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Director’'s Desk

We are pleased to present the twenty-second up-date of the Bibliography of the International
Interchurch Theological Dialogues compiled by Dr. Loredana Nepi, our librarian. You may also find the
up-to-date bibliography (in real time) on our web site at all times (http://www.prounione.urbe.it click
on library and then go to the bibliography of interconfessional dialogues called “dia”).

In this issue of the Bulletin, we are publishing the corrected version of the lecture given by Dr.
Michel Perrin at the symposium sponsored by the Ecumenical Institute “St. Bernardino”-Venice, the
Institute catholique de Paris, the Angelicum and the Centro Pro Unione held in December 2005.
Unfortunately the corrected version arrived too late to be included in the first issue of The Jurist 2006
with the other lectures. We apologize and hope that you will find his research enlightening especially
as it deals with the issues of the structures and procedures of the early church in the Roman empire of
the fourth century.

The ninth annual Wattson/White lecture was given by Mrs. Gillian Kingston, president of the
Irish Council of Churches and co-chair of the Irish Inter-Church meeting. She was also a member of the
International Catholic-Methodist dialogue and one of the principal organizers of the World Methodist
Council’s General Assembly held in Seoul in 2006. Her lecture entitled: “Methodist/Roman Catholic
Relations. Strengthening Each Other’s Hand in God” offers a wealth of insights and experience from her
many years of service within her own Methodist church as well as to the ecumenical community. The
tenth annual lecture will be given by Dr. Timothy Radcliff, OP, former Master General of the
Dominicans and will deal with the issues of believing in the world today.

This year’s programs at the Centro Pro Unione are planned to “Celebrate Lima and the BEM
Document’s Twenty-fifth Anniversary (1982-2007)”. Four lectures are planned to look at the influence
of BEM document on the churches, what has been achieved and what needs to be on the future
ecumenical agenda of the churches. In addition to this program and given the situation in the world
today, we agreed to co-sponsor some discussions between Catholics and Mennonites, two traditional
“peace churches” on issues of peace and progress in the world today.

We have hosted various groups during the second half of last year including the annual visit of
students of the Bossey Ecumenical Institute, the staff of the Johann-Adam-Mg&hler-Institut fiir Okumenik
who celebrated their 50" anniversary of foundation (1957-2007), a group of Lutheran pastors from
Finland, the Committee for English in the liturgy which deals with common liturgical texts and student
groups from diverse educational institutes.

This Bulletin is indexed in the ATLA Religion Database, published by the American Theological
Library Association, 250 S. Wacker Drive, 16" Floor, Chicago, IL 60606 (http://www.atla.com).

James F. Puglisi, sa
Director
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Centro Conferences

The Relationship between Bishops, the Church and Christian Communities
in the Roman Empire of the IV Century

Michel-Yves Perrin
Professor of Roman history, University of Rouen

(Conference given at the Symposium “The Relation between Bishop and the Local Church
Old and New Questions in Ecumenical Perspective”, Friday, 2 December 2005)

'On 19 May 303 the curator of the city of Cirta, the
future Constantine, today in Algeria, went escorted by
three court clerks and a municipal slave to “the house
where the Christians met”, that is, the cathedral church.
In his capacity as the chief of police and public order in
the Numidian city, he had to oversee the application of
the imperial edict of the previous February that laid
down the order to confiscate the Scriptures of the
Christians and to burn them, and to destroy their places
of worship. At the time of this house search, the story of
which is known because of the rare conservation of its
account found in the minutes of the city council, the
bishop Paul received the curator. He was presiding,
probably sitting on his cathedra, surrounded by a num-
ber of his clergy and was assisted by two priests also
seated; standing there were two deacons, four subdea-
cons, and at least six gravediggers. The six readers who
kept holy books in their homes were absent, but the
curator went immediately to their homes to confiscate
them.?

"I wish to thank the Reverend Father hervé Legrand, op for
inviting me to this conference. I wish to extend my thanks to
Reverend Father James Puglisi, sa, Victoria Bridges Moussaron
and Béatrice Caseau for their help in translating this text. I wished
to preserve the particular flavor of the oral presentation and [ have
kept the annotations to a minimum. [EDITOR’S NOTE: This text is
the corrected text which arrived too late for publication if the first
issue of The Jurist (2006)].

2 Gesta apud Zenophilum, in OPTATUS OF MILEVIS, Opera.
Appendix (CSEL 26) 185-197. See the translation and
commentary by J.-L. MAIER, Le dossier du donatisme, t. 1, Des
origines a la mort de Constance II (Berlin: Akademie Verlag,
1987)211-239, and S. LANCEL, P. MATTEI, Pax et Concordia.
Chrétiens des premiers siecles en Algérie (III°-VII siecles)
(Alger: Marsa, 2003) 29-32. Cf. Y. DUVAL, Chrétiens d’Afrique
a l’aube de la paix constantinienne. Les premiers échos de la
grande persécution (Paris: Institut d’études augustiniennes, 2000)
with reviews by S. LANCEL, Revue d’histoire ecclésia-stique 97
(2002) 180-188, 1d., Revue des études latines 80 (2002) 398-401,
M. SIMONETTI, Rivista di storia e letteratura religiosa 38
(2002) 367-371, Cl. LEPELLEY, Latomus 62 (2003) 712-715.

This first hand testimony shows us the Christian
clergy of an important city in Roman Africa and the
material resources, real estate and furnishings, of a
particular church. It testifies to what extent the bishop at
the start of the 4™ century was considered as a represen-
tative and natural head of the corpus christianorum, to
apply a juridical expression used at that time.> This
means the president of the college or association formed
by each of the Christian communities of the Great
Church according to Roman law. It was not at all
unusual at that time to see this kind of visibility given to
the hierarchical organization of the immense majority of
Christian groups, and more generally to the Christian
phenomenon in its diverse manifestations. If during the
first half of the 3™ century it were possible for the
Roman authorities in different places to continue to
know little or even be unaware of the modalities of
internal structuring of the communities of the Great
Church, the edict of the emperor Decius at the end of
249 or beginning of 250 that ordered all his subjects to
sacrifice to the guardian gods of the Empire revealed, if
there were any need, the full extent of the Christian
problem throughout the Roman world. The refusal to
sacrifice had revealed the diffuse presence of Christians,
although varying widely according to regions and
localities, and this undoubtedly called attention to their
organization. This is evidenced by the edicts of persecu-
tion, in the most technical sense of the term, taken
against the Christians by the emperors Valerian and
Gallienus in 257-258. First to be targeted were the
bishops, priests and deacons called before the provincial
governors to either sacrifice to the gods or be sent into
exile. Meanwhile gathering for worship was forbidden

3 Constantine and Licinius, “So-called edict of Milan” (in fact a
letter to the governor of Bithynia), in LACTANTIUS, De
mortibus persecutorum 48. 9 (SC 39). See S. CORCORAN, The
Empire of the Tetrarchs. Imperial Pronouncements and
Government AD 284-324. Revised Edition (Oxford: Clarendon
Press, 2000) 158-160 and 189.
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as was access to ‘what are called cemeteries.” The first
step was to remove the heads of the Christian communi-
ties and to deprive them of their leadership. In 260 the
edict of Gallienus put an end to the persecutions and de
facto granted minimum official recognition to these
communities. This was the start of the period of the
‘Minor Peace of the Church’, as it is referred to by
modern historians, which it undoubtedly saw its devel-
opment and consolidation, however the scarce the
available documentation. The established churches and
bishops were more, who had to face the persecution of
Diocletian. The testimony of Eusebius of Caesarea
recalling the situation of the churches just before this
event, however exaggerated it may be, cannot be with-
out grounds: ‘one saw how favored, indeed how honored
the heads of each church were by those who held
procuratorial posts and governorships.”

The privileges, in the technical sense of the term, that
is, the special arrangements that the emperors Constan-
tine and Licinius (particularly the former) made in favor
of the Christians from 312 onward, however revolution-
ary they may have been, did not signify for the churches
what certain romantic literature liked to imagine (and
occasionally still imagines) the transition from the
‘shadow of the catacombs’ to the ‘light of the Christian
empire,” these privileges are more in the context of a
‘return to normal.” The anti-Christian measures were
revoked - which was already the case in the West from
306 - and in particular, confiscated goods were returned.
What was new was that the emperor Constantine, who
acted as patron and protector of the Christians, displayed
evergetism with regard to the corpus christianorum very
soon after the battle of Pons Milvius on 28 October 312.
He provided the churches with financial gifts and
granted clerics a dispensation from municipal responsi-
bilities. This put them on equal footing with the heads of
Jewish communities and certain pagan priesthoods.” The

* EUSEBIUS CAESARIENSIS, Ecclesiastical History, VIII, 1,
4 (SC 55) [translation taken from Early Church Fathers
www.ccel.org]. For the historical context, see L. PIETRI, “Les
résistances: de la polémique paienne a la persécution de
Dioclétien”, in J.-M. MAYEUR, Ch. & L. PIETRI, et al., Histoire
du christianisme des origines a nos jours Vol. 2, Naissance d 'une
chrétienté (250-430) (Paris: Desclée, 1995) 155-172, and T.
BARNES, “Constantine and Christianity: Ancient Evidence and
Modern Interpretations,” Zeitschrift fiir antikes Christentum 2
(1998) 274-294.

% See Ch. PIETRI, “La conversion: propagande et réalités de la
loi et de I’évergétisme,” in J.-M. MAYEUR, Ch. & L. PIETRI, et
al., Histoire du christianisme..., op. cit., 189-227; T. BARNES,
“From Toleration to Repression: The Evolution of Constantine’s
Religious Policies,” Scripta Classica Israelica21 (2002) 189-207;
R. DELMAIRE, Les lois religieuses des empereurs romains de
Constantin a Théodose 11,1, Code théodosien XVI (Paris: Editions
du Cerf, 2005) 56-69.

application of these measures, well known as concerns
Africa, turned bishops into agents of imperial generos-
ity. The bishop of Cordoba, Ossius, makes his first
appearance at this moment in the sources available
today. He seems, for reasons as yet unknown, to have
played the role of ecclesiastical adviser to Constantine,
for whom he drew up a memorandum listing the benefi-
ciaries of the emperor’s largesse. It is the bishop of
Carthage, whom Ossius very probably recommended,
Caecilian, who was given charge of allotting the impe-
rial manna among the African bishops and of correcting
any oversight.® It is clearly here that the emperor’s gifts
binds him, and in consequence he was immediately
faced with the divisions in the Great Church in the
conflicts among bishops and among communities.
Caecilian, after his consecration probably in 308, was
contested as bishop of Carthage and had to face the
competition of Majorinus and later that of Donatus.
Deprived of imperial subsidies, Majorinus also claimed
his share part, while the imperial chancery, in an act that
was to have such an impact on the future, accepted as its
own the heresiological categories of the Great Church
and designated as sole beneficiary of the gifts of the
emperor ‘the Catholic Church of the Christians.” But
where is the Catholica when two sides dispute the title?
Here the emperor and the imperial administration were
called to take sides as to the unity of the Great Church,
and the binomial ‘orthodoxy’ / ‘heresy’ entered surrepti-
tiously into the field of State law.’

® See CONSTANTINE, Letter to Caecilianus of Carthage, in
EUSEBIUS CAESARIENSIS, Ecclesiastical History X, 6, 1-5
(SC 55), and the commentary of S. CORCORAN, op. cit., 153.J.
VILELLA (Barcelona) is currently preparing the notice ‘Osio de
Cordoba’ for the Prosopographie chrétienne du Bas-Empire, 111,
Espagne. | am indebted to him for some precisions on Ossius.

7 For the primordia of the donatist crisis see Ch. PIETRI,
“L’¢chec de l'unité ‘impériale’ en Afrique. La résistance
donatiste (jusqu’en 361),” in J.-M. MAYEUR, Ch. & L. PIETRI,
et al., Histoire du christianisme..., op. cit., 229-248; M.
LABROUSSE, “Aspects historiques,” in Optat de Mileve. Traité
contre les donatistes, 1, Livres I et II (SC, 412) 57-81.

For the legal notion of heresy, see K.-L. NOETHLICHS, Die
gesetzgeberischen Massnahmen der christlichen Kaiser des
vierten Jahrhunderts gegen Hdretiker, Heiden und Juden
(Cologne: Wasmund-Bothmann, 1971) with the reviews of T.
PEKARY, Gymnasium 80 (1973) 561-563, and Z. VEGH,
Zeitschrift der Savigny-Stiftung fiir Rechtsgeschichte.
Romanistische Abteilung 89 (1972) 457-464; J. BEAUCAMP,
“Législation et refus de(s) dieu(x) dans I’ Antiquité tardive,” in G.
DORIVAL, D. PRALON (eds.), Nier les dieux, nier Dieu (Aix-
en-Provence: Publications de I’Université de Provence, 2002)
345-359; R. DELMAIRE, op. cit., 69-79. On the notion of
Catholica in the first Constantinian legislation, see S.
CALDERONE, Costantino e il cattolicesimo (Florence: Le
Monnier, 1962; reed., Turin: 11 Mulino, 2001) 136-150, S.
MAZZARINO, L Impero romano (Rome: Laterza, 1962) I, 654-
656; P. LEMERLE, Philippes et la Macédoine orientale a
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From then on, at the very outset of a period extremely
rich in conflicts breaking the Great Church apart — one
need only mention the Donatist and the Arian crises -
the bishop, teacher of the faith par excellence, became,
more than ever, a public figure, which even so does not
mean an agent of the State. The recognition, in 318
perhaps, of the episcopalis audientia, that granted to
bishops the right to judge civil cases without appeal just
like the Jewish religious authorities, and gave them the
right to free slaves in the churches with the same conse-
quences and classical modalities (manumission by will,
vindicta or censu), secured the public role of the bishop.®
As president of the association that constituted each
church in the eyes of the law, he was the natural inter-
locutor contacted by functionaries and administrators for
any question concerning the Christians in his jurisdic-
tion. To repeat the words of Charles Pietri,
“[Constantine] established a system of laws that gave the
church a new juridical status, economic, social and
judicial privileges granted in exchange for insuring
functions for the benefit of the res publica®’ As a
consequence, we can easily understand that it is hardly
possible, and even less so in prior centuries, to discuss
the ties between bishops and the Church in the Roman
Empire from the 4™ century onward, setting aside what
each of these two entities represented beyond the
Christian sphere, or in other words, the society they
lived in. We cannot recount the history here, but as the
decades following Pons Milvius went by, with regard to
relations between Church and State - to use the accepted
expression which needs much nuancing-, it is enough to
emphasize that with the reigns of Gratian and
Theodosius I, from the end of the 370s, there was
actually a ‘State Catholicism.”'” Symbolic of this is an
occasional text, the edict Cunctos populos of 28
February 380 addressed to the people of Constantinople,
whose terms are worth quoting:

It is our desire that all the nations subject to our
clemency of government should continue in the
profession of that religion which was delivered to
the Romans by the divine Apostle Peter as it has
been preserved by faithful tradition. It is clearly
this that is followed by the pontiffs Damasus and
Peter, bishop of Alexandria, a man of apostolic
holiness, namely, that we must believe according

I’époque chrétienne et byzantine. Recherches d’histoire et
d’archéologie (Paris: De Boccard, 1945) 97-98.

8 R. DELMAIRE, op. cit., 61-62.
° Ch. PIETRI, “La conversion...,” op. cit., 219.

19 Ch. PIETRI, “Les succes: la liquidation du paganisme et le
triomphe du catholicisme d’Etat” in J.-M. MAYEUR, Ch. & L.
PIETRI, et al., Naissance d 'une chrétienté..., op. cit., 399-434.

to the teaching of the apostles and the doctrine of
the Gospel, in one divinity, Father, Son and Holy
Spirit, in one equal Majesty and one holy Trinity.
We authorize the followers of this law to assume
the title of Catholic Christians. But as for the
others, since in our judgement they are foolish and
irrational, we decree that they shall be branded
with the ignominious name of heretics, and shall
not presume to give to their gatherings the name of
churches. They will suffer first the chastisement of
divine condemnation, and then the punishment
which our authority, in accordance with the will of
heaven, shall decide to inflict.

It would greatly restrict the position of this historical
study if the research were limited to a purely
ecclesiological analysis, all the more so because it is a
period of growing adherence to Christianity. Crevit
hypocrisis, id est simulatio, exclaimed Augustine in
unison with contemporary preachers, but Origen had
already said the same thing'' - even a non-baptized
person could be considered Christian. So, it is in a
unified history of Christianity attentive to the
inseparable interaction of ecclesial discourses and
practices that the historian can try to produce a draft of
a synthesis, but without even attempting an exhaustive
study. This is where my preliminaries have been leading,
and I ask you to excuse their length. This is also the
purpose behind the chronology used here that runs from
the start of the 4™ century - we have just talked about the
significance of that date - to the 430s. The choice of the
date for the other end of the period under consideration
is more arbitrary. The death of Augustine and the
prodromes of the Nestorian crisis do not mark, strictly
speaking, a new stage in the history of the links between
Episkopos and Ekklesia in the Roman Empire, but those
years saw a demultiplication in the documentation
available, and consequently there is greater difficulty in
availing of this kind of data. However, I shall not refrain
from stepping over the limit at times according to the
needs of the analysis.

Two last clarifications are needed before entering in
medias res. On the one hand, for information concerning
bishops in late antiquity, even for the limited period we
are dealing with, the sources are countless and the
literature secondary, and after the 17" century at least,
plethoric. The last few years have been no different, and
in fact have been particularly rich in publications of all
kinds. There can be no question then of citing them all
and discussing them all in this study. It is a sign of the

"'In Ps. VII, 7; XXX. 11, 2, 2, etc. (HDR, p. 284). Cf. A. von
HARNACK, Der Kirchengeschichtliche Ertrag des exegetischen
Arbeiten des Origenes (Leipsig: Hinrich, 1918-1919) 76:
“Hundert Jahre vor Constantin sind wir hier schon mitten in der
‘Weltkirche’.
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times that recent specialized dictionaries and
encyclopedias have decided against giving an entry
‘bishop / episcopate’ and instead include it in
explanatory notes. That means I was obliged to favor
certain themes in keeping with the general orientations
of this symposium, their historiographic topicality and
my own interests, and to offer a very limited range of
examples.

On the other hand, before it came to belong to the
historian’s territory, the episcopate was first of all,
throughout the centuries, a major stake in the doctrinal
controversies among Christians, particularly after the
Reformation. In those debates, each party often found
recourse in argumentation of a historical nature, and
called on the presumed observances and beliefs of the
early church in order to establish the legitimacy of their
own practices and teachings, and they put the seal of
prevarication on that of the adversary. This intense
polemic and apologetic activity benefitted today’s
historian further because it greatly contributed to the
collection and indeed the elucidation of dispersed
testimonies from the Fathers concerning the episcopate.
The admirable article ‘Bishop’ in the Dictionary of
Christian antiquities by Smith and Cheetham published
in 1893 and indebted to the writing of former Fellow of
Trinity College Oxford, Arthur West Haddan, is the best
proof of this. To cite just one example, the best known
of all, The Antiquities of the Christian Church (1710-
1722) by the Anglican canonist Joseph Bingham (1668-
1723) remains a first class work, today largely unknown
after having been plagiarized shamelessly. However, the
building up of collections of the patristics destined to
serve as an armory to feed the jousts of positive theology
has also carried with it a procession of hermeneutic
distortions that are best avoided. In other words, it is
absolutely necessary to keep the sources in mind and to
take care not to apply to them labyrinths of anachronistic
readings or to search there for categories or theological
problems that were mostly produced later. The analysis
being drafted here is not meant to provide any norm in
any subject whatever. It does not proceed from any
primitivism nor is it conceived in principle to serve any
restoration or reform in the churches. It is not gauged
according to any theological yardstick. This is in my
opinion a condition sine qua non for a healthy and
profitable articulation of the work of the historian and
that of the theologian. Michel de Certeau who was both -
which is not my case -, said this in fiery terms in an
article that appeared in 1969-1970 in successive issues
of Esprit entitled ‘Christian authorities and social
structures’ and later published under the title La
faiblesse de croire [The frailty to believe]. Under the
title ‘L’insolence des faits”, de Certeau wrote:

To listen to the lesson of facts is not to submit
unconditionally to a new power. Historical
relativity does not imply relativism. History is not
historicism that substitutes for all others the
authority of a conception (moreover outdated) of
science. When it replaces a fixed sky of truth with
a retinue of religious and social constellations, it
does not state what one must think, but that which
it is henceforth impossible to deny if one wants to
think or act. (...) It is not possible to stop time and
to locate the true here or there, nor to refer to an
unhistoric synthesis that would erase these
differences in the name of a lowest common
denominator (in fact understood differently by
each one and decided only by some). (...) The
historian therefore does not enrol easily in the
service of a dogmatic position. He emerges from
the vaults and distances of Christian experience to
contrast a present time with something else that
happened back there. He says, ‘Do not touch! Do
not put your hand on man, nor yet on God!” (...)
He unearths the insolent existence of institutions
and conceptions different from ours. What he
defends is history. It escapes those who try to
catch it in the net of a ‘meaning’. It attracts
otherness, that slashes assurances that are closed
too well. It no longer allows itself to circumvent,
like a theater where it would be possible to seize
the truth behind the scenery. It is history precisely
because it does not concede.'?

ks

When speaking out against a Luciferian deacon called
Hilarion in the period 376-388, Jerome wrote:

Given that he was a deacon when he left the
church, and that he believed that the crowds of the
world were for him alone, Hilarion could not
administer the Eucharist as he was neither bishop
nor priest nor, without the Eucharist, could he
dispense Baptism. As the man is already dead, the
sect has also disappeared with the man; because,
being a deacon, he could not ordain any clerics
after him. There is no church without priests."

[On this topic, see Ambrosiaster, Comm. in Epist. I ad
Timoth. 3, 7: episcopi et presbyteri una ordinatio est;
uterque enim sacerdos est, sed episcopus primus est].
What Jerome is referring to here - and many other
parallels could be mentioned -, is primarily the diffusion

2 M. de CERTEAU, La faiblesse de croire (Paris: Editions du
Deuil, 1987).

3 JEROME, Altercatio Luciferiani et Orthodoxi, 21, (SC 273)
(Paris: Cerf, 2003).
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of the episcopal organisational model at the end of the
4™ century in the ancient orbis christianus. He is echoed
by Ephraim the Syrian in the madrdshéknown under the
title Hymns against heresies: he distinguishes the groups
separated from the Greater Church, in general before his
time, like the Manicheans, the Marcionites, the
Bardaisanites or the obscure Gnostics, who may have
acquired their own features in liturgy and discipline,
etc., and who were thus easily identifiable - these are the
ones he calls ‘those who are outside’ (barrdyé) -, and the
adversaries that he calls ‘those who are within’ (gaw-
wayé), for example the Arians, Sabellians, Photinians,
Messalians, Paulicians, etc. whom he described thus:

There were ‘bishops’ in their churches,
and some were priests and deacons,
others scribes or readers;

Some belonged to the alliance (ascetical
movement).

From the church they had stolen the order
of the different types of ministry:
ordaining priests, baptising,

celebrating the Eucharist, and teaching
that the Lord has come and will return.
Blessed are those who hold all in Truth."

In the Greater Church, there were divisions. From at
least the middle of the 3™ century, the episcopal
structure was part of the common heritage. The accounts
delivered by Rufinus of Aquila in his Ecclesiastical
History telling of the introduction of Christianity to
Aksum on the Abyssinian plateau, or to the Saracens,
the nomadic Arabs at the south-eastern extreme of the
Empire, in the middle of the 4™ century, show that one
of the first predictable requests made by the earliest
converts was for a bishop to be sent in order to plant the
church. This is because only a bishop could initiate a
clergy, particularly priests. These, whether in virtue of
ancient traditions or because of new needs resulting
from the growth in the number of Christians and places
of worship, could baptise and celebrate the Eucharist,
give catechesis and preach. This was all under the
supervision of the bishop who is the liturgist par
excellence. Among the sources testifying to this is a
canonical-liturgical compilation produced in Eunomian
circles as Apostolic constitutions at the end of the 4™
century. The bishop controlled the register of clerics and
personnel attached to the church he administered. The
immunities and subventions granted by the State to
clerics obliged him, more than in the past, to keep this
list up to date, even if the definition of lower frontiers of
clergy was a process not yet concluded at that time.
Concerning the link that could exist between the cleric

¥ EPHRAIM, Hymns against heresies XXII, 21.

and his bishop we have testimony from an exceptional
document, a papyrus from Vienna slightly damaged,
from the beginning of the 4" century, and of which the
provenance is unknown:

To Ammonotheon bishop of ?, Aurelios Besis, son
of Akoris of ?, greetings. As I was ordained
deacon today at your service and I have made a
declaration by which I commit myselfto join your
diocese (episkope) without treachery, I therefore
commit myself through this document not to
abandon and not to transfer (to the service of
another?) bishop or priest [--- 7], unless you agree,
because it is with those conditions (that I have
made this contract). If I should wish to distance
myself without your accord or without a letter, (I
would not be able) naturally to be a member of
your clergy any longer as a deacon at your service,
but only to participate in lay communion, etc."

If the links between deacons and their bishop are
particularly strong, priests are equally subject to a
similar obligation. One of the best proofs of this is the
control of spatial mobility of the clerics confirmed by
the epistolai sustatikai: clerics could not by right - and
the papyri document the practice - leave their diocese
except with the consent of their bishop.'® This
increasingly responds to the need to identify as such
travelling clerics in order to prevent the usurping of
functions and to confirm the ‘orthodoxy’ and
membership of a given communion of faith. It is also
and principally because the clergy were ordained for a
precise community incardinated by the bishop - human
mediation was essential in antiquity -, just as the bishop
was the bishop of a given people, whatever name that
had: plebs, populus, parochia, plethos, demos, etc. This
explains the numerous conciliar canons from the start of
the 4™ century that prohibit the transfer from one see to
another, even if - in the East at least it seemed so -,
examples to the contrary were not unusual. The transfer
of Eusebius from the see of Nicomedia to
Constantinople at the end of 338 and the beginning of
339, after the bishop Paul was deposed - Eusebius had
already passed from Berytus to Nicomedia - gave rise to
a series of stands taken against transfers by the prelates
favourable to Athanasius of Alexandria, of whom
Eusebius was a sworn enemy. Emblematic in this regard
are the canons resulting from the interventions of Ossius

SCPR, V, 11. Cf. E. WIPSZYCKA, “Il vescovo e il suo clero,”
in Storia della Chiesa nella tarda antichita ([Milan:] Bruno
Mondadori, 2000).

16 T, TEETER, “Letters of recommendation or letters of peace?”
in Akten des 21. Internationalen papyrologenkongresses,
(Stuttgart, 1997) 954-960, and Shifting Frontiers.
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of Cordoba to the western council of Sardica, today
Sofia, in 343:

A prevalent evil, or rather most mischievous
corruption must be done away with from its very
foundations. Let no bishop be allowed to remove
from a small city to a different one: as there is an
obvious reason for this fault, accounting for such
attempts; since no bishop could ever yet be found
who endeavoured to be translated from a larger
city to a smaller one."’

Athanasius compared such an act to adultery because
the bishop, he said, is attached to his church like ‘a wife
to her husband’."® We should not conclude that the
transferring of sees was a speciality of the anti-Nicenes,
but simply that the growing hierarchisation of the
episcopal sees, that we shall deal with later, and the
certain advantages to be enjoyed by imperial proximity,
caused certain bishops to feel the urge to migrate.
Gregory of Nazianzus, who continuously had to defend
himself from being transferred from the see of Nazianz-
us where he had succeeded his father, to that of
Constantinople, during those bitter days that followed
his eviction from that city, did not refrain from
denouncing in his Carmina ‘the cathedra bazaar’'® and
the phthonos, the philoneikia and the philarchia of his
Nicene confreres. Again it was generally necessary in
order to pass from one see to another, for part of the
electoral body qualified to decide on the choice of the
new bishop to deign to call a bishop as a candidate.
Ossius of Cordoba at Sardica also brought up this
situation: “But if any such person should be found so
mad or audacious as to think to advance by way of
excuse an affirmation that he had brought letters from
the people [laity], it is plain that some few persons,
corrupted by bribes and rewards, could have got up an
uproar in the church, demanding, forsooth, the said man
for bishop”.?

In fact, the general customs and laws - we shall have
to give further nuances and particulars to this
affirmation very soon - require that a bishop be elected.
The electoral body is primarily in principle the people
and clergy who are to be entrusted to him. This
arrangement, confirmed in the 3" century several times
in the correspondence of Cyprian of Carthage and
occasionally in other sources that came from the Greek

17 Sardica can. 1 [Trans. The Canons of the Council of Sardica,
http://www.ccel.org/fathers2]

'8 ATHANASIUS, 4Apologia contra Arianos 6, 7.
1 Carm.11, 1, 13, v. 98 [our translation].

% Qardica can. 2 [Trans. The Canons of the Council of Sardica
http://www.ccel.org/fathers2].

part of the Empire, remained widely in force during the
period we are considering here.?' At the turn of the 4" to
the 5™ century, the pagan aristocratic author of Histoire
Auguste, a series of imperial biographies where fantasy
carries him quickly to the accuracy of the information,
alludes to this when he imagines that the emperor
Alexander Severus, at the start of the 3™ century,
modelled himself on the Jews and Christians by deciding
to submit to popular approval the choice of provincial
governors just as they did for their priests.*?

As for the exact procedure of this election, the
sources are very allusive, if we exclude a series of
testimonies kept in the official report of the appearance
of the clerics of Cirta before the governor of Numidia,
Zenophilus, in 320. In order to determine if the bishop
Silvanus of Cirta was a traditor or not, the high
functionary called these witnesses of the episcopal
election that probably took place in 307, because on that
occasion the past morality and behaviour of the bishop
had been questioned. One of them, Nundinarius, who
was also Silvanus’ accuser, declared: ‘“When it seemed
that he was going to be made bishop, the people replied:
Let it be another; God, forgive us!’. And he continued:
‘You elders (semiores = notable people in the
community) you cried out: ‘God, forgive us; we want
our fellow citizen (in other words, not Silvanus); that
one is a traitor’. And later he added: “When he became
bishop we had no dealings with him (non illi
communicavimus), because they said he was a traitor.
(...) I saw the arena attendant (of the amphitheatre)
Mutus take him on his shoulders. (...) He had prostitutes
there”. Another witness was more specific: “The arena
attendants brought him, as well as the people (populus),
because the citizens (cives) were enclosed in the area
martyrum”. If this last part is far from being clear,
because its exact meaning does not take in the consensus
omnium doctorum,” if that election is out of the
ordinary because it turned into a disturbance - not an
unusual occurrence (it is an excellent indication of
Christianisation): it suffices to recall the events that led
to a bloodbath in Rome at the time of the episcopal
election of September-October 366, when the supporters
of Damasus, arena attendants, augurs and grave-diggers
attacked the basilica Liberii, close by here in the vicinity
of Saint Mary Major’s, and they massacred about a

' R. GRYSON, “Les élections ecclésiastiques au Ille s.,” RHE
68 (1973) 353-404.

22 SHA, Vita Alexandri Severi 45, 6-7.

B Y. DUVAL, Chrétiens d’Afrique a 1’aube de la paix
constantinienne: les premiers echos de la grande persecution
(Paris, Institut d’études augustiniennes, 2000) with reviews by S.
LANCEL, RHE 97 (2002) 180-188, M. SIMONETTI, Rivista di
storia e letteratura religiosa 38 (2002) 367-371, Cl. LEPELLEY,
Latomus 62 (2003) 712-715.
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hundred supporters of his rival Ursinus.** So if episcopal
elections are often moments of crisis for a Christian
community - the ideal sought being unanimity that is
interpreted to be the result of the action of the Holy
Spirit -, recalling the election at Cirta allows us to
estimate how much this ritual borrows from
contemporary civic rituals.

In fact the acclamations of the people are one of the
most documented elements of late antiquity concerning
their participation - to use a vague word - in the decision
making of the various instituted powers, in particular in
the cities. The writings of Tertullian and Cyprian, as
shown by Frangois Jacques and Claude Lepelley,
already show ‘a deep-seated impregnation of mentalities
by the municipal system.’* Frangois Jacques wrote that
(without considering) the Christian community to be a
simple replication of the municipal res publica and
denying its originality, we consider (however) that “its
plebs would probably not have maintained a compulsory
institutional role if, in the world where it was inserted,
the people had been excluded from local political life.
The cultural ambiance was held in common. The two
worlds came together in events and happenings, and
interpenetrated at the level of daily life”.® This civic
ethos is a fortiori at work in the Christian communities
of the 4™ century and beginning of the 5™ where, on the
one hand, the cities were far from decline, and on the
other hand, incidences of osmosis between civic
behaviour and ecclesial behaviour had been widely
demonstrated. We could add that there seemed to be an
increasing emphasis on the preferentially urban
character of an episcopal see, that is on the need to
establish it in places where civic traditions are alive.”
Africa’s numerous rural bishoprics in large country
properties or in small villages seem to be special cases.
Moreover, Christianity at this time spread more in urban
areas except for exceptional cases. The bishop

2 R. L. TESTA, Senatori, popolo, papi. 1l governo di Roma al
tempo dei Valentiniani (Bari: Edipuglia, 2004) chap. 2.

» Cl. LEPELLEY, “Ubique res publica. TERTULLIEN témoin
méconnu de 1’essor des cités africaines a 1’époque sévérienne”
reproduced in Aspects de I'Afrique romaine: les cités, la vie
rurale, le christianisme (Bari: Edipuglia, 2001).

%6 F. JACQUES, “Le réle du peuple dans 1’Eglise chrétienne
d’aprés la correspondance de S. Cyprien”, in Le privilege de
liberté: politique imperiale et autonomie municipale dans les cités
de I’Occident romain 161-244 (Rome: Ecole francaise de Rome,
1984) 426 ff. Cf. A. LEWIN, Assemblee popolari, e lotta politica
nella citta dell’impero romano (Florence: La giuntina, [1995]).

" Sardica 6. It was not permitted to establish a bishopric in a
village or small town (against the Donatists?); LEO THE
GREAT, Epistle to the bishops of Mauritania Caesarea (PL 24,
653): non in quibuslibet locis neque in quibuscumque castellis
episcopi consecrentur.

increasingly became a central personality in his town, as
Sergio Mochi Onory well demonstrated almost three-
quarters of a century ago, and as so many contemporary
historical works rediscover and develop:*® the bishop
could be his city’s ambassador to the emperor, and
exercise real patronage in cases of conflict over taxes,
intercede for the wrongly accused and try to protect him
by providing refuge in a church, etc. “When there is
affirmation and consolidation of the bishop’s authority
in ecclesial organisation, his functions begin to go
beyond the religious and into the social sphere thus
entering resolutely into the system of the civil
constitution”. From that time on, it is not surprising that
episcopal elections became a civic event. This is the
general sense of the outline proposed by Louis
Duchesne in a letter recently published that was written
on 29 December 1889 to the Bollandist Albert
Poncelet:* “Certainly there, as elsewhere, there is a
preponderance of lay aristocrats and of clergy, yet no
one is excluded. Everyone can shout out. It is as it used
to happen at one time in the English elections. The
presidents agree with the bigwigs to choose the one who
seems to have the most qualities and connections, then
they show the candidate. Vultis hunc? So we vote at full
voice”.

The plasticity of the electoral ritual - acclamation and
not the vote - opened the way for games of using
influence. Just as prominent people had far greater
weight in the management of a city, even though they
had to take the reactions of the popolo minuto into
account and the fact that acclamations were often
organised under the form of clapping, in the same way
the prominent Christians - known in Africa by the term
seniores - had a central place in the episcopal elections,
and this probably started long before sources identified
their role in these events. In a letter written in 370 in the
name of his father, the bishop of Nazianzus, and
addressed to the church of Caesarea to favour the
election of Basil as bishop, Gregory distinguished four
categories of recipients: the hieratikoi , the monastikoi,
the magistrates and the members of the boule (curiales),
and finally all the people (pas ho demos).*® Unless there
are errors due to the complexity in the case of African
seniores, this is the first mention of senators as distinct
participants in an episcopal election. A significant work
by Yvette Duval, Luce and Charles Pietri, has shown
that in the West the phenomenon is recorded much later

%S, M. ONORY, Vescovi e citta sec. 4.-6. (Bologna: Zanichelli,
1933).

¥ L. DUCHESNE, Monseigneur Duschesne et les Bollandistes:
Correspondance, ed. Bernard Joassart (Bruxelles: Société des
Boallandistes, 2002) Tabularium hagiographicum, 1, 81-83.

% GREGORY, Ep. 41, 9.
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in the sources, not before the end of the first third of the
5" century.’' In any case, a movement was taking shape
that would swell in subsequent centuries.

Besides the prominent citizens, the local clergy
played an important role. Contemporary
prosopographical studies carried out on African, Italian,
Asiatic or Cappadocian episcopates lacked significant
statistical facts - Rome, Alexandria and Constantinople
are special cases -, so they did not generally allow for
exact identification of the geographical origin of the
elected bishops, and the part played by the local clergy.
The only thing that it is possible to say without great risk
of error is that the curiales or men who came from
curiale families were a significant pool for the
episcopate, and more generally the clergy. From the year
320, imperial legislation was frequently passed that
aimed to prevent curiales from joining the clergy in
order to benefit from fiscal immunity and escape
municipal duties.”> The few conciliar canons of the
period related to the choice of bishops, - just like certain
decrees of the Roman bishops, to take terminology
established through usage even if it is mediaeval -,
constituted norms according to age, matrimonial status,
profession, ecclesial situation, even the sequence of
clerical offices held, etc. We shall just call them the
statute of indicators of the dream bishop, although we
cannot measure exactly the distance between dream and
reality. From the historical point of view, it is good to
refrain from any legalism. The place the decisions of'this
or that synod acquired in canon law throughout the
centuries often long after the meeting of such
assemblies, says nothing of their impact at the time they
were taken. Besides, it would need thorough study of the
name and geographical origin of the participants of each
council. We should not forget that, as far as we know,
except for the single case of the conference of Carthage
in411 that brought together almost six hundred Donatist
and anti-Donatist bishops, the largest conciliar assembly
known in antiquity is the synod of Rimini in 359 with
more than 400 bishops, and we cannot say that it has left
a permanent mark on jurisprudence.

Therefore, to take just one example, episcopal
dynasties are reprobate, but many cases have been
identified, beginning with that of the two Gregory of
Nazianzus, father and son, the father moreover most
probably having sired his three children during his
episcopate. Another perhaps was Lucius Petronius
Dexter, the first documented bishop of Chiusi, whose

3! Peuple chrétien ou plebs: le role des laics dans les élections
ecclésiastiques en Occident, reproduced in Ch. PIETRI,
Christiana Respublica: éléments d’une enquéte sur le
christianisme antique, t. 11 (Rome: Ecole francaise de Rome,
1997) 1059 ff.

2 CTh XV, 2, 3.

five children engraved his epitaph in the catacombs of
Mustiola in December 322.* More generally there is
emphasis, although there should not be, on the absence
in antiquity and well beyond of all specific clerical
formation, with the exception of some episcopal
monasteries like that of Augustine of Hippo. Moreover,
the possibility remained open to clerics of all ranks,
bishops included, to practise a trade, and the
papyrological documentation in particular shows that
some did not deprive themselves.** Clerical ethos,
specifically the episcopal, is present only briefly in
antiquity, and from what we can see it displays traits that
are very far from those that can be identified, for
example, with the Catholic post-Tridentine clergy.
Moreover, when we speak about the participation of the
local clergy in the episcopal election, it is good to
remember this ‘inventory of differences’. From the
sociological point of view, and more precisely in terms
of habitus to borrow from the ‘bourdieusien’ framework,
the distance between clerics and laity in the period under
discussion is, in many respects, probably not large.
The activity of the prominent citizens together with
the intervention of the clerics probably allowed the
selection of candidates and the orientation of the
acclamations be directed towards certain individuals. It
involved, among other things, trying to limit anything
that could be eruptive or uncontrollable with the crowds
of the faithful - at least that was the idea of the clerical
and social elite. Clerics and dignitary played the role of
mediators. This is certainly not a reliable gauge of
unanimity and serenity. Rivalries and conflicts of
interest could give rise to much ill-feeling and schisms,
and these take over and destroy the links of clientele and
friendship. On 26 September 426, Augustine declared to
his faithful and clergy “I know that churches are wont to
be disturbed after the decease of their bishops by
ambitious or contentious parties.”” That is why he
organised his succession during his lifetime as his
confrere Severus of Milevi had done. The difference is
that he not only informed the clerics but also the people,
because in Milevi this lack of communication had
disastrous effects and Augustine had been called to help
solve the problem. Speaking to the people of Hippo he
declared: ‘I wish to have for my successor the presbyter
Eraclius.” The people ratified the choice by acclamation:
‘Deo gratias, Christo laudes” 23 times, the notaries of
the church record, ‘Exaudi Christe, Augustino viva’ 16

33 Inscriptiones christianae italiae (Bari: Edipuglia, 2003) XI, 2.

** G. SCHMELZ, Kirchliche Amtstriger im spdtantiken
Agypten: nach den Aussagen der griechischen und koptischen
Papyri und Ostraka (Miinchen; Leipzig: K.G. Saur, 2002).

3 Ep. 213, 1 [trans. from http://www.newadvent.org/fathers/
1102213.htm].
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times, ‘Te patrem, te episcopum’ 8 times. The
acclamations recommenced after Augustine had said a
prayer for the future bishop. The extraordinary
document that includes the report of that appointment is
preserved in the Acta ecclesiastica of Hippo and is
known under the name of Augustine’s letter 213, and it
could in itself constitute the object of this talk it is so
rich in teachings. Augustine is well aware that on
designating his successor he runs the risk of being
accused of violating the conciliar decisions. “When my
father and bishop, the aged Valerius, of blessed memory,
was still living, I was ordained bishop and occupied the
episcopal see along with him which I did not know to
have been forbidden by the Council of Nicaea; and he
was equally ignorant of the prohibition” - he was
actually referring to canon 23 of the Council of Antioch
in 341. This is why Eraclius would remain a priest and
would have to await Augustine’s death to be ordained
bishop, even though two otherwise unknown bishops,
Religianus and Martinianus, were present at the
designation. Perhaps they had been mandated by the
councils of Numidia and Carthage where Augustine had
asked to devote 5 days per week to the cura
scripturarum, which the designation of Eraclius would
allow him to do, as the future bishop would assume
onera occupationum mearum.

The presence of bishops at an episcopal election was
essential because an election was not enough to make a
bishop. Ordination was required and it could only be
conferred by other bishops - three was generally
considered the minimum number - normally through the
imposition of hands. We can easily observe an informal
role taken on by these consecrating bishops: they could
serve as mediators or orient the choice of candidate.
Moreover, the gradual hierarchisation of episcopal sees
that was already clearly perceptible in the 3™ century
and formalised at Nicaea for the East, associated with
the irresistible increase in the number of synodal
meetings, meant that the bishop was rarely in his diocese
if he ever was there at all: cf. the ancient practice of
letters of communion or the announcement of an
election. The Council of Nicaea instituted the system of
metropolitans - a principal see in each ecclesiastical
province itself copied from civil geography -, and a
consequence of this was that no bishop’s ordination
could take place unknown to the others in their province
(canon 6) nor without the agreement of the bishops of
the same province (canon 4). Jurisprudence is constant
in the East. This meant there was a strong presence of
provincial bishops during episcopal elections and
negotiations with the traditional players in elections: the
people and the clergy. On reading the correspondence of
a Basil of Caesarea, one gets the impression of constant
vigilance on the part of the metropolitan of Great
Cappadocia over the episcopal elections in his province

that he covered in all senses of the word - it was his duty
-, but also over the neighbouring territories, although
with a lot more reserve because he could not encroach
on them. However, suggestions of candidates, strategic
advice and study of maps of bishoprics are not
infrequent under his pen. Among other things, the
concern was for doctrinal balance in these jurisdictions
at a time of serious dogmatic divisions. The provincial
synods, generally held twice a year by invitation of the
metropolitan, had the power to depose bishops, as did
the supraprovincial councils that met on the initiative of
the emperor. It was a case then of seeing to the grain and
counting his troops. There is a close parallel with
Ambrose of Milan in Italy when it was under rations
who did not adopt the provincial structure. In fact, the
metropolitan system would take time to be adopted in
the West. It appeared first in Gaul at the end of the 4™
century. In Africa it was the primate of Carthage or the
primates of the various ecclesiastical provinces to whom
appeals were made. Rome and Alexandria were cases
apart as recognised in canon 6 of Nicaea. The methods
of control over the episcopal elections used by the
bishop of Rome in suburbican Italy and in the islands
are little known about before the 5" century when there
is the first mention of visiting bishops in charge of
overseeing the elections, even at a time when the
apostolic See did not cease to use every opportunity to
spread its discipline. The activities of the bishop of
Alexandria are much better documented. From the 3™
century, it seems, no episcopal ordination could take
place without his agreement, and by the start of the 4™
century it is clear that he himself ordained all the
Egyptian bishops, either during his visits around the
country or in Alexandria itself. The Meletian schism, if
we follow the disputed hypothesis of Annick Martin, is
perhaps primarily a reaction of the bishops of Upper
Egypt against this general control. The sending of a
festal letter each year before the pre-paschal fast, from
the middle of the 3™ century at the latest, to all the
Egyptian churches to announce the date of Easter, was
the opportunity not only for the doctrinal, spiritual and
moral teachings that Athanasius and his successors knew
how to use with such mastery, but it was also the means
of making known the names of new bishops enthroned
over the course of the preceding year.

This development of supra-diocesan control over
episcopal elections was more marked in the East it
seems than in the West, according to the analyses of
Roger Gryson.”” To this we must add the increasingly

36 C. MAGNI, Ricerche sopra le elezioni episcopali in Italia
durante I’Alto Medio Evo (Rome: A. Sanpaolesi, 1928).

37 “Les elections épiscopales en Orient au IVe s.,” RHE 74
(1979) 301-345; “Les élections épiscopales en Occident au [Ve
s.,” RHE 75 (1980) 257-283.
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frequent interventions of the emperor and his
representatives in some of these appointments, at least
for the large cities in the East, beginning with
Constantinople. All of this had the potential to lead to
conflict between local choices and the metropolitan,
conciliar or imperial will. To impose a bishop, often
after the deposition and sending into exile mani militari
of his predecessor which was the usual procedure in the
Christian Empire, was not easy. At the Council of
Antioch in 268 the 70 or 80 bishops gathered to pass
judgement on Paul of Samosat decided to have recourse
to the emperor Aurelian, a pagan, to enforce him to
leave ‘the house of the church’. An anecdote told by
Theodoret of Cyrus in his Ecclesiastical History gives a
picturesque illustration. In Samosat, after the exile of the
Nicene bishop Eusebius under the emperor Valens, the
faithful refused by all possible means to enter into
communion with the new bishop, one called Eunomius,
a good man, but hostile to the Nicene Creed.

On one occasion he had expressed a wish to bathe, so
his servants shut the doors of the bath, and kept out all
who wished to come in. When he saw the crowd before
the doors he ordered them to be thrown open, and
directed that every one should freely use the bath. He
exhibited the same conduct in the halls within; for on
observing certain men standing by him while he bathed
he begged them to share the hot water with him. They
stood silent. Thinking their hesitation was due to respect
for him, he quickly arose and made his way out, but
these persons had really been of opinion that even the
water was affected with the pollution of his heresy, and
so sent it all down the sinks, while they ordered a fresh
supply to be provided for themselves. On being
informed of this the intruder departed from the city, for
he judged that it was insensate and absurd on his part to
continue to reside in a city which detested him, and
treated him as a common foe.™

The opposite could happen and a bishop could attract
the affection of the people and so decisively direct their
choice when there were controversies that were tearing
apart the orbis christianus. Examples abound. The
historian Socrates mentions the case of Eleusius of
Cyzicus, who was forced to abandon the faith of Nicaea.
He confessed to his people that his choice had not been
free and he urged them to find another bishop. The
faithful refused to let him go. Sozomen mentions that at
Tomi Pontus the bishop Vetranio defended the Nicene
faith before the emperor Valens and that he was
followed by his people.* Gregory of Nazianzus wrote in
the name of his father to the church in Caesarea that ‘the
church suffers fully with its leader or is saved with him,

* THEODORET OF CYRUS, EH 1V, 15, 2-3. [trans.
http://www.newadvent.org/fathers/27024.htm].

¥ SOZOMEN, EH VI, 21.

following whatever he does.’*® Recalling his farewell
discourse to Anastasius in Constantinople in 381, he
quotes from memory the cry of one of the faithful at the
moment of his departure: ‘You will take away with you
the Trinity.”*' The examples of Athanasius, Ambrose
and John Chrysostom are too well known to be
discussed here. On the other hand, if a bishop was hated,
this entailed the rejection of his confession of faith.
Sometimes it was the reverse that happened. Athanasius
always pointed out that the faithful refused the bishops
imposed by the ‘Arians’ and preferred exile or prison.*
The Libellus precum of the Luciferian priests Faustinus
and Marcellinus enumerate the cases of Florentius of
Merida and Theodor of Oxyrhynchus as examples of
pastors rejected by their people.*” Eunomius, who
succeeded Eleusius in Cyzicus, was driven away by the
people.* The value of these testimonies might be
suspect at first glance as they almost all come from
clerical sources - or were influenced by clerical models
-, and one of their aims was to illustrate the function of
teaching the faith that is attached to the episcopal office.
Some sources however testify directly to the attachment
of the faithful to their bishop when there was need.
Augustine in a sermon reported a response made by the
Donatists: ‘we do not worry because we follow our
Bishop.’** Just before the conference of Carthage in 411,
he urged the faithful to be calm encouraging them to
withstand even the abuse against their own bishops.*
The price attached to the return of a Donatist pastor, as
he brought his plebs with him, corroborates these
instructions.”” We know of Augustine’s efforts, in his
Alphabetical Psalm for example, to address the Donatist
faithful over the heads of their bishops, and the

“ GREGORY OF NAZIANZUS, Ep. 41,5.
4 GREGORY OF NAZIANZUS, Carm. 11, 1, 11, v. 1100.
“2 ATHANASIUS, Hist. Ar. 73, 2; 74, 5, 75, 3.

4 FAUSTINUS and MARCELLINUS, Libellus precum 43-44
and 93-100.

“ SOCRATES, HE 1V, 7, 10; SOZOMEN, HE VI, 26.4;
THEODORET, HE 11, 29, 2.

“ AUGUSTINE, Hom. 46, 21.
“ AUGUSTINE, Hom. 357, 4.

47 See, for example, AUGUSTINE, Serm. Dolbeau 27, 2; Ep.
20%*, 3; etc. Cf. CYPRIAN, Ep. 51, 11, 1 (the return to unity of
Trophimus and his plebs). See S. LANCEL, “Le sort des évéques
et des communautés donatistes apres la Conférence de Carthage
en 411,” in Internationales Symposion iiber den Stand der
Augustinus-Forschung vom 12. bis 16. April 1987 in Schloss
Rauischholzhausen der Justus-Liebig-Universitdt Giessen, eds. C.
MAYER, K. H. CHELIUS (Wiirzburg: Augustinus-Verlag, 1989)
149-167.
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canonical resourcefulness put into practice to insure a
modus vivendi and a modus administrandi, to use the
words of the late Serge Lancel, between the Donatist
bishop who returned and his old adversary and colleague
(for example the founding of a consortium with a system
of alternating preeminence that would finish on the
death of one of the two).

The strength of the links that could be tied between
the faithful and a bishop were always special. Was it his
power of oratory, a quality increasingly required of
bishops, that had magnetised his audience? Was it his
qualities of pater pauperum that gave him the
recognition of a numerous clientele enrolled on the
church register? Was it his ascetical way of life that
aroused ardent fascination? Or was it the fruits patiently
cultivated through a unanimous election? The sources
only let us know in rare cases. And this is where the
historian’s territory comes to an end.
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PREAMBLE
Writing in Dublin in 1749, John Wesley, in his Letter to
a Roman Catholic, comments,

You have heard ten thousand stories of us, who are
commonly called Protestants, of which, if you believe
only one in a thousand, you must think very hardly of
us. But this is quite contrary to our Lord’s rule,
Judge not that ye be not judged’; and has many ill
consequences, particularly this — it inclines us to
think as hardly of you. Hence we are on both sides
less willing to help each other, and more ready to
hurt each other. Hence brotherly love is utterly
destroyed,; and each side looking on the other as
monsters, gives way to anger, hatred, malice, to every
unkind affection, which have frequently broke out in
such inhuman barbarities as are scarce named
among the heathens’.

Perceptions did not improve at any great speed, and in
1765 he was writing, somewhat wryly,

It is not easy to reckon up the various accounts which
have been given of the People called Methodists.
Very many of them as far remote from truth as that
given by the good gentleman in Ireland: ‘Methodists!
Ay, they are the people who place all religion in
wearing long beards 2.

' J. WESLEY, “A Letter to a Roman Catholic” ( July 18" 1749),
par. 1, in T. JACKSON (ed.), The Works of the Rev. John Wesley,
A.M. Sometime Fellow of Lincoln College, Oxford, 3™ rev. ed.
Reprint [1* ed. 1829-1831] (London: John Mason, 1856) Vol. 10.

2J. WESLEY, “A Short History of Methodism” (ca. 1765) in R.E.
DAVIES (ed.), The Works of John Wesley, Vol. 9: The Methodist
Societies. History, Nature, and Design (Nashville: Abingdon Press,
1989) 367.

These comments of the founding father of ‘the people
called Methodist’ indicate something of the distorted views
Catholics and Methodists have held of each other. And, in
spite of some forty years of theological dialogue between
the World Methodist Council and the Roman Catholic
Church, these views may well, indeed do, remain in some
places.

What, then, has this dialogue achieved? Has it made any
difference at all to how we, as Methodists and Roman
Catholics, view each other and to how we interact? Are the
cordial relationships enjoyed within theological commis-
sions replicated at the proverbial grassroots?

Those from a farming background may be familiar with
that important piece of cowshed furniture, the milking
stool. It is small and squat and has only three legs. Each is
essential if the stool is to function as intended. This may
not be an entirely inappropriate image: the ecumenical
enterprise needs three ‘legs’ too - theological exploration,
structural flexibility and local engagement in order to be
fruitful.

Theological progress remains in the ‘ivory tower’ if it is
not implemented in the structures of the Churches and
among the faithful; structural change is cosmetic if nothing
is happening among the people in our Churches and if there
is no theological foundation; ecumenical relationships at
local level are stifled unless there is movement structurally
and in theological thinking;

This, however, is much more easily said than achieved.
Geoffrey Wainwright speaks of the tension which is
perceived to exist between what the theologians are doing
in their ‘ivory towers’ and what is happening at the ‘grass-
roots’ level®

...the ecumenical ‘movement’ has moved— or needed

* Though he makes ironic use of these terms, with reference to one
as an old cliché and the other as jargon designated, that does not strip
them of all truth!
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to move — in two directions, sometimes characterized
as ‘from the top down’ and ‘from the bottom up’.
Theoretical insights and practical initiatives have
sometimes come from church leaders; and doctrinal
dialogues have been conducted by ecclesiastical
hierarchs and professional theologians. The question
then becomes one of ‘reception’ among what the
Jjargon designates as ‘the grass roots ™.

But, he goes on to point out, this can be perceived as
‘condescending’, and, conversely, lay and local initiatives
can be interpreted as “a practical and sacramental ‘impa-
tience’ (which) appear to override concerns of faith and
order that are legitimate over a wider topographical range
and in the longer historical term™”.

This evening, [ would like to reflect on the considerable
achievement of the long-standing theological dialogue
between the two World Communions and then on some-
thing of the lived experience of the relationship between
Catholics and Methodists in a variety of places.

The nature of dialogue and Methodist practice in dialogue

Concerning the nature and function of theological
dialogues, Harding Meyer makes two points so obvious that
they are easily overlooked:

First, they are official church dialogues in that they
are authorised by the respective church authorities
who appoint the delegates and to whom the results
must be directly submitted. Second, they are mainly
concerned with doctrinal matters (esp. authority in
the church, eucharist, ministry, ecclesiology), the aim
being to overcome the church-divisive divergences
inherited from the past and reach agreements on
these issues sufficient for the establishment of closer

fellowship®.

And certain features are pre-requisite:’

Firstly, dialogue partners need to have a common
starting point, a meeting place, in terms of faith and
practice; otherwise, where to start?

Secondly and equally clearly, there must be significant
differences between them in at least some critical matters;

* A paper delivered to the Societas Oecumenica, August 2006: “The
Exchange of Ideas and the Exchange of Gifts: Some Thoughts on
Ecumenical Relations in the Light of Ut Unum Sint(2) and the
International Methodist-Catholic Dialogue”.

* Ibid.

®H. MEYER, “Dialogue, Bilateral” in N. LOSSKY et al., Diction-
ary of the Ecumenical Movement, 2™ ed. (Geneva: WCC
Publications, 2002) 310f.

7 Outlined by G. WAINWRIGHT, Methodists in Dialogue
(Nashville: Abingdon/Kingswood Books, 1995) 31-32.

otherwise, why bother?

Thirdly, partners must have a goal, a point to which they
wish to move; otherwise, the process becomes, literally,
pointless.

Fourthly, partners need to concentrate on issues which
have divided them; otherwise dialogue runs the risk of
becoming too diffuse.

The World Methodist Council has entered dialogue with
a number of partners — the Roman Catholic Church, the
Lutheran World Federation, the World Alliance of Re-
formed Churches, the Anglican Communion, the Salvation
Army and, in an exploratory manner, with the Ecumenical
Patriarchate®.

There is a certain family likeness among these resulting
documents. Dr Wainwright summarizes these’ and 1
paraphrase:

* There is doctrinal responsibility: though John Wesley
differentiated between essential beliefs and nonessen-
tial beliefs (‘opinions’), he was firm about what he
believed to be those essentials of the faith.

* There is spiritual engagement: an acknowledgement of
the Reality beyond the realities;

* There is amissionary thrust: ‘the people called Method-
ist” owe their beginnings to the impulse ‘to spread
Scriptural holiness throughout the land’ and they
continue that thrust;

* And there is explicit glorification of the Triune God,
Father, Son and Holy Spirit, in the texts of all the
dialogues.

The Methodist/ Roman Catholic International Commission

The Methodist / Roman Catholic dialogue was among
the first to be established in the wake of the Second Vatican
Council. The World Methodist Council, meeting in London
in 1966, accepted the invitation to embark on dialogue and
the first meeting took place in 1967. It has continued
without break.

The Commission works in five-year series of meetings,
in step with the meetings of the World Methodist Council.
There have been eight agreed statements and these have
been presented simultaneously to the Council and to the
Vatican. The Council habitually receives each ‘with grati-
tude’ and the Vatican acknowledges each by appointing a
scholar to comment on the text. Conscious that a continuity

¥ The conversations with the Lutherans and World Alliance of
Reformed Churches arrived a satisfactory conclusions; that with the
Anglican Consultative Council was theologically satisfactory, but the
resolution to forward the relationship stalled at the Lambeth
Conference of 1998; the conversation with the Ecumenical
Patriarchate is on hold until other issues are resolved; the dialogues
with the Salvation Army and the Roman Catholic Church are
ongoing.

* G. WAINWRIGHT, Methodists..., op. cit., 33-34.
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of thought and work builds a certain momentum, the
Commission has often indicated themes for the next phase.

With the tacit assent of the Roman Catholic side, the
documents have assumed popularly the name of the
location in which the relevant World Methodist Council has
met and its date'®. Hence the latest document will be known
as Seoul 2006, despite its proper title, The Grace Given You
in Christ. We have been known to remonstrate with
ourselves about this every now and again, but to little avail!

Cardinal Cassidy, speaking to the Conference of the
Methodist Church in Great Britain in June 1998, com-
mented on the nature of this particular dialogue, observing
that

It has been working away quietly (perhaps too
quietly!), but steadily. It has been ...like a deepening
conversation, in which we have attempted to listen to
each other, to find common ground and recognize
that there are areas that are not contentious, in order
then to look at similarities and differences".

This dialogue has indeed received very little public
attention in spite of its long standing. At a colloquium in
honour of Cardinal Kasper in Durham, England, earlier this
year (2006), a member of the most recent Roman Catholic
team commented that this is the Cinderella of the dialogues.
Grace restrained him from indicating who might be the
Ugly Sisters, but the question is: when do we get to the
Ball?

The Reports of the Methodist/Roman Catholic International
Commission

The first report of the Commission was presented to the
Vatican and to the World Methodist Council in Denver in
1971.

This was an introductory and tentative document. The
respective teams were, understandably, in exploratory
mode, feeling their way in a new situation and with a new
relationship. There was an effort to establish common
ground on non-contentious issues such as spirituality and
Christianity in the contemporary world, and then to move
on more sensitive issues such as some associated with
Christian home and family life. The latter part of the
document raised some of the issues which have subse-
quently emerged as most significant in the Commission’s

1 The Denver (1971) and Dublin (1976) reports had no formal title,
but subsequent reports are as follows: Honolulu (1981) Towards a
Statement on the Holy Spirit; Nairobi (1986) Towards a Statement on
the Church; Singapore (1991) The Apostolic Tradition; Rio (1996)
The Word of Life; Brighton (2001) Speaking the Truth in Love; and
Seoul (2006) The Grace Given You in Christ. All documents will be
cited by the city followed by the paragraph number.

" As recorded in Epworth Review 25, 4 (1998) 13-22.

work: eucharist, ministry and authority'?.
While acknowledging the significance of these issues,
and, in particular, that of authority, the Commission

. agreed to postpone these important questions
because it seemed to us fundamentally important to
begin, not with our differences and disagreements,
but with our agreements and with that fundamental
unity without which all our conversations would
cease to be conversations between Christians".

The next report, Dublin 1976, also considered a range of
issues. It noted that

more than once... we have been called to recognize
our common heritage, not just to put an ecumenical
veneer on the otherwise unalterable furniture of our
separation, but to discover the underlying realities on
which our churches are founded and to which the
common feature of our heritage point. Now we must
go further .."*

The third report was the first to have a thematic focus.
Towards a Statement on the Holy Spirit (Honolulu 1981)
notes that ‘“Methodists and Catholics repeatedly discover a
notable rapport when they speak of spirituality, the life of
the Spirit.” The second section of this report rejoices in the
delicately balanced title, “The Holy Spirit, Christian
Experience and Authority”, picking up on what may be
neuralgic issues for Methodists and Catholics respectively.
It highlights the tension between the outcome of the Holy
Spirit’s role in drawing believers into faith communities
and the role of the Spirit in the teaching and disciplining
task of the Church. Among ‘problems or differences which
have recurred and seemed most obstinate’!’, it identifies
“The Nature of the Church’ as the theme for the next phase
of the dialogue.

The fourth report in this dialogue was called Towards a
Statement on the Church (Nairobi 1986). The document
seeks to project a model of church for a time of unity: “As
we reflect on a reunited Church, we cannot expect to find
an ecclesiology shaped in a time of division to be entirely
satisfactory”'®. The text begins with a broad view of the
nature of the Church and gradually narrows the focus to a
concentration on the area of Petrine ministry, thus moving
from the more generally agreed to the more generally

"2 These issues have emerged as priorities in almost every dialogue,
eg ARCIC.

13 Denver 100.
4 Dublin 17.
'S Honolulu 57.

16 Nairobi 22.
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contentious. It is here that we find stated for the first time
the goal of this dialogue: full communion in faith, mission
and sacramental life"’.

Moving to a more detailed examination of structures of
ministry'®, and, in particular, of the Petrine Office'’, this
report seeks, through Scripture and history, to discern a
more universal pattern for ministry. The Church has always
needed a God-given ministry, but

...we are not agreed on how far this development of
ministry is now unchangeable and how far loyalty to
the Holy Spirit requires us to recognize other forms
of oversight and leadership that have developed,
often at times of crisis or new opportunity in Chris-
tian history™.

Prophetically, provocatively or prematurely, but, in any
case, tentatively, it suggests that

It would not be inconceivable that at some future date
in a restored unity, Roman Catholic and Methodist
bishops might be linked in one episcopal college and
that the whole body would recognize some kind of
effective leadership and primacy in the Bishop of
Rome™.

And now, or so it seems to me, that the commission
moves, consciously or otherwise, into a more focussed
mode.

The fifth report, The Apostolic Tradition (Singapore
1991) attempts to set out the theological perspectives in
which more specific questions may be viewed. With the
motif of koinonia very much in the ecumenical mind at the
time, the working definition of tradition became ‘koinonia
in time’. Set in an understanding of ‘The Apostolic Faith:
its Teaching, Transmission and Reception’, it was hoped
that ministry might be viewed from a new perspective, that
of ‘Serving within the Apostolic Tradition’ —to use the two
main headings in the report.

It is precisely here that the major issues lie: apostolic
succession and the role of bishops in the church, the nature
of ordination and the location of authority in the Church.
These are issues which continue to exercise this —and other
— dialogues.

In the sixth report, The Word of Life: a Statement on
Revelation and Faith (Rio de Janeiro1996), the Commis-
sion was “looking for commonly acceptable ways of

"7 Ibid., 20.
'8 Ibid., 29-38.
"% Ibid., 39-75.
2 Ibid., 29.

2 Ibid., 62.

expounding the historical self-disclosure and indeed self-
gift of the triune God, focussed in Jesus Christ, the Word
made flesh, and brought home to successive generations of
believers by the Holy Spirit, released in power at Pente-
cost”?, It sought also to consolidate agreement reached
thus far and to provide a basis for movement to more
contentious issues.
The report observes that

...Roman Catholics and Methodists share a common
concern regarding the Church universal as an
expression of communion in Christ. But they differ
widely in their beliefs about the means which God
has given to attain or preserve this goal. These
differences may be the greatest hindrances on the
way to full communion™.

However, the publication in 1995 of the Papal encyclical
Ut Unum Sint**, with its oft-quoted paragraph 96, encour-
aged the dialogue to suggest that

Future study could address the related topics of
pastoral and doctrinal authority, the offices of
oversight in the church and succession in them, and
the offer made by Rome of a Petrine ministry in the
service of unity and communion®.

Thus the seventh report, Speaking the Truth in Love
(Brighton, England, 2001), turned its attention to the issues
surrounding teaching authority among Catholics and
Methodists. This report deviates from the usual pattern, in
that the first section states in systematic form what the
commission believes it possible to agree on concerning
authoritative teaching, noting the divergences that remain
and the questions one side would like to put to the other,
while the second describes the practices and understanding
of each party in a way readily accessible to the other. It is
suggested that those unfamiliar with either or both partners
should read this first!

The report indicates considerable agreement in many

2 Rio 1.
3 Ibid., 130.

2 Ut Unum Sint: Encyclical Letter of the Holy Father John Paul II

on Commitment to Ecumenism (Vatican City: Libreria Editrice
Vaticana, 1995):
Paragraph 96: ... Could not the real but imperfect communion existing
between us persuade Church leaders and their theologians to engage
with me in a patient and fraternal dialogue on this subject, a dialogue
in which, leaving useless controversies behind, we could listen to
each other, keeping before us only the will of Christ for his Church
and allowing ourselves to be deeply moved by his plea ‘that they may
all be one...so that the world may believe that you have sent me’ (Jn
17:21)?

» Rio 132.
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areas, but differences remain over teaching authority.
Acknowledging that “Christ’s Church is totally dependent
on the free gift of God’s grace for every aspect of its life
and work™?, the report reflects on how this grace may be
channelled and through whom. Paragraph 61 crystallised
this —

Methodists and Catholics affirm that baptism, confir-
mation and ordination are unrepeatable acts whereby
God'’s grace is conveyed to the recipient in special
ways. However, some of our remaining differences
centre on whether and how a means of grace may be
‘guaranteed’ or ‘trustworthy’. Catholics ask Method-
ists how and by what criteria they verify that a
particular means is a trustworthy channel of God'’s
grace. Methodists ask Catholics whether the idea of
the guaranteed quality of a sacrament takes full
account of the weakness, limitations and sinfulness of
the human beings called to be agents of God’s
grace....

The eighth and most recent report, The Grace Given You
in Christ (Seoul 2006), indicates in its subtitle something of
the ‘cumulative’ methodology of this dialogue — “Catholics
and Methodists further reflect on the Church.’ (my italics).

The opening chapter is historical in nature and reflects
on the perceptions each partner has had of the other over
the years. Though there was sometimes genuine under-
standing, the report observes that mutual evaluations were
more often

. coloured by the religious, social and political
conflicts which have generally characterised rela-
tionships between Protestants and Catholics, and
they were fed by mutual ignorance, defective under-
standings or partial views of each other”’.

Both communions “acknowledge the changes that came
with the Second Vatican Council...as a result (of which)
there has been a shift from polemics to dialogue, from
accusation to respect and from ignorance to trust™*.

Posing the question ‘What is the Church?’ the second
chapter builds on and reaffirms many of the findings which
emerged in previous reports®. It concludes that Methodists
and Catholics are agreed on much that constitutes Church
—the role of the Holy Spirit in calling together the commu-
nity of God’s people; the trinitarian ‘shape’ of the church
as ‘People and Family of God the Father’, ‘Body and Bride

26 Brighton 49.
¥ Seoul 11.
2 Ibid., 39.

» In particular the Nairobi, Singapore, Rio and Brighton reports.

of Jesus Christ, God the Son Incarnate’, ‘Living Temple of
the Holy Spirit’;” on ministry as “a gift from God to the
Church, a graced service of the Church’s living communion
with Christ throughout the world and through the ages™™.

The serious divergences are clearly in the consideration
of ministry and these include “a precise understanding of
the sacramental nature of ordination, the magisterial role of
the episcopate in apostolic succession, the assurance
asserted of certain authoritative acts of teaching , and the
place and role of the Petrine ministry™'.

Picking up on the language of ‘gift’ used in Ut Unum
Sint?, and acknowledging that “the Holy Spirit is the true
giver of the gifts we are seeking to exchange™”. the third
chapter seeks to identify the principle ways in which
Methodists and Roman Catholics are able to recognize each
other’s ecclesial character; and then highlights “the gifts we
truly have to offer each other in the service of Christ in the
world”*,

Acknowledging that there is a difference of starting
place: “Catholics have an instinct for the whole and an
emphasis upon the confident actions of the Church as
Church, while Methodists have an instinct for the individ-
ual and an emphasis upon the assurance that each individ-
ual has”, and, further, that “Catholics tend to think first of
apostolic succession and Methodists of mission”™, the
report proceeds to consider what we might each offer the
other.

Time does not permit a full enumeration, but among
those which Methodists might offer Roman Catholics are®’

* the role of lay people in both preaching and the
decision-making process of the church;

* a concept of ministry which includes lay people and
which includes women among the ordained;

* a characteristic ethos in worship and spirituality,
expressed often, though not exclusively, through the
hymns of Charles Wesley.

30 Seoul 89.
31 Seoul 92.

32Ut Unum Sint 28: “Dialogue is not simply an exchange of ideas.
In some way it is always an ‘exchange of gifts’. (cf. Lumen Gentium
13)”.

 Seoul 97.
3 Ibid., 97.
3 Ibid., 99.
3 Ibid., 101.

7 Ibid., 114-120.
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The gifts Roman Catholics, in their turn, might offer
Methodists include®

» an articulated ecclesiology , with a sense of continuity
both in space and in time;

* the Petrine ministry, offered as a service of love and
unity;

* those doctrines, which at the Reformation, became
obscured rather than reformed of excess and which, at
the Second Vatican Council, were re-articulated;
among these understandings of the Eucharist and of
the priesthood;

We are taught that it is more blessed to give than to
receive, but we need to be sensitive to the possibility of a
‘dead mouse’ gift”. What we treasure, and even feel we
may sacrifice in the giving, may be distasteful and unac-
ceptable to the intended recipient! Methodists and Roman
Catholics need at all times to be sensitive to each other!

Noting Pope Benedict’s words that “Concrete gestures
that enter hearts and stir consciences are essential, inspiring
in everyone that inner conversion that is the prerequisite for
all ecumenical progress™*, the final chapter of the report
seeks to ground the agreement reached throughout the forty
years of this dialogue.

This section is carefully structured in terms of the
declared goal of the dialogue — full communion in faith,
mission and sacramental life. It notes a number of national
Methodist/Roman Catholic dialogues — in Great Britain,
New Zealand and the United States —

Outlining a number of principles and proposals for
closer working together, the Report allows that

The practical proposals outlined in this chapter do
not exhaust the possibilities for closer collaboration
..... nor are they equally relevant to the groups
specifically addressed in this report. Nevertheless,
these proposals constitute a comprehensive set of
concrete gestures that will assist our two commu-
nions as we journey towards the next stage on the
way to our full visible unity*'.

This report was presented to the World Methodist
Council meeting in Seoul, South Korea, in July 2006. It
was received with enthusiasm. It has also been presented
to the Vatican, who will commission a response. We wait

® Ibid., 128-135.

¥ An image which surfaced at the 2005 conference on
Methodist/Catholic dialogue in Dallas, Texas.

“ BENEDICT XVI, “Striving to be the ‘Servus servorum Dei’,”
Initial Message of Pope Benedict XVI, Wednesday, 20 April [2005],
§5, L’Osservatore Romano, English ed., 17, 1871 (27 April 2005) 4.

41 Seoul 163.

to see the direction the next phase will take...!
David Chapman, in a paper presented during the last
session of the dialogue, suggests that

Perhaps the most basic question for the Joint Com-
mission to address is how Methodists and Catholics
can together revisit the undivided history of the
Church to find sources, methods and norms for an
ecclesiology that will enable subsequent differences
to be overcome®.

Audience with His Holiness, Pope Benedict XVI

The work of the Commission was marked in a signifi-
cant way last December (2005) when a delegation from the
World Methodist Council was received in private audience
with Pope Benedict XVI. Commenting on the ‘patient and
persevering dialogue in which we have engaged,” His
Holiness observed that

These efforts have been candid in addressing areas of
difference. They have also demonstrated a consider-

able degree of convergence and are worthy of reflec-

tion and study. Our dialogue and the many ways in

which Catholics and Methodists have become better
acquainted have allowed us to recognize together
some of those “Christian treasures of great value” ...

let us seek to foster a mutual commitment to the Word
of God, to witness and to joint prayer®.

Formal Association with ‘Joint Declaration on the Doc-
trine of Justification’

There has been an interesting development involving a
mutual partner, the Lutheran World Federation.

At the meeting of the World Methodist Council Execu-
tive in Oslo, Norway (September 2002), congratulations
were sent to the Roman Catholic Church and the Lutheran
World Federation on the signing of the Joint Declaration
on the Doctrine of Justification. Discussion began as to the
possibility of the World Methodist Council ‘signing up’ to
an historic and significant agreement reached between two
of its own dialogue partners on an issue of fundamental
theological importance. After discussion with representa-
tives of the Roman Catholic Church and the Lutheran
World Federation, a draft text associating the Council with
the Declaration was sent to all the member churches of the

“ D. CHAPMAN, “The Nature and Identity of the Church in
Methodist-Catholic Dialogue”, 2003. For a much fuller treatment of
this dialogue see D. CHAPMAN, In Search of the Catholic Spirit:
Methodists and Roman Catholics in Dialogue (Peterborough:
Epworth Press, 2004).

4 BENEDICT XVI, Address to members of the World Methodist
Council, Friday, December 9®, 2005, L 'Osservatore Romano, English
ed., 51/52, 1924 (21/28 December 2005) 5.

N. 71 / Spring 2007

Bulletin / Centro Pro Unione 19




World Methodist Council for response and comment. The
responses received were unanimous in their support. On
Sunday, July 23" 2006, in the presence of the World
Methodist Conference in Seoul, representatives of the three
World Communions signed an Official Common Declara-
tion*.

The methodology here may hold promise for other
dialogues and agreements. Being more than a dialogue, yet
not quite multilateral, it allows for associations of the like-
minded, so to speak, on specific theological issues.

Mind the Gap!

Those who have travelled on the London Underground
system will be familiar with the intoned warning, ‘Mind the
gap!’* Those undertaking the ecumenical journey need also
to mind the gap, the gap between the theological discourse
and the lived experience of the faithful. As with the London
Underground, the gap varies: sometimes it is hardly
noticeable, other times it is considerable.

The commission acknowledges that “an international
report cannot take proper account of the immense variety of
local circumstances that affect relations between Catholics
and Methodists in different parts of the world.”*®. Never-
theless, when considering Methodist/ Roman Catholic
relations as a whole, honesty compels us to acknowledge
and to deal with the gap*’. There are many factors —we can
only consider a few.

Firstly, in most situations, the Methodist Church is in a
minority situation in relation to the Roman Catholic
Church. There are, after all, some one and a half billion

*“ OFFICIAL COMMON AFFIRMATION
In this Statement the World Methodist Council and its member
churches affirm their fundamental doctrinal agreement with the

teaching expressed in the Joint Declaration on the Doctrine of

Justification signed at Augsburg on 31 October 1999 on behalf of the
Lutheran World Federation and the Catholic Church.

The signing partners of the Joint Declaration on the Doctrine
of Justification join together in welcoming the above Statement of the
World Methodist Council and its member churches, which declares
and demonstrates Methodist agreement with the consensus in basic
truths of the doctrine of justification as expressed in the Joint
Declaration on the Doctrine of Justification.

Building on their shared affirmation of basic truths of the
doctrine of justification, the three parties commit themselves to strive
together for the deepening of their common understanding of
justification in theological study, teaching and preaching. The present
achievement and commitment are viewed by Catholics, Lutherans
and Methodists as part of their pursuit of the full communion and
common witness to the world which is the will of Christ for all
Christians.

# _between the train and the platform, quite wide at some stations
and on curved platforms!

4 Seoul 142.

7T am grateful to contacts, mainly Methodist, from a number of
countries who have taken time to share their experiences with me.

Roman Catholics and just seventy four million Methodists.
This clearly affects the relationship between the two
communions at local level.

Colin Ride, Europe Secretary of the Methodist Church
in Great Britain, has observed

1t’s a bit like the elephant and the mouse. The ele-
phant doesn’t always see the mouse, so the mouse
gets trampled; even if it does see the mouse, it gets
ignored because it’s so small. On the other hand a
few elephants notice the mouse and try not to tread
on it as they realise it has a life of its own but be-
cause the elephant is so big it’s hard for it do things

differently.
Less colourfully perhaps, the Seoul document notes that

While doctrine and theology are of major importance
in the life of the churches, the religious experience of
the faithful cannot be separated from their social
setting. Majorities tend to restrict the freedom of
minorities. When, in the past, Methodism was part of
a Protestant majority or ascendancy, it tended to
contribute to the marginalisation of Roman Catholics
in society and to the imposition of measures against
the free exercise of their faith. Likewise, where
Roman Catholicism dominated, it tended to margin-
alise Protestants, including Methodists, to prevent
them from full participation in society, and to limit
the free practice of their faith and exercise of con-

science®.

There can be no question about this. To illustrate from
Ireland, it was clearly the case that the majority influence
on the legislative body has served in times past to block
access for non-Catholics (ie. members of other Christian
traditions and those of other faiths and none) to services
such as contraception and divorce. Catholic ethos and
practice in hospitals in the field of obstetrics left non-
Catholic mothers feeling insecure about their treatment.
And this perception — or reality — lingers in rumbling
arguments about the ethos of the large teaching hospitals
particularly in Dublin.

In Ireland, Methodists are a minority within a minority.
All-too-often, ecumenical relations are perceived, at least
by the media, as relations between Anglicans and Roman
Catholics. The growing number of Orthodox Christians,
members of ‘new churches’ and of African and other
indigenous churches may serve as a corrective to this!

It is the case that majorities tend to know little about the
minorities among them. A minister who formerly served in
this city comments that

*® Ibid., 32.
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Italian Catholicism is something of an enigma! The
vicinity of the Vatican at the centre of the nation’s
capital means that, despite the effects of secularism,
Catholicism continues to have a profound influence
on the national conscience, political and social life.
One would therefore expect recent developments
within Catholicism to be felt in Italy before anywhere
else.

He continues...

At a certain superficial level this can be seen in
ecumenical relations.  Shortly after the second
Vatican Council, each Diocese nominated an Ecu-
menical Officer whose task was, and continues to be
today to encourage contact between the Roman
Catholic Diocese and other Churches, particularly
Protestants and Orthodox....

And he comments that...

On the other hand, the understanding of Protestant-
ism in general and of Methodism in particular in
even the most ecumenically active Parishes is very
limited and quite shallow. When asked to speak
about Protestantism at Catholic Parishes I never
ceased to be amazed by the ignorance I encountered,
both from laity and clergy. We are frequently con-
fused with Mormons or Jehovah’s Witnesses;, many
asked me whether we believed in Jesus, the Holy
Spirit and whether we celebrated Christmas and
Easter!

I can echo that from personal experience in Ireland.
Secondly, it should be recognized that the picture varies
enormously, with all that that means of the need for stories
to be shared and lessons to be learned.
An Austrian minister reports that

In many parishes ecumenical groups exist; pulpit
exchange, ecumenical worship services are being
held. So- called ecumenical marriages are not a
problem any more. There are clear regulations and
agreements. All this has become ecumenical normal-
ity. In Vienna and Graz days or weekends of theologi-
cal studies are organised regularly once or twice a
year. These events have helped people to understand
the different theological and spiritual traditions of
the different churches. They helped to establish an
atmosphere of mutual respect and interest.

Speaking of co-operation in religious broadcasting, he
observes that

This form of ecumenical cooperation has helped to

establish a kind of ecumenical fellowship and friend-
ship across all confessional lines that still nourish all
other ecumenical forms of living and working to-
gether.

But, in other places, there remains ‘theological name-
calling’ of a nasty kind.

In parts of Latin America, where the Roman Catholic
Church is in majority of about 85%, situations arise where
“there is very little working together... with RC’s labeling
evangelicals as ‘sects’ and evangelicals calling the RC’s
‘papist’ or ‘heretics ™.

Sadly, in spite a history of working together on social
concerns in Brazil, internal dissention between ‘liberals’
and ‘conservatives’ in the Methodist Church has led to a
call for the Methodist Church to withdraw from any body
which includes the Roman Catholic Church. This, in turn,
has been welcomed by an element within the Roman
Catholic Church opposed to ecumenical dialogue.

A comment from Pakistan indicates that

there remains a very real antipathy between Protes-
tants and Catholics with a lot of Protestants thinking
that they are the true bible-believers and the Catho-
lics thinking that Protestants are outside the king-
dom.

But Methodists and Catholics are at one when there are
social issues of one kind or another with which they need
to engage together.

A theologian from Brazil comments that

After the 1960s, the Methodist Church championed
ecumenism in Brazil and worked very closely with the
Catholic Church. This was important after 1964 and
during the 1970s, when both churches worked to-
gether in social projects and opposed the military
dictatorship in Brazil by supporting liberation
theology.

Similarly from Sri Lanka

What brings us together is social conditions and not
any Biblical or Theological foundations. For exam-
Dle, there is regular contact and mutual consultation
on issues related to the nation. This is very specifi-
cally manifest in the Northern and Eastern provinces
where the impact of the ethnic conflict is acute.

from Pakistan

The United Church of Pakistan (of which the Method-
ists are a part), has a relationship of support and
cooperation with the Roman Catholic Church in
areas of advocacy, human rights and education...as
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a minority church within an Islamic context much of
relationship and work is harmonious for purposes of
witness and identity.

However, a South African minister observes

My personal sense is that sincel 994 ...relations have
got weaker. Prior to 1994 there was a solidarity in
the struggle against apartheid which went deep and
found expression in resistance and protest. It is
missing now.

Thirdly, this dialogue, in common with other dialogues,
has a major problem with reception. Most Methodists and
Catholics are quite simply not aware that it exists and
therefore it has not informed their relationship in any way.

It would undoubtedly be helpful if there were more
local/regional dialogues. There are very few. This can be
attributed at least in part to disparity in numbers. “We are
too small to be considered as a reliable ecumenical partner
for any dialogue in depth,” says a Methodist bishop from
Portugal.

Notable, however, are the dialogue committees in Great
Britain, New Zealand and the United States. The dialogues
in Great Britain and in the United States have reflected on
the documents of the International Commission and have
produced agreed statements of their own. In particular, the
British Methodist/Roman Catholic Committee has pro-
duced a document on Mary, Mother of the Lord — towards
a shared understanding — a theme with which the Interna-
tional Commission has not yet engaged®. Of the dialogue
in New Zealand, one member comments that

It has not been our inclination here to produce ‘agre-
ed statements’. Rather we have examined major
areas of difference, such as priesthood and ministry,
eucharist and baptism. In the third phase ...there
have been discussions on end-of-life issues and
euthanasia, on the churches’ social witness and
music in worship.

The President of the Methodist Church in Sri Lanka,
Ebezener Joseph, makes the pertinent comment that

What is needed is for an official proclamation by
Vatican and the World Methodist Council to make it
mandatory for localised discussions on areas of
agreements reached and for them to formulate the
practical implications at the local level, if it is to
further strengthen relationships and see practical,
action-oriented consequences.

4 M. EVANS, Mary, Mother of the Lord, Sign of Grace, Faith and
Holiness: Towards a Shared Understanding (London: Methodist
Publishing House/CTS Publications, 1995).

Following the signing of the document of association
with the Joint Declaration on the Doctrine of Justifica-
tion, a Korean theologian emailed me observing that

... most of Korean Methodist bishops are apprehen-
sive about the July ‘theological shock’ at the World
Methodist Conference...... The anxiety of Korean
bishops is mainly caused by their lack of understand-
ing in the matter of the ecumenical dialogue.

The Korean Methodist bishops are not alone in this matter,
I suspect!

Conclusion

In welcoming his Excellency Philip McDonagh, to the
Holy See, Pope John Paul drew attention to the significance
of the ecumenical task

The message of the Gospel cannot be separated from
the call to a change of heart, neither can evangeliza-
tion be isolated from ecumenism and the promotion
of fellowship, reconciliation and openness to others,
especially to other Christians. May the initiatives of
all those who seek peace and reconciliation be
blessed by God’s grace and bear fruit for the chil-
dren of tomorrow™.

The task is far from completed, even after forty years.
The theological dialogue has come a long and encouraging
way; Methodists and Roman Catholics are working,
praying, witnessing together in a way that would not have
seemed possible even fifty years ago. To return to the
image of the milking stool, it isn’t as steady as it might be,
but it is a good deal less wobbly than it was! We should not
be discouraged, we are in a very different place to where
we were before we started — and it is a better place. It is a
matter of keeping on keeping on, as my mother would
say.Welcoming his Excellency, Francis Campbell, to the
Holy See, Pope Benedict made precisely this point

1 encourage all those involved in this work never to
rest content with partial solutions but to keep firmly
inview the goal of full visible unity among Christians
which accords with the Lord’s will for his Church®'.

John Wesley concluded his Letter to a Roman Catholic
with words which have something for every stage of

relationship between the two communions...

In the name, then, and in the strength of God, let us

30 September 5", 2004, L ’Osservatore Romano, English ed., 37,
1860 (15 September 2001) 8.

! December 23™, 2005, L 'Osservatore Romano, Englished., 2, 1926
(11 January 2006) 8.
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resolve, first, not to hurt one another; to do nothing
unkind or unfriendly to each other, nothing which we
would not have done to ourselves. Rather let us
endeavor after every instance of a kind, friendly, and
Christian behavior towards each other.

Let us resolve, secondly, God being our helper, to
speak nothing harsh or unkind of each other. The
sure way to avoid this is to say all the good we can
both of and to one another, in all our conversation,
either with or concerning each other, to use only the

language of love, to speak with all softness and

tenderness, with the most endearing expression which
is consistent with truth and sincerity.
Let us, thirdly, resolve to harbor no unkind thought,

no unfriendly temper towards each other. Let us lay
the axe to the root of the tree, let us examine all that

rises in our heart, and suffer no disposition there
which is contrary to tender affection. Then shall we
easily refrain from unkind actions and word, when
the very root of bitterness is cut up.

Let us, fourthly, endeavor to help each other on in

whatever we are agreed leads to the Kingdom. So far

as we can, let us always rejoice to strengthen each
other’s hands in God>.

2 J. WESLEY, “Letter to a Roman Catholic...,” op. cit., §17

Charles Wesley, younger brother of John, catches the
sentiment perhaps more poetically

Christ, from whom all blessings flow,
Perfecting the saints below,

Hear us, who Thy nature share,
Who thy mystic body are.

Never from Thy service move,
Needful to each other prove;

Use the grace on each bestowed,
Tempered by the art of God.

Love, like death, has all destroyed,
Rendered all distinctions void;
Names and sects and parties fall;
Thou, O Christ, art all in alll>

33 BRITISH METHODIST CONFERENCE, BAPTIST UNION,
CHURCHES OF CHRIST, CHURCH OF ENGLAND,
CONGREGATIONAL FEDERATION, METHODIST CHURCH IN
IRELAND, UNITED REFORMED CHURCH, and WESLEYAN
REFORM UNION, (eds.), Hymns and Psalms: A Methodist and
Ecumenical Hymn Book (London: Methodist Publishing House,
1983) 764.
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A BIBLIOGRAPHY
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THEOLOGICAL DIALOGUES
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ABBREVIATIONS FOR CONFESSIONAL FAMILIES
CHURCHES AND COUNCILS

A Anglican M Methodist
AC ... .. ....... Assyrian Church of the East MECC......... Middle East Council of Churches
AIC ............... African Instituted Churches Mn ... . . Mennonite
B Baptist MO o Moravian
CC....ovii Chaldean Catholic Church O, . Eastern Orthodox (Byzantine)
CEC ......... Conference of European Churches ocC ....... Old Catholic (includes Polish National)
CCEE . Council of European Episcopal Conferences 00 ....... Oriental Orthodox (Non-Chalcedonian)
CP................ Constantinople Patriarchate Pe oo Pentecostal
CPCE Community of Protestant Churches in Europe R Reformed

(formerly Leuenberg Church Fellowship) RC...... Roman Catholic
Do Disciples of Christ SA .. Salvation Army
DOMBES ............... Groupe des Dombes SDA ................. Seventh-Day Adventist
E . oo Evangelicals U, United Churches
FC .. Free Churches W Waldensian
FO ... Faith and Order WCC.............. World Council of Churches
L..... Lutheran (includes German ‘Evangelische’)

LIST OF DIALOGUES

A-B: Anglican-Baptist International Forum

A-D/aus: Anglican Church of Australia-Churches of Christ Conversations

A-L: Anglican-Lutheran International Commission

A-L / africa: All Africa Anglican-Lutheran Commission

A-L / aus: Anglican-Lutheran Conversations in Australia

A-L / can: Canadian Lutheran Anglican Dialogue

A-L/eng-g: Representatives of the Evangelical Church in Germany (EKD)
and of the Church of England

A-L / eng-nordic regions: Representatives of the Nordic countries and of
the Church of England

A-L / eur: Anglican-Lutheran European Regional Commission

A-L / usa: Episcopal-Lutheran Dialogue in the USA

A-L-R / eng-f: Official Dialogue between the Church of England and the
Lutheran-Reformed Permanent Council in France

A-M: Anglican-Methodist International Commission

A-M/ eng: Anglican-Methodist Conversation in Great Britain

A-Mo: Anglican-Moravian Conversations

A-Mo / usa: Moravian-Episcopal Dialogue in the USA

A-O: Anglican-Orthodox Joint Doctrinal Commission

A-O/ usa: Anglican-Orthodox Theological Consultation in the USA

A-OC: Anglican-Old Catholic Theological Conversations

A-OC /na: Anglican-Old Catholic North American Working Group
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A-OO: Anglican-Oriental Orthodox Dialogue

A-OO / copt: Anglican-Coptic Relations

A-R: Anglican-Reformed International Commission

A-RC: Anglican-Roman Catholic International Commission (ARCIC)

A-RC: International Anglican-Roman Catholic Commission for Unity and
Mission (IARCCUM)

A-RC/ aus: Anglican-Roman Catholic Commission of Australia

A-RC/b: Belgian Anglican-Roman Catholic Committee

A-RC/ br: Brazilian Anglican-Roman Catholic National Commission

A-RC/ ean: Canadian Anglican-Roman Catholic Dialogue Commission

A-RC/ eng: English Anglican-Roman Catholic Committee

A-RC/eur: Anglican-Roman Catholic Working Group in Western Europe

A-RC/f: Anglican-Catholic Joint Working Group in France

A-RC / usa: Anglican-Roman Catholic Dialogue in the USA

A-U/aus: Conversations between the Anglican Church of Australia and the
Uniting Church in Australia

AC-CC: Joint Commission for Unity between the Assyrian Church of the
East and the Chaldean Catholic Church

AC-00/ copt: Theological Dialogue between the Assyrian Church of the
East and the Coptic Orthodox Church

AC-00/ syr: Bilateral Commission between the Assyrian Church of the
East and the Syrian Orthodox Church
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AC-RC: Mixed Committee for Theological Dialogue between the Catholic
Church and the Assyrian Church of the East

AIC-R: Dialogue between the African Instituted Churches and the World
Alliance of Reformed Churches

B-CPCE / eur: Dialogue between the Community of Protestant Churches
in Europe and the European Baptist Federation

B-L: Baptist-Lutheran Dialogue

B-L / g: Baptist-Lutheran Dialogue in Germany

B-L / n: Baptist-Lutheran Dialogue in Norway

B-L/ sf: Baptist-Lutheran Conversation in Finland

B-L / usa: Baptist-Lutheran Dialogue in the USA

B-M-W /italy: Baptist-Methodist-Waldensian Relations in Italy

B-Mn: Baptist-Mennonite Theological Conversations

B-O: Baptist-Orthodox Preparatory Dialogue

B-R: Baptist-Reformed Dialogue

B-RC: Baptist-Roman Catholic International Conversations

B-RC/ f: Baptist-Catholic Joint Committee in France

B-RC / usa (ab): American Baptist-Roman Catholic Dialogue

B-RC/ usa (sb): Southern Baptist-Roman Catholic Dialogue

CEC-CCEE: Joint Committee of Conference of European Churches and
Council of European Episcopal Conferences

D-L / usa: Disciples of Christ-Lutheran Dialogue in the USA

D-O / rus: Disciples of Christ-Russian Orthodox Dialogue

D-R: Disciples of Christ-Reformed Dialogue

D-RC: Disciples of Christ-Roman Catholic International Commission for
Dialogue

D-U/ aus: Conversations between the Churches of Christ in Australia and
the Uniting Church in Australia

D-U / wsa: Disciples of Christ-United Church of Christ Dialogue in the
USA

DOMBES: Dialogues des Dombes

E-RC: Evangelical-Roman Catholic Dialogue on Mission

E-SDA: Theological Dialogue between the World Evangelical Alliance and
the Seventh-Day Adventist Church

FC-0/ g: Free Churches-Orthodox Dialogue in Germany

FO: Faith and Order conferences, consultations, studies

L-M: International Lutheran-Methodist Joint Commission

L-M / n: Conversation between the Church of Norway and the United
Methodist Church in Norway

L-M / s: Dialogue between the United Methodist Church in Sweden and
Church of Sweden

L-M/ sf: Lutheran-Methodist Dialogue in Finland

L-M/ usa: US Lutheran-United Methodist Dialogue

L-Mn/ f: Lutheran-Mennonite Dialogue in France

L-Mn/ g: Theological Dialogue between the United Evangelical Lutheran
Church in Germany (VELKD) and the Association of Mennonite
Assemblies in Germany (AMG)

L-Mn / usa: Lutheran-Mennonite Dialogue in the USA

L-Mo / usa: Lutheran-Moravian Dialogue in the USA

L-O: Lutheran-Orthodox Joint Commission

L-O / g-cp: Theological Dialogue between the Evangelical Church in
Germany (EKD) and the Ecumenical Patriarchate

L-O / g-rom: Theological Dialogue between the Evangelical Church in
Germany (EKD) and the Romanian Orthodox Church

L-O / g-rus: Theological Dialogue between the Evangelical Church in
Germany (EKD) and the Russian Orthodox Church

L-O / sf: Theological Discussions between the Evangelical Lutheran
Church of Finland and the Finnish Orthodox Church

L-O / sf-rus: Theological Discussions between the Evangelical Lutheran
Church of Finland and the Russian Orthodox Church

L-O / usa: Lutheran-Orthodox Dialogue in the USA

L-O-R / f: Dialogue between Representatives of the Inter-Orthodox
Bishops’ Committee in France and the Protestant Federation of France

L-O-R/ na: Lutheran-Orthodox-Reformed Theological Conversations in
North America

N. 71 /Spring 2007

L-OC / g: Dialogue between the United Evangelical Lutheran Church in
Germany (VELKD) and the Old Catholic Church in Germany

L-O0/ copt: Theological Dialogue between the Coptic Evangelical Church
and the Coptic Orthodox Church

L-O0 / copt-s: Coptic Orthodox-Lutheran Dialogue in Sweden

L-00 / india: Dialogue between the Orthodox Syrian Church of the East
and the Lutheran Churches in India

L-Pe / sf: Lutheran-Pentecostal Dialogue in Finland

L-Pe-R / f: Pentecostal-Protestant Dialogue in France

L-R: Lutheran-Reformed Joint Commission

L-R/arg: Dialogue between the Evangelical Church of the Rio de la Plata
and the Evangelical Congregational Church of Argentina

L-R / aus: Dialogue between the Lutheran Church of Australia and the
Reformed Churches of Australia

L-R/ can: Canadian Lutheran-Reformed Conversations

L-R/f: Fédération Protestante de France

L-R/usa: Lutheran-Reformed Committee for Theological Conversations
in the USA

L-R-RC: Lutheran-Reformed-Roman Catholic Dialogue

L-R-RC/ f: Catholic-Protestant Joint Working Group in France

L-R-SDA / f: Protestant-Seventh-day Adventist Dialogue in France

L-R-U/ eur: Leuenberg Church Fellowship

L-RC: Lutheran-Roman Catholic Commission on Unity

L-RC/arg: Lutheran-Roman Catholic Dialogue Commission in Argentina

L-RC/ aus: Lutheran-Roman Catholic Dialogue in Australia

L-RC/br: National Roman Catholic-Lutheran Commission in Brazil

L-RC/ can: Lutheran-Roman Catholic Dialogue in Canada

L-RC/g: Joint Commission of the Evangelical Church in Germany (EKD)
and the German Episcopal Conference (DB)

L-RC/india: Lutheran-Roman Catholic Dialogue in India

L-RC/ jap: Lutheran-Roman Catholic Joint Commission in Japan

L-RC/ n: Lutheran-Roman Catholic Discussion Group in Norway

L-RC / s: Official Working Group of Dialogue between the Church of
Sweden and the Catholic Diocese of Stockholm

L-RC/ sf: Lutheran-Roman Catholic Relations in Finland

L-RC / usa: Lutheran-Roman Catholic Dialogue in the USA

L-SDA: Lutheran-Seventh-Day Adventist Consultations

L-U/aus: Theological Dialogue between the Lutheran Church of Australia
and the Uniting Church in Australia

M-O: Methodist-Orthodox Commission

M-R: Methodist-Reformed Dialogue

M-RC: Joint Commission between the Roman Catholic Church and the
World Methodist Council

M-RC / eng: English Roman Catholic-Methodist Committee

M-RC/usa: Dialogue between the Roman Catholic Church and the United
Methodist Church in the USA

M-SA: Methodists and Salvation Army in Dialogue

Mn-R: Mennonite World Conference and World Alliance of Reformed
Churches

Mn-RC: Mennonite-Catholic International Dialogue

0-0C: Joint (Mixed) Orthodox-Old Catholic Theological Commission

0-00: Joint Commission of the Theological Dialogue between the
Orthodox Church and the Oriental Orthodox Churches

0-00/rus: Theological Dialogue between the Russian Orthodox Church
and the Oriental Orthodox Churches

O-R: Orthodox-Reformed International Dialogue

O-R / ch: Protestant-Orthodox Dialogue Commission in Switzerland

O-R / na: Orthodox-Reformed Conversations in North America

O-R / rus: Dialogue between the World Alliance of Reformed Churches
and the Russian Orthodox Church

O-RC: Joint International Commission for Theological Dialogue between
the Roman Catholic Church and the Orthodox Church

O-RC/ ch: Orthodox-Roman Catholic Dialogue in Switzerland
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O-RC/ f: Joint Catholic-Orthodox Committee in France

O-RC/g: Greek Orthodox-Roman Catholic Joint Commission in Germany

O-RC / rom: Joint Commission for Dialogue between the Romanian
Orthodox Church and the Romanian Church United with Rome (Greek-
Catholic)

O-RC / rus: Theological Conversations between Representatives of the
Russian Orthodox Church and the Roman Catholic Church

O-RC /rus-g: Theological Dialogue between the Russian Orthodox Church
and the German Episcopal Conference

O-RC/usa: North American Catholic-Orthodox Theological Consultation

O-U/ aus: Theological Dialogue between the Greek Orthodox Archidioce-
se of Australia and the Uniting Church in Australia

OC-R-RC / ch: Old Catholic-Reformed-Roman Catholic Dialogue in
Switzerland

OC-RC: Old Catholic-Roman Catholic Conversations

OC-RC / ch: Dialogue Commission of the Old Catholic and the Roman
Catholic Churches in Switzerland

OC-RC / g: Dialogue between the Old Catholic Church and the Roman
Catholic Church in Germany

OC-RC/na: Joint Commission of the Polish National Catholic Church and
the National Conference of Catholic Bishops

OC-RC / nl: Old Catholic-Roman Catholic Study Commission in the
Netherlands

OC-RC / pol: Joint Commission of the Polish Catholic Church and the
Roman Catholic Church in Poland

OO-R: Oriental Orthodox-Reformed Theological Dialogue

OO-RC: International Joint Commission for Theological Dialogue
between the Catholic Church and the Oriental Orthodox Churches.

OO-RC / armenia: Armenian Apostolic Church-Catholic Church Joint
Commission

OO-RC / copt: International Joint Commission between the Catholic
Church and the Coptic Orthodox Church

OO-RC/ eritrea: Eritrean Orthodox Church and Catholic Church Relations

OO-RC / ethiop: Ethiopian Orthodox Church and Catholic Church
Relations

OO-RC/india: Joint International Commission for Dialogue between the
Catholic Church and the Malankara Orthodox Syrian Church

OO-RC/syr-india: Joint International Commission for Dialogue between
the Catholic Church and the Malankara Syrian Orthodox Church

OO-RC/ usa: Official Oriental Orthodox-Roman Catholic Consultation

Pe-R: Pentecostal-Reformed Dialogue

Pe-RC: Pentecostal-Roman Catholic International Dialogue

R-RC: Reformed-Roman Catholic Joint Study Commission

R-RC/ a: Dialogue between the Roman Catholic Church and the Presby-
terian Reformed Church in Austria

R-RC/b: Dialogue between the Roman Catholic Church and the Presbyte-
rian Reformed Church in Belgium

R-RC/ ch: Protestant/Roman Catholic Dialogue Commission in Switzer-
land

R-RC / nl: Dialogue between the Roman Catholic Church and the
Reformed Church in the Netherlands

R-RC/scot: Dialogue between the Roman Catholic Church and the Church
of Scotland

R-RC / usa: Roman Catholic-Presbyterian Reformed Consultation in the
USA

R-SDA: International Theological Dialogue between the Seventh-day

Adventist Church and the World Alliance of Reformed Churches

RC-SDA: Conversations between the Seventh-day Adventist Church and

the Roman Catholic Church

RC-U / aus: Working Group of the Roman Catholic Church and the
Uniting Church in Australia

RC-U/ can: Roman Catholic-United Church Dialogue Group in Canada

RC-W /italy: Roman Catholic-Waldensian Relations in Italy

RC-WCC: Joint Working Group between the Roman Catholic Church and
the World Council of Churches

SA-SDA: Theological Dialogue between the Salvation Army and the
Seventh-day Adventist Church

WCC: World Council of Churches - assemblies, convocations, relations

PERIODICALS SURVEYED

ACK aktuell; Acta Apostolicae Sedis; AFER-African Ecclesial Review;
American Baptist Quarterly; Amicizia ebraico-cristiana; Amitié; Angeli-
cum; The Anglican; Anglican Theological Review; Anglican Episcopal
World; Annales theologici; Anuario de Historia de la Iglesia; The Asia
Journal of Theology; Associated Christian Press Bulletin.

Bausteine fiir die Einheit der Christen; Bolentin de ecumenismo y dialogo
interreligioso en la Argentina; Bulletin du Centre Protestant d’Etudes;
Bulletin of Ecumenical Theology.

Call to Unity; Calvin Theological Journal; Carthaginensia; Catholica;
CCA News-Christian Conference of Asia; CEC-KEK Monitor; Centro -
News from the Anglican Centre in Rome; Centro Pro Unione Bulletin;
Chrétiens en Marche; Christian Orient; Der christliche Osten; Citta nuova;
Una citta per il dialogo; La Civilta cattolica; Commonweal, Communio;
Concilium; Confronti; Contacts; Courier; Courrier cecuménique du Moyen
Orient; Cultures and Faith; Current Dialogue; Currents in Theology and
Mission.

Diakonia; DIAKONIA News; Didlogo ecuménico; Distinctive Diaconate
News; Doctrine and Life; La Documentation catholique; Doxology; Eastern
Churches Journal; Ecclesia Mater; Ecclesiology; Echoes; Ecumenical Letter
on Evangelism; The Ecumenical Review; Ecumenical Trends; The
Ecumenist; Ecumenism; EEF-NET; Ekklesia; Encounter; ENI-Ecumenical
News International & Nouvelles cecuméniques internationales; Episkepsis;
ESBVM Newsletter; Ftudes: Exchange.

26 Bulletin / Centro Pro Unione

First Things; Forum Focus; Forum Letter; Foyers mixtes; The Greek
Orthodox Theological Review; Gregorianum; Herder Korrespondenz;
Heythrop Journal; Information Service & Service d’Information; Inter-
church Families; International Bulletin of Missionary Research; Interna-
tional Centre of Newman Friends Newsletter; International Journal for the
Study of the Christian Church; International Review of Mission; Infoekume-
ne: noticias ecuménicas; Internationale kirchliche Zeitschrift; Irénikon; Irish
Theological Quarterly; Istina; Italia ortodossa.

Jeevadhara; Journal of Anglican Studies; Journal of Ecumenical Studies;
Kerygma und Dogma.

Lettera da Taizé; LibreSens; Lutheran Forum; Lutheran Quarterly;
LWF/LWB Documentation; LWI-Lutheran World Information.

MD-Materialdienst des Konfessionskundlichen Instituts Bensheim;
MECC News Report; Melita theologica; The Messenger; Ministerial
Formation; Missionalia; Le Monde copte; Le Monde des Religions;
NADEO Newsletter; Nédkoala utsikt; Newman Studies Journal; NEO-
Nordisk Ekumenisk Orientering; Nicolaus; La Nuova Alleanza; Nouvelle
revue théologique; Nuevo siglo.

O Odigos; Oecumenica Civitas; Okumenische Rundschau; Okumeni-
sches Forum; Oikumene; One in Christ; Origins; The Orthodox Church;
Orthodoxes Forum; L’Osservatore Romano (weekly English); Ostkirchliche
Studien.
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Pastoral Ecuménica; The Pastoral Review; Pneuma; Positions luthérien-
nes; Presencia Ecuménica; Proche-Orient Chrétien; Pro Dialogo; Pro
Ecclesia; Protestantesimo; Quaderni della Segreteria Generale CEL Qiqajon
di Bose.

The Reformed and Presbyterian World; II Regno; Relaciones
Interconfesionales; Religioni per la pace; Reseptio; Revue des sciences
philosophiques et théologiques; Revue des sciences religieuses;
Rinnovamento nello Spirito Santo; Rivista Ecumenica; The Romanian
Patriarchate News Bulletin.

SAE Notizie; SEIA Newsletter on the Eastern Churches and Ecumenism;
Scottish Journal of Theology; SEDOS Bulletin; SICO-Servizio informazio-
ne per le chiese orientali; SIDIC Roma Documentazione: bollettino di
informazione; SMT-Svensk Missions Tidskrift; Sobornost; SOP-Service
orthodoxe de presse mensuel & supplément; St. Ansgar’s Bulletin, St.
Nersess Theological Review; St. Vladimir’s Theological Quarterly; Stimme
der Orthodoxie; Studi Ecumenici; Studia i dokumenty ecumeniczne; Studia
Oecumenica; Studia Liturgica; Studies in Interreligious Dialogue.

The Tablet; Tempo e Presenca; Texte aus der VELKD; Theoforum;
Theological Studies; Theologische Revue; Theology Digest.

Una Sancta; Unité chrétienne; Unité des Chrétiens; Unity Digest; V
Edinosti; La Vita in Cristo e nella Chiesa; WARC Up-Date; Wereld en
Zending; The Window; Worship; Zeitzeichen.

GENERAL

INFORMATION

Altmann, W. “Prioridades y desafios del ecumenismo mundial.” Nuevo
siglo 6,9 (2006) 20.

Brown, S. “Vatican Official Urges Churches to Celebrate Easter on Same
Date.” ENI-Ecumenical News International 3 (2006) 27f.=“Le cardinal
Kasper exhorte les Eglises a célébrer Paques & la méme date.” ENI-
Nouvelles cecuméniques internationales 3 (2006) 22.

“Communiqué: Conference of European Churches Eastern Orthodox -
Porvoo Consultation, Jarvenpa4, Finland, 1-4 December 2005.” Reseptio
1 (2006) 4-7.

“Dialogue between Orthodox Churches and Protestant, Anglican and Old
Catholic Churches is to be Pursued with Added Vigour.” SEI4 Newslet-
ter on the Eastern Churches and Ecumenism 129 (2006) 5f.

“Ecumenical events planned for 2006.” Ecumenism 41, 161 (2006) 39.

Fleischmann-Bisten, W. “Freikirchen: Verein fiir Freikirchenforschung
beschiftige sich mit den Skumenischen Dialogen zwischen den
Freikirchen und der romisch-katholischen Kirche.” MD-Materialdienst
des Konfessionskundlichen Instituts Bensheim 57, 6 (2006) 115.

Lorusso, L. “Preghiera e dialogo ecumenico.”O Odigos 1 (2006) 14-19.

“Orthodox-Protestant dialogue to be pursued with added vigour.” CEC-
KEK Monitor 55 (2006) 8.

Sgroi, P. “Le chiese europee in dialogo su unita, cattolicita e battesimo.”
Studli ecumenici 24, 4 (2006) 663f.

Sgroi, P. “La Conferenza delle Chiese Europee (KEK) e il dialogo fra
ortodossi orientali, anglicani e luterani nordici.” Studi ecumenici 24, 1
(2006) 126f.

Sgroi, P. “KEK: approfondire il dialogo teologico ortodosso-protestante.”
Studi ecumenici 24, 4 (2006) 661.

“VIIIe réunion des chefs des églises orientales orthodoxes.” Proche-orient
chrétien 56, 1-2 (2006) 136f.

REFLECTION AND REACTIONS

Agathangelos, bp. Fanarion. “Theologiko scholio gia ton romaikatholikes
kai orthodoxou ekklesias me aphorme ten omilia “To proienai tou Agiou
Pneumatos eis ten elleniken kai latiniken paradoxin tou papa Ioannou-
Paulou B’.” Ekklesia 9 (2006) 744-749.

N. 71 /Spring 2007

Key to sub-headings:

INFORMATION: facts, communiqués, surveys, brief reports

REFLECTION AND REACTIONS: essays, responses, commentaries,
theological papers

TEXTS AND PAPERS: documents, reports, statements, official responses

Key to reading the bibliographical entry:

For periodical entries:
the first number refers to the volume and the second refers to the issue
followed by the year and page numbers, thus:
Christian Orient 16, 4 (1995) 180-191 = pages 180-191 in volume 16,
issue no. 4 in 1995 of Christian Orient.

Benedictus XVI. “L’impegno primario: 1’unita visibile.” I/ Regno
documenti 51,21/1002 (2006) 738f.

Benedictus XVI. “Pope Benedictus XVI gave the Following Speech in the
Vatican’s Clementine Hall on November 17 when he Received in
Audience Cardinal Walter Kasper.” SEIA Newsletter on the Eastern
Churches and Ecumenism 134 (2006) 22f.

Best, T. F. & Church Union Correspondents. “Survey of Church Union
Negotiations, 2003-2006.” The Ecumenical Review 58,3-4 (2006) 297-
370.

Best, T. F. & Church Union Correspondents. Survey of Church Union
Negotiations, 2003-2006. Geneva: World Council of Churches, 2006.

Birmelé, A. “Le baptéme dans le dialogue cecuménique contemporain.”
Positions luthériennes 54, 1 (2006) 89-104.

Birmelé, A. “La compréhension de I’unité de I’église: de la nécessité d une
clarification aprés la signature de la déclaration luthérienne-catholique,”
in Routhier, G. & Villemin, L., eds. Nouveaux apprentissages pour
I'église: mélanges offerts a Hervé Legrand. Paris: Cerf, 2006, 41-60.

Botero, J. S. “Hacia una teologia ecuménica de la pareja humana a partir
del ‘matrimonio mixto’.” Carthaginensia 22, 42 (2006) 331-349.

Béttigheimer, C. “Die eine Taufe und die Vielfalt der Kirchen: Uber die
Skumenische Relevanz des Initiationssakramentes,” in Bottigheimer, C.,
Filser, H.& Bruckmann, F., eds. Kircheneinheit und Weltverantwortung:
Festschrift fiir Peter Neuner. Regensburg: F. Pustet, 2006, 515-537.

Bromuri, E. “Osiamo dire: ‘Padre Nostro’: il presente e il futuro della
preghiera ecumenica.” Una citta per il dialogo 79 (2006) 7-18.

Budde, M. J. “John Paul IT and Ecumenism: The Man, the Documents, and
the Dialogues.” Ecumenical Trends 35, 6 (2006) 88-95.

Burkhard, J. J. Apostolicity Then and Now: An Ecumenical Church in a
Postmodern World. Collegeville, MN: Liturgical Press, 2004.

Case-Winters, A. “Expressions of Episcopé,” Call to Unity 7 (2006) 27-
32.

Castellano Cervera, J. “L’esercizio dell’ecumenismo nella vita religiosa,”
in Valentini, D. & De Ninno, M. R., eds. Vita religiosa ed ecumenismo:
atti del convegno nazionale, Roma, 17-19 febbraio 2006. Roma: USMI,
2006, 130-147.

Chediath, G. “The Syriac Churches in Dialogue.” Christian Orient 26, 1
(2005) 20-38.

Bulletin / Centro Pro Unione 27



Clifford, C. E. “Emerging Consensus on Collegiality and Catholic
Ecumenical Responsibility.” The Jurist 64, 2 (2004) 332-360.

Cross, T. L. “Possintne Omnes Unum Esse? A Pentecostal Response to Ut
Unum Sint.” One in Christ 41, 1 (2006) 3-22.

Dal Ferro, G. “Principi protestanti dell’ecumenismo,” in Dalla legge
all’amore: omaggio al prof. Jos E.Vercruysse. Quaderni di Studi
Ecumenici 12. Venezia: I.S.E., 2006, 173-182.

De Ninno, M. R. “L’ecumenismo sociale,” in Valentini, D. & De Ninno,
M. R,, eds. Vita religiosa ed ecumenismo: atti del convegno nazionale,
Roma, 17-19 febbraio 2006. Roma: USMI, 2006, 179-215.

Dulles, A. “The Trinity and Christian Unity,” in George, T., ed. God the
Holy Trinity: Reflections on Christian Faith and Practice. Beeson
Divinity Studies. Grand Rapids, MI: Baker Academic, 2006, 69-82.

Famerée, J. “Les méthodes en cecuménisme: des conversations de Malines
a Vatican II (1921-1962),” in Routhier, G. & Villemin, L., eds. Nou-
veaux apprentissages pour I'église: mélanges offerts a Hervé Legrand.
Paris: Cerf, 2006, 61-83.

Farrell, B. “El ecumenismo hoy: informe sobre una encuesta del Pontificio
Consejo para la Promocion de la Unidad de los Cristianos.” Pastoral
ecuménica 23, 68 (2006) 123-130.

Farrell, B. “Der pépstliche Rat zur Forderung der Einheit der Christen im
Jahre 2005.” Catholica 60, 2 (2006) 79-99.

Florio, M. “Le chiese cristiane e i sacramenti: 1. Verso il battesimo
comune?” La Nuova Alleanza 111, 2 (2006) 23-31.

Florio, M. “La dottrina eucaristica nel dibattito ecumenico: 4. Il ‘Direttorio
per ’ecumenismo’.” La Nuova Alleanza 110, 8 (2005) 13-19.

Ford, J. T. “Apostolic Replacement: Bible Study.” Call to Unity 7 (2006)
6-9.

Ford, J. T. ““Corporate Episcopé: Bible Study.” Call to Unity 7 (2006) 15-
18.

Ford, J. T. “New Structures in the Church: Bible Study.” Call to Unity 7
(2006) 10-14.

Fiihrer, W. Das Amt der Kirche: das reformatorische Verstindnis des
geistlichen Amtes im 6kumenischen Kontext. Neuendettelsau: Freimund-
Verlag, 2001.

Grahbauer, F. “Welche kirchliche und theologische Einheit streben die
Kirchen an? Eine romisch-katholische Position.” Orthodoxes Forum 19,
1-2 (2005) 217-228.

Gros, J. “Building a Common Heritage: Teaching the Reformation in an
Ecumenical Perspective.” Ecumenical Trends 35, 5 (2006) 75-79.

Gros, J. “Can They All Be One? A Response.” One in Christ 41,1 (2006)
34-41.

Hainthaler, T. “Entwicklungen im Dialog der orientalisch-orthodoxen
Kirchen.” MD-Materialdienst des Konfessionskundlichen Instituts
Bensheim 57, 1 (2006) 15-18.

Hardt, M. “Die Taufe in der kumenischen Diskussion,” in Béttigheimer,
C., Filser, H.& Bruckmann, F..eds. Kircheneinheit und Weltverant-
wortung: Festschrift fiir Peter Neuner. Regensburg: F. Pustet, 2006,
592-616.

Haudel, M. “Die Einheit der Kirchen als Koinonia (Gemeinschaft)?
Chancen und Probleme des jiingsten 6kumenischen Einheitskonzepts.”
Okumenische Rundschau 55, 4 (2006) 482-501.

Haudel, M. “Die Gotteslehre in fundamentaltheologischer und 6kume-
nischer Perspektive.” Catholica 60, 4 (2006) 245-267.

Heller, D.& Miiller, R.-M., eds. Die Eine Taufe: Tradition und Zukunft
eines Sakramentes: eine praktisches Handbuch fiir okumenische
Taufvorbereitung. Frankfurt am Main/Paderborn: Lembeck/Bonifatius,
2002.

Henn, W. “Les dialogues cecuméniques de 1’église catholique avec les
églises méthodistes, baptistes et les églises de Pentecote suggerent-ils
une autre voie d’approche du dialogue cecuménique?,” in Routhier, G.
& Villemin, L., eds. Nouveaux apprentissages pour I’église: mélanges
offerts a Hervé Legrand. Paris: Cerf, 2006, 85-105.

Hinze, B. E. “Differentiated Consensus, Imperfect Communion: Ecumeni-
cal Dialogues,” in Hinze, E. Practices of Dialogue in the Roman

28 Bulletin / Centro Pro Unione

Catholic Church: Aims and Obstacles, Lessons and Laments. New
York: Continuum, 2006, 179-207.

Houtepen, A. “Okumene oder der Weg zu einer neuen Katholizitét.”
Internationale kirchliche Zeitschrift 96, 1 (2006) 9-42.

Houtepen, A. “De oecumenische ontwikkelingen in de periode 1993-
2005.” Wereld en Zending 35, 1 (2006) 77-95.

Tonita, V. “Okumene und Mission aus orthodoxer Sicht.”” Okumenisches
Forum 26-27 (2003-2004) 58-72.

Johnson, M. E. “Liturgy and Ecumenism: Gifts, Challenges, and Hopes for
a Renewed Vision.” Worship 80, 1 (2006) 2-29.

Kérkkédinen, V.-M. One with God: Salvation as Deification and Justifica-
tion. Unitas Books. Collegeville: Liturgical Press, 2004.

Kasper, W. “The Current Ecumenical Transition.” Origins 36, 26 (2006)
407-414.

Kasper, W. “Das Ende der Okumene: Zum Weihe-Papier der Lutheraner.”
Bausteine fiir die Einheit der Christen 45, 174 (2005) 12f.

Kasper, W. “L’engagement cecuménique de I’église catholique,” in
Routhier, G. & Villemin, L., eds. Nouveaux apprentissages pour
léglise: mélanges offerts a Hervé Legrand. Paris: Cerf, 2006, 23-40.

Kasper, W. “Eucharistie - Sakrament der Einheit.” Bausteine fiir die
Einheit der Christen 46, 175 (2006) 2-4.

Kasper, W. 4 Handbook of Spiritual Ecumenism. Hyde Park, NY: New
City Press, 2007.

Kasper, W. “Identita e verita.” /I Regno documenti 51, 21/1002 (2006)
722-738.

Kasper, W. “Im Prozess der Okumene.” Der christliche Osten 61, 1 (2006)
4-17.

Kasper, W. “Missione della Chiesa: valore e attualita del dialogo ecumeni-
c0.” Il Regno attualita 51, 12/993 (2006) 372-374.

Kasper, W. “Principes herméneutiques pour la relecture des dogmes de
Vatican I: a la veille de la reprise du dialogue catholique orthodoxe.”
Istina 50,4 (2005) 341-352.

Kasper, W. “Vita consacrata e ecumenismo spirituale,” in Valentini, D. &
De Ninno, M. R., eds. Vita religiosa ed ecumenismo: atti del convegno
nazionale, Roma, 17-19 febbraio 2006. Roma: USMI, 2006, 115-129.

Késsmann, M. “Quo vadis, Okumene?” Zeitzeichen 7, 1 (2006) 15.

Kinnamon, M. “Consultation on Episcopé: Summary of Group Reports
and Plenary Presentations.” Call to Unity 7 (2006) 3-5.

Kleinschwirzer-Meister, B. “Zielvorstellung der Okumene aus katho-
lischer Sicht.” Una Sancta 61, 2 (2006) 140-155.

Knoche, H. “Die 6kumenische Verpflichtung des Kirchenrechts: Kir-
chenrecht und konkrete Schritte zur evangelisch-katholischen Einheit.”
Bausteine fiir die Einheit der Christen 46, 175 (2006) 4-18.

Kobia, S. Called to One Hope: A New Ecumenical Epoch. Geneva: WCC
Publications, 2006.

Kortner, U. H. J. “Kirchenleitung und Episkopé: Funktionen und Formen
der Episkopé im Rahmen der presbyterial-synodalen Ordnung evange-
lischer Kirchen.” Kerygma und Dogma 52, 1(2006) 2-24.

Kronenburg, H. Episcopus oecumenicus.: bouwstenen voor een theologie
van het bisschopsambt in een verenigde reformatorische kerk =
Elements of a Theology of Episcopacy for a United Protestant Church.
IIMO Research Publication 62. Zoetermeer: Meinema, 2003.

Kvam, K. E. “Relationship Between Episcopé and Apostolic Succession:
Continuity In, Through, and Across Time.” Call to Unity 7 (2006) 40-
44,

Lanne, E. “Foi commune et communion des églises: ‘concevoir 1’unité
dans la diversité’,” in Routhier, G.& Villemin, L., eds. Nouveaux
apprentissages pour [ 'église: mélanges offerts a Hervé Legrand. Paris:
Cerf, 2006, 123-144.

Larentzakis, G. “Welche kirchlich-theologische Einheit strebt die
Orthodoxe Kirche an? Grundkonzept und Perspektiven in neuen
Europa.” Orthodoxes Forum 19, 1-2 (2005) 175-192.

Legrand, H-M. “Ou en est I’cccuménisme? Quarante ans apreés la
promulgation d’Unitatis Redintegratio.” Istina 50, 4 (2005) 353-384.

N. 71 / Spring 2007



Legrand, H.-M. “I progressi dell’ecumenismo a quarant’anni dalla
promulgazione di Unitatis Redintegratio,” in Facolta Teologica dell’Ita-
lia Settentrionale, Sezione Parallela di Torino, ed. Ecumenismo a
quarant ‘anni dal Vaticano II. Torino: Elledici, 2005, 233-267.

Lienhard, M. “Die Vielheit der Konfessionen und die Einheit der Kirche.”
MD-Materialdienst des Konfessionskundlichen Instituts Bensheim 57,
6 (20006) 83-89.

Liveris, L. B. “Ecumenism at a Cost: Women, Ordination, and Sexuality:
“Disagree with the Umpire - Take the Ball, and Go Home”.” Journal of
Ecumenical Studies 41, 1 (2004) 55-73.

Long, F. “Chiesa Valdese: quale ecumenismo?,” in Valentini, D. & De
Ninno, M. R., eds. Vita religiosa ed ecumenismo: atti del convegno
nazionale, Roma, 17-19 febbraio 2006. Roma: USMI, 2006, 104-109.

Lorusso, L. “Il valore giuridico delle Dichiarazioni Comuni tra la Chiesa
cattolica e le altre Confessioni cristiane.” O Odigos 25, 4 (2006) 10-13.

Madrigal Terrazas, S. ““Lumen Gentium’, eclesiologia y ecumenismo.”
Pastoral ecuménica 23, 68 (2006) 51-87.

Maffeis, A. Ecumenical Dialogue. Unitas Books. Collegeville, MN:
Liturgical Press, 2005.

Maffeis, A. “I dialoghi teologici con le chiese della Riforma a quarant’anni
dall’Unitatis Redintegratio: metodo, risultati conseguiti, prospettive
aperte,” in Facolta Teologica dell’Italia Settentrionale, Sezione Parallela
di Torino, ed. Ecumenismo a quarant’anni dal Vaticano II. Torino:
Elledici, 2005, 268-282.

Maffeis, A. “Tappe storiche dell’impegno ecumenico della Chiesa
cattolica,” in Valentini, D. & De Ninno, M. R., eds. Vita religiosa ed
ecumenismo: atti del convegno nazionale, Roma, 17-19 febbraio 2006.
Roma: USMI, 2006, 13-35.

Manley, K. “Inter-Church Relations.” American Baptist Quarterly 24, 2
(2005) 136-156.

Matthey, J. “Réflexions actuelles sur la relation entre mission et cecumé-
nisme.” SEDOS Bulletin 38, 11-12 (2006) 322-324.

Mayer, A. C. “Language Serving Unity? Linguistic-hermeneutical
Considerations of a Basic Ecumenical Problem.” Pro Ecclesia 15, 2
(2006) 205-222.

Menzies, G. W. “A Pentecostal Response to Ut unum sint.” One in Christ
41, 1 (2006) 23-33.

Meyer, H. “Heilbringende Gegenwart Christi: Das Abendmahl: Wie-
dergewonnene Gemeinsamkeiten.” Bausteine fiir die Einheit der
Christen 45, 174 (2005) 20-24.

Neuner, P. “Konzepte und Prognosen fiir die Kircheneinheit: Welche
kirchlich-theologische Einheit strebt die Kirche an? Eine romisch-
katholische Position.” Orthodoxes Forum 19, 1-2 (2006) 205-216.

Neuner, P. “Mission zwischen Dialog und Proselytismus.” Okumenisches
Forum 26-27 (2003-2004) 41-53.

Niissel, F. “Kriterien kirchlicher Einheit nach evangelischem Versténdnis:
Einblicke in die innerevangelische Diskussion.” Catholica 60, 2
(2006)100-117.

Oppegaard, S. “Unity is a Gift from God.” The Window 81(2006) 3-6.

Paulson, S. D. “The Ecumenical Future? The Princeton Proposal for
Christian Unity.” Lutheran Quarterly 19, 4 (2005) 458-476.

Pesch, O. H. ““Gemeinschaft der Heiligen’: Wozu gehéren wir da
eigentlich?” Okumenische Rundschau 55, 3 (2006) 275-294.

Plathow, M. “Gegen den Trend wachsen wollen: Okumenischer Lagebe-
richt 2006.” MD-Materialdienst des Konfessionskundlichen Instituts
Bensheim 57, 6 (2006) Beilage I-XI.

Porada, R. “The Churches of Syriac Tradition in Dialogue.” Studia
Oecumenica 5 (2005) 271-290.

Puglisi, J. F. “Les dialogues interconfessionnels sur le ministére,” in
Routhier, G.& Villemin, L., eds. Nouveaux apprentissages pour
léglise: mélanges offerts a Hervé Legrand. Paris: Cerf, 2006, 341-361.

Putney, M. “A Roman Catholic Understanding of Ecumenical Dialogue.”
Ecclesiology 2,2 (2006) 179-193.

Radlbeck-Ossmann, R. Vom Papstamt zum Petrustdienst: Zur Neufassung
eines ursprungstreuen und zukunfisfihigen Dienstes an der Einheit der

N. 71 /Spring 2007

Kirche. Paderborn: Bonifatius, 2005.

Rose, M. “Zielvorstellung der Okumene aus evangelischer Sicht.” Una
Sancta 61,2 (2006) 156-165.

Rudolph, B. “Die Emeuerung der Okumenischen Bewegung: Ein
Literaturbericht zur Aufgabe und Bedeutung Nationaler Kirchenréte.”
Okumenische Rundschau 55, 4 (2006) 508-517.

Ruh, U. “Eine grosse Baustelle: Zum Stand der 6kumenischen Dialoge der
katholischen Kirche.” Herder Korrespondenz 60, 6 (2006) 294-298.
Ruh, U. “Realistische Okumene.” Herder Korrespondenz 60, 12 (2006)

595-597.

Rusch, W. G. “A Contemporary Lutheran View of the Papacy: The
Possibility for Ecumenical Advance.” Centro Pro Unione Bulletin 70
(2006) 19-24.

Santer, M. “Ut Unum Sint: An Anglican Response.” One in Christ 41,2
(2006) 53-65.

Sattler, D. “Uberlieferung des apostolischen Glaubens in der kirchlichen
Gemeinschaft: Zum Stand der 6kumenischen Bemiihungen um ein
gemeinsames Verstindnis der Apostolischen Sukzession in Dialogen mit
romisch-katholischer Beteiligung,” in Schneider, T. & Wenz, G. eds.
Kirchliche Amt in apostolischer Nachfolge: (1) Grundlagen und
Grundfragen. Dialog der Kirchen 12. Freiburg im Breisgau/Goéttingen:
Herder/Vandenhoeck & Ruprecht, 2004, 13-37.

Sattler, D.& Niissel, F. Menschenstimmen zu Abendmahl und Eucharistie:
Erinnerungen - Anfragen - Erwartungen. Frankfurt am Main/Paderborn:
Lembeck/Bonifatius, 2004.

Schiitte, H. “Die Lutheraner und das ‘Bischofsamt’: Ist eine 6kumenische
Ubereinstimmung méglich?” Bausteine fiir die Einheit der Christen 45,
174 (2005) 14-19.

Schiitte, H. Protestantismus heute: okumenische Orientierung. Paderborn:
Bonifatius, 2004.

Selinder, P.-M. & Amell, K. Kyrkor i samtal: rapport om bilaterala
dialoger i Sverige. Sveriges Kristna Rad skriftserie 8. Sundbyberg:
Sveriges Kristna Réd, 2005.

Sinn, S. The Church as Participatory Communion. On the Interrelation-
ship of Hermeneutics, Ecclesiology and Ethics. Blackrock: Columba
Press, 2002.

Sironi, E. M. “Essere dialogo per dialogare.” Nicolaus 33, 1 (2006) 37-59.

Slipper, C. “La visione dell’ecumenismo secondo la Chiesa anglicana,” in
Valentini, D. & De Ninno, M. R., eds. Vita religiosa ed ecumenismo:
atti del convegno nazionale, Roma, 17-19 febbraio 2006. Roma: USMI,
2006, 110-114.

Small, J. D. “What is Communion and When is it Full?”’ Reformed World
56,2 (2006) 154-169.

Tavard, G. H. “Hospitality as Ecumenical Paradigm.” Centro Pro Unione
Bulletin 69 (2006) 9-19.

Tavard, G. H. “Vers une ecclésiologie aux dimensions du monde,” in
Routhier, G. & Villemin, L., eds. Nouveaux apprentissages pour
l’église: mélanges offerts a Hervé Legrand. Paris: Cerf, 2006, 145-157.

Thomas, J. H. “Gifts of Episcopé.” Call to Unity 7 (2006) 33-39.

Tjerhom, O. “A Question of Balance: Unity and Diversity in the Life of
the Church.” Pro Ecclesia 15,2 (2006) 186-204.

Tiirk, M. “Okumene als Aufirag und Geschenk: Die Einheit der Christen
zwischen Vision und Wirklichkeit.” Studia Oecumenica 5 (2005) 127-
135.

Ulrich, H. G. “Freiheit - Gewissen - Verantwortung: Schiisselthemen
Skumenischer Ethik.” Una Sancta 61, 2 (2006) 90-102.

Valentini, D. “Principi cattolici sull’ecumenismo e problemi teologici,” in
Valentini, D. & De Ninno, M. R., eds. Vita religiosa ed ecumenismo:
atti del convegno nazionale, Roma, 17-19 febbraio 2006. Roma: USMI,
2006, 36-92.

Vischer, L. “Propheten und Miértyrer im Gedéchtnis der Kirche: Zur
Skumenischen Bedeutung von Mértyrern und Heiligen.” Okumenische
Rundschau 55, 3 (2006) 306-340.

Wainwright, G. “Unitatis Redintegratio in a Protestant Perspective.” Pro
Ecclesia 15,2 (2006) 172-185.

Bulletin / Centro Pro Unione 29



Wanke, J. “Neuer Konfessionalismus? Anmerkungen zur kumenischen
Situation aus katholischer Sicht.”” MD-Materialdienst des Konfessions-
kundlichen Instituts Bensheim 57, 5 (2006) 89-93.

Weber, F. “Es sind viele Glieder, aber der Leib ist einer: Bericht des
Catholica-Beauftragten der VELKD.” Texte aus der VELKD 137 (2006)
1-17.

Wenz, G. “Konzepte und Prognosen fiir die Kircheneinheit: Welche
kirchlich-theologische Einheit strebt die Kirche an? Eine evangelisch-
lutherische Position.” Orthodoxes Forum 19, 1-2 (2005) 193-204.

Wilckens, U. “Kirchliches Amt und gemeinsames Priestertum aller
Getauften im Blick auf die Kirchenverfassungen der Lutherischen
Kirchen.” Kerygma und Dogma 52, 1(2006) 25-57.

Young, N. “The Decree on Ecumenism Forty Years On: A Reflection.”
One in Christ 41, 1 (2006) 85-91.

Zielinski, V. “L’ecumenismo e la Chiesa dottrinale ortodossa,” in
Valentini, D. & De Ninno, M. R., eds. Vita religiosa ed ecumenismo:
atti del convegno nazionale, Roma, 17-19 febbraio 2006. Roma: USMI,
2006, 93-103.

Zizioulas, J. “Un nouveau début dans la quéte de I’unité visible de
Iéglise.” SOP-Service orthodoxe de presse: mensuel supplément 305.A
(2006) 1-9.

TEXTS AND PAPERS

Bizon, J., Dariva, N. & Drubi, R., eds. Ecumenismo: 40 anos do decreto
Unitatis Redintegratio 1964-2004. Sdo Paulo: Paulinas, 2004.

Cereti, G.& Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006.

Damaskinos de Suisse, Meyer H., Urban, H.-J.& Vischer, L., eds.
Dokumente wachsender Ubereinstimmung (3): simtliche Berichte und
Konsenstexte interkonfessioneller Gespréche auf Weltebene, 1990-2001.
Paderborn/Frankfurt am Main: Bonifatius/Lembeck, 2003.

Pontificium Consilium ad Unitatem Christianorum fovendam. “Le
tradizioni greca e latina a riguardo della processione dello Spirito
Santo,” in Cereti, G.& Puglisi, J. F., eds. Enchiridion oecumenicum:
documenti del dialogo teologico interconfessionale (7): dialoghi
internazionali 1995-2005. Bologna: Dehoniane, 2006, 1203-1214.

A-B\ eng: (2005) Informal Conversations Report

TEXTS AND PAPERS

Baptist Union of Great Britain. Faith and Unity Executive Committee &
Church of England. Council for Christian Unity. Pushing at the
Boundaries of Unity: Anglicans and Baptists in Conversation. London:
Church House Publishing, 2005.

A-L: General

REFLECTION AND REACTIONS

Repo, M. “Apostolic Faith and Episcopal Ministry: Lutheran-Anglican
Dialogue from Pullach to Porvoo.” Reseptio 1 (2006) 26-42.

Wenz, G. “Episkope im Dienst der Apostolizitit der Kirche: Eine
thematische Skizze im Lichte des lutherisch-anglikanischen Dialogs zum
Bischofsamt,” in Schneider, T. & Wenz, G., eds. Kirchliche Amt in
apostolischer Nachfolge (1): Grundlagen und Grundjfragen. Dialog der
Kirchen 12. Freiburg im Breisgaw/Géttingen: Herder/Vandenhoeck &
Ruprecht, 2004, 38-67.

A-L: (1995-10) Commission meeting on diaconate - Hanover

TEXTS AND PAPERS

Anglican-Lutheran International Commission. “Il diaconato come
opportunita ecumenica: rapporto di Hannover,” in Cereti, G. & Puglisi,
J. F., eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 197-228.
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A-L: (2002-05) Porto Alegre meeting

TEXTS AND PAPERS

Anglican-Lutheran International Working Group. “‘Crescita nella comunio-
ne,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum:
documenti del dialogo teologico interconfessionale (7): dialoghi
internazionali 1995-2005. Bologna: Dehoniane, 2006, 229-309.

A-L: (2006-01) New International Dialogue Commission first meeting -

Moshi, Tanzania

INFORMATION

“Anglicans and Lutherans in Africa Encouraged to Seek Practical Steps
Toward Church Unity.” LWI-Lutheran World Information 2 (2006) 9.

Bruch, T. “Proclaiming the Gospel Together: New Anglican-Lutheran
International Commission meets in Tanzania.” The Window 79 (2006)
2f.

“Communiqué: The Anglican-Lutheran International Commission, Moshi,
Tanzania, 13-19 January 2006.” Anglican Episcopal World 121 (2006)
438f.

“Luthériens et autres chrétiens: anglicans.” Irénikon 79, 1 (2006) 87f.

Sgroi, P. “A Moshi I’incontro della Commissione internazionale
anglicano-luterana.” Studi ecumenici 24, 1 (2006) 127.

A-L\ eng-d-ddr: (1988/91) Meissen Common Statement

REFLECTION AND REACTIONS

Tanner, M. “Les accords de Meissen et de Porvoo: un modéle pour
accéder a 'unité chrétienne?,” in Routhier, G. & Villemin, L., eds.
Nouveaux apprentissages pour 1’église: mélanges offerts a Hervé
Legrand. Paris: Cerf, 2006, 107-122.

A-L \ eng-ire-nordic-bal regions: (1992) Porvoo Common Statement

REFLECTION AND REACTIONS

Dietrich, S. “A General Introduction to the Porvoo Communion of
Churches: Short Comment from Norwegian, Lutheran Point of View.”
Reseptio 1 (2006) 43-49.

Hind, J. “Some Anglican Reflections on the Ecclesiology of the Porvoo
Common Statement.” Reseptio 1 (2006) 50-60.

Tanner, M. “Les accords de Meissen et de Porvoo: un modéle pour
accéder a 'unité chrétienne?,” in Routhier, G. & Villemin, L., eds.
Nouveaux apprentissages pour ['église: mélanges offerts a Hervé
Legrand. Paris: Cerf, 2006, 107-122.

Tudorie, 1.-A. “Porvoo Common Statement from an Orthodox Perspec-
tive.” Reseptio 1 (2006) 61-72.

A-L\ eng-ire-nordic-bal regions: (2006-01) Porvoo consultation on the

diaconate - London

INFORMATION

“The Communion of the Porvoo Churches Consultation on the Diacon-
ate.” Reseptio 1 (2006) 73-75.

TEXTS AND PAPERS

Avis, P. “Holy Order.” Reseptio 1 (2006) 76-82.

Brown, R. “What Diaconate does the Presbyterate Have and Exercise?”
Reseptio 1 (2006) 94-106.

Dietrich, S. “What Theological Questions Underlies the Interchangeability
of Diaconal Ministry?” Reseptio 1 (2006) 152-157.

Jackson, M. “One Ministry or Two: If Ordination to One Order is
Ordination to the Ministry, Is a Second Ordination to the Priesthood a
Second Ordination?”” Reseptio 1 (2006) 146-151.

Péddam, T. “The Relationship between the Caritative and Liturgical
Functions of the Deacon: The Go-between Ministry.” Reseptio 1 (2006)
107-114.

Persenius, R. “One Ministry - Three Commissions.” Reseptio 1 (2006)
142-145.

Repo, M. “What Do We Mean by “Order”? A Lutheran Perspective.”
Reseptio 1 (2006) 83-93.
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Seim, T. K. “The Diaconal Ministry in the Church of Norway:
Ecclesiological and Ecumenical Reflections on Recent Developments.”
Reseptio 1 (2006) 132-141.

Tomlinson, A. “What is the Relationship between the Ministry of the
Anglican Reader (and Catechist?) and Those of Deacon and Priest?”’
Reseptio 1 (2006) 115-131.

A-M: (1996) “Sharing in the Apostolic Communion”

TEXTS AND PAPERS

Anglican-Methodist International Commission. “‘Condividere nella
comunione apostolica: rapporto 1988-1996,” in Cereti, G. & Puglisi, J.
F., eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 313-353.

A-O: General

REFLECTION AND REACTIONS

Telciu, I. M. “Notes on the Anglican-Orthodox Theological Dialogue.”
Reseptio 1 (2006) 11-17.

A-O: (1987-12) Joint communiqué

TEXTS AND PAPERS

Runcie, R. A. K., archbp. Canterbury & Demetrios 1. “Comunicato
congiunto,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum:
documenti del dialogo teologico interconfessionale (7): dialoghi
internazionali 1995-2005. Bologna: Dehoniane, 2006, 357-360.

A-O: (2005-06) Cyprus meeting

INFORMATION

“Treffen der Internationalen Kommission fiir den anglikanisch-orthodoxen
Dialog.” Orthodoxes Forum 20, 1 (2006) 135f.

A-OC: General

INFORMATION

“Altkatholiken: 75 Jahre Kirchengemeinschaft mit den Anglikanern.”
Herder Korrespondenz 60, 9 (2006) 461.

REFLECTION AND REACTIONS

Berlis, A. “1931-2006: 75 Jahre Bonner Abkommen zwischen Alt-
Katholiken und Anglikanem.” Gkumenische Rundschau 55, 4 (2006)
526-535.

Williams, R., archbp. Canterbury. “Eine Kirche, eine Hoffiung.” Okume-
nische Rundschau 55, 4 (2006) 535-544.

Williams, R., archbp. Canterbury. “One Hope, One Church.” Interna-
tionale kirchliche Zeitschrift 96, 4 (2006) 207-216.

A-OC: (2005-11) Lucerne meeting

INFORMATION

“The Anglican-Old Catholic Dialogue.” Ecumenism 41, 161 (2006) 40.

Arx, U. von. “AOCICC neu konstituiert.” Internationale kirchliche
Zeitschrift 96, 1 (2006) 53f.

Sgroi, P. “Riunione del Consiglio di coordinamento anglicano-vecchio
cattolico.” Studi ecumenici 24, 1 (2006) 126.

A-OO: (2002-11) Etchmiadzin meeting

TEXTS AND PAPERS

Anglican-Oriental Orthodox International Commission. “Accordo sulla
cristologia: comunicato e dichiarazione,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 367-374.

A-OO\ armenia: (1997-11) Visit of Catholicos Patriarch of Armenian
Apostolic Church Karekin I
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TEXTS AND PAPERS
Carey, G. L., archbp. Canterbury & Karekin I. “Comunicato congiunto,”
in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum. documenti

del dialogo teologico interconfessionale (7): dialoghi internazionali
1995-2005. Bologna: Dehoniane, 2006, 363f.

A-OO \ armenia: (1998-06) Visit of Catholicos of Cilicia Aram [

TEXTS AND PAPERS

Carey, G. L., archbp. Canterbury & Aram I. “Dichiarazione comune,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 365f.

A-RC: Anglican-Roman Catholic International Commission (ARCIC)

INFORMATION

Mickens, R. “Pope gives Go-ahead to ARCIC I11.”” The Tablet 260, 8629
(2006) 32.

REFLECTION AND REACTIONS

Bliss, F. M. “Anglicans and Catholics in Dialogue,”in Bliss, F. M.
Anglicans in Rome: A History. Norwich: Canterbury Press, 2006, 149-
174.

Gonzalez Montes, A. “El ministerio episcopal en el dialogo teologico entre
laiglesia catdlica y la comunion anglicana.” Relaciones Interconfesiona-
les 30, 75 (2006) 43-58.

A-RC: General

INFORMATION

“Catholiques et autres chrétiens: anglicans.” Irénikon 78, 3 (2005) 404-
406.

REFLECTION AND REACTIONS

Bolen, D. “Understanding Mary through Scripture.” L 'Osservatore
Romano, English ed. 39,20/1944 (2006) 8f.

Franklin, R. W. “When Rowan goes to Rome.” The Tablet 260, 8666
(2006) 6-9.

“Kasper’s Forthright Warning.” The Tablet 260, 8643 (2006) 2.

Kasper, W. “Des femmes évéques dans I'Eglise d’Angleterre?” La
Documentation catholique 88, 19/2367 (2006) 962-968.

Kasper, W. “Mission of Bishops in the Mystery of the Church: Reflections
on the Question of Ordaining Women to Episcopal Office in the Church
of England.” Information Service 2/122 (2006) 61-66.=“Lamission des
évéques dans le mystére de I’Eglise: réflexions sur la question de
I"ordination de femmes & I’épiscopat dans I’ Eglise d’ Angleterre.” Service
d’information 2/122 (2006) 66-71.

Kasper, W. “I vescovi nel mistero della Chiesa.” /I Regno attualita 51,
14/995 (2006) 499-503.

Kasper, W. “Women Bishops for the Church of England?”” Origins 36, 8
(2006) 123-127.

Maffeis, A. “Episcopato e unita della Chiesa.” Il Regno attualita 51,
14/995 (2006) 490-494.

Roberts, J. “Women Bishops “Would Spell End of Unity Hopes’.”” The
Tablet 260, 8643 (2006) 34.

A-RC: (1993-09) Agreed Statement on moral concerns

TEXTS AND PAPERS

Anglican-Roman Catholic International Commission (ARCIC-I). Vida em
Cristo: moral, comunhdo e a Igreja. Oikumene. Sao Paulo: Paulinas,
2001.

A-RC: (1996-12) Archbishop Carey’s first official Rome visit

TEXTS AND PAPERS

Joannes Paulus II & Carey, G. L., archbp. Canterbury. “Dichiarazione
comune,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum:
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documenti del dialogo teologico interconfessionale (7): dialoghi
internazionali 1995-2005. Bologna: Dehoniane, 2006, 192-194.

A-RC: (1998-09) ARCICII joint statement on the gift of authority:

Authority in the Church III - Palazzola (Rome) meeting

REFLECTION AND REACTIONS

Henn, W. “Commento,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 55-91.

Tanner, M. “Commento,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 46-55.

TEXTS AND PAPERS

Anglican-Roman Catholic International Commission (ARCIC-II). “Il dono
dell’autorita: autorita nella chiesa I11,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (7): dialoghi internazionali 1995-2005. Bologna: Dehoniane,
2006, 3-44.

A-RC: (2000-05) Mississauga meeting

TEXTS AND PAPERS

International Anglican-Roman Catholic Commission for Unity and
Mission. “Comunione nella missione,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (7): dialoghi internazionali 1995-2005. Bologna: Dehoniane,
2006, 92-99.

A-RC: (2005-05) ARCIC Report on Mariology

INFORMATION

Cooney, J. “Irish Anglicans Question Marian Dogmas.” The Tablet 260,
8638 (20006) 35.

REFLECTION AND REACTIONS

Carter, D. “Mary, Grace and Hope in Christ: Some Reflections.” Ecumeni-
cal Trends 35, 3 (2006) 8-15.

Carter, D. “Mary, Grace and Hope in Christ: Some Reflections.” One in
Christ 41,2 (2006) 66-82.

Cereti, G. “”’Maria: grazia e speranza in Cristo”: il recente documento della
Commissione internazionale anglicano-cattolica.” Studi ecumenici 24,
2 (2006) 187-196.

Desideri, F. “Maria: grazia e speranza in Cristo: un passo in avanti nel
dialogo ecumenico.” Ecclesia Mater 44,2 (2006) 107-112.

Florio, M. “L’unita dei cristiani e la Vergine Maria: un testo del dialogo
anglicano-cattolico.” La Nuova Alleanza 111, 4 (2006) 4-11.

Garcia Paredes, J. C. R. “El ‘Amen’ de Maria al ‘si’ de Dios: reflexiones
en torno al Documento de ARCIC ‘Marifa: gracia y esperanza en
Cristo’.” Pastoral ecuménica 23, 68 (2006) 89-107.

Gonzalez Muiiana, M. ““Maria: gracia y esperanza en Cristo’: comentario
ala Declaracion conjunta anglicano-catélica sobre el papel de Maria en
la vida y doctrina de la Iglesia. Seattle, 16-05-05.” Pastoral ecuménica
23, 67 (2006) 49-62.

Harris, A. & Harris, H. “A Marian Pilgrimage: Reflections and Questions
about ARCIC’s Mary: Grace and Hope in Christ.” Ecclesiology 2, 3
(2006) 339-356.

Jillions, J. “Generations Call Her Blessed.” The Tablet 260, 8632 (2006)
14£.

Kantyka, P. “Mariologia pojednana: najnowsze osiagniecia dialogu
katolicko-anglikanskiego.” Studia Oecumenica 5 (2005) 291-306.

Painter, J. “ARCIC on Mary: An Historical Consideration of the Use of
Early Church Evidence in the Seattle Statement.” Journal of Anglican
Studies 4, 1 (2006) 59-80.

Sagovsky, N. “Maria e il ‘metodo ARCIC’,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
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interconfessionale (7): dialoghi internazionali 1995-2005. Bologna,
Dehoniane, 2006, 153-157.

Wicks, J. “Tra la Scrittura e la prospettiva escatologica,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (7): dialoghi internazionali 1995-2005.
Bologna: Dehoniane, 2006, 157-180.

TEXTS AND PAPERS

Anglican-Roman Catholic International Commission (ARCIC-II). “Maria:
grazia e speranza in Cristo,” in Cereti, G. & Puglisi, J. F., eds. Enchiri-
dion oecumenicum: documenti del dialogo teologico interconfessionale
(7): dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 100-
152.

A-RC: (2005-11) IARCCUM meeting - Palazzola

INFORMATION

“Anglicans et autres chrétiens: catholiques.” Irénikon 79, 2-3 (2006) 313-
315.

“The International Anglican-Roman Catholic Commission for Unity and
Mission, Meeting at Palazzola: Rome, November 10th-15th, 2005.”
Information Service 4/120 (2005) 185f. = “Commission internationale
anglicane-catholique pour 1’unité et la mission: Palazzola (Rome), 10-15
novembre 2005.” Service d’information 4/120(2005) 192f.

“Talks have Resumed between the Vatican and the Anglican Communion
after a Year-long Break.” Ecumenism 41, 161 (2006) 38.

A-RC: (2006-11) Archbishop Rowan Williams’ official visit to Rome

INFORMATION

“El dificil didlogo con el anglicanismo.” Relaciones Interconfesionales 30,
77 (2006) 87.

Sandri, L. “Pope and Anglican Leader Seek Stronger Ties, but Still
‘Divided’.” ENI-Ecumenical News International 12 (2006) 26f. = “Le
pape et I’archevéque de Cantorbéry cherchent a resserrer les liens mais
sont toujours ‘divisés’.” ENI- Nouvelles cecuméniques internationales 12
(2006) 15f.

REFLECTION AND REACTIONS
Mickens, R. “Bittersweet in the Eternal City.” The Tablet 260, 8668 (2006)
10f.

TEXTS AND PAPERS

Benedictus X VI. “The Discourse of His Holiness Pope Benedictus XV1.”
L Osservatore Romano, English ed. 39,48/1971 (2006) 6.

Benedictus X V1. “Fedeli al Vangelo e alla tradizione: discorso di Benedet-
to XVL.” Il Regno documenti 51,21/1002 (2006) 712f.

Benedictus XVI & Williams, R., archbp. Canterbury. “Common Declara-
tion of the Holy Father and the Archbishop of Canterbury.”
L Osservatore Romano, English ed. 39,48/1971 (2006) 6f.

Benedictus XVI & Williams, R., archbp. Canterbury. “Declaracion
comun.” Relaciones Interconfesionales 30, 77 (2006) 72f.

Benedictus XVI & Williams, R., archbp. Canterbury. “Dichiarazione
comune.” I/ Regno documenti 51,21/1002 (2006) 714-716.

Benedictus XVI & Williams, R., archbp. Canterbury. “Dichiarazione
comune del papa Benedetto XVI e dell’arcivescovo di Canterbury Sua
Grazia Rowan Williams.” O Odigos 25, 4 (2006) 6.

Benedictus XVI & Williams, R., archbp. Canterbury. “Joint Declaration.”
Origins 36, 26 (2006) 405-407.

Williams, R., archbp. Canterbury. “The Discourse of His Grace Dr Rowan
Williams.” L 'Osservatore Romano, English ed. 39, 48/1971 (2006) 7.

Williams, R., archbp. Canterbury. “Perseverare nel dialogo ecumenico:
discorso di Rowan Williams.” 1l Regno documenti 51, 21/1002 (2006)
713f.
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A-RC\ f: (2006-04) Nice meeting

INFORMATION

Aubé-Elie, C. “Le dialogue catholique-anglican en France.” Unité des
chrétiens 143 (2006) 44.

A-RC \ usa: (2006-04) Belleville, IL. meeting

INFORMATION

“Anglicans et autres chrétiens: catholiques.” Irénikon 79,2-3 (2006) 315f.

“ARC-USA Holds 60th Meeting, Reflects on Seattle Document, ‘Mary:
Grace and Hope in Christ’.”
http://www.uscch.org/comm/archives/2006/06-076.shtml

Aubé-Elie, C. “Le dialogue catholique-anglican aux Etats-Unis.” Unité des
chrétiens 143 (2006) 44.

A-RC\ usa: (2006-09) Louisville meeting

INFORMATION

“Anglican-Roman Catholic Theological Consultation Holds 61st Meeting,
in Louisville.” http://www.uscch.org/comm/archives/2006/06-18 1 .shtml

AC-CC: (1997-08) Joint Synodal decree - Roselle, IL

TEXTS AND PAPERS

Raphael I & Dinkha IV. “Decreto sinodale congiunto,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (7): dialoghi internazionali 1995-2005.
Bologna: Dehoniane, 2006, 465-469.

AC-CC: (2001-07) Guidelines for Admission to the Eucharist

REFLECTION AND REACTIONS

Giraudo, C. “Il riconoscimento dell”’ortodossia” della pit antica preghiera
eucaristica.” La Civilta cattolica 157, 3753 (2006) 219-233.

Taft, R. F. “Mass Without the Consecration? The Historic Agreement on
the Eucharist between the Catholic Church and the Assyrian Church of
the East Promulgated 26 October 2001.” Eastern Churches Journal 11,
1(2004) 11-43.

TEXTS AND PAPERS

Pontificium Consilium ad Unitatem Christianorum fovendam. “Orienta-
menti per ’ammissione all’eucaristia fra la chiesa caldea e la chiesa
assira dell’Oriente,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006,473-476.

AC-RC: (2003-11) Catholic-Assyrian Committee 9th meeting - Rome

INFORMATION

“Assyrian-Catholic Dialogue.” Eastern Churches Journal 11, 1 (2004)
149-151.

B-L-R-U \ eur: (2002-2004) 2nd Round of the Dialogue between the

CPCE and European Baptist Federation

REFLECTION AND REACTIONS

Florio, M. “Il cammino della iniziazione cristiana: una prospettiva
protestante e battista.” La Nuova Alleanza 111, 6 (2006) 13-20.

B-Mn: Baptist-Mennonite Theological Conversations

TEXTS AND PAPERS

“Conversazioni teologiche 1989-1992: rapporto finale,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (7): dialoghi internazionali 1995-2005.
Bologna: Dehoniane, 2006, 423-461.

B-RC\ f: (1998) Reflections on baptism

TEXTS AND PAPERS

Comité mixte baptiste-catholique en France. “Le baptéme,” in Comité
mixte baptiste-catholique en France. Du baptéme a I'Eglise: accords et
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divergences actuels. Documents d’Eglise. Paris: Bayard/Cerf/Fleurus-
Mame, 2006, 11-18.

B-RC\ f: (2001) Lord’s Supper / Eucharist

TEXTS AND PAPERS

Comité mixte baptiste-catholique en France. “La céne-eucharistie,” in
Comité mixte baptiste-catholique en France. Du baptéme a I’Eglise:
accords et divergences actuels. Documents d’Eglise. Paris:
Bayard/Cerf/Fleurus-Mame, 2006, 19-29.

B-RC\f: (2006) The Church

TEXTS AND PAPERS

Comité mixte baptiste-catholique en France. “L’église,” in Comité mixte
baptiste-catholique en France. Du baptéme a I’Eglise: accords et
divergences actuels. Documents d’Eglise. Paris: Bayard/Cerf/Fleurus-
Mame, 2006, 32-68.

CEC-CCEE: (2001-04) Seventh European Ecumenical Encounter -

Strasbourg

INFORMATION

“Terzo Convegno Ecumenico Nazionale: la ‘Charta Oecumenica’.” Studi
ecumenici 24, 2 (2006) 248f.

REFLECTION AND REACTIONS

Ferrario, F. “Cinque anni dopo: la Charta Oecumenica ¢ il dialogo tra le
confessioni, oggi.” Studi ecumenici 24, 2 (2006) 197-211.

Giordano, A. & Valvo, E. “Riscoprire 1’essenza del cristianesimo.”
Confronti 33, 7-8 (2006) 26f.

Negro, L. M. & Valvo, E. “Rendere quotidiano 1’'impegno ecumenico.”
Confionti 33, 7-8 (2006) 25f.

CEC-CCEE: (2006-01) Rome meeting

INFORMATION

“Carta de la KEK y de la CCEE sobre la Tercera Asamblea Ecuménica
Europea.” Infoekumene: noticias ecuménicas 103 (2006) 5.

De Rossi, A. “A Roma la prima ‘tappa’ verso Sibiu.” Confionti 33, 3
(2006) 9.

“Dritte Europiische Okumenische Versammlung.” Orthodoxes Forum 20,
2 (2006) 275f.

“EEAS3 First Stage: Renewed Enthusiasm for the Ecumenical Journey.”
CEC-KEK Monitor 54 (2006) 1f, 4.

“KEK - CCEE: Troisiéme Rassemblement (Ecuménique.” Irénikon 79, 1
(2006) 90-95.

Numico, S. “Prima tappa verso la terza Assemblea Ecumenica Europea,
Roma 24-27 gennaio 2006.” ECO: evangelici, cattolici, ortodossi 2/32
(2006) 8.

“Renovado entusiasmo por el camino ecuménico: sintesis del encuentro
ecuménico de Roma, 24-27 enero 2000.” Infoekumene: noticias
ecuménicas 104 (2006) 19-21.

Sgroi, P. “La tappa romana della terza Assemblea Ecumenica Europea.”
Studi ecumenici 24, 1 (2006) 121-123.

Sgroi, P. “IIl Assemblea Ecumenica Europea: prosegue 1’organizzazione
della tappa di Roma 2006.” Studi ecumenici 23, 4 (2005) 638f.

REFLECTION AND REACTIONS

Benedictus XVI. “Unita e testimonianza.” I/ Regno documenti 51, 5/986
(2006) 205.

Ruh, U. “Europa: Auftakt zur dritten Okumenischen Versammlung.”
Herder Korrespondenz 60, 3 (2006) 117-119.

TEXTS AND PAPERS

“Briefan die Christen von Europa: ‘Das Licht Christi leuchtet tiber allen’.”
CEC-KEK Monitor 54 (2006) 5.

“Ein Brief an die Christinnen und Christen in Europa: ‘Das Licht Christi
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scheint auf alle Menschen’.” ACK aktuell 1 (2006) 50-52.

“Carta a los cristianos de Europa: ‘La luz de Cristo ilumina a todos’.”
Didlogo ecuménico 41, 129 (2006) 15-17.

“Carta a los cristianos de Europa: ‘La luz de Cristo ilumina a todos’.”
Infoekumene: noticias ecuménicas 103 (2006) 12.

“Carta als cristians d’Europa: ‘La llum de Crist illumina tothom’:
preparacio de la tercera Assemblea Ecuménica Europea.” Oikumene 66
(20006) 1f.

“Lettera ai cristiani d’Europa.” I Regno documenti 51,5/986 (2006) 203.

“Lettera ai cristiani d’Europa: ‘La luce di Cristo illumina tutti’.” ECO:
evangelici, cattolici, ortodossi 2/32 (2006) 20.

“Lettera da Roma a tutti i cristiani d’Europa.” Confionti 33, 3 (2006) 9.

“Lettre aux chrétiens d’Europe: ‘La lumiére du Christ illumine tous les
humains’.” CEC-KEK Monitor 54 (2006) 2.

CEC-CCEE: (2006-06) Terni meeting
INFORMATION
“KEK-CCEE.” Irénikon 79, 2-3 (2006) 344-346.

CEC-CCEE: (2007) Third European Ecumenical Assembly - Sibiu

INFORMATION

Brandes, D. “Der Weg von Rom tiber Wittenberg nach Hermannstadt: Auf
dem Weg zur Dritten Européischen Okumenischen Versammlung (EOV
3).” MD-Materialdienst des Konfessionskundlichen Instituts Bensheim
57,3 (2006) 52f.

“Fahrplan fiir dritte Européische Okumenische Versammlung festgelegt.”
ACK aktuell 1 (2005) 43.

Ionita, V. & Bonaventura, T. “El proceso de la Tercera Asamblea
Ecuménica Europea.” Didlogo ecuménico 41, 129 (2006) 69-71.

“Launch of the Second Stage of the European Ecumenical Assembly.”
CEC-KEK Monitor 55 (2006) 12.

Riedel-Schneider, M. & Roth, N. “Aufdem Weg zur Dritten Européischen
Okumenischen Versammlung 2006/2007: ein Skumenischer Pilgerweg
durch Europa.” ACK aktuell 1 (2006) 35-39.

“Some 150 Delegates took Part in Rome from 24-27 January in the
Launching of the Third European Ecumenical Assembly [...].”” Ecume-
nism 41, 161 (2006) 36f.

“Tercera Asamblea Ecuménica de Iglesias de Europa.” Infoekumene:
noticias ecuménicas 104 (2006) 11.

“La III Asamblea Ecuménica Europea en forma procesual.” Relaciones
Interconfesionales 30, 75 (2006) 3.

Valvo, E. “Una strada europea.” Confionti 33, 7-8 (2006) 23f.

REFLECTION AND REACTIONS

Coda, P. “Laluz de Cristo ilumina a todos: el Hijo crucificado y resucitado
y la luz trinitaria.” Didlogo ecuménico 41, 129 (2006) 39-43.

Daniel, metr. Moldavia and Bucovina. “La luz de Cristo ilumina a todos:
comunion, testimonio y renovacion espiritual.” Didlogo ecuménico 41,
129 (2006) 35-38.

Dorr, E. “Una carta desde Sibiu.” Didlogo ecuménico 41, 129 (2006) 31-
33.

Fagerli, B. “The Light of Christ for: Church, Europe, World. Nine Sub-
themes for the EEA3.” CEC-KEK Monitor 56 (2006) 1-3.

Gennadios, metr. Sassima. “Esperanza de renovacion y unidad en Europa.”
Didlogo ecuménico 41, 129 (2006) 45-52.

Giordano, A. & Williams, C. “Un proceso asamblear en cuatro etapas
2006-2007.” Didlogo ecuménico 41, 129 (2006) 19-23.

Ionita, V. “Desde Basilea a Sibiu via Graz.” Didlogo ecuménico 41, 129
(2006) 25-30.

Ionita, V. “Die ‘Heilung der Erinnerungen’ als Herausforderung an die
Kirche in Europa.” Catholica 60, 3 (2006) 218-227.

Monzon i Arazo, A. “La Carta a las comunidades cristianas (Valencia
2006) en el horizonte de la III Asamblea Ecuménica Europea (Sibiu
2007).” Dialogo ecuménico 41, 129 (2006) 75-94.
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Murphy-O’Connor, C. “Els temes i objectius de la 3a Assemblea Ecume-
nica Europea: els tres enemics de I’ecumenisme.” Oikumene 67-68
(2006) 2-5.

Noll, R. “Integracion europea: un tema en la agenda de las iglesias.”
Didlogo ecuménico 41, 129 (2006) 53-62.

Rodriguez-Garrapucho, F. “La luz de Cristo ilumina a todos. Esperanza de
renovacion y unidad en Europa.” Didlogo ecuménico 41,129 (2006) 11-
13.

Saltor, F. “La Tercera Assemblea Ecuménica Europea.” Oikumene
suplement 67/68 (2006) 1-3.

Schiitz, J. G. “Auf dem Weg nach Sibiu.” ACK aktuell 1 (2006) 52f.

Schiitz, J. G. “Interview mit: Margot Kadssmann, Gerhard Feige, Walter
Klaiber, Kostantin Miron.” ACK aktuell 2 (2006) 2-11.

Williams, C. “Sibiu will be Sibiu: An Event with Its Own Flavour and
Dimensions.” CEC-KEK Monitor 56 (2006) 4.

TEXTS AND PAPERS

Conference of European Churches & Consilium Conferentiarum Episco-
palium Europae. “In cammino verso Sibiu: documento di lavoro per la
III Assemblea ecumenica europea.” I Regno documenti 51, 5/986
(2006) 192-208.

Conference of European Churches & Consilium Conferentiarum Episco-
palium Europae. “Terza Assemblea Ecumenica Europea: Sibiu,
Romania.” Rivista Ecumenica 1, 1 (2006) 22f.

Study Guide for the 3rd European Ecumenical Assembly: An Assembly
Process in Four Stages, 2006-2007. Geneva/St. Gallen: Conference of
European Churches/ CCEE, 2006.

“Study Guide for the 3rd European Ecumenical Assembly: An Assembly
Process in Four Stages, 2006-2007.” http://www.eea3.org

CEC-CPCE: (2006-04) 3rd Consultation on Ecclesiology

INFORMATION

Conference of European Churches. “3. Konsultation iiber die Frage der
Ekklesiologie (Lehre von der Kirche).” Okumenische Rundschau 55, 3
(2006) 365-368.

“Unité, catholicité, baptéme: troisiéme consultation sur 1’ecclésiologie.”
CEC-KEK Monitor 55 (2006) 9.

D-RC: (1992-12) St. Louis meeting - The Church as Communion in

Christ: Report of the Second Phase, 1983-1992

TEXTS AND PAPERS

“La iglesia como comunion en Cristo’: informe de la Segunda Fase de
Dialogo Internacional entre los discipulos de Cristo y la Iglesia Catélica-
Romana.” Didlogo ecuménico 41, 129 (2006) 95-115.

D-RC: (2002-05) Bose meeting

REFLECTION AND REACTIONS

Dulles, A. “Commento,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 799-809.

TEXTS AND PAPERS

Joint International Commission of representatives of the Catholic Church
and the Disciples of Christ. “Ricevere e trasmettere la fede: missione e
responsabilita della chiesa: terzo rapporto 1993-2002,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (7): dialoghi internazionali 1995-2005.
Bologna: Dehoniane, 2006, 769-799.

D-RC: (2005-12) Indianapolis meeting

INFORMATION

“Catholiques et autres chrétiens: disciples.” Irénikon 79, 2-3 (2006) 307f.
“International Disciples-Catholic Dialogue.” Information Service 4/120
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(2005) 186. = “Commission internationale de dialogue entre les
Disciples du Christ et I’Eglise catholique: Indianapolis (USA), 4-9
décembre 2005.” Service d information 4/120 (2005) 93f.

DOMBES: Dialogues des Dombes

REFLECTION AND REACTIONS

Clifford, C. E. The Groupe des Dombes: A Dialogue of Conversion. New
York: Peter Lang, 2005.

DOMBES: (2004) Annual meeting—Authority in the Church

REFLECTION AND REACTIONS

““Un solo Signore’: riflessione del gruppo di Dombes sull’autorita
dottrinale nella Chiesa.” ECO: evangelici, cattolici, ortodossi 4/34
(2006) 7.

Giraldo, R. “Il problema dell’autorita dottrinale nella chiesa alla luce del
documento di Dombes: ‘Uno solo il Maestro’,” in Dalla legge all ‘amo-
re: omaggio al prof- Jos E. Vercruysse. Quaderni di Studi Ecumenici 12.

Venezia: 1.S.E., 2006, 183-232.

DOMBES: (2005-09) Annual meeting

INFORMATION

Aubé-Elie, C. “Le Groupe des Dombes se renouvelle.” Unité des chrétiens
141 (2006) 35.

E-RC: Evangelical-Roman Catholic Dialogue

REFLECTION AND REACTIONS

George, T. “Between the Pope and Billy Graham: Evangelicals and
Catholics in Dialogue,” in George, T., ed. Pilgrims on the Sawdust Trail:
Evangelical Ecumenism and the Quest for Christian Unity. Beeson
Divinity Studies. Grand Rapids, MI: Baker Academic, 2004, 125-137.

E-RC: (2003) Evangelical-Roman Catholic Consultation I Report

REFLECTION AND REACTIONS

Meeking, B. “Chiesa, evangelizzazione e vincoli di koinonia: un commen-
to al rapporto,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum: documenti del dialogo teologico interconfessionale (7): dialoghi
internazionali 1995-2005. Bologna: Dehoniane, 2006, 858-882.

TEXTS AND PAPERS

“Chiesa, evangelizzazione e vincoli di koinonia: rapporto 1993-2002,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 813-857.

E-RC \ usa: Evangelical-Roman Catholic Relations in USA

REFLECTION AND REACTIONS

Gros, J. “The Gospel Call to Common Witness,” in George, T., ed.
Pilgrims on the Sawdust Trail: Evangelical Ecumenism and the Quest
for Christian Unity. Beeson Divinity Studies. Grand Rapids, MI: Baker
Academic, 2004, 113-124.

Lyons, P. F. “Evangelicals and Catholics: Conversion and the Secular
Society.” Doctrine and Life 56, 1 (2006) 10-21.

Neuhaus, R. J. “Why Evangelicals and Catholics Belong Together,” in
George, T., ed. Pilgrims on the Sawdust Trail: Evangelical Ecumenism
and the Quest for Christian Unity. Beeson Divinity Studies. Grand
Rapids, MI: Baker Academic, 2004, 103-111.

E-SDA: (2006-08) First official meeting - Prague

INFORMATION

“Representatives of the Worldwide Seventh-day Adventist Church and the
World Evangelical Alliance (WEA) [...].” Ecumenism 41, 164 (2006)
38f.
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FO: Faith and Order Commission

INFORMATION

“Neue Stindige Kommission des ORK fiir Glaube und Kirchenverfas-
sung.” ACK aktuell 2 (2006) 50f.

FO: (1998) The nature and purpose of the church

TEXTS AND PAPERS

Faith and Order Commission. “La natura e lo scopo della chiesa,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 1469-1517.

FO: (1998) A treasure in earthen vessels

TEXTS AND PAPERS

Faith and Order Commission. “Un tesoro in vasi di argilla: contributo a
una riflessione ecumenica sull’ermeneutica,” in Cereti, G. & Puglisi, J.
F., eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 1518-1558.

FO: (2002-09) Seventh International Consultation for united and

uniting churches - Driebergen

TEXTS AND PAPERS

Faith and Order Commission. International Consultation of United and
Uniting Churches (7 : 2002 : Driebergen). “Information Release: 23
September 2002.” The Ecumenical Review 58, 3-4 (2006) 382-385.

Faith and Order Commission. International Consultation of United and
Uniting Churches (7 : 2002 : Driebergen). “Message from the Consulta-
tion.” The Ecumenical Review 58, 3-4 (2006) 370-381.

Faith and Order Commission. International Consultation of United and
Uniting Churches (7 : 2002 : Driebergen), Best, T. F., ed. With a
Demonstration of the Spirit and the Power: Seventh International
Consultation of United and Uniting Churches. Faith and Order Paper
195. Geneva: WCC Publications, 2004.

FO: (2004-08) Plenary Commission meeting - Kuala Lumpur

REFLECTION AND REACTIONS

Hind, J. “Some Reflections on Faith and Order following Kuala Lumpur.”
The Ecumenical Review 57,4 (2005) 382-388.

Huebner, C. K. “Radical Ecumenism, or Receiving One Another in Kuala
Lumpur.” The Ecumenical Review 57, 4 (2005) 372-381.

TEXTS AND PAPERS

Scampini, J. A. ““Nous reconnaissons un seul baptéme pour le pardon des
péchés™: de la confession de foi de I’Eglise au défi de nous accepter
mutuellement comme le Christ nous a acceptés.” Irénikon 79, 1 (2006)
5-23.

FO: (2005) The nature and mission of the church

REFLECTION AND REACTIONS

Irvin, D. T. “A Response to Wolfgang Vondey.” Ecumenical Trends 35,
8 (2006) 6-8.

Mannoia, K. W. “A Response to Wolfgang Vondey.” Ecumenical Trends
35, 8 (20006) 9f.

Vondey, W. “Pentecostal Perspectives on “The Nature and Mission of the
Church’.” Ecumenical Trends 35, 8 (2006) 1-5, 10.

TEXTS AND PAPERS
Faith and Order Commission. “La natura e la missione della Chiesa.” 1/
Regno documenti 51, 15/996 (2006) 514-532.

FO: (2005-06) Standing Commission meeting - Crete
INFORMATION
“C.0O.E.: Foi et Constitution.” Irénikon 78, 3 (2005) 416.
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FO: (2006-06) Standing Commission meeting - Faverges

INFORMATION

Sgroi, P. “Lanuova presidenza della Commissione ‘Fede e Costituzione’.”
Studi ecumenici 24, 4 (2006) 660.

TEXTS AND PAPERS

Faith and Order. Standing Commission. Meeting (2006 : Faverges).
Minutes of the Standing Commission on Faith and Order: Faverges,
Haute-Savoie, France, 14-21 June 2006. Faith and Order Paper 202.
Geneva: World Council of Churches. Commission on Faith and Order,
2006.

L-M \ usa: (2005) Interim Eucharistic Sharing

INFORMATION

Aubé-Elie, C. “Vers la pleine communion entre luthériens et méthodistes
américains.” Unité des chrétiens 141 (2006) 32.

“Luthériens et autres chrétiens: méthodistes.” Irénikon 78, 3 (2005) 410f.

L-M-R-RC: (2001-11) Consultation on Justification - Columbus, OH

TEXTS AND PAPERS

“Unitanella fede: la Dichiarazione congiunta sulla dottrina della giustifica-
zione in un ampio contesto ecumenico,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 1361-1365.

L-Mn: (2005-07) Strasbourg meeting
INFORMATION
“Luthériens et autres chrétiens: mennonites.” Irénikon 78, 3 (2005) 409f.

L-Mn: (2006-06) Strasbourg meeting

INFORMATION

“World Lutherans, Mennonites Work Toward Closer Relations.” Courier
21,3 (2006) 14.

L-Mn \ g: Theological Dialogue between the United Evangelical
Lutheran Church in Germany (VELKD) and the Association of
Mennonite Assemblies in Germany (AMG)

INFORMATION

10 Jahre Mennonitisch-Lutherischer Dialog.” ACK aktuell 2 (2006) 34f.

REFLECTION AND REACTIONS

Griinwaldt, K. “Materialen aus dem Dialog VELKD - AG Mennonitischer
Gemeinden in Deutschland und den Gottesdiensten zur Erklarung der
eucharistischen Gastbereitschaft.” Texte aus der VELKD 134 (2005) 35-
49.

L-Mn \ g: (1996) Intercommunion

TEXTS AND PAPERS

“Erklérung der gegenseitigen Einladung zum Abendmahl anléflich der
Gottesdienste der Vereinigten Evangelisch- Lutherischen Kirche in
Deutschland (VELKD) und der Arbeitsgemeinschaft Mennonitischer
Gemeinden in Deutschland (AMG) [...].” Texte aus der VELKD 134
(2005) 51-53.

L-O: Lutheran-Orthodox Joint Commission

REFLECTION AND REACTIONS

Gennadios, metr. Sassima. ‘““The Orthodox Church being in Theological
Dialogue for Twenty-Five years with the Lutheran Churches: The Past
and the Present, Hopes and Challenges.” LWI-Lutheran World Informa-
tion 10 (2006) 13-16.

Henner, J. “Schrift und Tradition: Altes Problem und Neue Perspektiven.”
Okumenisches Forum 26-27 (2003-2004) 138-164.

Larentzakis, G. “Die Bedeutung der Heiligen Schrift und der Tradition in
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der Kirche: Orthodox-Lutherischer Dialog.” Okumenisches Forum 26-
27 (2003-2004) 165-184.

Saarinen, R. “The Lutheran-Orthodox Joint Commission: Our Continuing
Work.” LWI-Lutheran World Information 10 (2006) 9-12.

L-O: General

INFORMATION

“Historic Visit of Greek Orthodox Archbishop Affirms Dedication to
Lutheran-Orthodox Dialogue.” LWI-Lutheran World Information 5
(2006) 4f.

REFLECTION AND REACTIONS

Flogaus, R. Theosis bei Palamas und Luther: ein Beitrag zum Skume-
nischen Gesprdch. Gottingen: Vandenhoeck & Ruprecht, 1997.

Ionita, V. “Short Presentation of the Orthodox-Lutheran Dialogues.”
Reseptio 1 (2006) 18-25.

L-O: (1985-05) 3rd plenary - Divine Revelation - Allentown

TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “Die gottliche Offenbarung.”
Okumenisches Forum 26-27 (2003-2004) 185-187.

L-O: (1987-06) 4th plenary - Scripture and Tradition - Crete

REFLECTION AND REACTIONS

Komer, B. “Auf dem Weg zu einem gemeinsamen Verstindnis von Schrift
und Tradition: Eine katholische Stellungnahme zum orthodox-lutheri-
schen Dialog zu Schrift und Tradition (1987).”” Okumenisches Forum
26-27 (2003-2004) 130-137.

TEXTS AND PAPERS
Lutheran-Orthodox Joint Commission. “Schrift und Tradition.” Okume-
nisches Forum 26-27 (2003-2004) 187-191.

L-O: (1993-07) 7th plenary - Sonderborg

TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “Autorita nella e della chiesa: A.
I concili ecumenici,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 1289-
1293.

Lutheran-Orthodox Joint Commission. “Die 6kumenischen Konzile und
die Autoritéit der Kirche und in der Kirche.” Okumenisches Forum 26-27
(2003-2004) 197-200.

L-O: (1995-08) 8th plenary - Salvation from the perspective of the

councils - Limassol

TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “Autorita nella e della chiesa: B.
Comprensione della salvezza alla luce dei concili ecumenici,” in Cereti,
G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 1294-1299.

L-O: (1998-08) 9th plenary - Sigtuna

TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “Autorita nella ¢ della chiesa: C.
Salvezza: grazia, giustificazione e sinergia,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 1300-1305.

L-O: (2000-11) 10th plenary - Damascus

TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “Il mistero della chiesa: A. Parola
e sacramenti (mysteria) nella vita della chiesa,” in Cereti, G. & Puglisi,
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J. F., eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 1306-1309.

L-O: (2002-10) 11th plenary - Oslo

TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “Il mistero della chiesa: B. I
Mysteria/sacramenti come mezzi di salvezza,” in Cereti, G. & Puglisi,
J. F., eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 1310-1313.

L-O: (2004-10) 12th plenary - Durau

TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “Il mistero della chiesa: C.
Battesimo e cresima come sacramenti di iniziazione nella chiesa,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 1314-1320.

L-O: (2005-10) Preparatory committee meeting - Erlangen

TEXTS AND PAPERS

“O Dialogos Orthodoxon kai Louteranon: 13™ Lutheran-Orthodox Joint
Commission, Preparatory Meeting - Erlangen, 8-13 October 2005.”
Ekklesia 2 (2006) 129f.

L-O: (2006-11) 13th plenary - Bratislava

INFORMATION

“Lutheran-Orthodox Joint Commission Adopts Common Statement on
Eucharist: 25 Years of International Dialogue.” LWI-Lutheran World
Information 10 (2006) 5f.

Lutheran-Orthodox Joint Commission. “Communiqué: 13" Session of the
Lutheran-Orthodox Joint Commission, 2-9 November 2006, Bratislava,
Slovak Republic.” LWI-Lutheran World Information 10 (2006) 8.

Lutheran-Orthodox Joint Commission. “The Following Communiqué was
Issued at the End of the Thirteenth Meeting of the Lutheran-Orthodox
Joint Commission on November 9.” SEIA Newsletter on the Eastern
Churches and Ecumenism 134 (2006) 9f.

Oppegaard, S. “Lutherans and Orthodox Complete 25 Years of Interna-
tional Dialogue.” LWI-Lutheran World Information 10 (2006) 6.

“Orthodox-Lutheran Dialogue.” SEI4 Newsletter on the Eastern Churches
and Ecumenism 134 (2006) 9f.

REFLECTION AND REACTIONS

Appold, K. G. “Lutheran-Orthodox Joint Commission Adopts Common
Statement on Eucharist.” LWI-Lutheran World Information 10 (2006)
17f.

TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “Common Statement: The
Mystery of the Church: D. The Holy Eucharist in the Life of the
Church.” http://www.lutheranworld.org/LWF Documents/Bratislava
_ Statement.pdf

L-O \ g-cp: (2004-09) 13th EKD-Patriarchate of Constantinople

meeting - Istanbul

TEXTS AND PAPERS

Koppe, R. & Heller, D., eds. Die Gnade Gottes und das Heil der Welt: das
13. Gesprich im Rahmen der bilateralen Theologischen Dialogs
zwischen dem Olkumenischen Patriarchat von Konstantinopel und der
Evangelischen Kirche in Deutschland. Beiheft zur Okumenische
Rundschau 79. Studienheft 31. Frankfurt am Main: Lembeck, 2006.
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L-O\ g-rom: (2006-04) 11th meeting - Eisenach

INFORMATION

“Kommuniqué der 11. Begegnung im bilateralen theologischen Dialog
zwischen der Ruménischen Orthodoxen Kirche und der Evangelischen
Kirche in Deutschland (Goslar XI).” Gkumenische Rundschau 55, 3
(2006) 369-378.

L-O \ sf-rus: Theological conversations between the Evangelical

Lutheran Church of Finland and the Russian Orthodox Church

REFLECTION AND REACTIONS

Syty, J. “Il dialogo ecumenico fra gli ortodossi russi e i luterani finlandesi,”
in Dalla legge all’‘amore: omaggio al prof- Jos E. Vercruysse. Quaderni
di Studi Ecumenici 12. Venezia: I.S.E., 2006, 255-281.

L-O \ sf-rus: (2005-09) 13th theological conversation - Turku

INFORMATION

“Tiedonanto: Suomen evankelis-luterilaisen kirkon ja Venéjan ortodoksi-
sen kirkon kolmannestatoista teologisesta oppikeskustelusta, jonka
otsikkona oli ‘Kristillinen ihmiskésitys nykypdivin Euroopassa.
Pelastus, usko ja moderni yhteiskunta’.” Reseptio 2 (2005) 3-7.

L-O\ usa: (1998-11) Common Statement on Faith in the Holy Trinity

INFORMATION

“The Church Council of the Evangelical Lutheran Church in America
(ELCA) has Adopted ‘A Lutheran-Orthodox Common Statement on
Faith on the Holy Trinity’.” SEIA Newsletter on the Eastern Churches
and Ecumenism 134 (2006) 10.

L-Pe: (2005-09) Lutheran-Pentecostal Conversations - Strasbourg

meeting

INFORMATION

“A Group of Pentecostal Scholars and Lutheran World Federation (LWF)
Representatives met for the Second Time in September 2005 [...].”
Ecumenism 41, 161 (2006) 37.

L-R: (2002) Called to Communion and Common Witness

TEXTS AND PAPERS

Joint Working Group between the Lutheran World Federation and the
World Alliance of Reformed Churches. “Chiamati alla comunione ¢ alla
testimonianza: rapporto 1999-2001,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum. documenti del dialogo teologico interconfes-
sionale (7): dialoghi internazionali 1995-2005. Bologna: Dehoniane,
2006, 1323-1369.

L-R: (2006-07) Utrecht meeting

INFORMATION

“First Meeting of the Lutheran-Reformed Joint Commission.” LWI-
Lutheran World Information 6 (2006) 13.

L-R: (2006-11) Chavannes-de-Bogis meeting

INFORMATION

Burigana, R. “Luterani-riformati.” 7/ Regno attualita 51, 21/1003 (2006)
783.

L-R-RC: (2001-02) Consultation about indulgences - Rome

INFORMATION

“Consultazione ecumenica sulle indulgenze: comunicato stampa,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 1349-1351.

L-R-RC\f: (1975) Infant baptism celebration

TEXTS AND PAPERS

Comité mixte catholique / luthéro-réformé. “Note sur la célébration
cecuménique du baptéme.” Foyers mixtes 152 (2006) 34- 36.
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L-RC: General

INFORMATION

Tiirk, M. “Ecumenism: ‘A New Chapter Full of Hope’.” L 'Osservatore
Romano, English ed. 39,31/1955 (2006) 11.

REFLECTION AND REACTIONS

Benedictus XVI. “The Risen Lord Guides Our Search for Unity.”
L’Osservatore Romano, English ed. 38,46/1919 (2005) 9. =“Avancer
ensemble.” La Documentation catholique 88, 5/2353 (2006) 209.

Benedictus XVI. “Visit to Rome by Representatives of the Lutheran
World Federation: The Holy Father’s Address.” Information Service
4/120 (2005) 160. = “Visite a Rome de représentants de la Fédération
Luthérienne Mondiale: discours du Saint-Pére.” Service d 'information
4/120 (2005) 166.

Hanson, M. “Visit to Rome by Representatives of the Lutheran World
Federation: Bishop Hanson’s Address.” Information Service 4/120
(2005) 161f. = “Visite a Rome de représentants de la Fédération
Luthérienne Mondiale: discours de I’Evéque Hanson.” Service
d’information 4/120 (2005) 167f.

Hintz, M. “Luteranskie rozumienie powszechnosci (katolickosci) Kosciota
w kontekscie dialogu Luteransko- rzymskokatolickiego.” Studia
Oecumenica 5 (2005) 37-52.

Kithn, U. Zum evangelisch-katholischen Dialog: Grundfragen einer
Gkumenischer Verstidigung. Leipzig: Evangelische Verlagsanstalt,
2005.

Meyer, H. “The Papal Office: A Subject for Lutheran Theology?”
Theology Digest 52, 3 (2005) 225-230.

Nowak, J. “Gemeinsame Eucharistiec im evangelisch-katholischen
Kontext.” Studia Oecumenica 5 (2005) 183-194.

Pannenberg, W. “Ecumenical Tasks in Relationship to the Roman
Catholic Church.” Pro Ecclesia 15, 2 (2006) 161-171.

Soding, T. “Recht verstandene Profilierung: Ein Zwischenruf zur gegen-
wartigen 6kumenischen Diskussion.” Herder Korrespondenz 60, 1
(2006) 11-16.

L-RC: (1981-03) Ministry document

REFLECTION AND REACTIONS

Gide, G. “Amt der Einheit - im Dienst der Spaltung? Okumenische
Uberlegungen zur Amterfrage.” Studia Oecumenica 5 (2005) 149-168.

L-RC: (1998-06) “Joint Declaration on the Doctrine of Justification”

agreement

REFLECTION AND REACTIONS

Jingel, E. “Amica Exegesis einer romischen Note.” Zeitschrift fiir
Theologie und Kirche 95, 10 (1998) 252-279.

Wallmann, J. “Der Streit um die ‘Gemeinsame Erkldrung zur Recht-
fertigungslehre’.” Zeitschrift fiir Theologie und Kirche 95, 10 (1998)
207-251.

Wendebourg, D. “Zur Entstehungsgeschichte der ‘Gemeinsamen Er-
klarung’.” Zeitschrift fiir Theologie und Kirche 95, 10 (1998) 140-206.

TEXTS AND PAPERS

Pontificium Consilium ad Unitatem Christianorum fovendam & Lutheran
World Federation. “Dichiarazione congiunta sulla dottrina della
giustificazione,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecume-
nicum. documenti del dialogo teologico interconfessionale (7): dialoghi
internazionali 1995-2005. Bologna: Dehoniane, 2006, 885-912.

L-RC: (1999-06) “Joint Declaration on the Doctrine of Justification”

final agreement

INFORMATION

Brown, S. “World Methodists Agree to Sign up to Lutheran-Catholic
Agreement.” ENI-Ecumenical News International 8 (2006) 26. = “Les
méthodistes du monde entier sur le point de signer la Déclaration
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luthérienne-catholique.” ENI-Nouvelles cecuméniques internationales 8
(2006) 13f.

“The Joint Declaration on Justification [...] was Extend to Include
Methodists [...].” Ecumenism 42, 163 (2006) 41.

“Methodist Leaders said They will Accept an Invitation from Pope
Benedict XVIto Join a 1999 Statement between Lutherans and Roman
Catholics [...].” Ecumenism 41, 161 (2006) 39.

“Méthodistes et autres chrétiens.” Irénikon 79, 2-3 (2006) 317-320.

“Methodists’ Affirmation of Lutheran-Roman Catholic Agreementa New
Ecumenical Landmark: LWF General Secretary Noko Anticipates
Broader Forms of Cooperation.” LWI-Lutheran World Information 7
(2006) 13.

“Rechtfertigung: Jetz auch Zustimmung von den Methodisten Kardinal
Walter Kasper und Generalsekretér Ishmael Noko beim Weltrat der
Methodisten in Seoul.” ACK aktuell 2 (2006) 52f.

Sgroi, P. “Adesione dei metodisti alla Dichiarazione luterano cattolica
sulla giustificazione.” Studi ecumenici 24, 4 (2006) 676.

Wainwright, G. “The Methodist Process of Becoming Associated with the
Joint Declaration.” Information Service 2/122 (2006) 55f.=“Procédure
d’adhésion des méthodistes a la déclaration conjointe sur la doctrine de
la justification.” Service d information 2/122 (2006) 59f.

Wainwright, G. “The World Methodist Council and the Joint Declaration
on the Doctrine of Justification.” One in Christ 41, 3 (2006) 83.

REFLECTION AND REACTIONS

Béattigheimer, C. “Communio Sanctorum: Kirche im 6kumenischen
Dialog.” Catholica 60, 1 (2006) 53-68.

Kasper, W. “Cardinal Kasper’s Address.” Information Service 2/122
(2006) 58f. = “Discours du Cardinal Kasper.” Service d’information
2/122 (2006) 63f.

Klaiber, W. “Erweiterter Konsens: Der Weltrat Methodistischer Kirchen
tagte in Korea.” Herder Korrespondenz 60, 9 (2006) 458-463.

Kleinschwirzer-Meister, B. ““... nicht nur ein Teilstiick der christlichen
Glaubenslehre’: Zur Rechtfertigungslehre als ‘Kriterium’ fiir Lehre und
Praxis der Kirche,” in Béttigheimer, C., Filser, H.& Bruckmann, F., eds.
Kircheneinheit und Weltverantwortung: Festschrift fiir Peter Neuner.
Regensburg: F. Pustet, 2006, 632-657.

Loyer, K. “Progress and Possibility: Ecumenism at the 2006 World
Methodist Conference.” Ecumenical Trends 35,9 (2006) 137-142.

Menacher, M. D. “Current Lutheran-Roman Catholic Dialogues.”
Lutheran Quarterly 20, 4 (2006) 373-408.

Morandini, S. “Dopo la dichiarazione cattolica-luterana sulla giustificazio-
ne: per un’etica teologica in prospettiva ecumenica,” in Dalla legge
all’amore: omaggio al prof. Jos E. Vercruysse. Quademi di Studi
Ecumenici 12. Venezia: I.S.E., 2006, 233-254.

Neumann, B. ““Gerecht gemacht aus Glauben’ (R6m 5,1): Neue Impulse
zur Skumenischen Diskussion tiber die Rechtfertigungslehre.” Catholica
60, 4 (2006) 268-286.

Noko, I. “Address by Rev. Dr. Ishmael Noko, General Secretary of the
Lutheran World Federation.” Information Service 2/122 (2006) 59f. =
“Discours du Rev. Dr. Ishmael Noko, secrétaire général de 1a Fédération
Luthérienne Mondiale.” Service d information 2/122 (2006) 64£.

Oeldemann, J., Swarat, U. & Heller, D., eds. Von Gott angenommen - in
Christus verwandelt: die Rechtfertigungslehre im multilateralen
okumenischen Dialog. Beiheft zur Okumenischen Rundschau 78.
Frankfurt am Main: Lembeck, 2006.

Voigt, K. H. “Konsens in der Rechtfertigungslehre: Nach Lutheranern und
Katholiken jetzt auch Methodisten im Boot.” MD-Materialdienst des
Konfessionskundlichen Instituts Bensheim 57, 6 (2006) 109-111.

TEXTS AND PAPERS

Pontificium Consilium ad Unitatem Christianorum fovendam & Lutheran
World Federation. “Consenso sulla dottrina della giustificazione:
dichiarazione ufficiale comune e allegato,” in Cereti, G. & Puglisi, J. F.,
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eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 913-918.

World Methodist Council. “Methodist Statement of Association with the
Joint Declaration on the Doctrine on Justification.” One in Christ 41,3
(2006) 84-88.

World Methodist Council. “Methodist Statement of Association with the
Joint Declaration on the Doctrine on Justification.” Information Service
2/122 (2006) 56-58. = “Déclaration méthodiste d’association a la
déclaration conjointe sur la doctrine de la justification.” Service
d’information 2/122 (2006) 60-62.

World Methodist Council. “Methodists Adopt Lutheran-Catholic
Justification Declaration.” Origins 36, 11 (2006) 170-172.

World Methodist Council. “Der Weltrat Methodistischer Kirchen und die
Gemeinsame Erklarung zur Rechfertigungslehre.” Una Sancta 61, 3
(2006) 252-256.

L-RC: (2005-09) Fourth series - 10th meeting - Bari

INFORMATION

“Catholiques et autres chrétiens: luthériens.” Irénikon 78, 3 (2005) 406f.

Romita, A. “L’apostolicita della Chiesa nel dialogo cattolico-luterano.” O
Odigos 24,4 (2005) 26f.

L-RC\ br: (1996) Justification - Porto Alegre

TEXTS AND PAPERS

Doutrina da justificagdo por graca e fé: declaragdo conjunta catolica
romana - evangélica luterana, Porto Alegre 1998. Porto Alegre/Sao
Leopoldo: Pontificia Universidade Catolica do Rio Grande do Sul/Cen-
tro de Estudios Biblicos, 1998.

L-RC \ br: (2000-09) Seminario Bilateral Catolico-Luterano - Sao

Leopoldo

TEXTS AND PAPERS

Seminario Bilateral Misto Catélico Romano-Evangélico Luterano (2000
: Séo Leopoldo). Os ministérios. Porto Alegre: Pontificia Universidade
Catolica do Rio Grande do Sul, 2002.

L-RC\ g: (2000) Communio Sanctorum

TEXTS AND PAPERS

Bilaterale Arbeitsgruppe der Deutschen Bischofskonferenz und der
Kirchenleitung der Vereinigten Evangelisch-Lutherischen Kirche
Deutschlands, Maffeis, A., ed. Communio Sanctorum: la chiesa come
comunione dei santi. Teologia. Nuova Serie 2. Brescia: Morcelliana,
2003.

L-RC \ usa: (2004-04) The Church as Koinonia of Salvation

INFORMATION

Ryan, W. “Lutheran-Catholic Dialogue: The Church as Koinonia of
Salvation.” Journal of Ecumenical Studies 41, 2 (2004) 285f.

REFLECTION AND REACTIONS

Friedrich, M. “Annherungen in der Amterfrage? Ein lutherisch-katho-
lisches Dokument aus den USA.”” MD-Materialdienst des Konfessions-
kundlichen Instituts Bensheim 57, 4 (2006) 74-76.

Hietaméki, M. “Merely Partners in the Fishing Business? Theological
Issues in ‘The Church as Koinonia of Salvation: Its Structures and
Ministries’.” Ecumenical Trends 35, 1 (2006) 1-7.

Menacher, M. D. “Current Lutheran-Roman Catholic Dialogues.”
Lutheran Quarterly 20, 4 (2006) 373-408.

L-RC\ usa: (2005-12) Chicago meeting

INFORMATION

Burigana, R. “USA: dialogo luterani-cattolici.”” I/ Regno attualita 51,
2/983 (2006) 54.
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L-SDA: (1998-05) Lutheran-Seventh-day Adventist Conversations’

Final Report - Cartigny

TEXTS AND PAPERS

“Rapporto 1994-1998,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 377-401.

M-RC: Joint Commission between the Roman Catholic Church and

the World Methodist Council

REFLECTION AND REACTIONS

Bolen, D. “Recognize Each Other’s Gifts Builds Communion: On
Methodist-Catholic Relations.” L 'Osservatore Romano, English ed. 39,
12/1936 (2006) 10.

Carter, D. “Catholic-Methodist Dialogue.” The Ecumenical Society of the
Blessed Virgin Mary Newsletter 33 (2006) 12-22.

Carter, D. “Some Reflections on Receptive Ecumenism and the Church
that Presides in Love.” Ecumenical Trends 35, 11 (2006) 5-11.

Puglisi, J. F. “A Catholic View of Methodist-Catholic Dialogue.”
Ecclesiology 2, 3 (2006) 269-283.

Root, M. “The Indwelling Spirit and the Agency of the Church: A
Lutheran Perspective on the Catholic-Methodist International Dialogue.”
Ecclesiology 2, 3 (2006) 307-323.

Tanner, M. “An Anglican View of Methodist-Catholic Dialogue.”
Ecclesiology 2, 3 (2006) 325-338.

Wainwright, G. “Methodists and Roman Catholics: Bilateral Dialogue in
a Multilateral Context.” Ecclesiology 2, 3 (2006) 285-305.

M-RC: General

REFLECTION AND REACTIONS

Benedictus XVI. “Le dialogue patient des méthodistes et des catholiques.”
La Documentation catholique 88, 5/2353 (2006) 210.

Benedictus XVI. “Visit to Rome by Representatives of the World
Methodist Council: The Pope’s Address.” Information Service 4/120
(2005) 163f. = “Visite a Rome de représentants du Conseil Méthodiste
Mondial.” Service d’information 4/120 (2005) 169f.

Fuchs, L. F. “Dialogue and the Future of Christian Unity: A Response to
the Rev. Dr. Scott Jones and the Rev. Dr. Paul McPartlan.” Ecumenical
Trends 35,2 (2006) 1-4.

Mbang, S. “Visit to Rome by Representatives of the World Methodist
Council: Address of His Excellency Sunday Mbang, Chairperson of the
World Methodist Council.” Information Service 4/120 (2005) 164. =
“Visite & Rome de représentants du Conseil Méthodiste Mondial:
discours de I’Evéque Sunday Mbang, Président du Conseil méthodiste
mondial.” Service d’information 4/120 (2005) 170.

M-RC: (1996) Sixth Series Report. Revelation and Faith statement

TEXTS AND PAPERS

Joint Commission for Dialogue Between the Roman Catholic Church and
the World Methodist Council. “La parola di vita: una dichiarazione su
rivelazione e fede,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 1051-
1103.

M-RC: (2001) Report of the Quinquennium 1997-2001

REFLECTION AND REACTIONS

Del Colle, R. “Commento,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 1168-
1193.

TEXTS AND PAPERS
Joint Commission for Dialogue Between the Roman Catholic Church and
the World Methodist Council. “Dire la verita nella carita: I’autorita di
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insegnare tra cattolici e metodisti: rapporto 1997-2001,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (7): dialoghi internazionali 1995-2005.
Bologna: Dehoniane, 2006, 1104-1168.

Joint Commission for Dialogue Between the Roman Catholic Church and
the World Methodist Council. Dizer a verdade na caridade: a autorida-
de de ensinar entre catolicos e metodistas. Sao Paulo: Paulinas, 2002.

M-RC: (2005-10) Vienna meeting

INFORMATION

“International Methodist-Roman Catholic Dialogue: Vienna, Austria,
October 21-28, 2005.” Information Service 4/120 (2005) 184f. =
“Dialogue international méthodiste-catholique: Vienne (Autriche), 21-28
octobre 2005.” Service d’information 4/120 (2005) 191f.

“Méthodistes et autres chrétiens: catholiques.” Irénikon 79, 2-3 (2006)
320f.

M-RC: (2006) Eighth Report

TEXTS AND PAPERS

Joint Commission for Dialogue Between the Roman Catholic Church and
the World Methodist Council. The Grace Given You in Christ: Catholics
and Methodists Reflect Further on the Church. Lake Junaluska, NC:
World Methodist Council, 2006.

Mn-RC: (2004) Report of the Mennonite-Catholic International

Dialogue

INFORMATION

Radano, J. A. “Four Centuries of Division: Steps Towards Unity.”
L Osservatore Romano, English ed. 39, 34/1957 (2006) 9.

REFLECTION AND REACTIONS

Vercruysse, J. E. “Commento,” in Cereti, G. & Puglisi, J. F., eds. Enchiri-
dion oecumenicum: documenti del dialogo teologico interconfessionale
(7): dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006,
1025-1048.

TEXTS AND PAPERS

“Chiamati a essere insieme operatori di pace: rapporto 1998-2003,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 921-1025.

Mn-RC \ can: Mennonite-Catholic Regional Dialogue of Winnipeg

INFORMATION

“The Mennonite-Catholic Regional Dialogue of Winnipeg.” Ecumenism
41, 164 (2006) 42.

0-0C: Joint (Mixed) Orthodox-Old Catholic Theological Commission
INFORMATION
“Orthodoxe und Altkatholiken im Gespréch.” ACK aktuell 1 (2005) 45f.

0-0OC: General

REFLECTION AND REACTIONS

Kallis, A. “Erfolgreicher Dialog ohne Folgen: Zur Rezeptionsproblematik
im Hinblick auf die altkatholisch-orthodoxe Gemeinschaft.” Interna-
tionale kirchliche Zeitschrift 96, 1 (2006) 1-8.

0-0C: (2005-11) Bern meeting

INFORMATION

“Im November 2005 tagte in Bern zum zweiten Mal die Vorbereitungs-
kommission fiir den orthodox/alt-katholischen Dialog [...].” Okume-
nische Rundschau 55, 1 (2006) 107.
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0-00: Joint Commission of the Theological Dialogue between the

Orthodox Church and the Oriental Orthodox Churches

REFLECTION AND REACTIONS

Bartholomaios I. “This is the Text of the Speech given by His All Holiness
Bartholomew I, Ecumenical Patriarch of Constantinople, when he
received Catholicos Karekin I on June 21.” SEIA Newsletter on the
Eastern Churches and Ecumenism 129 (2006) 7-9.

Hainthaler, T. “Neo-Chalcedonianism as Solution in the Dialogues
Today?” Christian Orient 27, 4 (2006) 132-140.

0-00: General

REFLECTION AND REACTIONS

Hilarion, bp. Vienna and Austria. “Ecumenical Councils: A Contribution
to the Dialogue between Eastern Orthodox and Oriental Orthodox
Churches,” in Hilarion, bp. Vienna and Austria. Orthodox Witness
Today. Geneva: WCC Publications, 2006, 11-24.

0-00: (1993-11) 4th full commission meeting - Common text on

anathemas - Chambésy

TEXTS AND PAPERS

Joint Commission of the Theological Dialogue between the Orthodox
Church and the Oriental Orthodox Churches. “Abrogazione degli
anatemi,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum:
documenti del dialogo teologico interconfessionale (7): dialoghi
internazionali 1995-2005. Bologna: Dehoniane, 2006, 1377-1380.

0-00 \ antioch: Relations between the Greek Orthodox and the

Syrian Orthodox Patriarchates

TEXTS AND PAPERS

“Accordo pastorale fra i patriarcati di Antiochia greco-ortodosso e siro-
ortodosso orientale,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 1373-
1376.

0-00\ egypt: (2001-04) Mixed marriages agreed statement

TEXTS AND PAPERS

“Accordo pastorale frai Patriarcati di Alessandria greco-ortodosso e copto-
ortodosso,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum:
documenti del dialogo teologico interconfessionale (7): dialoghi
internazionali 1995-2005. Bologna: Dehoniane, 2006, 1383f.

0-00 \ rus: (2005-12) Antélias meeting

INFORMATION

“Dialogue théologique avec 1’église russe orthodoxe.” Proche-orient
chrétien 56, 1-2 (2006) 138.

O-R: Orthodox-Reformed International Dialogue

INFORMATION

“Greek Orthodox Leader and WARC Agree on Value of Dialogue.”
WARC Update 16, 3 (2006) 11.

O-R: (1992-03) Kappel meeting

TEXTS AND PAPERS

“Caratteristiche significative: una comune riflessione circa la Dichiarazione
concordata sulla santa Trinita,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (7): dialoghi internazionali 1995-2005. Bologna: Dehoniane,
2006, 1387-1390.

O-R: (1994-01) Agreed Statement on Christology - Limassol

TEXTS AND PAPERS

“Dichiarazione comune sulla cristologia,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
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sionale (7): dialoghi internazionali 1995-2005. Bologna: Dehoniane,
2006, 1391-1395.

O-R: (2005-10) Mount Lebanon meeting

INFORMATION

“Theological Dialogue between the Orthodox Church and WARC
Continues.” WARC Update 16, 1 (2006) 2.

TEXTS AND PAPERS

“O Dialogos Orthodoxon kai Meterruthmismenon: Orthodox-Reformed
Theological Dialogue 9th Plenary Session, Lebanon, 13-19 October
2005.” Ekklesia 2 (2006) 131-133.

O-RC: Joint International Commission for Theological Dialogue

between the Roman Catholic Church and the Orthodox Church

INFORMATION

Aubé-Elie, C. “La commission intemationale catholique-orthodoxe
ressuscitée.” Unité des chrétiens 141 (2006) 38f.

“Orthodoxes et autres chrétiens: catholiques.” Irénikon 78, 3 (2005) 408f.

REFLECTION AND REACTIONS

Bouwen, F. “Une nouvelle phase dans le dialogue théologique entre
I’église catholique et 1’église orthodoxe.” Proche-orient chrétien 56,1-2
(2006) 97-107.

Gennadios, metr. Sassima. “Una nuova stagione ecumenica.” I/ Regno
attualita 51, 2/983 (2006) 10-13.

“Meeting of Representatives of the Orthodox Church on the Commission
for Theological Dialogue with the Roman Catholic Church.” Ore in
Christ 41, 1 (2006) 103f.

Petra, B. “Sul dialogo teologico ufficiale tra ortodossia e cattolicesimo,” in
Facolta Teologica dell’Italia settentrionale. Sezione di Torino, ed.
Ecumenismo a quarant anni dal Vaticano II. Torino: Elledici, 2005,
283-310.

O-RC: General

REFLECTION AND REACTIONS

Cross, L. “The Process of Ecumenical Dialogue: The Roman Catholic-
Eastern Orthodox Dialogue of Love as a Theological Source.” One in
Christ 41,2 (2006) 3-39.

Hilarion, bp. Vienna and Austria. “Dialogue between Catholics and
Orthodoxy can be Fruitful, Though Many Hurdles Still Exist on the
Road of the Eucharistic Communion, says a Leading Prelate.” SEI4
Newsletter on the Eastern Churches and Ecumenism 134 (2006) 12f.

Hilarion, bp. Vienna and Austria. “Prospects for Catholic-Orthodox
Relations,” in Hilarion, bp. Vienna and Austria. Orthodox Witness
Today. Geneva: WCC Publications, 2006, 25-46.

Price, R. “Pope Benedict XVI and Catholic-Orthodox Relations.”
Sobornost 27,2 (2005) 8-26.

Rabigj, S. “Ne pas confondre unité et uniformité.” Studia Oecumenica 5
(2005) 169-181.

Thole, R. “Orthodox-katholischer Dialog vor Wiederaufnahme.” MD-
Materialdienst des Konfessionskundlichen Instituts Bensheim 57, 2
(2006) 30-33.

Tinnefeld, F. ““Dialog der Liebe’: Uberlegungen eines rémisch-katho-
lischen Christen zur Frage der Kircheneinheit mit der Orthodoxie.”
Orthodoxes Forum 19, 1-2- (2005) 229-232.

Vletsis, A. “Quo vadis Okumene? 40 Jahre Okumenismusdekret und der
orthodox-katholische Dialog: Riickblick und Perspektiven aus or-
thodoxer Sicht,” in Béttigheimer, C., Filser, H.& Bruckmann, F., eds.
Kircheneinheit und Weltverantwortung: Festschrift fiir Peter Neuner.
Regensburg: F. Pustet, 2006, 659-708.
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O-RC: (1993-06) 7th plenary meeting - Balamand, Lebanon

REFLECTION AND REACTIONS

Giraldo, R. “Il contributo ecumenico delle chiese orientali cattoliche
specie nel dialogo con 1’ortodossia.” Studi ecumenici 24, 1 (2006) 13-39.

O-RC: (1995-06) Pope and Patriarch Bartholomew 1 first official

meeting

TEXTS AND PAPERS

Joannes Paulus IT & Bartholomaios I. “Dichiarazione comune,” in Cereti,
G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 1197-1200.

O-RC: (2005-11) Annual November 30 Istanbul visit

INFORMATION

“Istanbul: délégation romaine au Phanar.” SOP-Service orthodoxe de
presse: mensuel 304 (2006) 2f.

O-RC: (2005-11) Orthodox-Catholic Working Group Sankt Irenéus

2nd meeting - Athens

INFORMATION

“Dialogue catholique-orthodoxe.” Chrétiens en marche 43, 89 (2006) 5.

“Orthodox-katholischer Arbeitskreis St. Irendus tagte in Athen.” Or-
thodoxes Forum 20, 1 (2006) 138.

“Orthodox-katholischer Arbeitskreis St. Irendus tagte in Athen.” Der
christliche Osten 61, 1 (2006) 63.

“The Saint Irénée Orthodox-Catholic Working Group.” Ecumenism 41,
161 (2006) 40.

O-RC: (2005-12) Rome meeting

INFORMATION

Burigana, R. “Dialogo cattolici-ortodossi.” I Regno attualita 51, 2/983
(2006) 54.

Coda, P. “Cattolici e ortodossi di nuovo in dialogo.” Citta nuova 50, 2
(2006) 13.

“Dialogue catholique-orthodoxe.” Chrétiens en marche 43, 90 (2006) 3.

“Italie.” SOP-Service orthodoxe de presse: mensuel 304 (2006) 13.

“The meeting of the Mixed Coordinating Committee of the Joint Interna-
tional Commission for Theological Dialogue between the Roman
Catholic Church and the Orthodox Church.” Ecumenism 41, 161 (2006)
40.

“Reanudat el didleg teologic entre catolics i ortodoxos.” Oikumene 66
(2006) 8.

REFLECTION AND REACTIONS

Benedictus XVI. “Ad Consilium Mixtum disponens Dialogum Catholico-
Orthodoxum.” Acta apostolicae sedis 98, 1 (2006) 38-40.

Benedictus X VL. “Orthodox-Catholic Dialogue: The Pope’s Address to the
Joint Coordinating Committee.” Information Service 4/120 (2005) 158.
= “Dialogue orthodoxe-catholique: discours du Pape Benoit XVI au
Comité mixte de coordination.” Service d information 4/120 (2005) 164.

Benedictus XVI. “Sur le chemin de la pleine communion: audience au
Comité mixte de coordination du dialogue catholique- orthodoxe.” La
Documentation catholique 88, 2/2350 (2006) 65. = “Full unity takes
submitting our wills to God’s.” L 'Osservatore Romano, English ed. 39,
2/1926 (2006) 9.

Gabrielli, D. “Un papato accettabile anche per gli ortodossi?”” Confronti 33,
3 (2006) 36-38.

Scognamiglio, R. “Riprende il cammino...: il dialogo teologico ufficiale
cattolico-ortodosso.” O Odigos 24, 4 (2005) 3f.

O-RC: (2006-06) Annual June 29 Rome visit

REFLECTION AND REACTIONS

Benedictus XVI. “Building Harmony in the Choir of the One Church.”
L Osservatore Romano, English ed. 39,27/1951 (2006) 9.
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Zizioulas, J. “Eliminating Obstacles to Unity.” L ‘Osservatore Romano,
English ed. 39, 27/1951 (2006) 9.

O-RC: (2006-09) Belgrade meeting

INFORMATION

“Belgrade: 9e session internationale du dialogue théologique catholique-
orthodoxe.” SOP-Service orthodoxe de presse: mensuel 311 (2006) 12-
14.

Burigana, R. “Cattolici e ortodossi - commissione mista.” I/ Regno
attualita 51, 18/999 (2006) 639.

“Catholiques et autres chrétiens: orthodoxes.” Irénikon 79, 2-3 (2006) 295-
298.

“The controversy over Constantinople as ‘ An Orthodox Vatican’ Surfaced
at the Orthodox-Catholic Meeting in Belgrade Does not Infringe Unity
of the Orthodox World on Major Theological Problems.” SEIA
Newsletter on the Eastern Churches and Ecumenism 133 (2006) 12.

“O dialogos metaxu orthodoxon kai romaiokatholikon.” Ekklesia 8 (2006)
607-609.

“In September, the Orthodox-Catholic Dialogue Revived in Belgrade,
Serbia, after a Six-year Interruption.” SEIA Newsletter on the Eastern
Churches and Ecumenism 133 (2006) 19f.

Joint International Commission for Theological Dialogue between the
Catholic Church and the Orthodox Church. “International Catholic-
Orthodox Dialogue Resumes.” Origins 36, 17 (2006) 266f.

Joint International Commission for Theological Dialogue between the
Catholic Church and the Orthodox Church. “Statement of Catholic-
Orthodox Commission: Dialogue has no Alternative.” Associated
Christian Press Bulletin 448 (2006) 12-14.

“Joint International Commission for the Theological Dialogue between the
Roman Catholic and the Orthodox Church: Belgrade, Serbia, 18-25
September 2006.” Information Service 2/122 (2006) 69-71.=“Commis-
sion mixte internationale pour le dialogue théologique entre I’Eglise
catholique romaine et I’Eglise orthodoxe: Belgrade (Serbie), 18-25
septembre 2006.” Service d information 2/122 (2006) 74-76.

Kishkovsky, S. “Differences between Orthodox, Catholics Revealed at
Meeting.” The Orthodox Church 42, 11-12 (2006) 29.

Kishkovsky, S. “Differences between Orthodox Surface at Meeting with
Catholics.” ENI-Ecumenical News International 10 (2006) 23.

“The Moscow Patriarchate’s representative to the European Institutions
Bishop Hilarion of Vienna and Austria urged the Catholics not to impose
the model of their church order on the Orthodox.” SEIA Newsletter on
the Eastern Churches and Ecumenism 133 (2006) 10.

“Neue Anstrengungen im katholisch-orthodoxen Dialog.” Der christliche
Osten 61, 1 (2006) 67.

“The Ninth Plenary Session of the Joint International Commission for
Theological Dialogue between the Orthodox Church and the Roman
Catholic Church, Belgrade, September 18-25, 2006.” SEI4 Newsletter
on the Eastern Churches and Ecumenism 132 (2006) 1-3.

“Orthodoxie nimmt theologischen Dialog mit Rom wieder auf.” Or-
thodoxes Forum 20, 1 (2006) 134f.

Pontificium Consilium ad Unitatem Christianorum fovendam. “Nota circa
il dialogo teologico tra la Chiesa cattolica e quella ortodossa, in
occasione dell’IX sessione plenaria della ‘Commissione mista’ istituita
atal fine.” Nicolaus 25, 3 (2006) 8f.

“A press release from the Joint International Commission for Theological
Dialogue between the Catholic and Orthodox Churches [...].” Ecume-
nism 41, 164 (2006) 37.

Thavis, J. “Theological Dialogue between the Catholic and Orthodox
Churches has been Derailed for Six Years. In Mid- September, 60
Ecumenical Experts will try to Get it Back on Track.” SEIA Newsletter
on the Eastern Churches and Ecumenism 131 (2006) 13f.

REFLECTION AND REACTIONS

Athanasios, bp. Achaia. “Peri tes enates synealeuseos tes olomeleias tes
diethnous miktes epitropes epi tou theologikou dialogou metaxy
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orthodoxou ekklesia kai romaoikatholikes ekklesias en Beligradio.”
Efkiklesia 10 (2006) 782-788.

Cioffari, G. “Belgrado 2006: Ilarion Alfeev e la conciliarita.” Nicolaus 25,
3 (2006) 4-7.

Dacko, 1. “Comunione, non uniatismo.” I/ Regno attualita 51, 18/999
(2006) 598.

Luxmoore, J. “Together through Adversity.” The Tablet 260, 8660 (2006)
14f.

Sabbatos, C. “Dialogo teologico cattolico-ortodosso: Assemblea Plenaria
di Belgrado (18-24 settembre): testimonianza di un membro ortodosso
rappresentante della Chiesa di Grecia.” O Odigos 25, 4 (2006) 25f.

Sabbatos, C. “Theologikos dialogos metaxy ton ekklesion orthodoxou kai
romaoikatholikes (Beligradi - Serbia, 18-25 Septembriou 2006).”
Efkiklesia 10 (2006) 789f.

Salachas, D. “Autorita e conciliarita: assemblea plenaria della Commissio-
ne mista internazionale.” Il Regno attualita 51, 18/999 (2006) 597-599.

O-RC: (2006-11) Annual November 30 Istanbul visit

INFORMATION

“Istanbul: rencontre entre Benoit XVI et Bartholomée ler.” SOP-Service
orthodoxe de presse: mensuel 313 (2006) 1-3.

“Lasiglesias hermanas de Romay Constantinopla.” Relaciones Interconfe-
sionales 30, 77 (2006) 871.

Marchesi, G. “La visita di Benedetto XVI in Turchia (28 novembre - 1
dicembre 2006).” La Civilta cattolica 157, 3756 (2006) 586-595.

Sandri, L. “Pope, Ecumenical Patriarch Unite in Istanbul on ‘Christian
Europe™ ENI-Ecumenical News International 12 (2006) 18.

Thavis, J. “In a Meeting of East and West, Pope Benedictus XVI Prayed
with Orthodox Ecumenical Patriarch Bartholomew of Constantinople
and Renewed the Church’s Commitment to the Search for Christian
Unity.” SEIA Newsletter on the Eastern Churches and Ecumenism 134
(2006) 3f.

REFLECTION AND REACTIONS

“Benedetto X VI incontra Bartolomeo I: un evento storico a Istanbul.” SAE
Notizie 9,4 (20006) 1f.

Gennadios, metr. Sassima. “‘Un incontro spirituale per la piena comunione
fra le Chiese: il punto di vista ortodosso.” I Regno attualita 51,22/1003
(20006) 742f.

“Towards a United Christendom.” The Tablet 260, 8668 (2006) 2.

TEXTS AND PAPERS

Benedictus XVI & Bartholomaios 1. “Common Declaration.” SEIA
Newsletter on the Eastern Churches and Ecumenism 134 (2006) 6f.

Benedictus XVI & Bartholomaios 1. “Common Declaration: Benedict
XVI and Bartholomew 1.” L Osservatore Romano, English ed. 39,
49/1972 (2006) 9.

Benedictus XVI & Bartholomaios 1. “Declaracion comin.” Relaciones
Interconfesionales 30, 77 (2006) 69-71.

Benedictus XVI & Bartholomaios 1. “Dichiarazione comune tra il Santo
Padre Benedetto XVI e il Patriarca Bartolomeo 1. O Odigos 25, 4
(20006) 8f.

Benedictus XVI & Bartholomaios I. “Dichiarazione comune.” I Regno
documenti 51,21/1002 (2006) 705f.

Benedictus XVI & Bartholomaios 1. “Koine Diakeruxis tou Papa Romes
Benediktou IST’ kai tou Oikoumenikou Patriarchou Bartholomaiou A’.”
Ekklesia 11 (2006) 862-864.

Benedictus XVI & Bartholomaios 1. ““Nous devons renforcer notre
témoignage commun devant toutes les nations’: déclaration commune
du pape Benoit XVI et du patriarche Bartholomée ler.” SOP-Service
orthodoxe de presse: mensuel 313 (2006) 23-25.

Benedictus XVI & Bartholomaios 1. “Turkey Visit: Joint Declaration.”
Origins 36,27 (2006) 432-434.

N. 71 / Spring 2007



O-RC: (2006-12) Orthodox-Catholic Working Group Sankt Irensius

3rd meeting - Chevetogne

INFORMATION

“The Saint Irenaeus Joint Orthodox-Catholic Working Group met from 29
November to 3 December 2006 in the Benedictine Monastery of
Chevetogne (Belgium) for its Third Session.” SEIA Newsletter on the
Eastern Churches and Ecumenism 135 (2006) 23f.

TEXTS AND PAPERS

Loudobikos, N. “Anakoinothen ghia ten teleutaia sunantese tes Diethnous
Omadas Ergasias Romaiokatholikon kai Orthodoxon Theologon
‘Aghios Eirenaios’.” Ekklesia 11 (2006) 890f.

O-RC: (2007) Ravenna meeting

INFORMATION

Pentin, E. “In What Theologians are Describing as a Highly Significant
Gesture, Pope Benedictus XVI and the Ecumenical Patriarch Bartholo-
mew [ of Constantinople are Considering a Proposal to Attend the Next
Round of Joint Catholic-Orthodox Theological Discussions in 2007.”
SEIA Newsletter on the Eastern Churches and Ecumenism 135 (2006)
22.

O-RC\f: (2004) Final Report

TEXTS AND PAPERS

Comité mixte de dialogue théologique catholique-orthodoxe en France.
“Eléments pour une éthique du dialogue catholique- orthodoxe.” Istina
51,2 (2006) 184-192.

O-RC\ g: (2006-03) The Sacrament of Orders

TEXTS AND PAPERS

Gemeinsame Kommission der Griechisch-Orthodoxen Metropolie von
Deutschland und der Deutschen Bischofskonferenz. “Das Sakrament der
Weihe (Bischof - Priester - Diakon): Eine theologisch-pastorale Handrei-
chung.” Una Sancta 61, 2 (2006) 166-172. = Orthodoxes Forum 20, 1
(2006) 85-91

Miron, K. “Der pastorale Dienst des Priesters.” Una Sancta 61, 2 (2006)
173-176. = Orthodoxes Forum 20, 1 (2006) 92-94.

O-RC\gre: Relations between the Orthodox Church of Greece and the

Roman Catholic Church

INFORMATION

“Las relaciones con la iglesia ortodoxa griega.” Relaciones Interconfesio-
nales 30, 44 (2006) 88.

TEXTS AND PAPERS

Benedictus XVI & Christodoulos, archbp. Athens. “Common Declaration
Signed by pope Benedict XVI and H. B. Christodoulos, Archbishop of
Athens and All Greece.” SEIA Newsletter on the Eastern Churches and
Ecumenism 135 (2006) 2f.

O-RC \ rus: (2004-05) Moscow meeting

INFORMATION

“Cardinal Keeler Hails Establishment of Joint Russian Orthodox-Roman
Catholic Working Group.” Journal of Ecumenical Studies 41,2 (2004)
282.

O-RC\ usa: (2006-06) 70th meeting - Brookline, MA

INFORMATION

“Etats-Unis.” SOP-Service orthodoxe de presse: mensuel 311 (2006) 21.

“The North American Orthodox-Catholic Theological Consultation held
its 70th Meeting [...].” SEIA Newsletter on the Eastern Churches and
Ecumenism 129 (2006) 4.

“Orthodoxes et autres chrétiens: catholiques.” Irénikon 79, 2-3 (2006)
312f.
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O-RC\usa: (2006-10) 22nd annual JCOCB meeting -Washington, DC

INFORMATION

“The Joint Committee of Orthodox and Catholic Bishops held its 22th
Meeting at Saint Paul’s College in Washington, DC.” SEI4 Newsletter
on the Eastern Churches and Ecumenism 129 (2006) 4f.

O-RC \ usa: (2006-10) 71st meeting - Washington, DC

INFORMATION

“The North American Orthodox-Catholic Theological Consultation has
Issued a Statement on the Upcoming Visit of Pope Benedict X VI to the
Ecumenical Patriarchate in Turkey.” SEIA Newsletter on the Eastern
Churches and Ecumenism 134 (20006) 1.

TEXTS AND PAPERS

Orthodox/Roman Catholic Consultation in the United States of America.
“The Ecumenical Patriarchate’s Situation.” Origins 36,23 (2006) 359f.

Orthodox/Roman Catholic Consultation in the United States of America.
“Statement by the North American Orthodox-Catholic Theological
Consultation on the Upcoming Visit of Pope Benedict XVI to the
Ecumenical Patriarchate.” SEI4 Newsletter on the Eastern Churches and
Ecumenism 134 (2006) 1f.

OC-RC: Old Catholic-Roman Catholic Conversations

INFORMATION

Tiirk, M. “Ecumenism: ‘A New Chapter Full of Hope’.” L 'Osservatore
Romano, English ed. 39,31/1955 (2006) 11.

OC-RC: (2006-05) Sth meeting - Mennorode

INFORMATION

“5. Sitzung der Internationalen roémisch-katholisch-altkatholischen
Dialogkommission.” Internationale kirchliche Zeitschrift 96, 3 (2006)
153f.

“Catholiques et autres chrétiens: vieux-catholiques.” Irénikon 79, 2-3
(2006) 306.

“International Dialogue between the Catholic Church and the Old Catholic
Churches of the Union of Utrecht, May 7-10, 2006.” Information
Service 1/121 (2006) 18. = “Dialogue international entre ’Eglise
catholique et les Eglises vieilles catholiques de I"Union d’Utrecht,
Mennorode (Pays-Bas), 7-10 mai 2006.” Service d information 1/121
(2006) 18.

OO-R: (2001-01) 7th session - Antelias meeting

TEXTS AND PAPERS

“Rapporto di Antelias, 1993-2001,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (7). dialoghi internazionali 1995-2005. Bologna: Dehoniane,
2006, 1399-1427.

0O0-RC: (2004-01) Oriental Orthodox-Roman Catholic dialogue first

meeting - Cairo

INFORMATION

“Oriental Orthodox-Catholic Dialogue.” Eastern Churches Journal 11, 1
(2004) 145-149.

OO-RC: (2005-01) Oriental Orthodox-Roman Catholic dialogue

second meeting - Rome

INFORMATION

“Dialogue théologique entre ’église catholique et les églises orientales
orthodoxes.” Proche-orient chrétien 55, 3-4 (2005) 430-433.

“Zweites Treffen der Altorientalisch-Katholischen Dialogkommission.”
Orthodoxes Forum 19, 1-2 (2005) 347f.
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OO-RC: (2006-01) Oriental Orthodox-Roman Catholic dialogue third

meeting - Etchmiadzin

INFORMATION

“Catholiques et autres chrétiens: préchalcédoniens.” Irénikon 79, 1 (2006)
83f.

“El didlogo de la iglesia catolica con las iglesias orientales ortodoxas.”
Relaciones Interconfesionales 30, 75 (2006) 3.

“Dialogtreffen mit den altorientalischen Kirchen.” Orthodoxes Forum 20,
2 (2006) 272.

“Dialogtreffen mit den altorientalischen Kirchen.” Der christliche Osten
61,1(2006) 17.

“The International Joint Commission for Theological Dialogue between
the Catholic Church and the Oriental Orthodox Churches.” SEI4
Newsletter on the Eastern Churches and Ecumenism 124 (2006) 1f.

“Reunion comision dialogo teologico iglesia catolica-iglesias orientales
ortodoxas.” Infoekumene: noticias ecuménicas 103 (2006) 4f.

Sgroi, P. “La riunione della commissione per il dialogo teologico tra la
Chiesa cattolica e le Chiese orientali ortodosse.” Studi ecumenici 24, 1
(2006) 125.

“The Third Meeting of the International Joint Commission for Theological
Dialogue between the Catholic Church and the Oriental Orthodox
Churches, Etchmiadzin, Armenia, January 27-30, 2006.” Information
Service 1/121 (2006) 16-18. = ‘Commission mixte international pour le
dialogue théologique entre 1"Eglise catholique et les Eglises orthodoxes
orientales, Etchmiadzine (Arménie), 27-30 janvier 2006." Service
d’information 1/121 (2006) 17£.

“The Third Meeting of the Mixed International Commission for Theologi-
cal Dialogue between the Roman Catholic Church and the Eastern
Orthodox Churches.” Ecumenism 41, 161 (2006) 38.

OO0O-RC\ armenia: (1996-12) Rome visit of Catholicos Karekin I

TEXTS AND PAPERS

Joannes Paulus II & Karekin I. “Dichiarazione comune,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (7): dialoghi internazionali 1995-2005.
Bologna: Dehoniane, 2006, 1217-1220.

OO-RC\ armenia: (1997-01) Rome visit of Catholicos of Cilicia Aram

I

TEXTS AND PAPERS

Joannes Paulus II & Aram I. “Dichiarazione comune,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (7): dialoghi internazionali 1995-2005.
Bologna: Dehoniane, 2006, 1221-1224.

OO0O-RC \ armenia: (2000-11) Joint declaration

TEXTS AND PAPERS

Joannes Paulus IT & Karekin II. “Comunicato congiunto,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (7): dialoghi internazionali 1995-2005.
Bologna: Dehoniane, 2006, 1227-1230.

OO-RC \ india: (1999-10) Kottayam meeting

TEXTS AND PAPERS

Joint Commission of the Roman Catholic/Malankara Orthodox Syrian
Church. “Dichiarazione sul Sinodo di Diamper (1599),” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (7): dialoghi internazionali 1995-2005.
Bologna: Dehoniane, 2006, 1225f.

OO-RC \ india: (2005-12) Kottayam meeting

INFORMATION

“Joint Commission for Dialogue between the Catholic Church and the
Malankara Orthodox Syrian Church, Kottayam, December 7-9, 2005.”
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Information Service 1/121 (2006) 16. = “Commission mixte pour le
dialogue entre I'Eglise catholique et I’Eglise malankare orthodoxe
syrienne, Kottayam, 7-9 décembre 2005.” Service d 'information 1/121
(2006) 16.

“The Joint Commission for Dialogue between the Catholic Church and the
Malankara Orthodox Syrian Church held its 17th meeting at the Sophia
Centre, Kottayam, India, from December 7-9, 2005.” SEI4 Newsletter
on the Eastern Churches and Ecumenism 129 (2006) 16f.

OO-RC \ syr-india: (2005-12) Puthencruz meeting

INFORMATION

“Catholiques et autres chrétiens: préchalcédoniens.” Irénikon 79, 2-3
(2006) 304-306.

“Joint Commission for Dialogue between the Catholic Church and the
Malankara Syrian Orthodox Church, December 5, 2005.” Information
Service 1/121 (2006) 15f. = “Commission mixte pour le dialogue entre
I"Eglise catholique et I’Eglise malankare syrienne orthodoxe, Puthencruz
(Inde), 5 décembre 2005.” Service d’information 1/121 (20069 15f.

“The Joint Commission for Dialogue between the Catholic Church and the
Malankara Syrian Orthodox Church held its 10th meeting at the
Patriarchal Center, Puthencruz, India, on December 5, 2005.” SEIA
Newsletter on the Eastern Churches and Ecumenism 129 (2006) 16.

OO-RC\ usa: (2006-05) New York meeting

INFORMATION

“The United States Oriental Orthodox-Roman Catholic Theological
Consultation held Its Annual Meeting on May 30 and 31, 2006, at the
Cardinal Spellman Retreat Center in Riverdale, New York.” SEIA4
Newsletter on the Eastern Churches and Ecumenism 129 (2006) 3f.

Pe-R: (2000-05) Pentecostal-Reformed dialogue final report - Sao

Paulo, Brazil

TEXTS AND PAPERS

“Parola e Spirito, chiesa e mondo: rapporto finale (1996-2000),” in Cereti,
G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 1431-1465.

Pe-R: (2006-05) Pentecostal-Reformed dialogue - Louisville, Kentucky

INFORMATION

“Communion is Focus of Dialogue with Pentecostals.” WARC Update 16,
3 (2006) 10.

Pe-RC: Pentecostal-Roman Catholic International Dialogue

REFLECTION AND REACTIONS

Florio, M. “Iniziazione cristiana ¢ battesimo nello Spirito: il dialogo fra
cattolici e pentecostali.”” La Nuova Alleanza 111, 8 (2006) 12-19.

Usma Gomez, J. F. ““Baptism in the Spirit’ Requires Serious Discern-
ment.” L ’Osservatore Romano, English ed. 39, 18/1942 (2006) 8.

Pe-RC: (1998) Fourth Report 1990-1997

TEXTS AND PAPERS

“Evangelizzazione, proselitismo e testimonianza comune: dialogo 1990-
1997,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum:
documenti del dialogo teologico interconfessionale (7): dialoghi
internazionali 1995-2005. Bologna: Dehoniane, 2006, 1237-1286.

Pe-RC: (2006-07) Bose meeting

INFORMATION

“International Catholic-Pentecostal Dialogue: Monastery of Bose (Italy),
2-9 July 2006.” Information Service 2/122 (2006) 67f. = “Dialogue
international catholique-pentecotiste: monastére de Bose (Italie) , 2-9
juillet 2006.” Service d’information 2/122 (2006) 72f.

“Sessione di dialogo tra la Chiesa cattolica e le Chiese pentecostali.”
Qigajon di Bose 43 (2006) 21.
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R-RC: General

INFORMATION

Brown, S. “Pope Benedict Hails Dialogue with Reformed Churches.” ENI-
Ecumenical News International 1 (2006) 16.=“Le pape Benoit XVI se
felicite du dialogue avec les Eglises réformées.” ENI-Nouvelles cecumeé-
niques internationales 1 (2006) 2.

Radano, J. A. “Dialogue Shows Convergence, Positive Results.”
L’Osservatore Romano, English ed. 39, 10/1934 (2006) 10.

REFLECTION AND REACTIONS

Benedictus XVI. “The Key to Ecumenism: ‘Inner Conversion’.”
L’Osservatore Romano, English ed. 39, 3/1927 (2006) 3. = “Un gage
d’espérance pour 1’avenir.” La Documentation catholique 88, 5/2353
(2006) 208.

R-SDA: (2001-04) International Theological Dialogue between the

Seventh-day Adventist Church and the World Alliance of Reformed

Churches first meeting - Jongny sur Vevey, Switzerland

TEXTS AND PAPERS

“Rapporto del dialogo teologico internazionale,” in Cereti, G. & Puglisi,
J. F., eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 405-420.

RC-WCC: Joint Working Group Between the Roman Catholic

Church and the World Council of Churches

INFORMATION

Mutiso-Mbinda, J. “Working Together and Overcoming Difficulties.”
L’Osservatore Romano, English ed. 39, 25/1949 (2006) 10.

RC-WCC: (1995-09) Moral issues study document

REFLECTION AND REACTIONS

Porada, R. “Wyzwania etyczne a dialog ekumeniczny: Wkiad Wspolnej
Grupy Roboczej Kosciola Rzymskokatolickiego i Swiatowej Rady
Kosciotow.” Studia Oecumenica 5 (2005) 255-270.

TEXTS AND PAPERS

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Il dialogo ecumenico sulle questioni morali:
potenziali fonti di testimonianza comune o di divisioni: appendice B al
Settimo rapporto (1998),” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 594-615.

RC-WCC: (1995-09) Proselytism study document - Geneva

TEXTS AND PAPERS

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “La sfida del proselitismo e la vocazione alla
testimonianza comune: appendice C al Settimo rapporto (1998),” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum. documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 616-633.

RC-WCC: (1998) Seventh Report

TEXTS AND PAPERS

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Settimo rapporto,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 479- 522.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “La storia del GML Chiesa cattolica - CEC:
appendice A al Settimo rapporto ¢ appendice B all’Ottavo rapporto,” in

N. 71 /Spring 2007

Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 583-593.

RC-WCC: (2005) Eighth Report

INFORMATION

“The Joint Working Group of the Roman Catholic Church and the World
Council of Churches has Published its 8" Report [...].” Ecumenism 41,
161 (2006) 39.

REFLECTION AND REACTIONS
Radano, J. A. “Commitment to Ecumenism Remains Strong.”
L’Osservatore Romano, English ed. 39, 17/1941 (2006) 8.

TEXTS AND PAPERS

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Implicazioni ecclesiologiche ed ecumeniche di un
battesimo comune: appendice C all’Ottavo rapporto,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (7): dialoghi internazionali 1995-2005.
Bologna: Dehoniane, 2006, 640-687.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. ““Ispirati dalla stessa visione’: la partecipazione
cattolica romana a consigli regionali e nazionali di chiese: appendice E
all’Ottavo rapporto,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (7):
dialoghi internazionali 1995-2005. Bologna: Dehoniane, 2006, 717-766.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “I mandati del GML: 1966, 1975 e 1999-2005:
appendice A all’Ottavo rapporto,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (7): dialoghi internazionali 1995-2005. Bologna: Dehoniane,
2006, 634-639.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “La natura e lo scopo del dialogo ecumenico:
appendice D all’Ottavo rapporto,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum. documenti del dialogo teologico interconfes-
sionale (7): dialoghi internazionali 1995-2005. Bologna: Dehoniane,
2006, 688-716.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “Ottavo rapporto,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (7): dialoghi internazionali 1995-2005. Bologna:
Dehoniane, 2006, 523-577.

Joint Working Group between the Roman Catholic Church and the World
Council of Churches. “La storia del GML Chiesa cattolica - CEC:
appendice A al Settimo rapporto e appendice B all’Ottavo rapporto,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (7): dialoghi internazionali 1995-
2005. Bologna: Dehoniane, 2006, 583-593.

RC-WCC: (2005-11) JWG 40th anniversary - Geneva

INFORMATION

“Kardinal Kasper bei ORK-Feier in Genf.”” Der christliche Osten 61, 1
(2006) 64f.

Mallevre, M. “Quarante ans de collaboration entre 1’église catholique et le
COE.” Unité des chrétiens 141 (2000) 5.

Sgroi, P. “40 anni di collaborazione fra la Chiesa cattolica ¢ il CEC.” Studi
ecumenici 24, 1 (2006) 123f.

Sgroi, P. “Il Gruppo di lavoro congiunto fra CEC e la Chiesa cattolica
celebra 40 anni di attivitd.” Studi ecumenici 23, 4 (2005) 636f.

Bulletin / Centro Pro Unione 45



REFLECTION AND REACTIONS
Rossi, T. F. “‘Riconfigurazione’ di prospettive.” Studi ecumenici 23, 4
(2005) 519-522.

TEXTS AND PAPERS

Aram . “From Reflection to Reception: Challenges Facing the Roman
Catholic Church-WCC Collaboration.” The Ecumenical Review 57, 4
(2005) 498-505.

Aram . “From Reflection to Reception: Challenges Facing the Roman
Catholic Church-WCC Collaboration.” Information Service 4/120
(2005) 170-174.=*De laréflexion a la réception: les défis a 1a collabora-
tion entre I’Eglise catholique et le COE.” Service d information 4/120
(2005) 177-181.

“GMT: 40 ans.” Chrétiens en marche 43, 89 (2006) 7.

Kasper, W. “The Ecumenical Movement in the 21th Century: a Contribu-
tion from the PCPCU.” The Ecumenical Review 57,4 (2005) 505-515.

Kasper, W. “The Ecumenical Movement in the 21th Century: a Contribu-
tion from the PCPCU.” Information Service 4/120 (2005) 165-170. =
“Le mouvement cecuménique au XXle siécle: une réflexion du
CPPUC.” Service dinformation 4/120 (2005) 171-176.

Kobia, S. “Towards the Renewal of Ecumenism in the 21¥ Century.” The
Ecumenical Review 57,4 (2005) 494-498.

“Reflections on the Joint Working Group between the Roman Catholic
Church and the World Council of Churches (1965- 2005).” The
Ecumenical Review 57,4 (2005) 492-494.

“Reflections on the Joint Working Group between the Roman Catholic
Church and the World Council of Churches (1965-2005).” Information
Service 4/120 (2005) 178f.=“Réflexions sur le Groupe mixte de travail
entre "Eglise catholique et le Conseil cecuménique des églises (1965-
2005).” Service d'information 4/120 (2005) 184-186.

“Riflessioni del Gruppo Misto di Lavoro tra la Chiesa Cattolica Romana
¢ il Consiglio Ecumenico delle Chiese (1965-2005).”, ECO: evangelici,
cattolici, ortodossi 1/31 (2006) 5.

“Towards the Renewal of Ecumenism in the 21st Century: the Contribu-
tion of the Joint Working Group. Proposed Working Document.”
Information Service 4/120 (2005) 174-177. = “Vers le renouvellement
de I’cecuménisme au XXle siécle: la contribution du groupe mixte de
travail. Projet de document de travail.” Service d’information 4/120
(2005) 181-184.

SA-SDA: Theological Dialogue between the Salvation Army and the

Seventh-day Adventist Church

INFORMATION

“Fortsetzung des Dialogs zwischen Heilsarmee und Adventisten.” ACK
aktuell 1 (2005) 30.

WCC: World Council of Churches

INFORMATION

Behs, E. “El CMI esta listo para los cambios.” Nuevo siglo 6, 3 (2006) 10.

Malanes, M. “La coopération avec les catholiques est vitale, affirme le
président du Comité central du COE.” ENI-Nouvelles cecuméniques
internationales 3 (2006) 17.

Van Marter, J. L. “African Pentecostal Leader Offers ‘Strategic Level’
Talks with WCC.” ENI-Ecumenical News International 3 (2006) 31.=
“Unresponsable pentecdtiste africain propose d’engager des pourparlers
a ‘un niveau stratégique’ avec le COE.” ENI-Nouvelles ececuméniques
internationales 3 (2006) 26.

Werner, D. “Auf dem Wege zu einer neuen 6kumenischen Agenda fiir
weltweite Evangelisierung im 21. Jahrhundert: Studienseminar des ORK
in Bossey entwickelt neue Vorschldge.” ACK aktuell 2 (2006) 49f.

REFLECTION AND REACTIONS

Bauerochse, L. “Von den Mitgliedern demontiert: Anders als frither ist der
Weltkirchenrat heute weder fiir die Kirchen noch fiir die Gesellschaft
bedeutsam.” Zeitzeichen 7, 2 (2006) 30-32.

46 Bulletin / Centro Pro Unione

Brown, S. “Towards a Common Global Ecumenical Assembly?” The
Ecumenical Review 58, 3-4 (2006) 223-252.

Brown, S. “Towards a Common Global Ecumenical Assembly?”
Reformed World 56, 2 (2006) 221-247.

Enns, F. “Okumenische Friedenskirchen-Ekklesiologie: Ein trinitits-
theologischer Ansatz.” Okumenische Rundschau 55,2 (2006) 131-148.

Heller, D. “Keine Triumphe, aber Erfolge: Der Weltkirchenrat hat zum
friedlichen Machtwechsel in Siidafrika beigetragen.” Zeitzeichen 7, 2
(2006) 26-29.

Raiser, K. “Okumenischer Raum als geschiitzter Raum: Erfahrungen
innerhalb des Okumenischen Rates der Kirchen.” Una Sancta 61, 1
(2006) 2-12.

WCC: (1982) Mission and Evangelism - An Ecumenical Affirmation

TEXTS AND PAPERS

World Council of Churches. Commission on World Mission and Evange-
lism (CWME). “Mission and Evangelism - An Ecumenical Affirma-
tion,” in World Council of Churches. “You are the Light of the World”:
Statements on Mission by the World Council of Churches 1980-2005.
Geneva: WCC Publications, 2005, 1-38.

WCC: (1997-09) World Council of Churches Central Committee -

Geneva

TEXTS AND PAPERS

World Council of Churches. Unit II. “Towards Common Witness: A Call
to Adopt Responsible Relationships in Mission and to Renounce
Proselytism,” in World Council of Churches. “You are the Light of the
World”: Statements on Mission by the World Council of Churches
1980-2005. Geneva: WCC Publications, 2005, 39-58.

WCC: (1999-09) World Council of Churches Central Committee -

Geneva

TEXTS AND PAPERS

“Mission and Evangelism in Unity Today,” in World Council of Churches.
“You are the Light of the World”: Statements on Mission by the World
Council of Churches 1980-2005. Geneva: WCC Publications, 2005, 59-
89.

WCC: (2002-06) Special commission meeting - Jirvenpii

REFLECTION AND REACTIONS

Hilarion, bp. Vienna and Austria. “Orthodox Participation in the Ecumeni-
cal Movement: Prospects in Light of the Special Commission,”, in
Hilarion, bp. Vienna and Austria. Orthodox Witness Today. Geneva:
WCC Publications, 2006, 1-10.

WCC: (2004-12) Consultation on Ecumenism in the 21st Century

REFLECTION AND REACTIONS

Scouteris, K. “Ekthese peri ton ergasion tes diethnous diaskepseos
‘Oikoumenismos kata ton 21on aiona’ tou Pankosmiou Sumbouliou
Ekklesion (Chavannes-de-Bogis, 30 Noembriou - 3 Dekembriou
2004).” Ekklesia 4 (2005) 299-301.

WCC: (2005-02) World Council of Churches Central Committee -

Geneva

TEXTS AND PAPERS

World Council of Churches. Central Committee. Minutes of the Fifiy-
Fourth Meeting, Geneva, Switzerland, 15-22 February 2005. Geneva:
World Council of Churches, 2005.

WCC: (2005-05) World Mission Conference - Athens, Greece

INFORMATION
“Weltmissionskonferenz in Athen.” Orthodoxes Forum 20, 1 (2006) 129f.

N. 71 / Spring 2007



REFLECTION AND REACTIONS

Edstrom, J. “Mission som forenar och skiljer: Relationer mellan Kyrkomas
varldsrad, katolska kyrkan och pingstrorelsen.” Reseptio 2 (2006) 11-15.

Matthey, J. “Interview mit Pfarrer J. Matthey (Studiensekretér fiir Mission
und Evangelisation im ORK, Genf) zur Weltmissionskonferenzin Athen
2005.” ACK aktuell 1 (2005) 2-6.

Matthey, J. “Le ministére de guérison de 1’église chantiers ouverts.” Unité
des chrétiens 141 (2006) 15-18.

Rossi, T. F. “Le chiese e la guarigione dell’uomo: riflessioni in margine al
Comitato centrale del CEC nel 2005 e alla Conferenza su ‘Evangelizza-
zione e Missione’ di Atene nel 2005.” Studi ecumenici 24,3 (2006) 399-
410.

TEXTS AND PAPERS

“By Grace You Have Been Saved” : Bible Studies on Healing and
Reconciliation. Geneva: WCC Publications, 2005.

World Council of Churches. Commission on World Mission and Evange-
lism (CWME). “The Healing Mission of the Church,” in World Council
of Churches. “You are the Light of the World”: Statements on Mission
by the World Council of Churches 1980-2005. Geneva: WCC Publica-
tions, 2005, 127-162.

World Council of Churches. Commission on World Mission and Evange-
lism (CWME). “Mission as Ministry of Reconciliation,” in World
Council of Churches. “You are the Light of the World”: Statements on
Mission by the World Council of Churches 1980-2005. Geneva: WCC
Publications, 2005, 90-126.

WCC: (2006-02) 9th Assembly - Porto Alegre

INFORMATION

Aratjo, V. “Il messaggio di Porto Alegre.” Citta nuova 50, 6 (2006) 24-26.

Brown, S. “Brazilian Lutheran is New WCC Moderator.” ENI-Ecumenical
News International 3 (2006) 38. = “Un luthérien brésilien devient
président du Comité central du COE.” ENI-Nouvelles cecuméniques
internationales 3 (2006) 31.

Brown, S. “Pope to Work with World Council of Churches for Christian
Unity.” ENI-Ecumenical News International 3 (2006) 23f. = “Le pape
s’engage a ceuvrer en faveur de 'unité chrétienne avec le Conseil
cecuménique des Eglises.” ENI-Nouvelles cecuméniques internationales
3(2006) 17.

Brown, S. “World Council of Churches Assembly Opens in Brazil.” ENI-
Ecumenical News International 3 (2006) 23. = “Ouverture de la
neuviéme Assemblée du Conseil (Ecuménique des Eglises au Brésil.”
ENI-Nouvelles cecuméniques internationales 3 (2006) 14.

Brown, S. “World Council of Churches Eyes New Steps to Christian
Unity.” ENI-Ecumenical News International 3 (2006) 38.=“Le COE
lance un appel a 'unit¢ de I'Eglise.”” ENI-Nouvelles cecuméniques
internationales 3 (2006) 30f.

Brown, S. & Van Marter J. L. “WCC Assembly Wants Closer Moves to
Catholics, Pentecostals.” ENI-Ecumenical News International 3 (2006)
38f. = “La neuvieme Assemblée du COE se termine par un appel a
renforcer le dialogue avec les catholiques et les pentecotistes.” ENI-
Nouvelles cecuméniques internationales 3 (2006) 31f.

“A Consensus Assembly: A New Model Smooths Decision Making.”
CCA News-Christian Conference of Asia 41, 1 (2006) 7.

“‘Dio, nella tua grazia, trasforma il mondo’: la IX assemblea generale del
Consiglio Ecumenico delle Chiese.” ECO: evangelici, cattolici,
ortodossi 3, 33 (2006) 4.

Gabrielli, D. “A Porto Alegre le speranze del CEC.” Confionti 33, 1
(2006) 5.

Garcia Biedma, J. “TX Asamblea del Consejo Mundial de Iglesias (CMI).”
Infoekumene: noticias ecuménicas 103 (2006) 2-4.

Garcia Biedma, J. “TX Asamblea del Consejo Mundial de Iglesias (CMI).”
Infoekumene: noticias ecuménicas 104 (2006) 2-11.

“IX Asamblea del Consejo Ecuménico de las Iglesias.” Relaciones

N. 71 /Spring 2007

Interconfesionales 30, 75 (2006) 3f.

“New Leadership: Election of Presidents and Central Committee.” CCA
News-Christian Conference of Asia 41, 1 (2006) 16f.

“Nuevo Comité Central y Presidentes.” Nuevo siglo 6, 3 (2006) 1.

“Pastor luterano brasilefio es el nuevo moderator del CML.” Nuevo siglo 6,
3(2006) 1.

Phidas, V. “La 9¢éme assemblée générale du COE et I’église orthodoxe
(Porto Alegre, 14-23 février 2006).” Episkepsis 37, 659 (2006) 20-22.

Pohl, G. D. ““God, in Your Grace, Transform the World’: 9th General
Assembly - World Council of Churches.” NADEO Newsletter 16, 1
(2006) 6, 8.

“Porto Alegre: participation orthodoxe a la 9¢ assemblée générale du
COE.” SOP-Service orthodoxe de presse: mensuel 307 (2006) 3-5.

“Sofia: une délégation de I’Eglise de Bulgarie présente a la 9e assemblée
du COE .” SOP-Service orthodoxe de presse: mensuel 306 (2006) 11f.

“Spiritualitéit, Gerechtigkeit und christliches Zeugnis: die Zukunftsthemen
der Weltkirchenrates.” ACK aktuell 1 (2006) 41-43.

Van Marter, J. L. “After Two-day Delay, WCC Assembly Elects Central
Committee.” ENI-Ecumenical News International 3 (2006) 35f. =
“Apres deux jours de retard, I’ Assemblée du COE ¢lit le Comité central
etle Collége des présidents.” ENI-Nouvelles cecuméniques internationa-
les 3 (2006) 28f.

Van Marter, J. L. “Church Group Must Leave Behind ‘Ossified” Ecume-
nism, Says Leader.” ENI-Ecumenical News International 3 (2006) 26.
= “Le COE doit abandonner une forme ‘pétrifiée’ d’cecuménisme,
recommande le président du Comité central.”” ENI-Nouvelles cecuméni-
ques internationales 3 (2006) 16.

Van Marter, J. L. “The Ninth Assembly of the World Council of Churches
(WCC) has Elected its 150-member Central Committee.” SEIA
Newsletter on the Eastern Churches and Ecumenism 125 (2006) 2f.

Van Marter, J. L. “World Christian Leaders Hail Proposal for Joint Global
Assembly.” ENI-Ecumenical News International 3 (2006) 26f. = “Des
responsables chrétiens saluent la proposition d’une Assemblée mondiale
commune.” ENI-Nouvelles cecuméniques internationales 3 (20006) 18.

“World Council of Churches 9th Assembly, Porto Alegre, Brazil, February
14-24, 2006: Catholic Participation.” Information Service 1/121 (2006)
11f. = “IXe Assemblée du Conseil (Ecuménique des Eglises, Porto
Alegre (Brésil), 14-24 février 2006: participation catholique.” Service
d’information 1/121 (2006) 11f.

REFLECTION AND REACTIONS

Aitlahti, K. “Erilainen samanlainen yleiskokous.” Reseptio 2 (2006) 107-
111.

Aitlahti, K. “Nuoret yleiskokouksessa.” Reseptio 2 (2006) 51-55.

Aitlahti, K. “Yleiskokouksen hengellinen eldmé.” Reseptio 2 (2006) 42-46.

Ambrosius, metr. Helsinki. “Ortodoksit Porto Alegressa.” Reseptio 2
(2006) 40f.

Arjakovsky, A. “Porto Alegre’s Redefinition of Ecumenism and the
Transformation of Orthodoxy.” The Ecumenical Review 58, 3-4 (2006)
265-279.

Bakker, I. “Gastvrijheid in een context van machtsverschillen.” Wereld en
Zending 35, 3 (2006) 12-25.

Barnas, T. “L’Assemblée du COE a Porto Alegre: les débats, les docu-
ments et les enjeux.” Irénikon 79, 1 (2006) 24-67.

Bartholomaios . “The Ninth Assembly of the World Council of Churches,
Porto Alegre, Brazil, February 14-23, 2006: His All Holiness Bartholo-
mew, the Ecumenical Patriarch, Sent the Following Message [...].” SE/4
Newsletter on the Eastern Churches and Ecumenism 125 (2006) 1.

Bartholomaios 1. “A Spiritual Meditation on the Assembly Theme: God,
in Your Grace, Transform the World.” The Ecumenical Review 58, 3-4
(2006) 218-222.

Bedford-Strohm, H. “Okumenische Sozialethik nach Porto Alegre.”
Okumenische Rundschau 55,4 (2006) 451-463.

Belopopsky, A. “Apres Porto Alegre, quel avenir pour les orthodoxes au

Bulletin / Centro Pro Unione 47



Conseil cecuménique?”’” SOP-Service orthodoxe de presse: mensuel 307
(2006) 31-37.

Benedictus XVI. “Mensaje del papa con motivo de la IX Asamblea del
Consejo Mundial de Iglesias en Porto Alegre (Brasil).” Infoekumene:
noticias ecuménicas 103 (2006) 13. = “Ce dialogue que nous désirons
si ardemment.” La Documentation catholique 88, 8/2356 (2006) 361.

Benedictus XVI. “The Ninth Assembly of the World Council of Churches,
Porto Alegre, Brazil, February 14-23,2006: His Holiness Pope Benedict
XVI Sent the Following Message [...].” SEIA Newsletter on the Eastern
Churches and Ecumenism 125 (2006) 1.

Bolzon, O. & Restello, M. “La IX Assemblea del Consiglio Ecumenico
delle Chiese (Porto Alegre - 14-23 febbraio 2006).” Studi ecumenici 24,
2 (2006) 233-243.

Cantell, R. “Miten Porto Alegren yleiskokous edisti ekumeniaa?” Reseptio
2 (2006) 36-39.

Clapsis, E. ““In deiner Gnade, Gott, verwandle die 6kumenische Bewe-
gung’.” Okumenische Rundschau 55,4 (2006) 424- 432.

Dartel, G. van. “De orthodoxe kerken in Porto Alegre.” Wereld en
Zending 35, 3 (2006) 37-45.

Downton, R. K. “Lessons in Ecumenical Formation: Young Adults at the
Ninth Assembly.” Ecumenical Trends 35, 5 (2006) [65]-70.

Durber, S. “Reflections on the WCC Assembly.” The Ecumenical Review
58, 3-4 (2006) 253-260.

Edstrom, J. “Mission som forenar och skiljer: Relationer mellan Kyrkornas
varldsrad, katolska kyrkan och pingstrorelsen.” Reseptio 2 (2006) 11-15.

Enns, F. ““Lass Dich von Gott verwandeln, dann wirst Du die Welt
verwandeln’: Dekade zur Uberwindung von Gewalt in Porto Alegre
2006.” Okumenische Rundschau 55, 4 (2006) 464-475.

Enns, F. “We are the World Council of Churches.” The Ecumenical
Review 58, 3-4 (2006) 287-290.

Enns, F. “Wir sind Weltkirchenrat: Die Kritik am Okumenischen Rat der
Kirchen ist weitgebend unberechtigt.” Zeitzeichen 7, 5 (2006) 45f.

Farrell, B. “L’ Assemblea Ecumenica di Porto Alegre.” Ecclesia Mater 44,
1 (2006) 42-45.

Farrell, B. ““Prendre au sérieux nos différences’.” Chrétiens en marche 43,
90 (2006) 7.

Frieling, R. “Der Okumenische Rat zwischen Bewegung und Institution:
Hofthungen und Sorgen bei der Vollversammlung in Porto Alegre.”
MD-Materialdienst des Konfessionskundlichen Instituts Bensheim 57,
2 (2006) 23-28.

Frieling, R. “Wohin steuert die 6kumenische Bewegung? Die Vollver-
sammlung des ORK in Porto Alegre.” Herder Korrespondenz 60, 4
(2006) 182-186.

Gabrielli, D. “Speranze, delusioni, progetti, attese.” Confionti 33,4 (2006)
15f.

Gabrielli, D. “Il vento dell’assemblea di Porto Alegre.” Confionti 33, 4
(2006) 12-14.

Genre, G. “Un’assemblea consapevole.” Protestantesimo 61, 2 (2006)
189-191.

Genre, G. & Giordano, A. “La IX assemblea vista da Gianni Genre,
pastore valdese ¢ da mons. Aldo Giordano, segretario della CCEE.”
ECO: evangelici, cattolici, ortodossi 3, 33 (2006) 6f.

George, K. M. “Todavia hay camino por andar, pero oramos con fervor ...
y juntos.” Nuevo siglo 6, 2 (2006) 10.

Gohla, H. “Ohne Profil vor neuen Aufgaben: Wie es mit dem Weltkir-
chenrat nach der Vollversammlung von Porto Alegre weitergeht.”
Zeitzeichen 7,4 (2006) 38-40.

Goudzwaard, B. “Globalisering als missionaire uitdaging.” Wereld en
Zending 35, 3 (2006) 26-36.

Hilarion, bp. Vienna and Austria. “Orthodox Participation in the WCC
Ninth Assembly.” The Ecumenical Review 58, 3-4 (2006) 261-264.
Hoegger, M. “J*étais a Porto Alegre.” Chrétiens en marche 43, 90 (2006)

7.

Janssen, J. “God’s Grace in the Tent.” The Ecumenical Review 58, 3-4
(2006) 291-296.

48 Bulletin / Centro Pro Unione

Janssen, J. “Gottes Gnade im Zelt: Zu den Gottesdiensten der 9. Vollver-
sammlung des ORK in Porto Alegre.” Okumenische Rundschau 476-
481.

Jonson, J. “Ekumenia tienhaarassa - mité Porto Alegre muutti?”” Nékoala
utsikt 1-2 (2006) 12-15.

Jonson, J. “Global ekumenik soker nya végar.” Nékoala utsikt 1-2 (2006)
16-18.

Junni, J. “Stuerttina yleiskokouksessa.” Reseptio 2 (2006) 56-61.

Kasper, W. “9. Vollversammlung der Okumenischen Rats der Kirchen:
Offnet die Augen und legt Zeugnis von Gottes Werk der Verwandlung
ab. Gedanken zum Thema der 9. ORK-Vollversammlung: In deiner
Gnade, Gott, verwandle die Welt.” Una Sancta 61, 1 (2006) 77-79.

Kasper, W. “God, in Your Grace, Transform the World: A Reflection.”
Information Service 1/121 (2006) 12f. =“Dieu, dans ta grice, transforme
le monde.” Service d’information 1/121 (2006) 12f.

Kinnunen, M. “Hararesta Porto Alegreen: Konsensus ja keskuskomitea-
tyOskentely ennen yleiskokousta.” Reseptio 2 (2006) 7-10.

Kobia, S. “Il cammino ecumenico del CEC: intervista a Samuel Kobia.”
Studi ecumenici 24, 2 (2006) 244f.

Larentzakis, E. “Jugend und Skumenische Bildung.” Okumenische
Rundschau 55,4 (2006) 433-441.

Link, H.-G. “Eine freundliche Einladung an die Kirchen, ihre Suche nach
Einheit zu ereuern: Der Ekklesiologie-Text: ‘Berufen, die eine Kirche
zu sein’.” Okumenische Rundschau 55, 4 (2006) 403-411.

“LWF Welcomes WCC Invitation to Plan Common Assembly: Celebra-
tion of Search for Unity and Common Witness of Christian Churches.”
LWI-Lutheran World Information 2 (2006) 3-5.

Mannert, M. “Oikeudenmukaisuus ja yhdenvertaisuus.” Reseptio 2 (2006)
83-86.

Noceti, S. “Una nuova stagione dell’ecumenismo? IX Assemblea del
Consiglio Ecumenico delle Chiese a Porto Alegre.” SAE Notizie 9, 2
(2006) 7.

Noceti, S. “Ricerca dell’unita visibile: IX Assemblea del Consiglio
ecumenico delle Chiese.” I/ Regno attualita 51, 6/987 (2006) 155-160.

Noceti, S. “Rischi di un ripiegamento identitario.” I/ Regno attualita 51,
6/987 (2006) 156-158.

Oxley, S. “What can we Learn from the Mutirao?” The Ecumenical
Review 58, 1-2 (2006) 22-27. = EEF-NET 18/19 (2006) 10-14.

Peiponen, M. “Mutirao ja sen valmistelut Geneven nédkokulmasta.”
Reseptio 2 (2006) 98-102.

Penttinen, P.-L. “Naiset yleiskokouksessa.” Reseptio 2 (2006) 16-19.

Peura, S. “Porto Alegre: uuden vaiheen alku KMN:ssa?” Reseptio 2
(2006) 5f.

Peura, S. “Yhdeksi kirkoksi kutsutut: Nakyvd ykseys padmadrand ja
KMN.” Reseptio 2 (2006) 31-35.

Pohjolainen, T. “Diakoniaa Kirkkojen maailmanneuvostossa: kokemuksia
KMN:n yleiskokouksesta ja keskuskomiteatsa.” Reseptio 2 (2006) 87-
93.

Quintero Pérez, M. “The 2006 Assembly of the World Council of Church-
es.” Reformed World 56,2 (2006) 143-153.

Rudolph, B. “Gott, in deiner Gnade, verwandle die Welt: Eine Einschét-
zung der 9. Vollversammlung des ORK in Porto Alegre .” ACK aktuell
1 (2006) 44-49.

Ryan, T. “Called to be the One Church.” Ecumenical Trends 35, 9 (2006)
134-136.

Ryan, T. “Reflections on the Ninth WCC Assembly.” Ecumenical Trends
35,4 (2006) 1-4.

Rytkonen, A. “Kirkot ja globalisaatio: oikeudenmukaisuuttakaikille?”
Reseptio 2 (2006) 68-71.

Rytkdnen, A. “Quo vadis, KMN?” Reseptio 2 (2006) 94-97.= Néikoala
utsikt 1-2 (2006) 7-11.

Striimpfel, A. “Junge Stimmen in der Vollversammlung.”” Okumenische
Rundschau 55, 4 (2006) 442-450.

Tervanotko, H. “Kansalaisyhteiskunta asteli kirkkoon: Yleiskokouksen

N. 71 / Spring 2007



anti kansainvilisille ja ekumeenisille jérjestdille.” Reseptio 2 (2006) 62-
65.

Torppa, M. “Toiveena vihred yleiskokous: Ajatuksia keskustelusta ‘Co
existence in God’s Creation: Caring for the Earth’s Resources’.”
Reseptio 2 (2006) 80-82.

Torppa, M. “Vékivallasta sovintoon!” Reseptio 2 (2006) 72-75.

Torppa, M. & Vasko, O. “Kasvatus ja koulutus ekumenian elinvoimana.”
Reseptio 2 (2006) 47-50.

Vetrali, T. “Porto Alegre: I’ecumenismo festeggia la vita.” Studi ecumenici
24,2 (2006) 163-185.

Vogelaar, H. “Festa da vida (feest van het leven) in Brazili€.” Wereld en
Zending 35, 3 (2006) 3-11.

Williams, C. “WCC Assembly in Porto Alegre: Give Greater Coherence
to the Ecumenical Movement.” CEC-KEK Monitor 54 (2006) 6.

Wolbring, G. “Neue Technologien, Transhumanismus, Behinderte und der
ORK.” Okumenische Rundschau 55,4 (2006) 412-423.

TEXTS AND PAPERS

“A.G.AP.E.: ‘Alternative Globalization Addressing People and Earth’.
Globalizzazione alternativa che si rivolge alle persone e alla terra.”
ECO: evangelici, cattolici, ortodossi 4/34 (2006) 4f.

“Alternative Globalization Addressing People and Earth: AGAPE - A Call
to Love and Action.” The Ecumenical Review 58, 1-2 (2006) 82-86.
Anastase metr. of Tirana. ““Transforme le monde, Dieu, dans ta grace’.”

SOP-Service orthodoxe de presse: mensuel 307 (2006) 19-25.

Apawo Phiri, I. “Church Unity - Claiming a Common Future: Called to be
the One Church the Future of Ecumenism: A Protestant Voice.” The
Ecumenical Review 58, 1-2 (2006) 121-123.

Aram I. “Dio, nella tua grazia trasforma il mondo: CEC -IX Assemblea
generale, Porto Alegre (Brasile) 14-23. 2. 2006: rapporto del presidente.”
1l Regno documenti 51, 9/990 (2006) 302-313.

Aram I. “Report of the Moderator.” The Ecumenical Review 58, 1-2
(2006) 43-68.

Cardoso Pereira, N. “Empire and Religion: Gospel, Ecumenism and
Prophecy for the 21st Century.” The Ecumenical Review 58, 1-2 (2006)
92-98.

Chaplin, V. “Post-Soviet Countries: The Need for New Morals in Econ-
omy.” The Ecumenical Review 58, 1-2 (2006) 99-101.

“Deus, em tua graca, transforma o mundo’: mensaje da 9a Assembléia do
Conselho Mundial de Igrejas.” Tempo e presenca 28, 345 (2006) 2.
“Dio, nella tua grazia, trasforma il mondo’: messaggio della IX assemblea
del Consiglio Ecumenico delle Chiese.” ECO: evangelici, cattolici,

ortodossi 3, 33 (2006) 5.

“Ekklesiologie-Text: Text der 9. Vollversammlung des Okumenischen
Rates der Kirchen [...]: Berufen, die eine Kirche zu sein.” Orthodoxes
Forum 20, 2 (2006) 243-248.

Huber, W. “The Signs of the Times.” The Ecumenical Review 58, 1-2
(2006) 87-89.

Kang, N. “God in Your Grace, Transform our Churches.” The Ecumenical
Review 58, 1-2 (2006) 134-139.

Kobia, S. “Celebrating Life - a festa da vida.” The Ecumenical Review 58,
1-2 (2006) 28-47.

Kobia, S. “Dio, nella tua grazia trasforma il mondo: CEC -IX Assemblea
generale, Porto Alegre (Brasile) 14-23. 2. 2006: rapporto del segretario
generale.” Il Regno documenti 51, 9/990 (2006) 313-323.

Kurien, J. “Church Unity - Claiming a Common Future: An Orthodox
Perspective: Presentation given at the Plenary on the Ecclesiology
Statement.” The Ecumenical Review 58, 1-2 (2006) 118-120.

“Llamadas a ser una sola iglesia: una invitacion a las iglesias a que
renueven su compromiso de buscar la unidad y de profundizar su
dialogo.” Boletin de ecumenismo y didlogo interreligioso en la Argenti-
na 51(2006) 4-7.

“Mensaje de la IX Asamblea del Consejo Mundial de Iglesias.” Nuevo
siglo 6,3 (2006) 10.

N. 71 /Spring 2007

“Le principali decisioni adottate dalla IX Assemblea del CEC a Porto
Alegre.” Rivista Ecumenica 1, 1 (2006) 31.

Saracco, N. “Church Unity - Claiming a Common Future: New Possibili-
ties in the Quest for Visible Unity: A Contribution from the Evangelical
Churches of Latin America.” The Ecumenical Review 58, 1-2 (2006)
127-129.

Scampini, J. A. “Church Unity - Claiming a Common Future: Reflecting
Together on the Text Called to be the One Church.” The Ecumenical
Review 58, 1-2 (2006) 124-126.

Scampini, J. A. “Unidad de la Iglesia, reinvindicar un futuro comun: para
reflexionar juntos sobre el texto ‘Llamados a ser una sola Iglesia’.”
Boletin de ecumenismo y didlogo interreligioso en la Argentina 51
(2006) 8f.

Tandon, Y. “Wealth and Poverty: Challenge to Churches.” The Ecumeni-
cal Review 58, 1-2- (2006) 108-111.

“Text on Ecclesiology: Called to be the One Church: An Invitation to the
Churches to Renew their Commitment to the Search for Unity and to
Deepen their Dialogue.” The Ecumenical Review 58, 1-2 (2006) 112-
117.

World Council of Churches. Assembly (9 : 2006 : Porto Alegre).
“Botschaft der 9. Vollversammlung des Okumenischen Rates der
Kirchen in Porto Alegre: ‘In deiner Gnade, Gott, verwandle die Welt’.”
Okumenische Rundschau 55, 2 (2006) 232-234.

World Council of Churches. Assembly (9 : 2006 : Porto Alegre). “Dio,
nella tua grazia trasforma il mondo: CEC -IX Assemblea generale, Porto
Alegre (Brasile) 14-23. 2. 2006: chiamati ad essere 1"'unica Chiesa.” //
Regno documenti 51, 9/990 (2006) 333-335.

World Council of Churches. Assembly (9 : 2006 : Porto Alegre). “Dio,
nella tua grazia trasforma il mondo: CEC -IX Assemblea generale, Porto
Alegre (Brasile) 14-23. 2. 2006: messaggio finale.” /I Regno documenti
51, 9/990 (2006) 335f.

World Council of Churches. Assembly (9 : 2006 : Porto Alegre, Brazil).
Em tua graga: livro de culto e oragdes: nona Assembléia, Conselho
Mundial de Igrejas. Geneva: World Council of Churches, 2006.

World Council of Churches. Assembly (9 : 2006 : Porto Alegre). ““God,
in your Grace, Transform the World’: Message of the 9th Assembly of
the World Council of Churches: An Invitation to Prayer.” EEF-NET
18/19 (2006) 3f.

World Council of Churches. Assembly (9 : 2006 : Porto Alegre).
“Memories and Renewed Quest for Ecumenical Formation: WCC 9th
Assembly, Ecumenical Conversation Number 10.” EEF-NET 18/19
(2006) 5-7.

World Council of Churches. Assembly (9 : 2006 : Porto Alegre). “Message
of the 9th Assembly of the WCC.” The Ecumenical Review 58, 1-2
(2006) 20f.

World Council of Churches. Assembly (9 : 2006 : Porto Alegre).
“Transforme le monde, Dieu, dans ta grace: message final de la [Xe
Assemblée du Conseil cecuménique des Eglises.” La Documentation
catholique 88, 8/2356 (2006) 394f.

World Council of Churches. Assembly (9 : 2006 : Porto Alegre). “Young
Ecumenists Group: A Collaborative Community.” EEF-NET 18/19
(2006) 8f.

World Council of Churches. Policy Reference Committee. “Dio, nella tua
grazia trasforma il mondo: CEC - IX Assemblea generale, Porto Alegre
(Brasile) 14-23. 2. 2006: rapporto del Comitato per le politiche generali.”
1l Regno documenti 51, 9/990 (2006) 323-329.

World Council of Churches. Policy Reference Committee. “Report of the
Policy Reference Committee.” The Ecumenical Review 58, 1-2 (2006)
197-208.

World Council of Churches. Programme Guidelines Committee. “Dio,
nella tua grazia trasforma il mondo: CEC- IX Assemblea generale, Porto
Alegre (Brasile) 14-23. 2. 2006: rapporto del Comitato delle linee
programmatiche.” Il Regno documenti 51, 9/990 (2006) 329-333.

Bulletin / Centro Pro Unione 49



World Council of Churches. Programme Guidelines Committee. “Report
of the Programme Guidelines Committee.” The Ecumenical Review 58,
1-2 (2006) 188-196.

World Council of Churches. Programme Guidelines Committee. “WCC
9th Assembly Report of the Programme Guidelines Committee [ex-
tracts].” EEF-NET 18/19 (2006) 15-18.

World Council of Churches. Public Issues Committee. “Report of the
Public Issues Committee.” The Ecumenical Review 58, 1-2 (2006) 157-
188.

WCC: (2006-02) World Council of Churches Central Committee -

Porto Alegre

TEXTS AND PAPERS

World Council of Churches. Central Committee. Minutes of the Fifty-Fifth
Meeting, Porto Alegre, Brazil, 22-23 February 2006. Geneva: World
Council of Churches, 2006.

WCC: (2006-09) World Council of Churches Central Committee -

Geneva

INFORMATION

Brown, S. “World Church Leader warns against New Divisions.” ENI-
Ecumenical News International 9 (2006) 32f.

50 Bulletin / Centro Pro Unione

Burigana, R. “CEC - Comitato centrale.” /I Regno attualita 51, 18/999
(2006) 639.

“COE: Comité central.” Irénikon 79, 2-3 (2006) 326-337.

Sgroi, P. “Il comitato centrale del CEC.” Studi ecumenici 24,4 (2006) 657-
659.

“Suisse.” SOP-Service orthodoxe de presse: mensuel 311 (2006) 29.

REFLECTION AND REACTIONS

Altmann, W. “Geschwisterliches Miteinanderteilen in einer Gemeinschaft
des Glaubens.” Okumenische Rundschau 55,4 (2006) 502-507.

Ruh, U. “Okumene: Der ORK entwirft sein Profil.” Herder Korrespondenz
60, 10 (2006) 495-497.

TEXTS AND PAPERS

Schiirer-Behrmann, F. “ORK im Ubergang: Bericht von der Sitzung des
Zentralauschusses des ORK vom 30. August bis zum 6. September 2006
in Genf.” Okumenische Rundschau 55, 4 (2006) 518-522.

World Council of Churches. Central Committee (2006 : Geneva). “The
Development of WCC Programme Plans 2007-2013.” EEF-NET 18/19
(2006) 19f.

-compiled by Loredana Nepi

N. 71 / Spring 2007



	Letter from the Director - James F. Puglisi, SA
	The Relationship between Bishops, the Church and Christian Communities in the Roman Empire of the IV Century - Michel-Yves Perrin
	Methodist/Roman Catholic Relations. Strengthening Each Other’s Hand in God - Gillian Kingston
	A Bibliography of Interchurch and Interconfessional Theological Dialogues - Twenty-second Supplement (2007)



