENI-Ecumenical News International 12 (2005) 18f. = “Le
président du Comité central du COE veut trouver de nouveaux moyens
de travailler avec l’église catholique romaine.” ENI-Nouvelles œcuméni-
ques internationales 12 (2005) 23.

TEXTS AND PAPERS
Kasper, W. “Un nuovo secolo, un nuovo ecumenismo.” Il Regno attualità

50, 22/981 (2005) 780-785.

WCC: World Council of Churches
REFLECTION AND REACTIONS
Belopopsky, A. “Quel avenir pour le mouvement œcuménique et le

COE?” Unité des chrétiens 137 (2005) 6-10.
From Harare to Porto Alegre 1998-2006: An Illustrated Account of the

Life of the World Council of Churches, December 1998 to February
2006. Geneva: World Council of Churches, 2005.

Knutsen, F. “Jugend in der ökumenischen Bewegung: Gedanken zur
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