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Director's Desk

In this issue you will find the up-date of the Bibliography of the International Interchurch
Theological Dialogues. Y ou may also find the up-to-date bibliography (in real time) on our web site at
al times (http://www.prounione.urbe.it click on library and then on bibliography of interconfessional
dialogues).

Our readers can also read three texts from the Centro Pro Unione's special series on the
Eucharist held as a preparation for the special synod held in October of this year. The opening text of
Prof Keith Pecklerslooks at the relationship of the Eucharist to the mission of the Church. Prof. Mark
Francis looks at the delicate issues surrounding the cultural adaptation of the Eucharist. Lastly, Prof.
Marinella Perroni closes this series with a biblical exploration of the question of Eucharistic presence
and Jesus' farewell discourse at the Last Supper.

This year's three week Summer Program entitled “Introduction to the Ecumenical and
Interreligious Movements’ waswell attended with studentswho were enthusi astic about the experience
offered. In addition to the usua on site visits we added the experience of a tea ceremony which
introduced the participants to the spirituality of the Far East. See the flyer included in this Bulletin for
further information and a registration form.

The eighth annual Paul Wattson/Lurana White lecture will be given by Mons. Eleuterio F.
Fortino, Under Secretary of the Pontifical Council for the Promotion of Christian Unity. Hewill speak
on the origins and evolution of Prayer for unity begun by Paul Wattson celebrated in most parts of the
world between 18-25 January. In 2008, we will celebrate the 100" anniversary of the Week of Prayer
for Christian Unity. More information on his lectureisfound in thisissue.

Lastly, our readers can find the program for the ecumenical symposium sponsored by the
Ecumenical Institute «Studi Ecumenici» San Bernardino and the Centro Pro Unioneto be held at the
Pontifical University of St. Thomas Aquinas - Angelicum, Rome, from Dec 1-3, 2005. The theme of
the symposium will be “ The Relation between Bishop and the Local Church: Old and New Questions
in Ecumenical Perspective’.

Many of you have known two of our dear friendswho haverecently passed onto theL ord: Canon
Harry Smythe, second director of the Anglican Centre in Rome and Fr. John Long, SJ, who ministered
at the Council of Christian Unity and at the Oriental I nstitute and Russicum. Wearevery sorrow to have
lost these good men but now they enjoy unity with their Maker. May they rest in peace.

Wewelcomed many groups and gueststhisyear to the Centro. Some of theseincluded St. Olaf’s
College of Minnesota (USA), the Ecumenical Institute of Bossey (Switzerland), a group of Mennonite
pastors from Germany, and an International Anglican study group studying the recent ARCIC text on
Mary.

Thisperiodical isindexedinthe ATLA Religion Database, published by the American Theol ogical
Library Association, 250 S. Wacker Drive, 16" Floor, Chicago, IL 60606 (http://www.atla.com).

James F. Puglisi, sa
Director
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Centro Conferences

Eucharist and Mission in the 21% Century

Prof. Keith F. Pecklers, SJ
Professor of Liturgy and Liturgical History
Pontifical Gregorian University and Pontifical Liturgical Institute of Sant’ Anselmo

(Conference held at the Centro Pro Unione, Thursday, 14 April 2005)

1. Introduction

One of the greatest gifts of the Second Vatican Council has
beenarecovery of theintringclink between Eucharigtic participa
tionand the Church’ smissonwithintheworld. Forty yearsonas
we congder our future as a Church in apostmodern world this
relationship is more important than ever. Higtory is dways
ingtructive as we try to discern present circumstances and see a
path toward the future. So abrief consderation of the historica
evolution of our subject isin order.

2. Higtory

Theorganicre ationship between Eucharist and missonfound
itslocusinthetheology of theMy<tical Body of Chrigt rediscov-
ered a the University of Tibingen in the 19" century and then
promoted by theliturgical movement inthe 20th. That image of
theChurchasChrigt’ smystica body dearly presantintheLetters
of St. Paul was further developed in the Patrigtic writings of S.
Augugting, but then gradualy waned in the medieva period
concomitant with the distancing between liturgy and life.

Respondingtotheecclesd and especidly liturgica malaisehe
witnessed in Sxteenth century Germany and faithful to his
Augustinian roots, Martin Luther caled for a recovery of that
unity between Eucharist and Mission lived out in socid responsi-
bility. One of his Chrismas sermons stands out as a griking
example. Preaching about the human responseto theincarnation,
contemplating the scene of the Son of God born into desperate
poverty, Luther wrote:

“There are many of you in this congregaion who think to
yoursdves: “If only | had been therdd How quick | would have
been to hdp the Baby! | would have washed his linen. How
happy | would have been to gowith the shepherdsto seethelord
lyinginthe manger!’ Yes, youwould! You say thet because you
know how great Chrigt is, but if you had been there at the time
you would have done no better than the people of Bethlehem.
Childish and silly thoughtsarethese! Why don’t you do it now?
You have Chrigt in your neighbor. You ought to serve him, for
what you do to your neighbor in need you do to the Lord Chrigt
himsaf."*

! “Nativity”in The Martin Luther Christmas Book (translated by
Roland H. Bainton) (Philadelphia: Fortress Press, 1987) 38.

Tha was Luther in the sixteenth century. But the Church
would need to wait a few hundred years for other voices to
emerge arguing in asimilar vein. I'd like to propose two pivota
figures from the 19" and 20" centuries, each of whom reawak-
ened the Church to recovering worship's socid dimensonin a
unigqueway, and actudly embodied the very organic vison of the
Churchthey were promoting: Johann Adam Méhler of Germany
and Lambert Beauduin of Belgium. Neither onehad any particu-
lar liturgicd formation to spesk of, et their contribution to
recovering the relationship between Eucharigt and the Church's
missionintheworld hasleft alasting mark ontherenewd of the
Church and itsworship.

3. Johann Adam Mohler

Johann Adam Méhler wasbornin 1796 in Wirtemberg, the
sonof alocd baker. In1815at theageof 19 hebegantheologica
study a the newly-opened seminary of Ellwangen. But that
seminary proved too digant from intellectud centers and two
years later was moved to Tubingen and incorporated into the
universty. This was particularly agtonishing since Tibingen
dready had awdll-established Protestant theol ogicd faculty and
hardly needed yet a second school of theology.?

Nonethelessthe Catholic Faculty of Theology established itsdlf
and registered growing interest in new trends both in German
Romanticism and idedist philosophy. This moved Catholic
theologicd study at Tibingen away from the sort of classcd
scholagtic and rationdigtic theology towards a more integrated
scientific and higtoricaly conscious gpproach which would
gregtly influence Méhler’ sown theologicd inquiry. At the heart
of German Romanticismand consequently centra tothetheol ogi-
cd agendaat TUbingenwasarediscovery of theorganic mode of
the Church and the role of the Holy Spirit within the Chrigtian
community and its worship. Given such concerns it is not
surprising thet the Paulineand Patristic modd of the Church asthe
Mystical Body of Christ would be rediscovered there.

2M.J. HIMES, “Introduction,”in J.-A MOHLER, Symbolism (trans.
By James Burton Robertson) (New Y ork: Crossroad/Herder, 1997)
Xi-Xiv.
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Mohler was ordained priest in 1819 and three years later he
began histenure as Professor of Church History at Tlbingen. As
preparationfor hisnew postion, hetook aseven month sabbatical
vigting both Catholic and Protestant theol ogical facultiesaround
Germany, meeting with professors and students, Stting in on
lectures. In Berlin he heard lectures by Schleéermacher and was
deeply impressed by the vison and gpproach of the Jewish-
Lutheran Church historian Johann August Willhelm Neander.
Those encounters would have a profound impact both on his
teaching and writing.

As professor & Tubingen Mohler initidly focused his
interestsaround Petrigticswhich offered anew vision of churchin
relation to 19" century German society leading to the publication
of hisfirst book Die Einheit in der Kirchein 1825, basing much
of hisresearch onthework of Schleiermacher and Neander. The
book washot without itsdifficulties, however, and Mohler would
later attempt to re-gate some of the propositionsand convictions
exhibited in that text. Nor wasthe book uncontroversd: it both
inspired numerous young Cetholic intellectuds and &t the same
timeaarmed anumber of Church leadersasit ssemedtocdl into
guestion the hierarchica nature of the Churchitsalf. Hissecond
book Symbolik was published in 1832 and was redly his
meagigterid work which explored Protestant doctrind pogitionsin
relaion to Catholic tradition.*

Thanks to Méhler's openness and scientfic curiosity aong
with thet of his colleagues, what evolved was what cameto be
known asthe Tbingen school which stood out in sharp contrast
to the sort of Catholic theology being done on the rest of the
continent in the 19" century. Not surprisingly, the Tiibingen
theologians were considered suspect: Catholic theology of thet
epoch tended to be ahigtorica and did not ook kindly on modern
philosophy. Even a the dawn of the twentieth century some
conservaivecriticsblamed the TUbingen school for theevolution
of Modernism. Yearslater, ecclesologistslike Yves Congar and
Henri de Lubac promoted arediscovery of Méhler swork.

4. Lambert Beauduin

Asasaminary sudentinLiége, Lambert Beauduinwasgrezatly
influenced by thelandmark encyclicd of Leo X111, RerumNova-
rumpromulgatedin 1891: aresponseto the conditionscreated by
the industrid revolution offering a strong cal to socid justice,
especidly regarding labor and theright to ajust wage. Six years
later in 1897, Beauduin was ordained priest. Thanks to the
forward-thinking Bishop of Liege, that diocese had dready
sponsored congresses on socid issues even prior to Rerum
Novarumandaschool of Chrigtian Democraiswasfoundedthere.
Conservative reections registered in Belgium criticized the
formation of labor unions aswell as progressive idess about the
Church’'s socid mission emerging from the Catholic University
a Louvan. The Bishop stayed the course nonethdless, and in
1895 edablished a fraternity of Labor Chgplains — priests

#1bid., xii.

41bid., xii-xiv.

dedicated to promoting faith and spirituad formation among
workers.  Toward that end those labor chaplains organized
residentid retreats and formation programsin hostels that could
accommodate up to 200 or 300 individuds but as many a
thousand would pass through the recreetion room each day for a
snack or conversation.”

In 1899, two years after his own presbyterd ordination,
Beauduin offered himsdf as a candidate for the fraternity and
spent thenext seven yearsengaged in pastord ministry toworkers
and advocacy for a just wage until he joined the Benedictine
monestery of Mont César in 1906. What evolved within
Beauduin wasaradica transformation of hisown understanding
of worship in the mystica body in which the Church takes on
flesh at the Eucharist. Given his passon for theworking class, it
was no surprise that he dedicated himsdlf to meking Church
worship accessible to the poor and uneducated. Hewrote:

“What ashame that the liturgy remains the endowment of an
dite; we are aristocrats of theliturgy; everyone should beableto
nourish himsdf from it, even the smplest people we must
democratize the liturgy.”®

In September, 1909, a Mecheen, during the Naiond
Congress of Catholic Works, Beauduin offered an address. “La
vraie priére de I'Eglisg’ in which he caled for full and active
paticipaion of al people in the Church's life and minigtry,
particularly in the liturgy. Present was Godefroid Kurth, an
historian and aprominent Catholicwho shared Beauduin' svision.
It was Beauduin's andyss thet too often pastors and pastord
assstantsput their effortsinto socid outreachwhileneglecting the
liturgy. Thusheargued that the organic rel ationship between both
wasessntia to theeffectiveliving out of the Church’ smissonin
themodernworld. Beauduin and Kurth met during that meeting
and devised aconcrete plan for putting their vison into practice:
liturgica study daysfor clergy andlaity; week-long conferences,
retreets for liturgicd musicians, the launching of a pastord
liturgica review andthe publication of books. All thiswould have
as its god: promoting the liturgy as the “primary and
indispensable source’for the living out of baptismd life and for
the Church's misson. And o the liturgicd movement in
Begium was born not in amonagtery but a alabor conference
from whereit spread to Germany, other European countries and
then to the United States and Brazil in the 1920s.

Beauduin' stalent as a bridge-builder soread to other areas as
well. Inaddition to hislabor and liturgica pursuits he was dso
passi onate about ecumenism, especialy diaoguewith Anglicans
and the Orthodox. Deeply influenced by the famous “Mdines
Conversations’ of 1921 to 26, Beauduin wrote his own proposal
which hisfriend, Cardina Mercier read at thefourth conversation
(May 19-20, 1925). Beauduin argued thet since the palium hed
been given by Gregory the Great to Augudine, the first
Archbishop of Canterbury, in 597, symbolizing effective

®S.A. QUITSLUND, Beauduin: A Prophet Vindicated (New Y ork:
Newman Press, 1973) 3-5.

6 L. BOUYER, Dom Lambert Beauduin, un homme d’ Eglise
(Tournai: Casterman, 1964) 31 — cited by Bouyer, source not given.
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juridiction over dl English bishops, present and future, Beauduin
developed the ideathat perhaps, just perhaps, there was among
Anglican bishopssomething akintothepower invested in Eastern
pariarchs. Thus, he reached the conclusion that the Anglican
Communion should be united to but not absorbed by Romemuch
in the way that Eastern Catholics maintain ther liturgica and
canonicd diversity and autonomy while remaining united to the
Bishop of Rome.” It was the same ecumenica passion that led
him to found the Monagtery of Chevtogne in that same year,
1925, asamonestic community specificaly dedicated to Chritian

unity.

5. Lessonsfrom M ohler and Beauduin

Thetheologica foundationsof Mohler and integrativevison
of Beauduin established a firm foundation for the pre-conciliar
liturgica movement of thetwentieth century and that socid vison
of worship held sway asthemovement cameinto contact withthe
biblica, ecclesiologicd, ecumenicd, and patristic movements of
the churches Those diverse movements led to the same
conclusion: Eucharidic participation demanded socid
responsbility. And the important papd encydlicds of Mystici
Corporisin 1943 and Mediator Del in 1947 eventudly retified
what those pioneers had been promoting. The Second Vatican
Council, of course, brought that missionary vision of worshipto
full stature not only in the Liturgy Condtitution Sacrosanctum
Conciliumbut dsoin Gaudiumet Spesand especidly Ad Gentes.

What canwelearn from Mohler and Beauduin aswe consider
our own situaion and look toward the future? Firstly, each of
those figures had the capacity of building bridges and thinking
“outside the box:” Mohler forged new paths in the doing of
theol ogy through diad oguewith philosopherslike Schieiermacher
and was unafraid to engage in ecumenica and interreligious
discussionand even debate. Thoseencountersgreetly influenced
theway Mohler taught and wrotetheology. For hispart, Lambert
Beauduin's formation in labor and socid outreach transformed
him into the sort of preacher and leader who naturdly made
connections between Chrigtian worship and the world which
further led him to the ecumenica didogue.

In 1966, jugt after the Second Vatican Council, JG Davies
published an important work Worship and Mission® inwhich he
addressad the age-old desire to divide the two redlities of liturgy
andlifewithintheworld. Daviescriticizedworshipthat remained
insular — in the sacristy — isolated from the rest of life and
consequently, fromthetask of missionand evangelization. Atthe
sametime, he dso criticized the sort of witnessing to the gospd
which faled to rely on the Eucharigt as its hecessary lifeblood.
Davies argued for a fundamentd rethinking of baoth liturgica
theology and missiology in order to rediscover that indispensable
union between the two redlities.

"S.A. QUITSLAND, Beauduin..., op. cit., 66.

8 (London, 1966).

6. Pogt-Vatican Il Worship and Future Challenges

Today in 2005, our world isdifferent from the days of Mohler
and Beauduin and even from forty years ago when Davies
published thebook just mentioned. But their ingpiration givesus
much food for thought. Religion and religious practice dways
needsto fight thetendency to compartmentdizefath fromlife, a
church that remains pure and protected from the rest of human
society. That wasthe fundamenta problem of Gnogticismin the
2™ century but it remains a perennia temptation which needsto
be held in check: dividing the world between the saved and the
damned; betweeningdersand outs ders; betweenthosewho have
the truth and those who do not. We areincreasingly chalenged
to see oursalves as one body—the one body of Chrigt. Thisis, of
course, especidly crucid as we consder the growth of Idam
around the world and our capecity for didogue. But before we
can didogue with Mudims or Hindus, Buddhists or Jews, we
need to find our own common voice asthe one body of Christ for
what we can do together we mugt do together. Indeed, the
Eucharigt that we celebrate cdlsusto this.

Last year, the Archbishop of Canterbury, Dr. RowanWilliams,
proposed the opening of a specid office to treat this important
relationship between worship and misson. To his surprise,
someone on his Council asked: “But what do thosetwo redlities
haveincommon?,” towhich | believeheresponded: “ Everything!
| have encountered smilar reectionsin my travds when told by
some Jesuits and others. “ You areinterested in liturgy and thet's
fine. But | aminterested in socid justice and evangdlization.” |
awaysrespond, of course, that thetwo arenot mutudly exclusive.
Indeed, for afaithful witnessing to the Gospdl of JesusChrigt, one
cannot livewithout the other.  Having embarked on a new
millennium and anew century we are more aware than ever that
the Eucharist we cdlebrate is done within the framework of a
“world church.” At the beginning of the twentieth century, 80
percent of dl Chrigians were white and lived in the northern
hemisphere. By the year 2020, however, 80 percent of dl
Chridians will be people of color who live in the southern
hemisphere® This change in demographics increasingly makes
itself present in multiculturd worshiping communities. In the
Archdiocese of Los Angdes Massis cdebrated in 38 languages
eech month, Our Eucharidtic future is dearly multicultural and
thispresentsboth aninvitation but a so achdlengeregarding how
our liturgicd participation will be lived out in mission.

Last October in his Mission Sunday address, the late Pope
John Paul 11 affirmed thisinseparablelink between Eucharist and
Mission asanon-negotible; Ite Missa E<t: literdly, “Go you are
Sent.” But the recognition of that “sending forth” must be lived
out intentiondly each day aswe seek to discover what it meansto
be Chrigt’ sbody in thisworld, giventhe complexity of issuesand

°K.F.PECKLERS, S.J,, “TheLiturgical Assembly at the Threshold

of the Millennium: A North American Perspective’in M.R.
FRANCIS and K.F. PECKLERS, eds., Liturgy for the New
Millenium: A Commentary on the Revised Sacramentary
(Collegeville: The Liturgical Press, 2000) 57.
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problems that were unknown to usfive or ten years ago or even
in 2004. The tragedy of the tsunamisthat struck on December
26" could not have been imagined even six monthsago, but they
took more than 200,000 lives and destroyed the lives and towns
of hundreds of thousands of others. The magnitude of that
tragedy shook theworld and found aplace in our worship aswe
remembered the victims and prayed for those who were |eft
behind.

But thereare, of course, under-reported tragediesthat continue
to rock theworld: Morethan 200,000 people die each month due
to hunger or hunger-related ilinesses. That isequivdent toa 747
jét crashing every 30 minutes. In Africa, more than 30 million
people are a risk of darvetion. AIDS continues to ravage o
much of the African continent taking the lives of 2.5 million
people in 2002 done and leaving more than 11 million African
children orphaned. And of those AfricanslivingwithHIV/AIDS
more than 58 percent are women.® During his visit here last
November, Anglican Bishop David Beerge told me that more
than 50 percent of his South African Diocese is HIV pogtive.
While such sttitics have significant implications for Chrigtian
worship on the African continent, they aso necessarily impact
worship throughout the entire church.  Indeed, the suffering of
Africa, thetragedy of world hunger inplaceslike Darfour, theloss
of life in the Tsunamis, the victims of the war in Irag or of the
violence in Pdestine and Isradl must influence our worship, for
when one member suffersthewhole body suffers.

That it what worship in the mystica body of Christ means.
Anditisthat sort of solidarity which flowsfromandindeedisfed
by the Eucharigt that protects us from the sort of narrow “tunnel
vison” andisolationismthat runscontrary tothegospd of Christ.
“Ite Missa Est: Go, you are Sent.”  In other words, taking our
Eucharigtic practice serioudy will demand of us the kind of
Chrigian witness in the work of justice and peece that remains
open to embracing the whole of God's world as Christ would
haveusdo. Thewholeof God' sworld, | say, theinsdersandthe
outsiders, the respectable types dong with the great unwashed,
bdlievers and non-bdievers dike, Mudims and Jews aswell as
Chrigians. Here again the vison and example of Mohler and
Beauduin is indructive because effectively living out the
Eucharigticmissioninthe21* century will mean“thinking outside
of the box” and abandoning our old categories. We will need to
look for wherethe Eucharist isbeing lived out and yearned for in
very unexpected places. And that isour chdlenge.

Closer to home, thereisapressing issueregarding our topic if
Chrigian worship is to have any viable future here in western
Europe and dsewhereinthedeveloped world. Severa yearsago,
theBishop of Como, Alessandro Maggiolini wroteabook entitled
La Fineddla nostra Crigtianitain which he predictsthe demise
of Chridtianity in Itdy. Bishop Maggiolini laments the fact that
churches (e least in the cities) are largely empty on Sunday
mornings and those present tend to be much older. Hefearsthet
within fifty years, many churchesin Italy will be abandoned and

OK.A.ANNAN, “In Africa, AIDSHas A Woman' sFace,” The New
York Times (29 December 2002) 9.

nothing more than museums.  The Bishop may, of course, be
right. But hethen proceedsto offer hisandysis of what istaking
place: young people are disobedient, not listening to the Holy
Father in areas of Church teaching especidly regarding sexud
mordity; divorceisontherisein Itdy; thebirth-rateisdown and
hislist continues.

Inmy own reeding of thestuation, | tend to assessthereasons
for declinein Eucharistic participation somewhat differently. | do
not deny a certain degree of vaidity in what Bishop Maggiolini
writesbut morefundamentally, | seethe problem posited squarely
in a credibility gap between what is ceebrated on Sunday
morningsand thelivesof those present intheassembly. It would
be easy to blameyoung peoplefor disobeying churchteaching or
point to other issues astheroot of our problems, but | fear that the
reason for declinein church attendanceisactualy morecomplex.
Our preaching often leaves much to bedesired, failing to address
the problemsin peopl€e slives, and so the credibility gap widens.
Assome ltdian friends have told me, they find no good newsin
the “Good News'so they look dsewhere, and of course, this
my<tica body suffers because of their absence.

Addressing this credibility gap, the former Magter of the
Dominican Order, Timothy Raddliffe, putsit very well:

“Qur preaching will only gather in the people of God, if we
honestly name their sorrows and joys We have to pesk
truthfully, to tell things asthey are. Do people recognize their
lives in our words? Our congregetions include young people
struggling with their hormones and the teachings of the Church,
married coupleswrestlingwiththecrisesof love, thedivorced, old
people facing retirement, gay people feding on the edge of the
Church, sck and dying people. Doestheir pain and happiness
find some space in our words? Do they recognize the truth of
their experiencein what we say?'*

7. Conduson

If our wordswill havemeaning andif our Eucharigticworship
becrediblein thewider context of the Church’ smission, thenwe
will need to “listen to what the Spiritissaying to the churches’a
this moment in our history, and alow oursdves to be led on
pilgrimege to those unexpected places to the margins, to
association with “the great unwashed,” to those “beyond the
pae,"for whom Christ came and to whom the Church’smission
isdirected.

Last year & a Cahalic conference in Alberta, Canada,
theol ogian Richard Gallardetz spoke on thetransformeative power
of the Eucharist. He cdled the Eucharist “a dangerous prayer
because we dare to pray not only the breed and wine be
transformed, but that we betransformed.”*? Such transformation
liesat the heart of thelink between Eucharist and Missoninthe
21* century and we clearly have our work cut out for us. Indeed,
our witness to the message of Christian hope and sdvation
proclaimed in credible worship is more urgent than ever.

1T, RADCLIFFE, OP, “The Sacramentality of the Word,”in K.F.
PECKLERS, S.J., ed., Liturgy in a Postmodern World (London:
Continuum, 2003) 140.

2 Ramon Gonzalez, “Beware the life-changing Eucharist”in
Western Catholic Reporter (April 5, 2004), p.1-2.
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Centro Conferences

The Call for Eucharistic Renewal in a Multi-Cultural World

Prof. Mark R. Francis, CSV
Superior General of the Clerics of St. Viator
Professor of Liturgyand Liturgical History, Pontifical Liturgical Institute of Sant’ Anselmo

(Conference held during the Week of Prayer at the Centro Pro Unione, Thursday, 21 April 2005)

We live in a world and church profoundly marked by
myriad human cultural traditions. Despite—or rather
because of—globalization, never beforein history havewe
Roman Catholics and our brothers and sisters of other
Christian communions been in a better position to appreci-
ate the variety and richness of the cultural mosaic that
makes up the Body of Christ. However, the tessera that
form this Christian mosaic are being reconfigured. No
longer is the Church demographically dominated by the
North Atlantic—the nations of Europe and North America.
Rather as Philip Jenkinsrecently pointed out in his provoc-
ative book, The Next Christendom,

Over the past century . . . the center of gravity in the
Christian world has shifted inexorably southward, to
Africa, Asia, and Latin America. Already today, the
largest Christian communities on the planet are to be
found in Africa and Latin America. If we want to
visualize a “typical” contemporary Christian, we
should think of awomanlivinginavillagein Nigeria
or in a Brazilian favela. As Kenyan scholar John
Mbiti has observed, “the centers of the Church's
universality are no longer in Geneva, Rome, Athens,
Paris, London, New York, but Kinshasa, Buenos
Aires, Addis Ababa and Manila.” *

What implications does this fact have for contemporary
liturgical practice in the Roman Rite of the Catholic
Church, especially for the celebration of the Eucharist? Do
we Roman Catholics have the resources, both theological
and structural, to redigtically face the chalenge to the
liturgical celebration of our faith brought about by these
changed circumstances?

| would contend that we do indeed have the resourcesto
take up this challenge. We were all encouraged to hear the
new Holy Father, Pope Benedict XVI, underline the
ongoing importance of the teachings of the Second Vatican
Council in his first public address. “ These teachings,” he

1 P. JENKINS, The Next Christendom: The Coming of Global
Christianity (NY: Oxford University Press, 2002) 2.

said, “have shown themselves to be especially pertinent to
the new exigencies of the church and the present globalized
society.”? With the Pope | am convinced that the basic
answer to Eucharistic renewal today in a multicultural
world is to be found in the documents of Vatican I which
are still relevant to our present situation.

However, we need to be aware of some of the obstacles
to renewal that stand in the way. While some of these
obstacles are discussed in Pope John Paul 11’'s encyclical
Ecclesia de Eucharistia® and the disciplinary instruction of
the Congregation, Redemptionis sacramentum,” there is a
fundamental obstacle that is not discussed in these docu-
ments: the lack of sensitivity to the way cultural pluralism
in the church affects the interpretation, reception, and
celebration of the Eucharist.

While few Catholics would be totally at ease with the
early 20" century Catholic apologist Hilaire Belloc's
proclamation that “Europe is the faith and the faith is
Europe,”® it seems to me that there remains a lingering
“classicist” attitude toward culture described well by
Bernard Lonergan in the introduction to his Method in
Theology.® It would be helpful to briefly review this
attitude, since | am convinced it consciously and uncon-
scioudly influences the so-called “new era’ of liturgical
renewal .

2« .. immo enim doctrina pro novis Eccelsiae praesentisque

societatis globalizatae, ut aiunt, postulationibus admodum evadit
apta.” Benedictus X VI, Bollettino N. 0229 (20.04.2005).

® Pope John Paul 11, Encyclical Letter, Ecclesia de Euchasristia (17
April, 2003).

4 Congregation for Divine Worship and the Discipline of the
Sacraments, Instruction, Redemptionis Sacramentum: on Certain
Matters to be Observed or to be Avoided Regarding the Most Holy
Eucharist (25 March, 2004).

® H. BELLOC, Europe and the Faith (New York: Paulist Press,
1920) 261.

¢ B. LONERGAN, Method in Theology (London: Dartman,
Longman and Todd, 1972) xi.
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This“classicist” understanding of culture automatically
pre-supposes the superiority of the Western European
cultural patrimony over non-Western expressions. One is
“cultured,” for example, if oneis familiar with the “clas-
sics’ of Western Civilization: the writings of Shakespeare,
Racine, and Cervantes, the paintings of Giotto, Rembrandt,
Michelangelo, and Goya; the music of Bach, Beethoven,
and Brahms. Especialy during the centuries of European
colonialism this “classicist” view of culture was the
predominant way inwhich Europeansand North Americans
saw their relationship with the rest of the world well into
the middle of the twentieth century. It was during the early
1900's, due to the influence of the birth of social sciences
such as anthropol ogy and sociology, that claims regarding
the automatic superiority of all things Western were
relativized. This led the Council fathers of Vatican I, in
their arguably most outward-looking document, Gaudium
et spes (the Pastoral Constitution on the Church in the
Modern World) to declare:

Living in various circumstances during the course of
time, the Church, too, has used in her preaching the
discoveriesof different culturesto spread and explain
the message of Christ to all nations, to probe it and
more deeply understand it, and to give it better
expression in liturgical celebrationsin thelife of the
diversified community of thefaithful. But at the same
time the Church, sent to all peoples of every timeand
place, is not bound exclusively and indissolubly to
any race or nation, nor to any particular way of lifeor
any customary pattern of living, ancient or recent.
Faithful to her own tradition and at the same time
conscious of her universal mission, she can enter into
communion with various cultural modes, to her
enrichment and their too (GS 58).

Have we Catholics really understood and taken this
affirmation seriously? Despite all of the positive talk about
cultural diversity and the crucial need for inculturation in
the process of the “new evangelization” constantly voiced
in the various continental Bishop's Synods, despite the
dawning realization that the mgjority of Christians are no
longer the direct heirs of the cultural patrimony of the
West, despite our rich Catholic traditions of other ancient
and venerable rites in the church, have we really under-
stood the relativity of the cultural expressions contained in
the Roman Rite? Hasthe Universal Church received with
joy the riches offered by non-Western cultures? | would
argue that at present there is a “disconnect” between the
way inthe normativity of the Roman Riteisunderstood and
what isreally needed for aresponsible inculturation of the
liturgy in much of the Catholic world.

In order to appreciate our present context, a brief
overview of history isfirst in order. To begin | would like
to review the post-Conciliar call for liturgical inculturation

that wasfirst enunciated by articles 37-40 of Sacrosanctum
Concilium and subsequently enshrined in the various
liturgical booksand magisterial pronouncements published
in the 1960's and 1970's. | will start by examining the
liturgical terminusa quo—the Roman Riteasit wasrevised
by mandate of the Council and proposed as abase model or
norm for adapting to local needs. | will then offer an
example of what | regard to be the Congregation’ s under-
standing of inculturation of the Roman Rite—moving from
relative openness to a tendency that can best be described
as “preservationist.” Finaly, | will conclude with some
positive steps that would promote a responsible and
balanced inculturation of the liturgy.

The Revised Roman Rite and the Normativity of the
Roman Genius

It has been rightly said that whenever we celebrate the
Eucharist we are simultaneously in the presence of severd
cultures. Naturally, we cannot but help interpret the
received liturgical tradition influenced by our own cultural
references. It is obvious, for example, that Mass will be
celebrated differently in asuburban American parishandin
aSouth American village. Whilethe Roman Rite still bears
the marks of the Hebrew and Hellenist beginnings (the use
of psalmody between the readings, expressions such as
aleluia, hosanna, and maranatha, washing of thepresider’s
handsand adding water to thewine at the preparation of the
gifts, etc.), the most dominant cultural traits—especially in
the reformed Roman Rite of Vatican Il, come from what
has been termed by the great English Roman Catholic
liturgical historian Edmund Bishop, “the genius of the
Roman Rite.” Inalecture given in 1899, Bishop attempted
to articulate what he called “the native spirit animating and
penetrating” the Roman rite and what distinguished it from
other rites such as the “Gallican or Gothic, Greek or
Oriental.” He wrote: “The genius of the native Roman rite
is marked by simplicity, practicality, a great sobriety and
self-control, gravity and dignity.” Or again: “If | had to
indicatein two or threewords only the main characteristics
which go to make up the genius of the Romanrite, | should
say that those characteristicswere essentially sobernessand
sense.”’

In fact, it was precisely these characteristics of the
Roman genius that the framers of the renewed liturgy
sought to recapture.® These characteristics are enumerated
in article 34 of Sacrosanctum Concilium.

7 Liturgica Historica: Papers on the Liturgy and Religious Life of
the Western Church (Oxford: Clarendon Press, 1918) 12.

81n contrast to the mistaken accusation that the reformed rites were
influenced by a secularizing ideology derived from the
Enlightenment. See R. WEAKLAND, “Liturgy as Battlefield: What
dotheRestorationistsWant?’ Commonweal 129:1 (January 11, 2002)
10-15.
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The rites should be marked by a noble simplicity;
they should be short, clear, unencumbered by useless
repetitions; they should be within the people’s pow-
ers of comprehension and as arule not require much
explanation (SC 34).

The purpose of insisting on a return to a more simple
liturgical style was basically two-fold: theological and
practical. First, many of the simplifications were based on
the undeniable authority of history. They reflect how the
Roman Rite was practiced during in the fourth to the sixth
centuries. Most importantly, it was during this “classical”
period of theliturgy that the assembly had an activerolein
the celebration. Finding an historical precedent for the
assembly’s participation was a key concern of those
charged with proposing the renewal of the Roman Rite. It
also reflects the overarching goal of the liturgical reform
enunciated in SC 14 as leading the faithful to “full, con-
scious and active participation of the faithful called for by
the very nature of the liturgy.” From a practical point of
view, the Ordo Missae of the Missal of PiusV—the Missal
promulgated in 1570 and in use just prior to Vatican
Il—was very complicated and therefore difficult to adapt.
Moreover, the framers of the renewed liturgy were also
very aware that this so-called Tridentine Rite was not as
“Roman” as some of its enthusiastic proponents today
would like to admit. In redlity it was an amalgam of
Gallican, Franco-Germanic and later medieval texts and
gestures, added to a substrata of “late-classical” Roman
elements. A returnto the“noble simplicity” of theclassical
Roman liturgy shorn of its subsequent medieval accretions
was the way the Council proposed an authoritative form of
the Roman Rite that was both intelligible and adaptable to
local conditions.

The question of intelligibility with aview to promoting
the assembly’ s participation was a hallmark of the reform.
SC 21 states:

In thisreform both texts and rites should be so drawn
up that they express more clearly the holy thingsthey
signify and that the Christian people, asfar as possi-
ble, are ableto understand them with ease and to take
partintheritesfully, actively, and as befits acommu-
nity (SC 21).

It isin thisway that the revision of the liturgical books
inthe 1960's and 1970's, enshrined the cultural traits of the
“Roman genius’ in the liturgy. It must be admitted, how-
ever that “ simplicity, sobriety, practicality, gravity, dignity”
while characteristics of the Roman Rite, cannot be pro-
posed asvaluesuniversally important for al culturesfor all
times. It was for this reason that the Constitution on the
Liturgy left open the possibility of what it termed * adapta-
tion” to other cultural geniuses. The operant phrase appears
in article 38.

Provisions shall also be made, even in the revision of

the liturgical books, for legitimate variations and
adaptations to different groups, regions, and people,
especially in mission lands, provided the substantial
unity of the Roman Riteis preserved ... (SC 38).

The phrase calling for the preservation of the “substan-
tial unity of the Roman Rite” was admittedly rather vague,
and will not be officially defined by the Congregation for
Worship until 1994 in itsinstruction Varietates legitimae.
This “substantial unity,” according to SC is preserved as
long as any changes remain within the “limits set by the
standard editions of the liturgical books’ (the editiones
typicae).” Is in important, then, to discuss what these
“limits” may be.

The Liturgy Constitution, then, seems to find the
terminus a quo in the revised liturgical books. 1t would be
helpful at this point to note that the praenotanda and
pastoral directivesin all of the editiones typicae, provide
for adaptationsto local conditions. The Latin phrasein the
rubrics, addressed to the presider which appears again and
again preceding introductions, explanations, and admoni-
tions in the revised liturgical books: “his vel similibis
verbis’ (in these or similar words) indicates the inherent
pastoral flexibility of the renewed rites themselves. While
there are invariable parts to the liturgy such as the
Eucharistic Prayers, there was aways the presupposition
that the presider would adapt the celebration to local
conditions. This is in dramatic contrast to the totaly
“scripted” nature of the Tridentine ordo Missae. The
presence of directives, alowing for adaptation by the
presider, the national bishops conferences and more
radical departures from the received rite in accord with
article 40 of Sacrosanctum Concilium, indicate that in the
reform of the liturgy mandated by Vatican |1, we did not
simply exchange one set of invariable rubrics for another.
Rather, adifferent spirit is present in the typical editions of
the renewed liturgical books that encourage the presider to
adapt the rites to local circumstances in order to promote
participation of the assembly in the liturgical act. | have
heard it said that if one celebrated the current Order of
Mass without the adaptations allowed and encouraged by
the reformed Rite, one would be celebrating archaeology
and not liturgy.'®

The Guiding Principle of the First Trandations. Com-
munication
Therefore, while the Roman Genius served as the basis

9 See VL 36, which, in effect echoes, SC 39.

© This observation is reflected in the works of Fr. Anscar
CHUPUNGCO, theinternationally recognized authority onliturgical
inculturation and former President of the Pontifical Liturgical
Ingtitute of Sant’ Anselmo in Rome. His major books on the topic
are: Cultural Adaptation of the Liturgy (New York: Paulist Press,
1982); Liturgies of the Future (New York: Paulist Press, 1989);
Liturgical Inculturation: Sacramentals, Religiosity, and Catechesis
(Collegeville: Liturgical Press. 1992); and Tradition and Progress,
(Washington DC: The Pastoral Press, 1994).
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for the liturgical reform, it was definitely considered a
starting point and not an end in itself. While there was a
concern that the “substantial unity” of the Roman Rite be
preserved, theinitial years of liturgical renewal, especially
inthetranglations of the editionestypicaeinto the vernacu-
lar, the 1969 I nstruction of the Conciliumon thetranslation
of liturgical texts, Comme le Prévoit, served as the guide
for the first generation of translations." It had a profound
impact on how thevarious Episcopal Conferencesandtheir
committeesfor trandlation understood their task. Consistent
with the concern of the Council for intelligibility of texts,
this document proposed “dynamic equivalence” as an
important means to communicate the Roman Rite in the
various cultures where it was to be celebrated. Clearly,
dynamic equivalent translation is about communication.
This document describes the purpose of liturgical transa
tion as “proclaiming the message of salvation to believers
and to express the prayer of the Church to the Lord”

To achieve thisend, it is not sufficient that aliturgi-
cal translation merely reproduce the expressions and
idea of the original text. Rather it must faithfully
communicate to a given people, and in their own
language, that which the Church by means of agiven
text originally intended to communicate to another
people in another time. A faithful trandation, there-
fore, cannot be judged on the basis of individua
words: thetotal context of thisspecific act of commu-
nication must be kept in mind, aswell as the literary
form proper to the respective language.™

The method of dynamic equivalence can also be used
with the other “languages’ employed by theliturgy aswell:
gesture, movement, art, and music. In the Roman Rite of
Mass for the Dioceses of Zaire, for example, the sign of
peace takes place after the penitential rite. An alternative
to a handshake is proposed here that would have the
members of the assembly wash their hands in the same
bowl! as a sign of purification, unity, and reconciliation.
According to some, the handshake (awestern importation)
at this moment can seem rather contrived and artificial,
while using this reconciling gesture more typical of that
part of Africa better expresses the exchange of peace.

1 According to Archbishop Annibale Bugnini, there was always a
kind of friction between the Concilium ad exequendam
Constitutionem de sacra Liturgia established by Pope Paul VI to
implement the liturgical reform, and the Curial Congregation for
DivineWorship. Giventhishistory, therepudiation of thisDocument
by the CDW years later is easier to understand. See A. BUGNINNI,
The Reform of the Liturgy 1948-1975 (Collegeville: Liturgical Press,
1990) 49-53.

2 Comme le prévoit, 6.

’13A. CHUPUNGCO, Inculturation . ., op. cit., 41; also Conférence
Episcopale du Zaire, Rite Zairois de la célébration eucharistique
(Kinshasa, 1985) 44-45.

Dynamic equivalence, though, deals mainly with
trandation. It always takes its lead from the “received
liturgy,” i.e., the editio typica and seeks to faithfully
transmit the message of the Gospel articulated in the
liturgical rite. Commele prévoit, however, also recognized
that there was a need for the liturgy to be more than just a
series of trandated texts, even textstransated in adynami-
cally equivalent manner. The Congregation’s instruction
clearly states:

Textstrand ated from another language areclearly not
sufficient for the celebration of a fully renewed
liturgy. Thecreation of new textswill be necessary.**

Thus, Comme le prévoit articulates the “ground rules’
that encouraged national bishops' conferencestogobeyond
literal renderings of the editiones typicae into modern
languages. Therewasaconscious promation of prayer texts
composed in vernacular languages in order to supplement
what was proposed by the typical editions. This process
was not unlike that which happened naturally in eighth and
ninth centuries when the Roman Liturgy was enriched by
Franco-Germanic elements.™

A guiding concern during this first period of when
liturgical texts were being translated was clearly that of
evangelization. Whilethisfirst generation of translations—
produced under great stress and in a short amount of
time—was sometimes marked by the hurried manner in
which it was done, the new vernacular liturgy was under-
stood as being the “voice of the church;” a vehicle for
proclaiming the Good News of Jesusin away understand-
able to people of al cultures. This concern was paralleled
in post-conciliar magisterial teaching in thefield of missio-
logy. Inhisgroundbreaking 1975 encyclica on evangeliza-
tion, Evangelii nuntiandi, Pope Paul VI echoesthe concern
for intelligibility contained in Comme le prévoit, applying
it to the task of evangelization. He writes:

Evangelization loses much of itsforce and effective-
ness if it does not take into consideration the actual
peopleto whomitisaddressed, if it doesnot usetheir
language, their signs and symbols, if it does not
answer the questionsthey ask, and if it does not have
an impact on their concrete life.” ¢

Various attempts at inculturation, following the spirit of
Sacrosanctum Conciliumwere begun during thistime. The
Roman Missal for the Diocese of Zaire is the most well-

 Comme le prévoit, 43.
% See A. CHUPUNGCO, Cultural Adaptation . . ., op. cit., 27-30.

%6 “On the Evangelization in the Modern World” (Evangelii
Nuntiandi), Apostolic Exhortation, December 8, 1975. (Washington:
USCC) article 63.
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known effort which largely interprets the Roman Ritein an
African context, changing both gesture and text to better
express the content of the editio typica. Other experiments
wereunderway invariousAfrican countriessuchasMalawi
and Tanzania, as well as in the Philippines, India, and
Taiwan—to name just afew.

It would be misleading, though, to think that incultura-
tion, considered in the broad sense, was limited to what
were known then as “mission countries.” One striking
example of an “inculturated” liturgical element was the
approval of a second trandlation of the Italian Order of
Mass which included three new opening prayers for each
Sunday inspired by the three cycles of the lectionary.
Offered as an option along with a translation of the Latin
prayer provided for the Sunday, these scripturally inspired
prayers enjoyed a wide success and were trandated into
other languages. They also served as an precedent for the
completely new compositions that were commissioned by
the International Commission on Englishin the Liturgy for
its second revision of the Sacramentary: a work that was
eventually approved by all the various English speaking
Episcopal Conferencesby 2/3 majority votesin the 1990's,
but rejected by the Congregation of Worship in part
because it contained these new compositions. | will speak
of thisin more detail later.

The Current Situation: A Changein Direction

It is obvious that over the past fifteen years, those in
charge of the Congregation for Worship have taken a
decidedly different approach to the liturgical life of the
Church. Evidently, this shift is due in part to afeeling that
“things had gone too far.” Apart from difficulties experi-
enced by variouslanguage groupsin having several revised
trandation of their liturgical books approved, the sea
change in attitude is first announced by the Congregation
in its 1994 instruction Varietates legitimae (Inculturation
and the Roman Rite). While there are some very helpful
parts to this document, it is somewhat inconsistent. It
begins by asserting that “adaptation” is not an adequate
expression to describe the process which really should be
called “inculturation.” *The expression adaptation, taken
from missionary terminology, could lead one to think of
modificationsof asomewhat transitory and external nature”
(VL 4). Following the definition of inculturation that
appears in Pope John Paul I1's Redemptoris Missio (52),
inculturation, according to theinstruction, needsto promote
a true dialogue between local churches and the universal
church; a dialogue that enriches and challenges both
parties, based on the mystery of the incarnation.

Curiously, though, thefourth part of VL, in dealing with
the processto befollowed in areas of inculturation, reverts
to the term “adaptation” and presents a very cautious and
even reluctant approach to the possibility of modifying the
Roman Rite. In away, this document heralds a shift in the
thinking of the Congregation for Worship that will subse-

guently movefromits previously more open stance toward
inculturation to a cautious and what | would cal a
“preservationist” mentality. Inculturation now isnow seen
as a concession rather than as an instrument to aid in the
liturgical renewal.

This change in mentality is illustrated by a change in
method, especially in more recent curial pronouncements
on inculturation. They tend to present the issues “from the
top down,” arguing from previousliturgical legislation and
giving precedents drawn from a rather focused history of
the liturgy and liturgical books of the Roman Rite. The
previous more mystagogical approach of taking into
account the way the liturgy was being experienced by the
people seems to have been abandoned.'” The overarching
concern of the Congregation appearsto bein preserving the
“substantial unity of the Roman Rite” by maintaining the
formal characteristics of the Rite of Mass as a “sign and
instrument of unity.”*® Communication seems now to be a
very secondary consideration.

Article 398 of the2002 GIRM describeswell theattitude
of thecurrent CDW regardinginculturation: “. . . incultura-
tion requiresanecessary amount of time, lest in ahasty and
incautious manner the authentic liturgical tradition suffer
contamination.” Thechoiceof vocabulary isimportant here
sinceit betraysthis attitude of caution. The presupposition
is that liturgical tradition is authentic or “pure” and risks
being “ contaminated” by inculturation. Asstated earlierin
the same document “the Roman Rite constitutes a notable
and estimable part of the liturgical treasure and patrimony
of the Catholic Church, and its riches are of benefit to the
universal Church, so that werethesericheslost, thiswould
be gravely damaging to her” (GIRM 397). Thus, the
Congregation’ sstarting point isthepure” Roman Ritethat
needs to be protected as an absolute good—as an end in
itself. We seem to be along way here from the understand-
ing of Gaudium et spesregarding therelationship of culture
to faith, and even farther from the concern for effective
communication underlying a document like Comme le
prévait.

Nowheremoreclearly isthis* preservationist” mentality
toward inculturation better expressed than in Liturgiam
authenticam—the Congregation’s instruction on the
tranglation of liturgical texts."® Space does not permit afull
evaluation of this document, but its most problematic
aspect isitsinsistence that modern language transl ations of
the liturgy follow aformal correspondence to Latin syntax
and style. Inaseriesof four essays, Princeton University’s

7 See the discussion of thisissue by R. ROPPELT, “A Fuller Light:
Communion Under Both Kinds,” in Worship 79, 1 (2005) 2-20,
especially 18-20.

18 See VL 54, quoting Paul VI, Apostolic Congtitution Missale
Romanum (1969) 221.

% Liturgiam authenticam On the Use of Vernacular Languagesin
the Publication of the Books of the Roman Liturgy (28 March, 2001).
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Peter Jeffery has pointed out the many ways in which this
document fails to offer a real way forward in regard to
liturgical trandation. Unlike Comme le prévoit, LA's
conclusions and directives are based on arather blinkered
reading of the history and theology of the Roman Rite and
fail to enter into dialogue with other disciplines, especially
the social sciences.® As Jeffrey succinctly points out:

LA provides al the demonstration we need that
much of contemporary theorizing and policy-making
about liturgical inculturation is taking place in an
informational vacuum, as if theology or canon law
were all one needed to know.#

A Controversy over Collects

L et me give an example of the way that LA seemsto be
unaware of the culturally contingent nature of the texts of
the liturgy. LA describes the Roman Rite as a culturally
neutral and universal liturgical form that is somehow
automatically capable of transcending human cultures.

Indeed, it may be affirmed that the Roman Rite is
itself a precious example and an instrument of true
inculturation. For the Roman Rite is marked by a
signal capacity for assimilating into itself spokenand
sung texts, gestures and rites derived from the cus-
toms and the genius of diverse nations and particular
Churches—both Eastern and Western —into aharmo-
nious unity that transcends the boundaries of any
single region. This characteristic is particularly
evident in its orations, which exhibit a capacity to
transcend thelimits of their original situation so asto
becomethe prayersof Christiansin any time or place
(LA5).

While the history of the Roman Rite is indeed one of
“assimilation” of various cultural traditions, LA presents
thisritual tradition asin no need of further “assimilation”
of new cultural elements, but capabl e of speaking meaning-
fully to al cultures without any further change. It is
especially curiousthat the Instruction offersthe orations as
embodying this transcultural characteristic, asserting that
they are able “to become the prayers of Christians in any
time or place.” The best of the orations of the Roman Rite
are, in fact, a very particular example of the ‘Roman
genius’ of simplicity, sobriety, self-control, gravity and
dignity.” AsTeodor Klauser, the great German historian of
theliturgy, explains, while praising the Roman orationsfor

2p, JEFFREY, “ A Chant Historian Reads Liturgiam Authenticam”,
Worship 78 (2004) 2-23, 139-164, 236-266, 309-341. (These articles
will soon be published in book form: Translating Tradition: A Chant
Historian ReadsL iturgiam Authenticam[Collegeville: TheLiturgical
Press, 2005]).

2 1hid., 243.

their resonant phrases, majestic rhythm, and their ability to
makethefaithful consciousof the" eternal majesty of God”
they:

appedl . . . to the intellect; the faithful’s powers of
imagination are scarcely exercised and their feelings
are at most only indirectly called into play. In a
service which is composed exclusively of such
prayers, and inwhich no other expressions of worship
are used to provide a balance, no place is left for
those important and powerful forces to be found in
the hearts of religious men.?

Oneis hard pressed to see how these compositions are
always able to “become the prayer of Christians in any
placeandtime.” Havingworked onthetranslation of many
of these orations in my years on ICEL’s trandation and
revision subcommittee, it also must be said that whilethere
arewonderful prayersinthiscollection, there are al so some
rather mediocre compositions. They are not all of the same
quality: literarily or theologically. It wasfor thisreason that
the editors of the 1970 Sacramentary thought it necessary
to offer aternatives to the Latin opening prayers—and
these compositions, “inspired by” the themes of the Latin
prayer have been in use for more than thirty years without
any noticeable threat to the unity of the Roman Rite.

It was also for this reason that various English speaking
Conferences of Bishops requested aternatives to the
opening prayersin the second transl ation of the Sacramen-
taryworked on by thelnternational Commissionon English
intheLiturgy (ICEL). Asl mentioned above, these prayers,
inspired by precedents that had already been approved by
the Holy See in the Italian Missal, were new English-
language compositions written to reflect the scriptures
proclaimed on each of the Sundays in the three year cycle.
In this, they differ from the “Roman Genius’ reflected in
the collects of the Roman Missal which tend to be succinct,
abstract and rather cerebral.

In its Observations on this proposed tranglation pub-
lished in 2002 the Congregation rejects these scripturally
based prayers for several reasons. the worry of having too
many texts that would “hinder the meditation ... on the
riches aready found in the Prayers of the Roman Liturgy;
the desire for constant variety that is provoked by a
“consumerist” mentality which should not serve as a

2 T, KLAUSER, A Short History of the Western Liturgy: An
Account and Some Reflections. Second English Edition. (New Y ork:
Oxford University Press, 1979) 41.

2 Since the publication of the Sacramentary in 1970, the US church
has had a choice of opening prayer for each Sunday: one, the
trandation of the prayer proposed by the editio typica, and a second
“extrapolation” using themes from the Latin composition, but in a
style that tended to be longer, a bit more elaborate and as a whole,
more accessible to the gathered Assembly.

12 Bulletin/ Centro Pro Unione

N. 68/ Fall 2005




vehiclefor authenticinculturation.” But the most important
reason for the rejection seems to have been,

. . . that the characteristic structure and function of
traditional Roman Collects, their sobriety, and their
reflection on the tension between the transcendent
and the immanent, not be jeopardized by composi-
tions that may be superficially attractive by virtue of
their emotional impact, but lack the spiritual depth
and the rhetorical excellence of the body of ancient
prayers, which were not mass-produced at a given
moment but grew over the course of many centu-
ries.

To my mind this explanation crystallizes a “ classicist”
attitude that seemsto be held by the present membersof the
Congregationinregardtoinculturation. According tothem,
the prayers of the Roman Rite are trans-cultural—capable
of being received and “ meditated on” by peopleof all times
and cultures because they are all exemplars of the best the
tradition has produced. Why would one want to exchange
a prayer “contaminated” by inculturation when a classic
Roman text is available?

While onecantakeissueover the Observations' critique
that the new collectsareinspired by a“ consumerist mental-
ity” and lacking in spiritual depth, one can also discernin
these comments a conscious valuing of the intellectual and
abstract over the “emotional” — a characteristic of the
Roman genius that is not universally appreciated by many
cultures and which led to the call for aternatives to the
Roman collects in the first place. There are aso other
statements in the Observations that make it clear that
Congregation places great importance on maintaining
traditional doctrinal precision in the vocabulary of the
prayer texts even if the meaning of these terms is not
immediately apparent. Takentogether, these characteristics
of the Congregation’s critique seem to illustrate a certain
classicist attitude that automatically ascribes superiority to
the particular way of praying uniqueto one particular stage
in the devel opment of the Roman Rite. At the same time it
belies insensitivity to the range of ways Christians have
engaged in liturgical prayer down through the centuries.

It is aso interesting to note that in its critique the
Congregation does not deal with what | consider the most
attractivefeature of the new compositions: that they reflect
the scripture readings of a particular Sunday. In fact,
unlike the traditions of the Christian East which cite the
scripture quite often in their prayers, this is a peculiar
characteristic of Roman euchol ogy: to quote Klauser again,
“fundamentally (the Roman euchology) is far removed

2 Congregation for Divine Worship and the Discipline of the
Sacraments, Prot n. 429/02/L, Observations on the English-language
Tranglation of the Roman Missal, (Rome, 2002.) |, F.

from the Bible.”?

It is unfortunate that at a time when the Council has
helped Catholics rediscover the richness of the Bible, that
amove to enrich the euchology of the Sacramentary with
more direct allusion to the Word of God would be rejected
out of hand becauseit does not follow this characteristic of
the traditional Roman euchology. LA is very clear in its
insistence on one particular style of prayer.

New textscomposed in avernacular language, just as
the other adaptations legitimately introduced, are to
contain nothing that isinconsi stent with thefunction,
meaning, structure, style, theological content, tradi-
tional vocabulary or other important qualities of the
texts found in the editiones typicae (LA 107).

In other words, even if a concession were made for the
composition of new texts, they would need to sound like a
trandation from Latin. LA emphasizes the importance of
the“unitary expression” of the Roman Ritetimeand again,
even at the cost of intelligibility.?® The outcome of all this
isclear: since prayers with direct Biblical citations are not
in the Roman style, they are not acceptable.

This rejection is even more unfortunate given the
ecumenical bridgethat these scriptural based prayerswould
have been able to provide between Catholics and other
Christians thanks to the Common Lectionary. These
collectswerewidely appreciatedin Anglican and Protestant
circlesfor their sensitive evocation of the scriptural themes
contained in the Lectionary readings of the corresponding
Sunday. In their preface to a publication containing these
prayers, Charles Robertson and Paul Sheppy of the Joint
Liturgical Group voicetheir hope that these prayerswould
“give added expression to the growing experience of
worship as the activity not simply of a neighbourhood
congregation, but of the Church universal.”?” Theelimina-
tion of these prayers from the new Missal represents a
missed opportunity for constructively promoting Christian
unity.?®

A Way Forward toward Renewal

At the beginning of this presentation | asked if we
Catholics had the theological and structural resources to
take up the challenge of Eucharistic renewal in amulticul-
tural world. | hopethat | have persuaded that the process of

BT, KLAUSER, 42
% Seealso LA 5, 25, 27.

2" Opening Prayers. Scripture-related collects for Years A, B,& C
from The Sacramentary (Norwich: Canterbury Press, 1997) x.

% Giventheimportanceof prayer inecumenical dialogue underlined
by John Paul 11 in his encyclical Ut Unum Snt, 23 (1995) these
prayers, may yet play animportant role among those churches using
the Common Lectionary, including the Roman Catholic Church.
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liturgical renewal set in motion by the Council is still able
to show us a way forward. This process, sensitive to the
many cultural contexts in which the Roman Rite is cele-
brated, wisely opened the door to diversity within the
Roman Rite that would be able to make the riches of the
liturgy accessible to those gathered to celebrate fully,
consciously and actively. In opening this door, the first
stage of liturgical renewal did nothing elsethan re-propose
the traditional manner in which the liturgy had been
inculturated by the Church for thefirst thousand yearsof its
existence.

Documents such as Commele prévoit aso placed more
technical issues regarding trandation of the editiones
typicae where they more properly belong—in the hands of
the national bishops' conferences. It isthese conferences,
composed of Bishopswho know their people, their culture,
and the way in which language is used, who are in the best
position to judge the adequacy of a liturgical translation.
From a common sense point of view, the Congregation is
simply not competent to judge the adequacy of al of the
vernacular tranglations of the Roman Rite. It must rely
more on the bishops as partners, rather than subordinatesin
these judgments. Unfortunately, many bishops are frus-
trated by the fact that in matters liturgical, they are forced
to bemerely the executors of decisionsmadein Rome. This
feeling waswell described by the Japanese Bishopsin their
response to the Lineamenta or preparatory document to the
Asian synod in 1997 and significantly is still available on
the web site of the Japanese Bishops Conference. They
remark:

it is strange that approval should have to be
obtained from the Holy See even for Japanese trans-
lations of liturgical and catechetical texts already
approved by the Bishops Conference. To contribute
to the evangelization of the region, to encourage
inculturation, to build up real “collegiality” among
the Churches in Asia, trust should be shown to the
Local Churches and the independence of the Local
Churches should be respected in matters concerning
administration, etc.”

2 «A Special Proposal to the Holy See” Official Response of the
Japanese Church to the Lineamenta. July 23, 1997. Text available at
http://www.cbcj.catholic.jp/eng/edoc/linea.htm.

| do not want to give the impression that the Holy See
should not have arolein confirming liturgical books. It is
appropriate that the Congregation exercise arole of over-
sight, taking onto account the need for maintaining the
general contours of the rite as a “sign and instrument of
unity.”* At stake, however, istheability of thelocal church
to engage the culture in which it lives and moves; thisis
something that isvery difficult for thosein Rometo beable
to judge. Furthermore, a preservationist attitude that seeks
to maintain the contingent cultural traits of the Roman Rite
as akind of untouchable “museum” risks making the rites
unintelligible and incapable of evangelizing the people.
This approach simply does not serve the needs of the
Church, nor isit faithful to the spirit of theliturgical reform
of the Second Vatican Council outlined in Sacrosanctum
Concilium.

Ironically, thedogged insistence by the Congregation on
maintaining the formal elements of the Roman Rite risks
producing the opposite effect than the one desired. In my
travels as Superior General over the past years, | usually
pay a courtesy call on the Bishops where the members of
my community are working. Being a liturgist concerned
with issues of culture, | usually ask the various bishops
where| visit how the new directives from Rome regarding
changes in the Rite of Mass and the suppression of abuses
are being implemented in their dioceses. Over the past
years| have spoken with bishopsin South America, Africa
and Asia (after having seen at times some rather bizarre
liturgical celebrations). Granted, this* survey” isanecdotal,
but the answer to my question was alwaysthe same: “What
new directives?” The Congregation may be speaking, but
many, including bishops, have stopped paying attention.

At stake is the ability of the liturgy to mediate the
liturgical tradition of the Churchin ameaningful way tothe
faithful in the many cultures in which the Roman Rite is
celebrated. In order to obtain guidance in taking up this
challenge, we only need to look as far as the history of the
Roman Rite, underlined by the Congregation itself in
LiturgiamAuthenticam. Aswehave seemthe Congregation
asserts that the Roman Rite has “the signal capacity... to
assimilate into itself spoken and sung text, gestures and
rites derived from the customs and genius of diverse
national and particular Churches’ (LA 5). What is heeded
for aEucharistic renewal inamulticultural worldisfor this
historic hallmark of the Roman Rite, so characteristic of the
first millennium of its development, be promoted in the
twenty-first century.

% See Paul VI, Apostolic Constitution Missale Romanum (1969)
221.
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Centro Conferenze

La Cenadi Gesu: tra addio e presenza

Dottoressa. Marinella Perroni
Docente di Nuovo Testamento, Pontificio Ateneo Sant’ Anselmo

(Conferenza tenuta presso il Centro Pro Unione, giovedi, 28 aprile 2005)

Al centro del nosgtro interesse c'é la cena di Gesl, cioé
I ultimo momento di comunicazione tra Gesti ei suoi discepali
prima della sua morte. La nodrariflessone intende guardare da
vicino le quattro tradizioni neotestamentarie che di quell’ evento
hanno reso possihile la reiterazione, a partire da qud «primo
giorno dopo il sabato» ddlarisurrezione fino ad oggi. | quettro
racconti dell’idtituzione, presenti nel tre vangedli sinottici [Mc
14,22-25; Mt 26,26-29; L ¢ 22,15-20] endlaprimaletteradi Paolo
a crigiani di Corinto[11,23-25], rgppresentano laparolaevange-
licapit ripetuta ormal da duemila anni. Anche se, purtroppo,
guesto non significa ancora che a questa parola le chiese Sano
state in grado di convertirs per trovare il coraggio di vivere
I'unita
Primadi entrare ndl’ esame de testi, ancora una premessa e
perd necessria. Mossa e accompagnata dalo Spirito che il
Risorto hadonato dlasuacomunita, ogni generazionecredenteha
interpreteto e recepito in modo diverso i quettro racconti della
cena di Gesll. Sappiamo bene infatti che nessuna comunita
crigiana di nessuna generazione cristiana pud appropriars
definitivamentedi tutti i Sgnificati contenuti nel testo sacro. Esso
e ricco di virtudita e di potenzidita infinitamente maggiori di
guante le chiese, in ogni tempo, riescono a intercettarne. Per
guesto, nd momento in cui ¢i § gopretaainterpretare i testi, €
guanto mai necessario chiarireper qudi vieecon quai strumenti
S intende procedere dl’ esame di ess. La soria ddle chiese €
scandita, in fondo, anche dai divers metodi con cui i credent
hanno, nellediversegenerazioni, |etto estudiatole Scritturesacre.
Oggi, I atenzione dla prospettiva storica € assolutamente
indispensabile. Non ¢’ edubbio che, per qud cheriguardalafede
gli uomini eledonnede nostro tempo sono tentati molto spesso
di scadere in una spiritudita a basso costo, forse per reazione
dl’edgenza entusasmante ma, §pes0, percepita anche come
molto feticosa di condderare tutto, anche i fondamenti della
religione, con desiderio di capire, di pord domande, di non
accontentars di unavis onetanto accomodantequanto superficia-
le. Dobhiamofarloormai sututto, sullacultura, sullascienza, sulla
politica ... e vorremmo tanto essere esonerati dd farlo per que
checoncernelafede. Per quanto, forse, comprensibile, unsmile
atteggiamento & perd impossibile. Almeno sg, in obbedienza d
CondilioVaticanoll, anchei cattolici ritengono ormai indispensa

bile fondarela propriafede sulla Scrittura.

La Scrittura, infatti, non s pud capire a basso costo, richiede
meturitadi approccio, capacitadi discernimento critico, pondera
tezza di giudizio. Ma € I'unica redta sulla quae, come Gesi
stesso ha detto, I'uomo saggio puo codruire la sua casa senza
timore che venti e piogge |’ abbattano [cfr. Mt 7,24-27].

Per quanto riguarda orail temachequi ¢i interessa, i raccont
neotestamentari sullacenadi Gesti coni suoi, dobbiamo innanzi
tutto ricordare che quel’ ultima.cenadi cui ¢ parlanoi testi €in
redtaanchelaprima I’ ultimadd Gesuterreno, laprimadd Gesi
Risorto. | tedti riflettono entrambe, come riflettono I’inscindibile
rapporto che c'étradi ess, ¢i raccontano cio che & avvenuto
«nelanoattein cui Gesti fu tradito», macelo raccontano apartire
dalla convinzione che qud tradimento come la morte che ne &
conseguita non sono date I’ ultima parola sulla vicenda di quel
profetadi Nazaret perché Dio stesso lo harisuscitato dai morti.

E chiaro, in condlusione, che laricercadi quanto & avwwenuto
nel passsto non pud pretendere di arivare a fatti senza la
mediazione dei racconti. Ess non presentano perd quanto e
avvenuto come un evento neutro, maapartire da punto di visa
di coloro cheli scrivono. Bisognadloracercare di stabilire cosa
dicono i tedi e cercare anche di rintracciare, dl’interno delle
narrazioni, I’ evento che esse intendono raccontare.

1. unfattogorico

Lagoricitadd|’ ultimacenadi Gesticoninsuoi discepoli eéper
le chiese un fatto quanto mai importante perché permette di
radicareil sacramento ddl|’ eucarigtiandlagtoriadd Gesuiterreno.
Dobbiamo comunque accettare i limiti delle fonti drettamente
gtoriche ddl’ evento e tenere sempre presente che arriviamo a
circoscrivere il nucleo gorico dell’evento solo a partire ddle
narrazioni. Cercando di liberare le tradizioni successive ddle
aggiunte interpretative possamo fare luce dmeno su una parte
della redta Per quanto limiteto, s tratta perd di un nucleo
fondamentale, sempre gperto a ulteriori significazioni, il cui
sviluppo e gato avviato ddlatradizione.

Piti precisamente, possamo ritenerechei punti di forzasu cui
poggialaricogtruzione ddl’ evento torico sono soltanto i gesti e
leparoledi Gesll. Non ésicuro infati chel’ ultimacenadi Ges
coni suoi discepoli Sagtataunacenapasquae, maeinvecefuori
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di dubbio che Gesli abbiavoluto consumare un pasto con i sUoi
discepoli prima di andare incontro dla morte. La collocazione
tempordedi «nellanottein cui fu tradito» éinfatti un dato
chericorreintutte e quattroletradizioni. Non ¢ troviamo quindi
di fronte auna delle tante occasioni di condivisone di tavoladi
Gesli di cui sono punteggiati i racconti evangelici, maci viene
narrao un avvenimento molto preciso che ha luogo, gppunto,
«ndlanattein cui fu tradito».

Il carattereoriginario dd|’ eventorisultadunque con chiarezza
da gedti e ddle parole di Gesi: prende il pane, lo benedice e
rende grazie, pronuncia quelle pardle che un'atenta critica
letteraria ha ormal consentito di mettere afuoco con sufficiente
certezza

Questo eil mio corpo dato per voi

Questo calice éla nuova alleanza nd mio sangue versato
per voi

M dico cheio non berro piti dd frutto della vite

finoal giornoin cui lo berrd nuovo nd regno di Dio.

Oltre dle parole sul pane e sul cdice, dunque, la tradizione
neotestamentariadellacenaci tramandaun detto escatologico di
Gesll che, come le dtre parole, € indigpensabile per capire il
significato che Gesli ses0 ha dato a questo avvenimento che
segnain modo cosi pregnante un passaggio decisivo per lasua
vitae per il suo ministero. Maandiamo con ordine.

Qua eprimadi tuttoil significato ddleparoledi Gestisul pane
esul vino?Lafrazioneeladigribuzionedd pane, usuaend padt
giudaici, éaccompagnatadale parole Questo &il mio corpo dato
per voi. Lafrase pronunciata da Gesti sul pane haun sgnificato
smbolico che va chiarito prestando prima di tutto attenzione a
ciascuno dei Singoli termini.

La precisazione «questo» pane, rimanda d pane benedetto
dellacenagiudaica, un pane che édono di Dio. Per questo, per i
discepali, hail valore smbolico di nutrimento comunitario. Gia
ins2dunque, cioeprimaancoradi ogni dtraulterioresignificazio-
ne, il pane che Gesll benedice, «guesto pane», deve essere capito
comemezzo di rlazionetraDio ei discepoli.

Non ¢ dtrettanto semplice invece rintracciare il vaore
dell’identificazione che Gesl stabilisce tra pane e corpo, tra
«questo pane» eil «mio corpo». Avere fretta e rischioso. Certar
mente dobbiamo pensared corpo inteso non tanto come organi-
S0, mapiuttosto comepersonaches esprimeattraversoil corpo.
| termine rimanda cioé dlapersonache entrain relazione conil
mondo econ gli dtri. L’ uomo non haun corpo, «e» un corpo eil
termine ebraico contiene unasfumaturadi fragilitache caratteriz-
zalacregtura

E anche vero, perd, cheil termine greco utilizzato dai LXX
non fa pensare tanto dla persona in quanto dotata di cagpecita
relaziond e, mapiuttogtodl’ uomo cond deraio nellasuaoggettivi-
t4, I’ uomo come schiavo, unaredtaabbandonata, un cadavere. |
termine «corpo» indicherebbe dloral’ uomo in quanto destinato
dla morte e dla decomposizione. Certamente, questo secondo
significato € piu pertinente ad contesto. Se | espressione «Mmio
corpo» dgnificasse la persona di Gesli in quanto cgpace di

relazione, lafrasenonrigpecchierebbeil dimadenso di tradimen-
to e di morte in cui viene pronunciata, mentre se il sgnificato
primario del termine «corpo» implicaancheil destino di mortee
di decomposizione, dlora le parole di Gesli esprimono la sua
consgpevolezzarispetto acio chelo aspetta. Infondo, quellacena
suggdlaancheunpo’ lafineddlasperanza. Speranzaded Regno,
speranza ddla vittoria pacifica di Dio, speranza di ricodtituire
Israele intorno dla promessa abramiitica che trovava findmente
nel Messialasuadefinitivaredizzazione.

Alleparolesul panefaseguito il gesto delladigtribuzione. Un
gesto che rivela pienamente che giale parole stesse pronunciate
da Gesli avevano un carattere dia ogico. Esse sono detteacoloro
e per coloro che sedono amensacon lui, il suo corpo che presto
saraconsegnato alamorteécomeque panechecreardazionetra
chi lo mangiae Dio. Lasuamorte non segnalasconfittadi Dio.
Anche dtraverso la sua morte, qud regno che egli sesso ha
proclamato continua ad avanzare.

Possamo perd capire, a patire da queste parole, qud € il
significato specifico che Gesli gesso dadlasuamorte. Unamorte
«per», certamente. Mad trattadi unadonazione comevittimadi
un scrificio attraverso il quale vengono espiai i peccati del
mondo?Indltri pass delle Scritturecridianecome 1Pt 2,24, incui
esplicitoeil riferimentoals 53,12 [«Egli portdi nostri peccati nd
suo corpo sul legno della croce, perché, non vivendo pit per il
peccato, vivessmo per lagiudtizia»] il senso sacrificdeeespiao-
rio delamorte di Gesll € affermato con chiarezza. Con le parole
sul panedurantelacena, dlora, Gestl avrebbe vol uto comunicare
cheegli accettavalamortein favore de peccetori.

Va perd notato che il verbo «offrire» (dare per) non indica
sempre e necessariamente un' offertarituale. Anzi, proprio nelle
parole di Gestl durante la sua ultima cena non puo averlo
perchéi peccati diventerebbero lamateriadd sacrificio. E questo
eimpossibile. Piuttosto, con I'identificazione trail pane eil suo
corpo donato Gesl evoca tutta la sua vita, che ora arriva ad
abbracciare anche la morte, e che e dtata una donazione, un
sacrificio personde, non cultude. Molte volte nelle Scritture
crigtiane la preposizione per viene utilizzata anche nel senso di
unaazione cheé utile aqualcuno. Affermare quindi che Cristo &
morto per noi significariconoscereche Cristo s édato per amore
el’amoreimplicamoalto di piti che non semplicementeil riscato
da peccati. Non piti «morstua, vitamea», mapiuttosto «vitatua,
vitameaw, unavitache pud arrivare adover includere e accettare
perfino unamorteingiugta

Gesl non ha ma parlaio ddla sua morte come sacrificio
redentivo. Egli ha previsto la sua morte, ma I’ ha capita come
facente parte ddl disegno di Dio, andogamente dlalunga serie
dellemorti del profeti edei giugti. Certo, conun’intensitasuperio-
reatutteledtremorti, vistoil carateredi unicitaddlasuaintima
relazione con il Padre e con tutti gli uomini. Gesli sapevachela
Suaesstenzaavevaunaportataper I’ umanitaintera, anzi, egli ha
fatto della sua attivita taumaturgica un smbolo della sdvezza
messanica che Sava per redizzard pienamente su tuttalaterra
Mal perd haespresso questo in un linguaggio cultude. Sedlora
Gesll non hama mostreto, durante lasuavita, nessuna preoccu-
pazione riguardo a sacrific cultudi e ritudi, perché avrebbe

16 Bulletin/ Centro Pro Unione

N. 68/ Fall 2005




dovuto cambiare stile nd momento della suamorte?

Il carattere smbolico ddlladistribuzionedd pane, cherimanda
ala cena escatologica e d dono di Gesti ai discepali, viene
ulteriormente sviluppato ddleparolesul cdiceatraversolequali
quel dono acquistaunanuovadimensione, evocandoil secrificio
di dleanzatraDio elsragle conclusos sul Sinal. Diversamente
dalle parale sul pane, perd, quele sul vino sono piul difficili da
interpretare, anche perché nel testi essericorrono in due diverse
versoni: «questo € il mio sangue versato per malti» e «questa
coppa € la nuova dleanza nd mio sangue per voi». Il gesto di
Gesll che accompagna queste parole, dare la coppa da bere, ci
autaacogliereil sgnificatodi esse. Secondo la prima versone
ddleparolesul cdice, queladi Marco e Matteo, Gesliesprimein
modo simbolico chelasuamissone € comunicarelavitadi Dio
mediante |’ dleanza gabilitandlamorte che egli ha accettato.

Il cdlicevieneinfaiti paragonato d sangueerimandaaEs24,6-
8. S tratta di un sacrificio di comunione. |l sangue non & qui
sgnificativo ddlasofferenza umana, masmboleggiapiuttostoil
rapporto di comunione che, a partire ddl’dleanza, S viene a
stabilire tra Dio e il suo popolo. Secondo il testo di Esodo 24,
I" dleanzaéunimpegno che Dio assumenei confronti del popolo,
ma & comunque un'dleanza bilaterade perché il popolo deve
impegnars aseguiretutti i comandi del Signore (24,3.7)

Le parole sul cdice, perd, mettono anche in luce che gia
I'antica tradizione ha apportato una sgnificativa mutazione.
Infatti, attraversoil riferimento als53,10-12, dlamortedi Ges
vieneconferitalagtessa portatauniversdedd sacrificiodd servo
di Jahveé. Il sangue, inizidmentesegno di comunione, divienecos
mezzo di purificazione. In questa visone, la preoccupazione
centrdeédivenutaormai il peccatoel’ andito équellodi garantir-
S contutti i mezzi unaliberazione ddlapropriacolpa

Va per0 ricordato che il gesto di Gesli di invitare a «bere la
coppa» sottolineainveceil smbolismo ddl’ dleanzadi vitaenon
il valoreespiatoriodd suo sacrificio. S beveper averelavita, non
per purificard. L’ intenzione del testo dllacenae, in concreto, le
parolesul cdice, sottolineano’ invito ad entrarendl’ dleanzache
dalavitasovrabbondante.

Lasecondaversone delle parole sul cdice, qudladi Paolo e
Luca codddetta antiochena, indgte ulteriormente sul tema
del’dleanza: la coppa € I'dleanza, la «nuova dleanza.
L’ accentuazione cade su «nuova»: non saranno gli uomini a
stabilirel’ dleanza, dato che essaé semprefdlita, comemostrano
anchelagranderiformadi Giosade 622 elariformadeuterono-
mica, mal’intervento di Dio. E g tratteradi un' dleanza «dentro»
il cuore del’uomo [Ger 31,33], non un cuore di pietra, ma un
cuore di carne [Ger 36,26-28]. Quedta trasformazione e questa
nuovadleanzavagheggiatadaGeremiaancoranon s éredizzata

Mentre perd Geremianon mettein collegamento|’ dleanzaa
sangue, rigppare invece nelle parole sul cdiceil riferimento aEs
24,6-8 eil collegamento trasangue e dleanzaé ancoraunavolta
mediato dd riferimento als 53 e, piu ampiamente, dai canti del
servo Sofferente. E la sua mediazione che garantisce il carattere
eterno ddI’ dleanza Lafrase «lanuova alleanzand mo sangue
versato per voi» rivela un intreccio di testi e un’elaborazione
teologicamolto ricca

Primadi terminare questaricogtruzione: qud eil rapporto che
legale parole Sgnificative sul panee qudle sul cdice? Inquelle
aul pane Gestl ha epresso il dono di se stesso, ha invitato |
discepoli adarevitaad unacomunitaintornoalui, lacui presenza
esgnificataproprio dd panedaricevereingeme. Leparolesulla
coppasviluppano piuttogtoil temadel’ dleanzain termini cultici
eprofetici, anchesetradfigurati dalapersondizzazionefattaneda
Geslperchél’ dleanzaéormai compiutaed énuovaperchéédaa
inaugurata da Gesll stesso che ha gabilito la comunione dei
discepali traloro, con Iui e con Dio. In entrambe, comunque, ¢io
che conta non sono gli dementi fisici del pane e de vino, mail
vaoresmbolico deleparole tesseede gesti compiuti daGesl.

2. «fate questo in memoria di me»: latradizione cultica

Il comando «Fate questo in memoria di me» rappresenta
un’ aggiunta liturgica che affonda le sue radici nelle Scritture
ebraiche. «Ricordare»implicaazione. Quando Dioricorda, opera
in favore. Ricordare suppone anche un fondamento solidamente
gabilito: g riferisceaDio eagli uomini inunambito Srettamente
religioso. LamemoriarichietadaDio (o dai profeti) agli uomini
comportalapresadi coscienzaddl’ dleanza, cioélascopertache
gli interventi divini del passato hanno senso anche oggi, Sgnifica
entrarein contaito con Dio (Dt 5,2-3).

Unaformaparticolaredi questo rapporto con Dio che abbrac-
clatuttal’ esstenzaumana é queladd culto. Il culto giudaico &
caraterizzato ddlamemoria. || caendarioliturgicodtrononeche
lacommemorazionedel divers eventi dellasdvezzaches sono
susseguiti nel tempo: lapasqua(Es 12,14), il sabato (Es20,8-11),
lafestaddle capanne (Lv 23,33-44), i sacrifici (Es 20,22-24).

Qudedunqueil senso dell’ ordine di ripetereil gesto di Gesll
riportato dallatradizione comune aPaolo e Luca?

Il vocabolario proprio de testo rimanda con chiarezza a
un’ azione cultude: «fare» vainteso ndl senso di azioneliturgica,
cultude «gquesto» S riferiscenonatuttalacenamaal gesti precis
aul pane e sul vino; I'azione di «fare memoria» rimanda dla
pasqua. In questo modo la «cogtruzione ddlamemoria» operata
nel gedo liturgico e dd gesto liturgico diviene quanto mai
articolaa: dietrolamemoriadellapasquaeddlacenac’ édunque
I’'uscitadd|’ Egitto el’ evento ddlacroce, dueeventi chevengono
res atuai daun segno al’interno di un pasto, il pranzo pasqude
ebraico elacenadi Gesll.

Nell’anamnes eucarisica '€ poi una connotazione tutta
paticolare ed & I'«io di Gesl, il segno di un’unione con Dio
persondizzata. L’ evento commemorato € srettamente legeto a
Crigo. L’ordine di ripetizione eucarigtico-liturgico, dlora, non
mira oltanto a rendere presente I’ ultima cena di Gell, ma a
renderepresentecio cheessasgnifica: lavitacomunicatadaGesu
con lasua gessavita, la suamorte e la suarisurrezione. Non §
tratta di una dimensione evadva, che porta ad estraniars ddla
redtaperché per i credenti I’ evento pasguae non € assorbito da
tempo, malo domina. Il popolo credente, che s & codituito sul
fondamento di questo evento, ned momento in cui «ricorda», S
rende presente dl’ atto fondatore della propriaes senza

L'ordine di reiterare questo segno gore anche a un futuro
lontano che attudizzera gli sess eventi par generazioni e
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generazioni, rivda quindi Sa una dimensione, profetica, cioe
gperta dl’ avvenire, sa una dimensione cultica, rivolta cioe d
passato.

Le parole pronunciate da Gesli durante la cena pero, lo
abbiamo detto dl’inizio, non s limitano a quelle sul pane e sl
cdice. Trannelaversionedi Paolo, che contiened riguardo solo
unriferimentomolto tilizzato, tutti etrei racconti dell’istituzione
contenuti nei vangeli sinattici ¢ ricordano che Gesli ha anche
dettoinqudl’ occasioneun’ dtraparola «M dicocheiononberrod
pitl dd frutto ddlla vite fino al giorno in cui lo berrd nuovo nel
regno di Dio». S tratta di una parola decisiva per capire il
significato pieno ddl’ eucaridtia. E s trattainvece di una parola
troppo spesso trdasciata. Qui proprio sadlora, amio awiso, il
nocciolodd problema: bastalacaiegoriadd lapresenzaper capire
e vivere I eucaristia 0 non dobbiamo forse pitl pesso ricordare
che I"eucaristia cdebra anche un’assenza e che anche questa
assenza codruisce lachiesa?

3. unacenadi addio: latradizionetetamentaria

Comeper leparolesul cdice, ancheleparoleescatologichedi
Gesli ¢i vengono tramandate in due versioni quelladi Mc 14,25
e Mt 26,29 e queladi Lc 22,18. In Luca, poi, esse precedono
I'igtituzione ddll’ eucaristia e fanno parte di una composizione
redazionaepiulungaincui s trovalabenedizionedd cdice, non
accompagnata, pero, dale parole significative (wi15-17).

Partiamo comunque daMarco e Matteo:

Poi preseil caliceeresegrazie, lo diedeloro ene bewero
tutti. E disse «Questo € il mio sangue, il sangue
dell’ alleanza versato per malti. Inveritavi dicocheionon
berro pitdd frutto ddlavitefino al giornoincui lo berrd
nuovo nel regno di Dio».

S trettadi unaparolaescatol ogicacaricadi sgnificato. Essaci
riconduced penserodi Gesll tes0. Gesliguardacon|luciditadla
suamorte. Manifestalasicurezza chelasuamorte non metterain
dubbio il regno di Dio che egli haannunciato nel corso del suo
ministero e dtraverso di ess. Gesli parla come un credente
giudeo orientato dl’ attesadellafinedel tempi. Non usaimmeagini
gpocdittiche, masemplicementeutilizzail Smbolo del banchetto
(Is 256; Mt 811; 22,1-10; Ap 3,20). C'é perd un' aggiunta
decisva: Gesll e Sicuro di partecipare d banchetto ddl regnoiin
guel giorno. Di frontedlasuamorteimminenteegli manifestauna
fiduciaincrallabilend trionfo di Dio. Egli annunciacheper Iui &
finito il tempo del banchetti sullaterra e che quest’ ultimo pasto
coni suoi éper partecipareun giorno a banchetto celeste quando
verrail regno di Dio.

Per quanto riguarda L uca, invece, il testo @molto pitlungo e
aticolato:

«Ho desderato ardentemente di mangiare questa Pasqua
con voi, prima della mia passione, poichévi dico: non la
mangero pi, finchéessanons compiane regnodi Dio.
E preso un calice, rexe graze e disse «Prendetelo e
digribuitdotravoi, poichévi dico: daquesto momentonon

berro piu dd frutto della vite, finché non vengail regno di
Diow.

Menzionando due coppe Luca tiene separata questa parola
escatologica di Gesli ddlla parola cultica sul caice. Ancora piul
decisivo, dunque € per lui che non vada perduto il ricordo di
questadimensione ddlacenadi Gesticoni suoi e quindi, dela
cd ebrazioneeucarigicacridiana Queste parolerendono esplicito
edovrebbero rendereancheesemplare, quindi, I ateggiamento di
Gesl gesso dlavigiliaddlasuamorte.

Essoriveainnanzi tuttoil suorapportodiretto con Dioelasua
fiduciatotaend trionfo dd Regnodi Dio. Egli condgderalamorte
comeun passaggio perchéil Regnodi Dioverraed egli partecipe-
ra d banchetto escatologico. Gesli non fa nessuna previsione
gpocdittica, maddineal’ immeaginedi un banchetto escatologico
vissuto ndl’intimitacon Dio. Né d' dtro canto, Gesti precisacon
chiarezza cosaegli Siaper compiere o lasciaintendere qualcosa
ariguardo ddlla sua risurrezione. L’ evento escatologico non
redizzandlasuapersona, madevevenire. Ancora: Gesll annun-
ciache gaper finirelacomunione di tavolaconi suoi discepoli
finchénonvengail Regnode cidi. Inquanto smbolizzazionedd
banchetto di comunioneescatologica, dlora, I" ultimacenaimplica
un elemento eccleside.

Sempre dla luce di Mc 14,25 e par, 9§ chiarisce anche |l
carattere smbolico dellacenaperchéd trattadi un annuncio che
hatuttel e caratteristichedi unaproclamazione profetica: impreci-
sone, percezione di un momento di difficalta e fiducia
nel’intervento sdvifico di Dio. | gedti di prendere il pane,
benedire, oezzare, didtribuire, d dtraparte, sono gesti smbalidi,
propri di ogni cenagiudaica. Le parole sul pane (esul cdice), lo
abbiamo visto, rivelano una dimensione di didogo traGesl ei
discepoli, come anche in termini relaziondi € interpretata la
Stuazionedi morteimminentechedivienelamorte«per» gli dtri
di colui chehavissuto «per» gli dtri. Tutto il contesto dellacena,
gesti e parole, haun carattere smbolico. Ndl’inseme, il gesto di
dareil paneaccompagneato dale parolesgnificative codtituisceun
rito atraverso il quale viene espresso il Sgnificato dd sacrificio
che Gesll sta per compiere. In questo senso, I'atto di Gesli ha
certamente una colorazione cultude, di ordine diverso, pero da
quello de sacrifidi liturgici.

Leparoledi Lc 22,15-18, poi, mettono ancorapiuinrisdtoil
caratereteamentariodd !’ ultimacena Certamente, I’ ultimacena
di Gesll, essendo una cenadi addio, ha avuto il carattere di un
testamento. Geslivolevadareleultimeistruzioni, volevaprecisare
il suo insegnamento eil senso dellasuamissone. Non e casude
che proprio dl’'interno degli avvenimenti dell’ ultima cena gli
evangdidi Lucadiaspaziodl’ ultimaistruzioneai discepali incui
€ espresso il punto culminante dell’insegnamento di Gesll e
I’'demento codtitutivo della comunita discepolare, il servizio
reciproco. E S puddloraanchecapireperchéil quatoevangdista
ha rinunciato a raccontare I'idituzione ddl’eucaristia ed ha
preferito piuttosto tramandare il ricordo ddla liturgia e
dell’istruzione diaconde della lavanda dei piedi, accompagnaa
dal lungo testamento di Gesll primadi andareamorire.

Lacenadi Gesticomel’ eucarigtiacristiana, insomma, devono
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essere cgpite non soltanto comeil sacramento dellapresenza, ma
anche come il sacramento dell’assenza. Un'assenza carica di
cartezzandl’ avvicinars ddl giornoin cui non ¢i sarapit bisogno
di celebrare | eucaristia perché tutti i popoli saranno fina mente
seduti d banchetto del regno di Dio.

Nel momentoin cui ladimensionedd |’ assenzavaperduta, sia
pureinfavoredi un'ipertrofiaddlapresenza, I eucarigtiache noi
celebriamo & segno che significa, marischiad contempo anche
di diventare controsegno. Diviene infati comprengbile tutto e
soltanto dl’'interno della chiesa invece di essere decodificata
soprattutto einnanzi tutto a partire da regno.

Latradizioneevangdicaddl’ ultimacenadi Gesticoni suoi ci
impone, invece, di ribatare la progpettiva. La cena di Gesl ha
N30 010 se e congderatail riassunto eil momento culminante
dela press dd Gesll storico. Non € un pranzo unico, una
celebrazione senza precedenti. Tanto I’ ultima cena di Gesti che
I eucaritia cristiana possono essere capite soltanto se messe in
rapporto con i padti fraterni di Gesli durante tutta la sua vita
terrena. Pagti coni discepoli e con personedi diversacondizione
e origine. Basta pensare a Mc 1,31 e pa, dove la suocera di
Simone, guarita, S mette a servire Gesll e suoi discepali; Mc
3,20 secondo cui Gesli e i discepoli entrano in una casa per
mangiare e C'era tanta gente che non potevano riuscire a
mangiare.

Soprattuitto, pero, i testi maggiormentesignificativi sonoqueli
dacui risultacheil Figlio ddl’ uomo non seguelavitaasceticadi
Giovanni Battiga[Mt 11,18s=L.c 7,339 echei suoi discepoli non
digiunano [Mc 2,18-19 e par] oppure la vocazione di Levi il
pubblicano[Mt 9,13-17 epar], laparaboladele nozzeregdi [Mt
22,1-14=1_c 14,16-24; EvTom, 64], I'insegnamento di Gesli sul
pellegrinaggio dei popali e il banchetto messanico [Mt 8,11-
12=lc 132829]. Pa non palae dea racconti dela
moltiplicazione dei pani e del pranzi del discepoli conil risorto.

Questa esperienza de pranzi di Gesti con i discepali viene
dunqueinterpretatadallatradizione post-pasguale coningstenza
e in modo pit specifico: il pranzo come convivio era
un’ esperienzaabitualedd gruppode discepali di Gesticonil loro
Meestro. Anzi, Gesll esprimelasuamissioneeil carateredd suo
messaggio non mediante la penitenza eil digiuno, mamediante
i pasti fedtivi e i padti di Gesli erano |'espressione del suo
avvicinamento verso i pubblicani ei peccatori. | pranzi di Ges,
infatti, avevano unadimensone escatol ogica, in quanto erano la
primamanifestazionedellapresenzadd perdonoedelasavezza
di Dio offerta agli uomini. Partecipare dla mensa con Ges(l,
insomma, era un gppello ala conversione e una garanzia della
partecipazione dlamensadd regno.

4. Condlusone

La dimensione cosiddetta «testamentaria» e quella cultude,
dunque, sono entrambe nate dal’ ultimacenadi Gesli: unaprima
tradizione, quella testamentaria, indsteva sull’ escatologia e |l
saviziofraterno; unaseconda, cultica, hamessoinrilievoil tema
della morte redentrice. Ambedue giocano una funzione diversa
nell’interpretare questo pasto di addio.

L’ interpretazione cultude delacenadi Gesli coni suoi prima
di essere messo amorte testimonia che molto presto le comunita
crigtiane sono passateddlamemoriade smbolodlacdebrazione
del sacramento. Eil passaggioda smbolod sacramentofornisce
unaprimaformadi rispostad problemaddl’ assenzadi Ges.. Il
racconto cultuade esprime il legame personae con Gesliecon i
suoi. Gestiepresentemalgrado I’ assenza: I’ eucarigiaéunaprima
formadi ripostad problemaddl’ assenzadi Gesll.

Gesl, perd, haanche lasciato un testamento ai suoi discepali
agpettando di ritrovarli. Inmodo dd tutto proprio, questatradizio-
ne testamentariaeprime lafiduciane fatto cheil discepolo pud
rimanereunito acolui che, risuscitato dai morti, € semprevivente
assumendo un atteggiamento esisenzide di sarvizio e di carita,
cioéinaccordo conil modo di vivere di Gesti $ess0.

Moalto presto, dunque, la cel ebrazione eucaristica cominciaa
perdereil carattere di pegno in vigadd definitivo inverars del
regno e ad acquigtare il carattere di impegno invigadi unavita
crigiana coerente. Prass liturgica consolidata nelle chiese
gpogtaliche, la cena dd Signore rende atude, atraverso la
sacramentdizzazionedd gesto Smbolicodd profetanazareno che
vieneriletto dlaluce ddlasuamorte, I'dleanzatraDio eil suo
popolo.

«Quando fu atavola con loro prese il pane, lo benedisse, 1o
ezz0 e lo diede loro. Allora i loro occhi furono gperti e lo
riconobbero; ma egli scomparve dla loro viga». Forse, e la
comunita de discepoli di Gesl, il Messa Risorto, ritrovasse la
dimensone ddI’ attesa escatol ogica e sgpesse dimentarla nella
cdebrazionedd!’ eucarigtia, il mondo nonavrebbebisognodi dare
fiducia a sempre nuovi messianismi che intercettano i bisogni e
cdamitano le speranze. Forse, sel’ eucaridiachele nogtre chiese
celebrano non fosse soltanto il riconoscimento di una presenza,
ma anche I'ammissone di un addio e di un' attesa, sarebbe piu
facilesosteners gli uni congli dtri nell’ attesafiduciosade regno.

Sadlafinedd!’ episodio di Emmaus, chedlafinedd!’ ultima
e definitivagpparizione dl’interaekklesia, Gest scompare ddla
vistade discepali. In entrambi i cad, perd, questa assenza non
provocascoramento. Anzi. | duedi Emmaus, rinfranceti, partono
di corsa verso Gerusdemme e, dopo |'ascensone, I'intera
comunitatornaaGeruslemme con grandegioia. |l congedo che
Gesli prendedal suoi discepoli ne momento dellacenadtro non
€, in fondo, che I’ appuntamento aritrovars definitivamente nel
banchetto escatologico.
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A BIBLIOGRAPHY
OF INTERCHURCH AND INTERCONFESS ONAL
THEOLOGICAL DIALOGUES

Twentieth Supplement - 2005

ABBREVIATIONS FOR CONFESSIONAL FAMILIES
CHURCHES AND COUNCILS

A Anglican Mo Methodist
AC Assyrian Church of the East MECC.........ciiiiii... Middle Eagt Council of Churches
AlC .. African Indtituted Churches MN Mennonite
B o Baptist MO Moravian
CC Chddean Catholic Church O Eadtern Orthodox (Byzantine)
CEC .. Conference of European Churches OC . QOld Ceathalic (includes Polish National)
CCEE ................ Council of European Episcopa Conferences O0 .o Orientd Orthodox (Non-Chalcedonian)
CP Congtantinople Petriarchate Pe Pentecostd
Do Disciples of Christ R Reformed
DOMBES ... Groupe des Dombes RC Romean Catholic
E o Evangdicds SA Sdvaion Army
FC Free Churches SDA Seventh-Day Adventist
FO . Faith and Order U United Churches
Lo Lutheran (includes German * Evangelische') W Wddendan

WCC ... World Council of Churches

LIST OF DIALOGUES

A-B: Anglican-Baptigt Internationa Forum

A-D/aus Anglican Churchof Augtrdia-Churchesof Christ Conversations

A-L: Anglican-Lutheran International Commission

A-L /africa: All Africa Anglican-Lutheran Commisson

A-L /aus Anglican-Lutheran Conversationsin Audrdia

A-L / can: Canadian Lutheran Anglican Didogue

A-L /eng-g: Representativesof the Evangdlicd Churchin Germany (EKD)
and of the Church of England

A-L / eng-nordic regions Representatives of the Nordic countriesand of
the Church of England

A-L /eur: Anglican-Lutheran European Regiond Commisson

A-L /usa: Episcopd-Lutheran Didogueinthe USA

A-L-R/eng: Officid Didogue between the Church of England and the
L utheran-Reformed Permanent Coundil in France

A-M: Anglican-Methodigt Internationa Commission

A-M / eng: Anglican-Methodist Conversationin Grest Britain

A-Mo: Anglican-Moravian Conversations

A-Mo/usa: Moravian-Episcopa Didoguein the USA

A-O: Anglican-Orthodox Joint Doctrind Commission

A-O/ usa: Anglican-Orthodox Theological Conaultationinthe USA

A-OC: Anglican-Old Cathalic Theologicd Conversations

A-OC / na: Anglican-Old Catholic North American Working Group

A-OO: Anglican-Orientd Orthodox Didogue

A-OO / copt: Anglican-Coptic Relations

A-R: Anglican-Reformed International Commission

A-RC: Anglican-Roman Cathalic Internationd Commission (ARCIC)

A-RC: Internationa Anglican-Roman Catholic Commissonfor Unity and
Misson IARCCUM)

A-RC /aus Anglican-Roman Catholic Commission of Audtrdia
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A-RC / b: Bdgian Anglican-Roman Catholic Committee

A-RC/br: Brazilian Anglican-Roman Catholic Nationa Commission

A-RC / can: Canadian Anglican-Roman Catholic Dialogue Commission

A-RC / eng: English Anglican-Roman Catholic Committee

A-RC/eur: Anglican-Roman Catholic Working Groupin Western Europe

A-RC/f: Anglican-Catholic Joint Working Group in France

A-RC/usa: Anglican-Roman Catholic Didoguein the USA

A-U/aus Conversationsbetweenthe Anglican Church of Audraiaand the
Uniting Churchin Audrdia

AC-CC: Joint Commission for Unity between the Assyrian Church of the
East and the Chal dean Catholic Church

AC-OO0/ copt: Theologica Didogue between the Assyrian Church of the
East and the Coptic Orthodox Church

AC-00 / syr: Bilaterd Commission between the Assyrian Church of the
East and the Syrian Orthodox Church

AC-RC: Mixed Committeefor Theol ogical Did oguebetweenthe Cetholic
Church and the Assyrian Church of the East

AIC-R: Didogue between the African Indtituted Churches and the World
Alliance of Reformed Churches

B-L: Baptigt-Lutheran Didogue

B-L / g: Baptig-L utheran Didoguein Germany

B-L / n: Baptigt-L utheran Didogue in Norway

B-L / &: Baptig-L utheran Conversation in Finland

B-L / usa: Baptigt-L utheran Didloguein the USA

B-L-R-U / eur: Didogue between the LCF and the European Baptist
Federation

B-M-W /italy: Baptig-Methodig-Wadensan Reationsin Itay

B-Mn: Baptis-Mennonite Theologica Conversations

B-O: Baptist-Orthodox Preparatory Didogue
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B-R: Baptist-Reformed Didogue

B-RC: Baptist-Roman Cathalic Internationa Conversations

B-RC/f: Baptist-Cathalic Joint Committeein France

B-RC / usa (ab): American Baptist-Roman Cetholic Dialogue

B-RC / usa (sh): Southern Baptist-Roman Catholic Didogue

CEC-CCEE: Joint Committee of Conference of European Churchesand
Council of European Episcopa Conferences

D-L / usa: Disciplesof Chrig-Lutheran Didoguein the USA

D-O/rus Distiplesof Chrigt-Russan Orthodox Didlogue

D-R: Disciplesof Chrig-Reformed Didogue

D-RC: Disciples of Christ-Roman Catholic International Commission for
Didogue

D-U/aus Conversations between the Churches of Chrigtin Austrdiaand
the Uniting Churchin Audrdia

D-U / usa: Disciples of Christ-United Church of Christ Didogue in the
USA

DOMBES: Didogues des Dombes

E-RC: Evangdlica-Roman Catholic Didogue on Mission

E-SDA: Evangdicd-Seventh-day Adventist Theologica Didogue

FC-O/ g: Free Churches-Orthodox Diaogue in Germany

FO: Faith and Order conferences, consultations, studies

L-M: Internetiona Lutheran-Methodist Joint Commission

L-M / n: Conversation between the Church of Norway and the United
Methodist Church in Norway

L-M / s Didogue between the United Methodist Church in Sweden and
Church of Siveden

L-M / «: Lutheran-Methodist Didoguein Finland

L-M /usa: US Lutheran-United Methodist Didlogue

L-Mn/f: Lutheran-Mennonite Didloguein France

L-Mn/g: Theologica Diaoguebetween the United Evangelica Lutheran
Church in Germany (VELKD) and the Association of Mennonite
Assembliesin Germany (AMG)

L-Mn/usa: Lutheran-Mennonite Didoguein the USA

L-Mo/usa: Lutheran-Moravian Didoguein the USA

L-O: Lutheran-Orthodox Joint Commission

L-O / g-cp: Theologicd Didogue between the Evangdicd Church in
Germany (EKD) and the Ecumenicd Pdriarchate

L-O / grom: Theologicd Didogue between the Evangdica Churchin
Germany (EKD) and the Romanian Orthodox Church

L-O / grus Theologicd Didogue between the Evangelicd Church in
Germany (EKD) and the Russian Orthodox Church

L-O / : Theologicd Discussons between the Evangdlica Lutheran
Church of Finland and the Finnish Orthodox Church

L-O/ &-rus Theologicd Discussions between the Evangdlicd Lutheran
Church of Finland and the Russian Orthodox Church

L-O/usa: Lutheran-Orthodox Didogueinthe USA

L-O-R / f: Didogue between Representatives of the Inter-Orthodox
Bishops Committeein France and the Protestant Federation of France

L-O-R / na: Lutheran-Orthodox-Reformed Theologica Conversationsin
North America

L-OC / g: Didogue between the United Evangdlica Lutheran Churchin
Germany (VELKD) and the Old Catholic Church in Germany

L-O0O/ copt: Theologica Diaoguebetweenthe Coptic Evangdica Church
and the Coptic Orthodox Church

L-OO / copt-s Coptic Orthodox-L utheran Didogue in Sweden

L-O0 /india: Didogue between the Orthodox Syrian Church of the East
and the Lutheran Churchesin India

L-Pe/ o Lutheran-Pentecostal Didoguein Finland

L-Pe-R/f: Pentecostd-Protestant Didoguein France

L-R: Lutheran-Reformed Joint Commission

L-R/arg: DidoguebetweentheEvangdica Churchof theRiodelaPlata
and the Evangelical Congregational Church of Argentina

L-R/aus Didogue between the Lutheran Church of Audtrdia and the
Reformed Churchesof Audrdia

L-R / can: Canadian Lutheran-Reformed Conversations
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L-R /f: Fédération Protestante de France

L-R /usa: Lutheran-Reformed Committee for Theologica Conversaions
intheUSA

L-R-RC: Lutheran-Reformed-Roman Catholic Didogue

L-R-RC/f: Catholic-Protestant Joint Working Group in France

L-R-SDA /f: Protestant-Seventh-day Adventist Didoguein France

L-R-U/eur: Leuenberg Church Fellowship

L-RC: Lutheran-Roman Catholic Commission on Unity

L-RC/arg: Lutheran-Roman Catholic Didogue Commissonin Argentina

L-RC/aus Lutheran-Roman Catholic Didoguein Audrdia

L-RC/ br: Nationd Roman Catholic-L utheran Commission in Brazil

L-RC/ can: Lutheran-Roman Catholic Didoguein Canada

L-RC/g: Joint Commission of theEvangdical Churchin Germany (EKD)
and the German Episcopa Conference (DB)

L-RC/india: Lutheran-Roman Catholic Diadoguein India

L-RC/jap: Lutheran-Roman Catholic Joint Commission in Japan

L-RC/ n: Lutheran-Roman Catholic Discussion Group in Norway

L-RC / s Officid Working Group of Didogue between the Church of
Sweden and the Catholic Diocese of Stockholm

L-RC/ 4 Lutheran-Roman Catholic Relationsin Finland

L-RC/usa: Lutheran-Romen Catholic Didoguein the USA

L-SDA: Lutheran-Seventh-Day Adventist Consultations

L-U/aus Theologica DidoguebetweentheL utheran Church of Audtrdia
and the Uniting Church in Augrdia

M-O: Methodig-Orthodox Commission

M-R: Methodist-Reformed Didogue

M-RC: Joint Commission between the Roman Catholic Church and the
World Methodist Council

M-RC / eng: English Roman Catholic-Methodist Committee

M-RC/usa: Didoguebetweenthe Roman Catholic Churchand theUnited
Methodist Churchinthe USA

M-SA: Methodists and Salvation Army in Didlogue

Mn-R: Mennonite World Conference and World Alliance of Reformed
Churches

Mn-RC: Mennonite-Cetholic Internationd Didogue

O-0OC: Joint (Mixed) Orthodox-Old Catholic Theologicd Commisson

0O-00: Joint Commisson of the Theologicd Didogue between the
Orthodox Church and the Oriental Orthodox Churches

0O-00/rus. Theologica Didoguebetween the Russan Orthodox Church
and the Oriental Orthodox Churches

O-R: Orthodox-Reformed Internationd Dialogue

O-R / ch: Protestant-Orthodox Diaogue Commission in Switzerland

O-R/ na: Orthodox-Reformed Conversationsin North America

O-R /rus Didogue between the World Alliance of Reformed Churches
and the Russian Orthodox Church

O-RC: Joint Internationa Commission for Theologica Dia ogue between
the Roman Cathalic Church and the Orthodox Church

O-RC / ch: Orthodox-Roman Catholic Diadloguein Switzerland

O-RC/f: Joint Catholic-Orthodox Committeein France

0O-RC/g: Greek Orthodox-Roman Catholic Joint Commissonin Germany

O-RC / rom: Joint Commission for Dialogue between the Romanian
Orthodox Church and the Romanian Church United with Rome (Greek-
Cathalic)

O-RC / rus Theologicd Conversations between Representatives of the
Russian Orthodox Church and the Roman Catholic Church

O-RC /rusg: Theologicd DidoguebetweentheRussian Orthodox Church
and the German Episcopa Conference

O-RC/usa: North American Catholic-Orthodox Theol ogical Consultation

O-U/aus Theological Did oguebetweenthe Gresk Orthodox Archidioce-
e of Audrdiaand the Uniting Churchin Augrdia

OC-R-RC / ch: Old Catholic-Reformed-Roman Catholic Didogue in
Switzerland

OC-RC: Old Cathalic-Roman Cathalic Conversations
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OC-RC / ch: Didogue Commisson of the Old Catholic and the Roman

Cathalic Churchesin Switzerland

OC-RC / g: Didogue between the Old Cetholic Church and the Roman
Catholic Churchin Germany

OC-RC/na: Joint Commissionof thePolish Nationd Catholic Churchand
the Nationd Conference of Catholic Bishops

OC-RC / nl: Qld Cathalic-Roman Catholic Study Commission in the
Netherlands

OC-RC / pal: Joint Commission of the Polish Catholic Church and the
Roman Catholic Church in Poland

OO-R: Orienta Orthodox-Reformed Theologica Didogue

OO-RC: Internationd Joint Commission for Theologica Didogue
between the Catholic Church and the Oriental Orthodox Churches.

OO-RC / armenia: Armenian Apostolic Church-Catholic Church Joint
Commission

OO-RC / copt: Internationd Joint Commission between the Catholic
Church and the Coptic Orthodox Church

OO-RC/eritrea: Eritrean Orthodox Church and Catholic Church Rdlations

OO-RC / ethiop: Ethiopian Orthodox Church and Catholic Church
Relations

OO-RC/india: Joint Internationa Commission for Did ogue betweenthe
Cetholic Church and the Maankara Orthodox Syrian Church

OO0-RC/gyr-india: Joint International Commission for Dia oguebetween
the Catholic Church and the Mdankara Syrian Orthodox Church

OO-RC/ usa: Officid Orientd Orthodox-Roman Catholic Consultation

Pe-R: Pentecosta-Reformed Didogue

Pe-RC: Pentecogtd-Roman Cathoalic Internationa Didogue

PERIODICALSSURVEYED

ACK aktudl; ActaApogtolicae Sedis, AFER-African Ecclesd Review;
Ameican Beptis Quarterly; Amicizia ebraico-crigianag Amiti€
Angdicum; The Anglican; Anglican Theologicd Review; Anglican
Episcopa World; Anndestheologici; AnuariodeHistoriadelalglesia; The
AsaJournd of Theology; Associated Christian Press Bulletin.

Bausteine fir die Einheit der Christen; Briefing; Bulletin du Centre
Protestant d'Etudes; Bulletin of Ecumenica Theology.

Cdl to Unity; Cavin Theologicd Journd; Carthaginensia; Catholica;
CCA News-Chrigtian Conference of Asa; CEC-KEK Monitor; Centro -
News from the Anglican Centre in Rome; Centro Pro Unione Bulletin;
Chrétiensen Marche; Christian Orient; Der christlicheOsten; Cittanuova;
Una citta per il didogo; La Civilta cattolica; Commonwed; Communio;
Concilium; Confronti; Contacts; Courier; Courrier ocuméniquedu Moyen
Crient; Cultures and Faith; Current Didogue; Currents in Theology and
Mission.

Diakonia; DIAKONIA News, Didogoecuménico; Didtinctive Diaconate
News; Doctrineand Life; LaDocumentation catholique; Doxology; Eastern
Curches Journd; Ecclesia Mater; Echoes, Ecumenicd Letter on Evange-
lism; The Ecumenicd Review; Ecumenicd Trends The Ecumenis;
Ecumenism; EEF-NET; Ekklesa; Encounter; ENI-Ecumenica News

International & Nouveles cxuménique s internationdes, Episkepsis,

ESBVM Newdletter; Etudes; Exchange.

First Things, Forum Focus, Forum Letter; Foyers mixtes, The Greek
Orthodox Theologica Review; Gregorianum; Herder Korrespondenz;
Heythrop Journd; Informetion Service & Service dInformation; Inter-
church Families; Internationd Bulletin of Missonary Research; Interna
tiona Centre of Newmean Friends Newdetter; Internationa Journd for the
Study of the Chrigtian Church; Internationd Review of Mission;
Internationale kirchliche Zeitschrift; Irénikon; Irish Theologica Quarterly;
Iding; Italiaortodossa
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R-RC: Reformed-Roman Cathalic Joint Study Commission

R-RC / a: Didogue between the Roman Catholic Church and the Preshy-
terian Reformed Churchin Austria

R-RC/b: Didoguebetweenthe Roman Catholic Church and the Presbyte-
rian Reformed Churchin Belgium

R-RC / ch: Protestant/Roman Catholic Did ogue Commission in Switzer-
land

R-RC / nl: Didogue between the Roman Catholic Church and the
Reformed Church in the Netherlands

R-RC/soot: Didoguebetweenthe Roman Catholic Churchand the Church
of Scotland

R-RC / usa: Roman Catholic-Preshyterian Reformed Conaultation in the
USA

R-SDA: Internationd Theologica Didogue between the Seventh-day

Adventist Church and the World Alliance of Reformed Churches

RC-SDA: Conversations between the Seventh-day Adventist Church and

the Roman Catholic Church

RC-U / aus Working Group of the Roman Catholic Church and the
Uniting Churchin Austrdia

RC-U / can: Roman Catholic-United Church Didogue Group in Canada

RC-W /italy: Roman Cetholic-Wa dendan Rdationsin Italy

RC-WCC: Joint Working Group between the Roman Catholic Churchand
the World Council of Churches

SA-SDA: Theologicd Diadogue between the Sdvation Army and the
Seventh-day Adventist Church

WCC: World Council of Churches- assemblies, convocations, relaions

Jeevadhara; Journd of Ecumenicd Studies, Kerygmaund Dogma.

Lettera da Taiz& LibreSens; Lutheran Forum; Lutheran Quarterly;
LWF/LWB Documentation; LWI-Lutheran World Informetion.

MD-Materiddienst des Konfessonskundlichen Ingtituts Bensheim;
MECC News Report; Médlita theologica; The Messenger; Mid-Stream;
Minigerid Formation; Missiondia, Le Monde copte, Le Monde des
Religions NADEO Newsletter; Nakodautskt; NEO-Nordisk Ekumenisk
Crientering; Nicolaus, Nouvelle revue théologique; Nuevo siglo.

O Odigos, Oecumenica Civitas; Okumenische Rundschau; Okumeni-
sches Forum; Oikumene; One in Chrigt; Origins, The Orthodox Church;
OrthodoxesForum; L'Osservatore Romano (weekly English); Ogtkirchliche
Studien.

Pastord Ecuménica; The Pastord Review; Pneuma; Positions|uthérien-
nes, PresenciaEcuménica; Priestsand People; Proche-Orient Chrétien; Pro
Didogo; Pro Ecclesa; Protestantesimo; Quaderni ddlaSegreteriaGenerde
CEl; Qiggon di Bose.

The Reformed and Presbyterian World; | Regno; Relaciones
Interconfesionaes; Religioni per lapace; Renovacion Ecuménica; Reseptio;
Revue des sciences philosophiques et théologiques, Revue des sciences
reigieuses, Rinnovamento nello Spirito Santo; The Romanian Patriarchate
NewsBulletin.

SAENatizie, SEIA Newdetter onthe Eastern Churchesand Ecumenism;
Scottish Journd of Theology; SEDOSBUIletin; SICO-Servizioinformazio-
ne per le chiese orientdi; SIDIC Roma Documentazione: ballettino di
informazione; SMT-Svensk Missions Tidskrift; Sobornogt; SOP-Service
orthodoxe de presse mensud & supplément; S Anggar's Bulletin, St
NersessTheologica Review; . Vladimir'sTheologica Quarterly; Stimme
der Orthodoxie; Studi Ecumenici; Sudiai dokumenty ecumeniczne; Sudia
Oecumenica; Studia Liturgica; Sudiesin Interrdligious Didogue.
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The Tablet; Tempo e Presenca; Texte aus der VELKD; Theoforum;
Theological Studies, Theologische Revue; Theology Digest.

Key to sub-headings

INFORMATION: facts, communiqueés, surveys, brief reports
REFLECTION AND REACTIONS: essays, responses, commentaries,
theologica papers

TEXTSAND PAPERS: documents, reports, statements, officia responses

GENERAL

INFORMATION

Cared, K. “Een sdectie van belangrijke interconfessiondle diaogen.”
Wereld en Zending 33, 2 (2004) 66-68.

“A Cathalic Theologian Described Papa Primacy asaland Mineonthe
Path to Catholic-Orthodox Unity.” SEIA Newdetter on the Eagtern
Churches and Ecumenism 109 (2004) 29.

“Eglise catholique.” Irénikon 77, 1 (2004) 126-130.

“Hereis an Evauation of the Present State of Relaions of the Catholic
Churchwiththe Other Chrigtian Churches]...]."” SEIANewdetter onthe
Eagtern Churches and Ecumenism 110 (2004) 24f.

“La septiéme rencontre des chefs des églises orientaes orthodoxes, St-
Marc, Caire, 21 et 22 octobre 2004.” Courrier ceuménigque du Moyen
Orient 50 (2004) 67f.

“The Seventh Mesting of the Heads of the Oriental Orthodox Churchesin
the Middle Eadt [...].” SEIA Newdetter on the Eastern Churches and
Ecumenism 110 (2004) 21f.

REFLECTION AND REACTIONS

Anderson, A. “Pentecodtds, Heding and Ecumenism.” International
Review of Mission 93, 370/371 (2004) 486-496.

Behr-Sigd, E. “The Ordination of Women: A Point of Contention in
Ecumenica Didogue” . Viadimir's Theological Quarterly 48, 1
(2004) 49-66.

Benert, W. “Apogtolisch: Anatomie eines Begriffs” Catholica 58, 4
(2004) 251-275.

Benert, W. “Eucharistiegemeinschaft in romisch-katholischer Sicht:
Orientierung unter wandelnden Horizonten.” Catholica 58, 1 (2004) 68
79.

Bexdl, P." How to Expressthe Visible Unity of Churches” SVIT-Srensk
Missons Tidskrift 92, 1 (2004) 63-68.

Birmdé, A. “Ecritureet tradition dansle dial ogue ceuménique: éat dela
question.” Positions |uthériennes 52, 1 (2004) 61-76.

Boeglin, J-G. Pierredanslaconmuniondeséglises leministerepétrinien
dans la perspective de I église-communion et de la communion des
églisss Paris Cerf, 2004.

Bdttigheimer, C. “Einigim Schriftverstdndnis— uneinsin der Lehre? Die
Schwierigkeiten des Schriftprinzips und die dkumenische Heraus
forderung zum gemeinsamen verbindlichen Lehren.” Catholica 58, 3
(2004) 235-249.

Béttigheimer, C. “Orthodoxie und Okumene: eine spannungsvolle
Beziehung?’ Der chrigtliche Osten 59, 5 (2004) 278-282.

Braaten, C. E. & Jenson, R. W., eds. The Ecumenical Future: Background
Papersfor In OneBody through the Cross: The Princeton Proposal for
Chrigtian Unity. Grand Rapids, MI/Cambridge, UK: Eerdmans, 2004.

Brinkman, M. “Een ander soort oecumene?’ Wereld en Zending 33, 2
(2004) 4-12.

Brundli, G.“ Ecumenismo: irrevocabileeirreversibile” || Regnoattualita
49, 20/957 (2004) 677.

Cartter, D. “ThePCPCU Document onthe PetrineMinistry.” Onein Christ
39, 2 (2004) 54-66.

Carter, D. “Progpects for Convergence: Ut Unum Sint and Called to be
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Una Sancta; Unité chréienne; Unité des Chréiens, Unity Digest; V
Edinodgti; La Vitain Crigo e nella Chiesa; WARC Up-Date; Werdld en
Zending; The Window; Worship; Zeitzeichen.

Key toreading the bibliographical entry:

For periodicd entries: thefirst number refersto the volume and the second
refersto theissue followed by the year and page numbers, thus:

Chrigtian Orient 16, 4 (1995) 180-191 = pages180-191 involume 16, issue
no. 4in 1995 of Chrigian Orient.

One’ in McLoughlin, W. M. & Pinnock, J, eds. Mary for Earth and
Heaven. Leominger: Gracewing, 2002, 171-184.

Cereti, G. “Unitatis redintegratio: 40 anni del decreto sull’ ecumenismo.”
Ecclesia Mater 42, 2 (2004) 109-113.

Ddey, B. E. “Rebuilding the Structure of Love: The Quest for Visble
Unity amongtheChurches” inBraaten, C. E. & Jenson, R.W., eds. The
Ecumenical Future: Background Papersfor In One Body through the
Cross The Princeton Proposal for Chrigian Unity. Grand Rapids,
MI/Cambridge, UK: Eerdmans, 2004, 73-105.

De Mey, P. “Oecumenische didoog over de kerk: een exemplarische
terreinverkenning.” Wereld en Zending 33, 2 (2004) 55-65.

Dieter, T. “40 Jahre Unitatis redintegratio: Aufbruch und Grenzen.” MD-
Materialdienst des Konfessonskundlichen Indtituts Bensheim 55, 6
(2004) 107-109.

Farrdll, B. “Ecumenism Today: The Situation in the Catholic Church.”
L’ Osservatore Romano, English ed. 38, 4/1878 (2005) 6f.

Fardl, B. “L’é&a actud de la recherche de I'unité des chrétiens:
“I"impatienceest unegrandetentation contrel’ cezuménisme”.” Courrier
ceuménique du Moyen Orient 48 (2004) 6-10.

Farrdll, B.“ImpatienceisaGrest Temptation against Ecumenism, saysthe
Secretary of the Pontifical Council for Promoating Christian Unity.” SEIA
Newdetter on the Eastern Churches and Ecumenism 100 (2004) 19.

Farrdl, B. “Der pgpsliche Rat zur Forderung der Einheit der Christenim
Jehre 2003.” Catholica 58, 2 (2004) 81-104.

Florio, M. “1l minigtero petrino nel dibattito ecumenico. 2: Laposizionedi
vades emetodidti.” La Nuova Alleanza 109, 4 (2004) 4-10.

Florio, M. “Il ministero petrino nel dibattito ecumenico. 3: La chiesa
luteranae preshiteriana” La Nuova Alleanza 109, 8 (2004) 22-30.

Ford, J T. “The Twentieth — An Ecumenicd Century.” Ecumenical
Trends 33, 1 (2004) 1-5.

Fortino, E. F.“1I decreto Unitatisredintegratio a40 anni dalapubblicazio-
ne” Sudi ecumenici 22, 4 (2004) 391-415.

Friedrich, J.“1n 6kumenischer Gesinnung handeln: Bericht desCatholica
Beauftragten der Vereinigten Evangdisch-L utherischen Kirche Deutsch-
lands” Texteausder VELKD 127 (2004) 3-20.

Friding, R. “L’ecumenismoin Europa: sfideeconflitti.” Concilium40, 2
(2004) 79-91.

GarciaHernando, J. “A los40 afos del decreto de ecumenismo: 40 afios
de vidaecuménicaen Espafia” Pastoral ecuménica 21, 63 (2004) 297-
303.

Garuti, A. Primacy of the Bishop of Romeand the Ecumenical Dialogue.
San Francisco: Ignatius Press, 2004

Gemenhardt, P. “Einleitung: das Filioque im Spannungsfdd der
gegenwirtigen Okumeng” in Gemeinhardt, P. Die Filiogue-Kontro-
verse anischen Ost- und Westkirche im Frihmittelalter. Arbeiten zur
Kirchengeschichte 82. Berlin: Walter de Gruyter, 2002, 1-40.

Giordano, A. “Significato e recezione dei documenti ecumenici e sul
didogointerrdigiosoin Europa.” Letteradi collegamento 29, 40 (2004)
26-42.

Gnanadason, A. “New Trends in Ecumenism: Challenges and Possibili-
ties” SMIT-Srensk Missions Tidskrift 92, 1 (2004) 7-20.

Harder, H. “Ecumenicd and Inter-church Initiatives in Manitoba”
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Ecumenism 39, 153/154 (2004) 49-53.

Heller, D. & Beg, T. F., eds. Worship Today: Understanding, Practice,
Ecumenical Implications. Geneva: WCC Publications, 2004.

Hilberath, B. J. “Erdffnet das Okumenismusdekret die Mdglichkeit einer
Kirchengemeinschaft mit den aus der Reformation hervorgegangenen
Kirchen? MD-Materialdienst des Konfessonskundlichen Ingtituts
Bensheim 55, 6 (2004) 109-112.

Holc, P. “”"Consenso differenziato” come categoria fondamentde nel
digoghi ecumenici,” in Aparicio Vdls, C., Datolo, C. & Pasqude, G.,
eds. Sapereteologico e unita della fede: sudi in onore dd prof. Jared
Wicks Roma: Universta Gregoriana, 2004, 434-450.

Houtepen, A. “Okumenische Dokumente — und was dann?? Die 6kume-
nischen Did oge und deren Rezeption vierzig Jahre spéter.” Una Sancta
59, 2 (2004) 110-124.

Hull, H. “ThePrimacy of Peterin Ut Unum Sint.” Ecumenical Trends33,
6 (2004) 9-11.

Hurley, M. “Ecumeniam and Mariology Today,” in McLoughlin, W. M.
& Pinnock, J,, eds Maryfor Earth and Heaven. Leomingter: Gracewing,
2002, 185-208.

Hurley, M. “Interchurch Relaions Forty Years in the Desart?’ in
McLoughlin, W. M. & Finnock, J,, eds. Mary for Earth and Heaven.
Leomingter: Gracewing, 2002, 209-218.

Hiitter, R. “Chrigtian Unity and the Pgpd Office: On the Encydlical Ut
Unum Sint / That they may be One” in Hittter, R. Bound to be Free:
Evangdical Catholic Engagements in Ecclesology, Ethics, and
Ecumenism Grand Repids, MI/Cambridge, UK : Eerdmans, 2004, 185-
193.

Joannes Paulus Il. “L’oeeuménisme oiritud est le coar de tout le
mouvement ceeuménique.” La Documentation catholique 150, 22/2326
(2004) 1054-1056.

Joanta, S. “Die Einheit der Kirche und der pdpsliche Primat.” Der
chrigtliche Osten 59, 1 (2004) 25-31.

Kasper, W. “Council Clearly makes Ecumenism Binding asthe Work of
the Spirit.” L’ Osservatore Romano, English ed. 37, 8/1832 (2004) 6&f.

Kasper, W.“LeDécret sur I’ ocuménisme: unerelecture, 40 ansplustard.”
La Documentation catholique 150, 22/2326 (2004) 1058-1065.

Kasper, W. “The Fortieth Anniversary of the Vatican Council || Decree
Unitatis Redintegratio: Cardind Kasper's Presentation of its Theologi-
cally Binding Character.” Information Service 115/1-2 (2004) 19-22. =
“Quarantiéme anniversaire du décret Unitatis redintegratio du Concile
Vatican 1l: expose du cardind Kasper sur le caractére théologique
obligatoire du décret.” Service d'information 115/1-2 (2004) 20-23.

Kasgper, W. “The Meaning and Impact of Vatican II's Ecumenism
Decree” Origins 34, 28 (2004) 445-450.

Kagper, W.“ A New Interpretation after 40'Y ears “ UnitatisRedintegratio”,
Vatican I1's Decree on Ecumenism.” L’ Osservatore Romano, English
ed. 37, 48/1871 (2004) 8-10.

Kasper, W. “Una nuova lettura dopo 40 anni.” || Regno documenti 50,
1/960 (2005) 6-10.

Kasper, W. “Plenary of the Pontifical Council for Promoting Christian
Unity: Introductory Report.” Information Service 115/1-2 (2004) 24-30.
="Assmbléepléniéredu Consall pontifical pour lapromotiondel’ unité
deschrétiens prolusio.” Serviced information 115/1-2 (2004) 25-32.

Kasper, W. “Relacionintroductoriade presidente del Pontificio Consgo
parala Promocién de la Unidad de los Crigtianos: asamblea plenaria
2003.” Pastoral ecuménica 21, 62 (2004) 13-27.

Kasper, W. “Ruch ekumeniczny z pergpektywy papieskig rady do soraw
jednasa chrzescijan.” Sudiai dokumenty ekumeniczne 20, 1/54 (2004)
34-47.

Kasper, W. Sacrament of Unity: The Eucharist and the Church. New
York: Crossroad, 2004.

Kasper, W. Sacramentodell’ unita: eucaridiaechiesa. Brestia Querinia
na, 2004.

Kagper, W. Sakrament der Einheit: Eucharigtie und Kirche. Freiburg:
Herder, 2004.
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Kagper, W. “ Situation, Problems and Perspectivesin Ecumenica Theol-
ogy.” Reseptio 3 (2004) 47-62.

Kasper, W. “Lateologiaecuménica: situacion actud.” Dialogo ecuménico
39, 123 (2004) 87-105.

Kagper, W. That they may All be One: The Call to Unity. London: Burns
& Oates, 2004.

Kasgper, W., ed. Il minigtero petrino: cattolici e ortodoss in dialogo.
Roma: Citta Nuova Editrice, 2004.

Kaydes, C. “Protestants and Orthodox in Didogue: When Different
Debating CulturesMedt.” The Ecumenical Review 56, 1 (2004) 50-55.

Kdly, A. L., ed. ATapestry of Justice, Service, and Unity: Local Ecume-
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ecuménica 21, 62 (2004) 29-49. = “Wiederentdeckung der “ Secle der
ganzen Okumenischen Bewegung” (UR 8): Notwendigkeit und
Perspektiven einer Skumenischen Spirituditét.” Catholica 58, 1 (2004)
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Koch, K. “Rediscovering the Soul of the Whole Ecumenical Movement
(UR 8): Necessity and Pergpectives of an Ecumenica Spiritudity.”
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Lane A. N. S. Judtification by Faith in Catholic-Protestant Dialogue: An
Evangdical Assessment. Londor/New York: T & T Clark, 2002.

Lanne, E. “Ecumenismo e prosditiamo, una scdta inguttabile” Sudi
ecumenic 22, 4 (2004) 417-432.
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Irénikon 77, 1 (2004) 5-43. = “Ein enziger Bischof fur eine Stadit:
warum und wie zurtickkommen zu can. 8 von Nizéa? Ein Plédoyer flr
dieKathalizitét der Kirche” Ostkirchlichen Sudien 53, 2/3(2004) 122-
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Looney, T. P." Pagtors of the Flock: Ecumenical Implications.” Ecumeni-
cal Trends 33, 3 (2004) 1-8.
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Overview of Respongesto Ut Unum Sint.” Onein Chrigt 39, 4 (2004)
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Maffes A.“L’azionedelo Spirito nellachiesae oltrelachiesa Ladfida
dd diadogo,” in Aparicio Vdls, C., Datolo, C. & Pesqude, G., eds.
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del prof. Jared Wicks Roma: Universita Gregoriana, 2004, 519-534.

Pannenberg, W. “ Der 6kumenischeWeg seit dem 1. Vi canischen K onzil
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tostampaacondusionede lavori dd Comitato Congiunto CCEE-KEK
2004." http:/Awv.ccee.chvitaliano/stampaljk2004fine. htm.

“CCEE und KEK auf dem Weg zur dritten Européischen Okumenischen
Versammlung.” CEC-KEK Monitor 46 (2004) 5f.

“CEC and CCEE Towards the 3rd European Ecumenica Assembly =
KEK et CCEE vers le troiséme Rassemblement (ecuménique Euro-
péen.” CEC-KEK Monitor 46 (2004) 6.

“Die dritte Europdische Okumenische Versammiung [..]." Herder
Korrespondenz 58, 3 (2004) 162.

“KEK-CCEE" , Irénikon 77, 1 (2004) 121-124.
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Luxmoore, J.“ Leséglisesdoivent “semohiliser” pour promouvoir I’ unité
européenne.” ENI-Nouvellesceuméniquesinternationales 3 (2004) 12.

Orlanducci, M. “Versolalll assembleaecumenicaeuropea” Confronti 31,
3(2004) 9.

“Pologne.” SOP-Service orthodoxe de presse: mensuel 287 (2004) 14.

Sgroi, P.“ Comitato congiunto KEK-CCEE.” Sudi ecumenici 22, 4(2004)
488f.

CEC-CCEE: (2007) Third European Ecumenical Assembly - Sbhiu

INFORMATION

“CEC Centrd Committeein Prague re-visioning the Ecumenical Move-
ment.” CEC-KEK Monitor 48 (2004) 1f.

“Dritte Européische Okumenisch e Versammlung 2007 in Ruménien.”
ACK aktudll 3 (2004) 41.

Gabridli, D. “A Shiulaterzaassembleaecumenicaeuropea” Confronti
31, 11 (2004) 10.

D-L \usa: (2004-04) Disciplesof Chrig-L utheran Dialogueinthe USA

INFORMATION

Sgroi, P. “Didogo fra luterani e discepoli di Cristo negli USA.” Sudi
ecumenici 22, 4 (2004) 49.

D-RC: Disciplesof Chrig-Roman CathalicInter national Commisson

for Dialogue

INFORMATION

“Disciples of Chrigt Catholic Dialogue 2001-2003.” Information Service
115/1-2 (2004) 59-61. = “Didogue avec les Distiples du Chrigt
2001-2003." Serviced'information 115/1-2 (2004) 61-63.

DOMBES: (1990) Annual mesting

REFLECTION AND REACTIONS

Chevdier, B. “Identité confessionnelle et espérance ceuménique.” Unité
des chrétiens 136 (2004) 17-21. = Unité chrétienne 155 (2004) 26-31.

DOMBES: (1996) Mary in the plan of God

REFLECTION AND REACTIONS

Neuhaus, R. J.“ Protestants, Catholics, and Mary.” First Things139 (2004)
80-82.

DOMBES: (2003) Annual mesting - Authority in the Church

INFORMATION

Aubé-Elie, C. “Sesson annudle du Groupe des Dombes” Unité des
chrétiens 133 (2004) 38.

“The Dombes Group.” Ecumenism 39, 156 (2004) 34.

Groupe des Dombes. “ Communiqué de presse du Groupe des Dombes.”
Unité chrétienne 156 (2004) 45.

GroupedesDombes “ Groupedes Dombes: un nouveau document.” Unité
des chrétiens 136 (2004) 5.

E-RC: (2003) Evangdical-Roman Catholic Consultation | Report

INFORMATION

Aubé-Elie, C. “Didogue des catholigues avec les mennonites et les
évangdliques.” Unité des chrétiens 135 (2004) 39.

“Relations with the World Evangdicd Alliance” Information Service
115/1-2 (2004) 66f. = “Relations avec I' Alliance Evangdique Mon-
dide” Serviced'information 115/1-2 (2004) 69f.

Usma Gomez, J. F. “Cdled to Build Unity in Truth and Love”
L’ Osservatore Romano, English ed. 37, 19/1843 (2004) 10f.

TEXTSAND PAPERS

“lglesia, evangdizaciony losvinculosdelakoinonia” Dialogoecuménico
38, 122 (2003) 389-435.
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E-RC \ usa: Evangdlical-Roman Cathalic Relationsin USA

REFLECTION AND REACTIONS

DiNaia, J. A. “The Church in the Gospd: Catholics and Evangdlicasin
Conversation.” Pro Ecdesia 13, 1 (2004) 58-69.

E-RC\ usa: (1997-10) Thegift of salvation

REFLECTION AND REACTIONS

Lane A.N. S.“TheGift of Sdvation (1997),” inLane, A. N. S. Justifica-
tion by Faith in Catholic-Protestant Dialogue: an Evangelical Assess-
ment. London/New York: T & T Clark, 2002, 113-119.

FO: Faith and Order Commission

REFLECTION AND REACTIONS

Fuchs, L. F. “A Brief History of Faith and Order: Times, Places, People
and IssuesBehind an Ecumenica Theologicad Movement.” Ecumenical
Trends 33, 10 (2004) 3-9.

Gros, J. “Toward Full Communion: Faith and Order and Catholic Ecume-
nism.” Theological Sudies 65, 1 (2004) 23-43.

Tanner, M. “Settantacinque anni di Fede e Codtituzione” Il Regno
documenti 49, 11/948 (2004) 379-284.

FO: (1952) 111 World Conference- Lund

TEXTSAND PAPERS

“Trzeciaswiatowa konferencjado spraw wiary i ustroju kosciota: Lund,
Szwegja, 15-28 derpnia 1952." Sudia i dokumenty ekumeniczne 20,
2/55 (2004) 93-136.

FO: (1997-) Ethnicidentity, national identity & thesear chfor theunity

of thechurch

REFLECTION AND REACTIONS

Makarios, archb. of Kenya and Irinoupadlis. “Ethnic Identity, Nationa
Identity & the Search for the Unity of the Church.”
http: /AMmwv.wee-coe.org/wec/what/faith/kual a-docsl 3-makarios pdf.

Van der Borght, E. “Oxford Revisted: A Re-reading of the Report on
Church and Valk at the Life and Work Conferencein Oxford 1937 as
Contribution to the ETHNAT Study of ‘Faith and Order’.” Exchange
33, 4(2004) 372-400.

Williams, C. “Ethnicldentity, Nationd | dentity & the Searchfor theUnity
of the Church.”
http: /AMmwv.wee-coe.org/wec/what/faith/kual a-docs14-williams.pdf.

FO: (1998) Thenatureand purpose of the church

INFORMATION

“Faith and Order.” Information Service 115/1-2 (2004) 72-75. = “Foi &
Condtitution.” Service d'information 115/1-2 (2004) 76-78.

REFLECTION AND REACTIONS

Kérkkéinen, V.-M. “* TheNatureand Purpose of theChurch': Theologica
and Ecumenica Reflections from Pentecostal/Free Churches Pergpec-
tives” Ecumenical Trends 33, 7 (2004) 1-7.

Rausch, T. P.“ A Responseto Vdi-Matti Kérkkéinen on‘ The Natureand
Purpose of the Church’.” Ecumenical Trends 33, 7 (2004) 8-11.

Rusch, W. G. “Putting the ‘E’ ‘Ecclesia back into ELCA.” Ecumenical
Trends 33, 5 (2004) 1-8.

FO: (2003-07) Sudy on Baptism - Strashourg

TEXTSAND PAPERS

Faith and Order Commission. Minutes of the Mesting of the Faith and
Order Sanding Commission, 3 - 10 July 2003, Srashourg, France.
Faith and Order Paper 193. Geneva: World Council of Churches, 2004.

FO: (2004-08) Plenary Commisson mesting - Kuala L umpur
INFORMATION
“* Accueillez-vous les uns les autres, comme le Chrigt vous a accuéllis,

pour lagloirede Dieu’ (Romains 15,7): I'assemblée générde de Foi e
Condtitution.” Courrier cesuménigue du Moyen Orient 50 (2004) 24f.
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Bouwen, F. “Foi et Condtitution.” Chrétiensen marche 41, 84 (2004) 2f.

Brown, S. “Mudim-mgority Maaysa hogts Chrigtian Unity Mesting.”
ENI-Ecumenical News International 15 (2004) 22f.

“Lacommission de Foi et Congtitution conclut saréunion par un gppel a
continuer de chercher I'unité vishble” ENI-Nouvelles oeumeéniques
internationales 16/17 (2004) 9.

“Foi et Condiitution.” Irénikon 77, 2/3 (2004) 360-374.

“Kuala Lumpur: participation orthodoxe & la sesson pléniere de Foi et
Condtitution.” SOP-Service orthodoxe de presse: mensue 291 (2004)
6-8.

Malévre, M. “Foi et condtitution: premiéreassembl éeen paysmusulman.”
Unité des chrétiens 136 (2004) 4f.

“Pese adivisén entre crigtianos, launidad es posible” Nuevo siglo 4, 9
(2004) 14.

Radano, J A. “FR&O Serves the Chrigian World Communions”
L’ Osservatore Romano, English ed. 37, 9/1833 (2004) 10.

Sgroi, P. “Laplenaria di Fede e Codtituzione a Kuaa Lumpur.” Sudi
ecumenici 22, 4 (2004) 483.

“Treffen desPlenumsder Kommissonfiir Glaubeund Kirchenverfassung
desOkumenischen Ratesder Kirchen (ORK) in K ualaLumpur (Malay-
Sa).” ACK aktudl 2 (2004) 44f.

“Weitere Schritte zur Schtbaren Einheit.” ACK aktuell 3 (2004) 42.

Woods, M. “Cen Bagptism Unlock the Door to Church Unity?’
ENI-Ecumenical News| nternational 15 (2004) 25f. = Lareconnaissance
mutuelle du baptéme: une“ révolution copernicienng’ dansle didogue
oxuménique?’ ENI-Nouvellesceuméniquesinternationales 15 (2004)
23f.

REFLECTION AND REACTIONS

Méffeis, A. “Ecdesologiain discussone” 1l Regno attualita 49, 18/955
(2004) 605-607.

Radano, J. A. “‘Le mouvement azuménique et un don de Dieu.
Courrier ceuménique du Moyen Orient 50 (2004) 25-28.

Ruh, U. “ Okumene: Zwischenbilanz bei Glaubenund Kirchenverfassung”
Herder Korresondenz 58, 9 (2004) 441-443.

Wenz, G. “'Recelve One Ancther’: Bericht von der Plenarsitzung der
Kommission fiir Glauben und Kirchenverfassung des Okumenischen
Rates der Kirchen in Kuda Lumpur, Maaysa vom 28. duli bis 6.
August 2004.” Una Sancta 59, 3 (2004) 283-300.

Yemba, D.“* A I’ heureactuelle, pour Foi et Condtitution, ¢’ est I’ espoir qui
prédomine.” Courrier cesumeniquedu Moyen Orient 50 (2004) 34-37.

™

TEXTSAND PAPERS

Faith and Order Plenary Commission. Faith and Order Plenary in Kuda
Lumpur, July 28 - August 6, 2004.” Information Service 116/3 (2004)
133f. = “Assemblée plénieredelacommission “ Foi et condtitution” du
Conssil (Ecuméniquedes Eglises” Serviced information 116/3 (2004)
136f.

L-O: (2004-10) Durau mesting

INFORMATION

“Inter-confessona Sympasumwiththe Theme* Bgptismand Chrismation
asSacramentsof Initiationinthe Church’.” TheRomanian Patriarchate
News Bulletin 9, 5/6 (2004) 8f.

L-O\ g-cp: (2004) Agreement on Baptiam

INFORMATION

Brauns, F. “Protestants and Orthodox Laud Agreement in Germany on
Baptism.” ENI-Ecumenical News International 20 (2004) 17.

“TheEvangeicd Churchin Germany and thel stanbul-based Ecumenica
Patriarchate of Congtantinople|...].” Ecumenism 39, 156 (2004) 35.

“The Evangdlica Churchin Germany (EKD) [...] and the Istanbul based
Ecumenical Patriarchate of Congtantinople have Signed an Agreement
Recognize Baptisms” SEIA Newdetter on the Eagtern Churches and
Ecumenism 109 (2004) 9.
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Sgroi, P. “Accordo sul battesmo fra EKD e Codantinopoli.” Sudi
ecumenic 22, 4 (2004) 496.

L-O \ gcp: (2004-09) 13th EKD-Patriarchate of Congantinople

mesting - |ganbul

INFORMATION

“Kommunigué der 13. Begegnung im bilateralen theologischen Didog
zwischen dem Okumenischen Patriarchat von Konstantinopd und der
EvangdischenKirchein Deutschland]...].” ACK aktudll 3(2004) 46-48.

L-O\grus (2003-10) M ascow meeting
INFORMATION
“Orthodoxes et autres chrétiens” Irénikon 76, 4 (2003) 566f.

L-O-R\f: (2003-11) 21th annual Orthodox-Protesant meting - Paris

INFORMATION

Aubé-Elie, C. “Rencontre annudle protestants-orthodoxes” Unité des
chrétiens 134 (2004) 38.

“France” Irénikon 76, 4 (2003) 623-625.

“Paris 21e rencontre protestants-orthodoxes de France” SOP-Service
orthodoxe de presse: mensue 284 (2004) 6f.

L-O0\ g: (2003-03) Berlin Conaultation

INFORMATION

“Altorientdisch-evangdische theologische Konsultation.” Orthodoxes
Forum 18, 1 (2004) 103.

L-R: (2004) New International Dialogue Commisson
INFORMATION
“Luthériens et autres chrétiens réformés.” Irénikon 77, 1 (2004) 115f.

L-R-U \ eur: (2003) L euenberg Chur ch Fellowship changesname

INFORMATION

“La‘ConcordedeLeuenberg’ afééses30 ans eles gppdleradésormais
* Communion des églises protestantes en Europe’.” Unité des chrétiens
133 (2004) 4.

Karsi, K. “Jubileusz i zmiananazwy.” Sudiai dokumenty ekumeniczne
20, 2/55 (2004) 61f.

L-RC: Lutheran-Roman Catholic Commisson on Unity

REFLECTION AND REACTIONS

Fuchs, L. F. “Communion Terminology in the Lutheran-Roman Catholic
International Didogue in Light of the Koinonia Language of the
Canberra Statement.” Journal of Ecumenical Sudies 39, 3/4 (2002)
248-275.

L-RC: General

INFORMATION

“German Bishop says Unity of Church Already Exigts in Bgptism.”
LW -Lutheran World Information 12 (2004) 10.

“LWF Vice-president Bishop Huovinen Cdlsfor Degpening of Consensus
Reached inthe Joint Declaration.” LWM-Lutheran World Information 1
(2004) 16.

REFLECTION AND REACTIONS

Forde, G. O. “The Catholic Impasse: Reflections on Lutheran-Catholic
Didogue Today,” in Mattes, M. C. & Paulson, S. D., eds. A More
Radical Gospd: Essays on Eschatology, Atonement, and Ecumenism
Grand Rapids W. M. Eerdmans, 2004, 189-199.

Garuti, A. “The Primacy and Cathalic-Lutheran Didogue,” in Garuti, A.
Primacy of the Bishop of Rome and the Ecumenical Dialogue. San
Francisco: Ignatius, 2004, 87-193.

Hell, S. “Eucharistische Gemeinschaft zwischen rdmisch-katholischer
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Kirche und evangdisch-lutherischen Kirchen: Grenzen und Chancen:
Thesen dazu aus rémisch-katholischer Sicht.” Okumenische Rundschau
53, 1 (2004) 51-66.

Kasper, W. “ Addressof Walter Cardinal Kasper tothe Generd Assembly
of theL utheran World Federation.” Ecumenical Trends33, 8(2004) 14f.

Meyer, H.“ll ministerode papa: un possibiletemadelateol ogialuterana?
Lariformaluteranaeil didogo cattolico-luterano,” inAparicioVals, C.,
Dotolo, C. & Pasqude, G., eds. Sapereteologicoeunitadelafede: sudi
in onore dd prof. Jared Wicks Roma: Universita Gregoriana, 2004,
490-503.

Pannenberg, W. “Okumenische Aufgaben im Vehdtnis zur r6-
misch-katholischen Kirche” Kerygma und Dogma 50, 4 (2004)
260-270.

Turk, M. “Saints Serve as Modds of Ecumenicd Unity: Report on
Lutheran-Catholic Rdlations.” L’ Osservatore Romano, English ed. 37,
10/1834 (2004) 11.

L-RC: (1993) Church and Jugdtification

REFLECTION AND REACTIONS

Lane A.N. S.“Lutheran-Roman Catholic Joint Commission: Churchand
Judtification (1994),” in Lane, A. N. S. Judtification by Faith in Catho-
lic-Protestant Dialogue: An Evangdlical Assessment. Londor/New
York: T & T Clark, 2002, 112f.

L-RC: (1999-06) “ Joint Declaration on the Doctrine of Judtification”

final agreement

INFORMATION

“Catholiques et autres chrétiens luthériens” Irénikon 77, 1 (2004)
109-111.

“Ladeclaracion sobre ladoctrinade lajutificacion cinco afios después”
Relaciones Interconfesionales 28, 69 (2004) 18.

“Exhortan acdebrar |la Declaracion sobreladoctrinade lajudtificacion.”
Nuevo 5glo 4, 5(2004) 10.

“Joint Declaration: A Milestonein Ecumenica Development but not the
Fina God.” LW -Lutheran World Information 10 (2004) 12.

Leichnitz, A.“ Joint Declarationis Significant for Church Lifein Canada.”
LW -Lutheran World Information 12 (2004) 6.

“LWFF and Vtican Jointly Urge Churches Worldwide to Celebrate Fifth
Anniversary of Joint Declaration.” LW -Lutheran World Informetion 2
(2004) 12.

REFLECTION AND REACTIONS

Brenner, B. “Wie verbindlich ist die Gemeinsame Erkl&rung zur Recht-
fetigungdehre?” MD-Materialdienst des Konfessionskundlichen
Instituts Bensheim 55, 1 (2004) 11-16.

Carletto, S. Salvezza ed ecumene: il recente dibattito sulla dottrina della
giudificazione per fede in Germania (1997-1999). Bologna: EDB
Edizioni Dehoniane, 2003.

Cdsor, S.A.“* God' sGrace EffectsWhat he Declares : Scripturd Support
for the Agreement on Judtification in the Joint Declaration of Jutifica-
tion and Salvation and the Church.” Journal of Ecumenical Sudies39,
3/4 (2002) 289-304.

Decaro, M. “La‘dichiarazione congiunta del 1997 ed il ‘consenso’ del
1999.” Sudi ecumenici 22, 4 (2004) 457-470.

Demandt, J “Die Bedeutung der Gemeinsamen Erklérung zur Recht-
fertingungdehre fiir das Okumenische Engagement der Freikirchen.”
Una Sancta 59, 2 (2004) 159-170.

Deneken, M. “L’ églisecommelieud interpréations” Positions|uthérien-
nes 52, 1 (2004) 43-59.

Dieter, T.“ DieFolgen der Geme nsamen Erkl &rung zur Rechtfertingungs-
lehre aus evangdlischer Sicht.” Una Sancta 59, 2 (2004) 134-144.

Hdlongten, G. “Vision of God, Vision of Unity: The Legecy of Carl J.
Peter and the Futureof Ecumeniam.” Pro Ecdesia 13, 3(2004) 275-288.
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lammarrone, G. Il dialogo sullagiustificazione: laformula’smul iustuset

peccator’ in Lutero, nd Concilio di Trento e nd confronto ecumenico

attuale. Padova: Messaggero, 2002,

Kasper, W. “Fifth Anniversary of the Joint Declaration on the Doctrine of
Judtification.” Information Service 115/1-2 (2004) 9f. = “Cinquieme
anniversaire de la Déclaration conjointe sur la doctrine de la judtifica
tion” Service d information 115/1-2 (2004) 9f.

Ladaria, L. F. “Il Concilio di Trento nella‘Dichiarazione congiuntasulla
dottrina della giudiificazioneg™, in Aparicio Vdls, C., Dotdlo, C. &
Pasquale, G. eds. Sapereteologico e unita della fede: studi inonoredd
prof. Jared Wicks. Roma: Universita Gregoriana, 2004, 451-468.

Lane, A. N. S. “Joint Declaration on the Doctrine of Justification (1999),”
inLane, A. N. S. Justification by faithin Catholic-Protestant dialogue:
an Evangelical assessment. Londor/New York: T & T Clark, 2002,
119-126.

Pavan, M. “Ladichiarazionecongiuntasulladottrinaddlagiudificazione.”
Oecumenica Civitas, Quaderno I11 (2003) 91-128.

Peura, S. “Die Kontinuitét in der Lehre der Kirche” Reseptio 3 (2004)
20-35.

Pfnir, V. “Konsequenzen und Aufgaben aus der Unterzeichnung der
Gemeinsamen Erklérung zur Rechtfertingungdehre.” Una Sancta 59, 2
(2004) 145-158.

Ruberti, A. “Dialogo ecumenico e teologia ddlla pace: quae metodo?’
Oecumenica Civitas 3, 2 (2003) 239-250.

Rusch, W. G., ed. Judtification and the Future of the Ecumenical Move-
ment: The Joint Declaration on the Doctrine of Judtification. College-
ville, MN: The Liturgica Press, 2003.

Yeago, D. S. “Martin Luther on Renewd and Sanctification: Smul Justus
et Peccator Revisited,” in AparicioVals C., Dotolo, C. & Pasgude, G.
eds Sapere teologico e unita ddla fede: studi in onore dd prof. Jared
Wicks. Roma: Universita Gregoriana, 2004, 655-674.

TEXTSAND PAPERS

“Joint Declaration on the Doctrine of Jutification (1999),” inLane, A. N.
S. Judtification by faithin Catholic-Protestant dial ogue: an Evangdical
assessment. London/New York: T & T Clark, 2002, 239-259.

L-RC: (2002-09) Fourth series- 8th meeting - Wirzburg

INFORMATION

“Lutheran-Catholic Internationa Didogue.” Information Service 115/1-2
(2004) 52f. = “Didogue internationd Iuthérien-catholique” Sarvice
d information 115/1-2 (2004) 55.

L-RC: (2004-07) Fourth series- 9th meeting - Baltimore

INFORMATION

“Lutheran-Roman Catholic Commission on Unity meets in Bdtimore,
USA.” LW -Lutheran World Information 7 (2004) 15.

“The Lutheran-Roman Catholic Commission on Unity, Batimore, MD,
USA 9-17 duly 2004." Informetion Service 116/3 (2004) 136f. =
“Commissioninternationd eluthérienne-cathaliquesur I’ unité, Baltimore
(MD, USA), 9-17 juillet 2004." Service d'information 116/3 (2004)
139f.

Tyoringja, P. “Luterilais-katolisen kansainvélisen didogin di ykseysko-
mission IX kokous” Resaptio 3 (2004) 90-92.

L-RC \ br: (2004-11) Seminario Bilateral Catdlico-Luterano - Sdo

Leopoldo

INFORMATION

“Didogo catdlico-luterano proponedecl aracion sobreministerios.” Nuevo
sglo4, 12 (2004) 9.

L-RC\g: (1981-) Condemnationsrevisted

REFLECTION AND REACTIONS

Lane, A. N. S. “The Condemnations of the Reformation Era (1986),” in
Lane, A. N. S. Judtification by Faith in Catholic-Protestant Dialogue:
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An Evangdical Assessment. Londorn/New York: T & T Clark, 2002,
100-107.

L-RC\ g: (2000) Communio Sanctorum

REFLECTION AND REACTIONS

Jdunttila, J. “Communio sanctorum: Ssksan katolilaigten ja luterilaisten
yhteinen asiakirjakirkkoopista” Reseptio 3 (2004) 71-89.

Klausnitzer, W."* Communio Senctorum’,” inKlausnitzer, W. Der Primat
des Bischofs von Rom: Entwicklung - Dogma - Okumenische Zukuntt.
Freiburg: Herder, 2004, 475-497.

Niebuhr, K.-W. “Biblisch-theologische Grundlagen des Commu-
nio-Begriffs im Zusammenhang der Ekklesiologie mit besonderem
Bezug auf ‘ Communio Sanctorum'’.” Kerygma.und Dogma 50, 2 (2004)
90-125.

TEXTSAND PAPERS

Bilaterde Arbeitsgruppe der Deutschen Bischofskonferenz und der
Kirchenleitung der Verenigten Evangdisch-Lutherischen Kirche
Deutschlands. Communio Sanctorum: the Church asthe Communion of
Saints. Collegeville, MN: The Liturgica Press, 2004.

L-RC\ dovakia: (2001-06) Agreement on Baptiam

TEXTSAND PAPERS ) .

“Jowakei: Katholisch-lutherische Ubereinkunft zur Taufe” Okumenische
Rundschau 53, 3 (2004) 396f.

L-RC\ usa: Lutheran-Roman Cathalic Dialoguein the USA

REFLECTION AND REACTIONS

Klausitzer, W. “Das katholisch-lutherische Gespréch in den USA,” in
Klausnitzer, W. Der Primat des Bischofs von Romt Entwickiung -
Dogma - Okumenische Zukunft. Freiburg: Herder, 2004, 455-475.

L-RC\usa: (1983) Agread Statement Judtification by Faith

REFLECTION AND REACTIONS

Lane, A.N. S.“Lutheransand Catholicsin Didogue VII: Justification by
Fath (1983),” in Lang, A. N. S. Judtification by Faith in Catho-
lic-Protestant Dialogue: An Evangdlical Assessment. Londor/New
York: T & T Clark, 2002, 96-100.

L-RC\usa: (2004-04) TheChurch

INFORMATION

Burigana, R. “USA.: didogo traluterani ecattolici.” || Regno attualita 49,
10/947 (2004) 350.

Sgroi, P. “Completata la decima sessone dd didogo cattolico-luterano
(USA).” Sudi ecumenici 22, 4 (2004) 489.

REFLECTION AND REACTIONS
“Luthériens et atres chréliens. catholiques” Irénikon 77, 2/3 (2004)
348-357.

TEXTSAND PAPERS

“Agreed Statement: The Church as Koinonia of Sdvation: Its structures
and Minigries” inLee, R. & Gros, J, eds The Church as Koinonia of
Salvation: Its Sructures and Ministries: Lutherans and Cathalics in
Dialogue X. Washington, DC.: United States Conference of Catholic
Bishops, 2004, 5-145.

L-SDA: (1998-05) Lutheran-Seventh-day Adventis Conversations

Final Report - Cartigny

TEXTSAND PAPERS

“Adwentysci i luteraniew did ogu: raport zrozmw dwustronnych miedzy
Swiatowa Federagja Luteraiska a Kosciotem Adwentystw Dnia
Si6dmego 1994-1998." Sudia i dokumenty ekumeniczne 20, 2/55
(2004) 66-86.

M-RC: Joint Commission between the Roman Catholic Church and

theWorld Methodist Coundil

INFORMATION

Bolen, D.“New Initiatives Foster Degper Understanding.” L' Osservatore
Rormano, English ed. 37, 7/1831 (2004) 9.

“Methodigt-Catholic Relations, 2001-2003.” Information Service115/1-2
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asKoinonia of Salvation

(2004) 56-59. = “Rddions méhodistes-catholiques, 2001-2003.”
Serviced'information 115/1-2 (2004) 59-61.

M-RC: General

REFLECTION AND REACTIONS

Wainwright, G. “The Ecumenica Scope of Methodigt Liturgica Revi-
son,” inPuglig, J, ed. Liturgical Renewal asaWayto Chrigtian Unity.
Collegeville, MN: The Liturgica Press, 2005, 35-59.

Wainwright, G. “Laportataecumenicaddlarevisoneliturgicametodista,”
inPuglig, J., ed. Il rinnovamentoliturgicocomeviaall’ unitaecumenica.
Corsobrevedi ecumenismo 13. Roma: Centro Pro Unione, 2004, 41-66.

M-RC: (2003-10) Y ork meeting

INFORMATION

“Catholiques et autres chrétiens méhodigtes” Irénikon 76, 4 (2003)
561-565.

M-RC \ eng: (1988) Judtification Statement

REFLECTION AND REACTIONS

Lane, A. N. S. “English Roman Catholic-Methodist Committee: Judtifica:
tion- A Consensus Statement (1988/1992),” in Lane, A. N. S, Judtifica-
tion by Faith in Catholic-Protestant Dialogue: An Evangelical Assess-
ment. London/New York: T & T Clark, 2002, 111.

M-RC \ usa: (2004-10) Washington mesting

INFORMATION

“Participantsinthe United Methodist-Catholic Didogue...].” Ecumeniam
39, 156 (2004) 36.

Mn-RC: Mennonite-Catholic Rdlations

REFLECTION AND REACTIONS

Schiabach, G. “Between the Times, between Communities: Eucharistic
Theology for the Bridge.” Onein Christ 39, 2 (2004) 3-16.

Mn-RC: (2004) Report of the Mennonite-Catholic International

Dialogue

INFORMATION

Aubé-Elie, C. “Didogue des catholiques avec les mennonites et les
évangdliques.” Unité des chrétiens 135 (2004) 39.

“Mennonite-Cathalic relations.” Information Service 115/1-2 (2004) 63f.
= “Reations mennonites-catholiques.” Service d' information 115/1-2
(2004) 65-67.

Radano, J. A. “Progress Made in Rapprochement, Efforts to Continue.”
L’ Osservatore Romano, English ed. 37, 12/1836 (2004) 10.

REFLECTION AND REACTIONS

Blough, N. “Toward theHedling of Memories” Courier 19,4 (2004) 5-7.

Harder, H. " Symposiumon Inter-church Didloguein Caneda” Ecumenism
39, 156 (2004) 29-31.

Neuerth, T. “Okumenisches Neuland: Finf Jdre katho-
lisch-mennonitischer Didog.” Herder Korrespondenz 58, 9 (2004)
470-473.

Pelman Good, P. “Mennonite-Catholic Didogue Report Going to
Churches” Courier 19, 2 (2004) 6f.

TEXTSAND PAPERS

“Called Together to be Peacemakers: Report of thelnternationa Didogue
between the Catholic Church and Mennonite World Conference” One
in Christ 39, 3 (2004) 80-142.

“Le didogue entre catholiques et mennonites (1998-2003).” Igtina 49, 2
(2004) 178-197.

“Llamados juntos a congtruir la paz: relacion del didogo internaciona
entrelalglesacatdlicay laConferenciamenonitamundia 1998-2003.”
Dialogo ecuménico 39, 123 (2004) 119-224.
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O-0OC: Jaint (Mixed) Orthodox-Old Cathalic Theological Commission

INFORMATION

“Lepatriarca ocuméniqueet I’ églisevieille-catholique” Episkepsis 629
(2003) of.

REFLECTION AND REACTIONS

Berlis, A. “Zur Rezeption der orthodox/altkatholischen Didogtexte von
1975-1987 in den Niederlanden.” Internationale kirchliche Zeitschrift
94, 1/2 (2004) 135-130.

O-0OC: Generd

INFORMATION

“ Aufwindim orthodox-atkatholischen Didog.” OrthodoxesForum18, 1
(2004) 0.

O-00: General

REFLECTION AND REACTIONS

Alfeyev, H. “The Reception of the Ecumenicd Coundils in the Early
Church.” . Mladimir’ sTheological Quarterly 47, 3/4 (2003) 413-430.

O-R: Orthodox-Reformed I nter national Dialogue

REFLECTION AND REACTIONS

Ble, K. “ Did oog tussen protestanten en orthodoxen.” Wereld en Zending
33,2(2004) 69-77.

lonita, V. “Did oguesdel’ égliseorthodoxeavecleséglisesdelaR&orme.”
Unité des chrétiens 133 (2004) 28-31.

O-RC: Joint International Commisdon for Theological Dialogue
between the Roman Cathalic Chur ch and the Orthodox Church
INFORMATION

“Neue Themenfiir den orthodox-katholischen Didog.” OrthodoxesForum
18, 1 (2004) 90.

“Reportsof Ongoing Didoguesand Contacts: Theologica Didoguewith
the Orthodox ChurchesasWhole” Information Service 115/1-2 (2004)
40f. = “Rapports d activité: le didogue théologique avec les églises
orthodoxesdansleur ensemble.” Serviced'information 115/1-2 (2004)
421,

REFLECTION AND REACTIONS

Scad,D.“L’ utilistiondel’ expression“ églisessoaurs’ danslesdia ogues
de 1962 & 1997 entre église orthodoxe et église catholique,” in Comité
mixte catholique-orthodoxe en France. Catholiques et orthodoxes: les
enjeux de I'uniatisme dans le sllage de Balamand. Documents
d Eglise. Paris Bayard/ Fleurus-Mame/Cerf, 2004, 243-355.

O-RC: Generd

INFORMATION

Diez Moreno, J. L. “Bdance de las rdaciones catdlico-ortodoxas.”
Pastoral ecuménica 21, 63 (2004) 420-422.

“Okumenischer Patriarch: Didlog mit Rom fortsetzen.” Der christliche
Osten 59, 3/4 (2004) 217f.

“One Look a the Catholic-Orthodox Didogue would Prove that the
Search for Chrigtian Unity is Not a Neat and Orderly Negotiation
Process” SEIA Newdetter on the Eastern Churches and Ecumenism
100 (2004) 18.

“The Orthodox-Cetholic Dialogue: Orthodox Leaders meet to Discuss
Didogue” Eastern Churches Journal 10, 1 (2003) 107f.

“Theological Didogue between the Orthodox and Catholic Churches
[..].” SEIA Newdetter on the Eagtern Churches and Ecumenism 110
(2004) 2.

REFLECTION AND REACTIONS

Cross, L. “In the Time of the Word": The Language of the Didogue of
L ove between the Roman Cathalic Church and the Church of Constanti-
nople” . Viadimir’s Theological Quarterly 48, 4 (2004) 375-392.
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Cross, L. “Roman Cathalic and Eastern Orthodox Approachesto Ecume-
nism: Principles for a Theology of Ecumeniam.” One in Chrigt 39, 4
(2004) 47-63.

Fortino, E. F. “Romay Congtantinopla: relanzar € didogo teoldgico.”
Pastoral ecuménica 21, 61 (2004) 113-117.

Garuti, A. “The Primacy and Catholic-Orthodox Didogue,” in Garuti, A.
Primacy of the Bishop of Rome and the Ecumenical Dialogue. San
Francisco: Ignatius Press, 2004, 12-86.

Kagper, W. “Orthodoxy and the Catholic Church 40th Anniversary of the
Decree on Ecumenism “Unitatis Redintegratio”.” Information Service
115/1-2(2004) 12-18.="L’ orthodoxieet I’ églisecatholiqued40 ansdu
décret sur I’ ceeuméniame “Unitatis redintegratio”.” Serviced informa-
tion 115/1-2 (2004) 12-18.

Kasper, W. “L’ unité entre catholiques et orthodoxes” Courrier ceume-
nique du Moyen Orient 49 (2004) 13f.

Nikolaou, T. “” Beide Saten miissen eiwaige Fehler eingestehnen”: Theodor
Nikolaou zum Stand deskatholisch-orthodoxen Didogs.” Der chridtli-
che Osten 59, 3/4 (2004) 201-203.

O-RC: (1993-06) 7th plenary meeting - Balamand, L ebanon

REFLECTION AND REACTIONS

Bourgine, B. “La réception de la dédlaration de Bdamand,” in Comité
mixte catholique-orthodoxe en France. Catholiques et orthodoxes: les
enjeuxdel’ uniatismedanslesilagedeBalamand. Documentsd Eglise.
Paris Bayard/ HeurusMame/Cerf, 2004, 247-275.

Hrynchyshyn, M. “La réception du document de Balamand par I’ église
gréco-catholique ukrainienne” in Comité mixte catholique-orthodoxe
enFrance. Catholiques et orthodoxes: lesenjeux del’ uniatismedansle
sillage de Balamand. Documents d'Eglise. Paris:
Bayard/HeurusMame/Cerf, 2004, 277-285.

Legrand, H.-M. “L’ ecclésiologiedeséglisessoaurs, clédeladédarationde
Bdamand, at-le plein droit de cité dans I’ église catholique?” in
Comité mixte catholique-orthodoxe en France. Catholiques et ortho-
doxes: les enjeux de I uniatisme dans le sillage de Balamand. Docu-
mentsd’ Eglise. Paris: Bayard/ Heeurus-Mame/Cerf, 2004, 356-400.

Legrand, H.-M. “Lathéologie des églises soaurs. Réflexions ecclésiologi-
ques autour de la déclaraion de Baamand.” Rewvue des sciences
philosophiques et théologiques 88, 3 (2004) 461-496.

Stavrou, M. “Les*“ambigua’ du document de Balamand pour saréception
du cbté orthodoxe” in Comité mixte catholique-orthodoxe en France.
Catholiques et orthodoxes: lesenjeux de’ uniatisme danslesillage de
Balamand. Documents d Eglise. Paris Bayard/FeurusMame/Cerf,
2004, 223-342.

TEXTSAND PAPERS

“Document de Bdamand,” in Comité mixte catholique-orthodoxe en
France. Catholiques et orthodoxes: les enjeux de I uniatisme dans le
sillage de Balamand. Documents d'Eglise. Paris:
Bayard/Heurus-Mame/Cerf, 2004, 11-20.

O-RC: (2004-06) Annual June 29 Romevist

INFORMATION

Aubé-Elie, C. “40e anniversaire du baiser de paix entre Paul VI e
Athénagoras.” Unité des chrétiens 136 (2004) 35.

“Der orthodox-katholische Didog soll weitergehen.” Herder Korrespon-
denz 58, 8 (2004) 428.

Polk, P. “Orthodox-Catholic Theology Taksto Restart.” The Tablet 258,
8545 (2004) 31f.

“Rome vidte du patriarche oeeuménique au Vatican.” SOP-Service
orthodoxe de presse: mensud 290 (2004) 1-3.

Sandri, L. “Pope John Paul and Ecumenica Patriarch Bartholomeos meet
in Rome” ENI-Ecumenical News International 13 (2004) 3. =
“Rencontre a Rome entre le pape Jean-Paul 11 &t le patriarche Bartho-
loméede Congantinople” ENI-Nouvellesceuméniquesinter nationales
13(2004) 2.

REFLECTION AND REACTIONS

Brundli, G.“ Discutiamodd primato.” 1l Regno atudita49, 15/951 (2004)
447,

Sandri, L. “ Se Costantinopoli chiamala“prima’ Roma.” Confronti 31, 9
(2004) 12f.
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TEXTSAND PAPERS

JoannesPaulusll & Bartholomaiosl. “ Common Declaration.” Informeation
Service 116/3 (2004) 118f. = “Dédaraion commune” Service
d information 116/3 (2004) 121-123,

JoannesPaulusl| & Bartholomaios|. “ Common Declaration of PopeJohn
Paul Il and Ecumenica Patriarch Bartholomew | of Congtantinople.”
SEIA Newdetter on the Eastern Churches and Ecumenism 105 (2004)
2f.

Joannes Paulus Il & Bartholomaios |. “Common Declaration Signed.”
L’ Osservatore Romano, English ed. 37, 27/1851 (2004) 1, 9.

Joannes Paulus |1 & Bartholomaios . “ Declaracion comin.” Relaciones
Interconfesionales 28, 70 (2004) 25f.

Joannes Paulus || & Bartholomaios|. “Déclaration commune.” Courrier
ozumeénique du Moyen Orient 49 (2004) 10-13. =“Vivreensembleen
paix et enharmonie.” La Documentation catholique 86, 15/2319 (2004)
718f.

Joannes Paulus |1 & Bartholomaios |. “Déclaration commune du pape
Jean+-Paul 11 et du patriarche ceuménique Bartholomée ler.” 1stina 49,
3(2004) 302-305.

Joannes Paulus |l & Bartholomaios|. “Dichiarazione comune” 11 Regno
documenti 49, 13/950 (2004) 392. = “Declaraio communis.” Acta
apostolicae sedis 96, 11 (2004) 737-740.

Joannes Paulus 11 & Bartholomaios 1. “La dichiarazione comune di
Giovanni Paolo |1 e Bartolomeo |.” La Civilta cattolica 155, 3702/3
(2004) 514-523.

JoannesPaulus|l & Bartholomaios 1. “Gemeinsame Erkl&rung von Papst
JohannesPaulus1. und dem Okumenischen Patriarchen Bartholomaios
1. vom 29. Juni 2004. Orthodoxes Forum 18, 2 (2004) 213-215.

JoannesPaulus|l & Bartholomaiosl. “”11 est indispensable de poursuivre
le didogue delavéité'.” SOP-Service orthodoxe de presse mensud
291 (2004) 27f.

Joannes Paulus |1 & Bartholomaios 1. “” Il mondo diviso ha bisogno del
nogro abbraccio”: dichiarazione congiunta di Giovanni Peolo Il e
Bartolomeo |.” ECO: evangelidi, cattalici, ortodoss 5/23 (2004) 13.

Joannes Paulus Il & Bartholomaios |. “Pierre et André dédlaration
commune” Chrétiensen marche41, 84 (2004) 4.

Joannes Paulus Il & Bartholomaios |. “La riconciliazione delle Chiese
dipendedallanostraconversoneaCrigto: dichiarazionecomunedi Sua
Santita Giovanni Peolo |1 e dd Petriarca Ecumenico Bartolomeo 1.”
Ecdesa Mater 42, 3 (2004) 136-138.

Joannes Paulus |1 & Bartholomaios|. “Viste du Patriarche oeeuménique
aRomepour lafétedessaintsPierreet Paul.” Episkepss35, 637 (2004)
3-10.

O-RC: (2004-06) Orthodox-Catholic Working Group Sankt Irendus

firs meeting - Paderborn

INFORMATION

“Catholiques e autres chrétiens. orthodoxes” Irénikon 77, 2/3 (2004)
338f.

“From 23 to 27 June 2004, an Orthodox-Catholic Working Group with
International Composition met in Paderborn[...].” SEIA Newdetter on
the Eastern Churches and Ecumenism 105 (2004) 5f.

“Orthodox and Roman Catholic Theologians|...].” Ecumenism 39, 156
(2004) 35.

“Orthodox-katholischer Arbeitskreisgegriindet.” MD-Materialdienst des
Konfessionskundlichen Ingtituts Bensheim 55, 4 (2004) 82f.

“Der orthodox-katholische Did og soll weitergehen.” Herder Korrespon-
denz 58, 8 (2004) 428.

“Paderborn: crégtion d'un groupe de traval théologique catho-
lique-orthodoxe” SOP-Service orthodoxe de presse mensud 291
(2004) 15f.

O-RC: (2004-11) Annual November 30 I ¢anbul vist

INFORMATION

“Istanbul: une dél égation romaine au Phanar.” SOP-Service orthodoxede
presse: mensud 294 (2005) 2f.
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O-RC\f: (1993-11) Chétenay-Malabry meseting

TEXTSAND PAPERS

Comité mixte catholique-orthodoxe en France. “L’uniatisme, méthode
d'union du pass, et la recherche actudle de la pleine communion
(1993),” in Catholiques et orthodoxes: lesenjeuxdel’ uniatismedansle
sillage de Balamand. Documents d Eglise. Paris:
Bayard/Heurus-Mame/Cerf, 2004, 429-434.

O-RC\f: (2004) Final Report

INFORMATION

“Paris. un ouvrage sur I’ uniatisme publié par le comité mixte de did ogue
théol ogique catholique-orthodoxe en France.” SOP-Service orthodoxe
de presse: mensud 288 (2004) 3-5.

TEXTSAND PAPERS

Comitémixtecatholique-orthodoxeen France. “ Elémentspour uneéthique
du didogue catholique-orthodoxe,” in Catholiques et orthodoxes: les
enjeuxdel’ uniatismedanslesillagede Balamand. Documentsd’ Egllise.
Paris Bayard/ HeurusMame/Cerf, 2004, 413-425.

Comité mixte de diadogue théologique catholique-orthodoxe en France.
“Pour une éthique du diadogue catholique-orthodoxe” SOP-Service
orthodoxe de presse: mensue 288 (2004) 23-27.

O-RC\rus Generd

INFORMATION

Mg, J. M. “Promoting Unity, Building the Peace: Report on Russan
Orthodox Church-Catholic Church Reaions.” L’ Osservatore Romano,
English ed. 37, 18/1842 (2004) 10.

O-RC\rus (2004-05) M ascow meeting

INFORMATION

Aubé-Elie, C. “Premiére réunion du groupe de traval catho-
lique-orthodoxe.” Unité des chrétiens 136 (2004) 37.

“Last February, Cardind Walter Kasper, Presdent of the Pontifica
Counil for Promoting Chrigtian Unity, and Russian Orthodox Petriarch
Aleksy Il Created a “Working Group'[...]." SEIA Newdetter on the
Eagtern Churches and Ecumenism 108 (2004) 27.

“Moscou: création d'un groupe mixte de travall entre le Vatican et le
patriarcat deMoscou.” SOP-Serviceorthodoxedepresse: mensud 287
(2004) 9-11.

“Orthodoxes et autres chrétiens: catholiques” Irénikon 77, 2/3 (2004)
342f.

“Russie la premiére réunion du groupe de traval mixte catho-
lique-orthodoxe de Russie [...].” SOP-Service orthodoxe de presse:
mensud 289 (2004) 19.

O-RC\rus (2004-09) M ascow meeting

INFORMATION

“La 2e s=ssion du groupe de travall mixte catholique-orthodoxe de
Russe.” SOP-Service orthodoxe de presse: mensud 293 (2004) 17.

O-RC\usa: North American Orthodox-Catholic Theological Consulta-

tion

INFORMATION

“Orthodox-Cathalic Did ogue Statements (1998-2000): An Introduction.”
The Gresk Orthodox Theological Review 46, 3/4 (2001) 405f.

O-RC\usa: (1993-10) 55th meeting on thedateof Eagster - Washington,

DC

INFORMATION

North American Orthodox-Catholic Theologica Consultation. “Common
Responseto the Aleppo Statement on the Date of Easter/Pascha” The
Greek Orthodox Theological Review 46, 3/4 (2001) 407-410.
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O-RC\ usa: (1999-06) 56th meeting on baptism - New York

TEXTSAND PAPERS

North American Orthodox-Catholic Theologica Consultation. “Baptism
and “Sacramentd Economy”: An Agreed Statement of the North
American Orthodox-Catholic Theological Consultation, S. Vladimir's
Orthodox Seminary, Crestwood, New Y ork, June 3, 1999.” The Greek
Orthodox Theological Review 46, 3/4 (2001) 426-442.

O-RC\usa: (2000-06) 58th meeting on reconciliation - Brookling, MA

TEXTSAND PAPERS

North American Orthodox-Cetholic Theologica Consultation. “ Sharing
the Minigtry of Reconciliation: Statement on the Orthodox-Catholic
Didogue and the Ecumenical Movement.” The Gresk Orthodox
Theological Review 46, 3/4 (2001) 411-421.

O-RC\ usa: (2000-10) 17th annual JCOCB meeting - Crete

TEXTSAND PAPERS

North American Joint Committee of Orthodox and Catholic Bishops. “ At
the Dawn of a New Millennium.” The Gresk Orthodox Theological
Review 46, 3/4 (2001) 422-425.

O-RC\ usa: (2003-10) 20th annual JCOCB mesting - Baltimore

INFORMATION

“Idam Explored by Orthodox, Roman Catholic Bishops.” The Orthodox
Church 40, 1/2 (2004) 15.

Sgroi, P. “Ventesmoincontro dei vescovi ortodoss e cattolici degli USA
edd Canada” Sudi ecumenici 22, 4 (2004) 485.

O-RC\ usa: (2003-10) 65th meeting on filioque - Washington, DC
INFORMATION

“Catholiques et autres chrétiens: orthodoxes.” Irénikon 76, 4 (2003) 553.
“Etats-Unis” SOP-Serviceorthodoxede presse: mensuel 284 (2004) 10f.

REFLECTION AND REACTIONS
Erickson, J. H. “A Welcome New Study of aVery Old Issue” S. Viadi-
mir’s Theological Quarterly 48, 1 (2004) 89-92.

TEXTSAND PAPERS

North American Orthodox-Catholic Theologicd Consultation. “The
Filiogue: A Church-Dividing |ssue? An Agreed Statement of theNorth
American Orthodox-Catholic Theologica Consultation, Saint Paul’s
College, Washington, DC, October 25, 2003”
http:www.usceh.org/saaffilioque htm

North American Orthodox-Catholic Theologicd Consultation. “The
Filiogue: A Church-Dividing Issue? An Agreed Statement of theNorth
American Orthodox-Catholic Theologica Conaultation, Saint Paul’s
College, Washington, DC, October 25, 2003.” Sobornost 26, 1 (2004)
27-60. = . Vladimir’s Theological Quarterly 48, 1 (2004) 93-123.

North American Orthodox-Cathalic Theological Consultation. “Filiogue:
otemacare divizeaza biserica?’
http: /Ammw.usceh.org/seia/FILIOQUE-Romanian-2.html.

North  American Orthodox-Catholic Theologicd Consultation. “El
Flioque: ¢Untemaquedivide alaiglesia? Declaracion de acuerdo de
la Conaulta Teol égica Norteamericana Ortodoxo-Catdlica, Colegio de
San Paul, Washington, DC, 25 deoctubrede2003.” Didlogo ecuménico
38, 122 (2003) 359-388.

North American Orthodox-Catholic Theologica Conaultation. “Le
Filiogue: une question qui divise I'Egliss?’ Irénikon 77, 1 (2004)
69-100.

O-RC \ usa: (2004-06) 66th meeting on primacies and condiliarity -

Boston

INFORMATION

“Catholiques e autres chrétiens. orthodoxes” Irénikon 77, 2/3 (2004)
336-338.
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“Etats-Unis” SOP-Serviceorthodoxedepresse: mensue 290 (2004) 131

“TheNorth American Orthodox-Catholic Theological Consultation]...].”
FIA Nendetter on the Eagtern Churchesand Ecumenism 105 (2004)
4,

O-RC \ usz: (2004-10) 21« annual JCOCB mesting - South Bound

Brook, NJ

INFORMATION

“TheJoint Committeeof Orthodox and Catholic Bishops.” SEIANewdet-
ter on the Eastern Churches and Ecumenism 110 (2004) 9f.

O-RC \ usa: (2004-10) 67th meeting on primadies and condiliarity -

Washington, DC

INFORMATION

“La67e sesson du dial ogue théologique catholique-orthodoxe d’ Améi-
que du Nord.” SOP-Service orthodoxe de presse: mensud 293 (2004)
15.

Burigana, R. “Nord America: didogo cattolico-ortodosso.” |l Regno
attualita 49, 20/957 (2004) 714.

“The North American Orthodox-Catholic Theologica Consultation
Continued ItsReflection on Primaciesand Conciliarity.” SEIANewdet-
ter on the Eastern Churches and Ecumenism 109 (2004) 10f.

OC-RC: (2004-05) International Old Catholic-Roman Cathalic

Theological Dialogue Firs Meeting- Bern

INFORMATION

“Beginn enes Internationdlen  rdmisch-katholisch-atkatholischen
theologischen Didogs” Internationale kirchliche Zeitschrift 94, 3
(2004) 202.

OC-RC\nl: (2002) Report of theOld Catholic-Roman Catholic Sudy

Commission in the Netherlands

INFORMATION

“Bericht Studienkommisson Rom-Utrecht verdffentlicht.” Internationale
kirchliche Zeitschrift 94, 4 (2004) 278f.

TEXTSAND PAPERS

“” Das gemeinsame Erbe freudig miteinander teilen”: Empfehlung an der
Vorsand der “ Katholischen Vereinigung fiir Okumene’ zumVerhdtnis
2wischen der Altkatholischen und der Romisch-katholischen Kirchein
den Niederlanden.” Internationale kirchliche Zeitschrift 94, 4 (2004)
249-276.

“Het gezamenlijk erfgoedin vreugdedden.” hitp: /Awwv.okkn.nl/welkom
February 2005.

OC-RC\pal: Joint Commission of thePolish Catholic Church and the

Roman Cathalic Church in Poland

INFORMATION

Kijas, Z. J “Der Didog zwischen der Polnisch-ketholischen Kirche und
der Rdmisch-katholischen Kirche in Polen.” Internationale kirchliche
Zeitschrift 94, 4 (2004) 217-248.

OO-RC: Oriental Orthodox-Roman Catholic Relations

REFLECTION AND REACTIONS

Brock, S. “The Syriac Churchesand Did ogue with the Cetholic Church.”
The Heythrop Journal 45, 4 (2004) 466-476.

“Reportsof Ongoing Did oguesand Contacts Theologica Didoguewith
theOrientd Orthodox ChurchesasWhale” Information Service 115/1-2
(2004) 47. = “Rapports d activité: didogue avec I'ensemble des
ancienneséglisssorientdes.” Srviced information 115/1-2 (2004) 49.

OO-RC: (2003-01) Oriental Orthodox-Roman Catholic Dialogue

Preparatory Committee

INFORMATION

“Preparatory Committee for the Catholic Church-Orientd Orthodox
Churches Internationd Joint Commission for Didogue” Eadern
Churches Journal 10, 1 (2003) 87-91.
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“Wirdigung des dtorientdisch-katholischen Didoges” Orthodoxes
Forum 18, 1 (2004) 102f.

REFLECTION AND REACTIONS

Winkler, D. W. “Okumenischer Neubeginn: der Dialog zwischen der
katholischen Kirche und den orientdisch-orthodoxen Kirchen.”
Catholica 58, 1 (2004) 22-39.

OO-RC: (2003-03) “Pro Oriente’ gxth non-official conaultation of

Syriactradition - Vienna

INFORMATION

“Pro-Oriente Consultation.” Eastern Churches Journal 10, 1 (2003)
123-128.

OO0-RC: (2004-01) Oriental Orthodox-Roman Catholic DialogueFir s

Medting - Cairo

INFORMATION

Bonny, J.“New Commisson FogtersEast-West Didogue” L' Osservatore
Rormano, English ed. 37, 17/1841 (2004) 10.

“Catholic and Oriental Orthodox Representetives|...] met 27-30 January
2004, asMembersof thelnternationd Joint Commissionfor Theologica
Didogue between the Catholic Church and the Orientd Orthodox
Churches” SEIA Newdetter on the Eastern Churches and Ecumenism
100 (2004) 11f.

“Catholics, Orientd Orthodox Open Cfficid Diadogue” MECC News
Report 16, 1 (2004) 34.

“Catholiqueset autreschréiens: préchal cédoniens.” Irénikon 77, 1 (2004)
105-107.

“El didlogo conlasantiguasiglesiasorienta es.” RelacionesInterconfesio-
nales 28, 69 (2004) 17.

“Didogue Opensupwith Ancient Churchesof Eagt: First Megting of Joint
Commission for Theologica Didogue” Associated Chrigtian Press
Bulletin 432 (2004) &f.

“Didogue théologique entre I’ église catholique et les églises orientales
orthodoxes” Proche-orient chrétien 54, 3/4 (2004) 404-408.

“Thefirst meeting of the Internationa Joint Commission for Theological
Didogue between the Catholic Church and the Coptic Orthodox
Churches” Ecumeniam 39, 155 (2004) 35.

“Kaholiken und Altorientalen im Didog.” Der christliche Osten 59, 3/4
(2004) 216.

“Progreso de didogo con las antiguas iglesias orientdes” Pagoral
ecuménica 21, 61 (2004) 127.

“Report of the First Meeting of the Internationa Joint Commission for the
Theological Diaogue between the Catholic Church and the Oriental
Orthodox Churches” Information Service 115/1-2 (2004) 79-81. =
“Rapport delapremiéreréunion delaCommisson mixteinternationale
de diad ogue théologique entre |’ église catholique et les églises orthodo-
xesorientdes” Serviced information 115/1-2 (2004) 83-85.

“Réunion de la commission mixte pour le didogue entre I’ église catho-
lique et les églises orthodoxes orientaes” Courrier aeuménique du
Moyen Orient 48 (2004) 49.

OO0-RC: (2004-10) “Pro Oriente’ seventh non-official consultation of

Syriactradition - Changanaserry, India

INFORMATION

“The Seventh “Pro Oriente’ Syriac Consultation, Changanaserry, India,
October 4-7, 2004.” SEIA Newdetter on the Eagtern Churches and
Ecumenism 109 (2004) 6f.

OO-RC\ copt: International Joint Commission between the Catholic

Church and the Coptic Orthodox Church

REFLECTION AND REACTIONS

Bouwen, F.“Ledidogueofficie entrel’ églisecatholiqueet I’ église copte
orthodoxe.” Proche-orient chrétien 54, 3/4 (2004) 320-346.
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OO-RC \ india: The Joint International Commisson for Dialogue

between the Catholic Church and the Malankara Orthodox Syrian

Church

INFORMATION

“Reports of Ongoing Didogues and Contacts: The Malankara Orthodox
Church.” Information Service 115/1-2 (2004) 47f. = “ Rgpportsd' activi-
té& I églisemaankareorthodoxe” Serviced information 115/1-2 (2004)
49f.

OO-RC\india: (2003-10) K ottayam meeting

INFORMATION

“Catholiqueset autreschrétiens: précha cédoniens” Irénikon 76, 4 (2003)
557-559.

OO-RC\ gyr-india: TheJoint International Commission for Dialogue

between the Cathalic Church and the Malankara Syrian Orthodox

Church

INFORMATION

“Reports of Ongoing Didogues and Contacts: the Maankara Orthodox
Church.” Information Service 115/1-2 (2004) 47f. = “ Rgpportsd' activi-
té I églisemaankareorthodoxe.” Serviced information 115/1-2 (2004)
49f.

OO-RC\ gyr-india: (2003-10) Mulanthuruthy meeting

INFORMATION

“Catholiqueset autreschrétiens: précha cédoniens.” Irénikon 76, 4 (2003)
555f.

OO-RC \ usa: (2004-06) New York meeting

INFORMATION

“EvangdizationwastheMain Topicof ThisY ear’ sSesson of theOrientdl
Orthodox-Roman Catholic Theol ogical Consultetion.” SEIA Newd etter
on the Eagtern Churches and Ecumenism 105 (2004) 4f.

Pe-RC: Pentecodtal-Roman Cathalic I nternational Dialogue

INFORMATION

“Relations with the Pentecostds” Information Service 115/1-2 (2004)
61-63. = “Rdations avec les pentecttiges” Service d'informeation
115/1-2 (2004) 63-65.

REFLECTION AND REACTIONS

Edstrom, J. “ Dialogen mellan katoliker och pingstvanner.” Nakoala utsikt
2(2004) 15-17.

Hess, H. “Convergencein Misson: An Anadlysisof Misson Theology in
the Dia ogue between the Roman Catholic Church and Some Classicd
Pentecogtd Churchesand Leaders” Onein Chrigt 39, 4 (2004) 3-23.

UsmaGomez, J. F. “ Sowho Redlly arethe Pentecostals?’ L’ Osservatore
Romano, English ed. 37, 30/1854 (2004) &.

Pe-RC: General

REFLECTION AND REACTIONS

Kékkédinen, V.-M. “Le didogue entre pentecitistes et catholiques
peuvent-ils dire quelche chose de commun a propos de la misson?’
Unité des chrétiens 134 (2004) 22-25.

Pe-RC: (2003-07) Rottenburg meeting
INFORMATION
“Catholiqueset autreschrétiens pentecttistes.” Irénikon 76, 4 (2003) 565f.

Pe-RC: (2004-07) Torhout meeting

INFORMATION

“International Catholic-Pentecogtd Didogue.” Information Service116/3
(2004) 135f. =" Didogueinternationd catholique-pentecttiste.” Service
d'information 116/3 (2004) 138f.
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R-RC: Generad

INFORMATION

Radano, J. A. “Complex Reformation Movements Demand a Bilatera
Didogue Approach.” L’ Osservatore Romano, English ed. 37, 13/1837
(2004) 10f.

R-RC: (1998-05) Third serieson ecclesology continued - Venice

INFORMATION

“Reformed-Catholic Relaions.” Information Service 115/1-2 (2004) 55f.
= “Reations caholiquesréformés” Service d'information 115/1-2
(2004) 57-59.

R-RC: (2004-10) Venice mesting

INFORMATION

“Reformed-Roman Catholic Internationa Didogue.” Information Service
116/3(2004) 140. =" Didogueinternationd réformé-catholique, Venise
(Itdlie), 13-19 octobre 2004.” Serviced'information 116/3 (2004) 140.

R-RC\ scot: (2004) M utual Recognition of Baptism

INFORMATION

Tierney, S.“Kirk and Cathalicsin Didlogue.” The Tablet 258, 8537 (2004)
33

RC-SDA: Conver sationsbetween Adventigsand Cathalics

INFORMATION

“Informa Conaultations with Seventh Day Adventists.” Information
Service 115/1-2 (2004) 67-69. = “ Consultationsnon officidlesavecles
adventistes du septiéme jour.” Service d'information 115/1-2 (2004)
70-72.

RC-WCC: Joint Working Group Between the Roman Cathalic

Church and theWorld Council of Churches

INFORMATION

“Kobia says WCC will Continue to Degpen Relaions with Catholics”
ENI-Ecumenical News International 7 (2004) 20. = “Le secrétaire
générd du COE évoquelesmoyensd gpprofondir lacollaboration avec
I'élise cathalique” ENI-Nouveles cesuméniques internationdes 7
(2004) 12.

Mutiso-Mbinda, J.“WCC Examines' Koinonid and Member Churches”
L’ Osservatore Romano, English ed. 37, 16/1840 (2004) 10.

“Reationswith theWorld Council of Churches2001-2003.” Information
Service 115/1-2 (2004) 69-72. = “Relations avec le Consall (Bcumé-
nique des Eglises (2001-2003).” Service d information 115/1-2 (2004)
72-76.

RC-WCC: (2004-05) Crete meeting

INFORMATION

“Joint Working Group between the Roman Catholic Church and the
World Council of Churches” Information Service 116/3 (2004) 135. =
“Groupe mixte detravail.” Serviced'information 116/3 (2004) 138.

Sgroi, P.“Lachiesacattolicaromanaeil WCCvautanoi risultati raggiunti
e condividono le speranze per il lavoro futuro.” Sudi ecumenici 22, 4
(2004) 484.

SA-SDA: Theological Dialogue between the Salvation Army and the

Seventh-day Adventist Church

INFORMATION

Sgroi, P.“S gpre ufficidmenteil didogo fra Avventisti ed Esercito della
Sdvezza” Sudi ecumenici 22, 4 (2004) 487f.

WCC: World Coundil of Churches

INFORMATION

“COE.” Irénikon 77, 1 (2004) 117-121.

Tincg, H. “LeConsal ceeuméniquedesEglises” LeMondedesReligions
3(2004) 16f.
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REFLECTION AND REACTIONS

Bakkevig, T. “Transformation in Another Key: Reconfiguring the World
Council of Churches” The Ecumenical Review 56, 3 (2004) 348-353.

Belopopsky, A. “Between Chaosand Karos: Churches, Ecumenismand
the WCC in Centrd and Eastern Europa 1989-2003.” The Ecumenical
Review 56, 1 (2004) 77-84.

Bria, |. “Widening the Ecclesologica Bads of the Ecumenica Fellow-
ship.” The Ecumenical Review 56, 2 (2004) 199-210.

“COE.” Irénikon 77, 2/3 (2004) 357f.

Gnanadason, A. “In Search of a Viable Ecumenicd Movement.” The
Ecumenical Review 56, 1 (2004) 68-76.

Houweling, W. “Hoeontwikkelt zichdeWerd draad van Kerken?” Wereld
en Zending 33, 2 (2004) 32-40.

Riippel, G. “ Reconfiguration and Ecumenica Awareness” The Ecumeni-
cal Review 56, 1 (2004) 136-141.

WCC: 6th Assembly (Vancouver 1983)

REFLECTION AND REACTIONS

Facke, H.“TheEcumenica Assembly for Justice, Peaceandthe Integrity
of Cregtion.” The Ecumenical Review 56, 2 (2004) 184-191.

WCC: 8th Assambly (Harare 1998)

REFLECTION AND REACTIONS

Fa coner, A. D. “Ecumenica Space” TheEcumenical Review56, 1(2004)
8593

WCC: 9th Assambly (Porto Alegre 2006)

INFORMATION

“CLAI 'y CMI andizan colaboracion en € camino hacia Porto Alegre”
Nuevo siglo 4, 4 (2004) 12.

Gatridli, D. “Porto Alegre s preparaad accoglierelal X Assembleadd
CEC.” Confronti 32, 1 (2005) 8. B

“Weitere Schritte zu Reformen im ORK hiszur ORK-Vollversasmmlung
2006.” Orthodoxes Forum 18, 1 (2004) 115.

REFLECTION AND REACTIONS
Shanks, N. “TowardsPorto Alegre.” TheEcumenical Review 56, 3 (2004)
280-284.

WCC: (2002-09) World Coundil of Churches Central Committee -

Geneva

REFLECTION AND REACTIONS

Evangdlische Kirche in Deutschland. Rat. “Satement of the EKD
(Evangdlica Church in Germany) Council on the Find Report of the
Specid Commission on Orthodox Participation in the WCC.” The
Ecumenical Review 56, 2 (2004) 248-262. = “ Stdlungnahme desRates
der EKD zum Abschl ussbericht der * Sonderkommission zur orthodoxen
Mitarbeitim ORK'.” Okumenische Rundschau 53, 1 (2004) 82-98.

Hédler, D., & Rudolph, B., eds. DieOrthodoxenimOkumenischen Rat der
Kirchen: Dokurmente, Hintergrinde, Kommentareund Visionen. Beiheft
zur Okumenischen Rundschau 74. Frankfurt am Main: Lembeck, 2004.

WCC: (2003-08) World Coundl of Churches Central Committee -

Geneva

INFORMATION

Karsi, K. “Obrady komitetu naczelnego swiatoweg rady kaosciotow.”
Sudiai dokumenty ekumeniczne 20, 1/54 (2004) 81-86.

“Stellungnahme der ORK-Vollversammlung 2003.” Orthodoxes Forum
18,1 (2004) 112.

WCC: (2003-11) Consultation on Re-configur ation of the Ecumenical

Movement - Antdias

INFORMATION

Aubé-Hlie, C.“Laréconfiguration du mouvement oeeuménique.” Unitédes
chrétiens 134 (2004) 39.

“ C.O.E. Colloquesur laréconfiguration.” Irénikon 76, 4 (2003) 576-584.

Gabridli, D.“Incontroin Libano per riconfigurareil movimento ecumeni-
co.” Confronti 31, 1 (2004) 5.

“Liban.” SOP-Service orthodoxe de presse: mensud 284 (2004) 14f.

“Unerencontredu COE aAntdlias.” Proche-orient chrétien 54, 1/2 (2004)
129.
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REFLECTION AND REACTIONS
“Versunenouveleconfiguration du mouvement oeeuménique.” Courrier
azuménique du Moyen Orient 48 (2004) 20-27.

TEXTSAND PAPERS

“Konsultacjaw sprawienowego ksztattu ruchu ekumenicznego: Antelias,
Liban, 17-20listopada2003.” Sudiai dokumenty ekumeniczne 20, 1/54
(2004) 87-93.

WCC: (2004-06) Steering Committee on Orthodox Participation

meeting - Minsk

INFORMATION

Aubé-Elie, C. “Une nouvele culture demandé au COE par les ortho-
doxes.” Unité des chrétiens 136 (2004) 39.

“Changes Planned in the WCC are Move Towards ‘A New Ethos and
Culture [..].” SEIA Newdetter on the Eastern Churches and Ecume-
nism 105 (2004) 5.

“Commission gpécide” Irénikon 77, 2/3 (2004) 358-360.

“Minsk: comité permanent de lacommission spécide sur laparticipation
orthodoxe au COE.” SOP-Szrvice orthodoxe de presse: mensud 290
(2004) 5f.
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WCC: (2004-08) Executive Committee meeting - Seoul
INFORMATION
“Comité exécutif.” Irénikon 77, 2/3 (2004) 374-377.

WCC: (2004-12) Consultation on Ecumenism in the 21t Century

INFORMATION

“Eine neue Vigon der 8kumenischen Bewegung im 21. Jahrhundert.”
ACK aktudl 3 (2004) 41f.

TEXTSAND PAPERS
“Ecumenisminthe 21t Century.”
http: /Avec-coe.org/wec/press _corner/reconfig-report-dec-2004.

WCC: (2005-05) World Mission Conference- Athens, Greece

REFLECTION AND REACTIONS

Matthey, J. “Versthnung as Gottes Misson - Kirche as versshnende
Gemeinschaft: zum Verhdtnis von Einheit und Misson, Zeugnis und
Didog.” Okumenische Rundschau 53, 4 (2004) 427-443.

Sundermeier, T. “Heil und Heilung: die tkumenische Dimension des
Heilungsauftrages der Kirche” Okumenische Rundschau 53, 4 (2004)
477-489.

Vasdliadis, P.& Passakos, D. “Vershnung ds ein pneumatologisches
Missionsparadigma: oder was es bedeutet, sich zu einer Missions-
konferenz in Athen zu treffen.” Okumenische Rundschau 53, 4 (2004)
444-458.

-compiled by Dr. Loredana Nepi
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SIMPOSIO INTERNAZIONALE

Nel presente momento, denso di ricorrenze ed eventi
ecumenici di rilievo,

I"Istituto di Studi Ecumenici San Bernardino di
Veneziaed il Centro Pro Unione di Roma
con il patrocino della Facolta di Teologia

dell’ Ingtitut catholique de Paris
e della Facolta di Teologiadella Pontificia
Universita San Tommaso d’ Aquino di Roma

si onorano di invitarelaS.V. a
Simposio Internazionale:

Larelazionefrail vescovo e la chiesa locale:
antiche e nuove questioni in prospettiva
ecumenica

quale contributo allariccariflessione ecclesiologica
che caratterizza |’ attual e ricerca ecumenica.

Il Simposio Internazionale si terra dal
1 a 3 dicembre 2005
presso la Pontificia Universita San Tommaso
d’ Aquino,
Largo Angelicum 1 - Roma (Aula Minor)

Sara graditissima la Sua presenza, con viva
cordialita

;E"'-'*’uu Pl A5m

Fr. Roberto Giraldo, OFM
Preside
Istituto di Studi Ecumenici San Bernardino
Venezia

Per informazioni dettagliate:
www.prounione.urbe.it/att-act/simposi 02005.html

In our present time, newly aware of the importance
of ecumenical events,

The Ecumenical Institute San Bernardino of Venice
and the Centro Pro Unione of Rome
with the patronage of the Faculty of Theology of the
Institut catholique de Paris
and the Faculty of Theology of the Pontifical
University of St. Thomas Aquinas of Rome

invitesyou to an
International Symposium:

The Relation between Bishop and the L ocal
Church:
Old and New Questionsin Ecumenical
Per spective

hoping to contribute to the contemporary ecumenical
ecclesiological research.

The International Symposium will be held from the
1% to the 3 of December 2005
at the Pontifical University of St. Thomas Aquinasin
Rome,
Largo Angelicum 1 - Roma (Aula Minor)

You presence will be appreciated, cordially yours

.I
L _ PR
) Ly Wiaplany =
F p

Fr. Giacomo Puglisi, SA
Director
Centro Pro Unione
Rome

For further information:
WwWw.prounione.urbe.it/att-act/symposi um2005.html


http://www.prounione.urbe.it/att-act/simposio2005.html
http://www.prounione.urbe.it/att-act/symposium2005.html

Ottava conferenza annuale in onore dj Padre Paul Wattson e Madre Lurana White
Sabato, 17 dicembre 2005 - ore 18.00
La preghiera per l'unita
ada P. Paul Wattson al Concilio Vaticano I/
e alla collaborazione con il Consiglio Ecumenico delle Chiese

Eleuterio F. Fortino
Sotto-Segretario del Pontificio Consiglio per la Promozione dell’Unita dei Cristiani

Centro Pro Unione
via Santa Maria dell’Anima, 30, 00186 Roma

Mons. Eleuterio F. Fortino, dell’Eparchia di Lungro, e Sotto-Segretario del Pontificio Consiglio per la Promozione dell’Unita dei
Cristiani. Nel 1965 fu assunto nell'allora Segretariato per I'Unita dei Cristiani come delegato della Sezione orientale. Mons.
Fortino ha maturato una diretta e vasta esperienza soprattutto con le Chiese sorelle dell’Oriente Ortodosso. Ne fanno
testimonianza le sue puntuali relazioni di sintesi annuali su L 'Osservatore Romano, dove compaiono anche regolarmente ampi
servizi sul cammino del dialogo, i numerosi interventi in Convegni, Congressi, Incontri interecclesiali, nonché i contributi offerti
annualmente su riviste specializzate e di ampia e qualificata divulgazione per entrare nello spirito e nella celebrazione della
Settimana di preghiera per I'Unita dei Cristiani. E Co-Segretario della Commissione mista internazionale per il dialogo teologico
fra la Chiesa cattolica e le Chiese Ortodosse e, dal 1969, fa parte del Comitato misto che annualmente prepara i sussidi per la
Settimana di preghiera per I'unita. Mons. Fortino e stato Presidente della Commissione Centrale di Coordinamento del Il Sinodo
Intereparchiale delle Eparchie di Lungro, di Piano degli Albanesi e del Monastero Esarchico di Grottaferrata. Ne ha seguito e
diretto i lavori del lungo /fer: Commissione Intereparchiale Antepreparatorio (1996-2000), preparazione della “Bozza per la
Consultazione delle Comunita locali”, di tutti gli altri atti successivi per la programmazione finale e gli schemi per la discussione
finale. Infine, egli continua a seguire la stesura definitiva delle Costituzioni del Sinodo.

Nota storica

Nell’anno 1898, lo Spirito di Dio chiamo Madre Lurana VWhite e il Rev. Paul Wattson a fondare una comunita religiosa,
in seguito denominata Suore e Frati Francescani dell’Atonement.

| Fondatori ebbero la visione di una Societa votata all’'unita dei cristiani e alla riconciliazione nello spirito di San Francesco
di Assisi. Poiché i Fondatori erano episcopaliani, le radici della Societa appartengono a quella tradizione, fino al 1909, anno in
cui i Frati e le Suore dell’Atonement entrarono in piena comunione con la Chiesa Cattolica. Fu il primo ingresso corporativo nella
Chiesa romana dal tempo della Riforma.

Tra le varie attivita della Societa, risalta quella della Settimana di Preghiera per I'Unita dei Cristiani, iniziata dal Rev.
Wattson ed ora celebrata in tutto il mondo.

Fin dai suoi umili inizi, in una cappella abbandonata a Graymoor, N.Y., la Societa dell’Atonement ha dedicato i suoi sforzi
per I'unita della Chiesa e la riconciliazione in numerosi paesi: Stati Uniti, Canada, Giappone, Inghilterra e Italia. 1l tema del
centenario celebrato nel 1998 fu Commemorare, Celebrare, Continuare.

Le conferenze annuali che onorano la memoria del Rev. Paul Wattson, iniziarono nel 1974 nella «Catholic University
of America» a Washington, DC, poi, nel 1980, continuarono all'«University of San Francisco». A queste, nel 1995, si affiancarono
le Paul Wattson Lectures presso I'«Atlantic School of Theology» di Halifax e dal 1996 anche presso la «Toronto School of
Theology». Le Paul Wattson Lectures sono tenute da esperti internazionali nel campo dell’ecumenismo e del dialogo
interreligioso.

Dal 1998 il Centro Pro Unione organizza ogni anno nel mese di dicembre, delle conferenze in onore di Padre Paul
Wattson e di Madre Lurana White. Le precedenti conferenze sono state tenute da Enzo Bianchi (Fondatore e Priore della
Comunita di Bose), Sarah Anne Coakley (Universita di Harvard), Bruno Forte (Pontificia Facolta Teologica dell'ltalia Meridionale
- Napoli), Anna Marie Aagaard (Professoressa emerita, Universita di Aarhus - Danimarca), Robert Taft, SJ (Pontificio Istituto
Orientale - Roma), Mary Tanner (Commissione Internazionale del Dialogo Anglicano-Cattolico su Unita e Missione) e Angelo
Maffeis (Membro della Commissione Fede e Costituzione e della Commissione Internazionale del Dialogo Cattolico-Luterano).
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