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Director's Desk

The year 2008 marked a special date for the Franciscan Friars and Sisters of the Atonement. One
hundred years earlier between January 18 and 25, their Founder, Fr. Paul Wattson began what was then
called the Church Unity Octave. I would like to share with our readers the words of encouragement
from Benedict XVI’s Angelus greetings on January 20, 2008: “Two days ago we began the Week of
Prayer for Christian Unity, during which Catholics, Orthodox, Anglicans and Protestants, aware that
their divisions constitute an obstacle to welcoming the Gospel, implore together the Lord, in a more
intense way, the gift of full communion. This providential initiative was born 100 years ago when Fr.
Paul Wattson began an “Octave” of prayer for the unity of all of Christ’s disciples. For this reason, the
spiritual sons and daughters of Fr. Wattson, the Friars and Sisters of the Afonement, are present today
in St. Peter’s Square. I cordially greet them and encourage them to continue in their special dedication
to the cause of unity. We all have the obligation to pray and to work to overcome every division among
Christians responding to the wish of Christ “Ut unum sint”. Prayer, conversion of heart, the
strengthening of the bonds of communion form the essence of this spiritual movement that we wish
might soon lead the disciples of Christ to the common celebration of the Eucharist, manifestation of their
full unity.”

We are pleased to include in this issue of the Bulletin the lecture of Cardinal Kasper given at the
Centro Pro Unione during the Week of Prayer celebration. During this event, the Friars of the
Atonement awarded the Pontifical Council for Promoting Christian Unity and the Faith & Order
Commission the Paul Wattson Christian Unity Award for their faithfulness in promoting prayer for the
unity of Christians. We will be printing the text of Dr. John Gibault’s homily preached during the
service in the next Bulletin.

You will also find the text of Msgr. John Radano for the 25" anniversary of the Lima Text. The
Centro wishes to thank Msgr. Radano for his support during his years in Rome. After a sabatical, he
will be returning ot the USA to continue his ecumenical mission by teaching and helping his own
archdiocese in its ecumenical mission. We also wish farewell to Bishop John Flack, retiring director
of the Anglican Centre in Rome and representative of the Archbishop of Canterbury. John has been a
good friend and great promotor od ecumenism. We shall miss them both.

Lastly, the twent-third supplement of the bibliography on ecumenical dialogues complied by our
librarian, Dr. Loredana Nepi is in this Bulletin. From the numerous items we can see that ecumenical
relations between the churches continue to grow and deepen. Not only does the research point in this
direction but also the numerous groups who have come to the Centro this year indicate a desire to fulfill
the prayer of Jesus “ut unum omnes sint”. Groups as diverse as a Lutheran college from North America
and a study group organized by the the Pontifical Council for Promoting Christian Unity and the World
Mennonite Council working on “The proposed ‘International Ecumenical Peace Conference’ to culminate
the Decade to Overcome Violence have used the Centro’s facilities and staff for their work.

This Bulletin is indexed in the ATLA Religion Database, published by the American Theological
Library Association, 250 S. Wacker Drive, 16" Floor, Chicago, IL 60606 (http://www.atla.com).

James F. Puglisi, sa
Director
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Centro Conferences

The Catholic Church, Faith and Order, and BEM

John A. Radano
Head of the Western Section, Pontifical Council for Promoting Christian Unity

(Conference given at the Centro Pro Unione, Thursday, 15 November 2007)

Introduction

We celebrate in 2007 the 25™ Anniversary of the
Faith and Order convergence text, Baptism, Eucharist
and Ministry (BEM). This paper, as a contribution to
this celebration, will have four main parts. First an
introduction to the partnership between the Catholic
Church and the WCC over more than forty years.
Second the Catholic Church and Faith and Order. Third,
the Catholic Church and BEM. Fourth, BEM and
ecumenical hopes for the future.

I. The Partnership Between the World Council of
Churches and the Catholic Church

The Pontifical Council for Promoting Christian
Unity' has high regard for Faith and Order and has paid
a lot of attention to BEM, which I intend to illustrate in
this paper. It gives a certain priority to Faith and Order
among all the ways in which it is involved with the
World Council of Churches (WCC). But it is helpful to
put this in the context of the broad range of contacts and
relationships the Catholic Church has with the WCC.

The Catholic Church is not a member of the WCC.
But since the time of Vatican II the Catholic Church and
the WCC have undertaken a significant collaboration in
service, also, to the whole ecumenical movement. The
WCC was the Catholic Church’s first ecumenical
partner. If I were to list ten great ecumenical achieve-
ments involving the Catholic Church in the forty years
since Vatican II, I would include the close relationship,
in some ways the partnership, that has developed be-
tween the Catholic Church and the WCC during that
time.

Even before Vatican II, in 1961, the then Secretariat
for Promoting Christian Unity (SPCU) sent five Catholic
observers to the WCC Assembly at New Delhi, India.
After Pope John XXIII, in 1961, gave the approval to
invite observers from other Churches and Christian

" Founded in 1960 as the Secretariat for Promoting Christian
Unity, the name of this office of the Roman Curia was changed in
1988 to Pontifical Council for Promoting Christian Unity.

World Communions to attend the coming Second
Vatican Council, the WCC General Secretary Willem
Visser ‘t Hooft gave some assistance to the very new
SPCU and to Monsignor Willebrands, its Secretary, to
make the contacts necessary to implement that decision.’
During the years of Vatican II, the SPCU sent two
observers to the WCC World Mission Conference in
Mexico in 1963. At the 1963 Fourth World Conference
for Faith and Order in Montreal, Catholic biblical
scholar Fr Raymond Brown gave a major address on the
theme “Unity and Diversity in New Testament Ecclesio-
logy,” in debate with Protestant scholar Ernst
Kidsemann.’ Also the WCC sent observers to all four
sessions of Vatican II. And while the Vatican Council
was still in session, the WCC and Catholic Church
formed a Joint Working Group (it was the first such
ecumenical joint working group involving the Catholic
Church), and it first met in May 1965 before the final
session of Vatican Il even began.

From the time of the Vatican Council a broad range
of contacts have developed between the Catholic Church
and the WCC. Since 1966, the WCC Commission on
Faith and Order and our Secretariat/Pontifical Council
for Promoting Christian Unity have prepared together
the materials used throughout the world for the Week of
Prayer for Christian Unity each year. Since 1968 Catho-
lic theologians have participated as full voting members
of the Commission on Faith and Order. From 1968-1978
the WCC and the Catholic Church jointly sponsored the
office called SODEPAX to foster cooperation on issues
concerning society, development and peace. For about
25 years, a Catholic theologian supported financially by
the Catholic Church has served as a faculty member at

*W. A. VISSER ‘T HOOFT, Memoirs. Second edition, (Geneva:
WCC Publications, 1987) 329-330.

’D.M. PATON, “A Montreal Diary,” in P.C. RODGER and L.
VISCHER, (eds.), The Fourth World Conference on Faith and
Order. The Report from Montreal 1963, Faith and Order Paper,
42 (Geneva/London/New Y ork: World Council of Churches/SCM
Press/Association Press, 1964) 16.
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Bossey, the WCC’s Ecumenical Institute. Since 1984, a
Catholic sister or lay woman involved in mission work
has been a staff member in the WCC’s mission unit
(again we arrange for her salary). There are good
contacts between other offices of the Roman Curia with
offices at the WCC dealing with similar issues, for
example, to name only one, between the Pontifical
Council for Interreligious Dialogue and the WCC unit
working in the same field. Two Popes have visited the
WCC (Paul VIin 1969, and John Paul Il in 1984). WCC
General Secretaries have visited Rome. Catholics sent by
the PCPCU participate as fraternal delegates in WCC
Central Committee meetings, and Catholic delegations
have been part of all WCC General Assemblies since
1961, and of all WCC World Mission Conferences since
1963, and other significant WCC sponsored meetings.
The WCC delegates have attended various events
sponsored by the Holy See.

Thus, the Catholic involvement with Faith and Order
is very important especially because the Faith and Order
Commission is the most diverse ecumenical body
fostering dialogue among a broad multilateral range of
Christian communions, on issues which need to be dealt
with to reach the goal of visible unity (the goal stated in
the Constitution of the Commission on Faith and Order,
as well as in the constitution of the World Council of
Churches). But Faith and Order is only one channel of
the Catholic Church’s involvement with and in the
World Council of Churches, even though, we think, the
central one.

II. The Catholic Church and Faith and Order
a. Initial Contacts

Informal contacts between Catholic theologians and
Faith and Order began to take place before Vatican I in
the 1950s. The Catholic Conference for Ecumenical
Questions, founded in 1951 by Msgr Johannes Wille-
brands and Fr. Frans Theissen, brought together each
year prominent Catholic theologians with a deep interest
in ecumenism. They gave particular attention to issues
being studied in the WCC and especially in Faith and
Order.* In 1960, more formal contacts began when, for
the first time, three Catholic observers attended the
meeting that year of the Faith and Order Commission, at
St Andrews, Scotland.’ They took part in the discussion

4 ¢1951-1963, Johannes Willebrands and the Catholic
Conference for Ecumenical Questions,” Information Service
(=IS): Pontifical Council for Promoting Christian Unity, Vatican
City 101 (1999/11-111) 64f

> The three were Fr. René Beaupére, OP, Fr. Jérome Hamer, OP,
and Fr. Bernhard Leeming, SJ, see, Commission on Faith and
Order, Minutes of the Commission Meeting held at St Andrews,
Scotland August 3rd to 8th, 1960 (Geneva: World Council of
Churches, 1960) 2.

and one of them, Fr. Jérome Hamer, addressed the
Commission to explain Catholic ecumenical initiatives.°

I have already mentioned the participation of Ray-
mond Brown atthe 1963 World Conference on Faith and
Order. There were also five observers there from the
Roman Catholic Church’ and a host of other Catholics
there as guests.® These Catholics participated in a lively
manner. Already there was a noticeable growth in
Catholic participation in WCC meetings.’

b. Formal Participation in Faith and Order

Catholic observers took part in the Faith and Order
(F&O) meeting in Bristol 1967, and some were partici-
pating already in different Faith and Order study
groups.'® But in 1968 the decision was made by the
WCC to invite Catholics as voting members of the Faith
and Order Commission. They took part as full members
for the first time in a F&O Plenary at the Commission
meeting in Louvain, Belgium in 1971. Though by 1971,
according to Faith and Order Director, Lukas Vischer,
Catholic participation “was taken for granted” since
Catholics were already participating in different ways,
their participation at Louvain, as voting members, he
said, was nonetheless one of the reasons why that
meeting “may well be seen as a decisive turning point in
the history of the Faith and Order movement.”"!

There were initially nine Catholic Faith and Order
commissioners. These included Fr. Raymond Brown
(USA), Dom Emmanuel Lanne, OSB, Professor Jorge

® Hamer’s address, ibid., 108-109.

" Revd G. Baum (Canada), Revd G. Diekmann (USA); Prof. J.
C. Groot (Netherlands), Revd B. Lambert (Canada), Revd George
Tavard (USA) see P.C. RODGER and L. VISCHER, (eds.), The
Fourth World Conference..., op. cit., 113. They are listed under
“Italy.”

8 Ibid., cf. “Guests,” 116-117.

? According to David M. Paton, “At New Delhi 1961 the Roman
Catholic observers had behaved ‘correctly,” taking part with
enthusiasm, but with one exception, they had not spoken in formal
meeting. ... In Montreal a main paper in General Session was
given by a Roman Catholic scholar, and ... in Section and
Sub-section it was usually impossible to tell the status of the
participants, since all participated with equal freedom.” (“A
Montreal Diary,” in P.C. RODGER and L. VISCHER, (eds.), The
Fourth World Conference...,ibid., 20).

' New Directions in Faith and Order, Bristol 1967, Reports,
Minutes, Documents, Faith and Order Paper, 50 (Geneva: World
Council of Churches, 1968). At Bristol there were four Catholic
Observers (84) and Catholic theologians participating in different
Faith and Order Studies (176-178).

" Faith and Order Louvain 1971, Study Reports and
Documents, Faith and Order Paper, 59 (Geneva: World Council
of Churches, 1971), Preface by Lukas Vischer, 5-6.
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Medina (Chile), Professor Joseph Ratzinger (Tiibingen),
Professor Walter Burghardt, SJ (USA), Professor
Umberto Betti, OFM (Rome), Revd Bernard Dupuy, OP
(Istina, Paris), Professor Samuel Rayan (India), Revd
Th. Tshibangu (Kinshasa, Congo). Fr. Jerome Hamer,
OP, was liaison of SPCU to Faith and Order. Dom
Emmanuel Lanne, OSB, was also a member of the
smaller “Working Committee.”'> Prominent Catholic
theologians from different continents have continued to
participate fully in the Faith and Order Commission
since then, and to contribute to all F&O studies includ-
ing the Lima Text, Baptism Eucharist and Ministry.

c. Papal Support for Faith and Order

There has been significant Papal support for Catholic
participation in Faith and Order, and for Faith and Order
itself. What has been described thus far was done with
the approval of Pope John XXIII and of Pope Paul VI.
Pope John Paul Il especially had given strong support to
Faith and Order, and to BEM. He (and his successor
Benedict XVI) celebrate the Week of Prayer for Unity
using the materials prepared together by F&O/PCPCU.
John Paul II received and encouraged Faith and Order
working groups meeting in Rome in 1980 and 1989, and
the Faith and Order Standing Commission in 1991 when
it met in Rome.

Particularly interesting is the way Pope John Paul II
supported the Fifth World Conference on Faith and
Order which met August 9-16, 1993, in Santiago de
Compostela, Spain. This was the first Faith and Order
World Conference since Montreal (1963) and the first in
which Catholic theologians attended as full participants
and voting members. It was the first time that Catholics
had participated with the right to vote, in any world
conference sponsored by the World Council of Church-
es.

John Paul II not only sent a message to this World
Conference, but he supported it in several other ways.
The Pope’s message to the World Conference was
directed to Faith and Order Moderator Dr Mary Tanner
and was read to the Conference by PCPCU President
Cardinal Cassidy, who also gave his own address. The
Pope expressed his regard for “the Commission’s patient
dedication to the work of overcoming the divisions
among Christians.” He praised important “Faith and
Order studies,” which he said, “have been of great
service to the cause of Christian unity by identifying
points of convergence and even agreement on issues
over which believers have long been divided. This is
indeed a significant accomplishment.” He described the

12 Commission on Faith and Order. Minutes of the Meeting of

the Working Committee, August 3-8, 1970, Crét-Bérard,
Switzerland, Faith and Order Paper, 57 (Geneva: World Council
of Churches, 1970) 49-56.

World Conference’s theme “Towards Koinonia in Faith,
Life and Witness,” as significant because the reflection
on “the nature of koinonia seems especially appropriate,
for ecclesial communion ... is a notion which the Sacred
Scriptures use as a key for understanding the efficacy of
the Lord’s grace in the lives of his disciples.”"

The Pope expressed his interest in the World Confer-
ence in other significant ways. On the same day that his
message was being read to the World Conference by
Cardinal Cassidy, (August 10, 1993), John Paul II was
on a pastoral visit to Jamaica. In an address there he
referred to the World Conference and to the message he
sent to it, underlining again the importance of the World
Conference’s focus on koinonia, and specifying how
study of that theme could assist dialogue on important
issues. It could help, for example, the study of the
relationship between the Universal Church and the
particular churches, and for exploring the richness of
diversity within Communion.'*

Furthermore, on Cardinal Cassidy’s return to Rome
after the World Conference, he was informed that the
Pope was anxious to receive information about the
World Conference and its results. A brief report was
therefore sent to him then by the PCPCU and a more
detailed report later.

On October 8, two months after the World Confer-
ence, Cardinal Cassidy, Bishop Duprey and several
PCPCU staff members were invited by the Pope to
discuss with him the broad range of ecumenical activi-
ties in which the PCPCU is involved. Discussion started
before lunch and continued through lunch. He wanted to
be brought up to date on these activities and he specifi-
cally mentioned his interest in discussing two particular
themes: firstly, the meeting in Balamand, Lebanon, of
the Joint International Roman Catholic-Orthodox
Commission in July 1993, which had published an
important text concerning “Uniatism, Method of Union
of the Past, and the Present Search for Full Commis-
sion,” and secondly the Faith and Order World Confer-
ence at Santiago de Compostela.

The Pope also referred to the World Conference the
following January 1994, in two addresses during the

3 His message in L’Osservatore Romano, Weekly English
edition (hereafter ORE) August 18, 1993, p. 14, and in T.F. BEST
and G. GASSMANN (eds.), On the Way to Fuller Koinonia.
Official Report of the Fifth World Conference on Faith and
Order, Santiago de Compostela 1993, Faith and Order Paper, 166
(Geneva: WCC Publications 1994) 301;
http://www.vatican.va/holy_father/john_paul ii/letters/1993. For
this presentation on the Pope and Santiago de Compostela, cf. J.A.
RADANO “Pope John Paul II’s Reflection on the Fifth World
Conference on Faith and Order,” Mid-Stream 33, 4 (1994) 463-
470.

'* His address in Jamaica in ORE, August 18, 1993, p. 4.
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Week of Prayer for Christian Unity. In light of the
ongoing war at that time in Bosnia-Herzegovina, the
Pope asked that the celebration of the Week of Prayer in
1994 be related to ecumenical prayer for Bosnia-
Herzegovina. With the additional focus on prayer for
peace in Bosnia-Herzegovina and a sense of support for
the churches and others there, he especially wanted to
give an expression of hope. In two addresses the Pope
mentioned the Fifth World Conference on Faith and
Order, presenting it as a sign of hope that progress is
being made toward Christian unity.

In a homily on 23 January 1994 the Pope noted that
1993 “was marked by many encouraging signs of
progress on the difficult path to Christian unity.” He
listed a number of important events, but mentioned first
the Faith and Order Conference at Santiago de
Compostela where the theologians, he said, “engaged in
deep reflection on the theme of ecclesial communion.”"
But in his address only some days earlier at a weekly
General Audience on January 19, the Pope again illus-
trated ecumenical progress during 1993, but using only
the example of the Fifth World Conference. He men-
tioned several significant details about that Conference.
He called it “prominent among the many signs of this
progress in ecumenical dialogue during the past year.”
He mentioned that for the first time in this type of
meeting (World Conference) “representatives of the
Catholic Church actively participated as fully-fledged
members.” He alluded to the message he had sent to the
World Conference promising his prayers that God would
bless its work on the path toward full visible unity. And
then he prayed for the gift of full unity, taking, as he said
“some beautiful phrases from the prayer recited at
Santiago de Compostela” found in the Fifth World
Conference’s message:

Holy and loving Trinity:
We come to you in thanksgiving for the gift of
Koinonia
which we receive as the first fruits of your
Kingdom...
We come to you in expectation, that we may enter
more
deeply into the joy of Koinonia;
We come to you with confidence and to commit
ourselves
anew to your purposes of love, justice and
Koinonia."

" In ORE, January 26, 1994, pp. 1-2. Original Italian OR,
January 25, 1994, p. 7.

'S ORE, January 26, 1994 p. 11; OR, January 20, 1994, p. 4.

This, he said, “is our prayer and our commitment.
May the Lord grant all Christians a renewed enthusiasm
in seeking that full, visible communion for which Christ
gave his life.”"”

He mentioned the World Conference on Faith and
Order also in Ut unum sint (1995). In this encyclical,
John Paul II surveys some of the major achievements of
the recent ecumenical movement. He cites the work of
the Commission on Faith and Order a number of times.
First, in reference to the ultimate goal of the ecumenical
movement which is to re-establish full visible unity
among all the baptized, the encyclical says, that “the
steady work of the Commission on Faith and Order has
led to a comparable vision about unity adopted by the
Seventh Assembly of the World Council of Churches in
the Canberra Declaration [1991] ... and reaffirmed by
the World Conference of Faith and Order at Santiago de
Compostela [1993].”"*

He notes, too, that the Fifth World Conference on
Faith and Order (1993) recommended that the Commis-
sion “begin a new study of the question of a universal
ministry of Christian unity.”"

The Pope mentioned BEM in the encyclical as well.
We now turn our attention to that historic document.

III. The Catholic Church and BEM
a. Faith and Order at Lima, Peru, 1982

The Commission on Faith and Order meeting in Lima
in 1982 voted unanimously without any negative votes
or abstentions® in favor of the motion “that Faith and
Order’s revised text on ‘Baptism, Eucharist and Minis-
try’ was ‘mature’ enough to be sent to the churches for

'7 Ibid.
'8 Ut unum sint [UUS], 78, note 129.
¥ UUS, 89, including note 148.

2 M. KINNAMON (ed.), Towards Visible Unity. Commission
on Faith and Order, Lima 1982. Volume I: Minutes and
Addresses, Faith and Order Paper, 112 (Geneva: World Council
of Churches, 1982) 84. They did not ask that every member agree
to every article in the text, but that it was now ready to be sent to
the churches (ibid., 83).
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reception and official response.””" The Preface to the
Minutes of that meeting interpreted the historical mean-
ing of that vote in this way:

“History may show this to be one of the most
significant moments of the modern ecumenical
movement! That unanimous vote marks the end of
a study process going back to the First World
Conference of Faith and Order in Lausanne
(1927). It also marks the first time in the ecumeni-
cal movement that theologians of such varied
backgrounds (Protestants, Orthodox and Roman
Catholics from around the world) have spoken so
harmoniously on fundamental matters of doctrine.
And it initiated a process of reception that is
unprecedented in the history of the World Coun-
cil.”?

b. Catholic Participants at Lima Meeting, 1982

There were 82 voting members of whom eleven were
Catholic theologians coming from different parts of the
world. They included Samuel Rayan (India), André
Mampila (Zaire), Juan Gutierrez (Mexico), Alfredo
Altamira (Argentina), Raymond F. Brown (USA),
Bernard Dupuy (France), Walter Kasper (Tiibingen,
Germany), Dom Emmanuel Lanne (Belgium), Luigi
Sartori (Italy), Jean Tillard (Canada), M. Teresa Porcile
(Uruguay), Franz Bouwen (Jerusalem).” Fr. Jean
Tillard, OP, was a vice—moderator of Faith and Order,
Father Raymond Brown had been at the fourth Faith and
Order World Conference in 1963 in Montreal. Dom
Emmanuel Lanne, OSB, was a Peritus of Vatican II, and
an early participant in Faith and Order (1960s). Fr Frans
Bouwen, M.Afr., a substitute for another Catholic
member, is today a vice—moderator of the current F&O
Commission.

2 Ibid., Preface, 1. In the discussion, Father Jean Tillard said he
believed that it would be impossible to get a better text now. He
offered four reasons in support of sending it to the churches. (1)
That this text would be an important contribution to the bilateral
conversations since these will now be obliged to judge their
dialogues in light of common Christian thinking. (2) The text
would provide a framework for church union conversations,
especially in discussions of the sacraments. (3) The text would
give hope to the churches at a time when they seem to have lost
hope in the ecumenical movement. BEM will prove that Faith and
Order represents a serious common effort. (4) The text provides
proof that the Holy Spirit is at work in the churches (ibid., 84).

** [bid., 1.

» [bid., 142-143.

Four Catholic consultants included Fr. A. Dulles, Fr.
R. Beaupére, Dr A. Houtepen and Fr. G. Voss.*

A Catholic Theologian’s Perspective on Reception

Besides the discussion on various issues including
BEM, several formal presentations were made during the
Lima meeting which related to the Faith and Order
agenda. Among these was the address of the Catholic
Commissioner, Dom Emmanuel Lanne, OSB, entitled
“The Problem of ‘Reception’.”” This concerned the next
great challenge: the reception of BEM in the churches.
Lanne introduced the problem of reception in relation-
ship to the achievement of BEM, showing that the four
questions addressed to the churches at the end of the
Preface to BEM were meant to help the churches “to
face up to a new situation” created by BEM. The church-
esneeded “to discern what constitutes the novelty of this
situation created by the convergence in three areas where
Christians have been radically divided for centuries.”*

Lanne stated that “reception is a problem for all the
churches,” not simply because BEM “continues to
question the churches of each tradition without excep-
tion, but, above all, because each and every church is
confronted here with the apostolic Church.”?’ “Precisely
because this document requires a concrete reception, a
commitment, from the churches, it places them all, and
especially those most attached to the tradition, in a new
situation.”®

According to Lanne the idea of reception is complex
for various reasons. “If an ecumenical convergence is
really to be received and a consensus declared, it is the
very heart of the ecclesial life which must be reached.””
Dialogue has created a new situation. As a result of the
Faith and Order work on baptism, eucharist and minis-

2 Among the impressive group of Orthodox and Protestant
theologians were four who held the Fr. Jean Tillard chair of
ecumenical studies at the Angelicum University — Dr Mary
Tanner, Professor John Zizioulas, Dr William Rusch, Dr Paul
Crow, and others who have lectured in Roman Pontifical
Universities — Dr Geoffrey Wainwright and Dr Giinther
Gassmann.

** Dom Emmanuel Lanne, “The Problem of ‘Reception’,” in M.
KINNAMON (ed.), Towards Visibile Unity .., op. cit., 44-53.

*¢ [bid., 44.

7 Ibid., 46. The first question asked of the churches is “the
extent to which your church can recognize in this text the faith of
the Church through the ages” (BEM, Preface).

8 Ibid. The second question: “The consequences your church
can draw from this text for its relations and dialogues with other
churches, particularly with those churches which also recognize
the text as an expression of the apostolic Faith (BEM, Preface).

* [bid., 45.
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try, but also of the findings reached or nearly reached by
many bilateral dialogues between Christian World
Communions or between local churches of different
traditions, “[a] situation has been created” according to
Lanne,

“which ... is without precedent in Christian his-
tory. In place of a process of separation and disin-
tegration, and a consequent state of division
reinforced by mutual excommunications and
anathemas, a reverse process has been initiated,
one of synthesis, convergence, of mutual openness
and attention.”*’

There is a complete change in the ecumenical situa-
tion. This brings difficulties and dangers, and requires
fresh efforts by the churches if they are to surmount
these difficulties. He warns that, in fact, steps involving
reception could invoke tensions and divisions within a
church, as well as in its relation with other churches.’’
He uses as an example the Catholic Church. Because of
its worldwide extension across the most diverse cultures
and social classes, as well as its distinctive structure, it
is especially sensitive to the pastoral consequences of
any step toward reception for which careful preparations
have not been made at the local level. And then, in the
three areas of baptism, eucharist and ministry, Vatican II
“achieved a renewal and a great many radical reforms.”
On the one hand to some extent this renewal and these
reforms “make our Roman Catholic ecumenical commit-
ment credible.” On the other hand, throughout the entire
Catholic Church this renewal and these reforms which
began at Vatican II “can hardly be called complete even
today.” But in these same areas BEM once again chal-
lenges the Catholic Church, even as reformed by Vatican
II. But insofar as the Catholic Church finds it possible to
deal faithfully with the challenges posed to it by its
ecumenical partners, “a second reception process will
need to be initiated, one which is convergent with that of
other churches. What is involved here is a new, inescap-
able and difficult step.”*

Lanne underlined that the difficulties of reception are
intensified by the fact that the churches are less prepared
to submit to a reception process. To overcome these
difficulties, he said, “they can do only one thing: make
the apostolic Church their point of reference, for it is the

3 [bid., 47.
3! Ibid.

** Ibid.

faith of this apostolic Church that ... ‘Baptism, Eucharist
and Ministry’ seeks to express.*’

Having noted these difficulties concerning reception
how, then, did the Catholic Church go about responding
to BEM? It is this to which we now turn. BEM was
studied by Catholics in various parts of the world. But
our focus will be on the way the Holy See responded to
BEM.

c. The Catholic Response to BEM

After voting in 1982 that BEM was mature enough to
be sent to the churches for response and reception, Faith
and Order respectfully invited all churches “to prepare
an official response to this text at the highest appropriate
level of authority, whether it be a council, synod, confer-
ence, assembly or other body” (Preface to BEM). It
asked that responses be sent to the Faith and Order
Secretariat by December 31, 1984.

The Secretariat for Promoting Christian Unity imme-
diately began its response to this invitation in 1982, in a
way that reflected the Catholic Church’s
self-understanding as one Church of a universal nature
comprising many local or particular churches in commu-
nion with one another and with the Church of Rome and
its Bishop. The process of response was coordinated by
the Secretariat for Promoting Christian Unity, and aimed
at developing one response, to which contributions
would come from the many local or particular churches
and which would also involve the appropriate offices of
the Roman curia at the universal level.*

Three Steps

The process of developing a response to BEM took
place over a five year period, 1982-1987, and included
three basic steps. The first step was a broad consultation
within the Catholic Church. The SPCU set out to foster
consultation and study of BEM in the Catholic Church
throughout the world. This in itself was no easy thing
because, since the Catholic Church is not a member of
the WCC, neither the WCC, nor Faith and Order nor
BEM initially was particularly within the awareness of
many Catholics. With a letter dated December 6, 1982,
the SPCU sent BEM to all of the Catholic Episcopal
Conferences asking that they submit it to “serious study
by theology faculties and major seminaries,” inviting the
Conferences to send to the Secretariat their reflections
on BEM by May 1984 so that SPCU could meet Faith
and Order’s deadline of December 1984.

» Ibid., 48.

3 Much of this presentation on the Catholic response to BEM
can be found in John A. Radano “The Catholic Church and BEM,
1980-1989,” Mid-Stream 30, 2 (1991) 138-156, especially 146-
156.
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When the 1983 WCC Assembly in Vancouver
extended the deadline for responses to BEM by one
year, to December 1985, the SPCU in November 1983
again wrote to the Bishops’ Conferences to inform them
and to extend the deadline to send their responses to
SPCU by one year to May 1985. But this second mailing
was also useful because with it the SPCU provided two
Faith and Order resources which could help in studying
BEM, namely a commentary on BEM edited by Max
Thurian: Ecumenical Perspectives on Baptism, Eucha-
rist and Ministry, (Geneva 1983), useful especially for
theological schools, and also a 1982 study guide pre-
pared by then F&O Director William Lazareth, Growing
Together in Baptism, Eucharist and Ministry (Geneva
1982) geared toward study in congregations and par-
ishes.

Study reports on BEM came to the SPCU from 26
Episcopal Conferences over the period of 1983-1987.%
They came from all continents, though the majority
came from Europe and North America.*® The reports
were different in length, style, approach. Some com-
mented on all or most parts of BEM, while others
focused on areas they considered the most significant
points.’” Reports came to the SPCU not only from
Bishops’ Conferences, but also from Catholic theologi-
cal faculties and seminaries in different countries
(France, Germany, Italy, Spain, Switzerland); or Catho-
lic ecumenical organizations (NADEO, now CADEO),
or articles written by individual Catholic theologians.

After this internal consultation, the second step was
the development of a draft response by the SPCU. The
SPCU with the help of some theological consultants first
analyzed the various Catholic reports and comments
which came to it, seeking to determine how the four
questions in the Preface were answered, which aspects
of BEM were affirmed, where the areas of criticism
were. While all the materials were important and taken
into account, special emphasis was given to the reports
of Episcopal Conferences. While they differed in
approach, those reports generally were the result of a
process of consultation within the conference involving

3% One lesson we all learned, because the effort seeking official
responses was all very new, was that a serious response process
requires a lot more time than was envisioned at that time, either by
the WCC with its suggested deadlines, or by the SPCU with the
deadlines it set for responses by the Episcopal Conferences.

** Some come from countries where Catholicism has long been
the faith of the majority (France), others from countries where
Catholics are substantial in numbers, but less than a majority
(USA, England and Wales) and some from countries where
Catholics are a minority (Thailand).

37 A few conferences, besides sending their reports to the SPCU,
also published them on their own (USA, France, England and
Wales).

theological faculty and/or ecumenical experts and/or
other appropriate groups. The SPCU with a team of
theologians then worked to develop a draft response to
BEM. The draft was not simply a synthesis of the
various reports sent to it, which was not feasible because
of how different they were. But using the insights these
reports provided the SPCU worked to develop a coher-
ent and critical theological draft.”® The SPCU draft was
produced by April 1986 and became the foundational
text for the third step in the process.

The third step was collaboration between the SPCU
and the Congregation for the Doctrine of the Faith
(CDF) to bring the response to its final form. While
Catholic study at every level involves responsibility to
uphold Catholic doctrine, the CDF has primary responsi-
bility for the promotion of sound doctrine in the Church.
The CDF studied the draft text sent to it by SPCU, and
the issues CDF raised were then treated in dialogue
between it and the SPCU, after which a mutually agreed
final version of the draft response emerged. According
to the procedures of the CDF, a document it approves is
then brought by the CDF Prefect to the Holy Father for
his awareness and ratification.

Once all of these steps were completed, the SPCU
sent the Catholic response to BEM, forty pages long, to
the Faith and Order Secretariat in August, 1987.%

The Intention and Nature of the Catholic Response

There are three factors which illustrate the intention
of the Catholic response to BEM. First in this response
the Catholic Church sees itself as participating in a
process which must continue towards the goal of the
visible unity of Christians. BEM, as just said, represents
convergences in three areas where Christians have been
radically divided for centuries. The response wishes to
affirm the process of convergence and to see it continue
to flourish.*

This is important, because Faith and Order presents
BEM as a “convergence text.” It does not claim consen-
sus on these three subjects, as ARCIC did on Eucharist
and Ministry and the Joint Declaration on the Doctrine
of Justification did on aspects of justification, even
though one can say that there are many aspects of
consensus in BEM.

% A progress report was presented for comments to a SPCU
Plenary in February 1986.

** Responses are published in M. THURAN (ed.), Churches
Respond to BEM: Official Responses to the ‘Baptism, Eucharist
and Ministry’ Text, six volumes, (Geneva: World Council of
Churches, 1986-1988). The Catholic response cited as “Roman
Catholic Church” is in Vol. VI:1-40 (henceforth cited as
‘Response’).

40 Response, 4-5.
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Second, the Catholic response tried fo identify and
acknowledge the achievement of BEM. As Cardinal
Wi llebrands stated, “in evaluating BEM from a Catholic
perspective and in light of Catholic doctrine, we made
an effort to affirm as much of the text as we could, to
criticize it when we saw problems, and to raise critical
issues that we believe Faith and Order and the ecumeni-
cal movement must pursue if progress is to be made.”*'
The response affirms BEM by calling it “the most
significant result” of the Faith and Order movement in
the twentieth century.*? Its analysis of each section starts,
first, with a general appreciation, which provides a
positive context,* then, a second aspect involves partic-
ular comments on each of the three sections, which gives
a critical evaluation of these sections, affirming a great
deal, but not failing to criticize aspects of each as well.

“Particular comments” which are made on each of the
three sections are both affirmative and critical. A few
examples will illustrate. On Baptism for example it
commends the efforts there to clarify the common
ground between those who support the baptism of
infants and those who support “believer’s” baptism.
“Particularly good” on this, the response says, is the
description (Baptism, no.12) of how the reality of all
baptism is assured since “all baptism is rooted in and
declares Christ’s faithfulness unto death” and “by the
faithfulness of God who is the ground of all life in
faith,” and also, by the response of faith which is always
the faith of the community.** Still the response calls for
further study on this question® and criticizes BEM’s
terminology which juxtaposes “believers” and “infants,”
saying that since baptized infants are incorporated into
the Church and are members of the believing commu-
nity, it would have been better if BEM spoke of “adults”
and “infants.”*®

On Eucharist, it commended for example, the section
on “The Eucharist as Anamnesis or Memorial of Christ”
(IT B, 5-8). The biblical concept of memorial “is em-

#! Cited in “The Catholic Church and BEM, 1980-1989,” op.
cit., 151.

*2 Response, 2.

4 T will mention one or two aspects of the general appreciation
of each section. That for Baptism states that it draws in a balanced
way from the major New Testament areas of teaching about
baptism; it gives an important place to the witness of the early
church; Eucharist is described “as pertaining to the content of
faith. It presents a strong Christological dimension...” The many
points affirmed concerning Ministry include “the significant
Trinitarian, Christological and ecclesiological aspects of the text.”

* Ibid., 14.
* Ibid., 13.

* Ibid., 14.

ployed in a precise way.”*” It speaks positively about the
text’s presentation of the connection between the sacri-
fice of the Cross and the Eucharist,*® about the way the
relation of the preaching of the word to the celebration
of the eucharist is formulated.*” The response appreci-
ates BEM’s presentation of the real presence of Christ.”
But a criticism is also made. “Catholic faith,” it says,
“links the sacrificial aspect of the eucharist to the
sacrament of the body and blood more closely then is
done in the text.”' And to the question raised in BEM’s
Commentary 13, whether the convergence in the text can
accommodate two different views, namely, the one of
those churches that believe in the change of the elements
(the bread and wine become the body and blood of
Christ) and the other, of those churches which affirm a
real presence of Christ in the Eucharist, but do not link
that presence so definitely with signs of bread and wine,
the Response’” answers that for Catholic doctrine the
conversion of the elements is a matter of faith, and is
only open to possible new theological explanations
concerning the “how” of the intrinsic change. And
therefore it seems that the differences as stated in
Commentary 13 cannot be accommodated within the
convergence formulated in the text; and this requires
further work.

Regarding Ministry, the Response affirms that “it is
important for the future of the ecumenical movement
that the text ... could so explicitly agree on the singular
significance of the threefold ministry of bishop, presby-
ter and deacon.” It notes that BEM sees this evolution
of the threefold ministry “in connection with the guid-
ance of the Spirit.” It agrees with the hope expressed in
BEM that “the threefold ministry ... may serve today as
an expression of the unity we seek and also as a means
for achieving it.” It judges that this statement “fits within
the framework of the church’s faith and order through
the ages.” But the Response states that this statement of
BEM should be “ecclesiologically deepened by examin-
ing whether the text means that such ministry belongs
only to the ecumenical well-being (bene esse) of the
Church, or rather to its constitutive being, rooted in

47 Ibid., 19.
* Ibid.
* Ibid., 21.
> Ibid.
*! Ibid.
*2 Ibid., 22.

% Ibid., 31.
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God’s will for the Church, as it has been discerned by
the authority in the Church.”**

And responding to Ministry’s challenge (Ministry,
no0.24) that “the threefold pattern stands evidently in
need of reform,” the Response is open to that, saying
“the invitation (of BEM) to reform many formal aspects
of the threefold pattern (24) in openness to each other
and to contextual needs should be taken up.”™

A very challenging ecumenical issue which BEM
addresses is that of succession in the apostolic tradition,
especially episcopal succession. A number of reports
from Catholic episcopal conferences sent to the SPCU
were critical of BEM’s treatment of this, saying, for
example, that the theme of apostolic succession should
be deepened, or BEM does not say that episcopal
succession is essential to apostolic succession, or BEM
suggests that continuity in the apostolic faith is possible
without this succession, or glosses over the problem of
historical succession, or does not exclude the misunder-
standing that succession in the ministry is not a constitu-
ent component of the apostolic succession as such.

The Catholic response in evaluating this formulation
in BEM therefore reflected such criticisms. BEM speaks
of ‘episcopal succession’ as of the order of sign that can
signify, through the image of historic transmission, the
fact that the church is rooted in the apostolic church
around Christ and therefore shows its fundamental
apostolicity. However the meaning of sign/expression
seen in BEM needs to be clear. The notion of “effective
sign” would better indicate the unique importance of the
episcopal succession for the edification of the church
through the ages. In Catholic ecclesiology the ministry
of bishop “is more than a function of oversight next to
other functions and ministries.” The bishop “represents
the local church entrusted to him. He is its qualified
spokesperson in the communion of the Churches ... he is
the first representative of Jesus Christ in the commu-
nity.” He is commissioned “to teach with authority and
to judge. All other ministries are linked to his and
function in relation to it. Thus his ministry is a sacra-
mental sign of integration and a focus of communion.
Through the episcopal succession, the bishop embodies
and actualizes both Catholicity in time, i.e., the continu-
ity of the church across the generations, as well as the
communion lived in each generation. The actual commu-
nion is thus linked up through a personal sign with the
apostolic origins, its teaching and way of living. In that
perspective, episcopal succession can rightly be called a
guarantee of the continuity and unity of the church, if

> Ibid.

> Ibid.

one recognizes in it the expression of Christ’s faithful-
ness to the Church to the end of time.”*

The Response expressed the conviction that “the
study of ecclesiology must come more and more into the
centre of the ecumenical dialogue.”’ Without serious
attention to the broader questions of ecclesiology, there
are disadvantages not only for the study and understand-
ing of the content of BEM, but for our ecumenical
progress as well.”*®

To build on the solid work of BEM the response
proposed three issues for Faith and Order’s ongoing
work: Sacrament and Sacramentality, Apostolic Tradi-
tion, and Authority in the Church. Many criticisms that
can be made of BEM relate to these three issues. They in
turn “are part of the question of ecclesiology which must
be an ongoing concern within the ecumenical move-
ment.””’

A third characteristic of the Response is that, while
directed toward Faith and Order and the advance of the
ecumenical movement, it is also directed to the Catholic
Church. There is pastoral concern toward Catholics in
several ways. First, it makes clear that the dialogue on
Baptism, Eucharist and Ministry is closely related to
concerns expressed in Vatican II’s Decree on Ecume-
nism, Unitatis redintegratio [UR]. The Introduction to
the Response® points out that the Decree called for
ecumenical dialogue (UR, 4), and that it pointed to the
ecumenical significance of baptism and urged that “the
doctrine about the Lord’s Supper, about the other
sacraments, worship and ministry in the church should
form subjects of dialogue” (UR, 22). The response
process in the Catholic Church also tried to foster broad
involvement on the part of Catholics in ecumenical
reflection on BEM. Furthermore, the Response also
reflects pastoral concern for the faith of Catholics in
another way, when the Introduction makes clear the
limits both of BEM, and of the Response: “we do not ...
elaborate on the full Catholic ecclesiological self under-
standing (cf. e.g., Lumen gentium) because our scope ...
is more limited, indeed related to the limited scope and
context of BEM itself.” This response “is made in full
awareness of the Catholic Church’s own unity and truth
and without denying what is essential to its self-under-
standing.®!

> Ibid., 33.

37 Ibid., Introduction, 5.
*8 Ibid.

% Ibid., 6-9, quote on 6.
8 Response, 3.

S Ibid., 5.
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d. Comment of the Faith and Order Director on
Receiving the Catholic Response

When it was completed Bishop Pierre Duprey, SPCU
Secretary, sent the response to the Faith and Order
Secretariat in Geneva, in August, 1987. On receiving it
Dr Giinther Gassmann, the Faith and Order Director at
that time, made the following comment about it in a
press release, expressing his view of the significance of
the response.

“For the first time in the history of the ecumenical
movement the Roman Catholic Church has re-
sponded officially to an ecumenical document. It
has thereby affirmed in a concrete, authoritative
and unambiguous manner its commitment to and
full participation in the one and comprehensive
ecumenical movement. The critical comments in
the responses are presented as suggestions for
further work of Faith and Order in which Roman
Catholic theologians are fully involved. These
comments are made on the basis of definitions
which may lead to a fruitful debate also within
the Roman Catholic Church concerning its own
doctrinal and ecumenical position. The response
clearly affirms large sections of the BEM docu-
ment and sees in them, if accepted also by other
churches, both a means of deepening the already
existing, though imperfect, communion between
the churches and the opening of further advance
toward the goal of full visible unity.”*

e. John Paul Il and BEM

We have seen already John Paul II’s expressions of
interest in Faith and Order. The Pope also gave consider-
able attention to BEM over two decades. In the 1980s he
encouraged its development before it was completed and
celebrated its achievement once it was finalized. In the
1990s he reflected more on BEM’s historic accomplish-
ment.

In the 1980s John Paul II referred to BEM in a
number of settings over the decade. In 1980, while BEM
was not yet finalized, the Pope met with a Faith and
Order working group which had convened in Rome
seeking to prepare the draft for that coming 1982 Lima
meeting. The Pope encouraged them by pointing to the
importance of developing ecumenical perspectives on
baptism, eucharist and ministry. These are “realities that
are at the heart of the mystery of the Church and her
structure,” and issues over which opposition arose

2 Press Release, World Council of Churches, Commission on
Faith and Order, Geneva, August 31, 1987. Cited in “A
Response,” Bishop J.R. CRUMLEY, Jr., 4 Day of Dialogue,
September 12, 1987, Colombia, SC (NY: Lutheran Church in
America, Department for Ecumenical Relations, 1987) 29-30.

leading to divisions. Thus “there cannot be a true and
lasting re-establishment of unity without our succeeding
in expressing our faith clearly together in these aspects
of the mystery on which we opposed one another.” He
urged: “it is necessary to continue. It is necessary to
reach the goal.” And he pointed to the need for recep-
tion: “it will be incumbent on the competent ecclesiasti-
cal authority to examine these results.”*

In his visit to the World Council of Churches in 1984,
John Paul II paid tribute to what he called the “serious-
ness full of promise shown in the work done to prepare”
BEM, by suggesting that the same intense approach
might be given to facing another ecumenical issue: the
Petrine ministry.** Addressing the Roman Curia in 1985,
the Pope called attention to the fact that a Catholic
response to BEM was then being prepared, indeed that
“the Catholic Church is making a serious study” of this
Faith and Order document.®

The Pope spoke twice about the Catholic response to
BEM after it was completed in 1987. At an ecumenical
meeting in the USA during his pastoral visit in 1987, he
said that the results reached in dialogue merit serious
consideration. The Catholic response to BEM “is an
effort to contribute to this process directed towards
confessing the one faith together.”®® In Austria in 1988,
he referred to BEM as an example, the only example he
used in that speech, of ecumenical progress and of the
new mentality that is coming about. He also mentioned
some aspects of the internal process leading to the
Catholic response, noting that it was the work of “The
Vatican Secretariat for Promoting Christian Unity,
among others, with the Congregation for the Doctrine of
Faith.”*” He continued by urging the need to go further
than the convergences provided by BEM: “convergence
still does not mean consensus ... there are yet further
questions which we must still address in faith-filled
patience.”**

The Pope referred to BEM twice in 1989. In one
speech he paraphrased Eucharist (20) to illustrate the
impact of divisions on Christians.®” The other address

63 “The Pope’s Address,” Information Service (<IS) 45 (1981/1)
2.

% His address in IS 55 (1984/11-11I) 39.

65 Address to Roman Curia, IS 59 (1985/I11-1V) 5.
% S 65 (1987/11-1V) 96.

7 1S 68 (1988/111-1V) 114.

5 Ibid.

% Address to the Sixth Synod of Bishops of the Ukrainian
Catholic Church, L 'Osservatore Romano weekly English edition,
October 16, 1989, p. 15.
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was in meeting officers and staff of the Faith and Order
Commission in Rome in March 1989. On that occasion,
Faith and Order Moderator John Deschner expressed
gratitude to the Pope for the full and thorough Roman
Catholic participation in the study of BEM and for the
Catholic Church’s “lengthy response” to BEM which,
Deschner said, “has been one of the most clarifying and
helpful.” He thanked the Pope for that response and also
“for the numerous supportive references to BEM in your
own addresses.””” The Pope in turn, referring to the
F&O Plenary to be held later that year in Budapest,
encouraged their work, mentioning BEM as well as
several important study projects that Faith and Order
would review in the Plenary.”!

John Paul II’s statements in 1995 in Ut unum sint are
stronger concerning the impact and contribution of
BEM. Four times he indicates the significance of BEM
for the ecumenical movement. First, reviewing ecumeni-
cal achievements of 30 years resulting from dialogue, he
uses words which seem to acknowledge that BEM is a
special, even historic achievement, “at the stage which
we have now reached,” explaining in a footnote that this
means “after the Lima Document of the Commission on
Faith and Order, Baptism, Eucharist and Ministry
(January 1982).”"> We need to continue in this direction:
“this process of mutual enrichment must be taken
seriously into account” and “based on the communion
which already exists... this process will certainly be a
force impelling towards full and visible communion, the
desired goal of the journey we are making.””

Second, referring to the shared heritage between
Catholics and Christian communities of the West, the
encyclical focuses on the ecumenical significance of
baptism as a central aspect of this shared heritage. John
Paul II states that the “fundamental role of Baptism in
building up the Church has been clearly brought out
thanks also to multilateral dialogues,” specifically
referring here to BEM.” Third, he credits BEM also
with fostering renewal of worship, especially the
Eucharistic celebration, among various ecclesial commu-
nities which corresponds to liturgical renewal in the
Catholic Church.”

Fourth, he says that the principal documents of the
Commission on Faith and Order, referring especially to

0 1570 (1989/11) 66.
"'Ibid.

2. UUS 87, and note 144.
» UUS 87.

* UUS 42, and note 71.

> UUS 45, and notes 76, 77.

BEM (1982) and Confessing the One Faith, as well as
statements of bilateral dialogues, are important in that
they “have already provided Christian communities with
useful tools for discerning what is necessary to the
ecumenical movement and to the conversion it must
inspire.” These studies are important because “they
demonstrate the remarkable progress already made, and
they are a source of hope inasmuch as they represent a
sure foundation for further study.”’®

IV. BEM and the Ecumenical Hopes For the Future
The Catholic Church has taken BEM very seriously.
Catholic voices have acknowledged that BEM involves
a major ecumenical breakthrough. Fr. Lanne at Lima in
1982 spoke of the new situation created by BEM with
“convergences in three areas where Christians have been
radically divided for centuries.” Pope John Paul I in Ut
unum sint, describing “the stage we have now reached”
after BEM, acknowledged the breakthrough which BEM
represents for the Christian search for unity. The official
Catholic Response to BEM in 1987 described BEM as
“a significant result and contribution to the ecumenical
movement. It demonstrates clearly that serious progress
is being made in the quest for visible Christian unity.””’

BEM lives on.

BEM lives on in a variety of bilateral agreements of
reconciliation which came after it, such as the Porvoo
Agreement between Anglican Churches and Lutheran
Churches of Northern Europe. This and other agree-
ments in different parts of the world made use of BEM’s
insights in formulating terms of agreement.

BEM lives on in Papal teaching, especially in the
encyclical Ut unum sint.

BEM lives on in Faith and Order’s current study
concerning the nature and mission of the church. Many
official responses to BEM in the 1980s indicated the
need to give more attention to ecclesiology. The fifth
World Conference on Faith and Order in 1993 made the
decision to focus study on the Church. This study has
already resulted in two significant texts published by
Faith and Order: Nature and Purpose of the Church
(1998), and more recently The Nature and Mission of the
Church (2005). The PCPCU supports this process very
strongly. When Faith and Order, after 1998 decided to
build on Nature and Purpose of the Church, and develop
a better version, the PCPCU with the help of ten theolo-
gians contributed a significant study, suggesting ways to
improve Nature and Purpose. This was one of the
various comments and responses of theologians from
different churches sent to Faith and Order which it used
to produce the improved 2005 text Nature and Mission

¢ UUS 17, and note 28.

" Response, 40.
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of the Church. Now that the World Council of Churches
has asked the churches for comments on the new text,
Nature and Mission of the Church, the PCPCU has
again requested a number of theologians to assist in
developing a Catholic commentary on it, as a contribu-
tion to Faith and Order, towards the goal of improving
that text. The PCPCU would like to see an even more
refined text produced by the next WCC General Assem-
bly in 2013 which, like BEM, in 1982, would be judged
“mature enough” to be sent to the churches for response
at the highest level. This study process on the Church is
very significant because the issue of the nature of the
church is one of the basic ecumenical questions which
need to be resolved if the goal of visible unity is to be
reached. This Faith and Order study is part of the
heritage of BEM.

BEM lives on as an achievement and a challenge,
which can help Christians to get beyond the divisions of
the past, and to live in the new context of a decisive
pilgrimage toward unity. Christians in the West have
lived for five centuries, from the sixteenth century, under
the shadow ofthe processes of separation and disintegra-
tion. Today, in the 21* century, a new vision of Christian
relationships is emerging, characterized by what Em-
manuel Lanne at Lima in 1982 called a process of
synthesis, convergence, mutual openness and attention.
BEM in 1982 marked a new situation, showing conver-
gence in three areas where Christians have been radi-
cally divided for centuries. BEM’s achievement has now
been joined by ecumenical developments from other
dialogues, such as the consensus on justification for-
mally affirmed by Lutheran and Catholics in 1999 and
by Methodists in 2006, by Anglican and Catholic
agreements on the meaning of Eucharist and Ministry
(ARCIC), by Christological agreements, and by a host of
convergences reported by a variety of bilateral dia-
logues. These and others have reinforced and strength-
ened the new ecumenical situation which BEM sig-
nalled.

BEM’s achievement was a major contribution to that
new process more characteristic of the 21* century. But
the best celebration of BEM will be to go further in this
direction, towards reconciliation.
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Centro Conferences

The Week of Prayer for Christian Unity
Origin and Continuing Inspiration of the Ecumenical Movement

Walter Cardinal Kasper
President, Pontifical Council for Promoting Christian Unity

(Conference given during the Week of Prayer Celebration at the Centro Pro Unione, Thursday, 24 January 2008)

The celebration of the Week of Prayer for the unity of
all Christians in this year 2008 has its special momen-
tum. We celebrate this year, so to speak, the 100™
birthday of this yearly recurring event. At the same time
we also celebrate the 40" anniversary of the joint prepa-
ration of the materials for the Week of Prayer by the
Commission of Faith and Order of the WCC together
with the Pontifical Council for Promoting Christian
Unity. And because all good things come in three, we
also commemorate this year the memorable fact that 25
years ago, precisely during the Week of Prayer, Pope
John Paul II beatified the Trappist nun Maria Gabriella
of Unity, who sacrificed her whole life to meditation and
prayer for the realisation of Jesus” own prayer “that all
may be one.”

This threefold anniversary gives me reason to reflect
on the history and the binding legacy of the ecumenical
movement, especially of the Week of Prayer and of
spiritual ecumenism, and to reflect then on what spiritual
ecumenism is all about and what is its momentum,
particularly in our ecumenical situation which in many
aspects is changing and at the beginning of the 21st
century is on the threshold of a new phase of its history.

I

It is generally acknowledged that the ecumenical
movement of the 20™ century started with the World
Missionary Conference in Edinburgh in 1910, whose
coming 100™ anniversary in two years we are already
preparing together. There are strong reasons for this. For
Edinburgh was a very important event for different
reasons. It was the source of the two main streams
leading to the WCC: “Life and Work,” and “Faith and
Order.” The very legacy of Edinburgh is the indissoluble
togetherness of the ecumenical and the missionary
commitment of the Church. Ecumenism and mission are,
so to speak, siblings; both of them make clear and sharp
our ecclesial consciousness that the Church can never be
self-sufficient, but must look beyond itself and transcend

itself. In ecumenism the Church is challenged to become
aware of the scandal of the division so plainly made
visible by the existence of other churches and ecclesial
communities and to try to achieve reconciliation; in
mission the church has to open itself to the world of
nations, which are longing for the message of the gospel.
Therefore, ecumenism and mission also have an eschato-
logical dimension; they strive to eschatological shalom.
So it was not by accident that the two moderators in
Edinburgh were also protagonists in the peace move-
ment which started after the catastrophe and devastations
of the First World War.

But as important and worthy as it is to commemorate
Edinburgh, it is not the only and not the oldest root of
20™ century ecumenism. Already 100 years ago the
Episcopalian minister Paul Wattson, co-founder of the
Society of the friars and sisters of the Atonement in
Graymoor (Garrison, New York), introduced an Octave
of prayer for the unity of Christians, which was cele-
brated for the first time from 18 to 25 January 1908.
Therefore the preparation of this year’s Week of Prayer
can trace its origins to Graymoor. The Superior of the
Atonement friars today is the director of the “Centro Pro
Unione” here in Rome.

The precedents of the Week of Prayer go back even
further to several initiatives and revival movements in
the second half of the 19" century. They can be found in
the Oxford movement, the World Evangelical Alliance,
the women’s “World Day of Prayer,” which despite
strong male opposition was initiated by Presbyterian,
Methodist, Baptist, Anglican women in the eighties of
the 19™ century, commencing in the United States and
Canada and then spreading throughout the whole world.
Decisive were also the youth movements YMCA and
YWCA, which were present also in Edinburgh. John
Mott, Methodist pastor and one of the presidents in
Edinburgh, wrote: “The heart of Edinburgh was not in
its speeches, but in its periods of prayer.”
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In a particular way, it is worthy to commemorate the
two encyclicals of the Ecumenical Patriarch Joachim III,
the first in 1902 to all Orthodox churches and then the
encyclical in 1920 in which he invited the churches of all
the world to an “Alliance of Churches” similar to the
then “Alliance of Nations.” In this encyclical the Patri-
arch not only used already the Greek term
Kowvevie (communion) as ultimate goal of the reunifica-
tion of the churches but underlined also that for all
Christians the unity among all Christians is an object of
permanent prayer and supplication.

The Catholic Church did not stand back. Though it
joined the ecumenical movement officially only with the
Decree Unitatis redintegratio of the Second Vatican
Council (1962-65), it took part in the prayer for Chris-
tian unity from the very beginning. Already in 1895
Pope Leo XIII recommended a Week of Prayer in the
week before Pentecost. When the “Society of the Atone-
ment” became Catholic in a corporate way, Pope Pius X
in 1909 gave his official benediction to the Week of
Prayer in January. Pope Benedict XV introduced and
recommended the Week definitively in the Catholic
Church. Pope Pius XI promoted the Week of Prayer as
well, and Pope Pius XII stated in his encyclical Mystici
corporis (1943) thathe himself following the example of
Christ would pray for the unity of the church. It is
noteworthy that Pope John XXIII on January 25, 1959,
on the concluding day of the Week of Prayer, announced
the Second Vatican Council, which opened the Catholic
Church officially to the ecumenical movement.

But looking back again to the original intention of
Paul Wattson we can recognise an important develop-
ment within the concept of the Week of Prayer. Whereas
Paul Wattson understood the goal of unity as the return
to the bosom of the Catholic Church, Abbé Paul Coutu-
rier from Lyon in France in the middle of the thirties of
the last century gave a new and in the proper sense a
very ecumenical impulse to the Week of Prayer. He
changed the name from “Octave for the Unity of the
Church” to “Universal Week of Prayer for the Unity of
Christians,” thereby propagating a unity of the church,
“how Christ wishes and by the means which he desires.”
His spiritual testament, where he explains his intentions
in a very moving and spiritually very profound way, is
one of the most inspiring ecumenical texts and therefore
still worthwhile reading and meditating. Paul Couturier
became influential for the Groupe of Dombes and for
Roger Schutz and the community of Taizé; he was also
the inspiration for Maria Gabriella.

To conclude this short historical résumé we can state
that the origins of the Week of Prayer tell us different
and very important things:

First: The theme of this year’s Week of Prayer “Pray
without ceasing!” (I Thess 5:17) condenses a long

history going back more than 100 years, in the ultimate
analysis to the Cenacle in Jerusalem. There is from the
very beginning a strong spiritual force behind the
ecumenical movement. Its very origin and deep motive
is Jesus’ prayer to his Father on the eve of his passion
and death, “that they may all be one ... as you, Father,
and I ... are one” (Jn 17:21-22). Thus the very goal is
communion, but a communion which is not a pure
human achievement, but a gift and above all a mystery.
When, where and how this unity will take place, is not in
our but in God’s hands. In Him we can trust.

Second: The ecumenical awareness started more or
less independently in different circles and church
traditions across confessional and national boundaries;
from its very beginning it was largely supported by all
church traditions: the Anglican, the Evangelical, the Free
Church, the Orthodox and the Catholic. It cannot be
understood in any other way than as an impulse and
work of the Holy Spirit, who awakened Christians all
over the world and in all church traditions, made them
aware of the scandal of division and inspired in them the
desire for unity.

Third: Through Edinburgh and what followed from it,
i.e., the movements “Life and Work” and “Faith and
Order,” the primarily spiritual movement was for the
first time able to channel itself as an institutional struc-
ture, merging with the missionary commitment and the
peace movement and thus reaching not only a worldwide
but even more a very world-dimension. For each year
when praying for the unity of all Christians we pray also
for all the real social and political needs and for peace in
the world. Also this last point seems to me a response to
the signs of the times. In a century which was one of the
most dark and bloody ones, where two world wars cost
the lives of millions, where two totalitarian systems and
many dictatorships produced countless innocent victims,
Christians stand up to overcome their century—old
divisions, giving witness to the fact that despite guilt in
the past on all sides reconciliation is possible. Really, in
the last century ecumenism was a light shining in the
darkness and a powerful peace movement.

II.

In the last hundred years, which we commemorate
this year, the ecumenical movement has made great
progress. More important than individual results and the
extensive production of ecumenical documents has been
— as Pope John Paul II told us — the rediscovery of
brotherhood among the Christians. Undoubtedly, we
have not reached the goal of visible unity, we are still
divided and sometimes new controversies arise. But
what is also important is that a new atmosphere, a new
climate, a network of friendship have emerged; the
desire for full communion has matured and Christians in
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many parts of the world and often in the most difficult
ones, give common witness not only through their words
but through their deeds working for social justice,
freedom and peace.

Despite this positive progress, however, situations
and moods have also changed. The initial enthusiasm
seems to be lost. Some speak even of a crisis, others of
an ecumenical winter. I do not like such faint-hearted
statements. If it is true that the Holy Spirit initiated the
ecumenical movement, then he will bring it also to its
goal. So I prefer to speak about a change and a shift in
ecumenism. For if the whole world in all its fields is
changing very fast, as is the case today, then the church
and the ecumenical movement cannot be exempt. Of
course, the goal and the main principles of the ecumeni-
cal movement remain valid, but concrete ecumenism
takes place in this world and not far away on a star. In
this sense there is no doubt: the ecumenical movement
stands today at a turning point.

What can we do? How should we proceed? There is
no lack of proposals of new methods, new strategies,
new paradigms, new conferences, new commissions,
new forums and new institutions, proposals involving
the wider participation of women, youth and marginaliz-
ed people. This all may be helpful and positive. But I
think we have to dig deeper and to think deeper.

In order to reach a consensus on such deep and
longstanding convictions as those held in matters of
faith, neither only activities, ever new gatherings,
conferences, symposiums and public manifestations, nor
academic dialogues of experts alone, however important
and essential they are, are sufficient. In order to get
matters moving again an impetus is needed which is
greater and stronger than human activities and academic
conversations can be by their nature. In this situation we
have to return to the original impetus of the ecumenical
movement. We have not only to commemorate the
origins, we have to go back to the origins and to the
sources and to draw fresh and refreshing water from
them. In its beginning ecumenism was — as we have seen
— driven by a spiritual movement, by spiritual ecume-
nism. We have to renew the original spiritual inspiration.

To many Christians this seems to be an alibi. In some
way, however, such a ‘programme’ corresponds to the
present state of the ecumenical debate. The schisms of
the 11™ and of the 16™ century did not occur in response
to abstract doctrinal questions. This does not exclude the
fact that the divisions were a question of truth; but the
question of truth historically is always embedded in
manifold human conditions, in different concrete experi-
ences of reality, and sometimes hopelessly entangled
with them. So Christians did not primarily diverge
through discussions and quarrels about different doc-
trines, but through the way they lived. Different forms of

living the Christian faith had become estranged from
each other, alienated to the point where they could no
longer understand each other, and this led to divisions.
Cultural, social and political conditions and constella-
tions played a role in this process. So to a certain extent,
different spiritualities were and are still a reason for the
divisions within Christendom.

Fora deeper ecumenical understanding and ecumeni-
cal agreement a spiritual empathy is needed, an inside
understanding of a different and initially strange Chris-
tian and ecclesial form of life as well as an intimate
understanding from the inside, not just with the mind but
with the heart, a sympathy and empathy. Spiritual
ecumenism means listening and opening oneself to the
demands of the Spirit who also speaks through different
forms of piety; it means a readiness to re-think and to
convert but also to bear the otherness of the other,
requiring tolerance, patience and respect, and not least
good will and love which does not boast but rejoices in
the truth (I Cor 13:4-6).

On the basis of many experiences in the ecumenical
dialogue I can say that ecumenical dialogues only
succeed where all this works to a certain extent. In order
to succeed trust must be built and friendships estab-
lished. Where this is not possible everybody is suffi-
ciently intelligent to find objections to the arguments
from the other side. Such dialogues will never come to
a conclusion; one could say that they have an eschato-
logical dimension. But when there is friendship and
common spiritual ground, the situation changes. This
may not lead and normally does not lead to an immediate
consensus, but it helps to better understand what the
other really means and why a different position is held.
It helps to accept the other in his or her otherness.

So for good reasons the Second Vatican Council saw
in the ecumenical movement an impulse and work of the
Holy Spirit (Unitatis redintegratio [UR] 1, 4). And for
good reasons the Council called spiritual ecumenism the
heart of the ecumenical movement (UR 8). For the unity
of the Church cannot be made or organised; the unity of
the church is the work and the gift of God’s Holy Spirit.
Only a renewed Pentecost, a renewed outpouring of the
Holy Spirit can bestow on us the unity of all the disciples
of Christ for which Jesus prayed on the eve of his death
on the cross: “Thatall be one” (John 17:21). Ecumenical
work, therefore, can be nothing else than participation in
the prayer of Jesus.

I11.

The claim for spiritual ecumenism entails at the same
time a danger and a trap. At the present time, spirituality
is a much-used and ambiguous concept. Often it has
become a mere slogan. For sometimes spirituality is
understood in a mere emotional sense and as an escape
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from and a substitute for an objective confession of faith.
This temptation has been present in some enthusiastic
movements in the past and in the present as well. Such
a spirituality becomes sooner or later empty and void; it
cannot help to overcome the differences and becomes
ecumenically useless. In order to avoid such misunder-
standings we should first try to clarify the term spiritual-
ity and the “matter” behind it. Spirituality is a word
borrowed from French Catholicism. Literally translated,
it means “piety.” But this does not cover the whole
meaning of the term. The “Ecumenical Dictionary” says
that “spirituality is the development of the Christian
existence under the guidance of the Holy Spirit.” So one
can understand spirituality as the Spirit-effected way
Christians conduct themselves before God. The term
signifies a life-style guided by the Spirit.

This shows clearly that the term spirituality has two
components: the one “from above” which is beyond
human reach and is the working of God’s Spirit; the
other “from below” which takes in human conditions
and circumstances in which the Christian existence finds
itself, and which it tries to form and permeate spiritually.
This places spirituality into the tension between the Holy
Spirit who is at work everywhere and in all, and the
multiplicity of human cultural and social realities and
forms of life. The tension between unity and diversity
therefore is rooted in the very nature of the concept of
spirituality. Even more, the term spirituality implies the
tension and the conflict between the Holy Spirit and the
spirit of the world, as it is understood in the Bible.

Spiritual ecumenism therefore is not a magic word
which could easily solve the ecumenical questions.
Different spiritualities not only carry within themselves
the danger of divisions. Spiritualities which are faith
incarnate in the world and in culture also carry the
danger of syncretism, i.e., the mixing of the Christian
faith with religious and cultural elements which do not
fit but falsify the faith. Spiritualities can also be linked
to political conditions and aims and give to the Christian
faith not only a national but also a nationalistic, chauvin-
ist or ideologically pseudo-spiritual character. In some
forms of religious fundamentalism this danger is all too
obvious. But beside this there also are forms of so-called
spirituality, even so-called ecumenical spirituality, which
are a mere emotional, empty and void of content, late-
bourgeois trivialization of the Christian faith.

Every spirituality must be questioned about the spirit
behind it, whether it is the Holy Spirit or the spirit of the
world. Spirituality demands the discernment of spirits.
Thus, spirituality is not only an emotional affair and
does not remove the question of truth, but helps, enables
and even pushes us to seek for the truth. An appeal to
spirituality, therefore, does not mean a painless escape
from theology. In order to remain healthy spirituality

demands theological reflection and theological discern-
ment.

Iv.

The great masters of the spiritual life have left us a
rich treasure of experiences for the discernment of
spirits. It is worth re-reading them carefully from an
ecumenical point of view; much ecumenical benefit
could be derived from it. But I would like to choose a
different, more systematic and theological way and, in
three Biblical and systematic steps, work out the nature
and working of the Spirit and, on the basis of a reflective
theology of the Holy Spirit, raise the question of what
could be an appropriate spiritual ecumenism.

1. The basic meaning of both the Hebrew and the
Greek word for spirit (ruach, pneuma) is wind, breath,
respiration and - since breathing is the sign of life - life,
soul and finally the spirit as the principle of human life,
the place of a person’s intellectual perceptions and
attitudes of will. However it is not a principle immanent
in the human person; spirit is the life given and empow-
ered by God. God gives it and can withdraw it again.
Thus it is God’s spirit which is the creative life-force in
all things. It is the spiritus creator which is at work in
the whole reality of the creation.

An appropriate doctrine of the Holy Spirit therefore
has to start from a universal perspective. It must not hide
behind church walls or withdraw into its own inner and
innermost self. Pneumatology is only possible in listen-
ing to the hints, the expectations, the joys and failures of
life and in marking the signs of the times which are
found wherever new life breaks forth and develops,
where it ferments and boils but also where hopes for life
are violently destroyed, strangled, gagged or murdered.
Wherever true life appears God’s spirit is at work.
According to a principle from the late Middle Ages, God
has to be found in all things.

A spiritual ecumenism which is shaped by the Bible
therefore cannot be one-sidedly introverted or purely
ecclesiocentric. Spiritual ecumenism looks beyond itself.
Jesus prayed that all be one so that the world may
believe (John 17:21). Spiritual ecumenism has to enable
the Church to give common witness to the world and to
bear a more convincible Christian witness within the
world. So spiritual ecumenism will have to seek out life
and serve life. It must be as much concerned with human
every-day life and every-day experiences as with the
great questions of human life and survival today, the
questions of justice, peace and of preservation of the
creation, but also with human religions and human
cultural achievements. However, this does not mean any
such thing as secular ecumenism. In order to preserve its
own identity and not to become secularist spiritual
ecumenism must be inspired, nourished and directed by
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the two other criteria for the discernment of the spirits.
This brings me to the second point.

2. In the Bible the Spirit is not only God’s creative
power but also God’s power over history. It speaks
through the prophets and is promised as the messianic
spirit (Is 11:2; 42:1). The New Testament announces the
coming of the kingdom of freedom in Jesus Christ. He
is the creature of the spirit (Lk. 1:35; Math. 1:18.20); at
his Baptism the Spirit descends on him (Mk 1:9-11), the
whole of his working on earth is under the sign of the
Spirit (Lk 4:14; 18; 10:21; 11:20) The Spirit rests upon
him, so he can preach good news to the poor, proclaim
release to the captives, recovering of sight to the blind
and set at liberty those who are oppressed (Lk 4:18). His
resurrection happens in the power of the Spirit (Rom.
1:3), and in the power of the Spirit he now is present in
church and world. “The Lord is the Spirit” (2 Cor 3:17).

Therefore Paul understands the Spirit to be the Spirit
of Christ (Rom.8:9; Phil. 1:19), the Spirit of the Lord (2
Cor. 3:17) and the Spirit of the son (Gal. 4:6). The
confession of Jesus Christ therefore is the essential
criterion for the discernment of spirits. “No one speaking
by the Spirit of God ever says: ‘Jesus be cursed’, and no
one can say ‘Jesus is Lord’ except by the Holy Spirit” (/
Cor 12:3).

Christology is therefore the essential criterion for
spiritual ecumenism. It counteracts the danger of a
spiritual relativism and syncretism which tends to
compare the spiritual experiences of the different
religions, to mix them up or to choose eclectically from
them. It safeguards the uniqueness and the universality
of the salvific significance of Jesus Christ. It is opposed
to the unrealistic temptation to do without the
christological mediation and claim direct access to God.
It reminds us that “No one has ever seen God. The one
who is God, who is nearest to the father’s heart, he has
made it known” (John 1:18). The program of the ecu-
menical movement for the 21 century is the same as for
the whole Church; Pope John Paul II called it “ripartire
da Cristo,” a new start from Christ.

Spiritual ecumenism therefore will be primarily a
biblical spirituality, and will express itself in the com-
mon reading and study of the Bible. Saint Jerome tells
us: “Ignorance of the Scriptures is ignorance of Christ”
(cited in DV 25). Therefore the old tradition of “Lectio
divina” — prayer accompanied by private or common
reading of the Bible — is worth being renewed. Spiritual
ecumenism will always ponder the biblical accounts of
the coming of Jesus, of his liberating message and his
freeing and healing acts, of his service for others, his
kenosis unto death, the whole of his person and his
work, and use them as its criteria.

Jesus Christ is present through word and sacrament.
Spiritual ecumenism therefore will be also sacramental
spirituality. It is based on common baptism, by which we
are already now through the one Spirit members in the
one body of Christ and live in a profound spiritual
communion (I Cor 12:13; Gal 3:28). By baptism we
participate in the death and resurrection of Christ (Rom
6:3-5), we are as new creatures (2 Cor 5:17; Gal 6:15),
new born to hope (I Peter 1:3), called to permanent
spiritual renewal of our life, to a life not according to the
spirit of the world but according to the Spirit of Jesus
Christ. Renewal of our baptismal vows and liturgical
commemoration of baptism is therefore a basic element
of spiritual ecumenism.

Baptism tends to eucharistic sharing. By the one
eucharistic bread we become one ecclesial body (I Cor
10:17). The participation withstands all divisions (/ Cor
11:17-22). 1t is therefore a deep pain for all who are
engaged in the ecumenical movement that normally they
cannot share at the Lord’s table. This suffering of so
many Christians must be a further impulse for all who
are responsible for promoting Christian unity.

Finally, like Jesus, we can and may, in the Spirit, say
“Abba, Father” to God (Rom. 8:15; 26f; Gal. 4:6).
Spiritual ecumenism therefore is a spirituality of prayer,
which is centred around the “Week of Prayer for Chris-
tian Unity.” Like Mary and the Apostles, and with them,
it will always gather people and pray for the coming of
the spirit which will unite the peoples in one language,
pray for a renewed Pentecost (Acts 1:13f). With Jesus
we have to join his prayer on the eve of his death “That
all be one” (John 17:21).

3. Beside the christological criterion there also was
for Paul the ecclesiological criterion. Perhaps this is
ecumenically the most difficult but also the most urgent
criterion. Paul links the Spirit with the building-up of the
congregation and with the service in the church. The
spirit is given for the general good; the different gifts of
the spirit therefore have to serve each other (/ Cor 12:4-
30). The Spirit is given to all believers and to the church
as a whole. As a whole is the Church the temple of the
Spirit (/ Cor 3:16-17; 2 Cor 2:16,; Eph 2:21) built up by
all the faithful as living stones (/ Peter 2:5). So the
acting of the Spirit can neither be confined to the institu-
tions of the church, nor can the Spirit or the charisma be
seen to be separate from the ministries of the Church,
which too are gifts of the Spirit. The Spirit acts not
through opposition to each other but in togetherness and
in working for each other. He is the enemy of every one
when it comes to party business and to the forming of
factions. The highest gift of the spirit is love without
which all other charismas are worth nothing (I Cor
13:1-4; 7).
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Spiritual ecumenism therefore is ecclesial spirituality.
The ecumenical movement did and does not start from
an ecclesiological and dogmatic relativism and liberal-
ism, which no longer cares about the different Church
traditions. On the contrary, spiritual ecumenism suffers
from the wounds caused by the divisions within the
Church, divisions from which the Church bleeds. Thus
it is reminding the churches not to withdraw into a
confessional self-sufficiency but to undertake coura-
geously all possible and responsible steps to promote
Christian unity. Spiritual ecumenism will therefore be an
examination of conscience, in the existing reality of the
Church, always thinking ahead prophetically.

The ecumenical dialogue is not only an exchange of
ideas but an exchange of spiritual gifts and spiritual
experiences (Ut unum sint 28). Through the ecumenical
dialogue the Spirit realises his induction into an ever
greater and deeper truth is the work of the Holy Spirit;
he is to lead us into the whole truth (John 16:13).
Ecumenical dialogue absolutely does not mean abandon-
ing one’s own identity in favour of an ecumenical
“hotch-potch.” It is a profound misunderstanding to see
it as a form of compromising doctrinal relativism. The
aim is not to find the lowest common denominator.
Ecumenical dialogue does not aim at spiritual impoveri-
shment but at mutual spiritual enrichment. In ecumenical
dialogue we discover the truth of the other as our own
truth. So through the ecumenical dialogue the Spirit
leads us into the whole truth; he heals the wounds of our
divisions and bestows us with full catholicity.

During recent decades we Catholics have learned a
lot from the experiences of our Protestant brothers and
sisters about the significance of the word of God, about
Holy Scripture and its exegesis; at present they are
learning from our understanding of sacramental signs
and from our way of celebrating the liturgy. In ecume-
nism with the Oriental churches we can learn from their
spiritual wealth, and from their respect of the mysteri-
ous; we can share our pastoral experiences and our
experiences in dealing with the modern world. Thus the
Church can learn to breathe again with both lungs.

Such an exchange is not possible without a spiritual-
ity of communion. Pope John Paul II described such a
spirituality of communion which makes us able to share
the joys and sufferings of the others and which implies
seeing what is positive in the others, to welcome it and
to prize it a gift from God not only for the other but also
for me. “A spirituality of communion means, finally, to
know how to “make room” for our brothers and sister,
bearing “each others burdens (Gal 6:2) an resisting the
selfish temptations which constantly beset us and
provoke competition, careerism, distrust and jealousy.”
Without such a spirituality of communion the external
structures of communion “will become mechanisms

without a soul, “masks” of communion rather then its
means of expression and growth” (Novo millennio
inuente 43).

V.

The three criteria for the discernment of the spirits are
very wide. They are by no means an inflexible
measuring-stick. They are not limiting, they open up.
They are upheld by the spirit of love which drives out
fear (I John 4:18) and overcomes the concerns for one’s
own identity which tend to block, confine and smother
the ecumenical movement. These three criteria make for
an ecumenical dynamism and for a dynamic spiritual
ecumenism.

In this sense, there is no ecumenism without personal
conversion and Church renewal (UR 7); it leads to the
examination of conscience and cannot be separated from
personal conversion and the desire for church reform
(UUS 16; 24 f; 83 f). When we in this way move closer
to Jesus Christ through the exchange of our different
confessional experiences and our different circum-
stances, and grow into the full stature of Jesus Christ
(Eph. 4:13) we become one in Jesus Christ. He is our
unity, our reconciliation and our peace (Eph 2:14).

The model for Christian and church unity ultimately
is grounded in the Trinitarian love between Father, Son
and Holy Spirit. This is the archetype of church unity;
the unity of the church is like an icon of the Trinity (LG
4; UR 3). This means that Church unity cannot be
conceived as a union of big ecclesial entities like a
fusion of big worldwide firms. Nor can the unity of the
Church be some abstract system that, in a lucky hour, is
discovered and agreed upon in a theological dialogue.
There is no doubt that theological agreement is neces-
sary. But in the end a consensus is the work of the Holy
Spirit. It does not just drop from the sky. It has to be
prepared by many initial consensus processes on the
different levels. Through them, and through the disputes
that they cause, the Spirit of God prepares the unity of
the Christians. But when, where and how unity will
happen is in God’s providence. It is not up to us to set
dead-lines; he alone determines the time. Here the
insight of Paul Couturier remains valid. In this Week of
Prayer we pray for a unity of the church, “how Christ
wishes and by the means which he desires.”

Ecumenism was from its very beginning a spiritual
happening. Where in the meantime ecumenical consensus
has been possible it has always been experienced as a
spiritual gift. A future consensus of the universal church, in
which we hope, can only be given as a renewed Pentecost
experience. When he opened the Second Vatican Council
with a clear ecumenical perspective, Pope John XXIII
spoke about such a new Pentecost. To think that the Spirit
would not bring to an end and to fulfilment the work he
initiated, would be pusillanimity. Ecumenism needs magna-
nimity and hope. I am convinced that, as long as we do all
we can, God’s Spirit will give to us one day this renewed
Pentecost.
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ABBREVIATIONS FOR CONFESSIONAL FAMILIES
CHURCHES AND COUNCILS

A Anglican
AC ............... Assyrian Church of the East
AlC ... .. ... African Instituted Churches
B ..o Baptist
CC...ooiii i Chaldean Catholic Church
CEC ......... Conference of European Churches
CCEE . Council of European Episcopal Conferences
CP................ Constantinople Patriarchate

CPCE Community of Protestant Churches in Europe
(formerly Leuenberg Church Fellowship)

D... Disciples of Christ
DOMBES ............... Groupe des Dombes
E . o Evangelicals
FC .. Free Churches
FO ... .o Faith and Order
L..... Lutheran (includes German ‘Evangelische’)

M Methodist
MECC......... Middle East Council of Churches
Mn ... Mennonite
MO .o Moravian
O, . Eastern Orthodox (Byzantine)
ocC ...... Old Catholic (includes Polish National)
oo ...... Oriental Orthodox (Non-Chalcedonian)
Pe .. . Pentecostal
R . Reformed
RC....... ... ... ... Roman Catholic
SA ... Salvation Army
SDA ................. Seventh-Day Adventist
U. o United Churches
W o Waldensian
WCC.............. World Council of Churches

LIST OF DIALOGUES

A-B: Anglican-Baptist International Forum

A-D/aus: Anglican Church of Australia-Churches of Christ Conversations

A-L: Anglican-Lutheran International Commission

A-L / africa: All Africa Anglican-Lutheran Commission

A-L / aus: Anglican-Lutheran Conversations in Australia

A-L / can: Canadian Lutheran Anglican Dialogue

A-L/eng-g: Representatives of the Evangelical Church in Germany (EKD)
and of the Church of England

A-L / eng-nordic regions: Representatives of the Nordic countries and of
the Church of England

A-L/ eur: Anglican-Lutheran European Regional Commission

A-L / usa: Episcopal-Lutheran Dialogue in the USA

A-L-R / eng-f: Official Dialogue between the Church of England and the
Lutheran-Reformed Permanent Council in France

A-M: Anglican-Methodist International Commission

A-M / eng: Anglican-Methodist Conversation in Great Britain

A-Mo: Anglican-Moravian Conversations

A-Mo / usa: Moravian-Episcopal Dialogue in the USA

A-O: Anglican-Orthodox Joint Doctrinal Commission

A-O /usa: Anglican-Orthodox Theological Consultation in the USA

A-OC: Anglican-Old Catholic Theological Conversations

A-OC / na: Anglican-Old Catholic North American Working Group
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A-OO: Anglican-Oriental Orthodox Dialogue

A-OO/ copt: Anglican-Coptic Relations

A-R: Anglican-Reformed International Commission

A-RC: Anglican-Roman Catholic International Commission (ARCIC)

A-RC: International Anglican-Roman Catholic Commission for Unity and
Mission JARCCUM)

A-RC/ aus: Anglican-Roman Catholic Commission of Australia

A-RC/b: Belgian Anglican-Roman Catholic Committee

A-RC/br: Brazilian Anglican-Roman Catholic National Commission

A-RC/ can: Canadian Anglican-Roman Catholic Dialogue Commission

A-RC/ eng: English Anglican-Roman Catholic Committee

A-RC/eur: Anglican-Roman Catholic Working Group in Western Europe

A-RC/f: Anglican-Catholic Joint Working Group in France

A-RC /usa: Anglican-Roman Catholic Dialogue in the USA

A-U/ aus: Conversations between the Anglican Church of Australia and the
Uniting Church in Australia

AC-CC: Joint Commission for Unity between the Assyrian Church of the
East and the Chaldean Catholic Church

AC-00/ copt: Theological Dialogue between the Assyrian Church of the
East and the Coptic Orthodox Church

AC-00// syr: Bilateral Commission between the Assyrian Church of the
East and the Syrian Orthodox Church
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AC-RC: Mixed Committee for Theological Dialogue between the Catholic
Church and the Assyrian Church of the East

AIC-R: Dialogue between the African Instituted Churches and the World
Alliance of Reformed Churches

B-CPCE / eur: Dialogue between the Community of Protestant Churches
in Europe and the European Baptist Federation

B-L: Baptist-Lutheran Dialogue

B-L / g: Baptist-Lutheran Dialogue in Germany

B-L / n: Baptist-Lutheran Dialogue in Norway

B-L / sf: Baptist-Lutheran Conversation in Finland

B-L / usa: Baptist-Lutheran Dialogue in the USA

B-M-W/italy: Baptist-Methodist-Waldensian Relations in Italy

B-Mn: Baptist-Mennonite Theological Conversations

B-O: Baptist-Orthodox Preparatory Dialogue

B-R: Baptist-Reformed Dialogue

B-RC: Baptist-Roman Catholic International Conversations

B-RC/ f: Baptist-Catholic Joint Committee in France

B-RC/ usa (ab): American Baptist-Roman Catholic Dialogue

B-RC/ usa (sb): Southern Baptist-Roman Catholic Dialogue

CEC-CCEE: Joint Committee of Conference of European Churches and
Council of European Episcopal Conferences

D-L / usa: Disciples of Christ-Lutheran Dialogue in the USA

D-O/ rus: Disciples of Christ-Russian Orthodox Dialogue

D-R: Disciples of Christ-Reformed Dialogue

D-RC: Disciples of Christ-Roman Catholic International Commission for
Dialogue

D-U/ aus: Conversations between the Churches of Christ in Australia and
the Uniting Church in Australia

D-U / usa: Disciples of Christ-United Church of Christ Dialogue in the
USA

DOMBES: Dialogues des Dombes

E-RC: Evangelical-Roman Catholic Dialogue on Mission

E-SDA: Theological Dialogue between the World Evangelical Alliance and
the Seventh-Day Adventist Church

FC-O/ g: Free Churches-Orthodox Dialogue in Germany

FO: Faith and Order conferences, consultations, studies

L-M: International Lutheran-Methodist Joint Commission

L-M / n: Conversation between the Church of Norway and the United
Methodist Church in Norway

L-M/ s: Dialogue between the United Methodist Church in Sweden and
Church of Sweden

L-M/ sf: Lutheran-Methodist Dialogue in Finland

L~-M / usa: US Lutheran-United Methodist Dialogue

L-Mn / f: Lutheran-Mennonite Dialogue in France

L-Mn/ g: Theological Dialogue between the United Evangelical Lutheran
Church in Germany (VELKD) and the Association of Mennonite
Assemblies in Germany (AMG)

L-Mn / usa: Lutheran-Mennonite Dialogue in the USA

L-Mo / usa: Lutheran-Moravian Dialogue in the USA

L-O: Lutheran-Orthodox Joint Commission

L~O / g-cp: Theological Dialogue between the Evangelical Church in
Germany (EKD) and the Ecumenical Patriarchate

L-~O / g-rom: Theological Dialogue between the Evangelical Church in
Germany (EKD) and the Romanian Orthodox Church

L-~O / grus: Theological Dialogue between the Evangelical Church in
Germany (EKD) and the Russian Orthodox Church

L-O / sf: Theological Discussions between the Evangelical Lutheran
Church of Finland and the Finnish Orthodox Church

L-O / sf-rus: Theological Discussions between the Evangelical Lutheran
Church of Finland and the Russian Orthodox Church

L-O / usa: Lutheran-Orthodox Dialogue in the USA

L-O-R / f: Dialogue between Representatives of the Inter-Orthodox
Bishops” Committee in France and the Protestant Federation of France

L-O-R / na: Lutheran-Orthodox-Reformed Theological Conversations in
North America
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L-OC / g: Dialogue between the United Evangelical Lutheran Church in
Germany (VELKD) and the Old Catholic Church in Germany

L-O0/ copt: Theological Dialogue between the Coptic Evangelical Church
and the Coptic Orthodox Church

L-O0 / copt-s: Coptic Orthodox-Lutheran Dialogue in Sweden

L-OO0/ india: Dialogue between the Orthodox Syrian Church of the East
and the Lutheran Churches in India

L~Pe : Lutheran-Pentecostal Conversations

L-Pe / sf: Lutheran-Pentecostal Dialogue in Finland

L-Pe-R / f: Pentecostal-Protestant Dialogue in France

L-R: Lutheran-Reformed Joint Commission

L-R/arg: Dialogue between the Evangelical Church of the Rio de 1a Plata
and the Evangelical Congregational Church of Argentina

L-R / aus: Dialogue between the Lutheran Church of Australia and the
Reformed Churches of Australia

L-R/ can: Canadian Lutheran-Reformed Conversations

L-R/f: Fédération Protestante de France

L-R / usa: Lutheran-Reformed Committee for Theological Conversations
in the USA

L-R-RC: Lutheran-Reformed-Roman Catholic Dialogue

L-R-RC/f: Catholic-Protestant Joint Working Group in France

L-R-SDA / f: Protestant-Seventh-day Adventist Dialogue in France

L-R-U/ eur: Leuenberg Church Fellowship

L-RC: Lutheran-Roman Catholic Commission on Unity

L-RC/arg: Lutheran-Roman Catholic Dialogue Commission in Argentina

L-RC/ aus: Lutheran-Roman Catholic Dialogue in Australia

L-RC /br: National Roman Catholic-Lutheran Commission in Brazil

L-RC/ can: Lutheran-Roman Catholic Dialogue in Canada

L-RC/g: Joint Commission of the Evangelical Church in Germany (EKD)
and the German Episcopal Conference (DB)

L-RC/ india: Lutheran-Roman Catholic Dialogue in India

L-RC/ jap: Lutheran-Roman Catholic Joint Commission in Japan

L-RC/ n: Lutheran-Roman Catholic Discussion Group in Norway

L-RC / s: Official Working Group of Dialogue between the Church of
Sweden and the Catholic Diocese of Stockholm

L-RC/ sf: Lutheran-Roman Catholic Relations in Finland

L-RC / usa: Lutheran-Roman Catholic Dialogue in the USA

L-SDA: Lutheran-Seventh-Day Adventist Consultations

L-~U/ aus: Theological Dialogue between the Lutheran Church of Australia
and the Uniting Church in Australia

M-O: Methodist-Orthodox Commission

M-R: Methodist-Reformed Dialogue

M-RC: Joint Commission between the Roman Catholic Church and the
World Methodist Council

M-RC/ eng: English Roman Catholic-Methodist Committee

M-RC/usa: Dialogue between the Roman Catholic Church and the United
Methodist Church in the USA

M-SA: Methodists and Salvation Army in Dialogue

Mn-R: Mennonite World Conference and World Alliance of Reformed
Churches

Mn-RC: Mennonite-Catholic International Dialogue

Mn-RC / latin america: Mennonite-Catholic Dialogue in Latin America

0-0C: Joint (Mixed) Orthodox-Old Catholic Theological Commission

0-00: Joint Commission of the Theological Dialogue between the
Orthodox Church and the Oriental Orthodox Churches

0-00/rus: Theological Dialogue between the Russian Orthodox Church
and the Oriental Orthodox Churches

0-00/rus-armenia: Theological Dialogue between the Russian Orthodox
Church and the Armenian Apostolic Church

O-R: Orthodox-Reformed International Dialogue

O-R/ ch: Protestant-Orthodox Dialogue Commission in Switzerland

O-R / na: Orthodox-Reformed Conversations in North America

O-R / rus: Dialogue between the World Alliance of Reformed Churches
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and the Russian Orthodox Church

O-RC: Joint International Commission for Theological Dialogue between
the Roman Catholic Church and the Orthodox Church

O-RC/ ch: Orthodox-Roman Catholic Dialogue in Switzerland

O-RC/f: Joint Catholic-Orthodox Committee in France

O-RC/g: Greek Orthodox-Roman Catholic Joint Commission in Germany

O-RC / rom: Joint Commission for Dialogue between the Romanian
Orthodox Church and the Romanian Church United with Rome (Greek-
Catholic)

O-RC / rus: Theological Conversations between Representatives of the
Russian Orthodox Church and the Roman Catholic Church

O-RC /rus-g: Theological Dialogue between the Russian Orthodox Church
and the German Episcopal Conference

O-RC/usa: North American Catholic-Orthodox Theological Consultation

O-U/ aus: Theological Dialogue between the Greek Orthodox Archidiocese
of Australia and the Uniting Church in Australia

OC-R-RC / ch: Old Catholic-Reformed-Roman Catholic Dialogue in
Switzerland

OC-RC: Old Catholic-Roman Catholic Conversations

OC-RC / ch: Dialogue Commission of the Old Catholic and the Roman
Catholic Churches in Switzerland

OC-RC / g: Dialogue between the Old Catholic Church and the Roman
Catholic Church in Germany

OC-RC/na: Joint Commission of the Polish National Catholic Church and
the National Conference of Catholic Bishops

OC-RC / nk: Old Catholic-Roman Catholic Study Commission in the
Netherlands

OC-RC / pol: Joint Commission of the Polish Catholic Church and the
Roman Catholic Church in Poland

OO-R: Oriental Orthodox-Reformed Theological Dialogue

OO-RC: International Joint Commission for Theological Dialogue
between the Catholic Church and the Oriental Orthodox Churches.

OO-RC / armenia: Armenian Apostolic Church-Catholic Church Joint
Commission

OO-RC / copt: International Joint Commission between the Catholic
Church and the Coptic Orthodox Church

OO-RC/ eritrea: Eritrean Orthodox Church and Catholic Church Relations

OO-RC / ethiop: Ethiopian Orthodox Church and Catholic Church
Relations

OO-RC/ india: Joint International Commission for Dialogue between the
Catholic Church and the Malankara Orthodox Syrian Church

OO-RC/ syr-india: Joint International Commission for Dialogue between
the Catholic Church and the Malankara Syrian Orthodox Church

OO-RC / usa: Official Oriental Orthodox-Roman Catholic Consultation

Pe-R: Pentecostal-Reformed Dialogue

Pe-RC: Pentecostal-Roman Catholic International Dialogue

Pe-WCC: Joint Consultative Group between the WCC and Pentecostals

R-RC: Reformed-Roman Catholic Joint Study Commission

R-RC/ a: Dialogue between the Roman Catholic Church and the Presby-
terian Reformed Church in Austria

R-RC/b: Dialogue between the Roman Catholic Church and the Presbyte-
rian Reformed Church in Belgium

R-RC/ ch: Protestant/Roman Catholic Dialogue Commission in Switzer-
land

R-RC / nl: Dialogue between the Roman Catholic Church and the
Reformed Church in the Netherlands

R-RC/scot: Dialogue between the Roman Catholic Church and the Church
of Scotland

R-RC / usa: Roman Catholic-Presbyterian Reformed Consultation in the
USA

R-SDA: International Theological Dialogue between the Seventh-day

Adventist Church and the World Alliance of Reformed Churches

RC-SDA: Conversations between the Seventh-day Adventist Church and

the Roman Catholic Church

RC-U / aus: Working Group of the Roman Catholic Church and the
Uniting Church in Australia

RC-U/ can: Roman Catholic-United Church Dialogue Group in Canada

RC-W/italy: Roman Catholic-Waldensian Relations in Italy

RC-WCC: Joint Working Group between the Roman Catholic Church and
the World Council of Churches

SA-SDA: Theological Dialogue between the Salvation Army and the
Seventh-day Adventist Church

WCC: World Council of Churches - assemblies, convocations, relations

PERIODICALS SURVEYED

ACK aktuell; Acta Apostolicae Sedis; AFER-African Ecclesial Review;
American Baptist Quarterly; Amicizia ebraico-cristiana; Amiti¢; Angelicum;
The Anglican; Anglican Theological Review; Anglican Episcopal World;
Annales theologici; Anuario de Historia de la Iglesia; The Asia Journal of
Theology; Associated Christian Press Bulletin.

Bausteine fiir die Einheit der Christen; Bolentin de ecumenismo y didlogo
interreligioso en la Argentina; Bulletin du Centre Protestant d’Etudes;
Bulletin of Ecumenical Theology.

CADEIO Newsletter; Call to Unity; Calvin Theological Journal;
Carthaginensia; Catholica; CCA News-Christian Conference of Asia; CEC-
KEK Monitor; Centro - News from the Anglican Centre in Rome; Centro
Pro Unione Bulletin; Chrétiens en Marche; Christian Orient; Der christliche
Osten; Una citta per il dialogo; La Civilta cattolica; Commonweal;
Communio; Concilium; Confronti; Contacts; Courier; Courrier cecuméni-
que du Moyen Orient; Cultures and Faith; Current Dialogue; Currents in
Theology and Mission.

Diakonia; DIAKONIA News; Didlogo ecuménico; Distinctive Diaconate

News; Doctrine and Life; La Documentation catholique; Doxology; Eastern
Churches Journal; Ecclesia Mater; Ecclesiology; Echoes; Ecumenical Letter
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on Evangelism; The Ecumenical Review; Ecumenical Trends; The
Ecumenist; Ecumenism; Ekklesia; Encounter; ENI-Ecumenical News
International & Nouvelles cecuméniques internationales; Episkepsis;
ESBVM Newsletter; Etudes; Exchange.

Forum Focus; Forum Letter; Foyers mixtes; The Greek Orthodox
Theological Review; Gregorianum; Herder Korrespondenz; Heythrop
Journal, Information Service & Service d’Information; Interchurch
Families; International Bulletin of Missionary Research; International
Centre of Newman Friends Newsletter; International Journal for the Study
of the Christian Church; International Review of Mission; Infoekumene:
noticias ecuménicas; Internationale kirchliche Zeitschrift; Irénikon; Irish
Theological Quarterly; Istina; Italia ortodossa.

Jeevadhara; Journal of Anglican Studies; Journal of Ecumenical Studies;
Journal of Pentecostal Theology; Kerygma und Dogma.

Lettera da Taizé; LibreSens; Lutheran Forum; Lutheran Quarterly;
LWEF/LWB Documentation; LWI-Lutheran World Information.

MD-Materialdienst des Konfessionskundlichen Instituts Bensheim;
MECC News Report; Melita theologica; The Messenger; Ministerial
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Formation; Missionalia; Le Monde copte; Le Monde des Religions;
Nékoala utsikt; Newman Studies Journal; NEO-Nordisk Ekumenisk
Orientering; Nicolaus; La Nuova Alleanza; Nouvelle revue théologique;
Nuevo siglo.

0 Odigos; Oecumenica Civitas; Okumenische Rundschau; Okumenisches
Forum; Oikumene; Origins; The Orthodox Church; Orthodoxes Forum;
L’Osservatore Romano (weekly English); Ostkirchliche Studien.

Pastoral Ecuménica; The Pastoral Review; Pneuma; Positions luthérien-
nes; Proche-Orient Chrétien; Pro Dialogo; Pro Ecclesia; Protestantesimo;
Quaderni della Segreteria Generale CEI; Qiqajon di Bose.

The Reformed and Presbyterian World; II Regno; Relaciones
Interconfesionales; Religioni per la pace; Reseptio; Revue des sciences
philosophiques et théologiques; Revue des sciences religieuses;
Rinnovamento nello Spirito Santo; Rivista Ecumenica; The Romanian
Patriarchate News Bulletin.

SAE Notizie; SEIA Newsletter on the Eastern Churches and Ecumenism;
Scottish Journal of Theology; SEDOS Bulletin; SIDIC Roma Documenta-
zione: bollettino di informazione; SMT-Svensk Missions Tidskrift;
Sobornost; SOP-Service orthodoxe de presse mensuel & supplément; St.
Ansgar’s Bulletin, St. Nersess Theological Review; St. Vladimir’s
Theological Quarterly; Stimme der Orthodoxie; Studi Ecumenici; Studia i
dokumenty ecumeniczne; Studia Oecumenica; Studia Liturgica; Studies in
Interreligious Dialogue.

GENERAL

INFORMATION

“Allemagne.” SOP-Service orthodoxe de presse: mensuel 319 (2007) 12f.

“Churches Mutually Recognise Baptisms.” The Tablet 261, 8689 (2007)
32.

“Des églises allemandes signent un accord sur le baptéme.” ENI-Nouvelles
aecuméniques internationales 5 (2007) 15f. = “German Churches sign
agreement to recognise baptisms.” ENI-Ecumenical News International
5(2007) 21.

“Eleven German Denominations - Including Protestant, Roman Catholic,
Orthodox, Oriental Orthodox and Anglican Churches - Have Formally
Recognised Each Other’s Baptism [...].” SEI4 Newsletter on the Eastern
Churches and Ecumenism 139 (2007) 3.

“From April 19t0 21,2007, the Heads of the Oriental Orthodox Churches
who have their Headquarters in the Middle East [...].” SEI4 Newsletter
on the Eastern Churches and Ecumenism 139 (2007) 21f.

“The Global Christian Forum held in Kenya on November 6-9 is Unique
since Neither Theological Compromise nor Confessional Domination
was Forced there, a Russian Orthodox Spokesman Says.” SEIA
Newsletter on the Eastern Churches and Ecumenism 146 (2007) 13.

Herlinger, C. “Ecumenical Dialogue may Require New Methods, says US
Cardinal.” ENI-Ecumenical News International 8 (2007) 16. = “Le
dialogue cecuménique pourrait avoir besoin de méthodes nouvelles,
affirme un cardinal des Etats-Unis.” ENI-Nouvelles cecuméniques
internationales 8 (2007) 6.

“Magdebourg: reconnaissance mutuelle du baptéme en Allemagne.” Unité
des chrétiens 147 (2007) 37.

“Un nouveau document cecuménique du Vatican.” Unité des chrétiens 145
(2007) 5.

Nzwili, F. “Evangelical and Pentecostals look to New Forms of Unity.”
ENI-Ecumenical News International 11 (2007) 33f.

Nzwili, F. “Historic’ World Christian Forum Issues Call for Dialogue.”
ENI-Ecumenical News International 11 (2007) 2.=*Unrassemblement
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The Tablet; Texte aus der VELKD; Theoforum; Theological Studies;
Theologische Revue; Theology Digest.

Una Sancta; Unité des Chrétiens; V Edinosti; WARC Up-Date; Wereld
en Zending; The Window; Worship; Zeitzeichen.

* % %

Key to sub-headings:

INFORMATION: facts, communiqués, surveys, brief reports

REFLECTION AND REACTIONS: essays, responses, commentaries,
theological papers

TEXTS AND PAPERS: documents, reports, statements, official responses

Key to reading the bibliographical entry:

For periodical entries:
the first number refers to the volume and the second refers to the issue
followed by the year and page numbers, thus:
Christian Orient 16, 4 (1995) 180-191 = pages 180-191 in volume 16,
issue no. 4 in 1995 of Christian Orient.

chrétien ‘historique’ appelle au dialogue.” ENI-Nouvelles cecuméniques
internationales 11 (2007) 8.

Nzwili, F. “Leaders of Christianity’s Diverse Traditions meet in Affica.”
ENI-Ecumenical News International 11 (2007) 32. = “Des leaders des
diverses traditions chrétiennes se réunissent en Afrique.” ENI-Nouvelles
cecuméniques internationales 11 (2007) 7.

Nzwili, F. “Pentecostal Hails World Christian Forum said to be ‘Not
Possible’.” ENI-Ecumenical News International 11 (2007) 32f.

Nzwili, F. “Vatican Official says World Forum for Christianity is Vital.”
ENI-Ecumenical News International 11 (2007) 33. = “Un responsable
du Vatican salue le Forum chrétien mondial.” ENI-Nouvelles cecuméni-
ques internationales 11 (2007) 7£.

“Okumene: Die Kirchen in Deutschland erkliren die wechselseitige
Anerkennug der Taufe.” Herder Korrespondenz 61, 6 (2007) 314.

Prezzi, L. “Undici Chiese, un solo battesimo.” I/ Regno attualita 52,
10/1013 (2007) 314.

Rudolph, B. “Wechselseitige Taufanerkennung,” Okumenische Rundschau
56,2 (2007) 257.

Track, J. “Actions on Ecumenical Affairs: The Lund Statement on
Episcopal Ministry.” LWI-Lutheran World Information 4 (2007) 13f.
“A Watershed in the Search for Christian Unity: Lutherans’ Sustained
Ecumenical Engagement is a Major Contribution to Global Process.”

LWI-Lutheran World Information 11 (2007) 5f.

REFLECTION AND REACTIONS

Ariarajah, S. W. “Nature and Goals of the Ecumenical Movement: Wider
Ecumenism - Some Theological Perspectives.” Call to Unity 8 (2007)
23-36.

Augustin, G. “Okumene als geistlicher Prozess,” in Walter, P., Krimer, K.
& Augustin, G., eds. Kirche in okumenischer Perspektive: Kardinal
Walter Kasper zum 70. Geburtstag. Freiburg/Basel/Wien: Herder, 2003,
522-549.

“Bemerkungen des Theologischen Arbeitskreises der KOKiD zur
praktischen Umsetzung der Erklérung iiber die Taufe.” Orthodoxes
Forum 21, 1-2 (2007) 283f.
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Benedictus XVI. “Sauvegarder, ensemble, la tradition chrétienne: discours
a I’Assemblée pléniére du Conseil pontifical pour la Promotion de
I"Unité des Chrétiens.” La Documentation catholique 89, 2/2372 (2007)
68-70.

Benedictus X V1. “La situazione ecumenica in cambiamento: discorso del
Papaal Pontificio Consiglio per ’unita dei cristiani.” La Nuova Alleanza
112, 1 (2007) 4042.

Birmelé, A. “Episkopos, Episkope, Catholicity and the Constitution of the
Church: Important Challenges for the Reformation Churches,” in
Puglisi, J. F., ed. The Relation between the Bishop and the Local
Church: Old and New Questions in Ecumenical Perspective. [=The
Jurist 66 (2006) 1]. Washington, D.C.: Catholic University of America,
2006, 264-284.

Birmelé, A. “Episkopos, episkope, cattolicita e costituzione della chiesa:
grosse sfide per le Chiese riformate,” in La relazione fra il Vescovo e la
Chiesa locale: antiche e nuove questioni in prospettiva ecumenica:
simposio internazionale, Roma, 1-3 dicembre 2005. Quaderni di Studi
Ecumenici 14. Venezia: IL.S.E., 2007, 189-216.

Bottigheimer, C. “Der Glaubenssin der Glaubigen: eine 6kumenisch
bedeutsame Grosse?” Una Sancta 62, 4 (2007) 338-352.

Bromuri, E. “L’ecumenismo al concistoro: un nuovo slancio.” Una citta
per il dialogo 81 (2007) 21f.

Brosseder, J. & Wriedt, M., eds. “Kein Anlass zur Verwerfung”: Studien
zur Hermeneutik des okumenischen Gesprdchs: Festschrift fiir Otto
Hermann Pesch. Frankfurt am Main: Otto Lembeck, 2007.

Cassidy, E. I. “Unitatis Redintegratio Forty Years after the Council.”
Gregorianum 88,2 (2007) 312-328.

Covini, E. M. “L’ecumenismo sta cambiando: luci e ombre.” SAE Notizie
10, 1 (2007) 7.

Cross, A. R. “Baptism, Christology and the Creeds in the Early Church:
Implications for Ecumenical Dialogue,” in Cross, A. R., ed. Ecumenism
and History: Studies in Honour of John H. Y. Briggs. Carlisle: Paternos-
ter Press, 2002, 23-49.

Downton, R. K. “Beyond Discussion Questions: Reflections on Teaching
Ecumenical Method in Anticipation of Oberlin 2007.” Ecumenical
Trends 36, 6 (2007) 1-5.

Farrell, B. “The Dialogues and the Dialogue: A Summary of the Official
Ecumenical Dialogues ofthe PCPCU from 2004 to Today.” Information
Service 123/3-4 (2006) 105-113. = “Les dialogues et le dialogue:
compte-rendu des dialogues officiels de 2004 a aujourd’hui.” Service
d’information 123/3-4 (2006) 122-131.

Farrell, B. “Report on the Activities of the Pontifical Council for Promot-
ing Christian Unity during 2006.” Catholica 61, 2 (2007) 83-97.

Farrell, B. “To Love the Church is to Yearn for Unity.” L Osservatore
Romano, English ed. 40, 5/1979 (2007) 8-10.

Ford, J. T. “Ecumenical Agreements: Material for a Retreat?”” Ecumenical
Trends 36,9 (2007) 1-5.

Freitag, J. “Das “Princeton Proposal’: ein Skumenische Initiative aus den
USA.” Catholica 61, 3 (2007) 161-168.

Frieling, R. “Kirche im eigentlichen Sinn: Pladoyer fiir eine realistische
Okumene.” MD-Materialdienst des Konfessionskundlichen Instituts
Bensheim 58, 6 (2007) 107-114.

Funck, W. “Wechselseitige Anerkennung der Taufe: GruB3wort.” MD-
Materialdienst des Konfessionskundlichen Instituts Bensheim 58, 3
(2007) 59.

Gros, J. “Ecumenism 2007: The Challenges.” Origins 36, 34 (2007) 541-
547.

Gros, J. “The Requirements and Challenges of Full Communion: A
Multilateral Evaluation?” Journal of Ecumenical Studies 42, 2 (2007)
217-242.

Harder, H. “Toward a Common Cloud of Witnesses.” Courier 22, 2
(2007) 11.

Henn, W. “At the Heart of Unitatis Redintegratio: Unity in Diversity.”
Gregorianum 88,2 (2007) 329-351.
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Hernandez Martinez, J. M. “Testimonio comun de las iglesias: realidad y
perspectiva: hacia un testimonio comun en la actividad misionera (de
205-209).” Pastoral ecuménica 24,70 (2007) 45-58.

Hilberath, B. J. “Okumene des Lebens als kommunikative Theologie: Erste
Vorblicke auf ein Programm.” Una Sancta 62, 2 (2007) 164-176.

Hoff, G. M. “Der Weg nach drauen: Okumene vor den Herausforderun-
gen ihrer eigenen Konsequenz.” Okumenische Rundschau 56, 3 (2007)
304-316.

Horsfjord, V. “Healing and Salvation in Late Modernity: The Use and
Implication of Such Terms in the Ecumenical Movement.” International
Review of Mission 96, 380/381 (2007) 5-21.

Huber, W. “Wechselseitige Anerkennung der Taufe: Ansprache.” MD-
Materialdienst des Konfessionskundlichen Instituts Bensheim 58, 3
(2007) 58.

Huovinen, E. “Die Bedeutung der Christologie fiir die Konvergenz der
Kirchen,” in Walter, P., Kramer, K. & Augustin, G., eds. Kirche in
Okumenischer Perspektive: Kardinal Walter Kasper zum 70. Geburtstag.
Freiburg/Basel /Wien: Herder, 2003, 323-339.

“In einem einzigen Leib durch das Kreuz: Das “Princeton Proposal” fiir
die Einheit der Christen.” Catholica 61, 3 (2007) 169-192.

Ingle-Gillis, W. C. The Trinity and Ecumenical Church Thought: The
Church-event. Ashgate New Critical Thinking in Religion, Theology and
Biblical Studies. Aldershot: Ashgate, 2007.
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la piena comunione,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 1173f.
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A-RC \ usa: (1994-01) Eucharist joint statement - Delray Beach

TEXTS AND PAPERS

Anglican-Roman Catholic Consultation (USA). “L’eucaristia come
sacrificio: cinque affermazioni,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum. documenti del dialogo teologico interconfes-
sionale (8).: dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
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A-RC \ usa: (1995-06) Christian ethics statement - Techny

TEXTS AND PAPERS

Anglican-Roman Catholic Dialogue in the United States. “‘L’etica cristiana
nel dialogo ecumenico: ARCIC II e il recente insegnamento del papa,”
in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti
del dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 1177-1182.

A-RC\ usa: (1999-11) Agreed report on the local/universal Church

TEXTS AND PAPERS

Anglican-Roman Catholic Dialogue in the United States. “Chiesa locale
/ chiesa universale: rapporto concordato,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane,
2007, 1183-1214.

A-RC\ usa: (2007-03) Washington meeting
INFORMATION
“Anglicans et autres chrétiens: catholiques.” Irénikon 80, 1 (2007) 79f.

A-U\aus: Conversations between the Anglican Church of Australia and

Uniting Church in Australia

TEXTS AND PAPERS

“Mutuo riconoscimento,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 14-29.

A-U\ aus: (1985) Agreed statement on baptism

TEXTS AND PAPERS

“Il battesimo,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum: documenti del dialogo teologico interconfessionale (8). dialoghi
locali 1995-2001. Bologna: Dehoniane, 2007, 30-33.

A-U\ aus: (2001-02) Mutual Recognition of Ordained Ministries
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htp://nat.uca.org.au/assembly2003/reports/pdf/FortheSakeoftheGosp
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“Per amore del Vangelo: mutuo riconoscimento di ministeri ordinati,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 39-82.

AC-CC: (2001-07) Guidelines for Admission to the Eucharist

REFLECTION AND REACTIONS

Hainz, J. ““Bread for the Life of the World”: Early Eucharistic Prayers in
Ecumenical Context.” Theology Digest 53, 1 (2006) 3-12.

AC-RC: Mixed Committee for Theological Dialogue between the

Catholic Church and the Assyrian Church of the East

INFORMATION

“Dialogue théologique entre 1’église catholique et 1’église assyrienne de
I’Orient.”” Proche-orient chrétien 56,3-4 (2006) 361f.

AC-RC: General

REFLECTION AND REACTIONS

Benedictus XVI. “Ad Suam Sanctitatem Mar Dinkha IV, Catholicum
Ecclesiae Assyriae Orientalis Patriarcham.” Acta apostolicae sedis 99,
8 (2007) 698-700.
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L ’Osservatore Romano, English ed. 40, 28/2002 (2007) 5.

B-L\ n: (1989-12) Final report
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sola fede, una sola chiesa: il desiderio di un solo battesimo: rapporto
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eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane,
2007, 1067-1112.

B-M-W \italy: (1995-09) Reciproco riconoscimento

TEXTS AND PAPERS

Sinodo delle chiese valdesi e metodiste & Unione cristiana evangelica
battista d’Italia. “Reciproco riconoscimento 2: ordinamento sinodale
valdese e ordinamento congregazionalista battista,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 959-999.

B-RC: (2006-12) Birmingham meeting

INFORMATION

Burigana, R. “Dialogo cattolici-battisti.” I Regno attualita 52, 2/1005
(2007) 52.

REFLECTION AND REACTIONS
Radano, J. A. “Tackling Tough Issues With Honesty, Prayer.”
L ’Osservatore Romano, English ed. 40, 11/1985 (2007) 7.

B-RC: (2007-12) Rome meeting

REFLECTION AND REACTIONS

Benedictus XVI. “Oneness, Respect, Gospel Fidelity.” L 'Osservatore
Romano, English ed. 40, 51-52/2024 (2007) 2.
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B-RC\ f: (1998) Reflections on baptism

TEXTS AND PAPERS

Comité mixte baptiste-catholique en France. “Il battesimo: convinzioni
battiste e cattoliche,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 557-563.

B-RC\ f: (2001) Lord’s Supper / Eucharist

TEXTS AND PAPERS
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oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 564-572.

B-RC\ usa (sb): (1999-09) Southern Baptist-Roman Catholic Conversa-
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TEXTS AND PAPERS
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rapporto,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum:
documenti del dialogo teologico interconfessionale (8): dialoghi locali
1995-2001. Bologna: Dehoniane, 2007, 1233-1239.

CEC: (2007-05) Churches in Dialogue Commission meeting - Volos,
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INFORMATION

Aubé-Elie, C. “Rencontre de Eglise en dialogue (KEK) et de Foi et
Constitution (COE).” Unité des chrétiens 148 (2007) 30f.

“Dialogue between Orthodox and Protestant is First Priority for Churches
in Dialogues Commission.” CEC-KEK Monitor 59 (2007) 6.

Repo, M. “Euroopan kirkkojen konferenssin dialogikomissio Kreikassa:
Volos, 18.-23.5.2007.” Reseptio 2 (2007) 85-90.

CEC-CCEE: Joint Committee of Conference of European Churches

and Council of European Episcopal Conferences

INFORMATION

“Il cammino ecumenico delle chiese europee.” Rivista Ecumenica 2, 4
(2007) 26t.

REFLECTION AND REACTIONS

Garcia Maestro, J. P. “El didlogo interreligioso en las asambleas ecuménica
europeas: balance y perspectivas.” Pastoral ecuménica 24, 72 (2007)
51-72.

CEC-CCEE: (1997) Second European Ecumenical Assembly - Graz

REFLECTION AND REACTIONS

Favaro, O. ““Riconciliazione dono di Dio e sorgente di vita nuova’:
seconda Assemblea Ecumenica Europea - Graz 23-29 giugno 1997.”
ECO: evangelici, cattolici, ortodossi 2/38 (2007) 9.

CEC-CCEE: (2001-04) Seventh European Ecumenical Encounter -

Strasbourg

TEXTS AND PAPERS

Conference of European Churches & Consilium Conferentiarum Episco-
palium Europae. “Charta Oecumenica: linee guida per la crescita della
collaborazione tra le chiese in Europa,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
541-553.

Conference of European Churches & Consilium Conferentiarum Episco-
palium Europae. “Lineas directrices para una colaboracion creciente
entre las iglesias en Europa.” Didlogo ecuménico 41, 130-131 (2007)
291-302.
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TEXTS AND PAPERS

Kasper, W. “La situacién ecuménica en Europa: perspectiva catolica.”
Didlogo ecuménico 41, 130-131 (2006) 193-203.

Késsmann, M. “La situacion ecuménica en Europa: perspectiva protestan-
te.”” Didlogo ecuménico 41, 130-131 (2006) 181-191.

Murphy-O’Connor, C. “Temas y objetivos de la tercera asamblea
ecuménica europea.” Didlogo ecuménico 41, 130-131 (2006) 205-209.

CEC-CCEE: (2007-02) Wittenberg meeting
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Brown, S. “Face up to Differences, European Church Leaders Told.”
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Réforme luthérienne.” ENI-Nouvelles cecuméniques internationales 2
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Brown, S. “Wittenberg: la crédibilité des Eglises européennes dépend de
leur efforts d unité.” ENI-Nouvelles cecuméniques internationales 2
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“EOV3-Begegnung in Wittenberg lédt zu einer Pilgerreise des Lichts’
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“Buropéische Okumenische Versammlung: Zwischenstation in der
Lutherstadt Wittenberg.” Herder Korrespondenz 61,4 (2007) 191.

Gill, T. “Pilgrims Bound for Sibiu: Regional Preparations for the EEA3.”
CEC-KEK Monitor 58 (2007) 5.

“KEK-CCEE: ROE3.” Irénikon 80, 1 (2007) 96-101.

Mallévre, M. “Wittenberg, sur la route de Sibiu.” Unité des chrétiens 146
(2007) 4.

“La réunion du ROE3 a Wittenberg invite a un ‘pélerinage de lumiére’.”
CEC-KEK Monitor 58 (2007) 1f.

Riedel-Schneider, M. “3. Europiische Okumenische Versammlung,
Vorkonferenz Wittenberg (15.-18.02.2007).” Gkumenische Rundschau
56,2 (2007) 252-256.

REFLECTION AND REACTIONS

Baus, M. “Der alte Schwung ist hin: Der steinige Weg zur dritten Européi-
schen Okumenischen Versammlung in Hermannstadt.” Zeitzeichen 8,4
(2007) 48f.

Bonaventura, T. “Insieme verso Sibiu: la tappa di Wittenberg.” ECO:
evangelici, cattolici, ortodossi 3/39 (2007) 4.

TEXTS AND PAPERS

“Una carta desde Wittemberg a los cristianos de Europa: ‘La luz de Cristo
ilumina a todos. Redescubrir el don de luz que el evangelio de Cristo
significa para Europa hoy’.” Didlogo ecuménico 41, 130-131 (2006)
303-305.

“Una lettera ai cristiani dell’Europa: ‘La luce di Cristo illumina tutti.
Riscoprire il dono della luce che il Vangelo di Cristo rappresenta per
I’Europa oggi’.” ECO: evangelici, cattolici, ortodossi 3/39 (2007) 20.

“Redescobrir el do de la llum que irradia I’evangeli de Crist aporta a
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I’Europa d’avui: carta als cristians d’Europa (Lutherstadt-Wittenberg,

18.02.07).” Oikumene 71 (2007) 4.

“Wittenberg: Ein Brief an die Christen Europas.” CEC-KEK Monitor 58
(2007) 4.

CEC-CCEE: (2007-09) Third European Ecumenical Assembly - Sibiu

INFORMATION

Affolderbach, M. “Forum 5: Religions.” CEC-KEK Monitor 60 (2007) 10.

“Assembly issues Message and Recommendations.” CEC-KEK Monitor
60 (2007) 15.

Aubé-Elie, C. “Genéve: en marche vers Sibiu.” Unité des chrétiens 146
(2007) 29.

“Bishop Chartres Seeks Common Christian Consciousness.” CEC-KEK
Monitor 60 (2007) 10.

Brown, S. “Bishop and Cardinal say Unity Efforts must Face Differences.”
ENI-Ecumenical News International 9 (2007) 37. = “Un évéque
protestant et un cardinal déclarent que les efforts d’unité doivent faire
face aux différences.” ENI-Nouvelles cecuméniques internationales 9
(2007) 16f.

Brown, S. “The City of Sibiu in Central Romania [...] is for a Few Days to
Become the Continent’s ‘Ecumenical Capital’ [...].” SEIA Newsletter on
the Eastern Churches and Ecumenism 144 (2007) 3f.

Brown, S. “Creation is in Danger, wams European Bishop.”
ENI-Ecumenical News International 9 (2007) 36f.=“La création est en
danger, met en garde une évéque européenne.” ENI-Nouvelles cecumeéni-
ques internationales 9 (2007) 19.

Brown, S. “Ecumenical Patriarch Bartholomeos: Dialogue is the Way.”
CEC-KEK Monitor 60 (2007) 5.

Brown, S. “Ecumenical Patriarch Bartholomew I, seen by Many of the
World’s Orthodox Christians as their Spiritual Leader, has Issued a
Warning [...] .’ SEIA Newsletter on the Eastern Churches and Ecume-
nism 144 (2007) 4.

Brown, S. “The Light of Christ and the Church: Unity Efforts Must Face
Differences.” CEC-KEK Monitor 60 (2007) 3.

Brown, S. “Romania’s Sibiu is Europe’s ecumenical capital for a week.”
ENI-Ecumenical News International 9 (2007) 31. =*“La ville roumaine
de Sibiu capitale cecuménique de I’Europe pendant une semaine.”
ENI-Nouvelles cecuméniques internationales 9 (2007) 16.

Brown, S. “A Senior Leader of the Russian Orthodox Church has said the
Major Churches in Europe need to Join Forces and Seek Allies from
Other Faiths to Ensure Society Upholds Traditional Ethical Values.”
SEIA Newsletter on the Eastern Churches and Ecumenism 144 (2007)
4.

“Forum 2: Spirituality.” CEC-KEK Monitor 60 (2007) 6.

“Forum 7: Creation.” CEC-KEK Monitor 60 (2007) 14.

Giordano, A. & Williams, C. “El proceso de la EEA3 y los encuentros
regionales/nacionales.” Didlogo ecuménico 41, 130-131 (2007)
275-281.

Glatz, C. “True Christian Dialogue Includes ‘Listening as Well as Speak-
ing.” Pope Benedict X VI said in a Message to an Ecumenical Meeting
of European Church Leaders.” SEIA Newsletter on the Eastern
Churches and Ecumenism 144 (2007) 4.

“III Rassemblement cecuménique européen a Sibiu.” Episkepsis 38, 679
(2007) 15-17.

Tonita, V. “Forum 1: Unity.” CEC-KEK Monitor 60 (2007) 5.

Jackson, D. “Forum 3: Witness.” CEC-KEK Monitor 60 (2007) 6.

“The Light of Christ and Europe: European Leaders hail Dialogue and
Cooperation.” CEC-KEK Monitor 60 (2007) 8.

Mallévre, M. “Sibiu: une espoir de renouvellement et d’unité en Europe!.”
Unité des chrétiens 148 (2007) 5.

Moller, U. “Forum 8: Justice.” CEC-KEK Monitor 60 (2007) 14.

Moritz, T. “Forum 6: Migration.” CEC-KEK Monitor 60 (2007) 11.

“Moscou: préparation du 3e Rassemblement cecuménique européen.”
SOP-Service orthodoxe de presse: mensuel 317 (2007) 2-4.
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Negro, L. M. “The Transforming Power of the Light of Christ: An
Account of the EEA3 in Sibiu.” CEC-KEK Monitor 60 (2007) 1f.

“Le patriarche cecuménique devrait intervenir lors du Rassemblement
ceccuménique européen de Sibiv.” ENI-Nouvelles cecuméniques
internationales 5 (2007) 16f.
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(2007) 31-39.

Florio, M. “L.’ Assemblea di Sibiu: il racconto di un testimone.” La Nuova
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‘ufficiale’.”” La Nuova Alleanza 112, 8 (2007) 33-39.

Conference of European Churches & Consilium Conferentiarum
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Episcopalium Europae. “Assembly Message: The Light of Christ Shines
upon All!” CEC-KEK Monitor 60 (2007) 16-18, 20.

Conference of European Churches & Consilium Conferentiarum
Episcopalium Europae. “Assembly Message: The Light of Christ Shines
upon All!” Doctrine and Life 57, 10 (2007) 52-58.

Conference of European Churches & Consilium Conferentiarum
Episcopalium Europae. “Botschaft der Dritten Europiischen Okume-
nischen Versammlung.” Okumenische Rundschau 56, 4 (2007)
555-559.

Conference of European Churches & Consilium Conferentiarum
Episcopalium Europae. “Il decalogo di Sibiu.” O Odigos 26, 3 (2007)
17.

Conference of European Churches & Consilium Conferentiarum
Episcopalium Europae. “Das Licht Christi scheint aufalle! Botschaft der
Dritten Européischen Okumenischen Versammlung (EOV3) in Sibiu
[...].” MD-Materialdienst des Konfessionskundlichen Instituts Bensheim
58,5 (2007) 97-99.

Conference of European Churches & Consilium Conferentiarum
Episcopalium Europae. “La luce di Cristo illumina tutti! Messaggio della
Terza Assemblea Ecumenica Europea.” Ecclesia Mater 45, 3 (2007)
149-153.

Conference of European Churches & Consilium Conferentiarum
Episcopalium Europae. “‘Lalumiéere du Christ illumine tous les humains:
message de I’Assemblée.” Unité des chrétiens 148 (2007) 7-9.

Conference of European Churches & Consilium Conferentiarum
Episcopalium Europae. “Manifest dels joves de la Il Assemblea
Ecuménica Europea (INAEE).” Oikumene 73 (2007) 1f.

Conference of European Churches & Consilium Conferentiarum
Episcopalium Europae. “Mensaje final: ‘jLa luz de Cristo ilumina a
todos!”.” Relaciones Interconfesionales 31, 80 (2007) 48-50.

Conference of European Churches & Consilium Conferentiarum
Episcopalium Europae. “Mensaje final de la Asamblea: [...]Jjla luz de
Cristo ilumina a todos!.” Pastoral ecuménica 24, 72 (2007) 83-88.

Conference of European Churches & Consilium Conferentiarum
Episcopalium Europae. “Il messaggio della terza assemblea ecumenica
europea: ‘La luce di Cristo illumina tutti’.” ECO: evangelici, cattolici,
ortodossi 5/41 (2007) 2f.

Conference of European Churches & Consilium Conferentiarum Episco-
palium Europae. “Messaggio dell’ Assemblea: La luce di Cristo illumina
tutti.” 71 Regno documenti 52, 17/1020 (2007) 582-584.

Conference of European Churches & Consilium Conferentiarum Episco-
palium Europae. “Messaggio finale della terza assemblea ecumenica
europea.” Una citta per il dialogo 81 (2007) 16-20.

Conference of European Churches & Consilium Conferentiarum Episco-
palium Europae. “Messaggio finale della terza assemblea ecumenica
europea.” Confronti 34, 11 (2007) 36f.

Huber, W. “Unita, spiritualita e testimonianza.” I/ Regno documenti 52,
17/1020 (2007) 579-582.

Kasper, W. “The Light of Christ and the Church.” Origins 37, 15 (2007)
234-237.

Kasper, W. “La luce di Cristo ¢ la Chiesa.” Ecclesia Mater 45, 3 (2007)
154-160.

Kasper, W. “Laluce di Cristo e la Chiesa.” Rivista Ecumenica 2,4 (2007)
12f.

Kasper, W. “La luce di Cristo e la Chiesa.” /I Regno documenti 52,
17/10120 (2007) 573-576.

Kirill, metr. Smolensk and Kaliningrad. “Difensori delle norme etiche
comuni.” I/ Regno documenti 52, 17/1020 (2007) 576-579.

D-RC: (2006-06) Rome meeting

INFORMATION

“Disciples-Catholic Dialogue.” Information Service 123/3-4 (2006) 114.
= “Commission internationale de dialogue entre les disciples du Christ
et I’église catholique.” Service d 'information 123/3-4 (2006) 132.
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D-U \ aus: Uniting Church in Australia and Churches of Christ in

Australia conversations

TEXTS AND PAPERS

“Il battesimo,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum. documenti del dialogo teologico interconfessionale (8). dialoghi
locali 1995-2001. Bologna: Dehoniane, 2007, 269-273.

“Il ministero,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum: documenti del dialogo teologico interconfessionale (8). dialoghi
locali 1995-2001. Bologna, Dehoniane, 2007, 274-279.

D-U \ usa: (1989) Ecumenical Partnership

TEXTS AND PAPERS

Christian Church (Disciples of Christ) & United Church of Christ.
“Associazione ecumenica: stabilire la piena comunione tra la Chiesa
cristiana (Discepoli di Cristo) e la Chiesa unita di Cristo,” in Cereti, G.
& Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 1468-1473.

DOMBES: Dialogues des Dombes

INFORMATION

Groupe des Dombes. “Communiqué Groupe des Dombes 2007.”
Chrétiens en marche 44, 96 (2007) 7.

REFLECTION AND REACTIONS
Lathuili¢re, P. “Groupe des Dombes: 70 ans.” Chrétiens en marche 44,96
(2007) 7.

DOMBES: (1996) Mary in the plan of God

REFLECTION AND REACTIONS

Puglisi, J. F. “Maria e I’accoglienza della vita nel documento di Dombes:
“Maria nel disegno di Dio e nella comunione dei santi”,” in Di Gest, A,
& Vidau, E., eds. La Madre del Dio vivo a servizio della vita: atti del 12.
Colloguio internazionale di mariologia, Santuario del Colle, Lenola
(Latina), 30 maggio - 1 giugno 2002. Biblioteca di Theotokos 12.
Roma: Edizioni AMI, 2005, 135-147.

TEXTS AND PAPERS

Groupe des Dombes. “Maria nel disegno di Dio e nella comunione dei
santi: nella storia e nella Scrittura. Controversia e conversione,” in Cereti,
G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 573-716.

E-RC\ usa: (1994-03) Christian mission in the third millennium

TEXTS AND PAPERS

“Lamissione cristiana nel terzo millennio: evangelicali e cattolici insieme,”
in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum. documenti
del dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 1240-1260.

E-RC\ usa: (1997-10) The gift of salvation

TEXTS AND PAPERS

“Il dono della salvezza,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 1261-1267.

E-RC \ usa: (2002) Your word is truth

TEXTS AND PAPERS

““Latua parola & verita’: un progetto di evangelicali e cattolici insieme,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 1268-1277.
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E-SDA: (2006-08) First official meeting - Prague

INFORMATION

Aubé-Elie, C. “Début de dialogue entre adventistes et évangéliques.” Unité
des chrétiens 145 (2007) 29.

“Premiére rencontre officielle des Adventistes et des Evangéliques.”
Episkepsis 37, 665 (2006) 12.

FO: (1982) Lima BEM Report

REFLECTION AND REACTIONS

Bianchi, L. Eucaristia ed ecumenismo: Pasqua di tutti i cristiani. Ecume-
nism. Bologna: Dehoniane, 2007.

Fleischmann-Bisten, W. “Konvergenzen mit Konsequenzen: 25 Jahre
Lima-Erklarungen.” MD-Materialdienst des Konfessionskundlichen
Instituts Bensheim 58,2 (2007) 34-36.

Frieling, R. “Zwischen Rezension und Rezeption: Wie gehen wir nach
“Lima” mit Konvergenzen um?”’ Catholica 61, 2 (2007) 98-113.

Gassmann, G. “25 Years of the Lima Document (BEM): A Unique
Document - An Extraordinary Process - A Promising Impact.” Centro
Pro Unione Bulletin 72 (2007) 2-10.

Radano, J. A. “Convergence, Challenges and the Future: 25th Anniversary
of the WCC’s ‘Baptism, Eucharist and Ministry’.” L Osservatore
Romano, English ed. 17/1991 (2007) 9.

Wainwright, G. “Any Advance on “BEM™? The Lima Text at
Twenty-Five.” Studia Liturgica 37, 1 (2007) 1-29.

Wainwright, G. “La dinamica del BEM e il problema delle tradizioni
canoniche,” in La relazione fra il Vescovo e la Chiesa locale: antiche e
nuove questioni in prospettiva ecumenica. simposio internazionale,
Roma, 1-3 dicembre 2005. Quademi di Studi Ecumenici 14. Venezia:
LS.E., 2007, 233-262.

Wainwright, G. “Episcopacy and the Reintegration of Ecclesial Unity,” in
Puglisi, J. F., ed. The Relation between the Bishop and the Local
Church: Old and New Questions in Ecumenical Perspective. [=The
Jurist 66 (2006) 1]. Washington, D.C.: Catholic University of America,
2006, 242-263.

FO: (1991) Confessing the One Faith - Dunblane

REFLECTION AND REACTIONS

Gennadios, metr. Sassima. “Creeds and Creedal Statements: Authority in
Church and Theology in Ecumenical Multilateral Discussions for
Christian Unity,” in Walter, P., Krdmer, K. & Augustin, G., eds. Kirche
in Okumenischer Perspektive: Kardinal Walter Kasper zum 70.
Geburtstag. Freiburg/Basel/Wien: Herder, 2003, 62-80.

L-M\ n: Conversations between the Church of Norway and the United

Methodist Church in Norway

TEXTS AND PAPERS

Methodist-Lutheran Bilateral Discussion Group. “Report from the
Conversations between Church of Norway and the United Methodist
Church in Norway.” http.//www.kirken.no/english/engelsk.cfim? artid=
5877.

L-M \ sf: (2002-12) Lutheran-Methodist Dialogue in Finland

REFLECTION AND REACTIONS

Repo, M. ““Kristuksesta osalliset’: luterilais-metodististen neuvottelujen
péitosasiakirja.” Reseptio 2 (2007) 76-78.

L~-M \ usa: (2005) Interim Eucharistic Sharing

REFLECTION AND REACTIONS

Jeske, R. L. “Confessing our Faith Together: A Review of the
ELCA-UMC Statement Towards Full Communion.” Ecumenical
Trends 36,4 (2007) 10-13.
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L-M \ usa (ind): (1991-1995) Dialogues on baptism

TEXTS AND PAPERS

Lutheran (ELCA) and United Methodist Dialogue Team. “Il battesimo,”
in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti
del dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 1488-1491.

L-M-R-RC: (2001-11) Consultation on Justification - Columbus, OH

REFLECTION AND REACTIONS

Scheele, P.-W. “Rechtfertigung - Heiligung - Gerechtigkeit: Der Beitrag
von Methodisten und Reformierten zur Rechtfertigungsbotschaft,” in
Walter, P., Krdmer, K. & Augustin, G., eds. Kirche in 6kumenischer
Perspektive: Kardinal Walter Kasper zum 70. Geburtstag. Frei-
burg/Basel/Wien: Herder, 2003, 390-404.

L-Mn: (2007-06) Strasbourg meeting

INFORMATION

“Commission in Discussion of Condemnation of Anabaptists and
Implications for Mennonite-Lutheran Relationships Today.” Courier22,
3(2007) 14.

L-Mo \ usa: (1996) Following our shepherd to full communion

TEXTS AND PAPERS

Evangelical Lutheran Church in America & Moravian Church in America.
“Seguire il nostro Pastore fino alla piena comunione: rapporto con
raccomandazioni,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 1492-1580.

L-O: General

REFLECTION AND REACTIONS

Briskina-Miiller, A. “*Apophatisch’ Okumenik? Oder: Warum wir uns
immer noch nicht verstehen...” Una Sancta 62, 1 (2007) 35-51.

L-O: (2006-11) 13th plenary - Bratislava

INFORMATION

Aubé-Elie, C. “Dialogue international luthéro-orthodoxe.” Unité des
chrétiens 146 (2007) 29.

“Bratislava: 13e session de la commission internationale de dialogue
théologique orthodoxe-luthérien.” SOP-Service orthodoxe de presse:
mensuel 314 (2007) 10f.

Lutheran-Orthodox Joint Commission. “Dialogo tra la Chiesa ortodossa e
la Federazione Luterana Mondiale.” ECO: evangelici, cattolici,
ortodossi 2/38 (2007) 4.

“Orthodoxes et autres chrétiens: luthériens.” Irénikon 79, 4 (2006)
574-576.

TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “Common Statement: The
Mystery of the Church: D. The Holy Eucharist in the Life of the
Church.” Reseptio 1 (2007) 66-70.

L-O: (2007-10) Preparatory committee meeting - Joensuu

INFORMATION

“Orthodox-Lutheran Dialogue.” SEI4 Newsletter on the Eastern Churches
and Ecumenism 145 (2007) 6.

L-O \ g-rus: Theological dialogue between the Evangelical Church in

Germany (EKD) and the Russian Orthodox Church

REFLECTION AND REACTIONS

Heller, D. “Verstehen und Nicht-Verstehen,Verstindnis und Unver-
sténdnis: Barrieren und Briicken im Dialog zwischen Protestanten und
Orthodoxen.” Una Sancta 62, 1 (2007) 19-34.
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L-O\ g-rus: (2005-04) Moscow meeting

TEXTS AND PAPERS

Heller, D., ed. Sechzig Jahre nach Kriegsende - Christliche Werte heute:
23. Begegnung im bilateralen theologischen Dialog zwischen der
Russischen Orthodoxen Kirche und der Evangelischen Kirche in
Deutschland (4. Begegnung nach dem Neubeginn in Bad Urach)
17.4.-22.4.2005 in Moskau und Sergiev Posad (Bad Urach IV).
Studienheft 32. Beiheft zur Okumenischen Rundschau 80. Frankfurt am
Main: Lembeck, 2007.

L-O\ sf: (2007) Joensuu meeting

INFORMATION

“Tiedonanto Suomen evankelis-luterilaisen kirkon ja Suomen ortodoksisen
kirkon valtuuskuntien valisistd kahdeksansista teologisista neuvotteluista
7.-8. helmikuuta 2007 Joensuussa.” Reseptio 1 (2007) 71-74.

L-O\ usa: (1998-11) Common statement on faith in the Holy Trinity

TEXTS AND PAPERS

“Dichiarazione di fede nella santa Trinita,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (8). dialoghi locali 1995-2001. Bologna, Dehoniane,
2007, 1581-1585.

L-O\ usa: (1999-07) Common response to Aleppo statement - Ligonier

meeting

TEXTS AND PAPERS

“Risposta comune alla Dichiarazione di Aleppo sulla data della Pa-
squa/Pascha,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum. documenti del dialogo teologico interconfessionale (8). dialoghi
locali 1995-2001. Bologna: Dehoniane, 2007, 1586-1588.

L-O-R \ f: (2006-11) Annual Orthodox-Protestant meeting -

Chétenay-Malabry

INFORMATION

Aubé-Elie, C. “Rencontre annuelle orthodoxes-protestants de France.”
Unité des chrétiens 146 (2007) 30.

“Paris: rencontre annuelle orthodoxes-protestants de France.” SOP-Service
orthodoxe de presse: mensuel 314 (2007) 9.

L-Pe: (2005-09) Lutheran-Pentecostal Conversations - Strasbourg

meeting

INFORMATION

“Communiqué: conversations between Pentecostals and Lutherans.”
Reseptio 1(2007) 63f.

TEXTS AND PAPERS
Appold, K. G. “How Do We Encounter Christ? A Lutheran Perspective.”
Reseptio 1 (2007) 34-47.

L-Pe: (2006-12) Lutheran-Pentecostal Conversations - Pasadena
meeting
INFORMATION

“Communiqué: Dialogue between Pentecostals and Lutherans.” Reseptio
1(2007) 65.

TEXTS AND PAPERS

Repo, M. “Encountering Christ in Proclamation: Lutheran-Pentecostal
Consultation, Pasadena, CA, December 9-13,2006.” Reseptio 1 (2007)
48-62.

L-R: (2007-08) Windhoeck meeting

INFORMATION

“Lutheran-Reformed Dialogue Group Agrees to Further Study on
Understanding of Church.” LWI-Lutheran World Information 9 (2007)
6.
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Lutheran-Reformed Joint Commission. “Communiqué.”
http://www.lutheranworld.org/LWF _Documents/Luth-Ref Communi
que-Aug 2007 .pdf.

L-R\ aus: (1983-03) Law and gospel

TEXTS AND PAPERS

“Legge ¢ vangelo,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 366-370.

L-R\ aus: (1983-12) Agreed statement on holy scripture

TEXTS AND PAPERS

“La sacra Scrittura,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 371-375.

L-R\ aus: (1984) Predestination and election of grace

TEXTS AND PAPERS

“Predestinazione ed elezione per grazia,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
376-378.

L-R\ aus: (1986) Statement on baptism

TEXTS AND PAPERS

“Il battesimo,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum: documenti del dialogo teologico interconfessionale (8). dialoghi
locali 1995-2001. Bologna: Dehoniane, 2007, 379-383.

L-R\ aus: (1990) Statement on the Lord’s Supper

TEXTS AND PAPERS

“La cena del Signore,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 384-391.

L-R \ usa: (1997-08) Formula of Agreement and full communion

approved

TEXTS AND PAPERS

Lutheran-Reformed Joint Coordinating Committee. “Formula di accordo
sull’ingresso nella piena comunione,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
1474-1487.

L-R-U\ eur: (1994-05) 4th Leuenberg plenary assembly - Vienna

REFLECTION AND REACTIONS

Birmelé, A. “Zur Ekklesiologie der Leuenberger Kirchengemeinschatft,”
in Walter, P., Krédmer, K. & Augustin, G., eds. Kirche in 6kumenischer
Perspektive: Kardinal Walter Kasper zum 70. Geburtstag. Frei-
burg/Basel/Wien: Herder, 2003, 46-61.

L-RC: General

INFORMATION

“Lutherans seek Communion Compromise.” The Tablet 261, 8690 (2007)
29.

REFLECTION AND REACTIONS

Evangelische Kirche von Kurhessen-Waldeck. Theologische Kammer.
“Dem Glauben auf den Grund gehen: Worliber mit der r6-
misch-katholischen Kirche Gespriachsbedarf besteht.” MD-Material-
dienst des Konfessionskundlichen Instituts Bensheim 58,3 (2007) 55-57.

Hoff, G. M. Okumenische Passagen - zwischen Identitcit und Differenz:
Fundamentaltheologische Uberlegungen zum Stand des Gesprichs
zwischen rémisch-katholischer und evangelisch-lutherischer Kirche.
Salzburger Theologische Studien 25. Innsbruck: Tyrolia-Verlag, 2005.
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Lazareth, W. H. “Christocentric Trinitarian Ecumenical Criteriology,” in
Walter, P., Krdmer, K. & Augustin, G., eds. Kirche in Gkumenischer
Perspektive: Kardinal Walter Kasper zum 70. Geburtstag. Frei-
burg/Basel/Wien: Herder, 2003, 340-353.

Schallenberg, P. “Gesetz oder Evangelium? Zu einigen vermuteten
Differenzen zwischen katholischer und evangelischer Ethik.” Catholica
61, 1(2007) 56-66.

L-RC: (1999-06) “Joint Declaration on the Doctrine of Justification”

final agreement

INFORMATION

Aubé-Elie, C. “Les méthodistes signent la Déclaration commune sur la
justification.” Unité des chrétiens 145 (2007) 29.

Wainwright, G. “World Methodist Council and the Joint Declaration on
the Doctrine of Justification.” Pro Ecclesia 16, 1 (2007) 71.

REFLECTION AND REACTIONS

Houtepen, A. “I dialoghi ecumenici: una rilettura comune della tradizione
giudaico-cristiana,” in Sgroi, P. & Giraldo, R., eds. Ecumenismo come
conversione: omaggio a Tecle Vetrali. Quaderni di Studi Ecumenici 15.
Venezia: I.S.E. “San Bernardino”, 2007, 271-286.

Loyer, K. M. “Justification and Mary: Exploring the Potential for Mutual
Affirmation and Amplification in Ecumenical Dialogue.” Ecumenical
Trends 36, 5 (2007) 1-9, 12.

Neuner, P. “Joseph Ratzingers Beitrag zur Gemeinsamen Erklérung zur
Rechtfertigungslehre.” Orthodoxes Forum 21, 1-2 (2007) 117-130.
Root, M. “Beyond the Joint Declaration on the Doctrine of Justification:
the Shape of Continuing Discussion on Justification,” in Walter, P.,
Krémer, K. & Augustin, G., eds. Kirche in okumenischer Perspektive:
Kardinal Walter Kasper zum 70. Geburtstag. Freiburg/Basel/Wien:

Herder, 2003, 354-367.

Scheele, P.-W. “Rechtfertigung - Heiligung - Gerechtigkeit: Der Beitrag
von Methodisten und Reformierten zur Rechtfertigungsbotschaft,” in
Walter, P., Kramer, K. & Augustin, G., eds. Kirche in Gkumenischer
Perspektive: Kardinal Walter Kasper zum 70. Geburtstag. Frei-
burg/Basel/Wien: Herder, 2003, 390-404.

Voigt, K. H. “Ein historischer 6kumenischer Schritt: Methodisten treten
der “Gemeinsamen Erklirung zur Rechtfertigung” bei.” Okumenische
Rundschau 56, 1 (2007) 117-120.

Wagner, H. “Der Dialogprozess zur “Gemeinsamen Erkldrung zur
Rechtfertigungslehre” und die weitere Diskussion in der ro-
misch-katholischen Kirche,” in Swarat, U., Oeldemann, J. & Heller, D.,
eds. Von Gott angenommen - in Christus verwandelt: die Recht-

fertigungslehre im multilateralen 6kumenischen Dialog. Beiheft zur
Okumenischen Rundschau 78. Frankfurt am Main: Lembeck, 2006,
57-65.

Weber, F. “Quantensprung fiir viele Kirchen: Was die Gemeinsame
Erklérung zur Rechtfertigungslehre gebracht hat.”” Zeitzeichen 8, 10
(2007) 20f.

Wendebourg, D. “Klarstellungen im Kleingedruckten: Die Gemeinsame
Erklarung zur Rechtfertigungslehre begriindete keinen Konsens.”
Zeitzeichen 8, 10 (2007) 22f.

Wicks, J. “Rechtfertigung in einem weiteren Horizont,” in Walter, P.,
Kramer, K. & Augustin, G., eds. Kirche in dkumenischer Perspektive:
Kardinal Walter Kasper zum 70. Geburtstag. Freiburg /Basel/Wien:
Herder, 2003, 368-389.

TEXTS AND PAPERS

World Methodist Council. “Methodist Statement of Association with the
Joint Declaration on the Doctrine on Justification.” Pro Ecclesia 16, 1
(2007) 8-13.

World Methodist Council. “Metodysci a wspolna deklaracja w sprawie
nauki o usprawiedliwienin.” Studia i dokumenty ekumeniczne 23,
1-2/60-61 (2007) 160-164.
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L-RC: (2006) Fourth series report

INFORMATION

Aubé-Elie, C. “Un document de la commission luthéro-catholique.” Unité
des chrétiens 148 (2007) 36.

REFLECTION AND REACTIONS

Tyorinoja, P. “Luterilais-katolinen asiakirja kirkon apostolisuudesta.”
Reseptio 2 (2007) 72-75.

Wenz, G. “Von Aposteln und apostolischer Nachfolge: Histo-
risch-kritische Notizen aus aktuellem Skumenischen Anlass.” Una
Sancta 62, 1 (2007) 52-72.

TEXTS AND PAPERS

Lutheran-Roman Catholic Commission on Unity. The apostolicity of the
Church: study document. Minneapolis, MN: Lutheran University Press,
2006.

L-RC\ aus: (1977) Baptism agreement

TEXTS AND PAPERS

“Il battesimo,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum: documenti del dialogo teologico interconfessionale (8): dialoghi
locali 1995-2001. Bologna: Dehoniane, 2007, 213-217.

L-RC\ aus: (1989) Ministry statement

TEXTS AND PAPERS

“Pastore ¢ sacerdote,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 218-249.

L-RC\ aus: (1998) Common statement on justification

TEXTS AND PAPERS

“La giustificazione,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 250-268.

L-RC\ g: (2000) Communio Sanctorum

REFLECTION AND REACTIONS

Beinert, W. “Heilige in 6kumenischer Sicht: Gemeinschaft der Christen
tiber den Tod hinaus.” Catholica 61,2 (2007) 114-132.

TEXTS AND PAPERS

Bilaterale Arbeitsgruppe der Deutschen Bischofskonferenz und der
Kirchenleitung der Vereinigten Evangelisch-Lutherischen Kirche
Deutschlands. “Communio Sanctorum: la chiesa come comunione dei
santi,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum:
documenti del dialogo teologico interconfessionale (8): dialoghi locali
1995-2001. Bologna: Dehoniane, 2007, 757-859.

L-RC\ usa: Lutheran-Roman Catholic Dialogue in the USA

REFLECTION AND REACTIONS

Hannah, J. R. “The Dialogues with Rome and Lutheran Identity.”
Lutheran Forum 41, 2 (2007) 32-36.

L-RC \ usa: (1970) IV-Eucharist and Ministry

REFLECTION AND REACTIONS

Persaud, W. D. “A Lutheran Reflection on ‘Eucharist and Ministry’.”
Currents in Theology and Mission 34, 1 (2007) 22-28.

L-RC\usa: (1990) VIII-Statement on the One Mediator, the Saints, and

Mary

REFLECTION AND REACTIONS

Gassmann, G. “I santi nella comprensione della chiesa luterana.” Studi
ecumenici 25, 1 (2007) 13-22.
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L-RC\ usa: (1995) IX-Statement on scripture and tradition

TEXTS AND PAPERS

“Scrittura e tradizione: luterani e cattolici in dialogo IX,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 1278-1318.

L-U\ aus: (1981) Statement on the word of God and the justification by

faith

TEXTS AND PAPERS

“La parola di Dio, giustificazione per fede,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum. documenti del dialogo teologico
interconfessionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane,
2007, 280-292.

L-U\ aus: (1982) Statement on law and gospel

TEXTS AND PAPERS

“Legge e vangelo,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 293-309.

L-U\ aus: (1984) Statement on baptism

TEXTS AND PAPERS

“Il battesimo,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum. documenti del dialogo teologico interconfessionale (8). dialoghi
locali 1995-2001. Bologna: Dehoniane, 2007, 310-313.

L-U \ aus: (1985) Statement on eucharist

TEXTS AND PAPERS

“L’eucaristia,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum. documenti del dialogo teologico interconfessionale (8): dialoghi
locali 1995-2001. Bologna: Dehoniane, 2007, 314-316.

L-U\ aus: (1986) Statement on ministry

TEXTS AND PAPERS

“Il ministero,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum: documenti del dialogo teologico interconfessionale (8): dialoghi
locali 1995-2001. Bologna: Dehoniane, 2007, 319-325.

L-U\ aus: (1987) Pastoral statement on marriage

TEXTS AND PAPERS

“Il matrimonio,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumeni-
cum: documenti del dialogo teologico interconfessionale (8). dialoghi
locali 1995-2001. Bologna: Dehoniane, 2007, 326-335.

L-U\ aus: (1988) Agreed statement on the Church

TEXTS AND PAPERS

“La chiesa: dichiarazione concordata,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum. documenti del dialogo teologico interconfes-
sionale (8).: dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
336-351.

L-U\ aus: (1990) One Christ in Church and World

TEXTS AND PAPERS

“Un solo Cristo nella chiesa e nel mondo,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane,
2007, 352-359.

L-U\ aus: (1999) Declaration of mutual recognition

TEXTS AND PAPERS

Uniting Church in Australia & Lutheran Church of Australia. “Declaration
of mutual recognition.” http://nat.uca.org.au/cunity/unitinglutheran
dialogue.htm.
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Uniting Church in Australia & Lutheran Church of Australia. “Dichiara-
zione di mutuo riconoscimento,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum. documenti del dialogo teologico interconfes-
sionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
360-366.

M-RC: Joint Commission between the Roman Catholic Church and the

World Methodist Council

REFLECTION AND REACTIONS

Bolen, D. “Working for a ‘Joint Living Out of the Gospel’: Catholic-
Methodist Relations.” L 'Osservatore Romano, English ed. 40, 10/1984
(2007) 11£.

Chapman, D. M. “Forty Years On: Catholic-Methodist Dialogue,
1967-2007.” Ecumenical Trends 36, 3 (2007) 5-10.

Wainwright, G. ““Can two Walk Together Except they be Agreed?’
Progress between Methodists and Catholics on the Way of Unity,” in
Walter, P., Krdmer, K. & Augustin, G., eds. Kirche in kumenischer
Perspektive: Kardinal Walter Kasper zum 70. Geburtstag. Freiburg
/Basel/Wien: Herder, 2003, 275-289.

M-RC: General

REFLECTION AND REACTIONS

Kantyka, P. “Swietosc kosciota i swietosc chrze$cijanina w doktrynie
metodystycznej i dialogu katoliczko-metodystycznym.” Studia Oecum-
enica 6 (2006) 99-108.

Kingston, G. “Methodist/Roman Catholic Relations Strengthening Each
Other’s Hand in God.” Centro Pro Unione Bulletin 71 (2007) 14-23.

M-RC: (2006) Eighth Report

REFLECTION AND REACTIONS

Carter, D. “The Grace Given You in Christ: Some Reflections.” Ecumeni-
cal Trends 36, 2 (2006) 6-12.

Ford, J. T. “Reflections on ‘The Grace given You in Christ: Catholics and
Methodists Reflect Further on the Church’.” Information Service
123/3-4 (2006) 154-163.=“Catholiques et méthodistes poursuivent leur
réflexion sur 1’église: la grace qui vous est donnée en Christ.” Service
d’information 123/3-4 (2006) 175-186.

TEXTS AND PAPERS

Joint Commission for Dialogue Between the Roman Catholic Church and
the World Methodist Council. “The Grace Given You in Christ:
Catholics and Methodists Reflect Further on the Church.” Information
Service 123/3-4 (2006) 120-153. = “La grace qui vous est donnée en
Christ: catholiques et méthodistes poursuivent leur réflexion sur
I’église.” Service d 'information 123/3-4 (2006) 138-174.

M-RC \ usa: Dialogue between the Roman Catholic Church and the

United Methodist Church in the USA

REFLECTION AND REACTIONS

Skylstad, W. S. “Our Common Reconciling Ministry.” Ecumenical Trends
36, 11 (2007) 6-9.

M-RC \ usa: (2001) Thirty Years of Mission and Witness

TEXTS AND PAPERS

United States Catholic Conference & United Methodist Church. General
Commission on Christian unity and interreligious concerns. “Trent’anni
di missione e testimonianza,” in Cereti, G. & Puglisi, J. F., eds. Enchiri-
dion oecumenicum. documenti del dialogo teologico interconfessionale
(8): dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 1319-1353.

M-RC \ usa: (2005) The Church in Each Place and All Places

TEXTS AND PAPERS

“Through Divine Love: the Church in Each Place and All Places.”
http://www.uscch.org/seia/final UMC-RCS-13masterintro.pdf.
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M-RC-W \ italy: (1997-06) Methodist-Waldensian-Catholic mixed

marriage agreement

TEXTS AND PAPERS

Conferenza Episcopale Italiana & Sinodo delle chiese valdesi e metodiste
in Italia. “Perun indirizzo pastorale dei matrimoni misti: testo comune,”
in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti
del dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 1000-1023.

M-RC-W \italy: (2000) Mixed marriage agreement

TEXTS AND PAPERS

Conferenza Episcopale Italiana & Sinodo delle chiese valdesi e metodiste
in Italia. “Perun indirizzo pastorale dei matrimoni misti: testo applicativo
del Testo comune,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 1024-1048.

MECC-WCC: (1997-03) Aleppo ecumenical meeting

TEXTS AND PAPERS

Faith and Order Commission & Middle East Council of Churches. “Verso
una data comune per la Pasqua: dichiarazione di Aleppo,” in Cereti, G.
& Puglisi, J. F., eds. Enchiridion oecumenicum. documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 1051-1063.

Mn-RC: Mennonite-Catholic relations

REFLECTION AND REACTIONS

Bergen, J. M. “Problem or Promise? Confessional Martyrs and Menno-
nite-Roman Catholic Relations.” Journal of Ecumenical Studies 41, 3-4
(2004) 367-388.

Mn-RC: (2004) Report of the Mennonite-Catholic International

Dialogue

REFLECTION AND REACTIONS

Blough, N. “La question des martyrs anabaptistes dans le dialogue bilatéral
catholique-mennonite (1998-2003).” Unité des chrétiens 146 (2007) 17.

Mn-RC\latin america: (2007-08) Mennonite-Catholic Dialogue in Latin

America first meeting - Bogota

INFORMATION

“Colombia Dialogue First for Catholics and Mennonites in Latin Amer-
ica.” Courier 22,4 (2007) 11.

0-0C: (1996) Consultation on place of women in the Church - Levadia

and Konstancin

TEXTS AND PAPERS

“La donna nella chiesa ¢ 1’ordinazione delle donne come problema
ecumenico: riflessioni comuni,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum. documenti del dialogo teologico interconfes-
sionale (8).: dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
916-921.

0-00: General

REFLECTION AND REACTIONS

Ferencz, N. “Bishop and Eucharist as Criteria for Ecumenical Dialogue.”
St. Vladimir’s Theological Quarterly 51, 1 (2007) 5-21.

0-00: (2005-03) Interorthodox Commission for the Dialogue -

Chambésy

INFORMATION

“A Meeting of Representatives of the Local Orthodox Churches was held
in Chambésy, Switzerland, on 10-13 March 2004, to Discuss Prospects
of Pan-Orthodox Dialogue with the Oriental Orthodox Churches.”
Eastern Churches Journal 12,1 (2005) 177f.
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0-00 \ rus-armenia: Theological Dialogue between the Russian

Orthodox Church and the Armenian Apostolic Church

INFORMATION

Moscow Patriarchate & Armenian Apostolic Church. “Comunicato,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 1147-1149.

O-R: Orthodox-Reformed International Dialogue

TEXTS AND PAPERS

“Orthodox-Reformed International Dialogue: Convergences on the
Doctrine of the Church (1996-2005).” Reformed World 57, 1 (2007)
86-101.

O-R: (2007-10) Eschatology - Demetrias, Greece

INFORMATION

“Réunion de la Commission mixte du dialogue théologique entre I’Eglise
orthodoxe et le Conseil mondial des Eglises réformées.” Episkepsis 38,
679 (2007) 171.

O-RC: Joint International Commission for Theological Dialogue
between the Roman Catholic Church and the Orthodox Church
REFLECTION AND REACTIONS

Bouwen, F. “A New Phase in Catholic-Orthodox Dialogue.” Theology
Digest 53, 1 (2006) 37-40.

Lanne, E. “Anamnesi ¢ valutazione del lavoro compiuto dalla commissio-
ne mista cattolica-ortodossa.” Nicolaus 33, 2 (2007) 69-80.

Martzelos, G. “Axiologese kai prooptikes tou theologikou dialogou tes
orthodoxou me te romaiokatholike ekklesia es epopseos orthodoxou.”
Nicolaus 33,2 (2006) 81-106.

Martzelos, G. “Der theologische Dialog zwischen der Orthodoxen und der
Romisch-katholischen Kirche: Chronik - Bewertung - Aussichten.”
Orthodoxes Forum 21, 1-2 (2007) 189-212.

Roberson, R. G. “De Patmos a Belgrade: un itinéraire du dialogue
international entre 1'Eglise catholique et I'Eglise orthodoxe.” Istina 51,
4 (2006) 346-353.

O-RC: General

INFORMATION

“Catholic-Orthodox ties Healing, says Cardinal.” Associated Christian
Press Bulletin 450 (2007) 171.

Ruh, U. “Anschub: Der katholisch-orthodoxe Dialog gewinnt wieder an
Fahrt.” Herder Korrespondenz 61, 1 (2007) 5.

REFLECTION AND REACTIONS

Bartholomaios 1. “Ansprache seiner Heiligkeit des Okumenischen
Patriarchen Bartholomaios 1. anldsslich der Verleihung des Kardi-
nal-Kénig-Preises 2007 im Dom zu St.Stephan in Wien am 13. Mérz
2007.” Der christliche Osten 62, 34 (2007) 185-189.

Basioudis, G. “Papst Johannes Paul II. und die Bezichungen zwischen der
Orthodoxen und der Rémisch-katholischen Kirche vor, warhend und
nach seinem Pontifikat.”” Orthodoxes Forum 21, 1-2 (2007) 15-25.

Bianchi, L. Eucaristia ed ecumenismo: Pasqua di tutti i cristiani. Ecume-
nismo. Bologna: EDB, 2007.

Bruni, G. “L’ecclesiologia di comunione: via dell’ecumenismo.” Nicolaus
33,2 (2006) 51-68.

“The Catholic Churches.” Eastern Churches Journal 11, 2 (2004)
252-256.

Florio, M. “La questione dell’uniatismo: verso 1’ Assemblea ecumenica di
Sibiu (1).” La Nuova Alleanza 112, 2 (2007) 12-20.

Legrand, H.-M. “L’ecclésiologie eucharistique dans le dialogue actuel
entre I’Eglise catholique et ’Eglise orthodoxe: convergences atteintes et
progres encore souhaitables.” Istina 51, 4 (2006) 354-374.

“The Monks of Mount Athos Comment on Orthodox-Catholic Relations.”
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SEIA Newsletter on the Eastern Churches and Ecumenism 136 (2007)
If.

Roberson, R. G. “Catholic-Orthodox Relations: A Brief History and
Recent Developments.” Ecumenical Trends 36,4 (2007) 1-7, 9.

Salachas, D. “Il ministero del vescovo di Roma tra dottrina ed esercizio alla
luce del diritto canonico in vigore nella chiesa cattolica (CIC e CCEO).”
Nicolaus 34,2 (2007) 77-108.

Wyrwoll, N. ““Die Kirche selbst ist Okumene’: Prélat Wyrwoll zum Stand
der Okumene zwischen katholischer Kirche und der Orthodoxie.” Der
christliche Osten 62, 3-4 (2007) 190-193.

O-RC: (1982-07) 2nd plenary meeting: Statement on Church and

Eucharist - Munich

REFLECTION AND REACTIONS

Florio, M. “Trinita, Chiesa ed Eucaristia: verso 1’ Assemblea ecumenica di
Sibiu (2).” La Nuova Alleanza 112, 4 (2007) 12-18.

O-RC: (1994) Uniatism document (Balamand) responses

TEXTS AND PAPERS

Orthodox/Roman Catholic Consultation in the United States of America.
“Risposta al Documento di Balamand,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (8).: dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
1356-1363.

O-RC: (1997-01) Chevetogne “appel”

TEXTS AND PAPERS

“Appello per la continuazione del dialogo tra la Chiesa cattolica romana e
la Chiesa ortodossa,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 409-413.

O-RC: (2004-06) Annual June 29 Rome visit

TEXTS AND PAPERS

Joannes Paulus I1 & Bartholomaios I.”Common Declaration of Pope John
Paul IT and Ecumenical Patriarch Bartholomew I of Constantinople.”
Eastern Churches Journal 11, 2 (2004) 57-60.

O-RC: (2004-06) Orthodox-Catholic Working Group Sankt Ireniius

first meeting - Paderborn

INFORMATION

“Chronicle of the Eastern Churches: Ecumenical Dialogue.” Eastern
Churches Journal 11,2 (2004) 100f.

O-RC: (2006-09) Belgrade meeting

INFORMATION

Bouwen, F. “Belgrade 2006: IXe session pléni¢re de la Commission mixte
internationale pour le dialogue théologique entre I"Eglise catholique et
I"Eglise orthodoxe.” Proche-orient chrétien 56, 3-4 (2006) 277-289.

“Comissio mixta internacional ortodoxo-catolica.” Oikumene 71 (2007) 5£.

“Le comité de rédaction de la commission mixte internationale pour le
dialogue théologique entre 1"Eglise catholique et I’Eglise orthodoxe.”
SOP-Service orthodoxe de presse: mensuel 317 (2007) 14f.

Joint International Commission for Theological Dialogue between the
Catholic Church and the Orthodox Church. “Communiqué.” Orthodo-
xes Forum 21, 1-2 (2007) 275-277.

Joint International Commission for Theological Dialogue between the
Catholic Church and the Orthodox Church. “Communiqué de la
Commission mixte internationale pour le dialogue théologique entre
I’Eglise orthodoxe et I’Eglise catholique romaine.” Episkepsis 37, 668
(2006) 19-21.

Joint International Commission for Theological Dialogue between the
Catholic Church and the Orthodox Church. “Communiqué de la IXe
Assemblée pléniére de la Commission mixte internationale pour le
dialogue théologique entre I’ Eglise catholique et I"Eglise orthodoxe dans
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son ensemble.” Istina 51, 4 (2006) 413-415.
“Progres des relations entre catholiques et orthodoxes.” Unité des chrétiens
145 (2007) 6.

REFLECTION AND REACTIONS

Fortino, E. F. “Commissione mista per il dialogo fra cattolici ¢ ortodossi:
IX sessione plenaria, Belgrado 13-18 settembre 2006.” ECO: evangelici,
cattolici, ortodossi 2/38 (2007) 5.

Fortino, E. F. “Le dialogue théologique entre catholiques et orthodoxes.”
Istina 51, 4 (2006) 339-345.

Gahbauer, F. R. “Ehrenprimat in der Orthodoxie: Das Dialogtreffen in
Belgrad - Eine romisch-katholische Stellungnahme.” Der christliche
Osten 62, 1 (2007) 16-18.

“Le patriarche de Constantinople n’est pas un pape.” Chrétiens en marche
44,93 (2007) 3.

Salachas, D. “Riconfermata la volonta della chiesa cattolica e della chiesa
ortodossa di proseguire il dialogo teologico.” Studi ecumenici 25, 1
(2007) 101-125.

Vall Vilardell, H. “Il lungo cammino del dialogo tra la Chiesa Cattolica e
la Chiesa Ortodossa (Belgrado 2006).”” O Odigos 26, 1 (2007) 7-14.

O-RC: (2006-11) Annual November 30 Istanbul visit

REFLECTION AND REACTIONS

Gabrielli, D. “Mano tesa all’islam a Istanbul ... verso Mosca.” Confronti
34,1(2007) 19-22.

Gallaro, G. D. “Il cammino verso la piena comunione.” O Odigos 26, 1
(2007) 29f.

Kopp, M. “Briickenbau zwischen Orient und Okzident: Der Besuch
Benedikts XVI. in der Tiirkei.” Herder Korrespondenz 61, 1 (2007)
11-14.

Miigge, M. “Papst Benedikt XVI. in der Tiirkei: Benedikt XVI. und
Bartholomaios I. aufden Spuren ihrer Vorgénger.” Der christliche Osten
62, 1(2007) 4-6.

TEXTS AND PAPERS

Benedictus XVI & Bartholomaios 1. “Catholiques et autres chrétiens:
orthodoxes.” Irénikon 79, 4 (2006) 556-560.

Benedictus XVI & Bartholomaios I. “Common Declaration.” Information
Service 123/3-4 (2006) 80f. = “Déclaration commune.” Service
d’information 123/3-4 (2006) 89-91.

Benedictus XVI & Bartholomaios I. “Common Declaration.” Ecumenical
Trends 36,4 (2007) 8f.

Benedictus XVI & Bartholomaios 1. “Common Declaration.” Doctrine
and Life 57,1 (2007) 60-64.

Benedictus XVI & Bartholomaios 1. “Declaracion comun del papa
Benedicto XVI y del patriarca ecuménico Bartolomé 1.” Didlogo
ecuménico 41, 130-131 (2006) 336-340.

Benedictus XVI & Bartholomaios I. “Déclaration commune du Pape
Benoit X VI et du Patriarche cecuménique Bartholomaios 1.”” Episkepsis
37, 668 (2006) 15-18.

Benedictus XVI & Bartholomaios 1. “Declarationes communes: Inter
Beatissimum Patrem Benedictus X V1 et Patriarcham Bartholomaeum 1.”
Acta apostolicae sedis 98, 12 (2006) 921-924.

Benedictus XVI & Bartholomaios I. “Dichiarazione comune tra il Santo
Padre Benedetto X VI e il Patriarca Bartolomeo 1.” ECO: evangelici,
cattolici, ortodossi 2/38 (2007) 3f.

Benedictus XVI & Bartholomaios I. “Gemeinsame Erklarung von Papst
Benedikt X V1. und Patriarch Bartholomaios 1..”” Orthodoxes Forum 21,
1-2 (2007) 278-281.

Benedictus XVI & Bartholomaios I. “Gemeinsame Erklarung von Papst
Benedikt XVI. und Patriarch Bartholomaios I..”” Una Sancta 62,1 (2007)
84-86.

Benedictus XVI & Bartholomaios I. “Gemeinsame Erkldrung von
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Patriarch Bartholomaios 1. und Papst Benedikt XV1..” Der christliche
Osten 62,1 (2007) 7-10.

Benedictus XVI & Bartholomaios 1. “Pour une annonce renouvelée et
puissante de I’Evangile: déclaration commune de Benoit XVI et
Bartholomeos ler.” La Documentation catholique 89, 2371 (2007)
24-26.

Benedictus XVI & Bartholomaios I. “Rome - Constantinople.” Chrétiens
en marche 44,93 (2007) 4.

O-RC: (2006-12) Orthodox-Catholic Working Group Sankt Irensius 3rd

meeting - Chevetogne

INFORMATION

Aubé-Elie, C. “Le Groupe Saint-Irénée réfléchit a la primauté.” Unité des
chrétiens 146 (2007) 31f.

“Catholiques et autres chrétiens: orthodoxes.” Irénikon 79, 4 (2007)
560-562.

“Gemeinsamer orthodox-katholischer Arbeitskreis St. Irendus tagte in
Chevetogne.” Der christliche Osten 62, 1 (2007) 65f.

Groupe de travail orthodoxe-catholique Saint-Irénée. “Communiqué du
Groupe de travail orthodoxe-catholique Saint-Irénée: rencontre de
Chevetogne 2006.” Istina 51, 4 (2006) 416-418.

“Namur: session du groupe Saint-Irénée sur la primauté.” SOP-Service
orthodoxe de presse: mensuel 314 (2007) 71.

O-RC: (2007-03) Rome meeting

INFORMATION

“Catholiques et autres chrétiens: orthodoxes.” Irénikon 80, 1 (2007) 71.

“Il comitato di redazione della Commissione internazionale mista
cattolico-ortodossa [...].” O Odigos 26,2 (2007) 29.

O-RC: (2007-06) Annual June 29 Rome visit

INFORMATION

Aubé-Elie, C. “Benoit XVI: I'unité exige des sacrifices.” Unité des
chrétiens 148 (2007) 34.

REFLECTION AND REACTIONS

Benedictus XVI. “May St Paul, the Great Unity Builder, Help Us.”
L ’Osservatore Romano, English ed. 40, 29/2003 (2007) 10.

Emmanuel metr. France. “Profound Papal Impact: Metropolitan Emman-
uel hails the Pope’s Visit to the Church of Constantinople.”
L ’Osservatore Romano, English ed. 40,29/2003 (2007) 10f.

O-RC: (2007-10) Ravenna meeting

INFORMATION

Aubé-Elie, C. “Mgr Hilarion (Alfeyev) et la primauté.” Unité des chrétiens
148 (2007) 31.

“Catholics and Orthodox have Agreed that when the Church was Undi-
vided the Bishop of Rome, 1. e. the Pope, was the First of the Patriarchs
[...].” SEIA Newsletter on the Eastern Churches and Ecumenism 146
(2007) 1f.

“El didlogo entre las Iglesias Catolica y Ortodoxa.” Relaciones Interconfe-
sionales 31, 80 (2007) 56.

“Diethnes mikte epitrope epi tou theologikou dialogou metaxu orthodoxou
kai r/katholikes ekklesias.” Ekklesia 10 (2007) 856f.

Kishkovsky, S. “Russian Church pulls out of Catholic-Orthodox Talks.”
ENI-Ecumenical News International 10 (2007) 27.

Luxmoore, J. “Orthodox Divisions over Catholic Dialogue.” The Tablet
261, 8718 (2007) 33.

“Made Public Today (November 15) was the Final Document of the
Plenary Assembly of the Joint International Commission for Theological
Dialogue between the Catholic Church and the Orthodox Church.” SEI4
Newsletter on the Eastern Churches and Ecumenism 146 (2007) 1.

“Primacy Focus of Catholic-Orthodox Dialogue.” The Orthodox Church
43,5 (2007) 29.

Bulletin / Centro Pro Unione 39



“Ravenna: Dialogue between Catholics and Orthodox.” Associated
Christian Press Bulletin 454 (2007) 32.

“Ravenne: 10e session internationale du dialogue théologique catho-
lique-orthodoxe.” SOP-Service orthodoxe de presse: mensuel 322
(2007) 8f.

Sandri, L. & Brown, S. “Catholic-Orthodox Statement a ‘First Step’ to
Agreement.” ENI-Ecumenical News International 12 (2007) 27.

“The Tenth Plenary Assembly of the Joint International Commission for
Dialogue between the Catholic Church and the Orthodox Church.” SEIA
Newsletter on the Eastern Churches and Ecumenism 145 (2007) 1-3.

“Vatican.” SOP-Service orthodoxe de presse: mensuel 318 (2007) 11.

REFLECTION AND REACTIONS

Gabrielli, D. ““Sante Alleanze’ e/o dissidi fra le tre Rome.” Confronti 34,
11 (2007) 4.

Gilson, G. “For a Thousand Years, the Issue of Papal Primacy has been
One of the Key Issues Dividing Christendom’s Latin West and Orthodox
East.” SEIA Newsletter on the Eastern Churches and Ecumenism 146
(2007) 2f.

Hilarion, bp. Vienna and Austria. “|...] Bishop Hilarion of Vienna and
Austria Discussed the Issues who was Responsible for the Derailed
Meeting in Ravenna [...].” SEIA Newsletter on the Eastern Churches
and Ecumenism 145 (2007) 4.

Hilarion, bp. Vienna and Austria & Moynihan, R. “Dr. Robert Moynihan
of ‘Inside the Vatican’ Published the Following Interview with Bishop
Hilarion on October 21.” SEIA Newsletter on the Eastern Churches and
Ecumenism 145 (2007) 3f.

Kishkovsky, L. “Primacy Theme of Catholic-Orthodox Dialogue.” The
Orthodox Church 43, 5 (2007) 4.

Lorusso, L. “Ravenna e la questione estone.” O Odigos 26,4 (2007) 4-13.

“The Russian Orthodox Church’s Representative of the under the
European Institutions, Bishop Hilarion of Vienna and Austria, Considers
the Final Document of the 10th Meeting of the Joint Orthodox-Catholic
Commission in Ravenna [...].” SEIA Newsletter on the Eastern Churches
and Ecumenism 146 (2007) 3.

Salachas, D. “Conciliarita e sinodalita per affrontare il problema del
primato.” I/ Regno attualita 52, 20/1023 (2007) 664-666.

Salachas, D. “The Final Document from the Ravenna Session of the
Mixed Commission for Dialogue between Catholics and Orthodox
Represents a ‘Solid Base for Future Dialogue’.” SEIA Newsletter on the
Eastern Churches and Ecumenism 145 (2007) 4f.

Sciamplicotti, R. “Vescovo Alfeyev: il patriarca di Costantinopoli non ¢ il
‘papa dell’Est’.” ltalia ortodossa 31, 3-4 (2007) 34f.

Selvini, M. “A Ravenna ortodossi e cattolici: ‘il papa ¢ il primo patriar-
ca’!!: vero o falso?” ltalia ortodossa 31, 3-4 (2007) 14-33.

TEXTS AND PAPERS

Joint International Commission for Theological Dialogue between the
Catholic Church and the Orthodox Church. “Le conseguenze ecclesiolo-
giche e canoniche della natura sacramentale della Chiesa: comunione
ecclesiale, conciliarita e autorita.” O Odigos 26,4 (2007) 14-20.

Joint International Commission for Theological Dialogue between the
Catholic Church and the Orthodox Church. “Conséquences ecclésiologi-
ques et canoniques de la nature sacramentelle de I’Eglise: communion
ecclésiale, conciliarité et autorité.” La Documentation catholique 89,
22/2392 (2007) 1117-1125.

Joint International Commission for Theological Dialogue between the
Catholic Church and the Orthodox Church. “Il ‘Documento di Raven-
na’.”” Il Regno attualita 52,20/1023 (2007) 665f.

Joint International Commission for Theological Dialogue between the
Catholic Church and the Orthodox Church. “Il documento di Ravenna.”
1l Regno documenti 52, 21/1024 (2007) 708-714.

Joint International Commission for Theological Dialogue between the
Catholic Church and the Orthodox Church. “Ecclesial Communion,
Conciliarity and Authority.” Origins 37, 24 (2007) 382-387.
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O-RC: (2007-11) Annual November 30 Istanbul visit

TEXTS AND PAPERS

Bartholomaios 1. “This is the Speech Delivered by the Ecumenical
Patriarch to Greet the Delegation from the Church of Rome at the
Phanar on November 30.” SEIA Newsletter on the Eastern Churches
and Ecumenism 146 (2007) 4f.

Benedictus XVI. ““Hold True to what We have Attained’: Message to H.
H. Bartholomaios I for the Feast of St. Andrew.” L Osservatore
Romano, English ed. 40, 49/2022 (2007) 3.

Benedictus XVI. “This is the Full Text of the Message from Pope Benedict
XVl that was Presented to the Ecumenical Patriarch on the Occasion of
the Feast of St. Andrew.” SEIA Newsletter on the Eastern Churches and
Ecumenism 146 (2007) 4.

O-RC: (2007-11) Orthodox-Catholic Working Group Sankt Irenéius 4th

meeting - Velika Plana, Serbia

INFORMATION

“La 4e session du groupe de travail théologique catholique-orthodoxe
Saint-Irénée.” SOP-Service orthodoxe de presse: mensuel 323 (2007)
22f.

“The Saint Irenaeus Joint Orthodox-Catholic Working Group met from 31
October to 4 November 2007 in Serbia for its Fourth Session [....].” SEI4
Newsletter on the Eastern Churches and Ecumenism 146 (2007) 6f.

O-RC\ cyprus: Relations between the Orthodox Church of Cyprus and

the Roman Catholic Church

INFORMATION

Aubé-Elie, C. “Benoit XVI et Chrysostome II de Chypre: soutien a la
commission théologique.” Unité des chrétiens 148 (2007) 32.

TEXTS AND PAPERS

Benedictus XVI & Chrysostomos II, abp. of Nea Justiniana and all
Cyprus. “Common Declaration: ‘Full of Hope for the Future!’.”
L Osservatore Romano, English ed. 40, 27/2001 (2007) 6f.

Benedictus XVI & Chrysostomos 11, abp. of Nea Justiniana and all
Cyprus. “Common Declaration of Pope and Chrysostomos I1.”” Associ-
ated Christian Press Bulletin 453 (2007) 7-9.

Benedictus XVI & Chrysostomos II, abp. of Nea Justiniana and all
Cyprus. “Declaracion comin.” Relaciones Interconfesionales 31, 79
(2007) 25-27.

Benedictus XVI & Chrysostomos II, abp. of Nea Justiniana and all
Cyprus. “Declaratio communis inter Summum Pontificem Benedictum
XVIet Chrysostomum II, Archiepiscopum Novae [ustinianae totiusque
Cypri.” Acta apostolicae sedis 99, 7 (2007) 591-594.

Benedictus XVI & Chrysostomos II, abp. of Nea Justiniana and all
Cyprus. “Déclaration commune.” La Documentation catholique 89,
2389 (2007) 942f.

Benedictus XVI & Chrysostomos II, abp. of Nea Justiniana and all
Cyprus. “Dichiarazione comune di Sua Santita Benedetto XVI e Sua
Beatitudine Chrysostomos I1.” O Odligos 26, 2 (2007) 17£.

O-RC\ g: Orthodox-Roman Catholic Joint Commission in Germany

REFLECTION AND REACTIONS

Prokschi, R. “Sakramente im orthodox-katholischen Dialog: Uberlegungen
zu den Dokumenten der orthodox-katholischen Dialogkommission in
Deutschland iiber das Sakramentenverstindnis und die pastorale Praxis.”
Catholica 61, 2 (2007) 133-146.

O-RC\ g: (1989) Eucharist

TEXTS AND PAPERS

Gemeinsame Kommission der Griechisch-Orthodoxen Metropolie von
Deutschland und der Deutschen Bischofskonferenz. “L’eucaristia
dell’unica chiesa: tradizione liturgica e comunione ecclesiale,” in Cereti,
G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
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dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.

Bologna: Dehoniane, 2007, 860-882.

Gemeinsame Kommission der Griechisch-Orthodoxen Metropolie von
Deutschland und der Rémisch-Katholischen Kirche in Deutschland.
“Die Eucharistie der einen Kirche: liturgische Uberlieferung und
kirchliche Gemeinschaft (1989).” Der christliche Osten 62, 34 (2007)
152-167.

O-RC\ g: (1993) Mixed marriages

TEXTS AND PAPERS

Gemeinsame Kommission der Griechisch-Orthodoxen Metropolie von
Deutschland und der Romisch-Katholischen Kirche in Deutschland.
“Ehen zwischen orthodoxen und katholischen Christen (1993).” Der
christliche Osten 62, 6 (2007) 316-322.

Gemeinsame Kommission der Griechisch-Orthodoxen Metropolie von
Deutschland und der Romisch-Katholischen Kirche in Deutschland.
“Matrimoni fra cristiani ortodossi e cattolici: sussidio,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 901-909.

O-RC\g: (1997) Sacraments of initiation (Baptism mutual recognition)

-Bonn

TEXTS AND PAPERS

Gemeinsame Kommission der Griechisch-Orthodoxen Metropolie von
Deutschland und der Romisch-Katholischen Kirche in Deutschland. T
sacramenti (misteri) dell’ incorporazione nella chiesa: sussidio,” in Cereti,
G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (8).: dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 883-892.

Gemeinsame Kommission der Griechisch-Orthodoxen Metropolie von
Deutschland und der Rémisch-Katholischen Kirche in Deutschland.
“Die Sakramente (Mysterien) der Eingliederung in die Kirche.” Der
christliche Osten 62, 5 (2007) 232-240.

O-RC\ g: (1999-02) Sacraments of healing - Bonn

TEXTS AND PAPERS

Gemeinsame Kommission der Griechisch-Orthodoxen Metropolie von
Deutschland und der Romisch-Katholischen Kirche in Deutschland. “I
sacramenti della guarigione: penitenza e unzione dei malati: sussidio,”
in Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum. documenti
del dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 893-900.

Gemeinsame Kommission der Griechisch-Orthodoxen Metropolie von
Deutschland und der Rémisch-Katholischen Kirche in Deutschland.
“Sakramente der Heilung: Busse und Heilige Olung (1999) und Ehen
zwischen orthodoxen und katholischen Christen (1993).” Der christliche
Osten 62,6 (2007) 310-315.

O-RC\ gre: Relations between the Orthodox Church of Greece and the
Roman Catholic Church

INFORMATION

Aubé-Elie, C. “Visite historique du primat de I’Eglise de Gréce.” Unité des
chrétiens 146 (2007) 32f.

Burigana, R. “Christodoulos a Roma.” 1] Regno attualita 52, 2/1005
(2007) 13.

“Rome: visite de ’archevéque d’Athénes au Vatican.” SOP-Service
orthodoxe de presse: mensuel 314 (2007) 2f.

“Visite officielle au Vatican de I’ Archevéque d’ Athénes.” Episkepsis 38,
670 (2007) 12-15.

REFLECTION AND REACTIONS

Christodoulos, abp. of Athens. “Schetika me ten episkepsin mou eis
Romen: pantesis se scholia threskeutikon periodikon.” Ekklesia 3 (2007)
221-224.
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Scognamiglio, R. “Visita di Christodoulos al Papa.” O Odigos 26, 1
(2007) 4f.

TEXTS AND PAPERS

Benedictus X V1. “The Discourse of Pope Benedict XV1.” L 'Osservatore
Romano, English ed. 40, 1/1975 (2007) 14, 17.

Benedictus XVI & Christodoulos, abp. of Athens. “Common Declaration.”
Information Service 123/34 (2006) 93f. = “Déclaration commune.”
Service d’information 123/3-4 (2006) 104-106

Benedictus XVI & Christodoulos, abp. of Athens. “Common Declaration.”
L Osservatore Romano, English ed. 40, 1/1975 (2007) 15.

Benedictus XVI & Christodoulos, abp. of Athens. “Declaratio communis
Domini Papae Benedictus XVI et Archiepiscopi Christodoulos
Atheniensis et totius Hellades.” Acta apostolicae sedis 99, 1 (2007)
48-50.

Benedictus XVI & Christodoulos, abp. of Athens. “Déclaration commune
de Benoit XVI et Christodoulos.” La Documentation catholique 89,
2/2372 (2007) 78f.

Benedictus XVI & Christodoulos, abp. of Athens. ‘Dichiarazione comune
tra il Santo Padre Benedetto XVI e Sua Beatitudine Christodoulos
Arcivescovo di Atene e di tutta la Grecia.” O Odigos 26, 1 (2007) 5f.

Benedictus XVI & Christodoulos, abp. of Athens. “Koine delose tes a. a.
tou papa Benediktou IST kai tes a. m. tou archiepiskopou Athenon kai
pases Ellados k. Christodoulou.” Ekklesia 1 (2007) 28-30.

Benedictus XVI & Christodoulos, abp. of Athens. “Orthodoxes et autres
chrétiens: catholiques.” Irénikon 79, 4 (2006) 570-573.

Christodoulos, abp. of Athens. “The Discourse of H. B. Christodoulos.”
L ’Osservatore Romano, English ed. 40, 1/1975 (2007) 14f.

O-RC\ rus: (1996-12) Moscow meeting

INFORMATION

Moscow Patriarchate & Santa Sede. “Comunicato,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 1139-1141.

O-RC \ rus: (1997-05) Bari meeting on reconciliation

INFORMATION

Moscow Patriarchate & Santa Sede. “Comunicato,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 1142-1144.

O-RC \ rus: (2007-01) Moscow meeting

INFORMATION

“Catholiques et autres chrétiens: orthodoxes.” Irénikon 80, 1 (2007) 70f.

“Members of the Orthodox-Catholic Working Group for Considering
Problems between the Moscow Patriarchate and the Catholic Church
[...].” SEIA Newsletter on the Eastern Churches and Ecumenism 136
(2007) 8.

“Russie: une réunion du groupe de travail mixte catholique-orthodoxe.”
SOP-Service orthodoxe de presse: mensuel 316 (2007) 18.

REFLECTION AND REACTIONS

Luxmoore, J. “A Catholic Representative to Catholic-Orthodox Talks in
Russia said the Atmosphere Between the Two Churches is Improving.”
SEIA Newsletter on the Eastern Churches and Ecumenism 137 (2007)
16.

O-RC \ rus-g: (1996-11) 4th theological conversation on authority

TEXTS AND PAPERS

“Autorita nella chiesa: comunicato,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
910-912.
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O-RC\ usa: (1990-10) JCOCB joint marriage statement - Johnstown

TEXTS AND PAPERS

Joint Committee of Orthodox and Roman Catholic Bishops in the United
States. “I matrimoni ortodosso-cattolici: dichiarazione pastorale,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 1395-1404.

O-RC \ usa: (1991-09) JCOCB Statement on Eastern Europe

TEXTS AND PAPERS

Joint Committee of Orthodox and Roman Catholic Bishops in the United
States. “Dichiarazione sull’Europa dell’est,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane,
2007, 1405.

O-RC\ usa: (1992-10) 11th annual JCOCB meeting on Eastern Europe

- Tenafly, N.J.

TEXTS AND PAPERS

Joint Committee of Orthodox and Roman Catholic Bishops in the United
States. “Comunicato sull’Europa dell’est,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum: documenti del dialogo teologico
interconfessionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane,
2007, 1406f.

O-RC\ usa: (1994-10) 48th meeting - Response to Balamand statement

TEXTS AND PAPERS

Orthodox/Roman Catholic Consultation in the United States of America.
“Risposta al Documento di Balamand,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum. documenti del dialogo teologico interconfes-
sionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
1356-1363.

O-RC\ usa: (1998-10) 55th meeting on the date of Easter - Washington,

DC

TEXTS AND PAPERS

North American Orthodox-Catholic Theological Consultation. ‘“Risposta
comune alla Dichiarazione di Aleppo sulla data di Pasqua,” in Cereti, G.
& Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 1364-1367.

O-RC \ usa: (1999-06) S56th meeting on baptism - New York

TEXTS AND PAPERS

North American Orthodox-Catholic Theological Consultation. ‘Battesimo
ed “‘economia sacramentale”: dichiarazione concordata,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 1368-1382.

O-RC\ usa: (2000-06) S8th meeting on reconciliation - Brookline, MA

TEXTS AND PAPERS

North American Orthodox-Catholic Theological Consultation. “Condivi-
dere il ministero della riconciliazione: dichiarazione sul dialogo
ortodosso-cattolico e sul movimento ecumenico,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 1383-1392.

O-RC \ usa: (2000-10) 17th annual JCOCB meeting - Crete

TEXTS AND PAPERS

North American Joint Committee of Orthodox and Catholic Bishops. “Il
dialogo cattolico-ortodosso all’alba del nuovo millennio,” in Cereti, G.
& Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
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teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 1408-1411.

O-RC\ usa: (2003-10) 65th meeting on filioque - Washington, DC

TEXTS AND PAPERS

North American Orthodox-Catholic Theological Consultation. “The
Filioque: A Church-Dividing Issue? An Agreed Statement of the North
American Orthodox-Catholic Theological Consultation, Saint Paul’s
College, Washington, DC, October 25, 2003.” The Greek Orthodox
Theological Review 49, 3-4 (2004) 359-392.

O-RC \ usa: (2004-06) 66th meeting on primacies and conciliarity -

Boston

INFORMATION

“Chronicle of the Eastern Churches: Ecumenical Dialogue.” Eastern
Churches Journal 11,2 (2004) 92-94.

O-RC \ usa: (2004-10) 21st annual JCOCB meeting - South Bound

Brook, NJ

INFORMATION

“Chronicle of the Eastern Churches: Ecumenical Dialogue.” Eastern
Churches Journal 11, 3 (2004) 106-109.

Roberson, R. “21th Meeting of Orthodox and Catholic Bishops.” Journal
of Ecumenical Studies 41, 3-4 (2004) 471f1.

O-RC \ usa: (2004-10) 67th meeting on primacies and conciliarity -

‘Washington, DC

INFORMATION

“Chronicle of the Eastern Churches: Ecumenical Dialogue.” Eastern
Churches Journal 11, 3 (2004) 104-106.

O-RC\ usa: (2007-06) 72nd meeting - New York

INFORMATION

Burigana, R. “USA - dialogo ortodossi-cattolici.” /I Regno attualita 52,
14/1017 (2007) 488.

O-RC \ usa: (2007-10) 23rd annual JCOCB meeting - St. Augustine,

Florida

INFORMATION

“Joint Committee of Orthodox and Catholic Bishops.” SEIA Newsletter on
the Eastern Churches and Ecumenism 145 (2007) 5f.

O-RC\ usa: (2007-10) 73rd meeting - Los Angeles

INFORMATION

“On-going Dialogue on Church Structures Continued at the North-Ameri-
can Orthodox-Catholic Theological Consultation Oct. 25-27.” SEIA
Newsletter on the Eastern Churches and Ecumenism 146 (2007) 5f.

OC-R-RC\ ch: (1993) Mixed marriage common formula

TEXTS AND PAPERS

“Celebrazione ecumenica del matrimonio,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum. documenti del dialogo teologico
interconfessionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane,
2007, 1153-1168.

OC-RC: (2006-09) 6th meeting - Wiirzburg

INFORMATION

“Press Communiqué.” http.//www.utrechter-union.org/english/news/news.
htm.

OC-RC: (2007-05) 7th meeting - Bonn

INFORMATION

“Press Communiqué.” http.//www.utrechter-union.org/english/news/news.
htm.
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OC-RC: (2007-10) 8th meeting - Wiirzburg

INFORMATION

“8. Sitzung der Internationalen Ro&misch-katholisch-Altkatholischen
Dialogkommission.” Internationale kirchliche Zeitschrifi 97, 4 (2007)
301.

OC-RC\ na: Joint Commission of the Polish National Catholic Church

and the National Conference of Catholic Bishops

TEXTS AND PAPERS

“L’ammissione dei cattolici nazionali polacchi ai sacramenti nella Chiesa
cattolica romana: orientamenti pastorali,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum.: documenti del dialogo teologico
interconfessionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane,
2007, 1460-1464.

“Laricezione dei sacramenti da parte dei cattolici nazionali polacchi nella
Chiesa cattolica romana,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 1465-1467.

Roman Catholic-Polish National Catholic Dialogue. “Camminare insieme
in Cristo: rapporto riassuntivo 1984-1989,” in Cereti, G. & Puglisi, J. F.,
eds. Enchiridion oecumenicum.: documenti del dialogo teologico
interconfessionale (8). dialoghi locali 1995-2001. Bologna: Dehoniane,
2007, 1442-1459.

OC-RC\ na: (2004-09) Orlando meeting

INFORMATION

Ryan, W. “Polish National Catholic-Roman Catholic Dialogue.” Journal
of Ecumenical Studies 41, 3-4 (2004) 469.

OC-RC \ na: (2006) Joint Declaration on Unity

INFORMATION

Arx, U. von. “Dialog zwischen der PNCC und der romisch-katholischen
Kirche in den USA: Gemeinsame Erklérung iiber die Einheit, 2006.”
Internationale kirchliche Zeitschrift 97, 3 (2007) 214.

Roman Catholic-Polish National Catholic Dialogue. “Dialog miedzy
polskim narodowym kosciolem katolickim a kosciolem rzymskokatolic-
kim.”” Studia i dokumenty ekumeniczne 23, 1-2/60-61 (2007) 165f.

TEXTS AND PAPERS

Roman Catholic-Polish National Catholic Dialogue. “Joint Declaration on
Unity.” http://www.uscch.org/seia/jointdeclaration.shtml.

Roman Catholic-Polish National Catholic Dialogue. “‘Joint Declaration on
Unity.” Internationale kirchliche Zeitschrift 97, 3 (2007) 214-217.

Roman Catholic-Polish National Catholic Dialogue. “Wspdlna deklaracja
0 jednosci.” Studia i dokumenty ekumeniczne 23, 1-2/60-61 (2007)
166-168.

OC-RC\ pol: Joint Commission of the Polish Catholic Church and the

Roman Catholic Church in Poland

INFORMATION

“Erklérung der Polnisch-katholischen - Rémisch-katholischen Dialog-
kommission in Polen.” Internationale kirchliche Zeitschrifi 97,3 (2007)
219.

00-00: Inter-Oriental Orthodox Relations. (2007-07) Joint declaration

TEXTS AND PAPERS

Aram]I, Paulos, patr. Ethiopia & Shenouda I1I. “This is the Full Text of the
Common Declaration Signed by His Holiness Pope Shenouda III of the
Coptic Orthodox Church, His Holiness Catholicos Aram I of the Great
House of Cilicia and His Holiness Abuna Paulos of the Ethiopian
Orthodox Church.” SEIA Newsletter on the Eastern Churches and
Ecumenism 142 (2007) 12.

Aram | & Paulos, patr. Ethiopia. “This is the Full Text of the Joint
Declaration Signed by His Holiness Abba Paulos of the Ethiopian
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Orthodox Church and His Holiness Aram I, Catholicos of Cilicia.” SEIA4
Newsletter on the Eastern Churches and Ecumenism 42 (2007) 11f.

OO-RC: Oriental Orthodox-Roman Catholic Relations

REFLECTION AND REACTIONS

Roberson, R. G. “Catholic-Orthodox Relations: A Brief History and
Recent Developments.” Ecumenical Trends 36,4 (2007) 1-7, 9.

OO-RC: (2004-10) “Pro Oriente” seventh non-official consultation of

Syriac tradition - Changanaserry, India

INFORMATION

“Chronicle of the Eastern Churches: Ecumenical Dialogue.” Eastern
Churches Journal 11, 3 (2004) 97-101.

OO-RC: (2005-01) Oriental Orthodox-Roman Catholic Dialogue

Second Meeting - Rome

INFORMATION

“Catholic and Oriental Orthodox Representatives, Delegated by their
Churches, held their Second Meeting [...].” Eastern Churches Journal
12, 1 (2005) 169-174.

OO-RC: (2006-01) Etchmiadzin meeting

INFORMATION

“Dialogue théologique entre 1’église catholique et les églises orientales
orthodoxes.” Proche-orient chrétien 56, 3-4 (2006) 358-361.

OO-RC: (2006-10) Pro Oriente Forum Syriacum

INFORMATION

Chediath, G. “The Pro Oriente Forum Syriacum.” Studia Oecumenica 6
(2007) 109-112.

OO-RC: (2007402) Oriental Orthodox-Roman Catholic Dialogue

Fourth Meeting - Rome

INFORMATION

Aubé-Elie, C. “Poursuite du dialogue entre I'Eglise catholique et les
Anciennes Eglises orthodoxes.” Unité des chrétiens 146 (2007) 37.

Burigana, R. “Chiesa cattolica - Chiese ortodosse orientali.” I/ Regno
attualita 52, 6/1009 (2007) 195.

“Catholiques et autres chrétiens: préchalcédoniens.” Irénikon 80, 1 (2007)
71-73.

“Dal 30 gennaio al 3 febbraio 2007 si ¢ riunita la ‘Commissione mista
internazionale per il dialogo teologico tra la Chiesa cattolica e le Chiese
ortodosse orientali’.” O Odigos 26, 2 (2007) 29.

“The Fourth Meeting of the International Joint Commission for Theologi-
cal Dialogue Between the Catholic Church and the Oriental Orthodox
Churches.” Information Service 124/1-2 (2007) 14-16.=“Communiqué
de presse.” Service d 'information 124/1-2 (2007) 14-16.

“The Fourth Meeting of the International Joint Commission for Theologi-
cal Dialogue Between the Catholic Church and the Oriental Orthodox
Churches.” SEIA Newsletter on the Eastern Churches and Ecumenism
137(2007) 1.

International Joint Commission for Theological Dialogue Between the
Catholic Church and the Oriental Orthodox Churches. “Report of
Catholic-Oriental Orthodox Commission.” Associated Christian Press
Bulletin 450 (2007) 18-20.

“Treball entre catolics i ortodoxos orientals.” Oikumene 70, 1 (2007) 8.

REFLECTION AND REACTIONS

Benedictus XVI. “Catholiques et orthodoxes, un méme patrimoine.” La
Documentation catholique 89, 2376 (2007) 256.

Benedictus XVI. “Gospel mandate strengthens resolve for full commu-
nion.” L ’Osservatore Romano, English ed. 40, 6/1980 (2007) 5.

Benedictus XVI. “This is the Speech Pope Benedict XVI gave when he
Received the Members of the Dialogue Commission on February 1.”
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SEIA Newsletter on the Eastern Churches and Ecumenism 137 (2007) 2f.

OO-RC \ india: (2003-10) Kottayam meeting

TEXTS AND PAPERS

“The Malankara Syrian Orthodox Church [sic!].” Eastern Churches
Journal 11,2 (2004) 244-247.

OO-RC \ usa: (1999-06) Guidelines on pastoral care of Oriental

Orthodox students in Catholic schools

TEXTS AND PAPERS

Oriental Orthodox-Roman Catholic Theological Consultation in the
United States. “La cura pastorale degli studenti ortodossi orientali nelle
scuole cattoliche: orientamenti,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum. documenti del dialogo teologico interconfes-
sionale (8).: dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
1412-1414.

OO-RC \ usa: (2004-06) New York meeting

INFORMATION

“Chronicle of the Eastern Churches: Ecumenical Dialogue.” Eastern
Churches Journal 11, 2 (2004) 94-96.

OO-RC\ usa: (2007-09) New York meeting

INFORMATION

“Youth Ministry is a Critical need for the Catholic and Oriental-Orthodox
Churches [...].” SEIA Newsletter on the Eastern Churches and Ecume-
nism 145 (2007) 18.

Pe-R: (2007-05) Pentecostal-Reformed dialogue - Stellenbosch, South

Africa

INFORMATION

“Reformed-Pentecostal Dialogue Continues.” WARC Update 17,3 (2007)
11

Pe-R \ nl: Pentecostal-Reformed relations in the Netherlands

REFLECTION AND REACTIONS

Laan, P. van der. “Guidelines for a Challenging Dialogue with Pentecos-
tals: Lessons from the Netherlands,” in Droogers, A., Lann, C. van der
& Laar, W. van, eds. Fruitful in This Land: Pluralism, Dialogue and
Healing in Migrant Pentecostalism. Zoetermeer: Uitgeverij Boekencen-
trum, 2006, 100-114.

Pe-RC: Pentecostal-Roman Catholic International Dialogue

REFLECTION AND REACTIONS

Del Colle, R. “Mary, the Unwelcome (?) Guest in Catholic/Pentecostal
Dialogue.” Pneuma 29, 2 (2007) 214-225.

Gasper, H. “Global Players im Gesprich? Zum Dialog der 16-
misch-katholischen Kirche mit den Pfingstkirchen.” Okumenische
Rundschau 56,3 (2007) 317-333.

Pe-RC: General

REFLECTION AND REACTIONS

Robeck, C. M. “The Challenge Pentecostalism Poses to the Quest for
Ecclesial Unity,” in Walter, P., Krdmer, K. & Augustin, G., eds. Kirche
in Okumenischer Perspektive: Kardinal Walter Kasper zum 70.
Geburtstag. Freiburg/Basel/Wien: Herder, 2003, 306-320.

Pe-RC \ nl: Catholic-Pentecostal relations in the Netherlands

REFLECTION AND REACTIONS

Laan, P. van der. “Guidelines for a Challenging Dialogue with Pentecos-
tals: Lessons from the Netherlands,” in Droogers, A., Lann, C. van der
& Laar, W. van, eds. Fruitful in This Land: Pluralism, Dialogue and
Healing in Migrant Pentecostalism. Zoetermeer: Uitgeverij Boekencen-
trum, 2006, 100-114.

Pe-WCC: (2007-10) Baar meeting
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INFORMATION

“CMI y pentecostales profundizan conversaciones.” Nuevo siglo 7, 11
(2007) 22.

Mannstrom, T. “Kirkkojen maailmanneuvoston ja helluntaiherdtyksen
vélisen komission kokous: ‘Joint Consultative Group between the WCC
and Pentecostals.” Focolare Center, Baar, Sveitsi, 3.-10.10.2007,”
Reseptio 2 (2007) 91-94.

Pe-WCC: Pentecostal-WCC Relations

REFLECTION AND REACTIONS

van Beek, H. ““Pentecostals-Ecumenicals Dialogue’,” in Droogers, A.,
Lann, C. van der & Laar, W. van, eds. Fruitfil in This Land: Pluralism,
Dialogue and Healing in Migrant Pentecostalism. Zoetermeer:
Uitgeverij Boekencentrum, 2006, 81-92.

R-RC: (2007) Third phase final report

REFLECTION AND REACTIONS

Radano, J. A. “Convergence on Vision of Church Offers Hope.”
L Osservatore Romano, English ed. 40, 8/1982 (2007) 9.

TEXTS AND PAPERS
“The Church as Community of Common Witness to the Kingdom of
God.” Reformed World 7, 2-3 (2007) 105-207.

R-RC\ usa: (1980) Ethics consultation

TEXTS AND PAPERS

Roman Catholic/Presbyterian Reformed Consultation (USA) “Etica e
ricerca dell’unita cristiana,” in Cereti, G. & Puglisi, J. F., eds. Enchiri-
dion oecumenicum. documenti del dialogo teologico interconfessionale
(8): dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 1419-1441.

R-RC\ usa: (2000-12) Discussion about petrine ministry - Louisville

INFORMATION

Pontificium Consilium ad Unitatem Christianorum fovendam & Presbyte-
rian Church (USA). “Dichiarazione,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
1415-1418.

R-RC\ usa: (2001-03) Discussion about petrine ministry - Rome

INFORMATION

Pontificium Consilium ad Unitatem Christianorum fovendam & Presbyte-
rian Church (USA). “Dichiarazione,” in Cereti, G. & Puglisi, J. F., eds.
Enchiridion oecumenicum: documenti del dialogo teologico interconfes-
sionale (8): dialoghi locali 1995-2001. Bologna: Dehoniane, 2007,
1415-1418.

R-RC\ usa: (2006-10) Decatur meeting
INFORMATION
“Réformés et autres chrétiens: catholiques.” Irénikon 80, 1 (2007) 84f.

RC-U\ aus: (1985) Stages on the road to unity

TEXTS AND PAPERS

Working Group of the Uniting Church in Australia and the Roman
Catholic Church. ““Raddrizzate le sue vie’: tappe sulla via dell’unita,” in
Cereti, G. & Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del
dialogo teologico interconfessionale (8): dialoghi locali 1995-2001.
Bologna: Dehoniane, 2007, 154-162.

RC-U\ aus: (1999) Interchurch marriages

TEXTS AND PAPERS

National Dialogue between the Roman Catholic Church and the Uniting
Church in Australia. “Matrimoni misti: loro sfida e significato ecumenici
per le nostre chiese,” in Cereti, G. & Puglisi, J. F., eds. Enchiridion
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oecumenicum: documenti del dialogo teologico interconfessionale (8):
dialoghi locali 1995-2001. Bologna: Dehoniane, 2007, 163-212.

RC-U\ can: (1995) Dialogue on Evangelism/Evangelization

TEXTS AND PAPERS

Canadian Roman Catholic-United Church Dialogue Group. ‘“Dialogo su
evangelismo/evangelizzazione: rapporto 1990-1995,” in Cereti, G. &
Puglisi, J. F., eds. Enchiridion oecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 426-440.

RC-U\ can: (2000) The baptismal formula

TEXTS AND PAPERS

Canadian Roman Catholic-United Church Dialogue Group. “In Whose
Name? The baptismal Formula in Contemporary Culture.”
htp://www.cccb.ca/site/Files/In_Whose _Name.html.

Canadian Roman Catholic-United Church Dialogue Group. “Nel nome di
chi? La formula battesimale nella cultura contemporanea,” in Cereti, G.
& Puglisi, J. F., eds. Enchiridion ecumenicum: documenti del dialogo
teologico interconfessionale (8): dialoghi locali 1995-2001. Bologna:
Dehoniane, 2007, 441-499.

RC-WCC: Joint Working Group Between the Roman Catholic Church

and the World Council of Churches

INFORMATION

Byamungu, G. “Collaboration shows Ecumenism’s Journey.”
L Osservatore Romano, English ed. 40, 42/2015 (2007) 9.

WCC: World Council of Churches

INFORMATION
“C.0.E: Décennie “Vaincre la violence’.” Irénikon 79, 4 (2006) 579f.
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REFLECTION AND REACTIONS

Werner, D. “Evangelism from a WCC Perspective: A Recollection of an
Important Ecumenical Memory, and the Unfolding of a Holistic
Vision.” International Review of Mission 96, 382-383 (2007) 183-203.

WCC: (2002-09) World Council of Churches Central Committee -

Geneva

TEXTS AND PAPERS

“Final Report of the Special Commission on Orthodox Participation in the
WCC: 2 September 2002.” The Greek Orthodox Theological Review 49,
1-2 (2004) 155-217.

WCC: (2004-06) Steering Committee on Orthodox Participation

meeting - Minsk

INFORMATION

“Chronicle of the Eastern Churches: Ecumenical Dialogue.” Eastern
Churches Journal 11, 2 (2004) 96-99.

WCC: (2005-02) World Council of Churches Central Committee -

Geneva

INFORMATION

“The Central Committee of the World Council of Churches Completed Its
Meeting on February 22 in Geneva |...].” Eastern Churches Jowrnal 12,
1 (2005) 196f.

WCC: (2006) 9th Assembly - Porto Alegre

REFLECTION AND REACTIONS

Houtepen, A. W. J. “Porto Alegre 2006: Called to be the One Church:
Ecumenism beyond its Crisis?”” Exchange 36, 1 (2007) 87-102.

WCC: (2007-03) Executive Committee meeting - Bossey
INFORMATION
“COE: Comité exécutif.” Irénikon 80, 1 (2007) 91-95.

-compiled by Loredana Nepi
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