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Director's Desk

In this issue you will find the up-date of the Bibliography of the International Interchurch Theological
Dialogues. You may aso find the up-to-date bibliography (in real time) on our web site at al times
(http://www.prounione.urbe.it click on library and then go to the bibliography of interconfessional dialogues).

In this issue of the Bulletin, we are pleased to present the last of the lectures from the Centro Pro
Unione’s special series on the Eucharist. Prof. Paul De Clerck speaks of the challenges that the third millennium
poses to the celebration of the Eucharist. George Tavard’s conference, given at the Centro during this year’'s
celebration of the Week of Prayer for Christian Unity, entitled “Hospitality as Ecumenical Paradigm” is aso
included. Prof. Tavard isno stranger to the Centro since he has spoken here many times both during the Second
Vatican Council aswell as afterwards.

The ninth annual Paul Wattson/L urana White lecture will be givenby GillianKingston, Methodist member
of the International Methodist-Catholic Dialogue from Ireland. More details of the lecture will be forthcoming in
the Fall issue of the Bulletin.

The ecumenical symposium sponsored by the Ecumeni cal I nstitute «Studi Ecumenici» San Bernardino and
the Centro Pro Unione held at the Pontifical University of St. Thomas Aquinas - Angelicum, Rome, from Dec
1-3, 2005 on the theme of “The Relation between Bishop and the Local Church: Old and New Questions in
Ecumenical Perspective” was a big success. The acts will be published inafutureissue of The Jurist (in English)
andin Sudi ecumenici (in Itaian).

Activities of the Centro this year have included courses that were conducted for Caldwell College (USA)
on“Faiths Seeking Understanding” and St. Olaf’ s College of Minnesota (USA) “ OnChristianRome.” in addition
to these groups, we received 37 students and faculty from the Ecumenical Institute of Bossey. In addition
conferences held thisyear include” Anglicanismand Eucharigtic Ecclesiology” by Dr. Paul Avis fromthe University
of Exeter and “A Contemporary LutheranView of the Papacy: The Possihility for Ecumenical Advance” by Prof.
William Rusch of the Evangelical Lutheran Church in America. These texts will be found in the Fall issue.

Our researcher, Dr. Teresa Francesca Ross, attended the 40th Anniversary Consultation on the mandate
of the Joint Working Group between the Catholic church and WCC in Geneva where she presented a paper:
“Towards the Renewal of Ecumenism in the 21st Century: The Contributionof the JWG”. Since she is an expert
in Pentecostalism, she also attended the Azusa Street Centennial. “ Together Again,” hed in Los Angelesas guest
of the International Charismatic Committee.

The Director gave a paper: “Learnings on Apostolicity fromthe Anglicanand Methodist Dialogues’ at the
University of Durhamin honor Walter Cardinal Kasper who received an honorary doctorate. Inadditionhe gave
the Runcie Lecture “ Constructing L ocal Theologies. A Challengefor the Future” at the graduation of the Graduate
Theological Foundation (GTF). The Centro’s Annua Summer course on the ecumenical and interreligious
movements is an approved course of the GTF.

This periodical isindexedinthe ATLA Religion Database, published by the American Theological Library
Association, 250 S. Wacker Drive, 16" Floor, Chicago, IL 60606 (http://www.atla.com).

James F. Puglis, sa
Director
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Centro Conferenze

La preghiera per I'unita
da P. Paul Wattson al Concilio Vaticano I1
e alla collaborazione con il Consiglio Ecumenico delle Chiese

Eleuterio F. Fortino
Sotto-Segretario del Pontificio Consiglio per la Promozione dell’ Unita del Cristiani

Ottava conferenza annuale in onore di Padre Paul Wattson e Madre Lurana White
fondatori della Congregazione Francescana dell’ Atonement

(Conferenzatenuta presso il Centro Pro Unione, sabato, 17 dicembre 2005)

Introduzone

“QlaviaecumenicavaoI'unitg, il primeto spetta sz atro dla
preghieracomune, dl’ unione oranted cdoro ches sringonoindeme
atomo a Crido ges0. Se i aidiani, nonogante le loro divison,
sgoranno sampre di pill unirs in preghiera comune atomo a Cristo,
aeogalaloro consgpevdezzad quarto Salimitato do dheli dividea
paragone di do cheli unisog™. Queda dfemeazione ddl' Enddicad
Giovamni Pado 11 Ut Unum St (1995) aullapossihilit, sul dgnificato
e s dfetti ddla preghiera comune ssgnalil traguardo di unlungo e
doloroso percorso fatto ddla Chiesa cattdlica. Tde percorso parte, per
i cattdlid, ddlaprabizione ddlapreghiracomung dl’anmissoneddla
laredtadd Padre Nodroin spedidi drooganze?, dladiscussonend
Condlio Vaticano 1l fino dla individuezione ddlla bese tedogica ddla
posshilitad pregareinseme nondhédlasuiasgnificativaefficace tilita
ecumenica In questo processo vai pionigri intempl einluoghi divars
hennopromossinizigtived riflessonetedogicaed praticheredizzado-
n d gupp di preghiera, con vaie progettive eimpiant tedlogid.

Tuttavia va qui notato che la preghiera per I unita € 9ata sempre
presate ndla Chiesa, in connessione oon il prablema ddlla divisone
come problema grave per la cosdenza ecdeside e con importanti
prodamezioni egopelli coness dlediverseinizigtiveper laricompodzio-
neddl’ tnita(crodate, Condli andheimmegingi comeecumanid —Lione

t Lettera Enciclica Ut Unum Sint, 22.

2“Benchéintuttequesteriunioni econferenzesi debbaevitarequal siasi

communi catioinsaais, perononéproibitalarecitadelPadr eNostroodi una
preghi eragpprovaladdlaChiesacattolica, conaui lesesseriunion venganogpatee
chius?’,da* I9nuzioneddlaSupremaS Congregazionedd S Offiziodl’ Episoopato
cataicosd Movimentoecumenico-V, 23, (20dicembre1949),inC.BOY EReD.
BELLUCCI (eds), Unita cristiana e movimento ecumenico: testi e
documenti” (Roma: Studium, 1963).

I1, Hrenze), con inviti (gi ortodoss per esampio sono deti invitati &
Condlio Vaticano ) e genardmente con appdli d ritornondlaChiesa
Madre In quedo contedo era la preghiera comune che dedava
dfficolta Il progresso conostiuto dd processo ddllapreghieraper I unita
€ aweanuto nd pessaggio ddlla preghiera ndlla propria Chiesad per
I'unita, nd ssnso di ricongiungmento degi At aidiani nellacomunita
d chi pragava allapreghieracomunefraaisian d Chiesee Comunita
nonin pienacomunione per la piena comunione Cio necessriamente
presupponeva un progresso previo ndlla concezione ddla ricerca
ddl’ unitand conteso endesidogico.

Vi sono daeandheinizidivedreddlafinedd ssoolo X1X edurante
il ssodo XX hano indso allagtoiae nal ogg godiamo dei frutti da
ese prodatti e d aul I'atude prass ddlla preghiera per I unitarimene
ssgnda

1 LeoneXlIl eil Novenario per I'unita

Il Pgpa Leone X1 (1978-1903) ha avuto fortemente presante la
quesioneddladvidoneeddl’ unithdd aidiani. Paticdlamentecondi
orentdi, manonesdus dli ooddentdi. Infatti perinizidivaddlapreghiera
pe 'unita egi non § rivolge ad un gruppo paticdlare Lo storico
Rosaio F. Egpogto in un'opera che conddera 'azione di Leore 11
vaol’ OrieteCrigianocod S eqrimedircal’ inizidivaper lapreghiera
“Conil Breve Prowida Matris (5 meggio 1895) egi indicava preds
paticdlai per lanovenad Pentecogte, dlosoopodi favarirel’ unionedd
dssidenti conlaCattedrad Fetro. Dd tesodd Brevenond deduceche
ai g rivdgessead unaComunitapaticdlared sgparai, ma, comefara
anche ndla ssoconda endidica sullo Spirito Santo, la Divinum illud
munus 9 cocupaganaicamentedd dssdant, SaOriantdi deProedan

3 AAS27, 326 (1895) 645-647.
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Leone X1 invitaad un novenaiio ndl' imminaza ddla Pentecode
per rivalgerd “concord e con draordinario ardore aDio, indgendoiin
qudlapreghiera Mandao Sgnoreil tuo Sarito erinnovalafecdaddla
tard’. Uno da frutli sara che “pit dretto facdad e § mantenga il
consaoel’ unionedayi animi, qualed addiced figi ddlaChiess’. Qui
il Pgpa da palando ddla Chiesa cattdica Ma aggiunge “Da questo
esampio poi di aidiana conocordia frai cattdlid, da questo rdigaso
impegno di preghierad Paradedto € da perare sommamante che 9
promuovalaricondliszione dd dssdent fratdli, dlaguelenoi abbiamo
rivatolecuredfinchéess santano medesmamantein 2 stess qudio
chein Cristo Gesi (Fil 11,5), partedpando un giomo dlagesafede e
aanza, dretti dadodssmi vinooli d pefetacaity’.

Par promuovere e awdarare il noveraio il Papa concede le
indugaze “A tuti coloro dhe par nove gomi continu innara dla
Pentecogte faranno quatidianamente e devoatamente, o in pubblico oin
privato, doune preghiere patticolan dlo Sirito Santo, conoediamo per
dasoun giomo indulgenza di sdte amni e diretante quarantene; ed
indugazapenaiape unasdlavdtain quelsvodiadd deti gomi ond
giomo di Pantecoste, 0 in uno dai giomi seguerti, purché confesstti e
comuniceti preghino sscondo laNostraintenzione d sopraespressd’®.
Indtre conoade le sese indulgaze achi “pregharadi nuovo con le
stesse condizioni negli atto giomi seguenti la pentecodte’

Unvedigod quesainizidivaleonianas riscontraancoracgg ndlla
prass d dauni Pees di cderare la preghiera per I'unita atormo a
Pentecode

2. P. Paul Wattson el Ottavario per I'unita dd crigiani

Metre 9 divulgava lentamente la prass dd novenaio p. Padl
Wattson, ungpiscopdianoamenicano, assemead undtro goisoopdiano
p. Spencer Jones landava (1908) un'dtra inizdiva un otavario di
preghigraper I' unitada Crisiani daredizaretrail 18eil 25ganaio(The
Church Unity Octave). L’ anno seguente (1909) p. Watson elasua
Socidy o the Atonament, adaivano dla Chiesa cattdica e queda
adesione cdlldtiva veniva gpprovaia ddla Senta Sede: Tre mesi dopo
I'Ottavario veniva gpproveto ddl’ Ardvescovo d New Yok e dd
Nurzo Apostdioo negi Usa

Ciomosrachiaamenteduefati: daunapateil particolareinteresse
goritude d p. Wattson per 'unita dd aidiani e ddl'dtra la lledta
condderazione podtiva ddle autorita ecdedagtiche locdi, in genere
prudenti elente, per I'inizidivad p. Weattson.

Questainizidiva, manteneva I’ dhietivo ddl’ unita ddla Chiess, ma
mutavail paiodo eladurdaddlapreghiera(18-25 genndioinvece che
nd peaiodod Pentecogteedttavario anziché noveraio). Ladomandaé
dda fatta, par mezzo d una lettera indirizzata dla rivida The Lanp

*R. F. ESPOSITO, Leone Xl el’ Oriente Cristiano: studio storico-
sistematico (Roma:  Edizioni Paoline, 1960) 457.

5Cfr.iltestoinC.BOY EReD.BEL L UCCI (eds) UnitaCrigiana...,op.dt,
31-33.

(“ Perché un attavario € non una novena?)®. P. Paul Wattson hacos
rigpodo; “L’ adeguatezzad un otavario—che hainizio con unafedain
onored do cheDiogessohacoituito quaecatrodd!’ unitaceattolica,
edoelacatedrad Fero, echetaminacon lafedaddlaconversone
0d grandegpostalo dai gartili —eoos owiachenon habisogno di tante
oiegazion. Quandoil fondatoredd arisianesmo hapregetoper I'unita
da sual disoepdi, laragione che hadeto € sata cheil mondo credd!’.
Dobhiamo quind comindarecon|’ unitacos dapoater conduderendla
conversonedi tuttoil mondo. Lacattedrad Pietrorgppresantalaprima;
S Pado, il missonaio convatito, rgppresanta la ssconda. Indltre
proprio una dttava, come in musica— € la scda ddl’ amonia— pud
smbdeggarel’amoniael’ unitadd aidian””’.

Lascdtaddlenuovedate dfrivain redtaap. Wattson laposshilita
d sottdineareil fondamento e un indicazione tedogicaper lapreghiera
pe I'unita L' unitadd aidiani § dovraredizzareatomo dlacattedrad
Fietro con I'aggregazione ad essadi qudle comunitache s erano nd
tempo accate daRoma || punto farmo élacattedradi Figtro.

L'unitapai, ndlalineaddlapreghirad Ges, riportatadd VVangdo
d S Giovami, é aietda dl'evangdizzazione, awd € unacondzone
“perchéil mondo credd’.

Vi éddaunaprogressvadvugazione ed acooglienzaddl’ iniziiva
dapated vesoovi, d Amaica, ddl’ Europs, d vesoovi ldtini e orinidi
cattalid. P. Wattson haorganizzato unaverareted comunicazioneoon
I'gpisoopeto dlo soopo di esendare lapraticad preghieradla Chiesa
Universde Ad un carto punto il Card. Farley, Ardvesoovo d New
Yok, ha diedo il riconodmeto uffidde ddla Sata Sede
ddI’ Ottavario “come prephiraddlaChieaUnivarde'. 1l 25 feblraio
0d 1916, il Santo Pedre Benedtto XV con il Breve Ad perpetuamre
mamoriant haeseso dl’ interaChiesacattdlical’ gopdlo per I attavario.
[l Breveinnarztutto ricordache € sato ssmpre interesse dd Romeani
Pontefid”, ma che € gato pure “oltremodo a cuore che i crigtiani
aogbamate dlotaretes  ddla rdigione cattdica vengano infine
richiamai ad essacomeamedre abbendonata’. Quind il Pepaatfama
checonanimoligohagppreso ddl’ iniziativad p. Wettsonedd fatoche
essadadaagoprovaada vesoovi degli Sai Uniti ebenedettadaPapa
Po X. “Pardo - aggiunge - onde le sopradddtte preghiere vengano
rivolteaDio dovunque e con abbondantefrutto degli animi per ottenere
piu fadlmente I'esto desiderato, Noi, dopo aver esodltato anche i
vergrahli nodri fratdli, i cardindi inquisiton generdi, concediamo ed
dagamo miszicordosamante nd Sgnore I'indulganza e remissane

¢Larivigal heLamp(Lalampada) éstataf ondatail 23febbraio1903daPadre
Paul Wattsonehacontinuatolasuaattivitad promozionedd |apraticaddlapreghiera
per I’ unitafinod 1971. Edatalapitilongevaddleiniziaiveleteraried p.Pa, che
lacuravacondedizioneegli tesso. | primonumeroditavaunversattodi Issiache
indicaval’impulsointerioredel fondatore:* Per amor edi Sonnonmitaro
insilenzio, per amore di Gerusalemme non mi daro pace, finchénon
sorga come stella la sua giustizia e la sua salvezza non risplenda
come lampada” (1s.62,1).

'RiportatodaD. GANNON, S.A. Father Paul ofGraymoor NevYork: The
Macmillan Company, 1951) 260.

s Cfr. C. BOYER e D. BELLUCCI (eds), " Unita Crigtiana..., op. cit., 57-58.
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plenaiadi tutti i peocati atutti § Sngali feddi di amboi ses5 dheavramno
redtaoogni announavdtaa giomolepred sottoriportatedd giomo 18
0d mex d ganaio, saoro dla catedra romaena d S Fero, fino d
gomo25ddlogessomess’. Insguitoil Breveindicadtreposshilitae
condzon pa le indugewza ndlosavawa ddl’Otavaio.
L’ goprovazione e la concessione di indulgarze rdificava I'inizidtiva
adl’ Ottavaioelaproponevadl’interaChiesacattdica Nerigutavauna
anpiadvugazionepaticdamenteinnghiltara, Ihanda Soozig, Bdgio,
Franda Pdoniaelltdia’.

Un' dtrapdizioneéddafataaRomaper raforzarequdlapraticad
preghiere |l Breve d Beneddito XV d fatto aveva deto un dedsvo
impulso d fondetore di Solleditare I' gapoggio da vesoovi cattolid. Nd
1925 venendoaRomap. Wattson recavalapetizionesottoscrittada200
veoovi e daditre 5,000 ssoerdati rdigiod elad, orientataad attenere
ddla Sata Sede una dgpodzione dhe rendesse “Obbligetorio
I'Ottavaic’ ndlo sesso modo in cui @ano presitte le devazioni dla
Beda Vagne nd mee d maggo e d otabre Nd 1934 la
Congregazionedd Riti rigponde chelarichiestanon pud essreaccdlta
primad aver utaiomente acoatao lasuaredediffusacssavarzand
mondo cattalico. Per decanni perd I’ Ottavario s eraprogressvamente
diffuso e haigpirato lapreghieraper I unitatrai cattdlid. In qud tempo
p. Wattson avevadato dl' inizidivail sottatitolo“ Ottavario ddlaCattedra
ddl'unitd’. | ol biogrli loeglidtano cosi: “ Intendevasaitolinesrecos
il carattere peple ddl’ unita per laqude s pregava, riferendo laparda
“cattecrd’ d Trono d Piero, sede ddll’ autaritadd Papa sulla Chiesa
Indtreil nuovo titdlo differedaval’ Ottavario datutte le direinizidivea
favoredd!’ unionetrapratestant” *°. Infatti anched di fuor ddlaChiesa
catdlicas pregavaper I'unita Ne 1926, par esampio, laCommissone
“Fede e Codituzione’ pubblicava “ Suggaimenti per I'attavaio d
preghiera per I'unitadd aisian”. E utile rilevare come anche quella
Commissoneavevaasnto il tamined “ottavaid’. L'inzaivad p.
Watson avevalasuapropriacarateridica |’ Ottavario—proposto dap.
Wattson - ea oietato a Slledtare la icompodzione ddl’ unita
atraverso I'unione corporaiva con Roma | due recenti biogrdfi,
entramb membxi ddlaComunitadi p. Wettson, ossavano: “ PedrePedlo
(Waitson) condatava che per lameggior perte degli dtri crigiani era
impossihile partedpare d auo Ottavario finché questo fosse rimedo
exdidtamantearientatond ssnsodi una“ sottomissong’ de noncattalid
dlaSantaSade Bisognaricordare perd cheinunaletterastrittaun anno
prima d marire p. Wattson suggeriva che ortodoss, anglicani e
protestanti potessero pregare in meniera generale per la redlizazone
adl’unitd’ 1.

| due atai biogrdfi presentano due ossavazioni redidiche

° Cfr. D. GANNON, S.A., Father Paul..., op. cit., 161.

0 C. ANGELL eC.LaFONTAINE, Unprofetaddl’unita: P. Paolo
Wattson, SA.(Roma: CentroProUnione, 1984) 118. Forsequi gli autori s
riferisconoaguetedtreinizidive il Chur chUnity OctaveCouncil di Spencer
Jones (1921),laCatholicLeague(1917); il Council for promotingCatholic
Unity(1920) elaSettimanadi preghieradel’ AlleanzaEvangdica, di spiro
missionario e inizialmente anticattolica.

 |bidem, 118.

Innenzitutto che I’ estendone dd conodtto bedilare ddl’ Ottavatio, di cui
padava p. Wattson |, “g redizzo nd 1935, gradie dl'impegno di un
soadate cattdlioo ddla dioces di Lyort”, I’ Abbé Paul Couturier. In
$800ndo luogo, ma dedsvamente, dfermano i biogrefi: “1 contregti
cessronond 1964 conlapromulgazionedapartedd CondlioVaicano
I, dd Decreto qull’ ecumeniamo, che revocava la condanna ddla
preghieracomune’.*> Nonsolo mail Decreionedffrivalabesetedlogica
eneindicaval’ utilitatanto daraccomendada

3. Abbé Paul Couturier e I'Ottava - Sattimana per I'unita de
cridiani

L’Abbé Paul Couturier (1981-1953), sscerdate di Lyon, ha
pubblicato ndl 1935 aula Revue Apdlogetiquel’ articolo—urto, comeé
sao ddfinito, “dd qude é nao tutto il metodo ddll’ ecumenismo
Soiritude acui resteralegeto il nome di don Couturie™s. Nd 1932,
durante un soggiomo & monegiero benedkttino di Amay-aur-Meuse
(ogg Chevetogne) udiogli sitti df DonLambart Beauduinedd Card.
Merde. Rienrao a Lyon, con I gopoggio ddl’ Aravescovo, inizio a
promulgare I'idea ddl’ Ottava di preghieraper I'unitadd cristieni. Nd
1935 chiai il suo oientamento per la preghira cos formulato: “ S
facdal’ unitavishiledd Regno di Dio, come Crisovudeemediante
i mezz che ggi vorrd’ . Queda formula riusd a divulgare I'idea e
fadlitare la preghiera in sn0 pit sgeno. Di fati § insiva
ndl’ arientamento ddla domanda dd Padre Nogra: “Sa fatta la tua
vaontd'. Vanaaalatemindogia All'inizioil Coutuier padad Ottava
d preghigrain seguito assume lateminologia“Sattimena di Preghiere
per I'unitd’*® pur mentenendolo stesso pariododi attogiomi dd 18d 25

2 | bidem, 119.

=Cfr.lanotadi M. VILLAIN nelapubblicazioneEcumeni smo Saritudle Gl
scritti di Paul Couturier (Alba: Edizioni Paoline, 1965) 65. In questa
pubblicazionevieneriportatointegralmentel’ articoloinquestione,“ PScologia
delI’ Ottavadi preghieredd 184 25gennaio,” pp.65-73.Nd 1937il Couturier
ridaboroil suopenseroinmodopivestesneaticolaondlosudio” Univasde
preghieradei Cristiani perI'unitd’ . Unaterzaredazionehaavutoluogonel
1944 sottoiltitdo” Preghigraeunitaaidiang,” cfr | bidemrispettivamentealle
pp. 92-127 e pp. 217-233.

“Ibidem, 25, mentreap. 614 riproduceinfac-gmileinunapaginamenoscrittadd

Couturiersilegge“ Lapriéreuniverselle(sottolineatond|’ originde) ne
pourra donc étre que celle du Christ & la Ste Céne, ch. XVII de &
Jean. Nous Lui dirons donc tous: ‘L’'Unité que Tu veux par les
moyens que Tu voudras'” .

>Peres.nd 1937 scrive: “ La SettimanadellaPreghieraUniver saledei
cristiani per I'unita cristiana € il granderichiamo annuale per I' unita
criddlacaritane cuoricristiani” , Ibidem, 228. Nel 1945indicachela
“seitimand’ puoesseresuddivisainintenzioni particolari per dascungiomo:  Da
questo punto di vista diventa possibile, se lo si trova conveniente,
scomporre I'intenzione fondamentale della Settimana per I'unita
cristiana: ‘S compia I’Unita voluta da Cristo con i mezzi che egli
vorrd ,inintenzioni quotidiang’ inquestomodo: per il rinnovamentoola
santificazionede cattolidi, poi degli ortodoss, degli anglicani, da protestanti. .. Cr.
Ibidem, 231-232.
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ganao.

1 Couturier conosceledue precedenti inizictive: qudlad Leone X1
equdladi p. Wattsonelecommentaper I egpetto podtivo generde, ma
anche per agpetti particdlari. Qudlapropodadaleone Xl gi ssmbra
che abia una interzione che “rimane un po osourd™®. Per
I'impostazionedetadap. Wettson egi dfemache” |’ unitaeracompresa
come unritornodlaChiesaromand’™”. Apprezzail pariodopropostoda
Leone XlII, ma prefarisce qudlo indicato da p. Wattson. Le buone
inzative devono evolvad. “Ledue grand intercesson unitive, qudla
odla pentecogte e qudlad gennaio, devono continuare a coesdere, a
vivere asviluppers. Tuttaviail loro pessaio preconizzaper dasounaun
awveniredvaso™®, Nd 1935 Paul Couturier faunadntes dd proprio
arientamanto per lapreghieraper unitada aidiani. Egli sive

» L’Ottavanon haun origine catolica,

» L’Cttavanon vudle essre accapardada cattalid,

» L’Cttava deve essare una grande azione ecumenica come
un asdetriangdare sutrepiledri pscologid:

1. un confiteor proungao ndl’'umilta, preghiera e panitaza,
indipendenti ma.convergenti,

2. lanecesstaddl’ ecumeniagtad tde convergarza

3. lacosavazoreintegrdedd! indpendazaradicdeddletedoge
crisiane nonogtante questa ecumenicita necessaria

e S patrebbepalaed un“Triangdo ddl’ Ottave’,

* L’Citavas propone come soopo unariunionedindemeddla
quele noi sgopiamo oltanto che Dio lavude paiché Grigo ha
pregato per I'unitd’.*°

Nd primo punto dd triangdo 9 pardad “preghiereindipendenti, ma
convergenti”. Quedta € la prospettiva dd Couturier: dasoun fedde e
cdascuna  comunita  (cattolica, orfodossa protestante)  prega
indipendentemente per I'unit, ma in modo convergente Non vi €
anoora la prospettiva ddla preghiera comune. Egli sorive “Non
dfato necessaio (e saebbe nodvo e rovinoso perché il
corfusonismo ritude & gia un passo verso I’ indifferentismo rdigioso)
chequesto punto di convergenzaprenda.corpo visibile per partedipere
uffiddmente o no dle sese caimonie rdigiosf’®. Egli aupicache
ouedta preghigra diventi universle doe edesa a tulti | cridiani ndle
diverse comunioni aidiane, ched arél quas un “monagroinvishile’
incui 9 preghi nonsdlodurantelasdtimanaoll’ attava, madurantetutto
I'anno, perchél’ unitaé un beneimmenso per lacomunitacidianaed &
vauta da Crido. Egli dnttizza ood il suo pasiera; “Una preghiera
universale indipendente, convergente, d sSmultaneitavisile d riperodi
quelsad interconfessiondismo € posshilee pardo abbligatoriatratuti |

 |bidem, 119.
7 |bidem, 120.
* |bidem, 126.
 |bidem, 88.

» |bidem, 108.

crigiani spardi: tde € la condusione che scaturisce da tutte le
conddaazion teoriche precdenti. E9de 0 hisogna creada?
Fortunatamente esge e non rimene che promuoverla. E9ge in una
duplice fomd'® (qudlad Leone Xl e qudlad p. Wattson). Di
oueste due inizidtive, che pure goprezzava, egli aveva dfemeto che
avevano bisogno di Ulterion sviluppi ecumenid. Lo sessovadetoddla
fomad preghieradalu propogta Par la Chiesa cattdiica il Condlio
Vaicano Il haposto la bese tedogica per la possihilita ddla preghiera
comune

4. L’impegno uffidale dd Condlio Veticano 1.

Il 4 dicambre 1965, tre giomi prima ddlla chiuara dd Condlio
Vaicano |l ndlaBaslicad S Padlo fuari le Murahaavuto luogo un
evato draordinaio. Per laprimavatandlagoria, il Papahapreseduto
unapreghiracomunecon lapartedpezionedegi Ossarvaan ddledtre
ChieeeComunitaendesidi cheavevano ssguitoil lavor dd Conalio®™.
|l Cadinde Beg, Presdante dd Sagretaiato per I'Unione da Cridian,
metevainrilievodhe per sdutareddinitivamentedli ossarveton, “Pedlo
Vlidedunapreghieraincomung, az unasdlenreliturgaddiaPardada
oddras indeme ai osavdoi... La lituga fu tanto piu
commovate in quato preso pate dtiva dle letture de tedi ddla
Sacra Soittura e d canto ddle preghiere anche vari ossarvator, non
o dd Pgpamaandhe dd pedii condliai. ..Con quetalitrga ddla
Parda, il Pgpa des0 dava un luminoo esempio d qudla
raccomandazione che un ano prima era data formulaand decreto
aull’ ecumenismo. . .éledto ad desderahilechei cattalid S assodno
ndlapreghieraconi fratdli sgparati (URS). . .Laliturgias risdlseinfatti
in unaddle piul bdle epaieze ecumeniche d tutto il Condlic™. Era
uesta la sazione pratica e pubbica ddle dedsoni condlian; ea
I'esmpio d goplicadione praticadeto dd Papadeso d catdlia.

Ndlesesson condliai il temaddlapreghieraper I unitaelapreghiera
comuneavevano a/uto undenso epartedi peto dibattitochecainvalgeva
innanzitutto ' ecdesdogia Maledfamazion ddlaCodlituzionelumen
Gentiumallacosderzaddla Chiesacatdicadrcala Chiesad Crigo
(LG 8), sl riconosdmento ddledimensioni exdesidi ddledire Chiee
e Comunita ecdesdi (LG 15) predssta nd Decreto Unitatis
Redintegratio (UR 1, 3,15, 20-22) esull’ afermazioneddlacomunione
rede anche s pazde eddente fra la Chiesa catdlica e le dire
Comunioni aidiane (LG 15 e UR 3) porevaro il fondamento dla
posshilitaddlapreghieracomunen limiti imposti dellasituezioned non
pieracomunione

2| bidem, 118; parlandodellaunani mit ad intercess onesarzaconfusioniamo,il
Couturierscrive  Ciascunopregherad di quadd | efrontieredd lesueconvinzioni
persondi eddlesueabitudini persondi aloscopodi ottenerel’ atuazionedd |’ unita
come |’ havoluta e domandata il nostro comune Salvatore Gestl Cristo”, 230.

2SacrosanctumOecumenicum Condlium Vi canum Secundum, Observateurs:
délégués et hdtes du Secrétariat pour I'unité des Chrétiens au
DeuxiémeConcileEcuméniquedu Vatican (Cittade Vaticano: Typis
Polyglottis Vaticanis,1965).

% Agostino Bea, Ecumenismo nel Concilio: tappe pubbliche di un
sorprendente cammino (Milano: Bompiani, 1968) 231-232.
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Le condusioni dd Condlio sulla preghiera per I'unita possono
esgreddardein tretamaiche

3 lapreghiera per I' unita ndlaChiesacattdlica

Il decreto Unitatis Redintegratio ndl dere indicazion sl esdzio
ddl’ ecumenismo stualapreghieraper I unitadel aidian inqud nudeo
che chiama lanima ddl’intero movimento ecumenioo e che 9 pud
giustamente chiamare Ecumenismo sairituale’ 2. 1l decreto segnde
le tre dmendoni che codlituiscono |'ecumenisTo spirituale la
convarsonedd cuore lasantitadi vita, lepreghierepubdblicheeprivate®®.
Riferendos d riqultato raggiunto dd sopra destritto processo di
evduwziore ddla preghiera per I'unitd, il decreto congtta “E infatti
consuetudineper i cattdid (solleme est Cathdlids) di redtareingame
lapreghigaper I'unitaddlaChiesacon laqudeadentemetedlaviglia
ddlamoartelo gesso Sdvatorepregil Padke: Parchétuitti sSanounasola
cosa(Gv.17,21)%. Lapreghieraper ' unitaavevafatogamaltadrada
come dd redo il movimento ecumenico a aui la preghigra rimene
sddamente cones=a 1l Conglio Vaticano 1l ne prendeva &to e la
raforzavaindicandolacomecodituivad qud nudeochiamatol’ anima
dessadd movimento ecumenico.

b) lapreghiracomune per I'unitada cridiani,

Nela Chiesa catdica letamente S @a sviluppeta la riflessone
tedlogica ddla preghiera comune trai arigtiani in sato di non piena
comunione Gruppi informdi la. paimentavano anche non saza
tendoni. Quete tendoni provenivano da due cause ['ateggiamento
risavato ddleadtoritaddlaChiesadrcalapreghiracomuneper evitare
ogni rdativisno ecdesdogioo e la non piena unenimita dai tedlog
catolid sl agomento. Il decreto sull’ ecumeniamo, <L duefronti ddla
nomdivae ddlatedogia, goportaunachiaificazione esa@dedein
saquito il Direttorio Ecumeniod??, prevido ddllo stesso Condlio, ha
exliatao.

Per lanomativail Condlio hadedso: “In dcunedroodanze, come
sono le preghiere che vengono indette per I'unita, e ne congress
ecumenid, € ledto and desderabile dhei catdid § asano ndla
preghiera con i fratdli ssparai” (UR 8). Nella conosoenza comune
pameaneva la proibizione ddla preghiera comune, sdvo la redita dd

#[orenz Card. JAEGER commentandoilD ecretoUnitatis Redintegratio
nota“L’ egpressone" ecumenismospiritua €’ risd eaPaul Couturiereindicaun
interoprogramma’, Cfr.ll decretoconciliare” sull’ ecumenismo” —Storia,
contenuto, e significato (Brescia: Morcelliana, 1965) 120.

3 Questaconversonedd cuoreequestasartitadi vita,insemeconlepreghiere
privateepubblicheper!’ unitade cristiani, S devonoritenerecome!’ animadi tutto
il movimentoecumenicoed possonogiudamentechiamarescumenianosoinitue e’
(UR8).

®URS.

Z | aprimavoltanel 1967 e pit ampiamente nel 1993.

Pedre Nostro;® il decreto condlliare affemavasanzamezz tarmini che
in gpeddi droodanze “eledto” (idtumest) a cattdlid assodas
“fratdli sgparai “ (sSgunctig ndlapreghiera. Eraunaindicazioneliberante
e ndlo stesso tempo impegrativa e responsahilizzante. Non soltarto €
lecito, maanche desderabile (immo & optandum). Il Condlio ha
inravido il veore postivo ddla preghiera comure e la ha anche
conddligta

Il Condllio, ndlo des0 tampo, S preoccupa d giudiificare la
nomdiva E lo fa au due piani, su qudlo ddla utilita ddla preghiera
comunee sl qudlo ddlagiudificazione dd suo fondamento tedlogico.

“Quetepreghierein comunesono senzadubbio unmezzomolto
efficacepaimparaelagraziaddl’ unita(perefficax sanemedium
gratise unitatis inpetrandag). Andizzate tuite le ragioni d
evanude risava pa la preghiga comure (rdaivismo
ecdesdogico econfusoned assambleeeterogenes) il Condlio,
che evidetemate presuppone adeguaa infomazione e
caeched, dchiaralalicataddlapreghieracomuneelasiagrande
efficada (perefficax). Non edlidtaleragion d quedaefficada,
madtaun teso dd Vangdo d Matteo cheéilluminate “Dove
ono dueotreadundi nd mio nome, d onoioinmezzo alorg’
(Mt 18,201

Il verseito dtato € preceduto daun' diraaffermazione d Gesli chepud
autare a comprendeare I'indame “Se due d vol sypra latara 9
aooorderanno per domandare quaunaue 0osg, il Padre mio cheéne
adi velaconcedard’ (Mt 18,19).

Il decreto apgungequd il fondamento tedlogico che Sareggela
posshilitad pregare indeme tra aigiani non in plena.comunione Le
preghierein comune* sono unagenuinameanifesazionedd vincoli, con
i qudi i cattdlid sono ancora @dhuc) congiunti (coniunguntur) con i
fradli spadi (gundig”. Cio che rende tedogicamente e
pestordmente possihilelapreghieracomunesono qudleredta(vinculi)
comuni acatdid eddtri aidian chefannod chei cattdlid Senoancora
congiunti coni fratdli disgiunti. QuesteredtilaCoditLzionedogmeatica
sulla Chiesa le chiamarationes e dice che sono plures (plures ob
rationes). La codlituzione aferma “Con cdloro che bettezzati sono
indgniti dd nome crigiano, manon professano integrdmentelafede o
non consavano I'unita di comunione satto il Successore di Fiero la
Chiesasad essae per pitl ragioni congiuntd’ (LG 15). E conun
“infat” (enim) la Codituzione annoveradaune d quete rationes la
SaraSaitturg, lavenaradonedlaTrintaelafedein Gesl Gigto Fdlio
d DioeSdvatore, il bettesmo, dtri seoramenti, I’ pisoopeto, I’ Eucaidia,
ladevadione dlaVegine Madre d Dio. La Codiituzione faintuire che
nontutti gli dtri Cridiani mentengonoinegualemodo queti dementi, S

=#Nell’istruzionedd S Offizio(20dicembre1949)d prevedeva,dtred Pedre
Nostrolapossi bilitad redtareUnapreghieragoprovataddlaChiesacatdicd’, ma
quellegpprovateper|’ unitaesprimevanolateol ogiadd “ritorno” ndlaChiesa
cattolica, cosachegli altri cristiani nonaccettavanoequindi erapraticamente
impossibile recitarle insieme. In ogni modo cid non € avvenuto.

#»URS8.
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dlude dla disinzione fra ortodoss e protestanti. Cosa dhe va tenuta
presantend rgpporti coness, Matradli dement ssgndlai dllaLumen
Gentium d sono anche quelli comuni atutti i cridiani, sucui 9 pud
fonderelapreghieracomune

LaCadituzioned offre un dtro demento che haun diretto impetto
nd nodrotema “A queso 9 aggiunge lacomunioned preghiere edi
dtri bendfid spinitudli: anz una vera unione ndllo Sairito Santo, poiché
andhein loro con lasua virta santificante operaper mezzo di doni e
grazie ed hafartificatodauni di lorofinodlo spargementodd sangue’
(LG 15). Il Dereto aggiunge un dtraidea, E dioe: lapreghieracomune
non sdlo § fonda sulla fede comune esgente — di converso esa e
limitata ddlle divergenze edgenti -, ma essa € anche una. genuina
manifetadone d questi vincdi di unitd esgenti. Una essamblea
interconfessonde in preghiera comune exrime ndllo gesso tempo la
fede comune esgtante el’ invocazione ddlapienacomunione

Il decreto non haindicato drcogtarze, moddlita, possibilita e limiti
ddla preghiera comune, cosa che hano fatto poi il Diretorio
Ecumenico edi direttor locdi (neziondli o diooesani) .

¢) Lacommunicatioin sacris

Connessa.con lapreghieracomune, madidintaélaguestione ddla
conmunicatio in saaris verae propria, lapartedpezione a sacramant.
Il Decreto qull’ecumeniamo fa un richiamo esplidito: “Tuttavia la
comunicazonein coeesacrenonlad devecondderarecomeun mezzo
da usrs indiscrimnatarmente per il rigabilimento ddl’unita de
aigian” (UR 8). Questa questione € sata dscussaampiamate trai

*|| Direttori ovenivapubhlicatoinduepati, laprimand 1967elasscondand 1970
e poi riveduto e ampliato nel 1993.
Laprimaparte"AdTaiamEcdesam(1967)conquattrocapitoli rispondevaad
alcune urgenze concrete e immediate come:

1. LacreazioneddleCommissioni ecumenichediocesaneenazionali
(nn.3-8). Queste commissioni sono state costituite
progressivamente formando una rete di azione efficace per
I'ecumenismo locale. Giovanni Paolo Il ha espresso il seguente
apprezzamento: "Tali iniziative attestano il coinvolgimento
concreto e generale della Chiesa cattolica nell'applicare gli
orientamenti conciliari sull'ecumenismo: € questo un aspetto
essenziale del movimento ecumenico " (Ut Unum Sint, 31)

2. Lavalidita del battesmo amministrato dai ministri delle altre
Chiese e Comunita ecclesiali (9-20).

3. L 'ecumenismo spirituale nella Chiesa cattolica (nn.21-24)

4. Lacomunicazione nelle cose spirituali con i fratelli separati (nn.
25-63).Gli orientamenti del Direttoriohannopromassoil contettolocaletrai
cristiani, la preghieracomune- non senzaincertezze- elaparziale
communicatio in sacris talvolta con tensioni e trasgressioni, la
collaborazionepraicall iconosimentoddladmendoneecdesideddledtre
Comunitacrisianeel adisinzionefraChieseortodosseeleComunioni ariunde
ddlaRiforma, perladiversitadi gradi di comunioneedi conversodi divergenze
dattrindi, diventaval ambitodd did ogoteol ogico, ddl'azionepasiorde, ddle
possibilitae dei limiti di cooperazione.

aidian nd dopo-condlio® e andhe I'utimo Snodo da veoovi ddla
Chiesacattdlica (2-23 attobre 2005) & ne € occupeto ed una (la41?)
ddle 50 propostiones sottopode d Papa riguarda questo tema
Dexrelo ha dfemdo il aitaio bedlare sul’argomento: “Queda
comunicazionedipendesopratiutto dadueprindpi: ddlamenifedazione
adI' nita ddla Chiesa e ddlla partedipezione d mezzi ddla grada La
sgnificazionedd!’ unitaper lo piu (plerumoue) vigalacomunicazione
Lanecessitad patedparelagraziatavalta(quandoque) laraccomandd’
(UR8). Quindi il decreto lasdiadl’ autoritagpisoopaledd luogo deddare
il concreto tenuto conto ddlle droodtanze di tempo, e di luogo nonché
Hleeveniudi dgposzion ddlaSantaSaeoddle Confererzequisoopdl.

5. Cooperazionecon il CEC

Ndl'gplicaziore degli oriertamenti dd Condllio Vaticano 1l va
ricordata un'inizidiva dd Segretarido per I'unita da aidian che
continua inintarattamente, doé la promazione ddla preghiera per
I'unitade aritiani. E stato neoessaio un lento e continuo lavaro per la
saariczioneeredizzazione

In questo contesto valinszritalacdlleborazione con il CEC ched €
modraa veramente feconda. Il SPUC ha organizzato una dretta
adlaborazione oon il Comsdlio Ecumenico ddle Chiee per la
preparazione comune, pa la dvugazione e per la redizzazione ddla
preghiracomune pe |'unitada aidiani.

1 Findd 1965 eragato codituito un Gruppo Migo di Lavoro con
il Consglio Ecumenico ddle Chiese (CEC). Gandlasuiaprimariunione
oud gruppo aveva“santito la necessita di gabilire un oarto numero di
prindpi per lepreghierecomun” . S eraanchedudidalaquestione*in
quale misura pud essre raggiunto un acoordd” trala Chiesacattalica
eil CEC. In questa prospettiva il Segrdaiato per I'unitada Cridiani
prendevaurainizidivad chiaificazionedlintemo ddlaChiesacattalica
per un progetto di cdllaborazione oon il Condglio BEcumenico ddle
Chee

Veniva organizzaa una conduitezione da oantri cattdid ddlle vatie

2Negli anni’ 70unaguestionehapolarizzatol’ atenzionede cristiani ecregtovere

tensione tra le Chiese: la questione della communicatio in sacris, 0

dell’intercomunione (come si dicevaalora) o della“ ospitalita eucaristica’.

Il Segretariatoper|’ Unioneéintervenutoinvari modi. Inparticolarecontre

documenti:

1. Dichiarazione (7 gennaio 1970) sulla posizione della Chiesa
cattolica circa I’Eucaristia comune tra cristiani di differenti
Confessioni,*

2. lIstruzione (1 giugno 1972) circa casi particolaredi ammissione
di altri crigiani alla comunione eucaristica nella Chiesa
cattolica” %,

3. Nota (17 ottobre1973) sualcuneinterpretazioni della“ I struzione
(1 giugno 1972) circa casi particolare di ammissione di altri
crigtiani alla comunione eucaristica nella Chiesa cattolica” *.

Untaesusssguirg di documenti sull ostessosoggettoindicail problemapagtorde,

teol ogicoedisciplinare, sottostanteefaancheintuirel apass onecheunatae

dsussonesusiitava L aguesionedd resto, sodandid mentechiaradd puntodi visa
cattalico, rimanegpertondlerdazioni condli dtri criiani chehannoteol ogieeprass
diverse Que documenti tuttaviahaennooffertounsussdiotenlogicoepedtordedtile
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tendanze che s cocupavano d ecumenigmo ed preghigraper I'unita
Pear comoditaquestetendanze patevano essareincandate su duebinari:
quellachefacevacgoo aP. Paul Wattson e qudlache d rifadl’ Abbé
Paul Couturier. L’ incontro haavuto luogo alyon (13-16 ottobre 1966)
evi presaro parte 15 spedidisti cattolidi. E stato raggiunto un acoordo
nellalineadegli arientamenti condliari ed € gato fomulato il ssguente
vao;

“| rappresentanti dd divers organiami cattalid d ecumeniso,
riuniti a Lyon su invito d SEMons Wilebrands, hanno
egres il voto che da codituito un gruppo di lavoro, satto il
patrociniodd ssgretariatoper I'unita, per promuovere, nd dima.
post-condliare, un anpliamento ddla preghiera per I unita dai
cridian edunosiluppo ddl’ ecumenisTo oiritualesottodiverse
forme’.

Laconsutazionecondatavache” oggi I' ecumenisTosaritualeappare
come esgzae non sltanto dl'unita e a rinnovamento ddla
aidianita, ma anche a progresso e all’avanzamanto ddl’ urenita
interd” . S concordava I opportunita di Sabilire un accordo con |l
Conddlio EcumenicoddleChiese L' incontro con 15 rgppresentanti od
CEC 4 redizzavaimmediaamentedopo aGinevra(16-20 attore) al
tama “ L'awenire ddla Sgttimana di preghiera per I'unita’ . Ura
rdazione d questa condlitazione € data invida d Gruppo Migo d
Lavoro, il quale, nd sacondo rgpporto goprovaio ereso pubhlico (1967)
haassunto e confermato le condusioni nd modo ssguente:

a) 3 formera un gruppo conpodo da rappresantanti ddla
Conmissone" FedeeCoditudone’ edd oantri cattdlid romani
operanti in questo carmpo;

b) Questo gruppo avra innaratutto il conyito di preparare
ogni anno I'opusoolo per la Settimana di preghiera; tale
opusdlosramessnadigposzoneddleChieseeda Congdi d
Chiess

0) LeChieeddlediversenazon sarannoinvitatead adettare
il tego ddl’opuscolo dle proprie esgenze Tuttavia questo
adattamento dowra fard, per quanto possihile, in cooperazone
euTENca;

d) La Sttimana non 9 cdera ndla stessa data in tutti i
paes. Meantrela meggioranza S attiene dlla data dal 18 al 25
gennaio, carti paed, per ragioni diverse, hanno sedto altre date
(dcéil paricdotral’ asensione ela partecoste). Nessuma di tali
date deve essre condderata obbligatoria dapertutto, ma e
importante che tutte le Chiese d uno Sesso paese ossanvino la
sttimanad preghiera ndla dessa data.

L’ accordo édivantatoimmediatamante oparativo. Nd mesedi febbraio
dd 1967 9 éincontrato aGinevraun comiteto misto che hapreparato
per la prima vdta indeme fra rgppresantanti dd CEC e ddla Chiesa
catdlical’ opusoolo sullaSetimanad preghieraper il 1963 Ul tema A
lodeddlasuagoria’ (Ef 1,12). Dadlorainintarottamente ogni ano
S 9o prepardi indemei Uussd ddlapreghigraannude per I'unitade

aidian.

2. Nd 1972, congiuntamente, il CEC eil Segrdaiato per I'unitada
Crigiani ha promosso unainchiestand mondo intero sull’ andameanto
ddlasgtimenad preghiere per I'unitadd aigiani. Sono emas gudiz
positivi, desideri, proposte. Eindicativalarispostadatad Segretariato per
I'unitadladomenda In qualeanno ha awuto inizo nd vodtro paeela
Sttimena di preghira per I'unita dai aridian” : 1908:1; dd 19204
1930in 7 pees; dd 1930 d 1940in 10 peed, dd 1940d 1950in 13
pees; dd 1950d 1960in 27 peg; dd 1960d 1970in 77 peed, dd 1970
d 1971in5peed.

Lagranderetitas émanifesatand decaniotrail 1960 eil 1970;
sonodi ani dd Condlio Vaicano 11 eddl’ acoordo coniil CEC.

Esamindti i rigitati complesivi ddl’ indegine € St goportata una
modificad metododi lavorodd comitatomisto per lapreghiera Questo
comitao § @a anplido a td puto che aa dffidle lavorae
ficacemente D' dirapatevi eralarichietachei tedi preparati fossero
piladerenti dlaredta Lacomposizionedd comitato con rgppresantanti
d cantri di dudiorischiavadi fattodi rimeneretroppo sl campo edtratto.
S ededn 9 ridureil numero da partedipanti: 5 memixr per parte Di
conversns econcordato di chiederead un gruppo ecumenicolocded
un peexe, diverso d ano in anno, un primo progetto sU un temada
gabilireindgeme (gruppo locde, CEC , Chiesa cattdlica) per avere una
vaidad problematiche e d egresson. Rimeneva sampre in vigore
I'edgaza dhe dla fine ogni peese dovreoe eddttare | progetti dla
propria Stuezione, tenendo anche conto ddlla diversita di tradizioni
liturgiche presanti.

Il metodo § € modtrato feoondo e sdanzidmente viene usto fino
a nodri giomi con un pamanenteimpetto Ui aidiani.

3 Tdvdtad hal'impressione dein vai luoghi la preghiera per
I'unita divenga pitl tigoida Ndla documentazione dhe paviee d
Pontifido Conddlio per I'unitadd Cridieni risulta.che la Satimena d
preghiere & divantao I’ gapuntamento ecumenico sebiled ogni ano
oon eresson dverse di redizzazione. Che s2in daune zone d un
peeze crexe unaformadi assugfaziong, in dltri vieneintrodotta.come
una novita Tuttavia ga ndl’'inchiesta dd 1972 ea emao de la
preghigraper I'unitaéin srettardazione conil posto chelapreghierain
genarehainunacomunitaed érigpondantedlasituszioneecumenicadd
luogo.

Il fatto dei tedi Sano daborati asseme dd Condglio Ecumenico
(Hle Chiexe e ddla Chiesa cattdica e pardldamente invidi dle Chiee
mambxi d qud Conddio e da pate catdica dle Commisson
ecumenichedd Snod ddleChieseariantdi cattdicheeddleConferaze
gpisoopdil sparse nd mondo, ha fatto S che la preghiera per 'unita
penetrasse in ambienti dove non sarebbe dato posshile introdurla
sparaamente

L’invio congiunto, ogni anno, di un teso comune da parte od
Conddlio per I'unionedd aidien ed Fede e Cadlitzionedd CECin
tutto il mondo codituisce una ananes permanatte, I'gapdio pi
regolare per laricomposzione ddl’ unitadd aridian.
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4. Ddl'anno 2005 e daa presa unanuovainizidiva non limitars a
preparare indeme, tra Chiesa cattdica e Conddlio Ecumenico ddlle
Chiexsi susidi per lapreghiera, maancheprocediredllapubdhlicazone
congiunta, in modo che pure visvamente emergala colleborazione e
I'inter@ione ddla preghiera comure Il Sayretaio dd PCRUC el
Saydaio dd Conddlio Ecumenioo ddle Chiee in una prfazione
comuned ussd per il 2005 adl tema “ Il Crigto unico fondamento
ddla Chiesa (1 Cor 3,1-23)" hanno dfermeto che con la nuova
inzaiva“ unenoudleé&apeviat endfet d erefranchieendirection
del’ unité des Chréiiens’ .

L’iniziiva smbdlica non fa che femare lavdidita ddl’ aoccordo
con il CEC per lacdlsborazione ecumenicand campo ddlapreghiera

Os=rvazione condusiva

a La preghiga pa I'unita fa pate ddl'anima dd movimento
ecumenioo. E quind interiomente connessa.con il movimento
ecumenioo, loispirg, di davitditi lo arienta

b. Lagua pratica é abbegtarza diffusa, sembora perd che rimanga
sdtuaia dowrede entrare ndla preghira nomde ddlle vatie
Chee

c. Lapreghiera comune € sampre pill diffusa. | sussd prepara
congiuntamenteddlaChiesaCattdicaedd Consglio Ecumenico
ddle Chiese rende un autentico sarvizio. Questi sussdi ad dauni
— paticdamente agli ortodoss — danno I'impressone d una
cataatifidosta Malacontingenzadegli srumenti nondovretbe

limitarelabontaddl’ inzaivagessa

. S avanza tavdta |’ opinione che, ossarvando le nome ddla

conmunicatio in sacris vedaanche promossala partedipezione
comuned autonommdeddledtreChiess, piuttostochedaborare
testi adhoc, chedannol’ impressioned atifidosta Per essmpio,
Per unadatadroodarza, 9 potrebbe partedipareindemed cuito
ddlasrad unadeeminda Chiesa S pragharebbe indeme e
ndlo stesso tempo S conosoerebbero meglio dli dltri, nd cuore
seso dd loro orientamento rigioso.

Va tenuto presante perd che i teti daborati in comune sono
[|viti a promuovere la preghiera comune tenendo conto tanto
ddla fede comure tra le comunita impegnete, quarnto le loro
dfferenze Non pud essre la preghiera I'occasione d una
tendonetedlogicao Faritude

. L'exarsusdorico d facapireancheleragioni da peiod incui

lapreghierape’ ' unitad faanchena nodr giomi (18-25gado
—e—paiodo d patecodte). S rilevaancheil canbiamento dd
nome da “ottavario a saimand’, pur rimanendo otto giomi di
preghiga unasgtimenapit lungd

. 11 lungo processo sviluppetas atomo dlapreghieraper I'unitad

ricordalasua complessitache abbracda tedogia, ecdesdogia,
vaida litrgiche convergazad intezion, dfferenti sendhilita
rdigiose e cuturdi. La preghiracomunein quasiad fomma, 2
redlmente parted pata, esprimecomunionefratema, oeranzaper
il futuro e soprattutto fidudain Dio.
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Centro Conferences

Anglicanism and Eucharistic Ecclesiology

Paul Avis
General Secretary, Church of England's Council for Christian Unity
Director of the Centre for the Study of the Christian Church
and the convening editor of the journal Ecclesiology

(Conference given at the Centro Pro Unione, Friday, 17 March 2006)

A. INTRODUCTION
The aim of this paper

Is the Anglican understanding of the Church an
expression of ‘eucharistic ecclesiology? Is eucharistic
ecclesiology substantially present within Anglicantheology,
as it iswithin Roman Catholic and Orthodox theology? If
the answer to those questions should turn out to be: * Yes,
the Anglican understanding of the Church is indeed aform
of eucharistic ecclesiology, at least to asignificant extent,’
we will have an immediate rapport with modern Roman
Catholic and Orthodox ecclesiologies. If wehavethat basic
rapport, we will know that we are standing on common
territory, and this will give grounds for hope that historic
differences be the Roman Catholic, Orthodox and Anglican
traditions are capable of being at least partially resolved.

| am going to defer for the time being the question of
what ‘eucharistic ecclesiology’ means because there are
some preliminaries to be considered first. The method of
this paper, in approaching the question of an Anglican
eucharistic ecclesiology, is to offer some commentary on
the presence in Anglican ecclesiology of the related
concepts of catholicity and apostolicity, and of trinitarian
and eucharistic themes. Taken together these make up the
substantive content of eucharistic ecclesiology. Thereisno
need to ask whether these four themes are present in the
Anglican tradition: an understanding of the Churchthat did
not include these four aspects, in some way, would not be
credible. You could not have an ecclesiology that had
nothing positive to say about catholicity and apostolicity,
or that did not ground its existence in the life of the Holy
Trinity, or that did not dlow itsef to be shaped by
reflection on the cel ebration of the sacraments, particularly

! This is a revised version of a paper given a the Centro Pro
Unione, Rome. A longer version is due to be published in the
proceedings of the Anglican — Old Catholic Theologians Conference
held at Hindey Hall, Leeds, England in August-September 2005.

the Eucharist. So let us not ask such superfluous questions
as: Does Anglican ecclesiology have asenseof catholicity?
Or: I's Anglican ecclesiology informed by the doctrine of
the Holy Trinity? That goes without saying. What isneeded
is to ask: How are the themes of catholicity and
apostalicity, of trinitarianism and the Eucharist, manifested
in Anglican ecclesiology and how are they articulated?

A preliminary comment

This analytical exerciseis not easy for Anglicans to do,
because they have an innate reluctance to parade their
deepest convictions of faith. Anglicans (and not only in
England) arediffident about making claimsfor their portion
of the Christian Church and its tradition. They have an
aversion to asserting adistinct ecclesia identity. Therehas
been some discussion in recent years of the question: Does
Anglicanism have any special doctrines — doctrines that
distinguish and differentiate it from the largest and most
ancient Christian churches (the Roman Catholic and the
Eastern Churches)? There has been great reluctance to
clam any such special doctrines — and not merely on the
part of Anglicans who areparticularly sympathetic towards
the Roman Catholic or Orthodox traditions.

We may agree straight away that Anglicanism does not
have any dogmas (truths necessary to be believed for
salvation) that are unique to itself. It does not have any
pretensions to formulate or promulgate fresh dogmas. In
fact, no church clams the authority to articulate new
dogmas of thefaith. For Anglicans, what is de fide isto be
found in Scripture and has been sufficiently expressed in
the Catholic Creeds (as Article VI of the Thirty-nine
Articles and the Lambeth Quadrilateral of 1888 insist).

However, it seems clear to me that, in one area,
Anglicanism must have a set of doctrines that are
sufficiently distinctive, though not unique, and that isin its
understanding of the Church, in certain aspects of its
ecclesiology. While, as ecumenical didogue shows,
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Anglicanism shares large areas of its ecclesiology with the
Roman Caholic and Orthodox — as well as with the
Lutheran, Reformed and Methodist traditions — there are
(as ecumenical dialogue again shows) also certain
important points where it differs from them.

Anglicanism must have a specific view of the Church
that enablesit to say that there are Anglican Churchesin
the proper senseof theword, ‘true’ churches that areduly
constituted as such and enjoy a sufficiency of the means
of grace to bring the faithful within them to salvation.
Anglicans assert, over against any kind of ecclesia
exclusivity, that their churches belong to the one, haly,
catholic and apostolic Church and that — though they are
far from perfect — they lack nothing that is essential to
their ecclesia redlity: the word of God is truly preached,
the sacraments of the gospel are rightly celebrated and
there is an authentic ministry of oversight to providefor dl
this (cf. Article XIX).

We need not go into that discussion any further now,?
but | mention it simply to illustrate the fact that Anglicans
generdly are rather dlergic to making comparisons with
other churches and to flaunting what they have. They find
the sort of claims that are sometimes made by other
churches - claims to enjoy a fullness that others lack -
distasteful. Over thecenturies, Anglicans (with exceptions,
of course) have tended to take the linethat other churches
stand or fall to their ownMaster and do not intend to pass
judgement on other churches. On the other hand, we
should not overlook the fact that, when other churches
have seemed to pass judgement on them, as in the papa
bull Apostolicae curae, 1896, Anglicans have responded
robustly and convincingly.

For dl Christians, it is probably hard to tak up the most
vital congtitutive elements of your own Church. It is like
being asked to describe objectively your family home -
what makes home ‘“home - or to analyse what makes
your own mother special. As Anglicans, weliveand move
and have our being in a Church whose life and worship is
fdt intuitively to be catholic, apostolic, trinitarian and
eucharistic — even though it has many weaknesses. It is
not easy to stand back and to hold up to examination a
church to which we are so close.

Affirmation and restraint

As the then Archbishop of York, David Hope, put it in
his ‘Afterword’ to the anthology of Anglican spirituality
texts Love's Redeeming Work: ‘ thereis a holy reticence in

2 See the discussion in P. AVIS, “The Churches of the Anglican
Communion,” in P. AVIS (ed), The Christian Church: An
Introduction totheMajor Traditions(London: SPCK, 1992) 132-134.

Anglicanism’'s soul which can be tantaising.’® In the
Anglican psyche | too find reticence, or restraint, but | also
find affirmation. The two qudities of affirmation and
restraint, held in combination and interaction, aretypical of
Anglican theology, certainly in the Church of England.
They can be seen at work in the spheres of both faith and
order.* In the area of faith, the historic formularies (the
Book of Common Prayer, 1662, the Ordina and the
Thirty-nine Articles), which comprise the confessional
trust deeds of the Anglican tradition, are not held up as the
last word in Christian doctrine, but smply as ‘agreeable to
theword of God'. The central truths of the Christian faith
are roundly affirmed, but without going beyond what is
clearly revedled in Scripture. Anglicanismis apractical and
lived faith, not aspeculative one; and that is both astrength
and alimitation. Anglicans areinvited to rehearsetheir faith
primarily in liturgical and doxological modes. Clergy are
reguired to adhere to the apostolic faith, as the Church of
England has received it, through loyalty, respect and
canonical obedience, rather than through juridica
enforcement.

In the realm of Church order, Anglicans maintain that
their ministries and sacraments are sufficient for the
purpose for which they are given - that of nurturing the
faithful in their pilgrimage towards heaven. The
judtification that Anglicans have for these ministries and
sacraments, is not some kind of knock-down guarantee
that can beflourished to impress others, but the assurance
that they are ministries and sacraments of the Church of
Christ - they are catholic and apostolic. The historic
threefold ministry, as the Church of England has received
it, is affirmed in a beautifully downbeat phrase in the
Canons as ‘not repugnant to the Word of God’. No
officidly sanctioned theory or interpretation of theordained
ministry within Anglicanism has the effect of unchurching
other ecclesia bodies.> Onceagain, wefind apractical, not

®G. ROWELL, K. STEVENSON and R WILLIAMS (eds) Love's
Redeeming Work: The Anglican Quest for Holiness (Oxford: Oxford
University Press, 2001 762.

¢ Cf. P.AVISinR. HANNAFORD (ed), The Future of Anglicanism
(Leominster: Gracewing, 1996) 15-16.

* Even among the classica Anglican divines of the seventeenth
century, you can go as ‘High' as you like without encountering an
‘unchurching’ approach towards non-episcopal ministries. See the
discussions of, eg., Andrewes, Bramhall, Laud, Hammond and
ThorndikeinP. AVIS, Anglicanismand the Christian Church, revised
and expanded edition (London/New York: T. & T. Clark, 2002). A
more exclusive attitude emerged with the Nonjurorstowardsthe end
of thecentury. There is an important difference between attitudes to
the nationa churches of Protestant mainland Europe and attitudes
towards Dissenters, who were regarded as schismatic, that isto say,
as having separated from the Church of England without a
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aspeculative approach to Churchorder, onethat is attuned
to the local delivery of the means of grace and of pastoral
care. In their combination and balance of affirmation and
restraint, the Anglicanformularies reveal acommunion that
is quietly and humbly confident of its catholicity and

apostolicity.

The methodological problem of selectivity

It is always problematic to claim that certain texts or
writers are ‘typica’ or ‘representative’ of Anglicanism.
There is a serious methodological difficulty here, one that
arises from several empirical factors that relate to the
intellectual  richness, the historical scope and the
geographical extent of Anglicanism. Some writers have
taken to speaking of ‘Anglicanisms’, in the plura. |
understand the point: there is considerable diversity in the
historical scope and contemporary breadth of Anglicanism.
But | would not want to adopt that slogan myself. | do not
believethat Anglicanism is inherently, or in principle, more
diversethan any other major Christiantradition. You would
not normally speak of * Roman Catholicisms’ or ‘ Lutheran-
isms', athough there is much diversity within those
traditions.

The first ‘empiricd’ factor is that, in looking at
Anglicanism, it is not correct to begin with the sixteenth
century. Anglicans do not believe that their church
originated with the Reformation and in this belief they are
justified. A church would not be catholic and apostalic if
it smply had been brought into being by a decision of
Henry VIII or Elizabeth I. It is in the bones of Anglicans
that they belong to a church that is continuous with the
mediaeval church in the West and that goes back to the
Apostles and early Fathers. This continuity takes various
forms.

Many episcopal sees, parishes, cathedrals and colleges,
especially in England, Wales and Ireland, are mediaeval in
origin and some date from before the Norman Conquest.
Theordainedministry of bishops, priests and deacons links
the pre-Reformation and post-Reformation forms of the
church. Listsof rectors and vicars in parish churches are
continuous and usualy give little overt sign of the
Reformation changes. Muchmedieval canon law continued
as the law of the reformed Church of England (including
Wales). Late sixteenth- and seventeenth-century divines
drew heavily and substantially on medieval scholastic
theology and philosophy, without any conscious sense of
crossing aboundary: for example, Richard Hooker and the
mid-seventeenth century Caroline moral theologians were
deeply indebted to St Thomas Aquinas. In many important
respects, the relationship between the Churchand the State
in modern England is the same as it was in mediaeval
times: the establishment of the Church in England was not

ecclesiologicaly justifiable cause.

an invention of the sixteenth century. The Conciliar
Movement of the late fourteenth and early fifteenth
centuries profoundly influenced the English Reformers
(just as it did the Continental Reformers) and Richard
Hooker: its principles of political philosophy
(congtitutionality, representation, consent) have shaped the
polities of the churches of the Anglican Communion. There
is both continuity and discontinuity acrossthe Reformation
watershed.®

This isimportant for Anglican theological method in the
sphere of ecclesiology. Anglican ecclesiology is not
confessional in the way that Lutheran or even Reformed
theology is. It does not consist in giving acommentary on,
exposition of, or defenceof Anglican authoritative texts. It
is intended to be Catholic theology. For example, in his
work on the theology of the Eucharist, more than a
century ago, Charles Gore (later bishop) could write:

..the man object of this book is to set the
specifically Anglican teaching of our formularies on
a larger background, by going back behind the
Reformation and the middie age upon the ancient
cahadlic teaching and upon the Bible | seek to
elaborate the eucharistic doctrine in what | think is
the truest and completest form. | have to admit that
Anglican standards are in certain respects defective
and even misleading when taken by themselves... But
after dl the Anglican Church does not claim to stand
by itself. It refers back behind itself to the ancient
and catholic church. Thus | am most thankful to
believe that it admits a great deal which it does not,
in its present formularies, explicitly teach.”

The second ‘empirical’ factor that contributes to the
problem of selectivity in Anglicanism is that no sngle
period of Anglican history is definitive, suchasto serveas
a paradigm of Anglican ecclesiology. The ‘historic
formularies’ of the Church of England have shaped all
churches of the Anglican Communion, while being adapted
or revised in various ways by them. The Articles of
Religion developed over an extended period in the sixteenth
century, while the Book of Common Prayer and the
Ordinal underwent aseries of revisions between 1549 and
1559 and then reached their find, classical form in 1662,
when the climate was rather different after first the
suppression and then the restoration of the Church of
England. But we cannot stop there: Anglicanism has been
continuously evolving and modern Anglican theology (and

¢ For extensive substantiation of these points see P. AVIS, Beyond
the Reformation? Authority, Primacy and Unity in the Conciliar
Tradition (London/New York: T. & T. Clark, 2006).

7 C. GORE, The Body of Christ (London: John Murray, 1901) vii.
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specificaly ecclesiology) havebeen shaped by anumber of
subsequent devel opments, including the el ghteenth-century
High Church movement, Tractarianism and Anglo-
Catholicism, the Broad Church tendency stemming from
S. T. Coleridge, Thomas Arnold and F D. Maurice,
Evangdicalism, the Ecumenical Movement, Protestant
biblical theology and Vatican 1l (to name but a few).
Anglicanismis acontinuous story: we cannot freeze-frame
it at any particular point and say, ‘This is definitive
Anglicanism.” It is still developing, in interaction with
various cultures and with other Christian traditions.

The third empirical factor is that Anglicanismisa global
phenomenon, existing in every part of the world. So we
cannot take the Church of England as adequately
representative of Anglicanism. Of course, the historic
official texts from the sixteenth and seventeenth centuries,
and the writings of the British and Irish divines of the
period before the emergence of the world-wide
communion, constitute a common inheritance. But
Anglican theology has been developing its different
emphases in various parts of the Communion, with the
Episcopal Church of the USA making a particularly
significant contribution. The churches or provinces that
make up the Communion are congtitutionally self-
governing (autonomous), but spiritualy and pastoraly
interdependent. The globa spread of Anglicanism, into a
Communion of around 70 million persons, makes it highly
tendentious to select from the Anglican tradition. But is not
that precisely what catholicity, by definition, is about: can
you have a narrow, predictable, monochrome catholicity?
Neverthel ess, thereareample theol ogical resources that are
sufficiently authoritative to enable us to pursue our
guestion further.

B. CATHOLICITY AND APOSTOLICITY

What do Anglicans mean by the Church and by its
catholicity and apostolicity?‘ The Church’, for Anglicans,
refers primarily to the one, holy, catholic and apostolic
Church, the Church confessed in the Nicene-
Constantinopolitan Creed.® Anglicans believe that they
belong to the one Church of Christ. But they recognise
that other, non-Anglican Christians, as individuals, also
belong by virtue of faith and baptism to the Church. They
also recognise that other Christian bodies corporately
belong to that Church. They affirm that each Anglican
church, subsisting within the Anglican Communion, is
itsdf truly a church, but they do not clam that the
Anglican churches comprise the Church without
remainder. Anglicans have used, therefore, the terms
‘part’, ‘portion' or ‘branch' to describe both their own
church and other churches.

& Cf. P. AVIS, The Anglican Understanding of the Church: An
Introduction (London: SPCK, 2000).

Anglicans maintain  that the doctrine, worship,
ministry, sacraments and polity of their churches are
those of the Church of Christ and they believe that these
areblessed by theHaly Spirit. Anglican churches resolutely
affirm their catholicity and apostolicity and their standing
astrue churches of Christ. Anglicans aredeeply offended
when the catholic and apostolic credentials of their church
are questioned or impugned (for example by the Roman
Catholic Church’s condemnation of Anglican orders in
1896). They hold that the designation ‘Catholic' fully
belongs to their church and in the creed, of course, they
affirm as an article of faith that the Church is One, Haly,
Catholic and Apostalic.

While they resolutely uphold the ecclesial standing of
their church, Anglicans confess that, like al branches of
the Christian Church, without exception, Anglicanism is
provisiona and incomplete in the light of the Church that
is confessed in the creeds as one, holy, catholic and
apostolic. Anglicansbelieve that these credal attributes of
the Church will only be fully revealed eschatologically,
when God's saving purpose is revealed in the end
time. This belief entails the important admission that the
fragmentation of the Churchintovarious parts or branches
is not the definitive state of the Church or what God wills
for it. Here Anglicans are, in effect, saying: ‘We are the
Church. You aso are the Church. But none of usis the
Church as it should be’ This acknowledgement of the
incompleteness of one's own church and recognition of
the ecclesia redlity of other churches contributes to the
commitment to the quest for Christian unity.

Anglicans believe that the Church on earth is united
with the Church in heaven in the communion of the saints
(sanctorum communio). They speak of ‘the Church
Militant here in earth’ and the Church triumphant in
heaven. They worship God together with ‘Angels and
Archangdls, and with all the company of heaven’.

Anglicans acknowledge that the Church of Christ on
earth is manifested in particular contexts and at various
‘levels, from the universal to the very locd: they are all
manifestations of the Church.

First, there is the universal Church, the Church
Cathalic. It is both one and many. It is simultaneously
united and divided. Though outwardly divided in some
important ways, it remains inwardly united in severa
crucia respects. The universal Church consists of all
Chrigians united to Christ in  the Holy Spirit,
fundamentally through faith and baptism, and ordered in
their various communities under the apostolic ministry of
word, sacrament and pastoral oversight. Anglicans
unequivocally recognise their essential fellowship with dl
the baptised, whatever their Christian tradition or
denominationa alegiance may be. The Book of Common
Prayer (1662) speaks of Christians as ‘very members
incorporatein the mystical body of thy Son, which isthe
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blessed company of dl faithful people [which is usualy
taken to mean: those who have confessed the faith in
baptism]’.

Second, thereare provinces (sometimes, paradoxically,
made up of more than one ‘province, as in England).
Many provinces are national churches. The significance
that Anglicans give to provinces derives from ancient
Caholic usage, where dioceses were gathered into
provinces under a metropolitan (usually an archbishop).

Third, there is the church of the diocese, which is
often an area with a common history and sense of
identity. The diocesan bishop exercises an apostolic
ministry of pastoral oversight among the faithful of the
diocese as their chief pastor and father in God. He usually
shares his episkope with suffragan bishops and also
consults with the clergy and representative lay people,
through the diocesan synod and thebishop’ scouncil, in his
task of leading and governing the diocese. The bishop is
also canonicaly the president of the diocese as a
eucharistic community and the principal minister of the
sacraments. The bishop is, therefore, the president of the
eucharistic celebration of the Christian community.
However, he (or she in some Anglican provinces) shares
the cure of souls and eucharistic presidency with the
clergy of the diocese in a collegial manner, while retaining
the ultimate responsibility under God. In Anglicanism, the
diocese, as the community united in its bishop and as the
bishop’'s sphere of ministry, is regarded ecclesiologicaly
as the ‘local church’. It is the locus or sphere of the
bishop's oversight and of the bishop’s collegial ministry
with the presbyterate, assisted by the deacons, in every
place.

Fourth, thereis the parish, the most local level of the
Church (though not ‘the local church’) and the smallest
unit of the Church to have ecclesia significance for
Anglicans. In the established, territorial Church of England
it isthegeographical parish, rather than the worshipping
community itself, that is recognised. The church of the
parish consists of a community of the baptised, together
with* catechumens’ (enquirersreceivinginstructionleading
to baptism and confirmation). It normaly gathers in one
place, the parish church, for worship, teaching and
fellowship. Anglicans do not think of the gathered
congregation as the fundamental unit of the Church, but of
the dioceseas the local church, comprising al the parishes
within which the clergy exercise a ministry of word,
sacrament and pastoral care that is commissioned and
overseen by the bishop. The parish is authentically an
expression of the Church, just as the universal,
provincial/national and diocesan structures are
manifestations of the Church.

However, the two most fundamental manifestations of
the Church are the universal Church and thelocal Church
(diocese): provinces and parishes are dependent on these,

but are no less truly ecclesial redlities. The universal and
local (diocesan) expressions of the Church are essential
and interdependent; the provincid and parochid
expressions arein asense contingent and not essential. The
existence of the Church, at any of these levels, can be
identified, as the Thirty-nine Articles suggest, wherever the
Word of God is preached and the sacraments of baptism
and Holy Communion (Eucharist) are celebrated and
administered, according to Christ's ingtitution, by those
who aregiven authority to do so, for these indicate that
Christ is present with his people in the power of the Holy
Spirit (cf. Article X1X).

Catholic and reformed

The churches of the Anglican Communion regard
themselves as both Catholic and reformed or as ‘ reformed
Catholic’. Bishop Lancelot Andrewes, at the beginning of
the seventeenth century, referred to the Church of England
as the 'English Protestant Catholic Church’ and said that
he regarded his own Church and the Roman Catholic
Church as ‘one and the same Church of Christ’, the one
reformed and the other not.® Later in that century, Bishop
John Cosin described his church as ‘the Protestant
Reformed Catholic Church’.*® Anglicans would never give
up the word ‘Cathalic’: to be a Catholic Christian is to
belong to the visible community of the faithful, united in
the confession of the apostolic faith and in the celebration
of the sacraments and ordered under the care of its
pastors, extended through history and throughout the
world.

Anglicans have sometimes seen themselves as a bridge
communion between Protestantism on the one hand and
Roman Catholicism and Eastern Orthodoxy on the other.
There is an element of pretension and even of fantasy in
this aspiration to be a bridge church: Anglicans are not the
only Chrigtians to see themselves in that way. But it
reflects the fact that Anglicans look with a sense of
recognition and of belonging both to the Roman Catholic
Church and to the churches of the Reformation. Anglican
ecumenical policy is twin-track. In truth, Anglicans feel
pulled both ways and cannot wholly commit themselvesin
either direction. Perhaps they are like the donkey in the
fable who, faced with two equaly ddicious bundles of
hay, could not make up his mind which one to eat and so
starved to death! (No doubt that parable does not apply
only to Anglicans...)

°A.H. MATHEW, A True Historical Relation of the Conversion of
Sr Tobi Matthew to the Holy Catholic Faith with the Antecedents and
Consequences Thereof (London, 1904) 99.

3, COSIN, The Works of the Rt Reverend Father in God John
Cosin, Lord Bishop of Durham, ed. J. Sanson, 5 vols, Library of
Anglo-Catholic Theology (Oxford, 1843-55) 4:167.
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Therelationship between Anglicanismand Protestantism
is not straightforward. There is a built-in tension. On the
one hand, Anglicanism was decisively shaped by the
Reformation. The Anglican Reformers were strongly
influenced (though not uncritically) by the Continental
Reformers, who generaly were more creative than they
were themselves. From the mid-sixteenth century
Anglicanism has been marked by the key features of the
Protestant Reformation: justification by grace, received
through faith; an open Bible and an emphasis on the
ministry of the word; liturgy in the vernacular with the
participation of the laity; a (usually) married, pastoral
ministry integrated with the community; Holy Communion
administered in both kinds; the involvement of the laity in
church governance, whether in the form of the Sovereign,
Parliament, local lay officers or (for the past century and
more) various forms of representative or synodical
government.

Calvinism (its doctrines of grace, not its Presbyterian
polity) was the prevailing theology during the reigns of
Elizabeth 1 and James | (i.e. the second half of the
sixteenth and the first quarter of the seventeenth
centuries). After the Civil War and Commonwealth
periods, in the mid-seventeenth century, Lutheranism
became the most favoured Protestant communion for the
next 150 years. Historically Anglicans saw the Church of
England as a sister church of the Lutheran and Reformed
Churches on the Continent until the late eighteenth
century.

On the other hand, Anglicans have aways insisted on
the catholicity of their church. The Anglican Reformers
(like the continental Reformers) were clear that they were
not setting up anew church. They were seeking to reform
the one Church that went back to the Apostles, the
Fathers, the early martyrs and the Cdtic missionaries. The
first Christians in Britain probably came with the Roman
invaders. It was known that the British church was
represented at early councils. The ancient structures of the
Catholic Church survived the upheavals of the
Reformation: the threefold ministry was maintained, with
episcopal succession in the ancient sees; several medieval
practices were reformed, not abolished; and traditional
symbols including some vestments, the sign of the cross
and the ring in marriage were retained.

TheHigh Church tradition within Anglicanism kept dive
a sense of Cahalic continuity — though this was not
achieved at the expense of a sense of affinity with the
Reformation inheritance (until the radical phase of the
Oxford Movement taught Anglicans to be prejudiced
against the Reformation). A series of abortive private

it See further P. AVIS, Anglicanism and the Christian Church,
revised and expanded edition (London/New York: T. & T. Clark,
2002).

initiatives attempted to build bridges with the Roman
Catholic Church abroad. Religious orders were restored in
the second hdf of the nineteenth century. Although in very
modern times some Anglicans have become coy about the
word Protestant, they have unequivocally affirmed that
Anglicanism is not only Catholic but also reformed.

It has sometimes been suggested (e.g. by the historian
Thomas Babbington Macaulay) that the Church of England
combined Calvinist Articles of Religion with aCatholic (or
‘popish’) liturgy. This antithesisishighly questionable. The
Thirty-nine Articles cover a wide range of contentious
issues that are not specific to Calvinism; they take a
moderate, almost non-committal, position on the doctrine
of predestination. Their clearest echo of a Reformation
formulary is of the Lutheran Augsburg Confession (on the
marks of the visble Church: Article XIX; cf. Confessio
Augustana VII). On the other hand, as we have noted, the
Book of Common Prayer, 1662, is clearly shaped by
Protestant sensitivities.

C. EUCHARISTIC ECCLESIOLOGY
ANGLICANISM?

After these rather extensive preliminaries, let usturn to
the question of whether Anglicanism is an instantiation of,
or is at least hospitable to ‘ eucharistic ecclesiology’. When
we think of ‘eucharistic ecclesiology’, we think mainly of
Nikolai Afanasieff and John Zizioulas in Orthodoxy and of
Henri de Lubac and the early Joseph Ratzinger in the
Roman Catholic Church (my colleague on the journal
Ecclesiology, Paul McPartlan, is a noted Roman Catholic
exponent today of eucharistic ecclesiology®?). The doctrine
of the mystical body of Christ is common to the Eastern
and Western patrigtic traditions and is our shared
inheritance. There arealso scholarsin other traditions who
seem to have an affinity to eucharistic ecclesiology, though
this has to be adapted, in some cases, to a non-episcopal
polity: e.g. Geoffrey Wainwright among Methodists. But
what about Anglicans? First a word about the Orthodox
sources of eucharistic ecclesiology.

Modern Orthodox theology, within the ecumenical
areng, is an expression of 'eucharistic ecclesiology’, even
where it does not follow Afanasieff, the pioneer of this
mode of theology, into a sort of eucharistic totality (as
Zizioulas calls it). Eucharistic ecclesiology brings every
affirmation about the Church to the touchstone or criterion
of the Divine Liturgy, where the bishop gathers the loca
Church (Churchwith a capital C) as one body, united with
the universal Church and with the saints in heaven. The
Eucharist is seen as the supreme manifestation of the

IN

2 P, MCPARTLAN, The Eucharist Makes the Church: Henri de
Lubac and John Zizioulas in Dialogue (Edinburgh: T. & T. Clark,
1993). A foundationtext of eucharistic ecclesiology isH. de LUBAC,
Méditation sur I Eglisg 3¢ edition (Paris: Aubier, 1954).
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redity of the Church. Eucharistic ecclesiology, though it
privileges the mystical abovethe institutional reality of the
Church, on the whole affirms the visibility of the Church
(though this is rather tenuous in Khomiakov) and affirms
the visibility of its hierarchical aspect, through the role of
the bishop or priest in eucharistic presidency. In contrast
to the western, Roman tendency to exalt the universal over
the local, in eucharistic ecclesiology the particular, local
expressions of unity and catholicity are affirmed (though
in Afanasieff the universal is rather downplayed, ‘ universal
ecclesiology’ being seen as the antithesis of eucharistic
ecclesiology). It is the Eucharist that unites the Churchin
space and time and the Eucharist cannot happen without
the bishop.®®

The most impressive exposition (at least to Anglican
eyes) of contemporary Orthodox eucharistic ecclesiology,
isfound in the combination of the two seminal works by
John Zizioulas. Eucharist, Bishop, Church: The Unity of
the Church in the Divine Eucharist and the Bishop during
the first three centuries“and Being as Communion.®® The
highly personalist and relational theology of koinonia in
Being as Communion, though published &fter the
ecclesiologica spade work of Eucharist, Bishop, Church,
provides the ontological structure for Zizioulas' synthesis.
His is a confessedly haligic theology, attempting to hold
together unity and multiplicity, the one and the many, the
mystical and the visible, the universal and the local. The
co-inherenceof the one and the many, the mystical and the
vishble, isfound in the Church that is simultaneously both
local and universal. The bishop and the people, primacy
and conciliarity, are held together. These are not in
conflict: they are hdd in being by the Holy Spirit
simultaneoudly.®

In the New Testament, Zizioulas argues, it is the
coming together, the gathering, for the Eucharist that
consgtitutes the Church — but Zizioulas demurs at what he
sees as Afanasieff's absorption of the Church into the
Eucharist.”” Over against eucharistic totalism Zizioulas
stresses the complementary, collateral conditions for the
Church: faith, love, baptism, holiness. Although these are
implied inatrue understanding of the Eucharist, and can be

% See for an introduction A. NICHOLS, Theology in the Russian
Diaspora: Church, Fathers, Eucharistin Nikolai Afanas ev (1893-
1966) (Cambridge: Cambridge University Press, 1989).

“ Brookline, MA: Holy Cross Orthodox Press, 2001.
5 New York: St Vladimir's Seminary Press, 1985.

6 See P. MCPARTLAN, “The Local Church and the Universal
Church: Zizioulas and the Ratzinger- Kasper Debate,” Journal for the
Sudy of the Christian Church 4, 1 (2004) 21-33.

YFor Zizioulas' criticisms of Afanasieff, see Being as Communion,
24-25, 156 n. 59, 194 n. 83, 200-201.

unpacked from it, they should not be taken for granted, but
should be specifically affirmed. The institutional aspect of
the Church is of little concern to Zizioulas: what excites
him is its mystical nature: the 'mystical identity' between
the Church on earth, gathered in the celebration of the
Eucharist, and the Church in heaven, joining with angels
and archangels in warship. Correspondingly, the ministries
of the Church are seen as 'mystical radiations' of Christ's
authority, becausethere is a mystical relationship between
the Sender and the sent, Christ and the Apostles (Luke
10.16). Nevertheless, Zizioulas explicitly rejects the
Harnackian disunction and opposition between spirit and
order, charism and structure: for Zizioulas, the hierarchy
isitself charismatic.

Some twentieth-century Anglican theologians were
moving adong the same lines as Orthodox and Roman
Cathalic scholars: they were on a trgjectory that pointed
towards a full eucharistic ecclesiology.

(@) Charles Gore (bishop successively of Worcester,
Birmingham and Oxford, d. 1932) was steeped in the
Eastern as well as the Western Fathers: he had read his
way through the lot. Gore's writings, taken together, on
the Incarnation, the Eucharist and the Church (The
Incarnation of the Son of God, 1891; The Body of Chrigt,
1901; The Holy Spirit and the Church, 1924)%
cumulatively amount to something close to eucharistic
ecclesiology. The Church is the extension or continuation
of the Incarnation. The order of the Church reflects its
nature as a divine-human mystery. The episcopate is
divinely ordained and necessary for the validity of the
Church’s ministry and sacraments.*

(b) Michael Ramsey (Bishop of Durham, Archbishop of
York, Archbishop of Canterbury) owed an immense debt
to Gore, whom herevered, but Ramsey benefited from the
rediscovery of theReformationand drew out its catholicity
of intention in The Gospel and the Catholic Church (1936)
which forged a creative synthesis of biblical and patristic
theology, liturgica studies, and Reformation insights. He
promoted an Anglican reformed Catholicism in continuity
with both the Oxford Movement and the Reformers.
Ramsey was not a eucharigtic totalist and was critical of
the parish communion movement for narrowing the
Church’s appeal to the people. Eucharistic ecclesiology is
not fully developed in Ramsey, but the foundations are

8 The Incarnation of the Son of God, 1891; The Body of Christ,
1901; The Holy Spirit and the Church, 1924: al published by John
MURRAY (London).

¥ | wrote my doctoral dissertation on Gore; it was published in an
abbreviated form as Gore: Construction and Conflict (Worthing:
Churchman, 1988). See also, especialy for these aspects of Gore's
thought,J. CARPENTER, Gore: ASudyin Liberal Catholic Thought
(London: Faith Press, 1960).
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there.

Resurrection, Mirfield, the author of The Common Life in
the Body of Christ (1942),% was a pioneer of the theology

fullness of Christ is received in the Church, his body.
Thornton develops a realist doctrine of the mystical body:

Cross, laid in the tomb and raised to life on the third day’
(p. 298). In Confirmation: Its Place in the Baptismal

sacramenta ministry of the bishop in Chrigtian initiation.?

Church of England today (Rowan Williams, John Hind)
and, no doubt, in other provinces of the Communion.
Speaking morepersondly, in conclusion, | haveto say that
| feel astrong theologica affinity with Zizioulas approach.
Being as Communion helped to inspire my early essay in

beautifully symmetrical theology of Eucharist, Bishop,

my recent study of conciliar ecclesiology in historica
perspective.>* However, in appropriating the insights of

developmentsin Chrigtian theology in the last half-century,
| find myself wanting to modify it in certain, mainly
complementary, ways.

My own way of appropriating eucharistic ecclesiology,

in two ways. First, | would seek to balance the Eucharist
with baptism, setting thetwo dominical sacraments side by

2 A.M. RAMSEY, The Gospel and the Catholic Church (London:
Longmans, 1936).

2 34 edn, London: Dacre Press, 1950.
2 |_ondon; Dacre Press, 1954.
# | ondon: Geoffrey Chapman Mowbray, 1990.

2 Beyond the Reformation.., op. cit.

©) Liond Thornton of the Community of the

of koinonia, manly in terms of biblica theology. The

‘We are members of that body that was nailed to the

Mystery, Thornton developed a high view of the

There are adherents of eucharistic ecclesiology in the

koinonia theology Christians in Communion.? The

Church is meat and drink to me and has helped to shape

eucharistic ecclesiology, one of the most creative

in an Anglican context, would attempt to adjust its balance

side as twin controlling sacramental foci of the Church.
The significance of the truth that the Eucharist
presupposes baptism and that baptism contains a
theological dynamic and momentum that leads to the
Eucharist needs to be developed: it is generally reckoned to
be under-developed in Orthodoxy. Baptism is immersion
into the body of Christ, in union with his death and
resurrection, and it is a eucharistic body. The logic of the
whole process, the cursus, of Chrigtian initiation should
inform and shape our ecclesiology. So | would advocate a
eucharistic ecclesiology in which baptism has a more
prominent role.

Second, | would want to balance the sacraments with
the proclaimed word. | would emphasi sethat the Word of
God, the proclamation of the biblical revelation, is integral
to the sacraments. The Eucharist proclaims the Lord's
death until he comes (1 Corinthians 11.26). It is the word
that givesthe sacramentstheir ‘form’ and constitutes them
as more than rituals, as in truth sacraments of the gospel.
So | would have a more kerygmatic eucharistic
ecclesiology.

Findly, I would want to give the whole approach more
of amissiological thrust in termsof evangelisation, seeing
baptism and Eucharist as, first, instruments of mission, as
they set forth God's redemptive action in Christ, and
second, as goals of mission, because evangelisation must
necessarily be geared towards, and lead to, initiation into
Christ, into the Church as the body of Christ. Here |
believe that 1 would be in tune with the teachings of
Vatican 11 and Paul VI's Evangelii nuntiandi (1975) and
| would be giving eucharistic ecclesiology more of a
cutting edge.®

But trying to adapt eucharistic ecclesiology in these
ways, to help to find a place and a home for it within the
Anglican tradition, one that has been shaped by the
Reformation in a way that Orthodoxy has not, may
perhaps seem to others to be turning it into something
rather different!

= Seefurther P. AVIS, A Ministry Shaped by Mission (London: T.
& T. Clark, 2005).
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A Contemporary Lutheran View of the Papacy
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and former Chief Ecumenical Officer of the Evangelical Lutheran Church in America

(Conference given at the Centro Pro Unione, Thursday, 23 March 2006)

Introduction
Attheoutset | want tosressafew points Thiswill bea contempo-
ray, Lutheren view, not the Lutheran view —if oneexidd Some

dtentionwill dsobegventoeadier Lutheranviewsbecausewithout this
pergoective a contemporary opinion would loseitsSgnificance

Second, | want to acknowledge my gppreciation of much recent
Cathdlic reflection on thistopic, epeddly by the Pontificl Committee
of Histarical Sdencesin 1989, the Congregation for the Dodtrineof the
Fath in 1996, and the sympodum of the Pontificdl Coundl for
Promating ChrigianUnity in 2003, aswdl asthenumerouspublications
of Cathdlic thedlogianswithin the last few decades

| want to bedear that | am not going to discussthe deve opment of
the papacy. That story has been told repestedly and nesd nat be done
agan here’ My basic concamn is a, contemporary, Lutheran, and
ecumenicd, dmendon.

Lutheranismand the Papacy Until the Second \étican Coundl
Theprimary god of Luther’sReformation was nat the abdlition of
the pgpecy. Luther did not st out to aritique the papecy. His concan
waspedord, the* pure’ preaching and teeching of thegospd of Jesus
Chrig An important distindion mugt be kept in mind. Even when
Luther became aitical of the pope, the pepdl officeesagiven wasnot

! See for example V. TWOMEY, Apostolikos Thronos,
Mnsterische Betrage zur Theologie 49 (Minster: Aschendorf,
1981); R.B. ENO, The Rise of the Papacy, Theology and Life Series,
32 (Wilmington, DE: Michael Glazier, Inc., 1990); K. SCHATZ,
Papal Primacy: From Its Origins to the Present (Collegeville, MN:
TheLiturgical Press, 1996); M. MACCARRONE (ed), Il Primatodel
Vescovodi Romane Primo Millennio (Vatican City: LibreriaEditrice
Vaticana, 1991); and H.J. POTTMEYER, trans. by Matthew J.
O’ Connell, Towards A Papacy in Communion: Perspectives from
Vatican Councils | & Il (New York: The Crossroad Publishing
Company, 1998).

atarge of Luthe’ spaemic. But the pgpd office asit was underdood
withinthe Roman hierarchy and exerdised was. Thiscan be observed
in Luther’s*condiitiond” recognition of the pepecy even dter 1520.

For example Luther wratein thesummer of 1520, “If it wereredly
true that the pope consders himsdlf above theword of God, thenhe
would cary themarks of the * Antichris”” Luther dso dated, “if the
pope would keegp the Gogpd free and pure, then | would let him be
what hedamsto be™

Thisestimatedf thepepecy isevenfoundinthelater Luther. Hislegt
and harshet text againgt the pepecy of 1545 with thetitle, Againg the
Roman Papacy; Anlnditution of theDevil, (Wder das Papsttumvom
Teufd gedtiftet) whichtdlsthereeder something of thecontents hesthe
fallowing paint of view expressad: the pope might have aprimecy of
“honor and Superianty” and “of oversight over teeching and heresy in
the church.” Luther in the same work dedaresthereisaplace for a
proper bishop in Rome who would preech the gospd purdy and
properly or seethet it was preeched?

When Luther took up theterm“ Antichris” for the popehewasnot
employing acurseword or an expresson of degp hatred of the pope
In taking it up, Luther was acogpting a dangerous heritage. He wias
gradudly rasng the quetion — could the pope, this pope, be the
“Antichrig”? When Luther cameto the paint of ansvering thet quary
postively, he used thisword asan abbrevidion to expressthreethings

Firg, the pope makes the dam for himsdlf to have the exdusive
right to interpret Scriptures

2Weimar Edition of Luther’ sWorks: Weimarer Ausgabe, D. Martin
LuthersWer ke. KritischeGesamtausgabe(Weimar: Hermann Bohlaus
Nachfolger, 1883 ff) 38:195. Hereafter cited as WA.

3 WA 54, 231; Luther’s Works, J. PELIKAN, H.C. OSWALD and
H.T.LEHMANN (eds), (St.Louis: ConcordiaPublishing Houseand
Philadelphia: Fortress Press, 1955-86) 41:241 and 368. Hereafter
cited asLW.
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Saoond, the pope edablihes new attides of fath daming thet it is
necessaty for salvation to acogpt them and to place our trud inthem.

Third, the pope damsthat Chridians cannat be saved without his
power and without their obedienceto him.

The core here for Luther is that the papecy is*Anticrig” not as
such but rather inthe manner it wasbaing undergood and practiced in
hisday.

Catanly after 1522 Luther hed red doubats that the pope would
eve fufill the demands of the Reformation. Nevarthdess Luther’s
aitiquein view of hisown words must aways be qudified. Luther's
rgection of the pepd dffice with dl of his shapnessis an empiricd
judgerment and nat ajudgemeant inprindple Thisevduationissayingin
effect thegate of thingswassuchin Luther’' stimeand for acondder-
ade time before thet Luther mugt beer a negeive judgament on the
papacy. Yet it could beconcaivablethat thisstate of thingscould change
sothat Luther’ sjudgement would nolonger gpply. By theend of hislife
Luther did not condder thisared possihlity. Yetit could not bergected
out of hend.

For completeness sske, let me judt add that this concept of a
“condiiond” recognition of the papecy wes catainly hdd by Philip
Mdandhthonand over againg Luther’ sremarksinthe Smdcdd Artides
which comedoseto argedtion in prindple of the papecy:

To aum up wherewe have come o far. For Luther, and | would
add the Lutheran Reformers the pgpecy and even papd primecy
remained “open questions” If the Supreme norm of Scripture (ola
Sriptura), the gratuity of slvation (s0la gratial sola fide), and the
uniquemediatorshipof Chrigt (sdlusChriius) had beenaccepted by the
Roman Church, presumably the Lutheran criticism of the pepecy
would have been without vaidity and would have dissppeared.

In the Lutheran Confessons thet authoritative, foundationd,
cdlection of documents for Lutheranism, found in the Book of
Concord of 1580, there are ariticdl comments about the pope or the
pepecy dther impliatly or expliatly indl thetextswith the exogption of
theSmdll Catechiam—interestingly enough, but not surprisng—thebest
known of theconfessiond writings Slill itisinthe Smacad Artidesby
Luther of 1537 and epedidly Mdanchthon's tract, De potedtate e
primetu papee, of the same year where the sUbject is Summarized
under three points* The papecy is aiitidized and the popeisidenified
withthe“ Antichrist” for thedaimsto ecdesiadticd primecy; itsdams
for seoular power, and its demands for obedience for slvation, de
necesstate sAlutis

From these confessond texts two extremdy important factors
emage Luthe in the Smdcdd Artides demands the pepecy to
renounce its daims on the beds of ius divinum with its “ Antichrigt”
implication, but thisdemand isnat accompanied with gpecificwording,
which Luther hed dated etlier, thet the Reformation Sdewould then
aooent the papd office

Yet Mdanchthon's podtion, which is dso pat of the Lutheran
confessond commitmentisdifferent. Evenwhenweremindoursdves
today of the ambiguity and limited ussfulness of the catepories of ius

4 Smalcald Articles, |1, 4 and Treatise on the Power and Primacy.

humanum — ius divinum, and there is Luthean-Roman Cathdlic
consensusonthisissug itisaitica to notehow Mdanchthon addresses
thisconcarn®

In histract on the power and primecy of the pope Mdanchthon
addressesdiredtly thethomy question of theius divinumof the papecy.
Unlikewhet many Lutheransbdieve, and agenerd perogptionout there,
Mdanchthon did nat in thefind andlyssdeny apapecy onthebesisof
iusdivinum Two datementsare extremdy enlightening andinview of
their importance should be quated.

“Therdfore, evenif (eliamd) the bishop of Rome did posess
primecy by divineright (iuredivino), dbedienceisill not oved
himwhen hedefendsungodly worshipand teeching contrary to
thegospd. Indead, itisnecessary toopposehimasthe Antichrit
(tamouam Antichrigto).” ©

“Bvenif (giad) the bishop of Rome should possess
primecy and superianity by divineright (iure divina), onewould
il not owe obedience to those pontiffs who defend ungody
forms of worship, idolary, and teaching inimicd to the gospd.
On the contrary, one should regard such pontiffsand such rule
asanahema (tamouamanathema).””

Asacaeful reeding of thetext shows Mdanchthonisreferring to
Gdaians 1:8 and canonicd law to demondrate thet no cbedienceis
owedtoaherdicd pope  He supports thisidea by areference to the
high priests of the Old Testament. They exerdised their office deiure
divino, but obedience was refusad them when they were seen to be
godesshigh priests

It would seem then that Mdanchthonin thispessegeisrgedting an
exaggerated underganding of the papacy’ s foundation as iure divino.
If thisinterpretationiscorrect the L utheran Reformation’ sindstenceon
theiushumanumnaiure of the papdl dfficeisbescaly and intentiondly
nat a categaricd denid of the ius divinum, but a correction of its
maximdigic underdanding. Mdanchthon's teeching on this matter
would leave gpen the possihility of further didogue betwean Cathalics
and Lutherans about a thedlogical reinterpretation of the pepecy: For
Lutherans thistype of reinterpretation would take a priority over any
ouegtions of sructure or juridiction by apope This view hes ben
convindngly for me been argued by Harding Meyer in severd places

® Seefor example, P.C. EMPIE and T. AUSTIN MURPHY (eds),
Papal Primacy and the Universal Church: Lutherans and Catholics
inDialogueV (Minneapolis, M N : Augsburg PublishingHouse, 1974)
thecommon statement 8830 and 35 on pages 25f. and 30f, as well as
various supporting essays, especidly by A.C. PIEPKORN, G.A.
LINDBECK, and G.H. TAVARD.

¢ R. KOLB and T.J. WENGERT (eds), The Book of Concord
(Minneapolis, MN: Augsburg Publishing House, 2000), 339.

"KOLB & WENGERT (eds), The Book of Concord..., op. cit., 336.
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and | amindebted to him for this ecumenicaly hdpful insight®

Thus the necessry condusion from this review mud be as
fallows If Luther isconddered done, thereis not an outright rgection
of the papecy depitedl of hisextremdy sharp polemic. Luther even
until theend exhibits an opennessto the papel dfficeand itsprimecy in
someform. Likewisewhenall thetextsof the L utheran Confessonsare
induded, it becomes dear that Lutherans are not committed to an
outright repudiation of the pgpecy. These confessond tedsevendlow
thepossihility for Lutheransto consider apapd dfficethetisiuredivino.

This confessond openness wias never ettirdy logt for Lutherans
through the subsaquent centuries dter the Reformation. It must be
saed that Lutheranism through Lutheran Orthodoxy and beyond
never completdy logt the hope of arenewed papecy, evenif thet hope
was often moreimplicit then openly expressad.

For thasewho hdd such agairations the crisscamein 1870 & the
Frst \&tican Coundl. That coundl with its teeching of pepd primecy
and pepd infdllibiility gppeered to mark the ddfinitivecondusionthet any
Protestant, induding Lutheran, agresment onthe papdl officeweasnow
preduded. In 1967 theprominent L utherantheologian, Peter Brunner of
Haddberg, wrate, “While during the time of the Reformation and
dterwards the quedtion of pgpacy hed remaned * dogmaticaly open’
andeventheCoundl of Trent‘ did not decideanything nor pronounced
any condemnationsin this metter,...Aius 1X, the Frst \dican Coundl
and do the pgpd maidogicd dfinitions; in the meantime, definitely
havedasad thedoar, insSchlossgefallen, inthismatter.”® Brunner do
did not seethe Sacond atican Coundl chenging anythinginthisregard.

Lutheranismand the Papeacy after the Ssoond \étican Coundl
Professor Brunner was certainly correct on the formd levd in
termsof hisevauation of the teaching of the Seoond \dican Coundl.
Althoughtheimportant text, Lumen gartium, does place the subject of
the papecy in abroader ecdesdogicd context, it is fundamentaly a
resatement of theteaching of \&ticen |. Catainly intemsof primecy
and infdlibility of the pope nothing is reracted. At the same time this
coundl taught en ecdesidogy of commmunio, thecdllegidity of bishops
with the Bishop of Romein an episoopel cdllege, the place of ecdesd
offices under the Word of God. The Second \&tican Coundl and its
meens of gperation with the invitation to ecumenicd cbsarversdong
with the cretion prior to the coundil of the Secretariat for Promating
Chrigtian Unity by Pope John XXIII reflected dso anew ecumenicd
goprecigion and avareness on the part of the Romean Cathalic

¢ H. MEYER, “The Lutheran Approach to Primacy,” in J.F.
PUGLISI (ed), Petrine Ministry and the Unity of the Church
(Collegeville, MN: The Liturgica Press, 1999) 28-30 and “Der
papliche Primat im katholische/lutherische Dialogue,” in Versthnte
Verschiedenheit: Aufsétze zu 6kumenischen Theologie I, (Frankfurt
am Main/Paderborn: Otto Lembeck/Bonifatius, 2000) 317-338.

° P. BRUNNER, “Reform — Reformation, Einst — Heute, Elemente
eines 6kumenischen Didloges im 450 Gedéchtnigahr von Luthers
Ablassthesen,” Kerygma und Dogma 13, 3 (1967) 182.

Church®

Thepepecy hasd o bean degply influenced by theindividue swho
havebeen dected totha officein recent years. Popes John X X111, Paul
VI, John Paul 11, and | would argue dreedy, Benedict XVI, show an
underdanding of the ecumenicd problemetic of the papecy. Catanly
theencydicd, Ut unumdnt, of John Paul 1l documents this daim
vividy with itsinvitation to engage with the popein a“fratemd, petient
didogue about the pepd minidry."**

However, probebly the most Sgnificant factor coming from the
Second Mican Coundl was the dated reediness for ecumenicd
didogue with other Chrigian bodies and the willingness to implement
thisdidogic process quickly.

Jud two years ater Brunner's sober esimete of the Studtion, the
intemationd Lutheran-Romen Cathdlic didogue a its third sesson
cameto agatling oosarvation in the document entitied, “The Gospd
andthe Churdh,” publishedin 1972 and genardly known asthe“Mdta
Report” Thedidogue dated, and | am quating herein part from § 66,
“The primecy of jurisdiction must be undergood as minigerid svice
to the community and asbond of theunity of thechurch. Thissarvice
of unity is abovedl, asavicedf unity infath. Thedfficeof the pgpecy
ds indudes the task of caring for legitimete diversty among locd
churches... The office of the pgpacy as avishle sign of unity of the
churcheswasthereforenat exduded insofer asitissubordinatedtothe
primecy of gospd by thedogicd renterpretation and pradticd restructur-
ing.™2 This report dso acknonledged thet the pepd officewas* a
gpedid problem for therdationship batwean Lutheransand Cathdlics”

Within two years of the condudons of the “Madta Report,” the
Lutheran-Roman Cathalic didogue in the United Sates wias teking a
samilar podtion. | am quating sdectivdy from 828, which desarves
atertion in its entirety. “If pergoectives such as the foregoing preval,
papd primecy will no longer be gpen to many treditiond Lutharan
obedtions.. Lutherans increasingly recognize the need for aMlinistry
saving the unity of the church universdl. They acknowledgethat, for
the exerdse of this Minidry, inditutions which are roated in higory
shouldbeconsdered sarioudy ... Lutheranscand o grant thebeneficid
role of the papecy a vaious periods of higory. Bdieving in Gad's
soveraign fresdom, they cannat deny thet God may show againinthe
future that the pgpecy is his [God'§ gradious gift to his [God'd
people” Then akey sentence” The one thing necessary, from the
Lutheran pairt of view, is thet paod primecy be 0 structured and
interpreted thet it dearly servethe gogpd and the unity of the church of

© For recent Roman Catholic evaluation of the Second Vatican
Council, see H.J. POTTMEY ER, Towards a Papacy..., op. cit..

L JOHN PAUL I1, Ut unum sint: That They May be One — On
Commitment to Ecumenism (Washington, DC: United States Catholic
Conference, 1995) and esp §888-96.

2 H. MEYER and L. VISCHER, eds., Growth in Agreements:
Reports and Agreed Satements of Ecumenical Conversations on a
World Level, Faith and Order paper 108 (New Y ork/Geneva: Paulist
Press’'World Council of Churches, 1984) 184.
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Chrig, and that itsexerdse of power not subvert Chridtian fresdom.™®

Thetopicof thepapd officewasnat loginthecontinuing Lutheran-
Romen Cahdlic Didogue In the report of 1980, “All Under One
Chrig,” of theintemeationd didogue, among the unresolved problems
was liged the primacy of jurisdidion and theinfdlibility of the popeas
promulgated in 1870, the reference, of course, to Pador agernus™
Thefdlowing yeer inthereport, “Minidry inthe Churd” thedidogue
devoted more attertion to the topic of the papecy. In asaction entitled,
“The Episcopd Minisry and Savice for the Universd Unity of the
Church,” the subyject of the pepecy isonce more said to beaproblem
nesding futher and more detailed trestment. Again the Cathdlic and
Lutheran podtions are explained.

The Roman Cathdlics begin with the ministry of the bishapin the
locd church and the odllegidity of bishops gathered together. The
communion between bishops and, with them and through them, the
communion of thelocd churcheshasitspoint of referencein commu-
nion with the Church of Rome and the Bishop of Rome asthe holder
of the chair of Peter, who presdes over the communion. The Bishop
of Romehasthissupramepadord dfficeinthechurch. Hisminidry is
tosavetheunity of theuniversdl churchandiitslegitimatedivarsity. The
text goesonto pidurethegpedid minidry inrdaiontotheunity of fath
dedaing that through the power of the Hdy Spairit the hdlder of this
officeis presarved from aror in teeching when he sdlemnly dedares
thefaith of thechurch (infdlibility). Thisisfdlowed by along sedtionin
which the Roman Cathdlics explan the different ways, through two
millennia, the minisry of unity has been underdood. \dticen | high-
lighted thesarviceto unity with thetwo dogmesof pepdl jurisdictionand
infdlibility. Thissection condudeswiththekey sentence “ Awareasthe
Cahdic Church is tha the pgpacy remains to this day for many
Chrigians one of the gredtest dbtades on the roed to unity of the
churches it neverthdess hopesthat asit isstruduraly renewed inthe
light of Holy Saripture and the tradition, it may more and morein the
future provide an impoartant sarvice to unity.”*®

The Lutheransexplain thet they have cometo an awarenessof the
intardaionship of theindividud local and regiond churches With this
indght has come the question of whet vishleforms of church fdlow-
ship represant aworld-wide bond of faith. Lutherans the text dates
came to bdieve thet the papecy suppressad the gospd and wias
therefore an abgtade to true Chridian unity, a view confirmed for
Lutheransby thar interpretation of \étican |. Thenfallowsaremarkable
section, which | will quote exedtly, “Lutheran thedlogians today are
among thosewholook nat only toafuturecound! or totheresponsibil-
ity of theology, but dso to a Petrine office when it is a question of
savicetotheunity of thechurch a theuniversd levd. How thiswould

3P.C. EMPIE and T. AUSTIN MURPHY, eds., Papal Primacy...,
op. cit., 21.

“H.MEYER and L. VISCHER, eds., Growth in Agreement..., op.
cit., 245.

% SeeH. MEYER and L. VISCHER, eds., Growth in Agreement...,
op. cit., 269-271.

beexardsd dill remainsanissue Butinvaiousdidogues thepossibil-
ity beginsto emerge thet the Petrine office of the Bishop of Romedso
nesd nat be exduded by Lutheransasavishble Sgn of the unity of the
churchasawhdle insofar as(thisoffice) issubordinated totheprimecy
of the gospd by thedogicd ranterpretation and practicd restructur-
ing.”16

Thus it becomes possible to put forth the case thet in Lutheran
thinking an agendalis energing whose purposeis adidogue with the
Romean Cathdlic Church on the pgpdl offiog, induding papd primecy;
More and more the assumption of this didogue is that the pepecy
underdood as aminidry of unity for the Chriian Church could be
acceptable for, and welcomed by, Lutherans

This conditioned opennessiis based on a number of factors The
pedt issuesof thesecular powersof thepopeand thecdl for obedience
to the pope for slvation are nat on the agenda because they are nat
cdled for on the Cathdlic sde For apapd primecy to be recaved by
Lutheransit must be placedunder the primecy of the Gospd and serve
thegogod dearly: | sugpect that this meensfor Lutheransnat just en
assarted subordination but aprimecy of thegospd over the papecy thet
is sdf-evidant and recognizble The “gogpd” of course means the
centter of the Scripture for Lutherans i.e. the message of unmerited
grduity of svation for Chrigt's sskein justification by grace through
fath. Lutherans can dso be expected to look continudly to see this
subordingtion of the papacy to the gospd in terms of the papecy’s
teeching authority, espeddly itsdaim to theinfdlikility or indefedtibility
of itsex cathedra dedsons

Whet isbaing cdled for hereisathedlogicd reinterpretation of the
underdanding of pepel primecy: In view of the resources bath within
Cahdlidsm and Lutheraniam, thisis nat an impossible request from
dther Sde aseven aglance a schalaly bibliogrgphieswould dsdose

An Ecumenical Proposal for Advance

Lutherans would nesd to shed an anti-papd biss that for some
underdandable reesons has become pat of their tradition and recover
thefull confessond teeching they daimin regard to the papecy: They
would dso need to grap mare fully the advantages a thistime of a
minidry of unity for the entire Christian Church. They would need to
dscourageand disownacatantypeof anti-pgpd andpoemicliterature
thet hesflourishedinsomeL utherandirdes Lutheranswoulddsonesd
to acknowledge that tharr own tradition has bean impoverished by its
neglect of somedfficetopromatethevisbleunity of dl Chridiansinthis
world.

Itisnat redlly for meto say what Cathalicswould need todo, but let
mesay fromal_utheran pergpectivewhet fromthe Cathdlicsdewould
bemogt wdcome: offidd, aritica and, wherepossible, positivereaction
tothedidogue Such an dffidd action in whatever waysthe Roman
Cathalic Church would deam best would assureits marty ecumenicd
partners of ardle for the pegpacy; which those partners could affirm.
And let me sy catanly in schdaly drdesthis processis ongoing.

Of course amaxima gep in these efforts would be the official

®H. MEYER and L. VISCHER, eds., Growth in Agreement,..., op.
cit., 270-271.
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reception by the Lutheran churches of the Lutheran World Fedaration
and theRoman Cathalic Church a thelevd of the \&tican of thereuits
of their didogues on the pgpecy. Theform of adedaration onagpecific
topiccoveredinthedidogue, smilar tothet of the Joint Dedaration on
Judtification, could beemployed. Suchatext and theprocessleadingup
toit would test the condusions of the did ogues on the pepecy and the
ill-to-beresolved quetions. Unfartunatdly, asfar as| know, nosuch
process and god are before the churches.

The Joint Dedaration on Judtification with its methodology of
differentiated consensus could be the modd. What things could
Lutheransand Roman Cathalics say together about the pepecy?Whet
differences could they acknowledge, which would not touch the
damed consenaus? To pursliethesequestionsthemethodol ogy of the
Joint Dedaration could be uiilized, the method of differentiated
consnsus Asthe Joint Dedaration reveds, differentiated consanaus
ischaracterized by an dbviousand intended doublestructure, adear bi-
dmensondlity. Ontheonelevd thereisafundamental commondity; on
assoond levd there are remaining differences. For example with the
papacy, on onelevd Lutherans and Romen Cathdlics could egree thet
thereisin the Church an office of unity. Onanother levd Lutheransand
Cahdlics could continue to disagree on the necessity of thet officefor
the Church to be church.

The naure of this differentiated consenausis such thet it provides
spacefor thedifferencein itsdf and in fact integrates differences This
consnaus does not under dl drcumdances rgedt difference as
omething fordgn to it. The redlt is thet differentiated consensus
dways comprises two different Satements One datement expresses
the agreament attained on a dodrine or issue that hes been ssmnin
digoute Theagreementisfundamenta and essentid intermsof contertt.
Thusagreament that thereisaminitry of unity for the Church Cathalic
and it isdesrablefor dl Chridiansto meke use of thisoffice Another
satement showshow andwhy theremaining differencesareailetobe
evauated as admissble, and thus they do nat cdl into quedtion the
agreamant onthefundamentd and essentid aspects Forexample, could
Lutheransdlow for, not necessarily acoept, the teachings of the FHrdt
\dican Coundl, if they were rantepreted under the Gospd and
contextudized, in such away as nat to destroy the egreement onthe
fird levd? This would dovioudy nesd to be tesed. Could Cathdlics
dlow for, not necessaily acoeat, an interpretation on the second levd
thet might at first glance not be competible with what has bean taught
inCathdiagmabout thet coundil ? Thistoowould dealy requiretesing.
But there are encouraging Sgns in contemporary Romen Cathdlic
thedlogy.

My suggedion here is Smply thet differentiasted consensus be
tested with the papecy in view of the condusions reached in severd
Lutheran-Romean Cathdlic didogues Theidentification of the method
and formulation of the teem owe much to the work of Professor
Hardng Meye, the former professor and director of the Lutheran
World Federaion’ sIngtitute for Ecumenical Ressarch & Stragbourg. |
have written ebout differentiated consansus and its potentid in severd
places, mogt recently in an issue of BEodesology and in the Octaber

issue of Ecumenical Trends™

What the successul use of differentiated consansus would do in
regard to the pgpecy for Lutheransand Cathdlicsisprovidefor apartid
theological agreament abaut the papel office and reduce the aress of
churchrdividing thinking about this office. Differentisted consenaus
would nat solveissue of how Lutheransand Cathalicstogether would
teke part in the papecy.

Hereaconogat | devdopad intheartidejust mentioned might offer
away forward. | pointed out that the Evangdica Lutheran Churchin
Ameica and the Episcopd Church in the United States arrived a a
differentiated consensusabout an ordained episoopd dfficeinthelifeo
theChurch. Onthebed sof thisdifferentiated consenaus itwaspossible
for Lutherans and Episoopdians to move to the area of common
druduresin alife of full communion.

Now let medraw out someimplicationsfor Lutheransand Romen
Cathdlics If thereis a differentiated consensus betwean them about
judtification by grace through faith, the atide for Lutherans onwhich
thechurch dands or fdls and if adifferentisted consenausis possible
between them on the papdl dffice, would it be possblethat Lutheran
and Romen Cathdlic churcheswould agree to participate in this one
and sare office of the papacy without a complete agreament onthe
neture of this office?

Harding Meyer hessuggested for thistypeof devdopment thetem
differentiated perticipation. Differentiated partidpation hes catan
pardldswith differentiated consanausin thet it acknowledges aress of
agreament and dlowsto Sand aress of disagreament 0 long asthese
aess do nat chdlenge the besic agreament reached. Differentiated
perticipation moves beyond differentiated consenauss dthoughit builds
onit, to provide for ecumenica advance in aress of dructure for the
common lifeof churcheson their way to full communion together. In
anatideinthegaring 2006isuecf Simmende Zat Meyer arguesthet
dfferentiated participation between L utherans and Romen Cathdlicsin
the pgpacy would be in conformity with the recommendations of the
intemationdl didogueinitsreport,” FadngUnity” andvery dosetowhet
Cadind Josgph Retzinger, now of course Benedict XV I, expressadin
aledturein 1976, which hedlowed reprinted without changein 1982
The Cardind’s position was tha Rome mugt nat recuire from the
Eagern churchintermsaof primacy any morethenwasformulated and
lived in thefirst thousand years of the Churdh' shigtory.*

The limits of differenticted partidpation require much further
exploraion. But differentiated consensusand differentisted partidpetion
could be the components of a contemporary Lutheran view of the
papacy and give the posshility for an ecumenicd advance. Only
srenuous efforts and the guidance of the Sairit will give us the find

7 W.G. RUSCH, “Structures of Unity: The Next Ecumenical
Chalenge— A PossibleWay Forward,” Ecclesiology: The Journal for
Ministry, Mission and Unity 2, 1 (2005) 107-122 and Ecumenical
Trends 34, 9 ( 2005) 1-8.

®H. MEYER, “Evangelische Teilhabe am Episkopat?’ Stimmen der
Zeit 4 (2005) 244-256, which appears in an English trandation in
Ecumenical Trends 34, 9 (2005) 9-15.
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answer, but even now weshould have hope, “that dl may beone’-Ut  unumsint.
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