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Letter from the Director

his issue of the Bulletin — Centro

Pro Unione is particularly rich in

its contents. Several key events

occurred that the Centro Pro

Unione was happy to celebrate

and commemorate.

In the lead article, Rabbi Jack Bemporard
opens up a discussion which we asked him
to consider for those who are involved
in interreligious dialogue among the
Abrahamic religions. The article begins with
dealing with the complicated question of
Monotheism before looking at the question
of Biblical Monotheism. The author makes
the point that what is truly the most
essential element in Biblical Monotheism
is that it embodied an Ethical Monotheism.
What actually is the Monotheism of the
Bible as well as the Monotheism that is
found in Christianity and Islam is an ethical
Monotheism. The reader is invited to follow
Rabbi Bemporad's reasoning to arrive at
his conclusion that the attributes that God
Himself proclaims to be paramount are
moral attributes, which are the essence of
ethical Monotheism. So to comprehend
Monotheism as merely the worship of one
God is to miss the point entirely. Unless
we understand Monotheism as portrayed
biblically, in the Abrahamic tradition, as
ethical Monotheism, and at the same
time understand and accept the kind of
imperative that it gives us as human beings,
we won't understand Monotheism at all.

The Centro celebrated the 50t
anniversary of the international dialogue
between the World Methodist Council and
the Catholic Churchin October of 2017. Two
members of the dialogue commission Gillian
Kingston (Methodist) and Clare Watkins
(Catholic) share their experiences of this
dialogue and what their hopes are for the
future of arriving at full, visible communion
between our two churches.

The 20% annual Paul Wattson
and Lurana White lecture in December was
given by Metropolitan Kallistos of Diokleia.
In his lecture he offers an objective, critical
evaluation of the impact of the Holy and
Great Councilin Crete on Catholic/Orthodox
relations. Bishop Kallistos opens his
presentation by considering the historical
event as a “miracle in history' considering all
of the obstacles that had to be overcome.
Following on this observation his lays out the
plan of the council and a critical evaluation
of success and failure of its various agenda
elements. Since he was present at the great

assembly we have a first hand witness to the
light and shadows of the historic meeting.

The last of the articles in this issue
is the text of the Hungarian Evangelical
Reformed Bishop Karoly Fekete who spoke
on the shared Trinitarian faith that we hold.
On the 500t anniversary of the Reformation
the Hungarian Reformed church celebrates
its 450t anniversary of foundation. Bishop
Fekete shares with our readers a part of
the history with its struggles and successes
which he attributes to the adherence to the
fundamental Trinitarian faith.

Dr. Loredana Nepi has prepared
the annual up date of the bibliography
of Interchurch and Interconfessional
Theological Dialogues for 2017.

What can we look forward to
in the coming issue? A series of lectures
celebrating our 50 anniversary of
foundation. A series of interreligious
lectures co-sponsored with the John Paul
Il Institute for Interreligious Dialogue: Prof.
Israel Knohl on “Genesis 49:10 a Messianic
Prophecy?”; Prof. Marshall J. Breger will
speak on “The Place of the Land of Israel in
Jewish Thought” and Rabbi Jack Bemporad
will explore “The Philosophy of the
Midrash”. The Week of Prayer lecture given
by Msgr. Paul McPartlan’s conference “Chieti
and the Trajectory of Catholic-Orthodox
Dialogue”. Also included is the presentation
of the Report from the Lutheran-Catholic
Dialogue in Finland: Communion in Growth.
Declaration on the Church, Eucharist, and
Ministry. The 21t annual lecture in honor of
our Founders will be a commemoration of
the 800%™ anniversary of Francis of Assisi's
encounter with the Sultan which will jointly
be presented by Fr. Michael Calabria, ofm
and a Muslim expert.

Our keynote anniversary lecture
will be given by Rev. Dr Olav Fykse Tveit,
General Secretary of the WCC. This lecture
also celebrates the WCC's foundation
1948-2018.

This
Bulletin is indexed
in the ATLA Religion
Database, published
by the American
Theological Libra-
ry Association,
250 S. Wacker
Drive, 16%  Floor,
Chicago, IL 60606
(www.atla.com).

James F. Puglisi, SA
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Monotheism and All That It Implies

Rabbi Jack Bemporad - Director, The Center for Interreligious Understanding

Teaneck, New Jersey, USA

Note: all Biblical quotes are taken
from the Holy Bible, Revised Standard
Version, Oxford University Press, New
York, Copyright 2002.

The study of Monotheism is
complicated. In fact, it is difficult. It's
difficult because when we are trying
to figure out what Monotheism is,
there is a whole question regarding
how  Monotheism relates to
Gnosticism and Gnostic dualism. How
is it distinguished from Pantheism?
What is the relationship between
Monotheism and the Pagan deities?
And it’s a vast, vast subject. In its Full
development, as it encounters Greek
philosophy, there is the connection
with Platonism and Aristotelianism
and Stoicism, wherein a series of
reconciliationist systems emerge in
Medieval philosophy, which strive
to integrate Greek philosophy and
Scripture.

And so to understand
Monotheism, in its Full-blown sense,
one must also understand how
certain Greek ideas, primarily the
Timaeus of Plato and the physics and
metaphysics of Aristotle, contribute
to this development.

Now there are a number of
theories as to the origin of Biblical
Monotheism. You notice | haven't
begun with a definition; one can't
really begin with a definition because
it's too difficult, so | will try to define
it later. There are some theories that
have been completely discarded in
most scholarly circles, proposing a
primitive Monotheism, out of which
a variety of religions emerged and
then a later reintegration of these
various religions into a new and
different Monotheism. But a basic
theory that has been followed in
Biblical critical circles is a theory
that roughly evolves through three
stages. In the first stage the Israelites
were followers and worshipers of
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(Conference given at the Centro Pro Unione, Thursday, 25 May 2017) Q

Rabbi Jack Bemporad, Conference speaker

YHVH,(Yahveh). Yahveh was their
God, in the same way the other gods
of the surrounding peoples had their
particular gods. Thus Chemosh was
the god of Moab and Milkom the god
of Ammon (Numbers 21:29).

Then the Israelites reached
the second stage in which they came
to the conclusion that their God was
greater than the other gods. This is
seen clearly in Exodus, Chapter 15
verse 11, where it states:

“Who is like thee, O Lord,
among the gods?”

(For which gods, in this instance,
refers to idols.)

“Who is like thee, majestic in
holiness, terrible in glorious deeds,
doing wonders?”

The Hebrew of “Who is like
you,” is ‘me chamochah bah aylim'.
Now ‘chamochd’ in Hebrew does not
mean ‘like you'. It means ‘who is as

<

you, or equal to you?’ And here it is
clear that it means ‘who is equal to
you among the gods?’ In other words,
the second stage would be, ‘you are
incomparably greater than all the
others’. (In the same way, incidentally,
one would have to say thatin Leviticus
19:18, the correct translation is
“you shall not take vengeance or
bear any grudge against any sons of
your own people; but you shall love
your neighbor...” And the common
translation of the next words is, of
course, “as yourself.” But that is not
correct. You shall love your neighbor
“because he is equal to you.” And if
you have any question about that, in
the very same chapter, in verses 33-34
it says:

“When a stranger sojourns
with you in your land, you
shall not do him wrong; the
stranger who sojourns with
you shall be to you as the
native among you, and you
shalllove him [notas yourself];
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for he is equal to you; for you were strangers in the
land of Egypt.”

So in the Ffirst stage there is Yahveh, one God, although
like all the other Gods. The second stage God, Yahveh,
transcends all the other gods and is greater than all the
other gods. Then, in the third stage God is the only God. So
in Isaiah 46 verse 9 it says,

“...remember former things of old; for | am God
and there is no other; | am God and there is none like me.”

But here again it's not like me, but equal to me, because
otherwise, it doesn’t have the force of
meaning.

So the point is that what
we have are basically three stages.
The first is Yahveh the God of Israel.
Second, Yahveh is stronger than all
the other deities and third, that God,
Yahveh, is the only God.

Now the Bible spends a great
deal of time trying to illustrate in
what sense God is the only God, that
God is one and also unique, as will
be explained later. So, for example,
Deuteronomy 4 verse 10 refers to:

“...how on the day that you stood
beforethe Lordyour God atHoreb,
the Lord said to me, ‘Gather the
people to me that | may let them
hear my words, so that they may
learn to fear me all the days that
they live upon the earth, and that
they may teach their children so.’

“And you came near and stood at the foot of the
mountain while the mountain burned with Fire to
the heart heaven, wrapped in darkness, cloud and
gloom. Then the Lord spoke to you out of the midst
of the fire; you heard the sound of words but saw
no form; there was only a voice. And He declared
to you his covenant which he commanded you to
perform, that is the ten commandments; and he
wrote them upon two tablets of stone. And the
Lord commanded me at that time to teach you
statutes and ordinances..."”

The important point here in Deuteronomy is that
God is not in any way a material, physical entity. So what
one gets, finally, is this sense that there is ‘none else’.
This becomes very clear in Isaiah 40, a most magnificent
statement, quoted in some length, because it is so
important. | believe one should experience the grandeur
of Isaiah.

Isaiah says,

“Who has measured the waters in the hollow of
his hand and marked off the heavens with a span,
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Participants at the lecture

enclosed the dust of the earth in a measure and
weighed the mountains in scales and the hills in a
balance? Who has directed the Spirit of the Lord,
or as his counselor instructed him? Whom did he
consult for his enlightenment and who taught him
the path of justice, and taught him knowledge,
and showed his the way of understanding? Behold,
the nations are like a drop from a bucket...” (Isaiah
40:12)

A drop from a bucket; all of the nations like
one drop of water! These words transmit the total

f “‘/ | i

transcendence of God. Even the nations are like a drop
from a bucket and are counted as dust on the scales. In
other words, they don’t count. “...he takes up the isles
like fine dust. Lebanon would not suffice for fuel...” and
so forth. The purpose of all these beautiful words is to
underscore the question, “Whom would you then liken to
God?” Or, “What likeness compares with Him?” The only
possible answer is that there is nothing that compares
to or is equal to God. And then, in Isaiah 40 verse 21-23,
again, the concept is hammered home:

“Have you not known? Have you not heard? Has it
not been told you from the beginning? Have you
not understood the foundations of the earth? It is
he who sits above the circle of the earth and its
inhabitants are like grasshoppers; who stretches
out the heavens like a curtain and spreads them
like a tent to dwell in? Who brings princes to
naught and who makes the rulers of the earth as
nothing?”

This is the greatness of Isaiah, the beauty, the
poetry of it. What Isaiah does in poetic terms, in poetic
categories, is essentially what the traditions within
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A Russell Berrie Fellow asks a question

Judaism, Christianity, and Islam later translated into
metaphysical categories. What is important to keep
in mind is that the preparation of this foundation was
critical to the Bible, which states, “You saw no form,”
that everything in creation is as nothing compared to the
reality of the one unique God who created the world. It
therefore can then become axiomatic that the origin
of Monotheism is something unique and unparalleled,
viewing human beings as made in the Divine image. And
had this not been clearly expressed in the Hebrew Bible,
it would have been almost impossible to come to a later
metaphysical characterization of God as one and unique,
creator, and revealer, and redeemer.

While this paper has enumerated the evolution of
the conceptualization of God, those that claim thatit was a
natural development miss what is truly the most essential
element in Biblical Monotheism; that is, it embodied an
Ethical Monotheism.

What actually is the Monotheism of the Bible as
well as the Monotheism that we find in Christianity and
Islam, is what | would have to characterize as ethical
Monotheism. It is not a monism, because it is actually
ethical, and this underscores the problems with the other
deities. Why is it that the God of Israel is superior to and
greater than the other deities and leads, finally, to their
rejection as deities?

An analysis of Psalm 82, (verses 2-4) brings out the
ethical dimension clearly:

“God has taken his place in the divine council; in
the midst of the gods he holds judgment; “How
long will you judge unjustly and show partiality
to the wicked? Give justice to the weak and the
fatherless; maintain the right of the afflicted and
the destitute. Rescue the weak and the needy;
deliver them from the hand of the wicked.”

So how does the God of Israel judge these gods?
What is the problem with them? The problem with the
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other gods is they don't care about the widow, the weak,
the orphan, the lowly, the destitute, the needy. And then
it continues (6-7) :

“They have neither knowledge nor understanding,
they walk about in darkness; all the foundations of
the earth are shaken.

“I say 'You are gods, sons of the Most High, all of
you; nevertheless, you shall die like men and fall
like any prince."”

In other words, what is the problem with these
“gods”? The problem with these gods, according to Psalm
82, is that they are unethical, and it's intolerable from a
Biblical point of view that God could be unethical. The
Bible teaches that God is concerned for the needy, the
poor, the orphaned, the widow, and so forth. And that's
why Psalm 82 concludes:

“Arise O God, judge the earth; for to thee belong
all the nations!”

Jewish thinkers have distanced themselves from
this evolutionary process, from monalatry to Monotheism,
pointing out that such a God seems so well fitted to
the Greek concept of being, and that its connection to
repentence, to messianism and especially its rejection of
Pagan dieties is sui generis. For example, Leo Baeck, in God
and Man in Judaism says that the Pagan gods, “Are moral
only insofar as their behavior is not immoral. Morality is
not essential to their divinity.”" And Yehezkel Kaufmann
in his Religion of Israel claims that “Israelite religion
was an original creation of the people of Israel. It was
absolutely different from anything the Pagan world ever
knew; its Monotheistic world view had no antecedents in
Paganism”.?

Thereis, of course, further evidence in the Bible of
the concept of Monotheism. What do we know about God
in the first Chapter of Genesis? We don’t know very much
about God at all. The one thing that we do know is that He
creates the world. The other thing we know is that all the
various deities of the surrounding peoples are no longer
deities, but demythologized parts of God's creation. For
example the Bible says:

“tohu va'vohu, and the earth was unformed and
void.”

Well, ‘tohu va’vohoo', chaos and disorder, were
gods in the Pagan world. Light and darkness were the
Zoroastrian gods of light and darkness, respectively, and
in the same way, the sun, moon, and stars were deities.

1 Leo BAECK, God and Man in Judaism (New York: Union of
American Hebrew Congregations, 1958) p. 26.

2 Yehezkel KAUFMANN, Religion of Israel: From It's Beginnings
to the Babylonian Exile (New York: Schocken Books, University of

Chicago Press, 1960) p. 2.
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The text doesn’t even give them credit by naming them
‘sun’, ‘moon’ and ‘stars’; it says:

“...the greater light to rule the day and the lesser
light to rule the night; he made the stars also.” 1:16

So the heavenly bodies are created on the fourth
day as part of nature, (they do not exist as gods with
powers), while the great sea monsters (also gods in the
ancient world) are created on the fifth day, with all the
other sea animals.?

On the sixth day, God creates human beings in
the Divine image. One must ask what does ‘God created
human beings in the divine image’ actually mean? When
the Bible speaks of man, it's not enough to think simply of
man as a living being, we must see man also as a being with
self-consciousness, a consciousness that is not otherwise
found in nature (at least, to date we have no evidence of
it), because it is particularly a knowledge of good and evil.

Thisconsciousnessisnotjustacognitiveknowledge
that is strictly theoretical; it is also practical knowledge
to do with good and evil. And in fact, the very nature of
man is determined by this knowledge. So, according to
the Bible, human beings are therefore primarily ethical
beings, and the creation of man is necessarily the creation
of a spiritual being.

This is buttressed by numerous passages in the
Bible. For example, the Prophet Zechariah says:

“Thus says the Lord who stretched out the heavens
and founded the earth and who formed the spirit
of man within him."”(12:1)

In the book of Job (33:4):

“The spirit of God has made me and the breath of
the Almighty gives me life.”

And in 32:8 it says:

“But it is the spirit in a man, the breath of the
Almighty, that makes him understand.”

3 ThegreatBiblicalscholar, Umberto Cassuto, in his Commentary
on Genesis, wrote about the parallelism of the first three days
and the second three days, days 4-6. So light and darkness were
created on the first day, and then the sun, moon and stars on the
fourth day; heavens and seas on the second day, birds and fish on
the fifth day; the land and vegetation on the third day, the animals
and human beings on the sixth day. And each creation increases
the potentiality to act. The sun, the moon and stars circle in their
heavens on day four, but it is animals and human beings that can
change their position on day six. And finally, it's human beings that
not only can act on their own behalf, but mold and affect the land
and influence the other creatures as well, Umberto CASSUTO, A
Commentary on the Book of Genesis, Part One From Adam to Noah
(Jerusalem : The Hebrew University Magnes Press, 1961) p. 15.

§
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So what is it about human beings that makes us
different, that makes us able to understand? That makes
us spiritual beings? It is, from a Monotheistic point of
view, a spirit that God puts into human beings. In fact,
in Numbers, Joshua warns Moses that Eldad and Medad
were prophesying; Moses responds, in Numbers 11:29,
saying:

“Wouldthatallthe Lord’'speople were prophets...”
And in Isaiah, Chapter 11 verse 9 you find:

“They shall not hurt or destroy in all my holy
mountain; for the earth shall be full of the
knowledge of of the Lord as the waters cover the

”

sea.
And Jeremiah (31:34) says:

“No longer shall each man teach his neighbor
and each his brother, saying, ‘Know the Lord,’ for
they shall all know me from the least of them to
the greatest, says the Lord; for | will forgive their
iniquity and | will remember their sin no more.”

In addition, Joel says beautifully (2:27-29):
“You shall know that | am in the midst of Israel,

And that|, the Lord, am your God and there is none
else. And my people shall never again be put to
shame.

And it shall come to pass afterward, that | will
pour out my spirit on all flesh; your sons and your
daughtersshall prophesy, yourold menshalldream
dreams, and your young men shall see visions.
Even upon the menservants and maidservants in
those days | will pour out my spirit.”

Prior to Monotheism, each people had their own
god, who fought and battled with the other gods, and
each set of gods represented a different people. But,
on the contrary, the concept of Monotheism implies the
concept of humanity, as Hermann Cohen overwhelmingly
demonstrates in his book, Religion of Reason - Out of the
Sources of Judaism.* So that one God doesn’t just mean
‘not many gods but one god’; it means not many peoples,
but one humanity.

We can examine the implications of this concept
further by examining the central prayer in Judaism, the
Shemah. It states:

“Hear O Israel: The Lord our God, is one Lord; and
you shall love the Lord your God with all your heart,
and with all your soul, and with all your might.”
(Deuteronomy 6:4)

First, saying that God is ‘one’ implies that God is

4 Hermann COHEN, Religion of Reason - Out of the Sources of
Judaism (Atlanta: Scholars Press, 1999).
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unique. What does unique mean? It means that no other
reality is like God and that everything else is contingent.
The medieval philosophical tradition viewed such
affirmations as claiming that God is necessary. This means
that saying something is contingent implied that at one
time it didn't exist, and then it came to be as a possibility,
and then became an actuality. So if one takes any finite,
contingent thing, one would have to say that there was
a time when it was a possibility, which then became

Fr. Puglisi and Rabbi Bemporad

actualized, but it was actualized by something else that
brought it into being. That is simply a logical progression.

Therefore, those who ask “If God caused, or
created the world, then who caused God, or who created
God?” They are inferring that God is one contingent being
in a series of contingent beings, which means that God
was possible, and then was actualized by a reality that
was prior. But this line of reasoning is inapplicable to the
concept of God. Why? Because God is not a contingent
being that becomes actual from a state of potentiality; on
the contrary, God is the ground for all possibility and all
actuality. Now if God is the ground of all possibility and
all actuality, God in no sense can simply be one possible
being among possible beings, or one actual being among
actual beings. Indeed, God is unique and therefore is the
ground of all possibility and all actuality, and thus excludes
comparison with any other being.

God'’s being thus implies God's uniqueness. There
are no other Gods. When the Bible declares, in the 10
Commandments “You shall have no other Gods before
me,” (Exodus 20:3) it not only means, as Cassuto points
out, that when one turns to other beings that are falsely
viewed as gods, one does it in the presence of the one
unique God.> Cassuto interprets correctly:

“any place that you turn to another God, | am
there.”

5 Umberto CASSUTO, A Commentary..., op. cit., p. 241.
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What “Thou shall have no other Gods before
me,” means is that if you turn to another god, it’s not that
this other god now is in God's sphere, and the one God is
relegated to the lesser’s sphere, and is absent. No! God
is the God of everything, and therefore, whenever people
turn to another god, God asserts, so to speak, ‘You're
doing it in My presence’. You're doing it in the presence
of the one unique God. Thus, idolatry is akin to adultery
because it is sharing the worship of the one God with
the worship of other realities that we falsely consider to
also be divine. But God is exclusive. The worship of God
excludes the worship of anything else as equal to God.

So, when the Bible refers to God as an ‘El kana,’
it becomes obvious that 'kana’ means exclusive —not
jealous— God. Thus, Brown-Driver— Briggs defines ‘kana’
as demanding exclusive service,® which Cassuto interprets
as parallel to an exclusive marriage relationship.” Thus,
Biblically, idolatry is akin to adultery. In other words,
it means that if you really worship God, if you really
understand what God is, it excludes the possibility of
worshiping any other God.

Now, there’s an interesting passage in the Mekilta
that imparts a sense of early Rabbinic Judaism, Rabbinic
dialogues, and Rabbinic exchanges with respect to the
Biblical phrase usually translated as “a jealous God.”

“A certain philosopher asked R. Gamaliel, It is
written in your Torah, ‘For | the Lord am a jealous
God'. But is there any power in the idol that
it should arouse jealousy? A hero is jealous of
another hero, a wise man is jealous of another
wise man, a rich man is jealous of another rich
man, but has the idol any power that one should
be jealous of it? R. Gamaliel said to him, Suppose a
man would call his dog by the name of his father,
so that when taking a vow he would vow; ‘By the
life of this dog’. Against whom would the father
be incensed? Against the son or the dog? Said the
philosopher to him, Some idols are worthwhile.
‘What makes you think so?" asked R. Gamaliel. Said
the philosopher: There raged a fire in a certain
province but the temple of the idol was saved. Was
it not because the idol could take care of itself?"¢

In other words, since the house of the idol was saved,
it must mean the idol had enough power to protect the
house.

6 Francis BROWN, S. R. DRIVER, Charles A. BRIGGS, The Brown-
Driver-Briggs Hebrew and English Lexicon: Coded with Strong’s
Concordance Numbers (Oxford: University Press, 1980) p. 888.

7 Umberto CASSUTO, A Commentary..., op. cit., p. 242.

8 Jacob Z. LAUTERBACH, Mekhilta De-Rabbi Ishmael
(Philadelphia: Jewish Publication Society of America, 1949) I, pp.

244-246.
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“Said R. Gamaliel to him, ....When a king of flesh
and blood goes to war, against whom does he
wage war, against the living or against the dead?
The philosopher then said: ‘Indeed, only against
the living™.
What R. Gamaliel is pointing out is, what is the point of
having a battle against the dead? The house of idols is a
house of the dead.

Fr. Giovanni Cereti and Rabbi Jack

“Then he [the philosopher] said again: But if there
is no usefulness in any of them, why does He not
annihilate them?”

| think that's not a bad question. In other words, why
doesn’'t God do away with idols if they have no power,
and they have no use? All it means is that people falsely
believe in them. This is the response:

“Said R. Gamaliel to him: 'but is it only one object
that you worship? Behold, you worship the sun, the
moon, the stars and the planets, the mountains
and the hills, the springs and the glens and even
human beings. Shall He destroy his world because
of fools?"

The philosopher also said to him:

“Since it causes the wicked to stumble, why
does God not remove it from the world? -But R.
Gamaliel continued saying: Because of fools? If so,
then since they also worship human beings: 'Shall |
cut off man from off the face of the earth?"

In those days the Caesars, beginning with
Octavian, proclaimed themselves to be dieties. And they
insisted on being worshipped and having sacrifices made
to them. During the Maccabean struggle, Antiochus of
Syria proclaimed himself Epiphanes, God manifest.

3

If we were to try to capture the nature of
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Monotheism in its Biblical and then Rabbinic meaning, we
would have to revise the simple linear development from
Monolatry to Monotheism, while taking into consideration
a number of elements which were unique in the Bible and
made Monotheism’s development something unparalleled
elsewhere.

First, as shown earlier, the Bible demonstrates that
God is a spiritual, creator God. As long as the gods were
forces in nature, (as was true with all pre-Biblical religion),
each deity had a certain domain and was characterized by
arbitrariness and conflict. There were battles between
gods, and nature was seen in constant strife. But one
must ask why it is so important for us to understand that
the world was created by God? And why is creation so
important?

Creation is important because without the
concept of creation, we fall into the trap of Pantheism,
and the identification of God with the physical world.
But the importance of creation is even more than that.
(Whitehead, one of the greatest philosophers of our time,
in his Science of the Modern World, echoed the widely held
belief that without the Biblical view of a created, orderly
world, we could not have had science. In fact, he says that
it's not that there is a world that happens to have an order,
no order, no world.)

Creation becomes significant because, logically,
there has to be some reality that is the ground for all of
the order in the world. This revolutionary view, which was
initiated by the prophets, made it possible to see nature as
the creation of God as an orderly cosmos, and not chaos.
And, perhaps, even more important, since God created
nature, God is not a force of nature, but a spiritual being
who transcends nature.

Another consequence of Monotheism, also
previously demonstrated, is that human beings are made
inand for the image of God. Humans have a spirit, or spark
of the Divine, and hence must be treated with respect and
as ends in themselves, and not simply as means to an end
or objects of use. And since God is a spiritual being, then
human beings made in the Divine image are also spiritual
and transcend physical nature. Why is this important?
Because without the concept that man is not simply a
physical being, but also has a soul or a spirit, the entire
foundation for immortality vanishes.

In Psalm 51, right after the prophet Nathan
confronts David about Bathsheva and Uriah the Hittite,
David implores, God:

“...take not thy holy Spirit from me.” (Verse 11)

Since God is a spiritual, creative being transcending
nature, so human beings made in the Divine image also
transcend physical nature and have a spiritual quality that
manifests itself especially in ethical action. As a result of
this revolutionary concept of human nature, as an ethical,
spiritual reality, history became possible. In fact, in the
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ancient world, the Bible was the first book that actually
viewed society as a historical, and not just a cyclical reality.

History became the means through which human
values and goals could be realized, not immediately,
perhaps notin one lifetime, but over time and generations.
So historical progression also becomes a consequence
of Monotheism. God creates the natural order, creates
human beings in the Divine image, and they create social
order and history. But history is only history within the
context of an ideal goal, because an ideal goal breaks the
repetitive, cyclical nature of the Pagan world.

And just as Monotheism affirmed one God and
one cosmos, it also affirmed the ideal goal, which history
would realize as a society of justice and peace. Thus,
Monotheism introduced the Messianic ideal. The idea of
the Messiah demands a recognition of humanity, of one
humankind which is only possible with Monotheism. It is
only Monotheism which could produce the concept-found
nowhere else in the ancient world- of a time without war:
beat their swords into

“...and they shall

ploughshares, and their spears into pruning hooks;
nation shall not lift up sword against nation,
neither shall they learn [be accustomed to] war
anymore.” (Isaiah 2:4)

Br. Giovanni, nsa, Fr. Charles, sa and Br. Gregorio, nsa

Yehezkel Kaufmann, commenting on Isaiah’s
prophesy, states, “Murder is a crime, war is not. But there
will come a time, with the full realization of humanity, that
war itself will be a crime.” This state of peace is clearly
described by the prophet Micah when he said, “let each
man sit under his vine and under his fig tree; and no one
shall make him afraid.”

9  Yehezkel KAUFMANN, Religion of Israel,... op. cit., p. 388.
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And so peace gives human beings their tasks and
responsibility for the world. It is a threefold responsibility:
First for themselves, in the sense that the Divine within
us must be tended and realized, and employed to curb all
self-centered action at the expense of others. The second
task is for others, who were also made in the Divine image;
the Bible was the first book to indicate that all human
beings have a claim on us and that in the sight of God we
are spiritually equal. And the third is to live according to
God'’s will as embodied in ethics. Thus the ideal of a just
society for all is a basic affirmation of Monotheism.

And finally, what is actually foundational for
Monotheism, and I've saved this for last, is that it makes it
possible to love God. Because one can't love a god who is
a tyrant, that is a destructive entity, that is only power.

It's interesting that a tyrannical, capricious god is
not the Biblical view. In Exodus 33:18, Moses asks, “I pray
thee, show me thy glory.” In Hebrew, “glory” is the word
“kavod,” which is a very difficult word to translate because
kavod actually means weight, power, or significance. God
replies to Moses (33:20) in effect, ‘You really can’t know
what my essence is, but | can tell you what my attributes

m

are.

Now you would think God would say my attributes
are omnipotence, omniscience, power, and might, the
traditional Greek and Pagan attributes. Of course, that is
not what the text says. It says (34:6-7):

“rachoom, (which means merciful or
compassionate, coming from the Hebrew word
rechem, which means womb, a very feminine
word), chanoon (gracious), erech apayeem, (slow
to anger, or patient), vrav chesed v'emet (full of
steadfast love and truth)...keeping steadfast love
for thousands [of generations] forgiving iniquity
and transgression and sin...".

In other words, the attributes that God Himself
proclaims to be paramount are moral attributes, which
are the essence of ethical Monotheism. So to comprehend
Monotheism as merely the worship of one god is to miss
the point entirely. Unless we understand Monotheism as
portrayed biblically, in the Abrahamic tradition, as ethical
Monotheism, and at the same time understand and accept
the kind of imperative that it gives us as human beings, we
won't understand Monotheism at all.
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In Appreciation of 50 Years of the Methodist/Roman Catholic

International Commission
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Introduction

John Wesley, in his Letter to
a Roman Catholic written in Dublin in
1749, comments that...

You have heard ten thousand
stories of wus, who are
commonly called Protestants,
of which, if you believe only
one in a thousand, you must
think very hardly of us. But this
is quite contrary to our Lord’s
rule, Judge not that ye be
not judged’; and has many ill
consequences, particularly this
- it inclines us to think hardly
of you. Hence we are on both
sides less willing to help each
other, and more ready to hurt
each other.

Perceptions on the off-shore
islands of Europe did not improve at
any great speed, and, some 25 years
later (1765), he was writing dryly,

It is not easy to reckon up the
various accounts which have
been given of the people called
Methodists; very many of them
as far remote from truth as that
given by the good gentleman
in lIreland: “Methodists! Ay,
they are the people who place
all religion in wearing long
beards”?

These comments of the
founding father of ‘the people called
Methodist’ indicate something of
the distorted views Catholics and
Methodists have held of each other

1 A letter to a Roman Catholic (July 18,
1749), Wesley’s Works vol. 10 (London:
Mason, 1830).

2 John WESLEY, A Short History of

Methodism (ca. 1765) Wesley’s Works vol. 8
(London: Mason, 1830).
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historically.

One of the great
achievements of fifty years of new
relationships in the wake of Vatican Il
and ‘cemented’ by the work of many
International Commissionsis thatsuch
views have, to a significant extent,
disappeared. Today, in most places,
Catholics and Methodists, regard
each other as fellow pilgrims on that
journey towards ‘full communion in
faith, mission and sacramental life’.?

3 JOINT COMMISSION BETWEEN THE
ROMAN CATHOLIC CHURCH AND THE
WORLD METHODIST COUNCIL, Towards a
Statement on the Church(Nairobi 1986) §70,
in J. GROS, H. MEYER, W.G. RUSCH, (eds.),
Growth in Agreement Il : Reports and Agreed
Statements of Ecumenical Conversations on
a World Level, 1982-1998, Faith and Order
Paper 187 (Geneva/Grand Rapids : WCC/
Eerdmans, 2000). Hereafter cited GiA.

That, however, should not
be taken for granted. For some
Methodists and Catholics, the mere
fact that this Commission exists and
has flourished for fifty years seems
little sort of a miracle. There are
those of us from countries where
relationships between Methodists
(and others of the Protestant
tradition) and Roman Catholics have
been fraught by historico-political
factors which have little, if anything,
to do with theology. There are others
of us for whom the divisions imported
by European colonial powers have
little enough to do with a common
faith in Jesus Christ. And, in today's
rapidly secularizing world, still others
may think, even if they do not always
say so, ‘What's the big deal?”

But there can be little doubt
that ‘the winds of change’ which blew
through the Vatican in the nineteen-
sixties blew strongly in other places
too — and we thank God for that.
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Receiving the Reports - or not?

We gather, therefore, to
reflect on and to thank God for the
faithful and persistent work of those
who have brought us to this time and
place in our relationship with each
other as world communions. And
there is much for which to be thankful.

That said, we need to be
realistic as we reflect on how this
has come about; we are bound to ask
ourselves probing questions as to
the extent to which the work of the
Commission been communicated to
either pulpit or pew, in theological
colleges or among local churches;
to what extent can the warmth
in relationship between our two
churches in many places be attributed
to the work, outstanding work, of
successive Commission teams? How
widely are the achievements of the
Commission recognised?

There have been ten reports, issued a five-yearly
intervals and named, colloquially, for the venue of the
quinnquennial World Methodist Council and Conference;
there has also been an invaluable summary report,
Together in Holiness (2011) which focuses on the first forty
years work.

Denver 1971 -—----

Dublin 1976 -

Honolulu 1981 Towards a Statement on the Holy
Spirit

Nairobi 1986 Towards a Statement on the
Church

Singapore 1991 The Apostolic Tradition

Rio 1996 The Word of Life: A Statement on
Revelation and Faith

Brighton 2001 Speaking the Truth in Love:
Teaching Authority among
Methodists and Catholics

Seoul 2006 The Grace given You in Christ:
Catholics and Methodists Further
reflect on the Church

Durban 2011 Encountering Christ the Saviour:
Church and Sacraments

Houston 2016 The Call to Holiness: From Glory

to Glory
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The Most Reverended Bernard Ntahoturi, the Archibishop of Canterbury's Representative to the Holy See
and Director of the Anglican Centre in Rome, gathering with other attendees during the Conference.

The initial reports — Denver 1971 and Dublin 1976
— are sometimes regarded as somewhat exploratory and
less focussed than succeeding reports. This is to do them
a injustice. These reports have provided a firm basis from
which to work and a clear vision for the task before the
Commission.

The early commissioners, if we may so call them,
were realistic men.* ‘Why are we here?’ The co-chairs
asked at the first meeting, and observed that the answer
was in response to ‘the Holy Spirit seizing the kairos, the
Lord’s moment, for full and frank discussion’.®

Several factors contributed to the promotion of a
rich and ongoing relationship:

1) It was noted at the outset that this Commission
has the singular advantage of having no history of formal
separation between the two Churches and so none of
the historical, emotional and other problems consequent
on a history of schism.® The value of this should not be
underestimated!

4 The first woman appointed to the Methodist team was Sister
Cynthia A. Clare from Jamaica in 1982; and to the Roman Catholic
team Sister Mary Charles Murray from England in 1986.

5 JOINT COMMISSION BETWEEN THE ROMAN CATHOLIC
CHURCH AND THE WORLD METHODIST COUNCIL, Denver Report
(1971),82in H. MEYER and L. VISCHER (eds.), Growth in Agreement
(New York/Geneva: WCC, 1984).

6 Ibid., §6.
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2) It was Further noted that the notion of holiness,
personal sanctification, growth in holiness through daily
life in Christ, was central in both traditions. ‘For both,
holiness is rooted in theology and in disciplined life’.”

3) The Denver Report, at several points in the text,
refers to practical steps towards bringing local churches
together, a feature also of more recent reports such as
‘The Grace Given You in Christ (Seoul 2006). This is not and
has never been about ‘talk, talk,’; it
has been about ‘walk, walk’!

However, and all-too-
presciently, the Denver Report
urges from the very beginning of
the dialogue the vital importance
of reception at local level if the
dialogue is to be truly meaningful and
productive.

‘We believe,’say the Denver writers,
that our present desires for greater
unity between the Roman Catholic
and Methodist Churches can be
greatly helped and accelerated
if means are available for local
Churches to be kept informed of
the results of dialogue between
theologians on matters which at
present concern us...'.®

The writers raise what
they refer to as ‘the vital matter of
communication.’

Given the nature and mandate of the Joint
Commission, it cannot be expected that the
general public will share fully in all phases of the
consultation. On the other, it is not easy to see
how the serious planning of the education of our
Churches at lay, ministerial and local level is to
begin, or how our Churches are to be convinced
that their spokesmen are doing anything, if there is
no better communication than in the conventional
press release.’

[The more things change, the more they remain the same!]

The Dublin Report (1976) also highlights the
importance of reception: referring to an earlier document,
‘A Call to Action’, the Commission noted the need for
‘serious planning of the education of our churches’ and the
connected ‘vital question of communication’, observing
that

7 Ibid., §7.
8 Ibid. §78a.
9 Ibid. §121.
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we do not want merely to accumulate paper in
our files, but we want to stimulate one another
to common action, so that the world which is
starving for lack of good news may not through
our unnecessary divisions be prevented from
receiving the food of the Gospel.™®

Thus, from the outset, this dialogue has noted the
vital importance of common action and communication.

The director with two participants

Whereas common action has become commonplace in
many regions and countries, the issue of communication
for thisand other dialogues remains a glass ceiling through
which it has proved difficult to penetrate.

As the present Methodist co-chair has written
somewhat wryly...

A more thorough assessment of the dialogue’s
achievements is hampered by its indifferent
reception among Methodists and Roman Catholics
at every level of church life. This a salutary reminder
that there are limits to what a theological dialogue
can achieve on its own."

The World Methodist Council receives each report,
usually ‘with joy’, but one is left wondering how many have

10 JOINT COMMISSION BETWEEN THE ROMAN CATHOLIC
CHURCH AND THE WORLD METHODIST COUNCIL, Dublin Report
(1976), 8§25 in Growth..., op. cit.,

11 D. M. CHAPMAN, In Search of the Catholic Spirit: Methodists

and Roman Catholics in Dialogue (Peterborough: Epworth, 2004)
167.
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read the report presented to them and how many return
to their sending churches to commend and advocate for
the work. The formal reception by the Roman Catholic
Church has been by way of a scholarly review.

Might we not commit ourselves to doing better, we
ask ourselves on the occasion of this fiftieth anniversary
celebration?

Achievements

In terms of the achievements of the Dialogue over
the last fifty years, three areas merit particular attention:

1) While the Denver and Dublin Reports identified
authority, eucharist and ministry among issues clearly
needing reflection and study, uniquely the commissioners
‘reflected seriously on the problems and challenges
which Catholics and Methodists alike confront in the
world today. We have found unity in thought and feeling
in understanding and interpreting the contemporary
situation'.’?

A singular feature of the body of documentation
before usisthe recurringemphasis on how we, as followers
of Jesus Christ, live as Christians in the contemporary
world.

Doctrine may indeed divide, but action may serve
to unify (pace WCC!).

The Denver Report devotes a whole section to

12 Denver report, §26.

Fr. Puglisi introduces speakers Gillian Kingston and Clare Watkins
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reflection on ‘Christianity and the Contemporary World''?
identifying significant areas of agreement between the
two parties.

The synthesis report, Together in Holiness, drawing
on the reports from Dublin, Seoul and Rio, notes that

Social concern is a fruit of faith. As an essential
aspect of our calling, Catholics and Methodists
are committed to serve the poor and oppressed of
our time, and they understand the Church as an
instrument in bringing in God'’s peace and justice to
all God’s people. as Christ reached out to touch and
restore the lives of the outcasts of his society, so the
Church is called to reach out in his name to touch and
tranform the lives of untouchables and mrginalised
of our world. The service of charity is an essential
part of the Church’s mission. Having experienced
the loving mercy of God, the Church feels bound
to denounce injustice and oppression, to work for
peace, and to articulate the ethical consequences of
God's love for humankind.™

Put more colloquially, as Methodists and Catholics,
we must not be so heavenly-minded that we are of no
earthly use!

2) Spirituality and holiness - of this commission,
it has been said that it has been ‘not just an intellectual
exercise, but a spiritual encounter’.

A strong common emphasis on holiness was noted
early in the dialogue, with the Denver report devoting
a whole section to spirituality.” And,indeed, the Ffirst
specific theme in the body of documentation is, though
tentative, Towards a Statement on the Holy Spirit (Honolulu
1981)

This has been followed by the
much more recent The Call to Holiness
(Houston 2016).

The call to holiness is, of course,
not unrelated to living as Christians
in the contemporary world. Decrying
a contemplation that ‘consists in a
cessation from all works;” John Wesley
declared robustly...

13 Ibid. §§26-50.

14 INTERNATIONAL ~ COMMISSION
FOR DIALOGUE BETWEEN THE ROMAN
CATHOLIC CHURCH AND THE WORLD
METHODIST COUNCIL, Synthesis: Together
in Holiness. 40 Years of Methodist and
Roman Catholic Dialogue (Lake Junaluska,
NC: World Methodist Council, 2010), §178.

15 Denver Report 1971, §§51-61.
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5, Directly opposite to this is the gospel of Christ.
Solitary religion is not to be found there. ‘Holy
solitaries’ is a phrase no more consistent with the
gospel that holy adulterers. The gospel of Christ
knows of no religion, but social; no holiness, but
social holiness. ‘Faith working by love’ is the length
and breath and depth and height of Christian
perfection. ‘This commandment have we from
Christ, that he who loves God, love his brother also’
and that we manifest our love ‘by doing good unto
all men, especially to them that are of the household
of faith.” And in truth, whosoever love his brethren,
not in word only, but as Christ loved him, cannot but
be ‘zealous of good works.’ ....and in all possibilities
he is, like his Master ‘going about doing good.’

Holiness and faithful living are vitally connected -
a gift this Commission offers to the wider communities. It
is not without significance that the 2011 summary report
precisely indicates this in its title: Together in Holiness.

3) There has been a clear willingness to return,
in maturing reflection, to themes handled at an earlier
stage in the life of the Commission.

This indicates something of the growth in trust
and in mutual understanding between the dialogues
teams, and built on over fifty years.

Similar to the manner in which the Honolulu
Report, Towards a Statement on the Holy Spirit (1981),
has been followed up by the Houston Report, The Call
to Holiness (2011), there has been a group of reports
focussing on the meaning of being church together.

« Towards a Statement on the Church (1986)

The Centro had a "full house" for the event
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» The Grace given you in Christ: Catholics and Methodists
further reflect on the Church (2006)

» Encountering Christ the Saviour: Church and Sacraments
(2011)

Intervening reports, The Apostolic Tradition
(Singapore 1991), The Word of Life: a Statement on
Revelation and Faith (Rio 1996) and Speaking the Truth in
Love (Brighton 2001) have explored many of the issues,
ministry, eucharist and teaching authority among them,
which will need further reflection.

Arguably, what it means to be ‘Church,” the Body
of Christ, is the most pressing issue facing the dialogue
commissions in the twenty-first century. What does it
mean, in faith and practice, to be Church?

Writing in 2003, the present Methodist co-Chair
argued that

Perhaps the most basic question for the Joint
Commission to address is that of how Methodists and
Catholics can together revisit the undivided history
of the Church to find sources, methods and norms
for an ecclesiology that will enable subsequent
differences to be overcome.'®

Interestingly and relevantly, the Nairobi (1986)
document had noted that

As we reflect on a reunited Church, we cannot
expect an ecclesiology shaped in a time of division to
be entirely satisfactory."

A coming-together on the issue of ecclesiology
would facilitate witness and mission in a world which is
seeing, simultaneously, a rise in religious fundamentalism
across the world faiths together with
a rise, particularly in the west, of
secularisation.

That may sound sweeping,
perhaps to a meaningless degree, but
it is the lived experience of many.

16  The Nature and Identity of the Church in
Methodist-Catholic Dialogue 2003, a paper
presented during the 2001-2006 series.

17 INTERNATIONAL COMMISSION
FOR DIALOGUE BETWEEN THE ROMAN
CATHOLIC CHURCH AND THE WORLD
METHODIST  COUNCIL, Towards a
Statement on the Church: Report of the Joint
Commission between the Roman Catholic
Church and the World Methodist Council,
1982-1986 (Fourth Series) , (Nairobi 1986),
§22in J. GROS, et al. GIAIl.
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To conclude

The final paragraph of the 1971 Denver Report
reads...

Measured against our age-old estrangements, our
progress in ecumenical experience in the past three
(fifty) years has been swift and surely led by the
Spirit. For this we give heart-felt thanks to God and
from it we take hope and courage. But measured
against the exigencies of our Churches and the
challenges of our times, it leaves us aware of the
distance that still lies between us and our professed
goals. We know too well that the latter stages of
the ecumenical dialogue are more formidable than
the early ones, requiring of us redoubled efforts
and devotion, not merely to the work we have to
do together, the joint witness to great Christian
values that we must give and widely promote in our
Churches, but to the tasks of educating our people
and communicating to them something of the joys
and inspiration that have been vouchsafed to us.
As we look to the future, therefore, we renew our
commitments and reaffirm our confidence in God’s
providential leading, in which we have already been
so richly blessed."®

As one political party in Ireland says, Much done;
much to be done!

Let the last word be with Mr Wesley...

17. In the name, then, and in the strength of God,
let us resolve first, not to hurt one another; to do
nothing unkind or unfriendly to each other, nothing
which we would not have done to ourselves...

Let us resolve secondly, God being our helper, to
speak nothing harsh or unkind of each other. The
sure way to avoid this is to say all the good we can
both of and to one another...

Let us, thirdly, resolve to harbor no unkind thought,
no unfriendly temper, towards each other...

Let us, fourthly, endeavor to help each other on in
whatever we are agreed leads to the kingdom. So
far as we can, let us always rejoice to strengthen
each other’s hands in God. "°

18 Denver Report, §131.
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19 A Letter to a Roman Catholic.
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| have spent some time
considering how best to use the
fifteen minutes or so that | have been
allotted for this gathering; fifty years
of ecumenical conversations which
has borne fruit in ten reports, have
given us a great deal to which we
should witness and much to name
in terms of both challenge and gift!
In the end, | have though it best to
treat this short presentation as a
kind of conversation starter - some
observations on the dialogue which
seem to me especially helpful or
important for engaging our thoughts
and emotions with this important
work. These observations will be both
about the content of our dialogue’s
work, and - perhaps as, or even more,
significant - our process and methods.
From a content point of view | want
to draw attention to two persistent
themes with which we have worked
over the fifty years: one in which the
energy is around convergence in the

16
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main; and a second in which there
has been more of a dynamism fuelled
by exploring our divergences. Once |
have - very briefly - introduced these
themes, | will draw attention to some
key, and particular, characteristics of
this dialogue, into terms of the waysin
which we have worked, reported and
sought to engage a wider audience.

1. Two themes: holiness and church

The First key theme for me
would be that of holiness. From the
very first reportit was observed that‘a
central place is held in both traditions
by the call to personal sanctification,
growth in holiness through daily life

in Christ.”" One of the beautiful things
that, as a Catholic, | have learnt to
appreciate in the Methodist tradition
is this commitment to holiness,
borne out of the Wesleyan call to
a true conversion of heart, and
change of life. We have been able
to recognise together that we “find
a common ground for agreement
in the universal call to holiness,
and share a wide, deep and rich
heritage of Christian spirituality.”?
Nor should this be considered as
some nice, warm-and-fuzzy spiritual
connection. Rather, as many reports,
and notably our most recent? make
clear, this common sense of sanctity
is expressed in concrete ways, many
of which we share. For the individual

1 JOINT COMMISSION BETWEEN THE
ROMAN CATHOLIC CHURCH AND THE
WORLD METHODIST COUNCIL, Denver
Report (1971), §7 in H. MEYER and L.
VISCHER (eds.), Growth in Agreement (New
York/Geneva: WCC, 1984). Hereafter cited
GiA.

2 JOINT COMMISSION BETWEEN THE
ROMAN CATHOLIC CHURCH AND THE
WORLD METHODIST COUNCIL, Denver
Report (1971), §52 in H. MEYER and L.
VISCHER (eds.), Growth in Agreement (New
York/Geneva: WCC, 1984).

3 INTERNATIONAL COMMISSION
FOR DIALOGUE BETWEEN THE ROMAN
CATHOLIC CHURCH AND THE WORLD
METHODIST COUNCIL, The Callto Holiness:
From Glory to Glory: Report of the Joint
Commission between the Roman Catholic
Church and the World Methodist Council,
2012-2016 (Tenth Series) , (Houston 2016),
§22inT. BEST, et al. GiA IV/2.
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Christian there is the call to worship,* conversion of
heart, and the living of the baptismal vocation (for this
latter see Durban 2011 Encountering Christ the Saviour);
but we also share a profound sense of ‘social holiness'.
This commitment finds expression both in the shared
understanding that holiness is something for which we
are formed and in which we are accompanied through
church fellowship; and in the commitment both traditions
have towards the “social concern [which] is a Ffruit of
faith.”> As John Wesley so ably puts it: “The Gospel of
Christ knows of no religion but social religion; no holiness
but social holiness.”® Such a profound connection, which
finds expression in our meetings, as | will explore later,
“gives particular hope for the future of Roman Catholic/
Methodist relations.”’

| want to suggest that this great blessing of
beginning our work together in this shared vision of
holinessasthe Christianvocation hasasignificantimpacton
the ways in which Catholics and Methodists work together
towards unity. It was recognised from the very start of our
dialogue that ours were conversations between partners
who have no history of a formal separation between them
- an historical reality which is named
a ‘singular advantage’ in our first
report.t (Denver 6) But this important
point needs to be strengthened by the
positive observations concerning the
rooting of this dialogue in a tangible
spirituality of the call to holiness -
both individual and social, which is to
say personal. The effects of this, and
the ways in which it is embodied in
our meetings, can be seen in the way

4 INTERNATIONAL COMMISSION
FOR DIALOGUE BETWEEN THE ROMAN
CATHOLIC CHURCH AND THE WORLD
METHODIST COUNCIL, Speaking the
Truth in Love: Teaching Authority among
Catholics and Methodists: Report of the
Joint Commission between the Roman
Catholic Church and the World Methodist
Council, 1997-2001 (Seventh Series),
(Brighton 2001), §26 in J. GROS, et al. GiA
1.

5 JOINT COMMISSION BETWEEN THE ROMAN CATHOLIC
CHURCH AND THE WORLD METHODIST COUNCIL, Dublin Report
(1976), in H. MEYER and L. VISCHER (eds.), Growth in Agreement
(New York/Geneva: WCC, 1984).

6 Quotedin The Call to Holiness..., op. cit., §19.

7 Denver Report, §56.

8 Denver Report, §6.
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that some particularly thorny issues have been treated.
This leads me to my second theme - the church.

If holiness can be recognised as a place of strong
convergence between our churches, it if fair to say that
it is ecclesiological questions which have emerged as
the clearest places of divergence. This is not unusual in
Catholic bilateral of course! So, questions of authority
in the church, the nature of ministry, and the particular
place of the Petrine ministry - all these continue to be real
and significant sticking points in our work towards unity.
These dividing matters are, at their heart, questions of
ecclesiology and the closely related theme of sacrament;
they concern, among other things, the relative value
given to ecclesial structures and traditions, and the vexed
questions around the ecclesial mediation of grace through
such structures and traditions. At the heart of this lies
what is, perhaps, the ecumenical question for Catholics
in ecumenism, as to how the historical reality which is
our church is to be understood in relation to the Body of
Christ, the communion of all the baptised.

Whilst | don’t think that the Methodist-Roman
Catholic Commission is going to overcome these sticking

Archdeacon Jonathan Boardman, chaplain at All Saints' Anglican Church in Rome makes an observation

points any time soon (though | may be wrong) | do
think that - through approaching these much discussed
questions thought the lens of the universal call to holiness,
we have been able to progress our shared ecclesiological
and sacramental thinking in some important ways.
For example, we have shaped together a common
ecclesiology based on the church as mystery which refers
us back, always, to the heart of the Christian life which is
the Trinity: “The mystery of the church is grounded in the
mystery of the Holy Trinity...” (Seoul 51) Not only does
this open up our language of church to that of koinonia -
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in keeping with a number of other dialogues and the WCC
texts on Church - butit particularly stresses a participation
in the life of the Trinity through a strong sense of ‘life in
the Spirit'. It is the Holy Spirit which brings the community
of the faithful into existence. (Singapore 62) This shared
sense of charism and divine grace as constitutive of the
social holiness of all Christians allows us to say clearly
together, as a defining ecclesiological principle, that “the
call to holiness and the call to be church belong together.”
(Seoul 56)

This ecclesiological starting place has, | would
argue, allowed us to see - to discern - more beautifully
and clearly in the other those graces of the mystery
of the church which together bind us as members of
Christ's body. For example, the Methodist ecclesiological
commitment to 'connexion' has enabled Catholics to
re-understand our own implicit, connectional living of
church, as we affirm together: “Methodists and Catholics
have an essentially connectional; understanding of
Christ's call to discipleship, to holiness and to mission,
always as God's gift and rooted in the invisible koinonia
that is the life of the Trinity. From the first call of Jesus
to the apostles, to be called is to be gathered - into local
communities (churches) and into one single communion
(the Church)”. (Seoul 60) This quote illustrates well that
journey from the call to holiness rooted in life in the Spirit,
to the beginnings of our shared sense of church. We also
see here another major uniting theme, closely related to
holiness: mission. For both Methodists and Catholics to be
holy, to be church, is to be missionary - co-operating with
God's grace, empowered by the Spirit, to share the Gospel
with the whole world.

Donna Orsuto (right), Director of the Lay Centre at Foyer Unitas discusses with some participants

13 .

2. Some reflections on methods and approaches

Much more could be said about the various
ecclesiological questions with which our different reports
have been concerned. However, | have decided to leave
these to our wider discussion later, so as to be able to
touch a few characteristics of our dialogue which strike
me as especially important. These characteristics are
not always entirely unique to us; but they do indicate
something of the ‘culture’ or ‘spirit’ of our conversations.
Ecumenism seems to me as much about these questions of
process, culture and method as about the conclusions and
theological insights of reports. It is in these processes that
a spirituality for ecumenical conversation and practice is
shaped. Too often it is not effectively shared, but remains
the experience of those of us privileged to be directly
involved.

Like all the major bilateral dialogue groups our
conversations are held in meetings, which require us to
leave our own places and spend a week or so at a time
together in somewhere else, somewhere other. Yes, of
course, we pray, and eat, and laugh and talk together;
we are also often jet lagged, a little unwell, and - form
time to time - irritable through tiredness, and the longing
of our own beds! | say this, because | want to draw
attention, in particular, to the ways in which ecumenical
dialogue is embodied - in real conversations, prayers, and
relationships.

This embodiment - a spirituality of sticking with
each other, aswell as ‘beingin fellowship’ - hasincreasingly
pushed to find expression in our reports. One example
of this is the way in which, since 2006, our reports have
been framed by a biblical reflection, drawn from the real
and prayerful engagement we have had as a group of the
five years of working on a report.
In these texts we seek to share the
ways in which our conversations are
deeply rooted in a shared spirituality,
a shared life of prayer. It is this same
instinct which has seen the reports
increasingly striving to find ways to
enable readers to engage - not just
with the words of the report itself
- but with the heart of the matter.
So, in The Grace given You in Christ
(2006), the report ends with a series
of principals for co-operation and
practical proposals in an effort to
further embody the theology the
commission felt it had encountered
and sought to describe. And in our
most recent report (The Call to
Holiness 2016), stories of holy men
and women, from both out churches,
are told, drawing the reader in to the
deep sense of holiness as something
lived, something real and practical.
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Perhaps, as a Catholic participant, it is this last
point - the place of the practical - which keeps calling me
back to fresh and refreshing questioning of our work. Early
in the dialogue’s history it was observed, “A Methodist
ideal is expressed in the phrase ‘a theology that can be
sung’. (Denver 1971) Frequently in our conversations | am
struck how often a doctrine, or detailed piece of theology
from the Catholic ‘side’ of things is most aptly met by
some practice within Methodism: this might be the hymns
sung - as in the remarkable reflections of our 2011 report
on sacrifice and Eucharist; but it might also be to do with
how Methodist practices around, for example, ordained
ministers, speak of something permanent, and not merely
functional with which the difficult Catholic language of
‘ontology’ can none the less find a resonance. So too, in the
lived instincts of Methodists concerning worship and the
powerful experience of grace in the life of the Christian
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and the church, we have found grounds for speaking
together of the church using “concepts associated with
sacramentality” (Seoul 77) - a language characteristic of
Roman Catholic ecclesiology since Vatican II, and often a
stumbling block in ecumenical conversations.

Conclusion

You will appreciate how difficult has been to give
some account of the Methodist Roman Catholic dialogue
in so short a time. But it is, in any case, hardly right that a
dialogue made up of so many voices over the years, from
minds and experiences better than my own, could be
adequately given expression, by any one voice even with
a great deal more time! It is, always, about conversation -
which is what we must turn to now. | hope, at least, | have
opened a few little ways in to that much more important
thing - our speaking to each other, the truth, in love.
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Metropolitan Kallistos of Diokleia

‘A miracle in history’
Fifty years ago a great
pioneer in the cause of Christian

reconciliation, the Ecumenical
Patriarch Athenagoras, in a
conversation with the French

Orthodox theologian Olivier Clément,
stated with emphasis, “Today union is
the ananké”, our necessary task, our
unavoidable vocation, our destiny.
Then he added, “Union will be a
miracle — but a miracle in history”.’

“Union will be a miracle”: the
restoration of unity between the
divided members of the Christian
world will not come about simply
through our human efforts. It will be
a gift from God, the work of the Holy
Spirit. In the words of Karl Barth,
“The union of the Churches is not a
manufactured article; one discovers
and finds it through obedience to
Christ, in whom unity is already
accomplished”.?

Yet Patriarch Athenagoras
goes on to qualify this affirmation
by adding, “a miracle in history'.
While reunion will indeed be a divine
miracle, we on our human side are
called to work, with God’'s help ,
“in history”, striving to remove the
human impediments that obstruct
the Ffull accomplishment of that
miracle. St. Augustine of Hippo
stated, qui fecit te sine te, non te
iustificat sine te;> "he who created
you without your active involvement,
does not mate you righteous without
your active involvement”. His words

1 Olivier CLEMENT, Dialogues avec le
patriarche Athénagoras (Paris: Fayard,
1969) pp. 303, 307.

2 Quoted in Geoffrey CURTIS, Paul
Couturier and Unity in Christ (London:

Darton, Longman & Todd, 1964) p. 86.

3 Sermon169, 11, 13.

20

| (Conference given at the Centro Pro Unione, Thursday, 14 December 2017) Q

Metropolitan Kallistos, Conference lecturer

can be applied to Christian reunion:
God will not grant us the restoration
of unity if we on our side do not play
our part. As the Homilies of Macarius
insist, “Human free will is an essential
condition, for without it God does
nothing”.

“A miracle in history’. So far
as recent history is concerned, two
major events occurred in 2016: the
convening of the Holy and Great
Council in Crete during 18-27 June;
and the fourteenth plenary session of
the Joint International Commission
for Theological Dialogue between
the Roman Catholic Church and the
Orthodox Church in Chieti during 16-
21 September, at which an Agreed
Statement on Synodality and Primacy
was adopted. How far have these two

4  PSEUDO-MACARIUS, The Fifty Spiritual
Homilies and The Great Letter, Hom. 37, 10
(New York/Mahwah: Paulist Press, 1992) p.
210.

meetings contributed to Orthodox-
Catholic rapprochement?

The Council of Crete

First let me say something
more generally about the meeting
in Crete. The most striking and
significant fact about the Holy and
Great Council was that it actually took
place. This may seem a somewhat
feeble and even tautologous
commendation. But when we reflect
on the tortuous and protracted
preparation that preceded the Cretan
Council, we shall see that this is not
so.

On 25 January 1959 Pope
John XXIIl, to the surprise of almost
everyone in the Catholic Church,
announced the summoning of an
Ecumenical Council. In less than
four years, on 11 October 1962, the
Council actually began.

This is not the way that things
happen in the Orthodox Church. As
long ago as 1902 the Ecumenical
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Our Director and Associate director offer a welcome tea to the Metropolitan Kallistos before his speech

Patriarch Joachim Il sent an Encyclical Letter to all
the Orthodox Churches, calling for closer contacts and
cooperation between them. This received a favourable
reception. In particular the Russian Church in its reply
in 1903 emphasized the need for “special assemblies
of Orthodox bishops”, drawn from all the various
Patriarchates and Autocephalous Churches, to confer
face to face and “mouth to mouth” on issues of shared
concern.’

Here we have the seed that led eventually to
the Holy and Great Council of 2016; but it was a long
time before this seed bore fruit. In 1923 the Ecumenical
Patriarch Meletios IV Metaxakis convened a Pan-Orthodox
Conference at Constantinople; but a number of Orthodox
Churches refused or were unable to attend, and several
decisions of this Conference proved deeply divisive, in
particular the adoption of the New Calendar. After this, in
1930 an Inter-Orthodox Commission met at the monastery
of Vatopedi on Mount Athos, with the task of preparing
for what was termed the “Prosynod”, which in its turn was
intended to lead to a full Pan-Orthodox Synod. But in the
event the Prosynod never actually met; still less did the
Synod itself materialize.

In 1961 Patriarch Athenagoras revived the idea of
a Holy and Great Council when he convened the first Pan-
Orthodox Conference at Rhodes. Here a comprehensive

5 For Joachim III's 1902 Encyclical, see Constantin G. PATELOS
(ed.), The Orthodox Church in the Ecumenical Movement: Documents
and Statements 1902-1975 (Geneva: World Council of Churches,
1978) pp. 27-33; for the Russian reply, see Athelstan RILEY
(ed.), Birkbeck and the Russian Church (London/New York: SPCK/
Macmillan, 1917) pp. 247-57, especially p. 248.
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list of topics was drawn up, to be
discussed at the eventual Council.
Preparations for the Council were
made at subsequent conferences in
Rhodes and Chambésy (Switzerland).
Even so, a further fifty-five years were
to elapse become the Holy and Great
Council met at long last in Crete in
2016. It was as if we were sitting in
an old - fashioned aeroplane on the
airport runway. The engines keep
revving up, the propellers begin to
whirl round, but the aeroplane itself
never takes off. That is why the very
fact that at long last the Council
actually met was in itself an event of
major significance.

Unfortunately the Crete Council
was far from being pan-Orthodox. Of
the fourteen Churches that comprise
the world-wide Orthodox Church,
only ten attended. The Churches of
Antioch, Georgia, Bulgaria and Russia
were absent. At one point it seemed
possible that the Church of Serbia would also fail to
participate, but in the end they took hart. The absence
of the Church of Russia was particularly damaging; it was
also surprising, for until the last moment the Patriarchate
of Moscow had played an active and positive role in the
preparations. The OCA (Orthodox Church in America),
recognized as autocephalous by Moscow but not by
Constantinople, was not invited.

Before the meeting of the Crete Council, some
Orthodox wondered whether it might not prove to be the
Eighth Ecumenical Council.Inretrospect noone today takes
that view. In fact, the Crete Council adopted a significantly
different procedure from the ancient Ecumenical Councils.
At the Ecumenical Councils in principle (perhaps not in
practice) all bishops of the Christian world were invited,
on the grounds that from a charismatic and sacramental
standpoint all bishops have been consecrated in the same
way, all are therefore spiritually equal, and all alike are
guardians and witnesses to the true faith Holy Tradition.
Furthermore, at the Ecumenical Councils such as Nicaea |
(325), each bishop voted individually and decisions were
reached by majority vote (two bishops at Nicea | refused
to sign, even though the Emperor Constantine warned
them that anyone who refused would be deposed and
exiled). This was the pattern followed by the Roman
Catholic Church at Vatican | and Vatican II; all bishops were
invited, and resolutions were adopted by majority vote.
The majority was always very large, but there was also a
dissenting minority (the dissenters, however, were not
deposed and exiled).

The procedure at Crete was different. Its guiding
inspiration was not sacramental but bureaucratic and
administrative. It was decided that not all bishops should
be invited but only twenty-four from each Patriarchate or
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Autocephalous Church. Also it was specified that decisions
were to be adopted not by majority vote but by consensus. |
take this to mean that, while resolutions might be adopted
by no more than a majority vote within each delegation of
twenty-four bishops, resolutions would be endorsed only
if they were accepted by a majority in all the delegations.
Otherwise a single dissenting bishop could have paralysed
the proceedings of the entire conference.

It is easy to understand why these procedural
measures were endorsed at Crete. Had all bishops been
invited, and had voting been by individual bishops, the
Church of Russia with its large hierarchy would have
enjoyed an overwhelming influence. Again, had the voting
by delegations been by majority vote, the Greeks, with
five delegations, Constantinople, Alexandria, Jerusalem,
Cyprus and Greece, would have exercised a predominant
influence, at the expense of the Russians and Romanians.

Hadalltwenty-fourdelegates fromallthe fourteen
Orthodox Churches attended, there would have been 336
bishops at Crete. In actuality the number was not much
more than 150. In any event, apart from the abstention of
certain Churches, not all the various Orthodox Churches
have as many as 24 bishops. This is the case, for example,
with the Churches of Cyprus, Albania, Poland, and of the
Czech lands with Slovakia.

Following a decision reached by the Pan-Orthodox
Conference meeting as far back as 1976 —forty years ago!-
six topics were to be discussed at Crete, and on all of these
there were preliminary papers submitted to the Council:

1) “The Mission of the Orthodox Church in

the Contemporary World. The Contribution of

the Orthodox Church to the Establishment of

Peace, Justice and Freedom, of Brotherhood

and Love between Peoples, and the Removal of

Sexual and other forms of

Discrimination”

2) "The Orthodox Diaspora”

3)  “Autonomy in  the
Orthodox Church and the Manner of
its proclamation”

4) “The Mystery of Marriage
and its Impediments”

5) “The Importance of Fasting
and its Observance Today”

6) “Relations of the Orthodox
Church with the Rest of the Christian
World".

Several comments spring
immediately to mind. First, these
six topics were surely too many to
be considered in depth at a meeting
that lasted for little more than a
week. It will be remembered that the
Council of Trent lasted sixteen years,
while Vatican Il extended over four
years, with the sessions amounting

altogether to an aggregate of nine months. Because of
the short time and the variety of topics, the Crete Council
lacked a clear focus.

Secondly, not all the six topics are of equal
importance. The first, on “The Mission of the Church”, is
extremely general. The Crete Council made a number of
worthy observations, but said little that was exciting or
unexpected. Again, do we need a Holy and Great Council
to pronounce on the question of fasting? Crete said
several wise things in favour of fasting, and observed that
the rules need to be adapted to local conditions (without
specifying how). Its resolution on the subject might serve
as an edifying homily to be read in a parish church, but
it lacked the striking and creative impact that we might
have expected from the pronouncement of a conciliar
assembly.

Furthermore, why consider autonomy and not
autocephaly? The Ecumenical Councils were summoned to
consider issues of burning importance to the total body of
believers throughout the Christian world. Can that really
be said about the proclamation of autonomy? Do | find, at
the end of the Sunday Liturgy in my parish at Oxford, that
the parishioners gather round me in distress exclaiming,
“Father we could not sleep a wink last night: we are all so
worried about the proclamation of autonomy!”. At least
as regards autocephaly, there are major difficulties that
merit discussion: for example, the disagreement about
the autocephaly of the OCA, a matter already mentioned,
that has been pending since 1970; and the chaotic
situation in the Ukraine, where there are no less than
three conflicting jurisdictions, two of them claiming to be
autocephalous. But nothing was said at Crete about either
of these questions; perhaps wisely. While recognising
that the list of topics at Crete, because they might have
proved too difficult to handle, was too long, we may also

Rev. Tony Currer (right), from Pontfical Council for Promoting Christian Unity next to his colleague
Rev. Andrzej Choromanski gives his point of view on questions and answers after the Metropolitan address
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note certain omissions. For example,
the disagreement over the Calendar
was not included. Probably, this was a
prudent exclusion, for it was unlikely
that any Holy and Great Council at this
moment in time could have provided
a solution. Those Orthodox Churches
that have been following the New
Calendar for nearly a century are
unlikely to revert to the Old; while, if
a highly conservative Church such as
that of Russia were to adopt the New
Calendar, the result would probably
be a schism.

Another matter not discussed
at Crete was the ordination of
women priests. Even through the
Orthodox Church at present has
no intention whatever of ordaining
women, it would have been useful
if the Holy and Great Council could
have offered an assessment from the
Orthodox point of view concerning
the current debate prevailing in
Western Christendom. What for us Orthodox are the
theological (as distinct from cultural) reasons that make it
impossible for women to be ordained? It is not enough to
appeal to Tradition and to assert it has never been donein
the past (except by some Gnostic groups). We need to say
why it has never been done.

Yet let me not be unduly gloomy about the choice
of six topics at Crete. On the subject of marriage the
Council had some helpful things to say. In the Orthodox-
Catholic dialogue, questions of marriage and divorce will
certainly arise at some stage. One point in particular stuck
me. In the preliminary paper on marriage, it was stated
that in the case of a mixed marriage the children should
be brought up Orthodox. In the eventual text adopted
at Crete this stipulation was omitted. Surely this was a
helpful decision. It means that in effect this delicate and
sensitive issue is left to the conscience of the parents.

Regrettably, however, Crete said nothing about
the procedure to be followed in regard to the blessing of
a mixed marriage. Here there is a wide variation in practice
between the different Orthodox Churches. Georgia, for
instance, altogether forbids mixed marriages; other
Churchesinsist that there has to be only asingle ceremony,
blessed by an Orthodox priest; other Churches allow two
separate ceremonies, in the respective traditions of the
two partners; Antioch permits a single ceremony, with
clergy from the two Churches officiating together. Crete
did nothing to regularize this confusing situation. Also
there was only a brief and passing reference to what
is becoming a burning issue on the Christian West: the
blessing of same-sex unions (not as yet among Roman
Catholics!). what are the theological reasons why such
unions are not allowed in the Orthodox Church? The Crete
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Council shed no light on this vexed matter.

Among the six topics reviewed at Crete, however,
two are indeed of major importance: the Diaspora (so
called), and Relations of the Orthodox Church with the Rest
of the Christian World. Sadly Crete did not shed much light
on either theme. As regards the Diaspora (so called), the
Holy and Great Council repeated the familiar and accepted
Orthodox position, affirmed at the Council of Nicaea (325),
that there ought to be only one bishop in each city; but it
did not offer any suggestions how the existing situation
of multiple overlapping jurisdictions might be overcome
or at least mitigated. It is true that Crete endorsed the
decision taken at the Chambésy conference in 2009, that
Pan-Orthodox Episcopal Assemblies should be set up in
each country or group of countries in the West. But here
Crete merely confirmed the status quo, without proposing
anything new. It did not indicate how these Episcopal
Assembles might be strengthened. At present they are
merely consultative; could they not be enabled to take
substantive decisions?

In the resolution regarding Orthodox relations
with the non-Orthodox, the Holy and Great Council
expressed approval of the current bilateral dialogues
that are in progress, including the theological discussions
between Orthodox and Roman Catholics. Also it expressed
approval of the existing participation by the Orthodox
in the World Council of Churches. The two Orthodox
Churches that do not belong to the WCC, those of Georgia
and Bulgaria, were (as we have seen) absent from Crete;
and, as the French say: Les absents ont toujours tort, “The
absent are always in the wrong”.

Thus far, on the question of Christian unity, the
Crete Council was positive in its attitude, but it did not
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propose anything new. Nothing, for instance, was said
about the manner of receiving converts into the Orthodox
Church. Here the existing practice varies widely. Since the
middle of the eighteenth century the Church of Russia has
received Roman Catholicconverts simply by absolution and
confession of faith, without requiring chrismation or (still
less) rebaptism. On the other hand the Russian Orthodox
Church Outside Russia (ROCOR), which has been in Full
communion with the Moscow Patriarchate since 2007,
requires as a normal practice that converts, including
Roman Catholics, should be rebaptized; and a similar
practice is to be found in other parts of the Orthodox
world, notably on Mount Athos. Where rebaptism is
required, it is not said to be “conditional”.

Now this is surely a matter of serious doctrinal
significance. It is involves the question: Do non-Orthodox
Churches posses valid sacraments? Within Orthodoxy
there are some, within in both the Greek and the Slav
Churches, who maintain that outside the visible limits
of the Orthodox Church there are no valid sacramental
mysteries. This is not, however, the universal opinion in
Orthodoxy; and for myself I find it literally incredible that
the Pope should be considered not merely a layman but
an unbaptized pagan. | recall how the Duke of Wellington
was once accosted in the street by someone who said, “Mr.
Jones, | believe”; to which the illustrious Duke retorted,
“If you believe that you will believe anything”. | would
say the same to anyone who told me that the Pope is
unbaptized. Of course much depends on what is meant by
the term “valid”. | had hoped that Crete would decree that
all converts who are already baptized should be received,
neither by rebaptism not yet by simple profession of faith,
but by chrismation. But unfortunately on this matter the
Cretan delegates remained, in the words of the Akathistos
Hymn, “dumb as fishes”. The matter was not discussed.

A group of participants in the Conference
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The majority of the bishop in the Serbian
delegation did not sign the statement on relations
with other Churches; so, according to the principle of
consensus, it cannot be regarded as having been adopted
by the Council.

So how are we to access the significance of the
Crete Council? More particularly, has it advanced Catholic-
Orthodox rapprochement? Here the answer has to be
in the negative: it has not created new obstacles, but it
has not solved any difficulties. More generally, it has to
be said that the Holy and Great Council of 2016 was not a
disaster, yet neither was it a new Pentecost. It lacked the
excitementandvisionary élan of VaticanIl. The preliminary
papers submitted to it were strongly conservative, and did
not open up fresh vistas. The amendments made in them
at Crete were relatively minor, and on the whole they
merely reinforced the conservative spirit of the original
texts. In any case, an assemblage of some 150 persons is
not well suited to be an efficient body for the formulation
of detailed amendments. Few of the speeches dealt with
fundamental issues.

Mostseriouslyofall,therewasamongthedelegates
at Crete a spirit of complacency, a lack of generous self-
criticism. Thus in the document on Relations with other
Churches, it is claimed, “The Orthodox Church, thanks to
the ecumenical and loving spirit that distinguishes her, has
always worked for the restoration of Christian unity” (§
4). “Really?”, | observed to myself at this point, “Always?”
Again, it is asserted of the Orthodox Church, “Her unity
can never be perturbed” (§ 6). Admittedly, this is said with
reference to the fundamental essence of the Church; but
as regards the actual life of the Church, such an assertion
is scarcely realistic.

Returning from Crete, | could not help recalling
the words of Horace, Parturient montes, nascetur ridiculus
mus, “Mountains will be in labour, the
birth will be a laughable little mouse”.
| asked myself: After such a lengthy
preparation, what have we actually
achieved? Yet then | reflected: Am
I not being somewhat over-critical?
The Holy and Great Council held at
Crete in 2016 ought not to be seen
as an isolated happening, a one-off
event, but rather as the beginning of
a process, the first in a series of such
meetings. At Crete Patriarch Daniel of
Romania suggested that there should
be a Holy and Great Council every
seven years, and he offered, on behalf
of the Romanian Church, to be the
host at the next such gathering. This
is of course an important point, for
Holy and Great Councils are expensive
occasions. At the ancient Ecumenical
Councils it was the Emperor who met
the cost of the meeting, together
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with the travel expenses of the
participants. But sadly today there is
no Christian Emperor.

What the Crete Council has
indeed achieved is to reaffirm the
synodical spirit of Orthodoxy, its
conciliar inspiration.

This is certainly significant
and encouraging. But it needs to be
followed up and carried into practical
effect. Unfortunately, the Crete
Council dispersed without making any
clear decision about when and where
the next Holy and Great Council
would be held; and no continuation
committee was set up.

Of course the participants
at Crete were only delegates and
not plenipotentiaries. The different
Churches will need time to review and
evaluate the decisions of Crete, as the
Church of Russia has been doing in
recent months. But let us work even
now towards a further Council, which
we hope will be fully pan-Orthodox. Preparations for the
Crete event, as we have seen, lasted 114 years, from 1902
to 2016. Shall we have to wait another 114 years before
there is a sequel?

Chieti

It is time to turn to the other major occurrence in
Orthodox Church life during the year 2016, the Orthodox-
Catholic meeting at Chieti. Reluctantly we have concluded
that the Crete Council did little to Ffurther Catholic-
Orthodox relations. Should the same be said of Chieti? For
myself, | am happy to say emphatically “no”. Unlike Crete,
Chieti did indeed represent a positive step in advance.
After a series of disappointments, the Catholic - Orthodox
dialogue has at last adopted a new agreed statement.
It will be recalled that the lengthy and closely argued
Ravenna document, tabled in 2007, has not been accepted
by the Russian Church, and so it has been demoted from
the level of an Agreed Statement to the inferior status of
a "working paper”. Subsequent draft Statements on the
place of the Bishop of Rome during the first millennium
and on Primacy within the Church have also been set
aside, due to objections from various delegates. So it is a
refreshing change that at Chieti an Agreed Statement, not
just a “working paper”, was adopted by all the delegates
who were present, both Orthodox and Catholic. Bulgaria,
which was not present, has since rejected the Chieti
document.

The Chieti Statement, dated 21 September 2016,
bears the somewhat cumbersome title, “Synodality and
Primacy during the First Millennium: Towards a Common
Understanding in Service to the Unity of the Church”.
It is at once noticeable that certain words are absent,
from the Chieti text, in particular the terms “power”
and “jurisdiction”. Chieti prefers to employ such words
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as “communion” (koinonia), “service” (diakonia), and
“interdependence”.

Following St. Maximus the Confessor, it speaks
positively of the Church as “an eikon of the Holy Trinity”
(8 1), and it stresses the integral connection between
the Church and the Eucharist (§§ 8 and 17). Here may be
discerned the constructive influence of Metropolitan
John Zizioulas of Pergamon. Chieti also emphasizes that
the guiding principle in the understanding of primacy at
every level has to be the radical reversal of values that
prevails within the Church, as compared with the secular
world; and here it quotes the unambiguous declaration
of Christ: “Whoever wants to be first must be last of all
and servant of all” (Mark 9: 35). The perspective has to be
reversed, the pyramid stood upon its head: the last shall
be First.

Another vitally important point made by Chieti is
this: “The history of the Church in the first millennium is
decisive” (§ 7). In other words, Rome should not demand
from the Orthodox a greater priority than it possessed in
the early centuries when there was Eucharistic communion
between East and West, but the Orthodox for their part
should not ascribe to Rome a lesser status than they
acknowledged in the same period.

On the question of synodality and primacy,
Chieti —following Ravenna in 2007- ascribes to the see of
Rome a universal primacy, not merely a regional primacy
limited to the West. Thus the section on “The Church at
the Universal Level” begins: “Between the fourth and the
seventh centuries, the order (taxis) of the five patriarchal
sees came to be recognised, based on and sanctioned by
the ecumenical councils, with the see of Rome occupying
first place, exercising a primacy of honour (presbeia tes
times)" (§ 15). It is further stated that during the First
millennium “a number of appeals were made to the bishop
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of Rome also from the East in disciplinary matters, such
the deposition of a bishop” (§ 19). Here it is noted that
such appeals were regulated by the canons of the Synod of
Sardica (343), and that these canons were accepted at the
Council in Trullo (692) —which for the Orthodox possesses
ecumenical authority— and at the Photian Council in 861.
But then animportant qualifying clause is added: “Appeals
to the bishop of Rome from the East expressed the
communion of the Church, but the bishop of Rome did not
exercise canonical authority over the churches of the East’
(8 19: my italics). This refers to the first millennium; but,
as already noted, the first millennium is to be regarded as
decisive for church relations in the present day.

It is noteworthy that this qualifying clause was
adopted unanimously, not only by the Orthodox delegates
but also by the Roman Catholics. This is most important
for the future of the dialogue. It is not clear, however, how
far this statement can be reconciled with the affirmation

Metropolitan Kallistos with Orthodox students

of the Council of Florence (1439), that the Bishop Rome
possesses “the full power of tending, ruling, and governing
the whole Church” (Decree of Union, § 14). Still less does
the Chieti statement seem to agree with the claims made
by Vatican I: “We teach and declare that, according to the
Gospel evidence, a primacy of jurisdiction over the whole
Church of God was immediately and directly promised to
the Apostle Peter and conferred on him by Christ the Lord
... Whoever succeeds to the chair of Peter obtains, by the
institution of Christ Himself, the primacy of Peter over the
whole Church .... Wherefore we teach and declare that,
by divine ordinance, the Roman Church possesses a pre-
eminence of ordinary power over every other Church, and
that this jurisdictional power of the Roman pontiff is both
episcopal and immediate” (First Dogmatic Constitution on
the Church of Christ, 88 1, 2, 3).
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Now the Chieti Agreed Statement is concerned,
as its title indicates, solely with the first millennium. This
means that the decrees of Florence and of Vatican | have
not as yet been taken into consideration, but are to be
examined at later sessions of the dialogue. Our pilgrimage
is by no means complete; yet Chieti does indeed constitute
a significant step forward in the Catholic-Orthodox
dialogue. It should not be forgotten, however, that the
Orthodox and Catholics at Chieti were no more than
delegates. Their Agreed Statement has to be evaluated by
the authorities whom they represent. Will the Holy Office
at Rome be content to say, in agreement with Chieti, that
the Bishop of Rome did not exercise canonical authority
over the Churches of the East in the first millennium; and,
moreover, that taking the first millennium as our guideline,
it should not claim to exercise such authority today?

Festina lente
A leading worker for Christian

reunion in the Ffirst half of the
twentieth century, Fr. Sergius
Bulgakov used to say: “Unity is

simultaneously something given and
something we must attain to”.° It is
both present possession and future
hope, both gift and task. We are to
hold in balance the “already” and
the “not yet”. This applies especially
to Catholic-Orthodox relations. On
either side we are rightly conscious
of how much we already share in
common. We have the same faith in
our Saviour Jesus Christ, who is both
fully God and fully man; we have
the same belief in the Holy Trinity
(despite the question of the Filioque);
we have the same love for the Holy
Virgin (although not in full agreement
concerning the Immaculate
Conception); and we have the same
sense of our continuing communion
with the faithful departed for whom we intercede (even
though the Orthodox do not use the term “Purgatory”).
But there is also the “not yet”: despite the progress
achieved at Chieti, we do not yet share to the full the same
understanding of the ministry of the Bishop of Rome in
the world-wide communion of the Churches. That is the
basic impedimentum dirimens. Yet even here we are not so
far apart as we once were.

If sometimes we feel discouraged by the slow
progress in Orthodox-Catholic reconciliation, let us call

6 Sergius Nicolaevich BULGAKQV, “By Jacob’'s Well”, in James
PAIN and Nicolas ZERNOV (edd.), A Bulgakov Anthology (London:
SPCK, 1976) p. 101; originally published in Journal of the Fellowship
of St. Alban and St. Sergius, 22 1933, p. 8

N.93-Spring 2018 4 |



Metropolitan Kallistos of Diokleia |

to mind the wise words of one deeply committed to
the quest for unity, Fr. Georges Florovsky: “The highest
and most promising ‘ecumenical virtue’ is patience”.” To
that | wish to add: an impatient patience. For reunion, as
Patriarch Athenagoras insisted, is “our ananké.”

Letme endwithaprayercomposed by Fr.Bulgakov;
and let us note how he speaks not only about the need for
patience but equally about the need for daring; not only
about humility but about firmness:

O Jesus Christ, our Lord and Saviour,

Thou hast promised to abide with us always.
Thou dost call all Christians

to draw near and partake of Thy Body and Blood.

7 Georges FLOROVSKY, “The Problem of Ecumenical
Encounter”, in A. H. ARMSTRONG and E. J. B. FRY (edd.), Re-
discovering Eastern Christendom: Essays in Commemoration of Dom
Bede Winslow (London: Darton, Longman & Todd, 1963) p. 76; not
included by Richard S. HAUGH (ed.), The Collected Works.
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But our sin has divided us

and we have no power to partake of Thy Holy Eucharist
together.

We confess this our sin and we pray Thee, forgive us

and help us to serve the ways of reconciliation according to
Thy will.

Kindle our hearts with the fire of Thy Holy Spirit,

give us the spirit of wisdom and of faith,

of daring and of patience,

of humility and of firmness,

of love and of repentance,

through the prayers of the most blessed Mother of God

and of all the saints. Amen.®

8 This is an abbreviated version (slightly adapted by myself) of
a much longer prayer by Fr. Bulgakov in Sobornost’, The Journal
of the Fellowship of St. Alban and St. Sergius, New Series, No. 3
September, 1935, p. 2. This abbreviated version is often used at
celebrations of the Divine Liturgy organized by the Fellowship.
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Bischof Dr. Karoly Fekete - Debrecen, Ungarn

Protestantisches Zeugnis in Ungarn -
Unser gemeinsamer trinitarischer Glaube

Bischof Dr. Karoly Fekete
Debrecen, Ungarn

Bischof Dr. Karoly Fekete

Exzellenzen, meine Damen und

Herren, Schwestern und Brider,

Es ist eine grofRe Freude
und eine grofse Ehre fir mich, dass
ich als ungarischer evangelisch-
reformierter Bischof jetzt hier im
Centro Pro Unione stehen kann. Ich
danke lhnen sehr fiir die Einladung
und ich nehme die Gelegenheit wabhr,
Sie zum 50. Jahrestag der Griindung
dieses Instituts zu beglickwiinschen.
Ich wiinsche Gottes reichlichen Segen
fGr lhren wichtigen Dienst, Briicken
zwischen verschiedenen christlichen
Kirchen zu bauen.

Meine Damen und Herren,

Aus dem Fenster meines
Zimmers in Debrecen, Ungarn sehe
ich jeden Tag ein Denkmal. Die
einfache Saule erinnert an jene
evangelischen Pfarrer, die im 17.
Jahrhundert fiir den Glauben verfolgt
wurden. Sie wurden zu Gefangnis und
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(Konferenz im Centro Pro Unione, Freitag, 10. November 2017) Q

Zwangsarbeit verurteilt, weil sie ihren
Glauben an die Heilige Dreifaltigkeit
anders bekundeten als die damalige
romisch-katholische Kirche. Dieses
Denkmal erinnert uns an eine traurige
und traumatische Vergangenheit
des Konflikts zwischen unseren
Kirchen. Aber diese Steinsdule hat
auch eine andere Botschaft: Am
FuBe des Denkmals befindet sich ein
Bronzekranz, der am Stein befestigt
ist. Es erinnert an etwas anderes:
Am 18. August 1991 besuchte Papst
Johannes Paul Il unsere Stadt und,
nach eine 6kumenische Gebet in
der Reformierten GroRkirche zu
Debrecen -meine Bischofssitz— er
ging zum Denkmal und legte dort
einen Kranz nieder. Der Bronzekranz
erinnert uns an diesen kraftigen Akt
der Versohnung durch den héchsten
Reprasentanten der globalen
romisch-katholischen Kirche. Mit
diesem Akt verwandelt sich das
Monument: Es erinnert uns nicht an
einen tragischen Konflikt mehr, aber

|y

es ist ein Zeichen der Hoffnung auf
unserem Weg zu einer wachsenden
Gemeinschaft  zwischen unseren
Kirchen.

Vom Konflikt zur Kommu-
nion“ — so lautet der Titel des
Dokuments, das als Vorbereitung
auf den 500. Jahrestag des
Beginns der protestantischen
Reformation veroffentlicht wurde.
Dieses Dokument enthdlt die
Ermutigungserklarungen  fir die
Einheit, die letztes Jahr am 31.
Oktober 2016 in Lund, Schweden,
gelesen wurden, als Papst Franziskus
am Gedenkgottesdienst Ffir die
Reformation teilnahm. Das sind
wichtige Zeichen der Hoffnung auf
unserem gemeinsamen Weg zur
wahren christlichen Einheit. Und
am 5. Juli 2017 unterzeichnete die
Weltgemeinschaft der reformierten
Kirchen in Wittenberg, Deutschland,
in der Stadt, in der Martin Luther

gearbeitet und gebetet hat,
die Gemeinsame Erkldrung zur
Rechtfertigungslehre. Das ist ein
weiteres wichtiges Zeichen der

Hoffnung fir uns. Und die Tatsache,
dasseinreformierter,protestantischer
Bischof von Debrecen, Ungarn, im
500. Jahr der Reformation zu einem
romisch-katholischen Institut in Rom
eingeladen wird, ist ein Zeichen der
Hoffnung fir uns, auch fir uns: Wir
wandeln zusammen, wie Schwestern
und Brider, auf dem Weg zu einer
wachsenden Gemeinschaft.

Liebe Schwestern und Brider!

Die ungarisch-sprechende
evangelisch-reformierte Kirche
lebt heute in einem Spannungsfeld
von Tradition und Mission. Unsere
Kirche kann auf eine reiche Tradition
bis in die Reformationszeit im 16.
Jahrhundert zuriickblicken. Anlasslich
des 500-Jahr-Jubildums des Beginns
der Reformation sprechen wir
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viel Uber unsere gesegnete Vergangenheit. Mit vielen
Erinnerungsfesten und Konferenzen sowie durch
zahlreiche Ausstellungen und Kunstwerke denken wir
Uber die 500 Jahre Reformation nach. Wir, Reformierte in
Ungarn haben auch ein eigenes Datum, um uns zu erinnern:
vor 450 Jahren hat die Synode zu Debrecen, in 1567 die
.Nach dem Evangelium reformierte Kirche Ungarns "ins
Leben gerufen. So erleben wir in 2017 ein doppeltes
Erinnerungsjahr. Als Motto zu unserem Gedenkjahr in
unserer Didzese ,Jenseits der TheiR" haben wir daher
,Seit 500 Jahre Reformation - seit 450 Jahre ungarische
Reformierte Kirche”"gewahlt. Dieses Motto nimmt nicht
nur die Vergangenheit in den Blick, vielmehr verbindet es -
auch grammatisch- die Reformationszeit mit der heutigen
Zeit. Die Herausforderung des Reformationsgedenkjahrs
liegt gerade in dieser Verbindung: Inwieweit kénnen wir
in der kirchlichen Praxis des Kirchenlebens das , ecclesia
reformata semper reformari debet’ heute realisieren
- dass die Reformation der Kirche keine vollendete,
geschlossene Geschichte, sondern offen in Richtung der
Zukunftist. Diese Herausforderung lasst sich auch mitdem
genannten Spannungsfeld zwischen Tradition und Mission
umschreiben. Es ist unsere Aufgabe, die Reformation in
einer Weise zu erinnern, die uns nicht in die Vergangenheit
zurickleitet, sondern uns vielmehr hilft, uns konstant zu
erneuern, um unsere Mission besser erfillen zu kénnen.

*

Auf dem Siegel des ungarischen evangelisch-
reformierten Di6zese Jenseits der Theiss, in einer Kirche,
die in der Kirchengeb&dude und in der Liturgie keine Bilder
benutzt, steht, (iberraschend genug, ein Bild von der Taufe
Jesu. Auf diesem Bild sind die Attribute des himmlischen
Vaters, des Sohnes und des Heiligen Geistes gezeichnet.
Jeder einzelne offizielle Gebrauch des Siegels erinnert uns
an den einen und wahren Gott, die Heilige Dreieinigkeit.

Die Urspriinge des heutigen Siegels gehen zuriick
nach Wittenberg und zu Péter Melius Juhdsz, dem ersten
reformierten Bischof unserer Stadt Debrecen, der dort
studierte. Es beweist, dass die ungarische Reformation
mit der Reformation Europas synchronisch entwickelte
und ein integraler Bestandteil davon war.

Auf der Universitdt zu Wittenberg, im 16.
Jahrhundert warjedes Mitglied des Coetus, der Studenten-
gemeinschaft, verpflichtet, einen Eid (Formel luramenti)
abzulegen, der die antitrinitdre Lehre verleugnete und
sich der Heiligen Dreifaltigkeit verpflichtete. Darum
wurde der Reformator Melius zu einer hervorragenden
Gestalt des Kampfes gegen den Antitrinitarismus. Es
ist keine Uberraschung, dass das Buch von Melius: “Die
Ubersetzung des Buches von Hiob" ein Holzschnitt der
Drucker Raphael Hoffhalter enthielt, dass die Taufe Christi
darstellte. Melius selbst, in dem Glaubensbekenntnis von
Debrecen, im Jahre 1567, vor 450 Jahren, lehrt, dass der
Vater in der Schopfung offenbart wird, der Sohn wird in
Form eines Mannes und der Heiligen Geist im Bild der
Taube wurde offenbart: “Dies ist mein lieber Sohn, an dem
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ich Wohlgefallen habe; den sollt ihr héren!” (Mt 3,17; 17, 5¢).

Daraufhin wurde Debrecen zum Bollwerk des
Glaubens an den Heiligen Dreieinigkeit. Die Streitigkeiten
von Melius hielten unsere Kirche im Mainstream der
christlichen Tradition. Das Symbol unseres Kirchenbezirks
bezieht sich auf die beiden Sdulen unserer reformierten
Identitdt: Den Glauben an die Heiligen Dreieinigkeit
zu bekennen und das Wort Gottes in den Mittelpunkt

Fassade des Palazzo Doria (Collegio Innocenziano) Sitz des Centro pro Unione
seit 1967

unseres individuellen Lebens und in die Mitte des Lebens
der Kirche zu stellen.

Das ist eine Botschaft, die auch heute, 500 Jahr
nach der Reformation unser Leben pragt. Gott schlieBt
unsere menschliche Lebensgeschichte in seine Geschichte
ein. Unser Leben ist in die Geschichte von Christus
eingebettet: So als der Heidelberger Katechismus, ein
Symbolvonunsere gemeinsame Erbe es formuliert: “/ch mit
Leib und Seele, im Leben und im Sterben nicht mir, sondern
meinem getreuen Heiland Jesus Christus gehdére...", der “aus

29

<



| Bischof Dr. Karoly Fekete - Debrecen, Ungarn

dem ganzen Menschengeschlecht sich eine auserwdhlte
Gemeinde zum ewigen Leben durch seinen Geist und Wort
in Einigkeit des wahren Glaubens von Anbeginn der Welt
bis ans Ende versammelt, schiitzt und erhdlt” (Heidelberger
Katechismus 1; 54)

Diese wurde der einzige Trost fir die ungarische
Nation, welche brach nach der Schlacht von Mohacs (1526)
zusammen und kdmpfte um das Uberleben am Rande des
Lebens und des Todes.

Nachdem Ungarn in drei Teile zerrissen worden
war in der 16. Jahrhundert, und teilweise unter tiirkischer
Besatzung fiel, hat der ungarische Protestantismus, ein
natirlicher Bestandteil des Christentum Europas, einen
besonderen Charakter erworben. Wahrend wir Luthers
ewige menschliche Frage teilten: “Wie kann ich einen
barmherzigen Gott finden?’, mussten wir auch nach einer
Antwort auf eine andere Frage suchen: “Warum erlaubte
Gott den Zusammenbruch unserer Nation?' Verantwortung
fGr und Solidaritdit mit der Gemeinschaft, neben die
Suche nach der individuellen Heil, wurde ein besonderes
Merkmal der ungarischen reformierten Kirche. Das hielt
den Wunsch nach der Religionsfreiheit und nach der
nationalen Unabhangigkeit in unserem Herzen lebendig.
Deshalb ist die reformierte Grof3kirche von Debrecen,
mein Bischofssitz, auch ein nationales Denkmal, weil die
emblematischen, historischen Ereignisse des Strebens
nach nationaler Unabhangigkeit im 19. Jahrhundert dort
stattfanden. In der ungarischen reformierten Geschichte
sind individuelle Heil und Solidaritdt mit der Gemeinschaft
miteinander verbunden.

Die ungarische reformierte Kirche entwickelte
sich im Kontext des westlichen Christentums, aber vier
besondere Elemente wurden charakteristisch fir sie:

Von links nach rechts: Dr. Mark Aurél Erszegi, Fr. J. Puglisi, sa, Bischof Karoly Fekete,
HE Eduard Habsburg Lotharingiai (Botschafter von Ungarn beim Heiligen Stuhl)
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Die erste: Das biblische, reformierte Spiritualitat,
die frei von Uber-enthusiasmus ist.

Die zweite: soziale Verantwortung im alltdglichen
Leben im Dreieck der Kirche, Schule und Diakonie.

Die dritte: eine lebendige Beziehung zu den
theologischen und sadkularen Wissenschaften.

Das vierte Merkmal ist der treue Dienst der
breiteren Gemeinschaft. Nach dem Ersten Weltkrieg
war ein groBer Teil der ungarischen Reformierten
Kirche zu einer doppelten: religiosen und ethnischen
Minderheit geworden. Es ist heute unserer kontextuellen
Herausforderung um unsere nationale, kulturelle,
sprachliche Identitdt so wie unsere Glaubensbekenntnis,
auch in Minderheitssituationen und auch in der Diaspora
zu bewahren.

Die Geschichte der europdischen Reformation
wurde auch in unsere ungarische Stadt Debrecen
geschrieben. Debrecen und die ungarische reformierte
Kirche wurde auch in die Geschichte in die Geschichte
des Weltchristentums aufgenommen. Wir sind heute
ein integrierter Teil dieser Geschichte. Wir glauben, dass
Gott die Faden unseres Lebens in seine Geschichte, in die
Geschichte von Christus hineinwebt. Wir glauben, dass
die Geschichte von diejenigen die die finf Jahrhunderte
der “nach dem Evangelium reformierten Kirche” erinnern,
von und mit der Christusgeschichte zusammengewebt
wurden.

Haute laden wir unsere eigenen Gemeinden,
unsere Schwesterkirchen in Debrecen, in Ungarn, im
Karpatenbecken, in Europa und auf der ganzen Welt ein,
um unsere Geschichten mit einander zu teilen und sie

auszutauschen.

Nur so kénnen wir mit einander
und mit der Geschichte Christi in
eine echte Solidaritdt eintreten. Das
Gedenkjahr gibt uns die Moglichkeit,
an einander zu erzahlen, was wir auf
dem Weg in Nachfolge Christi erlebt
haben. Und es gibt fiir uns auch eine
besondere Gelegenheit, um Zeugnis
zu geben dariiber wie wir die Realitat
der Christusgeschichte in unserem
Leben entdeckt haben, auch inmitten
schweren historischer  Traumata.
Unsere Erneuerung wird gedient,
wenn wir die Erfahrungen unserer
unmittelbaren Vergangenheit teilen
konnen.

Die Mitte des 20. Jahrhunderts
war ein Wendepunkt in der Geschichte
der westlichen Kultur, in der
Geschichte des Christentums und in
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der Geschichte der ungarischen reformierten Kirche. Die
Tragodien der beiden Weltkriege forderten den Glauben
an die Christus-Qualitdt der “christlichen” Zivilisation
grundsatzlich heraus. Aber, nach den Zweiten Weltkrieg,
die ungarische reformierte Kirche wurde gezwungen,
unter der Kuppel des sowjetischen Weltreiches zu
leben, die auf einer atheistischen Ideologie gebaut
wurde. Und wahrend das westliche Christentum dem
Westen Anstrengungen unternahmen, die Erfahrungen
und Konsequenzen des Holocaust
und des Erbes des auflésenden
Kolonialismus zu bewaéltigen und sie
theologisch zu reflektieren, haben
wir, hinter dem Eisernen Vorhang,
im Grunde genommen separiert von
unseren westlichen Schwestern und
Briidern, fiir eine Art von Vegetation
verurteilt, in einer unterdrickten,
geschlossenen Welt, belastet von
Kompromissen und Verrat.

Ja,wirhabennichtgemeinsam
mit unseren Schwestern und Brider
im Westen und im globalen Siden
die Wege der theologische und
akademische Reflexion gegangen.
Wir haben die Phanomene des
Sdkularismus und des praktischen
Materialismus nicht besprochen, die
jetzt auch an den Tiren von unserer
Kirche klopfen. Und heute werden
wir immer noch durch die Existenz
eines inneren, mentalen Eisernen
Vorhangs herausgefordert, der auch
den Abbau des politischen Eisernen Vorhangs (berlebt
hat. Partikularismus ist eine Versuchung fiir uns. Auch
wir missen jetzt, am Anfang der 21. Jahrhundert, auf
die Gefahren der Vergotterung von materielleren Giitern
reflektieren, die unser Leben miteiner Trias des Reichtums,
der Macht und das Gewalt untergraben. Und das kénnen
und sollen wir nicht allein tun: dafiir brauchen wir auch die
Erfahrungen von unseren Schwestern und Briidern in der
Welt.

Wir haben uns immer als ein Teil des
Weltchristentums angesehen, aber vierzig Jahre Isolation
machten uns in der Tat anders. Als der Kommunismus
fiel, waren wir ein bisschen wie die, die nach einer langen
Zeit des Winterschlafs aufwachen. Wir kehrten als
Vollrechtsmitglied und Partner der grofsen Gemeinschaft
des Weltchristentums zuriick, aber wir fihlten uns, als
kdmen wir in eine andere Welt. Und unsere Schwestern
und Brider aus dem Westen und aus dem Osten sahen uns
an, als wir Zeitreisenden aus der Vergangenheit waren.

Wir danken Gott, dass es auch der Teil unserer
Geschichteist,dasswirmehrere Grundwertedeschristlichen
Lebens in unseren ungarischen Protestantismus bewahrt
haben: die biblische Frommigkeit, die Gesangskultur,
die Liebe zur Gemeinde und Kirche, eine theologische
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Ausbildung die sich auf den Dienst der Gemeinden
konzentriert, und das Lokalpatriotismus.

Das 500. Jahr der Reformation und das 450.
Jahr der ungarischen Reformierten Kirche bieten die
Maglichkeit fir uns nicht nur ein formaler Teilnehmer der
Geschichte des Weltchristentums im 21. Jahrhundert zu
sein, sondern um zu beginnen einander kennen zu lernen
und einander besser zu verstehen.

Bischof Karoly Fekete und zwei Teilnehmer

Heute aber dirfen wir auch dankbar und gemeinsam
bekennen: wirsind durch Gott befreit zur Erneuerung. Nach
den historischen Ungewissheiten unserer unmittelbaren
Vergangenheit und unter die Unsicherheiten des Lebens
unserer Tage, bedroht durch Terrorismus, Extremismus
und Klimawandel, es ist existentiell, in diesem Glauben
gestarkt zu werden: der barmherzige Gott kann auch
heute gefunden werden . Es gibt Gnade, als wir mit
unserer schwierigen Vergangenheit, mit unterbrochener
kirchlicher Kontinuitdt und mit den zerbréckelnden
Strukturen der Volkskirche konfrontiert werden. Das
echte Jahr des Jubildums wird nicht durch uns organisiert,
sondern es wird an uns von Gott als Geschenk gegeben. Es
gibtein geliebte Sohn, unserHerr Jesus Christus, durch den
wir Barmherzigkeit finden und dem wir zuhéren kénnen
“So gibt es nun keine Verdammnis fiir die, die in Christus
Jesus sind. Denn das Gesetz des Geistes, der lebendig macht
in Christus Jesus, hat dich frei gemacht von dem Gesetz
der Siinde und des Todes.” (Rom 8, 1-2) Wer auch immer
Hort dies in der Kirche, in den Gemeinden, wird fir die
absolutio befreit, fir die Erfahrung der Wirklichkeit der
Gnadenerkldarung. Die absolutio ist die Wiederherstellung
der Gesundheit des geistigen Lebens. Und das brauchen
wir Uber alles. Wir dienen Mitglieder unserer Gemeinden
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in Europa, die durch Schwierigkeiten betroffen sind,
frustriert und versucht sind, deren Schicksal sie in Zweifel
und Leiden gefiihrt hat. Oder sie haben den Bund mit Gott
gebrochen, und sie kdnnen nicht mehr in Freude leben,
weil sie nicht mehr wagen an die VerheiRungen Gottes zu
vertrauen. Aber: das christliche Leben befreit uns nicht
von der Wirklichkeit, sondern es befreit uns dafir. Unser
Lebenist nicht aus dem Bund geschlossen, weil unser Bund
mit Gott lauft nie ab: Gott bleibt auch in der Zeit unserer
Untreue treu. Die absolutio bedeutet die Annullierung
unserer Schulden. Es ist derTrost, es ist ein feierliche
Mahlzeit, welche der Vater dem verlorenen Sohn gibt.
Der verwundete, betroffene, gebrochene und verletzte
Mensch ist der Ehrengast am Tafel Gottes: jemand, den
Gott statt der Verurteilung mit dem Leben ehren will. Ich
wiinsche von ganzem Herzen, dass der Herr der Gnade
auch dieses Gedenkjahr der Reformation benutzen wirde,
um uns die geistige Erneuerung zu geben in unserem
Zeugnis von der Heiligen Dreifaltigkeit, die wir so fervent
verlangen!

Wir, ungarische Protestanten mochten in der
briderlichen und schwesterlichen Gemeinschaft des
Weltchristentums mit einem erneuerten und befreiten
Geist prasent sein. Wir sind bereit, unsere Schwester und
Brider in der Weltkirche zu verstehen und von ihnen zu
lernen. Und wir sind bereit, die Erfahrungen unserer
Pilgerreise anzubieten, unsere Zeugnis dariiber wie Gott
uns bis heute gefihrt hat.

Teresa Francesca Rossi Teresa fragt den Bischof eine Frage
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Liebe Schwester und Brider,

Am 22. Mai 2009 wurde in unseren Stadt
Debrecen die Verfassung der Ungarischen Reformierten
Kirche von der Ungarische Reformierte Konstituierenden
Synode angenommen. Diese Entscheidung deklariert die
kirchenverfassungsrechtliche Einheit der ungarischen
reformierten Teilkirchen des Karpatenbeckens. Die
Verfassung ist von den Vertretern der reformierten
Kirchendistrikte aus Ungarn und den Vertretern der
ungarischen reformierten Teilkirchen aus Siebenbiirgen
(Rumaénien), aus Serbien und aus Transkarpatien (Ukraine)
unterzeichnet worden. Auch die Ungarische Reformierte
Kirche in den USA schloss sich der Gemeinschaft an. Auch
die Reformierte Christliche Kirche in der Slowakei und die
Reformierte Calvinistische Christliche Kirche in Kroatien
traten spater bei. Wir arbeiten auch mit der westlichen
ungarischen reformierten Diasporagemeinschaft
zusammen. An 25 Juni 2017 tagte diese Synode wieder
in Debrecen und wir erinnerten das 500. Jubildum der
Reformationunddie 450. Jubildum des Entstehensunserer
Kirche. Wir haben auch eine merkwiirdige Entscheidung
genommen: Unsere Synode hat die Neuilibersetzung
des aus der 16. Jahrhundert stammenden reformierten
Glaubensbekenntnisses des Confessio Helvetica Posterior
neu adoptiert. Damit wird die Ungarische Reformierte
KirchedasInhaltdeszweireformatorischen Bekenntnisses,
das Heidelberger Katechismus und die Zweite Helvetische
Glaubensbekenntnis wieder als ihre offizielle Lehre
deklarieren. Wir wissen genau, dass wir den kirchlichen
Leben von vor 500 Jahr nicht kopieren kénnen und sollen.
Aber wir, als Kirche, méchten lehren von dem Erbe der
Reformation, und diese heute, in 6kumenischen Geist,
als ein Kompass zu gebrauchen als wir die Wege von eine
authentische Nachfolge Christi in dem 21. Jahrhundert
suchen.

Liebe Schwester und Brider!

Wir, ungarische Reformierten verstehen uns als
eine Kirche in sieben Landern:

Infolge des nach dem Ersten Weltkrieg
geschlossenen Friedensvertrags von Trianon (Versailles)
verlor Ungarn zwei Drittel seines Staatsgebietes und
die Halfte seiner Einwohner. Die ungarisch-stdmmige
Bevolkerung mit ihren mehreren Millionen Angehérigen
stellt heute in den diversen Nachfolgestaaten die grofite
ethnische Minderheit Mitteleuropas dar. Ein wesentlicher
Unterschied zur Diaspora, die infolge von Auswanderung
entsteht, ist, dass im ungarischen Fall ein Teil des Volks
nicht aufgrund seiner eigenen und freien Entscheidung
unter die Obrigkeit eines anderen Staates gelangte,
sondern infolge der politischen Entscheidung der
siegreichen Grolsmachte.

Das seit der Reformationszeit bestehende
Zusammenhorigkeitsgefihl der reformierten Kirchen in
Ungarn wurde durch die Zerstiickelung des Landes nach
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dem Ersten Weltkrieg zerstort. Da sich sowohl ganze
Kirchenteile als auch einzelne Gemeinden plotzlich
auBerhalb der Grenzen Ungarns befanden, wurde es
notwendig, die Kirchenstrukturen neu zu gestalten. Dies
wurde aber von den neuen Heimatstaaten nur mit grofRen
Schwierigkeiten anerkannt. Vielerorts konfiszierte der
Staatdie Besitztimer derKirche und schaffte zum Teilauch
den Religionsunterricht ab. Und doch kdnnen wir heute
sagen, dass die Kirchen trotz der schweren Unterdriickung
in der Zwischenkriegszeit eine
geistige Erneuerung und spirituelle
Erweckung erfuhren.

Heutzutage leben in sieben
Landern Mitteleuropas ungarische
Reformierte: die wenigsten in
Osterreich  und Slowenien mit
einigen Gemeinden, die meisten
in  Rumdanien. Das Schicksal der
Reformierten in Rumanien nach
dem Zweiten Weltkrieg ist aufgrund
der kommunistischen Diktatur mit

an die Ukraine. Das Los dieser Kirche war schwerer als das
aller anderen Teilkirchen. Mehr als ein Drittel der Pfarrer
war bereits zu Kriegsende geflichtet, viele wurden nach
1945jahrelangeingekerkertodernachSibirienverschleppt.
Die Frage war nicht, wie die Kirche in der Unterdriickung
leben kann, sondern ob sie Gberhaupt Uberleben kann.
Die russische Herrschaft im 20. Jahrhundert mit ihrer
orthodoxen Kulturtradition kannte den Protestantismus
fast garnicht,und eswardaher fraglich, ob die Reformierte

demjenigen der Reformierten in
Ungarn vergleichbar. In Rumanien
jedoch war die Unterdriickung seitens
der kommunistischen Machthaber
durch den Umstand der doppelten

—sprachlichen und religiésen—
Minderheitssituation haufig noch
gravierender.

Die heute 1196

Bischof Karoly Fekete

Pfarrgemeinden der Reformierten
KircheinUngarnsind27Kirchenkreisen
(Dekanate) zugeordnet. Seit
dem politischen Umbruch von 1989/90 kann sich das
kirchliche Leben wieder frei entfalten. Die Anzahl von
Veranstaltungen (Konferenzen, Ferienlager, Treffen und
Festivals), welche die Beziehungen zwischen den einzelnen
Gemeindenstarken, hat deutlich zugenommen. AuBerdem
werden die Kontakte mit den Schwestergemeinden in und
auRerhalb des Landes ausgebaut. Das kirchliche Leben
darf nun auch wieder auRerhalb der Kirchenmauern
stattfinden. Derzeit unterhalt die Reformierte Kirche in
Ungarn zahlreiche diakonische Einrichtungen, darunter
ein Kinderkrankenhaus, und Bildungsinstitutionen sowie
mehrere Konferenzzentren. In vier Stadten (Debrecen,
Budapest, Sarospatak, Papa) gibt es theologische
Universitdten und Akademien fir die Pfarrausbildung.
Die institutionelle Arbeit der Kirche wird durch Jugend-
und Zivilorganisationen ergdnzt. Diese Vereine vertreten
und koordinieren die Arbeit der Pfarrer, Presbyter,
Lehrer, Kirchenmusiker und der in verschiedenen
Missionsbereichen und Arbeitsfeldern tatigen kirchlichen
Mitarbeiter.

Die Reformierte Kirche in Transkarpatien gehorte
bis zum Zweiten Weltkrieg zur Tschechoslowakei. Danach
fiel das Gebiet an die Sowjetunion und nach deren Zerfall

| »  N.93-Spring 2018

Kirche in Transkarpatien jemals einen rechtlichen Status
erhalten wiirde. Sie musste darauf bis 1990 warten. Nach
dem Zusammenbruch der Sowjetunion hat die ungarische
Reformierte Kirche in Transkarpatien eine Erweckung des
kirchlichen Lebens erfahren: Neue Kirchen wurden gebaut,
die Kirche ist sehr aktiv in dem Dienst unter den Roma
und hat eine vielfdltige diakonische Arbeit aufgebaut.
Der bewaffnete Konflikt zwischen der Ukraine und
Russland seit 2014 hat die ungarische Minderheitenkirche
in der Seelsorge und im sozial-diakonischen Bereich vor
neue Herausforderungen gestellt: sie muss ihre Mission
angesichts einer komplexen sozialen Krise erfillen.

Die heutige Reformierte Christliche Kirche in
der Slowakei erlebte den schwierigsten Abschnitt ihrer
Geschichte nach dem Zweiten Weltkrieg. Aufgrund von
Zwangsumsiedlungen und sonstiger MaBnahmen mussten
hunderttausende Ungarn ihr Zuhause in der Slowakei
verlassen. Das 6ffentliche Leben in der Slowakei ist leider
auch heute noch nicht ganz frei von Malinahmen zu Lasten
der ethnischen Minderheiten. In der Reformierten Kirche
gibt es ungarische und slowakische Kirchenkreise; dabei
ist es eine grofle Herausforderung, im kirchlichen Leben
Wege zur Verséhnung in Gerechtigkeit zu finden.
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Fir die ungarischen Reformierten auf dem Gebiet
desehemaligenJugoslawien (Serbien,Kroatien,Slowenien)
brachte sowohl der Zweite Weltkrieg als auch der Zerfall
Jugoslawiens in den 1990er Jahren hohe Blutverluste
mit sich. Das sozialistische Regime gewahrte den Kirchen
zwar verhaltnismaRig groRere Freiheiten, jedoch litt der
kirchliche Alltag unter fehlenden Institutionen (z. B. eigene
Pfarrausbildung) und dem aufkommenden Nationalismus.
Mit dem Zerfall Jugoslawiens brach auch die Reformierte
Kirche in mehrere Teile auseinander.

Die bevolkerungsreichste ungarische reformierte
Gemeinschaft aulRerhalb Ungarns lebt heute innerhalb
der Reformierten Kirche in Rumanien. Die Arbeit ihrer
beiden Kirchendistrikte wird in einer gemeinsamen
Synode abgestimmt, und auch die Pfarrerausbildung
erfolgt fir beide Distrikte gemeinsam am Protestantisch-
Theologischen Institut in Klausenburg (Cluj Napoca, ung.:
Kolozsvar). Mit der Machtiibernahme der Kommunisten
begann eine der schwersten Christenverfolgungen in der
modernen Geschichte Rumaniens. In den 1950er Jahren
wurden zahlreiche Pfarrer der reformierten Kirche und
anderer Minderheitenkirchen inhaftiert. Eine wichtige
Frage bis heute ist die Riickgabe der unrechtmallig
konfiszierten Kirchengiiter; die ,Re-Nationalisierung”
des protestantischen  Székely-Miké-Kollegiums  zu
Sepsiszentgyorgy (rum. Sfantu Gheorghe) ist leider ein
alarmierendes Signal fir die Zukunft, so wie die SchlielSung
des rémisch-katholischen Gymnasiums in Marosvasarhely/
Targu Mures. Da fast alle Mitglieder der reformierten
Kirche der ethnischen ungarischen Minderheit angehéren,
sind sie von der Umsetzung der Minderheitenrechte
direkt betroffen. Die Gemeindearbeit ist heute nicht
mehr nur innerhalb der Kirchenmauern maoglich. Auch in
Rumanien sind kirchliche diakonische, missionarische und
Bildungseinrichtungen ausgebaut, bzw. neu zum Leben
erweckt worden.

Seit den 1990er
Organisationen gegrindet,

Jahren wurden mehrere
um die Zusammenarbeit

zwischen den ungarischen reformierten Gemeinschaften
in den Ldandern der Region zu foérdern. 2004 wurde als
neue Form der Zusammenarbeit ein Generalkonvent ins
Leben gerufen, ein beratendes und empfehlendes Organ,
bestehend aus den gewahlten, aktiven Prasidien aller
ungarisch reformierten Kirchendistrikte und Kirchenkreise
des Karpatenbeckens. In 2009 haben wir eine einheitliche
Ungarische Reformierte Kirche neu ins Leben gerufen.
Erklartes Ziel war, die Einheit und Solidaritdt der
ungarischen reformierten Glaubensgeschwister zu
stirken und eine einheitliche Liturgie und ein einheitliches
Kirchenrecht sowie eine inhaltliche und strukturelle

Vereinheitlichung der Pfarrerausbildung und des
Theologiestudiums vorzubereiten.
Die ungarischen Reformierten haben das

Reformationsgedenkjahr mit vielen Veranstaltungen

begangen. Debrecen-wie Rom!-ist Teil des Netzwerks der
Reformationsstddte Europas. Am 31. Januar 2017 wurde
in Debrecen die festliche Er6ffnung des ungarischen
reformierten Reformationsjubildums stattgefunden und
die Stadt eine Station des europdischen Stationswegs
der Reformation war. Die mobile Ausstellung kam -via

Dr. Mark Aurél Erszegi und einige der Mitglieder der ungarischen Botschaft
bei der Vorlesung
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Hermannstadt—- gerade aus Rom nach Debrecen. Die
Evangelisch-Lutherische und die Reformierte Kirchen
in Ungarn haben im Oktober eine gemeinsame Synode
gehalten und am 31 Oktober 2017 ist es eine 6ffentliche
Gedenkveranstaltung in einer Sportarena in Budapest
gegeben. Neben einer groRartigen Ausstellung Gber die
Reformation in Ungarn im Nationalmuseum in Budapest
sind auch zahlreiche regionale und lokale Ausstellungen,
Theaterspiele und Konzerte organisiert.

Aber unser Kirchendistrikt Jenseits der Theild wird
sich auch auf die heutigen Auswirkungen der Reformation
konzentrieren. Wir hoffen, dass unsere lokalen Gemeinden
dankihrerreichenTraditionmitwachsendem Enthusiasmus
nach Wegen zu einer besseren Erflillung ihrer Mission
suchen werden. Um die Gemeinden zu unterstiitzen und zu
inspirieren, eine festlich gebundene, unique Ausgabe der
Bibel ,besucht” alle unsere Kirchengemeinden, so dass die
ganze Heilige Schrift an allen 365 Tagen des Gedenkjahrs
in unserer Di6zese gelesen wird. Wir haben auch ein
Missionsprogramm mit dem Titel ,Verkiindige das Wort!”
gestartet. 2017 haben unsere Dekanaten sich mit den
Themen , Theokratie und Christokratie” (Die Herrschaft
Gottes und Christi), ,Coram Deo"” (Vor dem Angesicht
Gottes) und , Testimonium Spiritus Sancti internum” (Das
innere Zeugnis des Heiligen Geistes) beschéaftigen.

Ungarische Reformierte Christen zu sein in
Mitteleuropa ist eine besondere Gabe Gottes, aber es ist
auch eine Aufgabe: um neue Wege zur Erfillung unserer
Mission zu finden, inspiriert vor allem durch die Botschaft
der Heiligen Schrift.

Liebe Schwester und Brider!

"o

“Ut unum sint” =“Damit sie eins sind"- Unser Herr
Jesus Christus betete fir die Einheit seiner Jiinger, bevor
er zum Kreuz ging, um die Mission der Errettung der
Menschheit zu erfillen. Wir alle glauben, dass der Vater
auf das Gebet des Sohnes gehort hat. Wir glauben auch,
dass der Heilige Geist der Eine ist, der Einheit in der Kirche
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schafft. 500 Jahre nach der Reformation, mehrals 50 Jahre
nach dem Zweiten Vatikanischen Konzil und nach “Unitatis
redintegratio” und im Geiste der Enzyklika “Ut unum sint”
erinnern wir uns dankbar an die Worte von Papst Johannes
Paul II. In Debrecen sagte er 1991 folgendes:

#In dieser Zeit des Wandels ist die Bereitschaft
der christlichen Gemeinschaften, bei der
Wiederherstellung Europas an ihren christlichen
Grundlagen zusammenzuarbeiten, von
besonderem Wert. Die Aufgabe vor Ungarn und
vor Europa ist jedoch groRer als alles, was unsere
materiellen und kulturellen Ressourcen allein
leisten konnen. Das Gebet ist lebenswichtig. Unser
Heiland hat versprochen, dass dort, wo zwei oder
drei in seinem Namen versammelt sind, er unter
ihnen ist (vgl. Mt 18,19-20). Wenn nicht nur zwei
oder drei, sondern Tausende von Gldubigen, die zu
lange getrennt wurden, in gegenseitiger Liebe und
gemeinsamer Anrufung vereint sind, wird Christus
sicherlich ihre Bemiihungen segnen. Wenn
wir dann noch geteilt sind, kdnnen wir lernen,
gemeinsam fir unsere eigene standige Bekehrung
und fir die Bekehrung unserer nichtgldubigen
Brider und Schwestern zu beten, die Gott noch
nicht kennen, aber nach der Wahrheit suchen, wird
sich unser himmlischer Vater nicht weigern uns
seinen Geist, seine Vergebung und seine Gnade zu
geben (vgl. Lk 11,9-13).”

Das Motto unseres reformierten Kollegiums
von Debrecen lautet: Orando et laborando, mit Gebet
und Arbeit. Lasst uns den Ermahnungen des Papstes
Johannes Paul IlI, aber, vor allem, dem Beispiel unseres
Herrn Jesus Christus folgen: Lasst uns gemeinsam beten
und zusammen arbeiten Ffir die wachsende Einheit
unserer Kirchen. Dann kénnen wir gemeinsam ein Zeugnis
geben von der Heilige Dreieinigkeit, fiir die Starkung der
christlichen Grundlagen Europas — und zur Ehre Gottes.

Ich danke Ihnen nochmals fir lhre freundliche
Einladung. M6ge Gott uns segnen! Soli Deo gloria.
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LIST OF DIALOGUES

Abbreviations for Confessional Families
Churches and Councils

A-B: Anglican-Baptist International Forum A Anglican
A-B / eng: Informal Conversations between the Baptist Union of AC  Assyrian Church of the East
Great Britain and the Church of England AI(B: SZ;E?SFE Instituted Churches
A-D / aus: Anglican Church of Australia-Churches of Christ CC  Chaldean Catholic Church
Conversations CEC Conference of European Churches
A-L: Anglican-Lutheran International Commission CCEE  Council of EUFIOPea" EPIECOPal Conferences

_ A : - - CP  Constantinople Patriarchate
A-L / africa: Al! Africa Anglican Luthera.n Co'mmlssmn. CPCE  Community of Protestant Churches in Europe
A-L / aus: Anglican-Lutheran Conversations in Australia (Formerly Leuenberg Church Fellowship)
A-L / can: Canadian Lutheran Anglican Dialogue D Disciples of Christ
A-L / eng-g: Representatives of the Evangelical Church in DOMBES  Groupe des Dombes
Germany (EKD) and of the Church of England F(E: E::Q%il:friﬁes
A-L / eng-nordic regions: Representatives of the Nordic FO  Faith and Order
countries and of the Church of England L  Lutheran (includes German ‘Evangelische’)
A-L / eur: Anglican-Lutheran European Regional Commission M Methodist ]
A-L / usa: Episcopal-Lutheran Dialogue in the USA ME&‘; mfndrtgrﬁi:t Council of Churches
A-L-R / eng-f: Official Dialogue between the Church of England Mo  Moravian
and the Lutheran-Reformed Permanent Council in France NCC  New Charismatic Churches
A-M: Anglican-Methodist International Commission O  Eastern Orthodox (Byzantine)
A-M / eng: Anglican-Methodist Conversation in Great Britain gg 8lr?eﬁi;?gﬁié;ﬁé‘)’(";ﬁ;‘igf;ﬁzzz’:]?aon)
A-M /[ ire: Church of Ireland / Methodist Church of Ireland Pe Pentecostal
Covenant Council R Reformed
A-M / usa: United Methodist-Episcopal Bilateral Dialogue 2/(.:\ Eolmatr'] CaihOliC

M- . . alvation Army
A-M-R / eng: Inforn?al Conversations bereen the Church of SDA  Seventh-day Adventist
England, the Methodist Church and the United Reformed Church U United Churches
A-Mo: Anglican-Moravian Conversations W  Waldensian

WCC  World Council of Churches

A-Mo / usa: Moravian-Episcopal Dialogue in the USA
A-0: Anglican-Orthodox Joint Doctrinal Commission

A-O / usa: Anglican-Orthodox Theological Consultation in the USA

A-0OC: Anglican-0Old Catholic Theological Conversations

A-0OC / na: Anglican-Old Catholic North American Working Group

A-00: Anglican-Oriental Orthodox Dialogue
A-00 / copt: Anglican-Coptic Relations

A-Pe / eng: Anglican-Pentecostal Consultation
A-R: Anglican-Reformed International Commission

A-R / eng-scot: Church of England-Church of Scotland Joint Study Group

A-R / usa: Presbyterian-Episcopal Bilateral Dialogue

A-RC: Anglican-Roman Catholic International Commission (ARCIC)

A-RC: International Anglican-Roman Catholic Commission for Unity and Mission (IARCCUM)

A-RC / aus: Anglican-Roman Catholic Commission of Australia
A-RC / b: Belgian Anglican-Roman Catholic Committee

A-RC / br: Brazilian Anglican-Roman Catholic National Commission

A-RC / can: Canadian Anglican-Roman Catholic Dialogue Commission

A-RC / eng: English Anglican-Roman Catholic Committee

A-RC / eur: Anglican-Roman Catholic Working Group in Western Europe

A-RC / f: Anglican-Catholic Joint Working Group in France

A-RC / nz: Anglican-Roman Catholic Commission in Aotearoa New Zealand (ARCCANZ)

A-RC / usa: Anglican-Roman Catholic Dialogue in the USA

A-U / aus: Conversations between the Anglican Church of Australia and the Uniting Church in Australia

AC-CC: Joint Commission for Unity between the Assyrian Church of the East and the Chaldean Catholic Church
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AC-O / rus: Bilateral Dialogue between the Russian Orthodox Church and the Assyrian Church of the East

AC-00 / copt: Theological Dialogue between the Assyrian Church of the East and the Coptic Orthodox Church
AC-00 / syr: Bilateral Commission between the Assyrian Church of the East and the Syrian Orthodox Church

AC-RC: Mixed Committee for Theological Dialogue between the Catholic Church and the Assyrian Church of the East
AIC-R: Dialogue between the African Instituted Churches and the World Alliance of Reformed Churches

B-CPCE / eur: Dialogue between the Community of Protestant Churches in Europe and the European Baptist Federation
B-L: Baptist-Lutheran Dialogue

B-L / g: Baptist-Lutheran Dialogue in Germany

B-L / n: Baptist-Lutheran Dialogue in Norway

B-L / sf: Baptist-Lutheran Conversation in Finland

B-L / usa: Baptist-Lutheran Dialogue in the USA

B-M: Baptist-Methodist International Dialogue

B-M-W / italy: Baptist-Methodist-Waldensian Relations in Italy

B-Mn: Baptist-Mennonite Theological Conversations

B-O: Baptist-Orthodox Preparatory Dialogue

B-O / georgia: Dialogue between the Orthodox Church of Georgia and the Evangelical Christians-Baptists of Georgia
B-R: Baptist-Reformed Dialogue

B-RC: Baptist-Roman Catholic International Conversations

B-RC / f: Baptist-Catholic Joint Committee in France

B-RC / usa (ab): American Baptist-Roman Catholic Dialogue

B-RC / usa (sb): Southern Baptist-Roman Catholic Dialogue

CEC-CCEE: Joint Committee of Conference of European Churches and Council of European Episcopal Conferences
CPCE-RC: Community of Protestant Churches in Europe - Roman Catholic Church Consultation

D-L / usa: Disciples of Christ-Lutheran Dialogue in the USA

D-O / rus: Disciples of Christ-Russian Orthodox Dialogue

D-R: Disciples of Christ-Reformed Dialogue

D-RC: Disciples of Christ-Roman Catholic International Commission for Dialogue

D-U / aus: Conversations between the Churches of Christ in Australia and the Uniting Church in Australia

D-U / usa: Disciples of Christ-United Church of Christ Dialogue in the USA

DOMBES: Dialogues des Dombes

E-RC: Evangelical-Roman Catholic Dialogue on Mission

E-RC / can: Canadian Evangelical-Roman Catholic Dialogue

E-RC / f: Evangelical-Roman Catholic Conversations in France

E-SDA: Theological Dialogue between the World Evangelical Alliance and the Seventh-day Adventist Church

FC-0 / g: Free Churches-Orthodox Dialogue in Germany

FO: Faith and Order conferences, consultations, studies

L-M: International Lutheran-Methodist Joint Commission

L-M / n: Conversation between the Church of Norway and the United Methodist Church in Norway

L-M / s: Dialogue between the United Methodist Church in Sweden and Church of Sweden

L-M / sF: Lutheran-Methodist Dialogue in Finland

L-M / usa: US Lutheran-United Methodist Dialogue

L-Mn: Lutheran-Mennonite International Study Commission

L-Mn / F: Lutheran-Mennonite Dialogue in France

L-Mn / g: Theological Dialogue between the United Evangelical Lutheran Church in Germany (VELKD) and the Association of
Mennonite Assemblies in Germany (AMG)

L-Mn / usa: Lutheran-Mennonite Dialogue in the USA

L-Mn-RC: Lutheran-Mennonite-Catholic Dialogue Commission

L-Mo / usa: Lutheran-Moravian Dialogue in the USA

L-O: Lutheran-Orthodox Joint Commission

L-O / g: Theological Dialogue between the Orthodox Church in Germany and the Evangelical Church in Germany

L-O / g-cp: Theological Dialogue between the Evangelical Church in Germany (EKD) and the Ecumenical Patriarchate
L-O / g-rom: Theological Dialogue between the Evangelical Church in Germany (EKD) and the Romanian Orthodox Church
L-O / g-rus: Theological Dialogue between the Evangelical Church in Germany (EKD) and the Russian Orthodox Church
L-O / sf: Theological Discussions between the Evangelical Lutheran Church of Finland and the Finnish Orthodox Church
L-O / sf-rus: Theological Discussions between the Evangelical Lutheran Church of Finland and the Russian Orthodox Church
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L-O / usa: Lutheran-Orthodox Dialogue in the USA

L-O-R / f: Dialogue between Representatives of the Inter-Orthodox Bishops' Committee in France and the Protestant Federation of
France

L-O-R / na: Lutheran-Orthodox-Reformed Theological Conversations in North America

L-OC / g: Dialogue between the United Evangelical Lutheran Church in Germany (VELKD) and the Old Catholic Church in Germany
L-OC / s: Commission for Dialogue between the Church of Sweden and the Old Catholic Churches of the Union of Utrecht
L-00 / copt: Theological Dialogue between the Coptic Evangelical Church and the Coptic Orthodox Church

L-00 / copt-s: Coptic Orthodox-Lutheran Dialogue in Sweden

L-00 / g: Consultations between the Oriental Orthodox Churches and the Evangelical Church in Germany

L-00 / india: Dialogue between the Orthodox Syrian Church of the East and the Lutheran Churches in India

L-Pe: Lutheran-Pentecostal Conversations

L-Pe / sF: Lutheran-Pentecostal Dialogue in Finland

L-Pe-R / F: Pentecostal-Protestant Dialogue in France

L-R: Lutheran-Reformed Joint Commission

L-R / arg: Dialogue between the Evangelical Church of the Rio de la Plata and the Evangelical Congregational Church of Argentina
L-R / aus: Dialogue between the Lutheran Church of Australia and the Reformed Churches of Australia

L-R / can: Canadian Lutheran-Reformed Conversations

L-R / f: Fédération Protestante de France

L-R / usa: Lutheran-Reformed Committee for Theological Conversations in the USA

L-R-RC: Lutheran-Reformed-Roman Catholic Dialogue

L-R-RC / F: Catholic-Protestant Joint Working Group in France

L-R-SDA / F: Protestant-Seventh-day Adventist Dialogue in France

L-R-U / eur: Leuenberg Church Fellowship

L-RC: Lutheran-Roman Catholic Commission on Unity

L-RC / arg: Lutheran-Roman Catholic Dialogue Commission in Argentina

L-RC / aus: Lutheran-Roman Catholic Dialogue in Australia

L-RC / br: National Roman Catholic-Lutheran Commission in Brazil

L-RC / can: Lutheran-Roman Catholic Dialogue in Canada

L-RC / g: Joint Commission of the Evangelical Church in Germany (EKD) and the German Episcopal Conference (DB)
L-RC / india: Lutheran-Roman Catholic Dialogue in India

L-RC / jap: Lutheran-Roman Catholic Joint Commission in Japan

L-RC / n: Lutheran-Roman Catholic Discussion Group in Norway

L-RC / s: Official Working Group of Dialogue between the Church of Sweden and the Catholic Diocese of Stockholm
L-RC / sf: Lutheran-Roman Catholic Relations in Finland

L-RC / usa: Lutheran-Roman Catholic Dialogue in the USA

L-SDA: Lutheran-Seventh-day Adventist Consultations

L-U / aus: Theological Dialogue between the Lutheran Church of Australia and the Uniting Church in Australia

M-0: Methodist-Orthodox Commission

M-Pe-W / italy: Methodist-Pentecostal-Waldensian Dialogue in Italy

M-R: Methodist-Reformed Dialogue

M-RC: Joint Commission between the Roman Catholic Church and the World Methodist Council

M-RC / eng: English Roman Catholic-Methodist Committee

M-RC / usa: Dialogue between the Roman Catholic Church and the United Methodist Church in the USA

M-SA: International Dialogue between the Salvation Army and the World Methodist Council

Mn-R: Mennonite World Conference and World Alliance of Reformed Churches

Mn-R / nl: Mennonite-Reformed Dialogue in the Netherlands

Mn-RC: Mennonite-Catholic International Dialogue

Mn-RC / latin america: Mennonite-Catholic Dialogue in Latin America

Mn-SDA: Mennonite-Seventh-day Adventist Theological Conversations

NCC-RC: New Charismatic Churches-Roman Catholic Preliminary Conversations

0-0C: Joint (Mixed) Orthodox-Old Catholic Theological Commission

0-00: Joint Commission of the Theological Dialogue between the Orthodox Church and the Oriental Orthodox Churches
0-00 / rus: Theological Dialogue between the Russian Orthodox Church and the Oriental Orthodox Churches

0-00 / rus-armenia: Theological Dialogue between the Russian Orthodox Church and the Armenian Apostolic Church
0-00 / rus-copt: Commission for Dialogue between the Russian Orthodox Church and the Coptic Church
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O-R: Orthodox-Reformed International Dialogue

O-R / ch: Protestant-Orthodox Dialogue Commission in Switzerland

O-R / na: Orthodox-Reformed Conversations in North America

O-R / rus: Dialogue between the World Alliance of Reformed Churches and the Russian Orthodox Church

O-RC: Joint International Commission for Theological Dialogue between the Roman Catholic Church and the Orthodox Church
0O-RC / can: Canadian Orthodox and Catholic Bishops' Dialogue

0O-RC / ch: Orthodox-Roman Catholic Dialogue in Switzerland

O-RC / eng: Catholic-Orthodox Pastoral Consultation in England

O-RC / F: Joint Catholic-Orthodox Committee in France

O-RC / g: Greek Orthodox-Roman Catholic Joint Commission in Germany

0-RC / pol: Russian Orthodox Church-Catholic Church in Poland Working Group

0O-RC / rom: Joint Commission for Dialogue between the Romanian Orthodox Church and the Romanian Church United with Rome
(Greek-Catholic)

0O-RC / rus: Theological Conversations between Representatives of the Russian Orthodox Church and the Roman Catholic Church
0-RC / rus-g: Theological Dialogue between the Russian Orthodox Church and the German Episcopal Conference

0O-RC / usa: North American Catholic-Orthodox Theological Consultation

0-U / aus: Theological Dialogue between the Greek Orthodox Archidiocese of Australia and the Uniting Church in Australia

OC-R / india: Old Catholic Church-Malankara Mar Thomas Syrian Church Theological Consultation

OC-R-RC / ch: Old Catholic-Reformed-Roman Catholic Dialogue in Switzerland

OC-RC: Old Catholic-Roman Catholic Conversations

OC-RC / ch: Dialogue Commission of the Old Catholic and the Roman Catholic Churches in Switzerland

OC-RC / g: Dialogue between the Old Catholic Church and the Roman Catholic Church in Germany

OC-RC / na: Polish National Catholic-Roman Catholic Dialogue

OC-RC / nl: Old Catholic-Roman Catholic Study Commission in the Netherlands

OC-RC / pol: Joint Commission of the Polish Catholic Church and the Roman Catholic Church in Poland

0O0-R: Oriental Orthodox-Reformed Theological Dialogue

0OO0-RC: International Joint Commission for Theological Dialogue between the Catholic Church and the Oriental Orthodox Churches
00-RC / armenia: Armenian Apostolic Church-Catholic Church Joint Commission

0O0-RC / copt: International Joint Commission between the Catholic Church and the Coptic Orthodox Church

0O0-RC / eritrea: Eritrean Orthodox Church and Catholic Church Relations

0O0-RC / ethiop: Ethiopian Orthodox Church and Catholic Church Relations

00-RC /india: Joint International Commission for Dialogue between the Catholic Church and the Malankara Orthodox Syrian Church
0O0-RC / syr-india: Joint International Commission for Dialogue between the Catholic Church and the Malankara Syrian Orthodox
Church

0O0-RC / usa: Official Oriental Orthodox-Roman Catholic Consultation

Pe-R: Pentecostal-Reformed Dialogue

Pe-RC: Pentecostal-Roman Catholic International Dialogue

Pe-WCC: Joint Consultative Group between the World Council of Churches and Pentecostals

R-RC: Reformed-Roman Catholic Joint Study Commission

R-RC / a: Dialogue between the Roman Catholic Church and the Presbyterian Reformed Church in Austria

R-RC / b: Dialogue between the Roman Catholic Church and the Presbyterian Reformed Church in Belgium

R-RC / ch: Protestant/Roman Catholic Dialogue Commission in Switzerland

R-RC / nl: Dialogue between the Roman Catholic Church and the Reformed Church in the Netherlands

R-RC / scot: Dialogue between the Roman Catholic Church and the Church of Scotland

R-RC / usa: Roman Catholic-Presbyterian Reformed Consultation in the USA

R-SDA: International Theological Dialogue between the Seventh-day Adventist Church and the World Alliance of Reformed Churches
R-SDA / usa: Presbyterian Church (USA)-Seventh-day Adventist Church Dialogue

RC-SA: Salvation Army - Catholic Informal Conversation

RC-SDA: Conversations between the Seventh-day Adventist Church and the Roman Catholic Church

RC-U / aus: Working Group of the Roman Catholic Church and the Uniting Church in Australia

RC-U / can: Roman Catholic-United Church Dialogue Group in Canada

RC-W / italy: Roman Catholic-Waldensian Relations in Italy

RC-WCC: Joint Working Group between the Roman Catholic Church and the World Council of Churches

SA-SDA: Theological Dialogue between the Salvation Army and the Seventh-day Adventist Church

SDA-WCC: Seventh-day Adventist Church-World Council of Churches Conversations

WCC: World Council of Churches - assemblies, convocations, relations
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PERIODICALS SURVEYED

Acta Apostolicae Sedis, AFER-African Ecclesial Review, American Baptist Quarterly, Amicizia ebraico-cristiana,
Angelicum, Anglican Theological Review, Annales theologici, Anuario de Historia de la Iglesia, Apulia
Theologica

Bausteine fiir die Einheit der Christen, Bulletin of Ecumenical Theology

Calvin Theological Journal, Catholica, CEC Newsletter, Centro - News from the Anglican Centre in Rome, Centro
Pro Unione Bulletin, Chemins de dialogue, Chrétiens en Marche, Der christliche Osten, Una citta peril dialogo,
Concilium, Confronti, Contacts, Courier, Current Dialogue

Didlogo ecuménico, La Documentation catholique, Eastern Churches Journal, Ecclesia Mater, Ecclesiology,
The Ecumenical Review, Ecumenical Trends, The Ecumenist, Ecumenismo Quotidiano, Ekklesia, Encounter,
Exchange

Forum Letter, Global Christian Forum Newsletter, The Greek Orthodox Theological Review, Gregorianum,
Herder Korrespondenz, Information Service & Service d'Information, International Bulletin of Missionary
Research, International Journal for the Study of the Christian Church, International Review of Mission,
Internationale kirchliche Zeitschrift, Irénikon, Istina

Journal of Anglican Studies, Journal of Ecumenical Studies, Journal of Pentecostal Theology, Journal of the
European Pentecostal Theological Association, Kerygma und Dogma

LibreSens, The Living Church, Lutheran Forum, Lutheran Quarterly
MD-Materialdienst des Konfessionskundlichen Instituts Bensheim, Nicolaus

0 0digos, Odos, Okumenische Rundschau, Oikumene, One in Christ, Oriente cristiano, Origins, Orthodoxes
Forum, L'Osservatore Romano, L'Osservatore Romano (weekly English), Ostkirchliche Studien

Pastoral Ecuménica, Pneuma, Positions luthériennes, Proche-Orient Chrétien, Pro Dialogo, Pro Ecclesia,
Protestantesimo, Qiqajon di Bose

Reformed World, Il Regno, Reseptio, Review of Ecumenical Studies, Rinnovamento nello Spirito Santo

SEIA Newsletter on the Eastern Churches and Ecumenism, Sobornost, St. Vladimir's Theological Quarterly,
Studi di Teologia, Studi Ecumenici, Studia i dokumenty ecumeniczne, Studia Oecumenica, Studia Liturgica,
Studies in Interreligious Dialogue

The Tablet, Texte aus der VELKD, Theological Studies

Una Sancta, Unité des Chrétiens, Veritas in caritate: informazioni dall'ecumenismo in Italia, Vita e pensiero

The Window, Worship, Zeitzeichen
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KEY TO SUB-HEADING KEY TO READING THE BIBLIOGRAPHY ENTRY

INFORMATION: facts, communiqués, surveys, brief reports For periodical entries:

REFLECTION AND REACTIONS: essays, responses, commentaries,  the first number refers to the volume and the second refers to
theological papers the issue followed by the year and page numbers, thus:

TEXTS AND PAPERS: documents, reports, statements, official Christian Orient 16, 4 (1995) 180-191 = pages 180-191 in volume
responses 16, issue no. 4 in 1995 of Christian Orient.

BIBLIOGRAPHY OF INTERCHURCH AND INTERCONFESSIONAL THEOLOGICAL DIALOGUES

GENERAL
INFORMATION
Sala, Daniela. “CEC, Global Christian Forum, Santa Sede, pentecostali ed evangelicali.” /l Regno attualita 62, 12/1260 (2017) 363.

REFLECTION AND REACTIONS

Avis, Paul D. L. “Unreal Worlds Meeting? Reality and Illusion in Ecumenical Dialogue,” in Mannion, Gerard, ed. Where We Dwell
in Common: The Quest for Dialogue in the Twenty-first Century. Pathways for ecumenical and interreligious dialogue. Basingstoke:
Palgrave MacMillan, 2016, 145-159.

Beek, Huibert van. “From Mutual Recognition to Mutual Accountability: A Next Step for the Ecumenical Movement,” in Bolen,
Donald, Jesson, Nicholas & Geernaert, Donna, eds. Towards Unity: Ecumenical Dialogue 500 years after the Reformation: Essays in
Honour of Monsignor John A. Radano. New York: Paulist Press, 2017, 357-375.

Beek, Huibert van. “Le mouvement cecuménique et les mouvements évangélique et pentecotiste-charismatique.” Proche-orient
chrétien 67, 3-4 (2017) 252-268.

Bengard, Beate. “Reception, Recognition, and Utopia: The Ecumenical Vision of Paul Ricceur.” The Ecumenical Review 69, 1 (2017)
22-33.

Best, Thomas F. “From Mutual Recognition to Mutual Accountability: A Next Step for the Ecumenical Movement,” in Bolen, Donald,
Jesson, Nicholas & Geernaert, Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of
Monsignor John A. Radano. New York: Paulist Press, 2017, 323-343.

Bettega, Cristiano. “Prospettive di ecumenismo.” Apulia Theologica 3, 2 (2017) 245-256.

Bickelhaupt, Jorg. “Zehn Jahre Magdeburger Tauferklarung: Ein kritische Bilanz.” MD-Materialdienst des Konfessionskundlichen
Instituts Bensheim 68, 3 (2017) 37-41.

Birmelé, André, Dieter, Theodor & Wasmuth, Jennifer. “Trois séries de théses a propos de l'identité luthérienne.” Positions
luthériennes 65, 2 (2017) 99-152.

Bldmeke, Bernd D. “Telefonseelsorge und Okumene: Weg und Ziel.” Catholica71,2 (2017) 118-139.

Blocher, Henri A. G. “An Evangelical Reading of Ut Unum Sint,” in Bolen, Donald, Jesson, Nicholas & Geernaert, Donna, eds. Towards
Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of Monsignor John A. Radano. New York: Paulist Press,
2017,263-281.

Bolen, Donald, Jesson, Nicholas & Geernaert, Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation:
Essays in Honour of Monsignor John A. Radano. New York: Paulist Press, 2017.

Brown, Stephen. “Ecumenical Utopia: An Impossible Dream?” The Ecumenical Review 69, 1 (2017) 34-44.

Bueno de la Fuente, Eloy. “La misién en el movimiento ecuménico moderno.” Didlogo ecuménico 51, 159-160-161 (2016) 227-375.

Burigana, Riccardo. “Tornare al Vangelo: dichiarazione ecumenica a Ginevra per i cinquecento anni della Riforma.” L'Osservatore
Romano 157,291 (2017) 6.

Carter, David. “Catholicity and the Catholic Spirit.” Ecumenical Trends 46, 6 (2017) 4-9, 14.

Carter, David. “Lutheran Ecumenism.” Ecumenical Trends 46, 8 (2017) 5-11, 15.

Cassidy, Edward Idris. “Reflections on the Pursuit of Christian Unity during My Years at the Pontifical Council,” in Bolen, Donald,
Jesson, Nicholas & Geernaert, Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of
Monsignor John A. Radano. New York: Paulist Press, 2017, 33-50.

Danilovich, Yauheniya. “Kulturelle Differenzen als Kern der 6kumenischen Frage: Verhaltnis von Sprache und Konfession.” Review
of Ecumenical Studies Sibiu9, 1 (2017) 9-21.
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Dieckmann, Elisabeth. “Okumenische Perspektiven nach dem Reformationsjubildum 2017.” Una Sancta 72, 3 (2017) 217-229.

Famerée, Joseph. “Los ministerios segun el Vaticano II: un avance ecuménico?” Didlogo ecuménico51,159-160-161 (2016) 151-169.

Farrell, Brian. “Report on the Activities of the Pontifical Council for Promoting Christian Unity during 2016."” Catholica71, 2 (2017)
87-98.

Fries, Heinrich. “Die Abendmahlsgemeinschaft mit den reformatorischen Kirchen,” in Fries, Heinrich. Mut zur Okumene: Erfahrungen,
Hoffnungen, Visionen: Zum 100. Geburtstag von Heinrich Fries. Edited by Johannes Brosseder, Peter Neuner, Otto Hermann Pesch &
Jirgen Werbick. Ostfildern: Matthias-Grunewald-Verlag, 2011, 106-130.

Fries, Heinrich. “Okumene zwischen Resignation und Hoffnung: Thesen als Grundlage eines Gesprachs,” in Fries, Heinrich. Mut zur
Okumene: Erfahrungen, Hoffnungen, Visionen: Zum 100. Geburtstag von Heinrich Fries. Edited by Johannes Brosseder, Peter Neuner,
Otto Hermann Pesch & Jirgen Werbick. Ostfildern: Matthias-Grunewald-Verlag, 2011, 339-345.

Fries, Heinrich. “Die 6kumenische Bedeutung der Reformation,” in Fries, Heinrich. Mut zur Okumene: Erfahrungen, Hoffnungen,
Visionen: Zum 100. Geburtstag von Heinrich Fries. Edited by Johannes Brosseder, Peter Neuner, Otto Hermann Pesch & Jiirgen Werbick.
Ostfildern: Matthias-Grunewald-Verlag, 2011, 80-103.

Fries, Heinrich. “"Newmans Bedeutung fiir skumenische Probleme der Gegenwart,” in Fries, Heinrich. Mut zur Okumene: Erfahrungen,
Hoffnungen, Visionen: Zum 100. Geburtstag von Heinrich Fries. Edited by Johannes Brosseder, Peter Neuner, Otto Hermann Pesch &
Jirgen Werbick. Ostfildern: Matthias-Grunewald-Verlag, 2011, 318-338.

Fries, Heinrich. “Das Papsttum als kumenische Frage,” in Fries, Heinrich. Mut zur Okumene: Erfahrungen, Hoffnungen, Visionen: Zum
100. Geburtstag von Heinrich Fries. Edited by Johannes Brosseder, Peter Neuner, Otto Hermann Pesch & Jiirgen Werbick. Ostfildern:
Matthias-Grunewald-Verlag, 2011, 191-222.

Geernaert, Donna. “Reign of God, Koinonia, Church: An Emerging Consensus?,” in Bolen, Donald, Jesson, Nicholas & Geernaert,
Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of Monsignor John A. Radano. New
York: Paulist Press, 2017, 156-172.

Gibaut, John. “Les relations cecuméniques de la Communion anglicane aujourd’hui: un tour d’horizon des dialogues bilatéraux.”
Istina 62, 3 (2017) 275-296.

Gonzalez Mufnana, Manuel. Ecumenismo: de la unidad perdida a la plena unidad visible. Armonia 6. Madrid: Paulinas, 2015.

Harder, Helmut & Miller, Larry. “Mennonite Engagement in International Ecumenical Conversations: Experiences, Perspectives, and
Guiding Principles,” in Bolen, Donald, Jesson, Nicholas & Geernaert, Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after
the Reformation: Essays in Honour of Monsignor John A. Radano. New York: Paulist Press, 2017, 196-225.

Heller, Dagmar. “Das (Heilige und GroRe) Konzil der Orthodoxen Kirche auf Kreta in 6kumenischer Perspektive.” Okumenische
Rundschau 66, 1 (2017) 59-72.

Heller, Dagmar. “The (Holy and Great) Council of the Orthodox Churches: An Ecumenical Perspective.” The Ecumenical Review 69,
2 (2017) 288-300.

Henn, William. “Con iguales sentimientos de devocién y reverencia (pari pietatis affectu ac reverentia): Trentoy el Vaticano |l sobre
escritura y tradicién.” Didlogo ecuménico 51, 159-160-161 (2016) 171-192.

Henn, William. “Strengths and Weaknesses of the Ecumenical Movement,” in Bolen, Donald, Jesson, Nicholas & Geernaert, Donna,
eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of Monsignor John A. Radano. New York:
Paulist Press, 2017, 282-301.

Hughson, Thomas. “The Holy Spirit and Ecumenism: A Shift from Hope to Charity,” in Chapman, Mark D., ed. Hope in the Ecumenical
Future. Pathways for Ecumenical and Interreligious Dialogue. Cham: Palgrave Macmillan, 2017, 27-44.

Kasper, Walter & Wilckens, Ulrich. Svegliati ecumene! Come far avanzare l'unita dei cristiani. Giornale di teologia 396. Brescia:
Queriniana, 2017.

Koch, Kurt. “Il primato dell’accoglienza rispetto al fare: sull'attualita della dottrina cristiana della giustificazione.” Protestantesimo
72,2-3(2017) 239-255.

Koch, Kurt. “Rendez-vous avec le cardinal Kurt Koch.” Unité des chrétiens 188 (2017) 28-32.

MacPherson, Damian. “From a Return Theology to a Unity in Diversity.” Ecumenical Trends 46, 10 (2017) 5.

Moltmann, Jiirgen. “La chiesa esiste solo al singolare,” Monastero di Bose, & https.//goo.gl/fykD7d (Retrieved: May 24, 2018)

Napolitano, Carmine. “Les pentecotistes et 'cecuménisme qui viendra.” /Irénikon 90, 2 (2017) 194-214.

Oeldemann, Johannes. “Die Heilige und GroRRe Synode der Orthodoxen Kirche auf Kreta: Eine erste Einordnung aus katholischer
Sicht.” Okumenische Rundschau 66, 1 (2017) 48-58.

Oeldemann, Johannes, ed. Konfessionskunde. Handbuch der Okumene und Konfessionskunde 1. Leipzig / Paderborn: Evangelische
Verlagsanstalt / Bonifatius, 2015.

Rausch, Thomas P. “A New Ecumenism? Christian Unity in a Global Church.” Theological Studies 78, 3 (2017) 596-613.

Rausch, Thomas P. “The Present State of Ecumenism: How Can We Move Forward?” Ecumenical Trends 46, 4 (2017) 8-11, 15.
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Rush, Ormond. “Receptive Ecumenism and Discerning the Sensus Fidelium: Expanding the Categories for a Catholic Reception of
Revelation.” Theological Studies 78, 3 (2017) 559-572.

Schad, Christian. “Konfessionelle Identitdt und 6kumenische Herausforderungen: Notizen zu den anstehenden Unions-Jubilden
2017." Una Sancta 72,1 (2017) 30-38.

Theobald, Christoph. “Le courage d'anticiper un avenir commun: l'unité visible de U'Eglise, & quelles conditions?” /rénikon 90, 1
(2017) 5-31.

Tveit, Olav Fykse. “Das Reformationsjubildum - ein 6kumenisches Ereignis?” Catholica71, 3 (2017) 171-182.

Vetrali, Tecle. “Dove sta andando l'ecumenismo?” Studi ecumenici 35, 1-2 (2017) 315-339.

Villar, José Ramén. “La dimensién eclesiolégica del ecumenismo actual.” Didlogo ecuménico 51, 159-160-161 (2016) 193-230.

Voigt, Karl Heinz. Okumene in Deutschland: Internationale Einfliisse und Netzwerkbildung - Anfédnge 1848-1945. Kirche - Konfession
- Religion 62. Gottingen: V&R Unipress, 2014.

Wernsmann, Maria. Praxis, Probleme und Perspektiven dkumenischer Prozesse: ein Beitrag zur Theoriebildung. Beihefte zur
Okumenischen Rundschau 107. Leipzig: Evangelische Verlagsanstalt, 2016.

Wilson, Sarah Hinlicky. “Il luteranesimo nel dialogo ecumenico,” in Lutero: un cristiano e la sua eredita, 1517-2017. Bologna: Il
Mulino, 2017, 791-808.

With, Riidiger. “Pneuma und Amt: Okumenische Reflexionen im Anschluss an Walter Kasper.” Catholica71,3 (2017) 205-218.

Wolf, Notker. “Journeying Together.” One in Christ 51, 1 (2017) 2-10.

TEXTS AND PAPERS

Anglican Communion. Inter-Anglican Standing Commission for Unity, Faith and Order. “Pour une réception mutuelle de nos
ministéres ordonnés, 2016.” Istina 62, 3 (2017) 297-307.

Anglican Communion. Inter-Anglican Standing Commission for Unity, Faith and Order. “Receiving One Another’'s Ordained
Ministries,” Anglican Communion, & https;//goo.gl/Bhr5Zn (Retrieved: May 24, 2018)

Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV: International Dialogue
Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017.

European Evangelical Alliance. “Protocollo per il dialogo: Alleanza evangelica europea e Chiesa cattolico-romana, 2007,” in
Bolognesi, Pietro, ed. Dichiarazioni evangeliche 2: il movimento evangelicale 1997-2017. Strumenti 46. Bologna: EDB Edizioni
Dehoniane, 2017, 92-94.

A-L: General
REFLECTION AND REACTIONS

Smith, Elizabeth M. “Still Urgent: Apostolic Succession and the Historic Episcopate as Central in Continuing Ecumenical Discussions
Between Catholics and Protestants.” Ecumenical Trends 46, 11 (2017) 1-6, 15.

A-L: (2016-05) New Series of Conversations 4th meeting - Adelaide, Australia
INFORMATION

Anglican-Lutheran International Coordinating Committee. “Communiqué: Adelaide, Australia, 25-31 May 2016.” The Lutheran
World Federation. & https.//goo.gl/Kgzduz (Retrieved: May 24, 2018)

REFLECTION AND REACTIONS
Pryse, Michael. “A Catalyst for Anglican-Lutheran Relations: Interview with Canadian Bishop Michael Pryse.” The Lutheran World
Federation. & https.//goo.gl/6wX3Li (Retrieved: May 24, 2018)

A-L \ eng-ire-nordic-bal regions: (1992) Porvoo Common Statement
REFLECTION AND REACTIONS

Eckerdal, Erik. Apostolic Succession in the Porvoo Common Statement: Unity through a Deeper Sense of Apostolicity. Uppsala: Uppsala
Universitet, 2017.

A-M\ eng: Anglican-Methodist Conversations in Great Britain

REFLECTION AND REACTIONS
Howcroft, Kenneth G. “A Stitch in Time.” The Tablet 271, 9208 (2017) 11.
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A-M \ eng: (2017) Mission and Ministry in Covenant
INFORMATION
“Church of England and Methodists to Consider Full Communion.” Anglican Communion News Service. & https.//goo.gl/kyU5SR5
(Retrieved: May 24, 2018)
“Patto tra metodisti e anglicani: nel documento ‘Mission and Ministry in Covenant’.” L'Osservatore Romano 157,150 (2017) 7.
“Publication of Mission and Ministry in Covenant.” The Church of England. & https://goo.gl/AtRVWY (Retrieved: May 24, 2018)

TEXTS AND PAPERS
Church of England & Methodist Church of Great Britain. “Mission and Ministry in Covenant.” The Church of England.
& https.//goo.gl/FReNb6 (Retrieved: May 24, 2018)

A-M \ usa: (2017-03) Proposal for Full Communion
INFORMATION

“Chronique des Eglises: Etats-Unis.” Irénikon 90, 2 (2017) 257F.

“Full Communion Proposal of Episcopal Church-United Methodist.” The Episcopal Church. & https.//g00.9l/Np6B8A (Retrieved: May
24,2018)

“Full Communion Proposed for US-based Methodist and Episcopal Churches.” Anglican Communion News Service.
& https.//qoo.gl/GTKb9n (Retrieved: May 24, 2018)

REFLECTION AND REACTIONS

MacDonald, G. Jeffrey. “Obstacles to Full Communion: Episcopalians and Methodists Negotiate their Differences on Sex,
Communion, and Pastoral Freedom.” The Living Church 255, 1 (2017) 7-9.

“Slightly Less Than Full Communion.” The Living Church 254, 10 (2017) 21.

TEXTS AND PAPERS
Episcopal-United Methodist Dialogue Team. “A Gift to the World: Co-Laborers for the Healing of Brokenness: A Proposal for Full
Communion.” The Episcopal Church. & https.//goo.gl/WUKz8L (Retrieved: May 24, 2018)

A-0: (2006) Third phase report
TEXTS AND PAPERS

International Commission for Anglican-Orthodox Theological Dialogue. “The Church of the Triune God, Cyprus, 2006,” in Best,
ThomasF., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1: International Dialogue
Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 25-82.

A-0: (2017-10) Malta meeting
INFORMATION

International Commission for Anglican-Orthodox Theological Dialogue. “Communiqué: Malta, 14-21 October 2017." Anglican
Communion News Service. & https.//goo.gl/YSHJInd (Retrieved: May 24, 2018)

“Orthodoxes et autres chrétiens: anglicans.” /rénikon 90, 2 (2017) 228.

A-0OC: (2017-07) K6énigswinter (Bonn) meeting
INFORMATION

Anglican Old Catholic International Co-ordinating Council. “Communiqué 2017.” Anglican Communion News Service.
& https.//goo.gl/1eodku (Retrieved: May 24, 2018)

Anglican Old Catholic International Co-ordinating Council. “Communiqué of the Meeting of the Anglican-Old Catholic International
Co-ordinating Council 2017.” Union of Utrecht of the Old Catholic Churches. & https.//goo.gl/iPVSx7 (Retrieved: May 24, 2018)

“Aus dem Communiqué des Internationalen Anglikanisch / Altkatholischen Koordinierungsrates (AOCICC) 2017." Internationale
kirchliche Zeitschrift 107, 3-4 (2017) 268F.

A-00: (2002-11) Etchmiadzin meeting
REFLECTION AND REACTIONS
Hainthaler, Theresia. “Jesus der Christus im Glauben der Kirche': Christologische Forschungen und 6kumenischer Dialog mit

Kirchen des Ostens.” Catholica71, 3 (2017) 183-204.
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A-00: (2014-10) 3rd meeting - Cairo, Egypt
REFLECTION AND REACTIONS

Hainthaler, Theresia. “Jesus der Christus im Glauben der Kirche': Christologische Forschungen und 6kumenischer Dialog mit
Kirchen des Ostens.” Catholica71, 3 (2017) 183-204.

A-00: (2016-10) 5th meeting - Beirut, Lebanon
REFLECTION AND REACTIONS

“Dialogue entre les Eglises orthodoxes orientales et la Communion anglicane & Antélias - Liban.” Proche-orient chrétien 67, 1-2
(2017) 170F.

A-00: (2017-10) Dublin Agreement
INFORMATION

“Anglican and Oriental-Orthodox Churches Sign Historic Agreement in Christ Church Cathedral.” United Dioceses of Dublin and
Glendalough. Church of Ireland. & https.//goo.gl/hefttq (Retrieved: May 24, 2018)

“Official Anglican-Oriental Orthodox dialogue group to meet in Dublin.” Anglican Communion News Service. = https://goo.gl/FKiniU
(Retrieved: May 24, 2018)

Sala, Daniela. “Dialogo tra anglicani e ortodossi orientali.” /l Regno attualita 62,22/1270 (2017) 679.

A-R: (2017-09) International Reformed-Anglican Dialogue 3rd meeting - Durban, South Africa
INFORMATION
“Fresh energy and enthusiasm at IRAD talks.” Anglican Communion News Service. & https.//goo.gl/FCxnBf (Retrieved: May 24, 2018)
“The International Reformed-Anglican Dialogue, Durban, South Africa, Communiqué.” Anglican Communion. & https://goo.gl/9re2ulU
(Retrieved: May 24, 2018)

A-R\ eng-scot: (2015) Study Group Report and The Columba Declaration
INFORMATION
Sala, Daniela. “Chiesa di Scozia: Dichiarazione di Colombano.” /l Regno attualita 61, 12/1238 (2016) 371.

A-RC: Anglican-Roman Catholic International Commission (ARCIC)
REFLECTION AND REACTIONS

Sagovsky, Nicholas. “The Koinonia Ecclesiology of ARCIC | and II,” in Anglican-Roman Catholic International Commission Il. Looking
Towards a Church Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC ll).
Edited by Adelbert Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 277-286.

A-RC: General
INFORMATION
“Catholiques et autres chrétiens: anglicans.” Irénikon 90,1 (2017) 70F.
Pennisi, Maria Grazia. “Il dialogo anglicano-cattolico.” Ecclesia Mater 55,2 (2017) 110-113.

REFLECTION AND REACTIONS

Brduer, Martin. “"Unierte Anglikaner'? Ein Blick auf die Apostolische Konstitution “Anglicanorum Coetibus” und die von ihr
ausgelosten Entwicklungen.” Una Sancta 72,1 (2017) 70-79.

Hill, Christopher. “Hope Versus Optimism: the Hidden Rocks in Anglican Roman Catholic Dialogue,” in Chapman, Mark D., ed. Hope
in the Ecumenical Future. Pathways for Ecumenical and Interreligious Dialogue. Cham: Palgrave Macmillan, 2017, 133-145.

A-RC: (1966-03) Common Declaration
TEXTS AND PAPERS

Paulus VI & Ramsey, Arthur Michael. “The Common Declaration by Pope Paul VI and the Archbishop of Canterbury Dr Michael
Ramsey, made in Rome, Saint Paul Outside the Walls, 24 March 1966,” in Anglican-Roman Catholic International Commission Il.
Looking Towards a Church Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005
(ARCIC II). Edited by Adelbert Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 335F.
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A-RC: (1977-04) Common Declaration
TEXTS AND PAPERS

Paulus VI & Coggan, Donald. “The Common Declaration by Pope Paul VI and the Archbishop of Canterbury Dr Donald Coggan, the
Vatican, 29 April 1977,” in Anglican-Roman Catholic International Commission Il. Looking Towards a Church Fully Reconciled: The Final
Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC /i). Edited by Adelbert Denaux, Nicholas Sagovsky
& Charles Sherlock. New York: Paulist Press, 2017, 337-339.

A-RC: (1981) Final Report ARCIC |
REFLECTION AND REACTIONS

Fries, Heinrich. “Das Petrusamt im anglikanisch-katholischen Dialog,” in Fries, Heinrich. Mut zur Okumene: Erfahrungen, Hoffnungen,
Visionen: Zum 100. Geburtstag von Heinrich Fries. Edited by Johannes Brosseder, Peter Neuner, Otto Hermann Pesch & Jiirgen Werbick.
Ostfildern: Matthias-Grunewald-Verlag, 2011, 223-242.

A-RC: (1982-05) Common Declaration
TEXTS AND PAPERS

Joannes Paulus Il & Runcie, Robert Alexander Kennedy. “Common Declaration of Pope John Paul Il and the Archbishop of
Canterbury Dr Robert Runcie, May 29th 1982,” in Anglican-Roman Catholic International Commission Il. Looking Towards a Church
Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC /I). Edited by Adelbert
Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 340-342.

A-RC: (1983-2005) Anglican-Roman Catholic International Commission (ARCIC II)
REFLECTION AND REACTIONS

Denaux, Adelbert. “The Use of Scripture in the Agreed Statements of ARCIC,” in Anglican-Roman Catholic International Commission
Il. Looking Towards a Church Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005
(ARCIC Il). Edited by Adelbert Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 249-256.

Sherlock, Charles. “The ARCIC Il Story,” in Anglican-Roman Catholic International Commission Il. Looking Towards a Church Fully
Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC Il). Edited by Adelbert Denaux,
Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 287-328.

Sherlock, Charles. “Theological Themesin the Agreed Statements of ARCICII,” in Anglican-Roman Catholic International Commission
Il. Looking Towards a Church Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005
(ARCIC II). Edited by Adelbert Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 266-276.

Sherlock, Charles & Sagovsky, Nicholas. “The Doctrinal Methods of ARCIC II,” in Anglican-Roman Catholic International Commission
Il. Looking Towards a Church Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005
(ARCIC I1). Edited by Adelbert Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 257-265.

A-RC: (1987) Salvation and the Church
TEXTS AND PAPERS

Anglican-Roman Catholic International Commission Il. “Salvation and the Church: An Agreed Statement by the Anglican-Roman
Catholic International Commission (ARCIC II),” in Anglican-Roman Catholic International Commission Il. Looking Towards a Church
Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC Ii). Edited by Adelbert
Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 5-24.

A-RC: (1989-10) Common Declaration
TEXTS AND PAPERS

Joannes Paulus Il & Runcie, Robert Alexander Kennedy. “The Common Declaration by Pope John Paul Il and the Archbishop of
Canterbury Dr Robert Runcie, October 2, 1989,” in Anglican-Roman Catholic International Commission Il. Looking Towards a Church
Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC Ii). Edited by Adelbert
Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 343-345.

A-RC: (1990-09) Church as Communion
TEXTS AND PAPERS

Anglican-Roman Catholic International Commission Il. “Church as Communion: An Agreed Statement by the Second Anglican-
Roman Catholic International Commission (ARCIC Il),” in Anglican-Roman Catholic International Commission Il. Looking Towards a
Church Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC II). Edited by
Adelbert Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 37-63.
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A-RC: (1993-09) Agreed Statement on Moral Concerns
TEXTS AND PAPERS

Anglican-Roman Catholic International Commission Il. “Life in Christ: Morals, Communion and the Church: An Agreed Statement
by the Second Anglican-Roman Catholic International Commission (ARCIC I1),” in Anglican-Roman Catholic International Commission
Il. Looking Towards a Church Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005
(ARCIC Ii). Edited by Adelbert Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 73-115.

A-RC: (1996-12) Pope and Archbishop Carey’s Common Declaration
TEXTS AND PAPERS

Joannes Paulus Il & Carey, George L. “The Common Declaration by Pope John Paul Il and the Archbishop of Canterbury Dr George
Carey, December 5, 1996,” in Anglican-Roman Catholic International Commission Il. Looking Towards a Church Fully Reconciled: The
Final Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC li). Edited by Adelbert Denaux, Nicholas
Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 346f.

A-RC: (1998-09) The Gift of Authority: Authority in the Church 11l
REFLECTION AND REACTIONS

Puglisi, James F. “Synodality: When Is It Necessary to Decide Together?,” in Bolen, Donald, Jesson, Nicholas & Geernaert, Donna,
eds. Towards Unity: Ecumenical Dialogue 500 years after the Reformation: Essays in Honour of Monsignor John A. Radano. New York:
Paulist Press, 2017, 82-92.

TEXTS AND PAPERS

Anglican-Roman Catholic International Commission Il. “The Gift of Authority: Authority in the Church Ill: An Agreed Statement by
the Anglican-Roman Catholic International Commission (ARCIC 11),” in Anglican-Roman Catholic International Commission Il. Looking
Towards a Church Fully Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC ll).
Edited by Adelbert Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 127-159.

A-RC: (2001) International Anglican-Roman Catholic Commission for Unity and Mission (IARCCUM)
REFLECTION AND REACTIONS

Sherlock, Charles. “The ARCIC Il Story,” in Anglican-Roman Catholic International Commission Il. Looking Towards a Church Fully
Reconciled: The Final Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC Il). Edited by Adelbert Denaux,
Nicholas Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 287-328.

A-RC: (2004-06) IARCCUM Sub-commission Report
TEXTS AND PAPERS

International Anglican-Roman Catholic Commission for Unity and Mission. Sub-Commission on Ecclesiology. “Ecclesiological
Reflections on the Current Situation in the Anglican Communion on the Light of ARCIC, 2004,” in Best, Thomas F., Fuchs, Lorelei
F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1: International Dialogue Texts and Agreed
Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 95-111.

A-RC: (2005-05) ARCIC Report on Mariology
TEXTS AND PAPERS

Anglican-Roman Catholic International Commission Il. “Mary: Grace and Hope in Christ: the Seattle Statement,” in Anglican-Roman
Catholic International Commission Il. Looking Towards a Church Fully Reconciled: The Final Report of the Anglican-Roman Catholic
International Commission 1983-2005 (ARCIC /i). Edited by Adelbert Denaux, Nicholas Sagovsky & Charles Sherlock. New York: Paulist
Press, 2017,177-220.

A-RC: (2006-11) Archbishop Rowan Williams's official visit to Rome
TEXTS AND PAPERS

Benedictus XVI & Williams, Rowan. “Common Declaration of the Archbishop of Canterbury Rowan Williams and Pope Benedict XVI,
Vatican, 2006,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book
1: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches,
2017, 113F.

Benedictus XVI & Williams, Rowan. “Common Declaration of the Archbishop of Canterbury Rowan Williams and Pope Benedict XVI,
the Vatican, 23 November 2006,” in Anglican-Roman Catholic International Commission Il. Looking Towards a Church Fully Reconciled:
The Final Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC Il). Edited by Adelbert Denaux, Nicholas
Sagovsky & Charles Sherlock. New York: Paulist Press, 2017, 348-350.
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A-RC: (2007) IARCCUM Report
TEXTS AND PAPERS

International Anglican-Roman Catholic Commission for Unity and Mission. “Growing Together in Unity and Mission,” in Best, Thomas
F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1: International Dialogue Texts
and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 117-148.

A-RC: (2010- ) Anglican-Roman Catholic International Commission (ARCIC IlI)
INFORMATION

“Programme for ARCIC I, 2006,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth
in Agreement IV, Book 1: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World
Council of Churches, 2017, 115F.

A-RC: (2016-05) ARCIC Ill sixth meeting - Toronto, ON
INFORMATION
Sala, Daniela. “ARCIC Ill: pronto il primo documento.” /Il Regno attualita 61,12/1238 (2016) 371.

A-RC: (2016-10) Celebration of the 50th Anniversary of Anglican-Roman Catholic Dialogue
INFORMATION

Karageorgiev, Ivan. “Le pape Francois et l'archevéque Justin Welby célebrent ensemble une rencontre historique.” Unité des
chrétiens 185 (2017) 35F.

TEXTS AND PAPERS

Franciscus PP. & Welby, Justin. “Déclaration commune du pape Francois et de l'archevéque Justin Welby, Rome, 5 octobre 2016.”
Istina 62, 3 (2017) 313-316.

International Anglican-Roman Catholic Commission for Unity and Mission. “Marcher ensemble: service commun au monde et
témoignage de 'Evangile: appel des évéques de 'TARCCUM aux évéques et aux fidéles des communautés anglicanes et catholiques.”
Istina 62, 3 (2017) 317-321.

A-RC: (2017-05) ARCIC Ill seventh meeting - Erfurt, Germany
INFORMATION

“Anglicans and Roman Catholics agree statement on ecclesiology.” Anglican Communion News Service. & https.//goo.gl/8BQFri
(Retrieved: May 24, 2018)

“Catholiques et autres chrétiens: anglicans.” Irénikon 90, 2 (2017) 224f.

“Communiqué: ARCIC Ill in Erfurt, Germany.” Anglican-Roman Catholic Dialogue. = https://goo.gl/LVKVES (Retrieved: May 24, 2018)

“Communiqué from the Meeting of ARCIC Il in Bildungshaus St Ursula, Erfurt.” Anglican Communion. & https.//goo.gl/VTyHKD
(Retrieved: May 24, 2018)

Hitchen, Philippa. “Anglicans, Catholics in Erfurt: ‘Walking Together on the Way'.” Anglican-Roman Catholic Dialogue.
& https.//goo.gl/kyi6Zz (Retrieved: May 24, 2018)

Sala, Daniela. "ARCIC Ill: Documento su ‘Imparare ad essere Chiesa'.” Il Regno attualita 62,12/1260 (2017) 363.

A-U \ can: (2017-11) Mississauga meeting
INFORMATION

“Canadian Anglicans and United Church Discuss Mutual Recognition of Ministers and Ministry.” Anglican Communion News Service.
& https.//goo.gl/QykgR5 (Retrieved: May 24, 2018)

AC-RC: (1994-11) Common Christological Declaration
REFLECTION AND REACTIONS

Hainthaler, Theresia. “Jesus der Christus im Glauben der Kirche’: Christologische Forschungen und 6kumenischer Dialog mit
Kirchen des Ostens.” Catholica71, 3 (2017) 183-204.
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AC-RC: (2017-11) Common Declaration on Sacramental Life
REFLECTION AND REACTIONS

Franciscus PP. “Address of His Holiness Pope Francis to the Members of the Joint Commission for Theological Dialogue between
the Catholic Church and the Assyrian Church of the East.” The Holy See. = https.//goo.gl/DDDGA8 (Retrieved: May 24, 2018)

Franciscus PP. “Audience & la Commission mixte pour le dialogue théologique entre I'Eglise Catholique et I'Eglise Assyrienne de
'Orient, 24 novembre 2017." Service d’information 150/2 (2017) 12f.

Franciscus PP. “Audience with the Joint Commission for Theological Dialogue between the Catholic Church and the Assyrian Church
of the East, 24 November 2017." Information Service 150/2 (2017) 10F.

Franciscus PP. “Pope Francis on Friday Received in Audience the Members of the Joint Commission for Theological Dialogue
between the Catholic Church and the Assyrian Church of the East.” SEIA Newsletter on the Eastern Churches and Ecumenism 266
(2017) 15F.

Franciscus PP. “Testimoni di violenze brutali: vicinanza del Papa alla Chiesa assira dell'Oriente.” L'Osservatore Romano 157, 271
(2017) 5.

Franciscus PP. “Witnesses to Brutal Acts of Violence: The Pope’s Closeness to the Assyrian Church of the East.” L'Osservatore
Romano, English ed. 50, 50/2526 (2017) 13.

TEXTS AND PAPERS

Joint Committee for Theological Dialogue between the Catholic Church and the Assyrian Church of the East. “Common Statement
on Sacramental Life.” Information Service 150/2 (2017) 100-108.

Joint Committee for Theological Dialogue between the Catholic Church and the Assyrian Church of the East. “Declaration commune
sur la vie sacramentelle.” Service d’information 150/2 (2017) 111-119.

B-M: (2015-02) Baptist-Methodist International Dialogue 2nd meeting - Singapore
INFORMATION

“Baptists and Methodists hold Theological Dialogue in Singapore.” Baptist World Alliance. & https.//goo.gl/FCVjfA (Retrieved: May
24,2018)

B-M: (2016-02) Baptist-Methodist International Dialogue 3rd meeting - Elstal, Germany
INFORMATION

“The Baptist World Alliance - World Methodist Council 2016 Bilateral Dialogue.” World Methodist Council. = https.//qoo.gl/2kQyJE
(Retrieved: May 24, 2018)

“Baptists and Methodists hold third dialogue session in Germany.” Baptist World Alliance. = https.//goo.gl/wdYzd8 (Retrieved: May
24,2018)

B-M: (2017-02) Baptist-Methodist International Dialogue 4th meeting - Runaway Bay, Jamaica
INFORMATION
“2017 Bilateral Dialogue Between the Baptist World Alliance and the World Methodist Council Concludes in Jamaica.” World
Methodist Council. & https://goo.gl/NpX9AP (Retrieved: May 24, 2018)
Flacca, Bertilla. “Giamaica - Kingston: dialogo tra battisti e metodisti su fede e carita.” Ecclesia Mater 55, 2 (2017) 123.
“Méthodistes et autres chrétiens: baptistes.” /Irénikon 90, 1 (2017) 75F.

CEC-CCEE: (2001-04) Seventh European Ecumenical Encounter - Strasbourg, France

REFLECTION AND REACTIONS
Fischer, Mario. “Die Charta Oecumenica als Grundsatzverpflichtung der Kirchen in Europa.” Una Sancta 72, 2 (2017) 82-95.
Noll, Ridiger. “Europa und die Okumene.” Una Sancta 72,2 (2017) 112-122.

CEC-CCEE: (2016-05) London meeting
INFORMATION
Sala, Daniela. “Incontro KEK - CCEE.” /Il Regno attualita 61,12/1238 (2016) 371.

CEC-CCEE: (2017-02) Paris meeting

INFORMATION
“Réunion du Comité conjoint de la KEK et du CCEE & Paris, les 20 et 21 février.” Irénikon 90, 1 (2017) 78F.
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DOMBES: Dialogues des Dombes
REFLECTION AND REACTIONS

Bianchi, Enzo. “Il metodo della conversione: nel luglio 1937 iniziava la storia del Gruppo di Dombes.” L'Osservatore Romano 157,
165 (2017) 1.

DOMBES: (1973) Annual meeting--Ministry
REFLECTION AND REACTIONS

Fries, Heinrich. “Reform und Anerkennung kirchlicher Amter: Ein Wort zum Memorandum der Arbeitsgemeinschaft 6kumenischer
Universitatsinstitute,” in Fries, Heinrich. Mut zur OGkumene: Erfahrungen, Hoffnungen, Visionen: Zum 100. Geburtstag von Heinrich Fries.
Edited by Johannes Brosseder, Peter Neuner, Otto Hermann Pesch & Jiirgen Werbick. Ostfildern: Matthias-Grunewald-Verlag, 2011,
131-174.

DOMBES: (2004) Annual meeting--Authority in the Church
REFLECTION AND REACTIONS

Gaillardetz, Richard R. “Does a Doctrinal Teaching Office Have an Ecumenical Future? Assessing the Groupe des Dombes Document
“One Teacher” (2005),” in Mannion, Gerard, ed. Where we Dwell in Common: The Quest for Dialogue in the Twenty-first Century.
Pathways for Ecumenical and Interreligious Dialogue. Basingstoke: Palgrave MacMillan, 2016, 161-183.

DOMBES: (2017) Annual meeting--Catholicity
INFORMATION
Karageorgiev, Ivan. “Le Groupe des Dombes féte ses 80 ans.” Unité des chrétiens 188 (2017) 38.

D-RC: (1992-12) The Church as Communion in Christ: Report of the Second Phase
REFLECTION AND REACTIONS

O'Gara, Margaret. “Teaching Authority: Catholics, Disciples of Christ, and Lutherans,” in Bolen, Donald, Jesson, Nicholas &
Geernaert, Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of Monsignor John A.
Radano. New York: Paulist Press, 2017, 135-155.

D-RC: (2002-05) Bose meeting
REFLECTION AND REACTIONS

O'Gara, Margaret. “Teaching Authority: Catholics, Disciples of Christ, and Lutherans,” in Bolen, Donald, Jesson, Nicholas &
Geernaert, Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of Monsignor John A.
Radano. New York: Paulist Press, 2017, 135-155.

D-RC: (2009) Fourth Agreed Statement: The Eucharist
TEXTS AND PAPERS

Disciples of Christ-Roman Catholic International Commission for Dialogue. “The Presence of Christ in the Church, with Special
Reference to the Eucharist, 2003-2009,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds.
Growth in Agreement IV, Book 1: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva:
World Council of Churches, 2017, 149-167.

D-RC: (2017-06) Fifth Round 5th meeting - Bayamon, Puerto Rico
INFORMATION

“Disciples of Christ-Roman Catholic International Commission for Dialogue: Disciples Ecumenical Consultative Council, Bayamon,
Puerto Rico, 23-28 June 2017." Information Service 149/1 (2017) 22Ff.

E-RC: Evangelical-Roman Catholic Dialogue
REFLECTION AND REACTIONS

Gros, Jeffrey. “Artisans of Reconciliation: Catechesis of Memory and Freedom,” in Bolen, Donald, Jesson, Nicholas & Geernaert,
Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of Monsignor John A. Radano. New
York: Paulist Press, 2017, 51-69.
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E-RC: (2009-2016) Final Report
TEXTS AND PAPERS

International Consultation between the Catholic Church and the World Evangelical Alliance. “'Scripture and Tradition’ and ‘the
Church in Salvation’: Catholics and Evangelicals Explore Challenges and Opportunities: a Report of the International Consultation
between the Catholic Church and the World Evangelical Alliance (2009-2016).” Information Service 149/1 (2017) 26-45.

i

E-RC\ f: Evangelical-Roman Catholic Conversations in France
INFORMATION

Gougaud, Emmanuel. “Le groupe national de conversations catholiques - évangéliques invite a la évangélisation commune.” Unité
des chrétiens 188 (2017) 4.

TEXTS AND PAPERS
Groupe national de conversations catholiques-évangéliques. Evangéliser aujourd’hui: des catholiques et des évangéliques
s’interpellent. Charols / Paris: Editions Excelsis / Editions Salvator, 2017.

FO: Faith and Order Commission
REFLECTION AND REACTIONS

Gassmann, Giinther. “The Unity We Seek: The Development of Concepts of Christian Unity in Faith and Order,” in Bolen, Donald,
Jesson, Nicholas & Geernaert, Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of
Monsignor John A. Radano. New York: Paulist Press, 2017, 302-322.

Tveit, Olav Fykse. The Truth We Owe Each Other: Mutual Accountability in the Ecumenical Movement. Geneva: World Council of
Churches, 2016.

FO: (1997-) Ethnic Identity, National Identity and the Search for the Unity of the Church
REFLECTION AND REACTIONS

Borght, Eduardus van der. “Just Peace and the Unity of the Church,” in Enns, Fernando & Mosher, Annette, eds. Just Peace:
Ecumenical, Intercultural, and Interdisciplinary Perspectives. Eugene, OR: Pickwick Publications, 2013, 40-49.

FO: (2005) The Nature and Mission of the Church
TEXTS AND PAPERS

World Council of Churches. Commission on Faith and Order. “The Nature and Mission of the Church: a Stage on the Way to a
Common Statement: Faith and Order Paper No. 198, Geneva, World Council of Churches, 2005,” in Best, Thomas F., Fuchs, Lorelei
F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 2: International Dialogue Texts and Agreed
Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 157-183.

FO: (2005-06) Standing Commission meeting - Crete, Greece
TEXTS AND PAPERS

World Council of Churches. Commission on Faith and Order. “Christian Perspectives on Theological Anthropology: a Faith and Order
Study Document, Faith and Order Paper 199, Geneva, World Council of Churches 2005,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut,
John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement 1V, Book 2: International Dialogue Texts and Agreed Statements,
2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 185-208.

FO: (2008-03) 9th Forum on Bilateral Dialogues - Breklum, Germany
TEXTS AND PAPERS

“Many Ways to Christian Unity? The Ninth Forum on Bilateral Dialogues, Breklum, 2008,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut,
John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement 1V, Book 2: International Dialogue Texts and Agreed Statements,
2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 143-146.

FO: (2008-11) 8th International Consultation of United and Uniting Churches - Johannesburg
TEXTS AND PAPERS

“Going the Second Mile: a Message of the Eighth Consultation of United [and Uniting] Churches, Johannesburg, 2008,” in Best,
ThomasF., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 2: International Dialogue
Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 153-155.
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FO: (2010-06) Standing Commission meeting - Etchmiadzin, Armenia
TEXTS AND PAPERS

World Council of Churches. Commission on Faith and Order. “One Baptism: Towards Mutual Recognition: a Study Text, Faith and
Order Paper, No. 210, Geneva, World Council of Churches, 2011,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey
& Prassas, Despina, eds. Growth in Agreement IV, Book 2: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and
Order Paper 219. Geneva: World Council of Churches, 2017, 241-263.

FO: (2012-03) 10th Forum on Bilateral Dialogues - Dar-es-Salaam, Tanzania
TEXTS AND PAPERS

“International Dialogues in Dialogue: Context and Reception,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey &
Prassas, Despina, eds. Growth in Agreement 1V, Book 2: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and
Order Paper 219. Geneva: World Council of Churches, 2017, 147-152.

FO: (2012-06) Standing Commission meeting - Penang, Malaysia
REFLECTION AND REACTIONS

Hahnenberg, Edward P. “Common Discernment: a Catholic Perspective on The Church: Towards a Common Vision.” One in Christ
51,2 (2017) 218-236.

Henn, William. “Catholicity and Globalization in the Light of the World Council of Churches’ Document 'The Church: Towards a
Common Vision': A Faith & Order Perspective.” Internationale kirchliche Zeitschrift 107, 3-4 (2017) 187-203.

Revollido, Eleuterio J. “Catholicity and Globalization in the Light of 'The Church: Towards a Common Vision': An Iglesia Filipina
Independiente’s Perspective.” Internationale kirchliche Zeitschrift 107, 3-4 (2017) 204-212.

Tanner, Mary. “The Church: Towards a Common Vision: Ecumenical Breakthrough and Ecumenical Hope,” in Bolen, Donald, Jesson,
Nicholas & Geernaert, Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of Monsignor
John A. Radano. New York: Paulist Press, 2017, 70-81.

TEXTS AND PAPERS

World Council of Churches. Commission on Faith and Order. “The Church: Towards a Common Vision, Faith and Order Paper No.214,”
in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 2: International
Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 265-297.

FO: (2013) Moral Discernment Study Document
TEXTS AND PAPERS

World Council of Churches. Commission on Faith and Order. “Moral Discernment in the Churches: Faith and Order Paper No. 215,”
in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 2: International
Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 299-325.

FO: (2017-06) Standing Commission meeting - Pretoria, South Africa
INFORMATION
Sala, Daniela. “CEC - Fede e Costituzione.” Il Regno attualita 62, 14/1262 (2017) 433.

L-Mn: (2010) Final Report
TEXTS AND PAPERS

Lutheran-Mennonite International Study Commission. “Healing Memories: Reconciling in Christ: Report of the Lutheran-Mennonite
International Study Commission,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth
in Agreement IV, Book 2: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World
Council of Churches, 2017, 3-71.

L-Mn-RC: (2017-02) Lutheran-Mennonite-Catholic International Dialogue 5th meeting - Augsburg, Germany
INFORMATION

“Catholic, Lutheran, Mennonite Trilateral Dialogue Commission on Baptism, Augsburg, Germany, 9-14 February 2017." Information
Service 149/1 (2017) 21F.
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L-Mn-RC: (2017-09) Lutheran-Mennonite-Catholic International Dialogue drafters meeting - Strasbourg, France
INFORMATION

“Dialogue trilatéral luthérien-mennonite-catholique, Strasbourg, 15-19 septembre 2017.” Service d’information 150/2 (2017) 21.

“Lutheran, Mennonite and Catholic team finalizes report on baptism.” The Lutheran World Federation. & https.//goo.gl/qDPG7g
(Retrieved: May 24, 2018)

“Lutheran, Mennonite, Catholic Trilateral Dialogue Commission on Baptism, Strasbourg, France, 15-19 September 2017.”
Information Service 150/2 (2017) 17.

“Luthériens et autres chrétiens.” Irénikon 90, 3 (2017) 425F.

“Rapporto del dialogo luterano-mennonita-cattolico.” /l Regno documenti 62, 17/1265 (2017) 576.

Sala, Daniela. “Dialogo luterano-mennonita-cattolico.” /l Regno attualitd 62, 18/1266 (2017) 557.

L-O: General
REFLECTION AND REACTIONS

Bordeianu, Radu. “Getting from Conflict to Communion: Ecclesiology at the Center of Recent Lutheran-Orthodox Dialogues and
the 2016 Orthodox Council of Crete.” Worship 91, November (2017) 518-539.

L-O: (2006-11) 13th Plenary Session - Bratislava, Slovakia
TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “The Mystery of the Church: The Holy Eucharist in the Life of the Church, Bratislava, 2006,”
in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1: International
Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 83-86.

L-O: (2008-06) 14th Plenary Session - Paphos, Cyprus
TEXTS AND PAPERS

Lutheran-Orthodox Joint Commission. “The Mystery of the Church: The Holy Eucharist in the Life of the Church. Preparation,
Ecological and Social Implications, Cyprus, 2008,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina,
eds. Growth in Agreement 1V, Book 1: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219.
Geneva: World Council of Churches, 2017, 87-91.

L-O: (2016-12) Preparatory meeting - Nicosia, Cyprus
INFORMATION

“Meeting of the Joint Preparatory Committee of Orthodox-Lutheran Theological Dialogue.” Permanent Delegation of the
Ecumenical Patriarchate to the World Council of Churches. & https.//goo.gl/Fx6PSA (Retrieved: May 24, 2018)

“Preparatory Meeting for the 17th Plenary Session of the Joint Commission for the Theological Dialogue between the
Lutheran World Federation and the Orthodox Church, Nicosia, Cyprus 7-13 December 2016.” The Ecumenical Patriarchate.
& https.//goo.gl/ff2otL (Retrieved: May 24, 2018)

L-O: (2017-11) 17th Plenary Session - Helsinki, Finland
INFORMATION

“The 17th Plenary of the International Joint Commission on the Theological Dialogue between the Lutheran World Federation and
the Orthodox Church was held at Sofia Cultural Center in Helsinki, Finland.” SEIA Newsletter on the Eastern Churches and Ecumenism
266 (2017) 1F.

“17th Plenary Session of the International Joint Commission on the Theological Dialogue between the Lutheran World Federation
and the Orthodox Church, Helsinki, Finland, 7 November - 14 November 2017." The Lutheran World Federation. & https.//qoo.qgl/fvp3Yc
(Retrieved: May 24, 2018)

“Lutherans and Orthodox Finalize Statement on Ordained Ministry.” The Lutheran World Federation. & https.//goo.gl/yHoK3T
(Retrieved: May 24, 2018)

“Plenary Session of the Lutheran-Orthodox Joint Commission.” The Lutheran World Federation. = https.//goo.gl/LbiFr9 (Retrieved:
May 24, 2018)

Sala, Daniela. “Dialogo luterano-ortodosso.” /l Regno attualita 62, 22/1270 (2017) 679.

| N.93-Spring 2018 <| S 3



Thirty-third Supplement-2018 |

L-O\ ddr-bul: Theological dialogue between the League of Evangelical Churches in the DDR (BEK) and the Bulgarian Orthodox
Church
REFLECTION AND REACTIONS

Illert, Martin. “Der Dialog zwischen BEK/EKD und BOK (“Herrnhut”),” in Illert, Martin. Dialog - Narration - Transformation: die
Dialoge der Evangelischen Kirche in Deutschland und des Bundes der Evangelischen Kirchen in der DDR mit orthodoxen Kirchen seit 1959.
Beihefte zur Okumenischen Rundschau 106. Leipzig: Evangelische Verlagsanstalt, 2016, 239-263.

L-O \ ddr-rus: Theological dialogue between the League of Evangelical Churches in the DDR (BEK) and the Russian Orthodox
Church
REFLECTION AND REACTIONS

Illert, Martin. “Der Dialog zwischen BEK und ROK (“Sagorsk”),” in Illert, Martin. Dialog - Narration - Transformation: die Dialoge der
Evangelischen Kirche in Deutschland und des Bundes der Evangelischen Kirchen in der DDR mit orthodoxen Kirchen seit 1959. Beihefte
zur Okumenischen Rundschau 106. Leipzig: Evangelische Verlagsanstalt, 2016, 133-179.

L-O \ g-cp: Theological dialogue between the Evangelical Church in Germany and the Ecumenical Patriarchate
REFLECTION AND REACTIONS
lllert, Martin. “Der Dialog zwischen EKD und Okumenischem Patriarchat (“Kostantinopel”),” in Illert, Martin. Dialog - Narration -
Transformation: die Dialoge der Evangelischen Kirche in Deutschland und des Bundes der Evangelischen Kirchen in der DDR mit orthodoxen
Kirchen seit 1959. Beihefte zur Okumenischen Rundschau 106. Leipzig: Evangelische Verlagsanstalt, 2016, 204-238.
Illert, Martin. “Zwischen Neugier und Klischee: Die Dialoge der EKD mit der Orthodoxie.” Zeitzeichen 18,9 (2017) 50-53.
Oeldemann, Johannes. “L'eredita di Martin Lutero e la tradizione della Chiesa ortodossa: sullo stato attuale del dialogo ortodosso-
luterano,” in Lutero: un cristiano e la sua eredita, 1517-2017. Bologna: Il Mulino, 2017, 753-773.

n

L-O\ g-cp: (2015-03) 16th meeting - Hamburg, Germany
TEXTS AND PAPERS

Bosse-Huber, Petra & Illert, Martin, eds. Das Bild Christi in der orthodoxen und der evangelischen Frémmigkeit: XVI. Begegnung im
bilateralen theologischen Dialog zwischen der EKD und dem Okumenischen Patriarchat. Beihefte zur Okumenischen Rundschau 113.
Leipzig: Evangelische Verlagsanstalt, 2017.

L-O \ g-rom: Theological dialogue between the Evangelical Church in Germany and the Romanian Orthodox Church
REFLECTION AND REACTIONS

Illert, Martin. “Der Dialog zwischen EKD und Rumdnischer Orthodoxer Kirche (“Goslar”),” in Illert, Martin. Dialog - Narration -
Transformation: die Dialoge der Evangelischen Kirche in Deutschland und des Bundes der Evangelischen Kirchen in der DDR mit orthodoxen
Kirchen seit 1959. Beihefte zur Okumenischen Rundschau 106. Leipzig: Evangelische Verlagsanstalt, 2016, 264-299.

Illert, Martin. “Zwischen Neugier und Klischee: Die Dialoge der EKD mit der Orthodoxie.” Zeitzeichen 18,9 (2017) 50-53.

Oeldemann, Johannes. “L'eredita di Martin Lutero e la tradizione della Chiesa ortodossa: sullo stato attuale del dialogo ortodosso-
luterano,” in Lutero: un cristiano e la sua eredita, 1517-2017. Bologna: Il Mulino, 2017, 753-773.

L-O \ g-rus: Theological dialogue between the Evangelical Church in Germany and the Russian Orthodox Church
REFLECTION AND REACTIONS

Illert, Martin. “Der Dialog zwischen EKD und ROK bis 1990 (“Arnoldshain”),” in Illert, Martin. Dialog - Narration - Transformation: die
Dialoge der Evangelischen Kirche in Deutschland und des Bundes der Evangelischen Kirchen in der DDR mit orthodoxen Kirchen seit 1959.
Beihefte zur Okumenischen Rundschau 106. Leipzig: Evangelische Verlagsanstalt, 2016, 24-132.

Illert, Martin. “Der Dialog zwischen EKD und ROK seit 1992 (“Bad Urach”, “Rostow”),” in Illert, Martin. Dialog - Narration -
Transformation: die Dialoge der Evangelischen Kirche in Deutschland und des Bundes der Evangelischen Kirchen in der DDR mit orthodoxen
Kirchen seit 1959. Beihefte zur Okumenischen Rundschau 106. Leipzig: Evangelische Verlagsanstalt, 2016, 180-203.

Illert, Martin. “Zwischen Neugier und Klischee: Die Dialoge der EKD mit der Orthodoxie.” Zeitzeichen 18, 9 (2017) 50-53.

Oeldemann, Johannes. “L'eredita di Martin Lutero e la tradizione della Chiesa ortodossa: sullo stato attuale del dialogo ortodosso-
luterano,” in Lutero: un cristiano e la sua eredita, 1517-2017. Bologna: Il Mulino, 2017, 753-773.
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L-O \ g-rus: (2008-02) 5th meeting - Wittenberg, Germany
INFORMATION

“Kommuniqué des bilateralen Theologischen Dialogs zwischen der Russischen Orthodoxen Kirche und der Evangelischen Kirche in
Deutschland vom 22. bis 28. Februar 2008 in Lutherstadt Wittenberg,” in Illert, Martin & Bosse-Huber, Petra, eds. Theologischer Dialog
mit der Russischen Orthodoxen Kirche: die Begegnungen 2008-2015. Beihefte zur Okumenischen Rundschau 108. Leipzig: Evangelische
Verlagsanstalt, 2016, 13-20.

TEXTS AND PAPERS

“Freiheit und Verantwortung aus christlicher Sicht, Wittenberg 2008,” in Illert, Martin & Bosse-Huber, Petra, eds. Theologischer
Dialog mit der Russischen Orthodoxen Kirche: die Begegnungen 2008-2015. Beihefte zur Okumenischen Rundschau 108. Leipzig:
Evangelische Verlagsanstalt, 2016, 21-117

L-O \ g-rus: (2012-12) 6th meeting - Rostov, Russia
INFORMATION

“Kommuniqué des bilateralen Theologischen Dialogs zwischen der Russischen Orthodoxen Kirche und der Evangelischen Kirche
in Deutschland vom 09. bis 11. Dezember 2012 in Rostow-am-Don,” in Illert, Martin & Bosse-Huber, Petra, eds. Theologischer Dialog
mit der Russischen Orthodoxen Kirche: die Begegnungen 2008-2015. Beihefte zur Okumenischen Rundschau 108. Leipzig: Evangelische
Verlagsanstalt, 2016, 121-125.

TEXTS AND PAPERS

“Die Herausforderung der multikulturellen Gesellschaft, Rostow 2012,” in Illert, Martin & Bosse-Huber, Petra, eds. Theologischer
Dialog mit der Russischen Orthodoxen Kirche: die Begegnungen 2008-2015. Beihefte zur Okumenischen Rundschau 108. Leipzig:
Evangelische Verlagsanstalt, 2016, 126-275.

L-O \ g-rus: (2015-12) Munich meeting
TEXTS AND PAPERS

“70 Jahre nach dem Ende des Zweiten Weltkriegs, Miinchen 2015,” in Illert, Martin & Bosse-Huber, Petra, eds. Theologischer Dialog
mit der Russischen Orthodoxen Kirche: die Begegnungen 2008-2015. Beihefte zur Okumenischen Rundschau 108. Leipzig: Evangelische
Verlagsanstalt, 2016, 277-378.

L-OC\ s: (2013) Final Report
TEXTS AND PAPERS

“Utrecht und Uppsala auf dem Weg zu kirchlicher Gemeinschaft.” MD-Materialdienst des Konfessionskundlichen Instituts Bensheim
68, 1 (2017) 5-12.

L-OC\\ s: (2016) Full Communion
REFLECTION AND REACTIONS

Krebs, Andreas. “500 Jahre der Reformation: Eine lutherisch-katholische Kirchengemeinschaft.” MD-Materialdienst des
Konfessionskundlichen Instituts Bensheim 68, 1 (2017) 1F.

L-Pe: Lutheran-Pentecostal Conversations
TEXTS AND PAPERS

Lutheran-Pentecostal Study Group. “Lutherans and Pentecostals in Dialogue, 2010,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut,
John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement 1V, Book 2: International Dialogue Texts and Agreed Statements,
2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 73-110.

L-Pe: (2016-09) International Lutheran-Pentecostal Dialogue first meeting - Baguio, Philippines
INFORMATION
“Lutheran-Pentecostal Dialogue Commission.” The Lutheran World Federation. & https://goo.gl/w14XRR (Retrieved: May 24, 2018)

L-Pe: (2017-09) International Lutheran-Pentecostal Dialogue 2nd meeting - Wittenberg, Germany
INFORMATION

“Luthériens et autres chrétiens: pentecétistes.” Irénikon 90, 3 (2017) 426F.

“Meeting of International Lutheran-Pentecostal Dialogue.” The Lutheran World Federation. = https.//goo.gl/3nf2 1H (Retrieved: May
24,2018)
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L-R: (2017-07) Wittenberg Witness
INFORMATION

“Una chiara responsabilita: firmati a Wittenberg dalle Chiese riformate due importanti documenti.” L'Osservatore Romano 157, 155
(2017) 6.

Sumichan, Aiko. “LWF and WCRC sign the Wittenberg Witness, as WCRC joins JDDJ.” World Communion of Reformed Churches.
& https.//goo.gl/Wyk5iD (Retrieved: May 24, 2018)

TEXTS AND PAPERS

Lutheran World Federation & World Communion of Reformed Churches. “Témoignage de Wittenberg: déclaration commune de la
Communion mondiale d'Eglises réformées et de la Fédération luthérienne mondiale.” /stina 62, 2 (2017) 235-237.

Lutheran World Federation & World Communion of Reformed Churches. “Wittenberg Witness: a Common Statement of the World
Communion of Reformed Churches and the Lutheran World Federation.” The Ecumenical Review 69, 4 (2017) 594-596.

Lutheran World Federation & World Communion of Reformed Churches. “Wittenberg Witness: a Common Statement of the
World Communion of Reformed Churches and the Lutheran World Federation, 5 July 2017.” The Lutheran World Federation.
& https.//goo.gl/Vn3KVS (Retrieved: May 24, 2018)

L-RC: General
INFORMATION

“The journey from conflict to communionisirreversible: LWF President Musa meets Pope Francis and calls for ‘pastoral ecumenism’.”
The Lutheran World Federation. = https.//goo.gl/g2cD6V (Retrieved: May 24, 2018)

REFLECTION AND REACTIONS

Blanco Sarto, Pablo. “Solo Cristo y su gracia: de la Declaracién conjunta sobre la doctrina de la justificion de 1999 hasta el momento
actual.” Pastoral ecuménica 34,103 (2017) 39-51.

“Catholiques et autres chrétiens: luthériens.” Irénikon 90, 2 (2017) 226-228.

Clifford, Catherine E. “Re-Membering for a Common Future: Lutherans and Catholics Commemorate the Reformation, 2017.”
Journal of Ecumenical Studies 52, 2 (2017) 252-272.

Fédou, Michel. “Cantieri di lavoro tra cattolici e luterani.” L'Osservatore Romano 157, 261 (2017) 6.

Franciscus PP. “Address to a Delegation of the Lutheran World Federation, 7 December 2017.” Information Service 150/2 (2017) 11F.

Franciscus PP. “Discours du Pape Francois a la Présidence de la Fédération Luthérienne Mondiale, jeudi 7 décembre 2017."” Service
d’information 150/2 (2017) 13F.

Franciscus PP. “Non dobbiamo fermarci: ai luterani il Papa chiede di continuare nel cammino ecumenico.” L'Osservatore Romano
157,282 (2017) 8.

Galavotti, Enrico. “Lutero e il movimento ecumenico: da scomunicato a maestro comune,” in Lutero: un cristiano e la sua eredita,
1517-2017. Bologna: Il Mulino, 2017, 809-824.

Gonzalez Montes, Adolfo. “El didlogo teoldgico luterano-catélico a los 500 aifos del comienzo de la Reforma por Martin Lutero.”
Didlogo ecuménico 51, 159-160-161 (2016) 67-105.

Graber, Anne-Cathy. Marie: une lecture comparée de Redemptoris Mater (Jean-Paul Il) et du Commentaire du Magnificat (Luther) a la
lumiére des dialogues cecuméniques. Cerf Patrimoines. Paris: Cerf, 2017.

Grab-Schmidt, Elisabeth. “Protestanten beim Papst: Okumene 2017: Zeichen der Einheit oder Aufgabe des Eigenen?” Zeitzeichen
18,6 (2017) 15.

Huber, Wolfgang. “Unverzichtbare Gemeinschaft.” Herder Korrespondenz71, 6 (2017) 13-15.

Kedjierski, Walter F. “Dialogue in Christ: Bringing Roman Catholics and Lutherans Closer Together.” Ecumenical Trends 46, 5 (2017)
8-13, 15.

Lehmann, Karl. “Das Erreichte bewahren und kirchlich bejahen.” Herder Korrespondenz71, 6 (2017) 16-18.

Lehmann, Karl. “Martin Luther zwischen Bruch und Kontinuitdt: Das Reformationsgedenken 2017 aus katholischer Perspektive.”
Catholica71,1(2017) 1-17.

Longley, Bernard. “Commemorating the Reformation: a Challenge and an Opportunity for Roman Catholics .” One in Christ 51, 2
(2017) 179-188.

Martignano, Francesco. “Una nuova ermeneutica della Riforma protestante oltre le mitizzazioni confessionali: principi e metodi al
servizio dell’'Unitatis redintegratio.” Apulia Theologica 3, 2 (2017) 375-416.

Oeldemann, Johannes. “L'eredita di Martin Lutero e la tradizione della Chiesa ortodossa: sullo stato attuale del dialogo ortodosso-
luterano,” in Lutero: un cristiano e la sua ereditd, 1517-2017. Bologna: Il Mulino, 2017, 753-773.
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Puglisi, James F. “Si € aperta una strada nuova nel dialogo tra cattolici e luterani.” L'Osservatore Romano 157, 252 (2017) 6.

Radano, John A. “Our Ecumenical Future: Lessons to Be Learned from the Events of 1517.” Journal of Ecumenical Studies 52, 2
(2017) 231-251.

Rusch, William G. “Commemorating’ the Reformation: Churches Looking Together Toward 2017 - and Beyond.” Journal of
Ecumenical Studies 52, 2 (2017) 220-230.

Sandri, Luigi. “500 anni da Lutero speranze e attese.” Confronti44, 12 (2017) 27-29.

Sattler, Dorothea. “Incontri fra pari: i dialoghi tra luterani e cattolici dopo il Vaticano II.” Concilium 53, 2 (2017) 125-141.

Sattler, Dorothea. “Keine Ehrlichkeit in der Okumene? Replik auf Kardinal Woelkis Kritik.” Herder Korrespondenz 71, 11 (2017) 49-
51.

Thonissen, Wolfgang. “Von der impliziten zur expliziten Rezeption: Katholische Luthersforschung heute.” Catholica 71, 2 (2017)
153-170.

Tveit, Olav Fykse. “Reformation and Mutual Accountability: A Common Agenda for the Reformation and the Ecumenical Movement
Today?” The Ecumenical Review 69, 2 (2017) 152-163.

Welsh, Robert K. “What Is in It for the Rest of Us? Interconfessional and Global Perspectives on the 2017 Commemoration.” Journal
of Ecumenical Studies 52, 2 (2017) 273-286.

Woelki, Rainer Maria. “Ehrlichkeit in der Okumene: Das Verhiltnis von Katholiken und Lutheranern im Reformationsjahr.” Herder
Korrespondenz 71,10 (2017) 13-16.

Wood, Susan K. “The Shifting Ecumenical Landscape at 2017 Reformation Centenary.” Theological Studies 78, 3 (2017) 573-595.

74k, Lubomir. “Percorsi e risultati, difficolta e speranze del dialogo cattolico-luterano.” Annales theologici 31, 2 (2017) 293-349.

TEXTS AND PAPERS

Lutheran World Federation & Pontifical Council for Promoting Christian Unity. “31 ottobre 2017: una Dichiarazione comune.” Il
Regno documenti62,19/1267 (2017) 637.

Lutheran World Federation & Pontifical Council for Promoting Christian Unity. “Communiqué conjoint de la Fédération luthérienne
mondiale et du Conseil pontifical pour la promotion de 'unité des chrétiens en conclusion de l'année de commémoration commune
de la Réforme, 31 octobre 2017." Service d’information 150/2 (2017) 22Ff.

Lutheran World Federation & Pontifical Council for Promoting Christian Unity. “Joint Statement by the Lutheran World Federation
and the Pontifical Council for Promoting Christian Unity on the Conclusion of the Year of the Common Commemoration of the
Reformation, 31st October 2017.” Information Service 150/2 (2017) 19.

Lutheran World Federation & Pontifical Council for Promoting Christian Unity. “Joint Statement by the Lutheran World Federation
and the Pontifical Council for Promoting Christian Unity on the Conclusion of the Year of the Common Commemoration of the
Reformation, 31st October 2017."” The Lutheran World Federation. & https.//goo.gl/4pmPkV (Retrieved: May 24, 2018)

Lutheran World Federation & Pontifical Council for Promoting Christian Unity. “Luterani e cattolici insieme oltre la divisione:
comunicato congiunto a conclusione della commemorazione comune della Riforma.” L'Osservatore Romano 157, 251 (2017) 7.

Lutheran World Federation & Pontifical Council for Promoting Christian Unity. “Luteranos y catélicos firman una declaracién
conjunta a los 500 anos de la Reforma.” Pastoral ecuménica 34, 103 (2017) 9F.

Lutheran World Federation & Pontifical Council for Promoting Christian Unity. “Lutherans and Catholics Together Transcend
Division: Joint Statement as Common Commemoration of the Reformation Ends.” L'Osservatore Romano, English ed. 50, 44/2520
(2017) 4.

Lutheran World Federation & Pontifical Council for Promoting Christian Unity. “Statement on the Conclusion of Year of Joint
Commemoration of the Reformation.” Origins 47, 24 (2017) 369Ff.

L-RC: (1972) Malta Report - The Gospel and the Church
REFLECTION AND REACTIONS

Fries, Heinrich. “Reform und Anerkennung kirchlicher Amter: Ein Wort zum Memorandum der Arbeitsgemeinschaft 6kumenischer
Universitatsinstitute,” in Fries, Heinrich. Mut zur Okumene: Erfahrungen, Hoffnungen, Visionen: Zum 100. Geburtstag von Heinrich Fries.
Edited by Johannes Brosseder, Peter Neuner, Otto Hermann Pesch & Jirgen Werbick. Ostfildern: Matthias-Grunewald-Verlag, 2011,
131-174.

L-RC: (1976--) Recognition of the Augsburg Confession
REFLECTION AND REACTIONS

Fries, Heinrich. “Katholische Anerkennung des 'Augsburger Bekenntnisses'?,” in Fries, Heinrich. Mut zur Okumene: Erfahrungen,
Hoffnungen, Visionen: Zum 100. Geburtstag von Heinrich Fries. Edited by Johannes Brosseder, Peter Neuner, Otto Hermann Pesch &
Jirgen Werbick. Ostfildern: Matthias-Grunewald-Verlag, 2011, 244-267.
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L-RC: (1997-1998) “Joint Declaration on the Doctrine of Justification” final proposal and reactions
REFLECTION AND REACTIONS

Rinderknecht, Jakob Karl. Mapping the Differentiated Consensus of the Joint Declaration. Pathways for Ecumenical and Interreligious
Dialogue. Cham: Palgrave Macmillan, 2016.

L-RC: (1999-06) “Joint Declaration on the Doctrine of Justification” final agreement
INFORMATION

“Archbishop Welby to Present ACC Reformation Resolution to Catholic and Lutheran Leaders.” Anglican Communion News Service.
& https.//goo.gl/UkVMZG (Retrieved: May 24, 2018)

Brown, Stephen. “WCC hails Wittenberg Declaration Aiming to Overcome Reformation Divisions.” World Council of Churches.
& https.//goo.gl/4pmPkV (Retrieved: May 24, 2018)

Brown, Stephen. “WCRC Joins Declaration to Overcome Reformation Divisions.” World Communion of Reformed Churches.
& https.//goo.gl/M2 1RvX (Retrieved: May 24, 2018)

“Una chiara responsabilita: firmati a Wittenberg dalle Chiese riformate due importanti documenti.” L'Osservatore Romano 157, 155
(2017) 6.

Gonzalez Ferrer, Avelino. “Frutto della grazia: l'adesione dei riformati alla Dichiarazione congiunta sulla dottrina della
giustificazione.” L'Osservatore Romano 157, 160 (2017) 6.

Gonzalez Ferrer, Avelino. “Reformed Churches Endorse Joint Declaration on the Doctrine of Justification.” L'Osservatore Romano,
English ed. 50, 30/2507 (2017) 9.

Hoegger, Martin. “A Wittenberg, les Eglises donnent un signe d’unité.” Chrétiens en marche 54, 136 (2017) 5.

“Insieme al servizio dell'uomo: adesione dei riformati alla Dichiarazione congiunta sulla dottrina della giustificazione.” L'Osservatore
Romano 157,152 (2017) 6.

“Lutherans, Catholics, Methodists, Reformed and Anglicans ‘Drawn into Deeper Communion’.” Anglican Communion News Service.
& https.//goo.gl/bgC5ic (Retrieved: May 24, 2018)

“Reformed Churches Adopt Joint Declaration on the Doctrine of Justification.” First Friday Letter World Methodist Council.
& https.//goo.gl/GmZdiM (Retrieved: May 24, 2018)

“Una ricorrenza che unisce i cristiani: a Westminster il quinto centenario della Riforma.” L'Osservatore Romano 157, 247 (2017) 6.

Sala, Daniela. “Riformati: Firma della Dichiarazione di Augsburg.” /Il Regno attualita 62, 14/1262 (2017) 433.

Serfontein, Anli. “Pope Francis hails Declaration Signed at Reformed Churches Gathering in Germany.” Ecumenical News.
& https.//goo.gl/dihaaW (Retrieved: May 24, 2018)

Sumichan, Aiko. “LWF and WCRC sign the Wittenberg Witness, as WCRC joins JDDJ.” World Communion of Reformed Churches.
& https.//goo.gl/Wyk5iD (Retrieved: May 24, 2018)

REFLECTION AND REACTIONS

Kristanto, Billy. “Dichiarazione congiunta sulla dottrina della giustificazione: precedenti e reazioni,” in Lutero: un cristiano e la sua
eredita, 1517-2017. Bologna: Il Mulino, 2017, 775-789.

Langa Aguilar, Pedro. “La justificacion en el V centenario de la Reforma.” Pastoral ecuménica 34, 102 (2017) 13-28.

Lassiwe, Benjamin. “Reformierte Kirchen: Konsens iber Rechtfertigungslehre.” Herder Korrespondenz 71, 8 (2017) 51.

Weinrich, Michael. “Rechtfertigung und Gerechtigkeit: Reformierte Weltgemeinschaft stirk Okumene.” Zeitzeichen 18, 8 (2017) 49.

TEXTS AND PAPERS

World Communion of Reformed Churches. “Affirmation Commune Officielle d’Adhésion de la Communion Mondiale d'Eglises
Réformées.” Service d’information 150/2 (2017) 3.

World Communion of Reformed Churches. “Association de la Communion mondiale d'Eglises réformées a la Déclaration commune
sur la doctrine de la justification.” Istina 62, 2 (2017) 227-248.

World Communion of Reformed Churches. “Association of the World Communion of Reformed Churches with the Joint Declaration
on the Doctrine of Justification.” The Ecumenical Review 69, 4 (2017) 589-594.

World Communion of Reformed Churches. “Assoziierung der Weltgemeinschaft Reformierter Kirchen mit der Gemeinsamen
Erkldrung zur Rechtfertigungslehre.” MD-Materialdienst des Konfessionskundlichen Instituts Bensheim 68, 4 (2017) 70-72.

World Communion of Reformed Churches. “Giustificazione: aderiamo alla Dichiarazione.” Il Regno documenti 62, 19/1267 (2017)
635-640.

5 8 > N.93-Spring 2018 4 |



e,

Thirty-third Supplement-2018 |

World Communion of Reformed Churches. “Official Common Affirmation.” Information Service 150/2 (2017) 3.

World Methodist Council. “Official Common Affirmation,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas,
Desping, eds. Growth in Agreement IV, Book 1: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper
219. Geneva: World Council of Churches, 2017, 277F.

World Methodist Council. “Statement of Association with the Joint Declaration on the Doctrine on Justification,” in Best, Thomas
F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1: International Dialogue Texts
and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 275-277.

L-RC: (2006) Fourth Series Report
REFLECTION AND REACTIONS

O'Gara, Margaret. “Teaching Authority: Catholics, Disciples of Christ, and Lutherans,” in Bolen, Donald, Jesson, Nicholas &
Geernaert, Donng, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of Monsignor John A.
Radano. New York: Paulist Press, 2017, 135-155.

Rusch, William G. “The History, Methodology, and Implications for Ecumenical Reception of The Apostolicity of the Church,” in
Bolen, Donald, Jesson, Nicholas & Geernaert, Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays
in Honour of Monsignor John A. Radano. New York: Paulist Press, 2017, 118-134.

TEXTS AND PAPERS

Lutheran-Roman Catholic Commission on Unity. “The Apostolicity of the Church, 1995-2006,” in Best, Thomas F., Fuchs, Lorelei
F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1: International Dialogue Texts and Agreed
Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 169-266.

L-RC: (2013-06) From Conflict to Communion
REFLECTION AND REACTIONS

Baum, Gregory. “The 500th Anniversary of the Reformation: Lutherans and Catholics Join in a Common Commemoration.” The
Ecumenist 54, 3 (2017) 1-4.

Dieter, Theodor. “Commemoration of the Reformation in Germany and Lund.” Lutheran Quarterly 31, 1 (2017) 22-49.

Dieter, Theodor. “From Conflict to Communion.” Ecclesiology 13, 1 (2017) 3-10.

Lathrop, Gordon W. “Sacrifice as a Word that Cracks: One Liturgical ‘Consideration Moving Forward'.” Worship 91, November (2017)
500-517.

Puglisi, James F. “From Conflict to Communion: ‘Luther’s Intentions Were Not Mistaken'.” Worship 91, November (2017) 492-499.

Stoltmann-Lukas, Dagmar. “Reformationsjubildum 2017 - Chance? Erkannt!” Una Sancta 72, 3 (2017) 163-168.

TEXTS AND PAPERS
Lutheran-Roman Catholic Commission on Unity. Del conflicto a la comunién: conmemoracion conjunta Luterano-Catélico Romana de
la Reforma en el 2017. Maliafo: Sal Terrae, 2013.

L-RC: (2016-10) Celebration for the anniversary of the Reformation - Lund, Sweden
INFORMATION

“500 ans de la Réforme: luthériens et catholiques commémorent 'anniversaire ensemble.” Proche-orient chrétien 67, 1-2 (2017)
173-175.

Karski, Karol. “Wspélne katolicko-ewangelickie upamietnienie reformacji: Lund, Szwecja, 31 pazdziernika 2016.” Studia i dokumenty
ekumeniczne 33, 1/80 (2017) 145-152.

REFLECTION AND REACTIONS

Burigana, Riccardo. “’Non siamo piu estranei, anzi..." luterani e cattolici dalla contrapposizione al dialogo.” Apulia Theologica 3, 2
(2017) 257-274.

Dieter, Theodor. “Commemoration of the Reformation in Germany and Lund.” Lutheran Quarterly 31, 1 (2017) 22-49.

Kortner,UlrichH. J."Getriibtes Urteilsvermdgen: Das Reformationsjubildumals Gradmessereinertheologischen Orientierungskrise.”
Zeitzeichen 18, 1 (2017) 38-40.

Mignozzi, Vito. “Cid che sembrava impossibile & accaduto: 'ecumenismo di Lund alla luce di Evangelii gaudium.” Apulia Theologica
3,2(2017) 307-323.

Vall Vilardell, Héctor. “El proceso ecuménico ante la figura de Lutero.” Didlogo ecuménico 51, 159-160-161 (2016) 47-65.
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TEXTS AND PAPERS

Franciscus PP. “Predigt anldsslich des gemeinsamen 6kumenischen Gebetes in der Lutherischen Kathedrale von Lund am 31.
Oktober 2016.” Okumenische Rundschau 66, 1 (2017) 95-97.

Franciscus PP. & Younan, Munib A. “Gemeinsame Erkldrung anldsslich des Gemeinsamen katholisch-lutherischen
Reformationsdenkens, Lund, 31. Oktober 2016.” Okumenische Rundschau 66, 1 (2017) 91-94.

Franciscus PP. & Younan, Munib A. “Joint Statement on the Occasion of the Joint Catholic-Lutheran Commemoration of the
Reformation, Lund, 31 October 2016.” The Ecumenical Review 69, 1 (2017) 113-115.

Franciscus PP. & Younan, Munib A., “Wspdélna deklaracja z okazji wspélnego katolicko-luteranskiego upamietnienia reformacji:
Lund, Szwecja, 31 pazdziernika 2016.” Studia i dokumenty ekumeniczne 33, 2/81 (2017) 100-102.

Junge, Martin. “Predigt anldsslich des Gemeinsamen katholisch-lutherischen Reformationsgedenkens, Dom zu Lund (Schweden),
31. Oktober 2016.” Okumenische Rundschau 66, 1 (2017) 98-100.

L-RC: (2017-07) Kamien Slaski meeting
INFORMATION

“Annual Meeting of the Lutheran-Roman Catholic Commission on Unity.” The Lutheran World Federation. & https.//goo.gl/yKSXGW
(Retrieved: May 24, 2018)

“Catholiques et autres chrétiens: luthériens.” Irénikon 90, 3 (2017) 422Ff.

“Pietra miliare del movimento ecumenico: Martin Junge per i cinquant’anni della Commissione luterano-cattolica.” L'Osservatore
Romano 157,170 (2017) 6.

L-RC\ g: (2016-09) Healing Memories - Witnessing to Jesus Christ
INFORMATION
“Chronique des Eglises: Allemagne.” Irénikon 90, 1 (2017) 82F.

REFLECTION AND REACTIONS
Zak, Lubomir. “Percorsi e risultati, difficolta e speranze del dialogo cattolico-luterano.” Annales theologici 31, 2 (2017) 293-349.

TEXTS AND PAPERS
Deutsche Bischofskonferenz & Evangelische Kirche in Deutschland. “Guarire le memorie sulla Riforma.” /[ Regno documenti 62,
5/1253 (2017) 171-191.

L-RC\ g: (2017-02) Study Document on Anthropology and Ethics
INFORMATION

“Neue Studie einer gemeinsamen Arbeitsgruppe von Deutscher Bischofskonferenz und VELKD.” Deutsche Bischofskonferenz.
& https.//goo.gl/KUACCT (Retrieved: May 24, 2018)

Sala, Daniela. “Germania: cattolici ed evangelici sull'etica.” /Il Regno attualita 62, 8/1256 (2017) 243.

REFLECTION AND REACTIONS

Bormann, Franz-Josef. “Wo steht die Okumene in ethicis? Moraltheologische Anmerkungen zum Dokument ‘Gott und die Wiirde
des Menschen'.” Catholica71, 4 (2017) 245-260.

Leven, Benjamin. “"Welcher Konsens?” Herder Korrespondenz71, 3 (2017) 1.

Mandry, Christof. “Menschenwiirde als Fundament: Eine erste Wiirdigung des rémisch-katholisch / lutherischen Dialogdokuments
‘Gott und die Wiirde des Menschen'.” Okumenische Rundschau 66, 3 (2017) 380-387.

Rose, Miriam. “Gott und die Wiirde des Menschen: Zum Studiendokument der VELKD und der DBK zur Anthropologie.” MD-
Materialdienst des Konfessionskundlichen Instituts Bensheim 68, 5 (2017) 78F.

Schuegraf, Oliver. “Theologische Grundlagenarbeit und 6kumenische Begegnung: Eine Einfiihrung in das romisch-katholisch /
lutherische Dialogdokument ‘Gott und die Wiirde des Menschen'.” Okumenische Rundschau 66, 3 (2017) 371-379.

Ulrich, Hans G. “Okumenischer Konsens in der Ethik: Ein Filliges Zeugnis.” Catholica71, 4 (2017) 261-277.

TEXTS AND PAPERS

Bilaterale Arbeitsgruppe der Deutschen Bischofskonferenz und der Vereinigten Evangelisch-Lutherischen Kirche Deutschlands.
Gott und die Wiirde des Menschen. Paderborn / Leipzig: Bonifatius / Evangelische Verlagsanstalt, 2017.
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L-RC\ s: Official Working Group of Dialogue between the Church of Sweden and the Catholic Diocese of Stockholm
REFLECTION AND REACTIONS

Brodd, Sven-Erik. “Approches de l'Eglise de Suéde libérale et catholique, avec des influences luthériennes.” Istina 62, 2 (2017) 139-
164.

Brodd, Sven-Erik. “Impressions of the Church of Sweden: Liberal and Catholic with Nuances of Lutheranism.” International Journal
for the Study of the Christian Church 17, 3 (2017) 133-155.

L-RC\ sf: (2017) Final Report
INFORMATION
Sala, Daniela. "Dialogo cattolico-luterano in Finlandia: nuovo rapporto.” /Il Regno attualita 62,22/1270 (2017) 679.

TEXTS AND PAPERS
Lutheran-Catholic Dialogue Commission for Finland. Communion in Growth: Declaration on the Church, Eucharist and Ministry.
Helsinki: Evangelical Lutheran Church of Finland / Catholic Church in Finland, 2017.

L-RC \ usa: Lutheran-Roman Catholic Dialogue in the USA
REFLECTION AND REACTIONS
Zak, Lubomir. “Percorsi e risultati, difficolta e speranze del dialogo cattolico-luterano.” Annales theologici31, 2 (2017) 293-349.

L-RC \ usa: (1970) Eucharist and Ministry
REFLECTION AND REACTIONS

Fries, Heinrich. “Reform und Anerkennung kirchlicher Amter: Ein Wort zum Memorandum der Arbeitsgemeinschaft 6kumenischer
Universititsinstitute,” in Fries, Heinrich. Mut zur Okumene: Erfahrungen, Hoffnungen, Visionen: Zum 100. Geburtstag von Heinrich Fries.
Edited by Johannes Brosseder, Peter Neuner, Otto Hermann Pesch & Jiirgen Werbick. Ostfildern: Matthias-Grunewald-Verlag, 2011,
131-174.

L-RC \ usa: (2015-10) Declaration on the Way
REFLECTION AND REACTIONS

Crossin, John W. “Occasional Reflections on the Declaration on the Way.” Ecumenical Trends 46, 6 (2017) 1-3.

Washburn, Christian D. “Doctrine, Ecumenical Progress, and Problems with ‘Declaration on the Way: Church, Ministry, and
Eucharist’.” Pro Ecclesia 26, 1 (2017) 59-80.

M-RC: General
REFLECTION AND REACTIONS

Carter, David. “Fifty Years of Methodist-Catholic Dialogue.” One in Christ 51, 2 (2017) 202-217.

Wainwright, Geoffrey. “The Wesley Brothers in Methodist-Catholic Dialogue,” in Bolen, Donald, Jesson, Nicholas & Geernaert,
Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of Monsignor John A. Radano. New
York: Paulist Press, 2017, 93-117.

M-RC: (2006) Eighth Report
TEXTS AND PAPERS

Joint Commission for Dialogue Between the Roman Catholic Church and the World Methodist Council. “The Grace Given You in
Christ,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement |V, Book 1:
International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017,
279-323.

M-RC: (2010) Synthesis Report: Together to Holiness
TEXTS AND PAPERS

International Commission for Dialogue between the Roman Catholic Church and the World Methodist Council. “Synthesis: Together
to Holiness: 40 Years of Methodist and Roman Catholic Dialogue,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey
& Prassas, Despina, eds. Growth in Agreement IV, Book 1: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and
Order Paper 219. Geneva: World Council of Churches, 2017, 325-349.
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M-RC: (2011) Ninth Report
TEXTS AND PAPERS

International Commission for Dialogue between the Roman Catholic Church and the World Methodist Council. “Encountering
Christ the Saviour: Church and Sacraments,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds.
Growth in Agreement IV, Book 1: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva:
World Council of Churches, 2017, 351-399.

M-RC: (2016) Tenth Report
REFLECTION AND REACTIONS
Radano, John A. “Comment on ‘The Call to Holiness: From Glory to Glory'.” The Holy See. & https://goo.gl/mY2f17 (Retrieved: May
24,2018)
Radano, John A. “Commentaire du rapport ‘Lappel a la sainteté: de gloire en gloire".” Service d’information 150/2 (2017) 71-80.
Radano, John A. “Commentary on ‘The Call to Holiness: From Glory to Glory'.” Information Service 150/2 (2017) 64-71.

TEXTS AND PAPERS

Joint International Commission for Dialogue between the World Methodist Council and the Roman Catholic Church. “L'appel a
la sainteté: de gloire en gloire: rapport de la Commission mixte internationale de dialogue entre le Conseil méthodiste mondial et
I'Eglise catholique romaine.” Service d’information 150/2 (2017) 27-71.

Joint International Commission for Dialogue between the World Methodist Council and the Roman Catholic Church. “The Call to
Holiness: From Glory to Glory: Report of the Joint International Commission for Dialogue between the World Methodist Council and
the Roman Catholic Church 2016.” Information Service 150/2 (2017) 22-63.

Joint International Commission for Dialogue between the World Methodist Council and the Roman Catholic Church. “The Call to
Holiness: From Glory to Glory: Report of the Joint International Commission for Dialogue between the World Methodist Council and
the Roman Catholic Church 2016.” The Holy See. & https.//qoo.ql/gKQhks (Retrieved: May 24, 2018)

M-RC: (2017-10) Eleventh Phase 1st meeting - Rome, Italy
INFORMATION

“Per una riflessione teologica vicina alla gente: parla la vicepresidente del Consiglio metodista mondiale.” L'Osservatore Romano
157,247 (2017) 6.

REFLECTION AND REACTIONS
“Catholics and Methodists celebrate 50 years of progress.” Inside the Vatican. & https;//goo.gl/iQEj9a (Retrieved: May 24, 2018)
Franciscus PP. “Audience au Conseil Méthodiste Mondial, 19 octobre 2017.” Service d’information 150/2 (2017) 7f.
Franciscus PP. “Audience with a Delegation of the World Methodist Council, 19 October 2017.” Information Service 150/2 (2017) 6F.
Franciscus PP. “Ecumenism of Charity: to a Delegation of the World Methodist Council.” L'Osservatore Romano, English ed. 50,
43/2519 (2017) 11.

0-00 \ rus-copt: (2017-06) Dialogue Commission between the Russian Orthodox Church and the Coptic Church 2nd meeting -
Astana, Kazakhstan
INFORMATION

“On 27-29 June 2017, the Second Session of the Commission for Dialogue between the Russian Orthodox Church and the Coptic
Church Took Place [...] in Astana.” SEIA Newsletter on the Eastern Churches and Ecumenism 261 (2017) 8F.

“Orthodoxes et autres chrétiens: préchalcédoniens.” Irénikon 90, 3 (2017) 424F.

O-RC: Joint International Commission for Theological Dialogue between the Roman Catholic Church and the Orthodox Church
REFLECTION AND REACTIONS

Chrysostomos, metr. Messinia. “E poreia tou Theologikou Dialogou metaxu Orthodoxon kai Romaiokatholikon: axiologisi,
problemata, prooptikes.” Ekklesia 94, 10 (2017) 694-712.

Coda, Piero. “The Concept of Unity in the Theological Dialogue between the Catholic Church and the Orthodox Church.” Proche-
orient chrétien 67, 3-4 (2017) 276-293.
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O-RC: General
INFORMATION

Gemeinsame orthodox-katholische Arbeitskreis St. Irendus. “Communiqué - Taizé 2016.” One in Christ 51,1 (2017) 162-164.

Gemeinsame orthodox-katholische Arbeitskreis St. Irendus. “Communiqué de la rencontre de Taizé 2016.” O Odigos 35, 1/17 (2017)
7f.

Gemeinsame orthodox-katholische Arbeitskreis St. Irendus. “Communiqué de la Xllle rencontre (2016).” Istina62, 1 (2017) 104-106.

Gemeinsame orthodox-katholische Arbeitskreis St. Irendus. “Groupe de travail orthodoxe-catholique Saint-Irénée: compte rendu
de la treizieme session annuelle (2-6 novembre 2016).” Proche-orient chrétien 67, 1-2 (2017) 175-178.

Gemeinsame orthodox-katholische Arbeitskreis St. Irendus. “Le groupe Saint-Irénée: Xllle rencontre.” Chrétiens en marche 54, 133
(2017) 5.

Karageorgiev, lvan. “Réunion du groupe Saint-Irénée.” Unité des chrétiens 186 (2017) 31.

“The Saint Irenaeus Joint Orthodox-Catholic Working Group [...]."” Eastern Churches Journal 19, 1-2-3 (2012) 84-88.

REFLECTION AND REACTIONS

Bartholomaios I. “Importance du dialogue interchrétien: le patriarche cecuménique en Suisse.” Chrétiens en marche 54, 135 (2017)
2f.

FitzGerald, Thomas E. “Ecumenical Patriarch Bartholomew and the Dialogue with the Church of Rome,” in FitzGerald, Thomas E.,
ed. Ministry of Reconciliation: Essays in Honor of Metropolitan Maximos Aghiorgoussis. Brookline, MA: Holy Cross Orthodox Press,
2015, xix-xlv.

Janeras, Sebastia. “Cincuenta afos del inicio de reconciliacion entre Roma y Constantinopla.” Didlogo ecuménico 51, 159-160-161
(2016) 25-46.

Schon, Dietmar. “Gemeinsame Erklarungen als Ausdruck schrittweiser Anndherung von Kirchen: Von Jerusalem bis nach Havanna
und Lesbos.” Ostkirchliche Studien 65, 2 (2016) 201-238.

O-RC: (2007-10) 10th Plenary Session - Ravenna, Italy
REFLECTION AND REACTIONS

Erickson, John H. “Primacy and Conciliarity on the Regional Level: Reflections on the “Ravenna Document”,” in FitzGerald, Thomas
E., ed. Ministry of Reconciliation: Essays in Honor of Metropolitan Maximos Aghiorgoussis. Brookline, MA: Holy Cross Orthodox Press,
2015, 59-70.

TEXTS AND PAPERS

Joint International Commission for Theological Dialogue between the Catholic Church and the Orthodox Church. “Ecclesiological
and Canonical Consequences of the Sacramental Nature of the Church: Ecclesial Communion, Conciliarity and Authority, Ravenna,
2007,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1:
International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017,
5-12.

O-RC: (2016-09) 14th Plenary Session - Chieti, Italy
INFORMATION

Karageorgiev, lvan. “La commission internationale catholique-orthodoxe publie un document sur la synodalité et la primauté.”
Unité des chrétiens 185 (2017) 34.

REFLECTION AND REACTIONS

Bouwen, Frans. “Chieti 2016: XIVe session pléniére de la Commission mixte internationale pour le dialogue théologique entre
l'Eglise catholique et I'Eglise orthodoxe.” Proche-orient chrétien 67, 1-2 (2017) 97-111.

Loya, Joseph. “Orientale Lumen XXI Conference: Chieti and Crete: Two Historical Events.” Ecumenical Trends 46, 8 (2017) 1-4.

North American Orthodox-Catholic Theological Consultation. “Response to ‘Sinodality and Primacy During the First Millennium’.”
Origins 47,31 (2017) 486-489.

Ruffieux, Noél. “Quand le dialogue donne des fruits.” Chrétiens en marche 54,133 (2017) 1F.
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TEXTS AND PAPERS

Joint International Commission for Theological Dialogue between the Catholic Church and the Orthodox Church. “Synodalité et
primauté au premier millénaire.” Chrétiens en marche 54, 133 (2017) 3F.

Joint International Commission for Theological Dialogue between the Catholic Church and the Orthodox Church. “Synodalité et
primauté au premier millénaire: vers une compréhension commune au service de l'unité de l'église.” Istina 62, 1 (2017) 97-103.

Joint International Commission for Theological Dialogue between the Catholic Church and the Orthodox Church. “Synodalité et
primauté au premier millénaire: vers une compréhension commune au service de l'unité de l'église.” Proche-orient chrétien 67, 1-2
(2017) 88-96.

O-RC: (2017-06) Annual June 29 Rome visit
TEXTS AND PAPERS

Bartholomaios I. “Established on the Witness of Martyrs.” L'Osservatore Romano, English ed. 50, 27/2504 (2017) 6f.

Bartholomaios I. “This is the Message that the Ecumenical Patriarch Bartholomew sent to Pope Francis on the Occasion of the
Feast of Saints Peter and Paul.” SEIA Newsletter on the Eastern Churches and Ecumenism 261 (2017) 2Ff.

Franciscus PP. “The Prophetic Sign of the One Communion: to the Delegation of the Ecumenical Patriarchate for the Solemnity of
Saints Peter and Paul.” L'Osservatore Romano, English ed. 50, 27/2504 (2017) 6F.

Franciscus PP. “This is the Speech Pope Francis gave when he Received the Delegation from the Ecumenical Patriarchate on June
27." SEIA Newsletter on the Eastern Churches and Ecumenism 261 (2017) 1F.

0-RC: (2017-09) Coordinating Committee meeting - Leros, Greece
INFORMATION

“Catholiques et autres chrétiens: orthodoxes.” Irénikon 90, 3 (2017) 421.

“Commission internationale catholique orthodoxe.” Chrétiens en marche 54, 136 (2017) 12.

“On 8 September 2017, the Coordinating Committee of the Joint Commission for Theological Dialogue between the Orthodox
Church and the Roman Catholic Church Concluded its Work.” SEIA Newsletter on the Eastern Churches and Ecumenism 264 (2017) 6.

“On September 5, 2017, the Coordinating Committee of the Joint Commission for Theological Dialogue between the Orthodox
Church and the Roman Catholic Church Began its Work on Leros Island, Greece.” SEIA Newsletter on the Eastern Churches and
Ecumenism 264 (2017) 4.

Sala, Daniela. “Dialogo cattolico-ortodosso.” Il Regno attualita 62, 18/1266 (2017) 557.

REFLECTION AND REACTIONS
Koch, Kurt. “Cardinal Kurt Koch was Interviewed by KNA-OKI about the September Meeting of the Catholic-Orthodox Coordinating
Committee on the Greek Island of Leros.” SEIA Newsletter on the Eastern Churches and Ecumenism 266 (2017) 19Ff.

O-RC: (2017-11) Annual November 30 Istanbul visit
TEXTS AND PAPERS

Bartholomaios I. “Discours de salutation du Patriarche Bartholomée.” Service d’information 150/2 (2017) 17f.

Bartholomaios I. “Greeting of Patriarch Bartholomew.” Information Service 150/2 (2017) 14F.

Franciscus PP. “Let us Join Together What was Divided: Message to Patriarch Bartholomew for the Feast of Saint Andrew.”
L'Osservatore Romano, English ed. 50, 49/2525 (2017) 13.

Franciscus PP. “Message du Pape Francois au Patriarche Bartholomée.” Service d’information 150/2 (2017) 16F.

Franciscus PP. “Message of Pope Francis.” Information Service 150/2 (2017) 13Ff.

Franciscus PP. “Uniamo quel che ¢ diviso: messaggio al patriarca Bartolomeo per la festa di Sant'Andrea.” L'Osservatore Romano
157,276 (2017) 6.

O-RC\ g: (2017-11) The Feasts of the Liturgical Year
INFORMATION

“Cattolici e ortodossi: insieme anche nelle feste.” L'Osservatore Romano 157, 279 (2017) 5.

“Neues Dokument in der Reihe “Das Kirchenjahr in der Tradition des Ostens und des Westens” veréffentlicht.” Deutsche
Bischofskonferenz. & https.//goo.gl/142xdJ (Retrieved: May 24, 2018)
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O-RC \ usa: North American Orthodox-Catholic Theological Consultation
INFORMATION

Roberson, Ronald G. “The North American Orthodox-Catholic Theological Consultation: a Brief History,” in FitzGerald, Thomas
E., ed. Ministry of Reconciliation: Essays in Honor of Metropolitan Maximos Aghiorgoussis. Brookline, MA: Holy Cross Orthodox Press,
2015, 235-245.

O-RC \ usa: (2007-10) 73rd meeting - Los Angeles, CA
TEXTS AND PAPERS

Meyendorff, Paul. “Notes and Comments on Primacy in a United Church,” in FitzGerald, Thomas E., ed. Ministry of Reconciliation:
Essays in Honor of Metropolitan Maximos Aghiorgoussis. Brookline, MA: Holy Cross Orthodox Press, 2015, 201-206.

Nicastro, Vito. “Universal Primacy / Synodality: Problem and Ur-Problem,” in FitzGerald, Thomas E., ed. Ministry of Reconciliation:
Essays in Honor of Metropolitan Maximos Aghiorgoussis. Brookline, MA: Holy Cross Orthodox Press, 2015, 207-212.

Pulcini, Theodore. “An Orthodox Papacy: Primacy as Principatus,” in FitzGerald, Thomas E., ed. Ministry of Reconciliation: Essays in
Honor of Metropolitan Maximos Aghiorgoussis. Brookline, MA: Holy Cross Orthodox Press, 2015, 225-233.

O-RC \ usa: (2017-10) Response to the Chieti Document
TEXTS AND PAPERS

North American Orthodox-Catholic Theological Consultation. “Response to ‘Sinodality and Primacy During the First Millennium’.”
Origins 47,31 (2017) 486-489.

North American Orthodox-Catholic Theological Consultation. “A Response to the Joint International Commission for Theological
Dialogue between the Roman Catholic Church and the Orthodox Church Document “Synodality and Primacy during the First
Millennium: Towards a Common Understanding in Service to the Unity of the Church” (2016).” United States Conference of Catholic
Bishops. & https.//qo0.9l/QkhUks (Retrieved: May 24, 2018)

OC-RC: (2009-05) 11th meeting - Salzburg, Austria
TEXTS AND PAPERS

Internationale Romisch-Katholisch - Altkatholische Dialogkommission. “The Church and Ecclesial Communion: Report of the
International Roman Catholic - Old Catholic Dialogue Commission,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey
& Prassas, Despina, eds. Growth in Agreement 1V, Book 1: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and
Order Paper 219. Geneva: World Council of Churches, 2017, 533-567.

00-00: (2007-07) Joint Declaration
TEXTS AND PAPERS

Aram |, Paulos, patr. Ethiopia & Shenouda Ill. “Common Declaration between the Coptic and Ethiopian Orthodox Churches, Cairo
2007,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement 1V, Book 1:
International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017,
3.

Aram | & Paulos, patr. Ethiopia. “Common Declaration between the Ethiopian and Armenian Orthodox Churches, Adis Ababa, 2007,”
in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1: International
Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 4.

OO-RC: Oriental Orthodox-Roman Catholic Relations
REFLECTION AND REACTIONS

Rodriguez, Rosanna. “An Ecclesiology of Rapprochement: Catholic and Oriental Orthodox Churches as Sister Churches.” Ecumenical
Trends 46, 5 (2017) 1-7, 14F.

0O0-RC: (1994--) “Pro Oriente” non-official consultations on Syriac Tradition
REFLECTION AND REACTIONS
Hainthaler, Theresia. “Jesus der Christus im Glauben der Kirche’: Christologische Forschungen und 6kumenischer Dialog mit

Kirchen des Ostens.” Catholica71, 3 (2017) 183-204.
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00-RC: (2009-01) Oriental Orthodox-Roman Catholic Dialogue 6th meeting - Rome, Italy
TEXTS AND PAPERS

International Joint Commission for Theological Dialogue Between the Catholic Church and the Oriental Orthodox Churches.
“Roman Catholic-Oriental Orthodox: ‘Nature, Constitution and Mission of the Church." Rome, 2009,” in Best, Thomas F., Fuchs, Lorelei
F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1: International Dialogue Texts and Agreed
Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 13-24.

00-RC: (2012-01) Oriental Orthodox-Roman Catholic Dialogue 9th meeting - Addis Ababa, Ethiopia
INFORMATION
“The International Catholic-Oriental Orthodox Dialogue.” Eastern Churches Journal 19, 1-2-3 (2012) 71-78.

00-RC: (2017-01) Oriental Orthodox-Roman Catholic Dialogue 14th meeting - Rome, Italy
INFORMATION
Burigana, Riccardo. “Un solo battesimo e molto altro: note di cronaca sull’ecumenismo in Medio Oriente.” Oriente cristiano 50, 2
(2017) 85-96.
“Catholiques et autres chrétiens: préchalcédoniens.” Irénikon 90, 1 (2017) 64-67.
“Dialogue théologique entre I'Eglise catholique et les Eglises orthodoxes orientales.” Proche-orient chrétien 67, 3-4 (2017) 351-354.
“Treffen der gemischten Kommission fiir den theologischen Dialog zwischen der Romisch-katholischen Kirche und den
altorientalischen Kirchen.” Orthodoxes Forum 31, 1-2 (2017) 251.

REFLECTION AND REACTIONS
Franciscus PP. “Martyrs Show Us the Way: An Appeal for the Bishops, Priests, Consecrated and the Faithful, Victims of Kidnapping.”
L'Osservatore Romano, English ed. 50, 5/2482 (2017) 4.

0OO0-RC\ copt: (1976) Vienna meeting
REFLECTION AND REACTIONS
Hainthaler, Theresia. “Jesus der Christus im Glauben der Kirche’: Christologische Forschungen und 6kumenischer Dialog mit

Kirchen des Ostens.” Catholica71, 3 (2017) 183-204.

00-RC \ copt: (2017-04) Common Declaration
INFORMATION
“Déclaration commune du pape Francois et du pape Tawadros Il.” Proche-orient chrétien 67, 3-4 (2017) 349-351.

TEXTS AND PAPERS

Franciscus PP. & Tawadros II. “Déclaration commune du pape Francois et du patriarche Tawadros Il, Le Caire, 28 avril 2017." Irénikon
90,2 (2017) 215-219.

Franciscus PP. & Tawadros II. “Dichiarazione comune tra Francesco e Tawadros I.” Il Regno documenti62,9/1257 (2017) 266F.

Franciscus PP. & Tawadros II. “Egypt Visit: Common Declaration.” Origins 47, 2 (2017) 24f.

Franciscus PP. & Tawadros II. “The Journey Towards the Blessed Day: Common Declaration Signed by Francis and Tawadros II.”
L'Osservatore Romano, English ed. 50, 18/2495 (2017) 13.

0O0-RC\ india: (2016-12) Kottayam meeting
INFORMATION
“Catholiques et autres chrétiens: préchalcédoniens.” Irénikon 90, 1 (2017) 64-67.

0O0-RC \ syr-india: (2016-12) 19th meeting - Manganam, India
INFORMATION
“Catholiques et autres chrétiens: préchalcédoniens.” Irénikon 90, 1 (2017) 64-67.

Pe-R: Pentecostal-Reformed Relations
REFLECTION AND REACTIONS

Vondey, Wolfgang. “Pentecostalism and the Reformation: Toward a Joint Ecumenical Commemoration.” Journal of the European
Pentecostal Theological Association 37, 2 (2017) 110-122.
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PE-R: (2012-01) Final Report
TEXTS AND PAPERS

“Experience in Christian Faith and Life: Worship, Discipleship, Discernment, Community, and Justice, 2001-2011,” in Best, Thomas
F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 2: International Dialogue Texts
and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 111-140.

Pe-RC: Pentecostal-Roman Catholic International Dialogue
REFLECTION AND REACTIONS

Rossi, Teresa Francesca. “‘Non spegnete lo Spirito’: sviluppi del dialogo teologico cattolico-pentecostale.” Ecclesia Mater 55, 3
(2017) 166-174.

Pe-RC: General
INFORMATION
“Catholiques et autres chrétiens: pentecétistes.” Irénikon 90, 1 (2017) 73F.

REFLECTION AND REACTIONS

Robeck, Cecil M. “Some Pentecostal Reflections on Current Catholic-Pentecostal Relations: What Are We Learning?,” in Bolen,
Donald, Jesson, Nicholas & Geernaert, Donna, eds. Towards Unity: Eumenical Dialogue 500 Years after the Reformation: Essays in
Honour of Monsignor John A. Radano. New York: Paulist Press, 2017, 226-252.

Pe-RC: (2008) Fifth Report
TEXTS AND PAPERS

International Dialogue Between Some Classical Pentecostal Churches and Leaders and the Catholic Church. “On Becoming A
Christian: Insights from Scripture and the Patristic Writings with Some Contemporary Reflections,” in Best, Thomas F., Fuchs, Lorelei
F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1: International Dialogue Texts and Agreed
Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 401-470.

Pe-RC: (2016) Sixth Report
REFLECTION AND REACTIONS

Elowsky, Joel C. “A Lutheran Reflection on Dialogue with Pentecostals.” Ecumenical Trends 46, 10 (2017) 8F.

Gresham, John. “A Sharing of Gifts: A Catholic Response to the Report of the Sixth Phase of the International Catholic-Pentecostal
Dialogue.” Ecumenical Trends 46, 10 (2017) 10F.

Stephenson, Christopher A. “A Brief Pentecostal Evaluation of ‘Do Not Quench the Spirit’.” Ecumenical Trends 46, 10 (2017) 6f.

Pe-WCC: (2017-04) Pasadena meeting
INFORMATION

“COE.” Irénikon 90, 2 (2017) 229F.

“Joint Consultative Group between the WCC and Pentecostals.” World Council of Churches. & https.//goo.gl/TvWKar (Retrieved: May
24,2018)

Sala, Daniela. “Dialogo CEC-Pentecostali.” /l Regno attualita 62,10/1258 (2017) 307.

R-RC: General
REFLECTION AND REACTIONS

Evangelical Alliance. “The Reformation, Evangelicals and Roman Catholicism: a Statement for the 500th Anniversary of the
Protestant Reformation.” Evangelical Alliance. & https.//qoo.ql/Bgmzbr (Retrieved: May 24, 2018)

Evangelical Alliance. “La Réforme, les évangéliques et le catholicisme romain: déclaration pour le 500e anniversaire de la Réforme
protestante.” Istina 62, 3 (2017) 329-338.

Gros, Jeffrey. “Artisans of Reconciliation: Catechesis of Memory and Freedom,” in Bolen, Donald, Jesson, Nicholas & Geernaert,
Donna, eds. Towards Unity: Ecumenical Dialogue 500 Years after the Reformation: Essays in Honour of Monsignor John A. Radano. New
York: Paulist Press, 2017, 51-69.
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R-RC: (2007) Third Phase Final Report
TEXTS AND PAPERS

“The Church as Community of Common Witness to the Kingdom of God, 1998-2005,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut,
John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement 1V, Book 1: International Dialogue Texts and Agreed Statements,
2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 471-532.

R-RC: (2016) Fourth Phase Final Report
REFLECTION AND REACTIONS

Christian, Robert. “Commentaire du rapport Justification et sacramentalité: la communauté chrétienne, agent de justice
d’information 150/2 (2017) 104-110.

Christian, Robert. “Commentary on Justification and Sacramentality: The Christian Community as an Agent for Justice’: A Catholic
Reflection on the Report of the International Conversation between the Catholic Church and the World Communion of Reformed
Churches, 2011-2015." Information Service 150/2 (2017) 94-99.

o

." Service

TEXTS AND PAPERS
Catholic-Reformed International Dialogue. “Justification and Sacramentality: The Christian Community as an Agent for Justice:
Report of the Fourth Phase of the Catholic-Reformed International Dialogue.” Information Service 150/2 (2017) 72-93.
Catholic-Reformed International Dialogue. “Justification et sacramentalité: la communauté chrétienne, agent de justice: rapport
de la quatriéeme phase du dialogue international catholique-réformé.” Service d’information 150/2 (2017) 81-103.

RC-WCC: (2013) Ninth Report
TEXTS AND PAPERS

Joint Working Group between the Roman Catholic Church and the World Council of Churches. “'Be Renewed in the Spirit: the
Spiritual Roots of Ecumenism’: Ninth Report, 2007-2012,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas,
Despina, eds. Growth in Agreement IV, Book 2: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper
219. Geneva: World Council of Churches, 2017, 393-414.

Joint Working Group between the Roman Catholic Church and the World Council of Churches. “Ninth Report, 2007-2012: Receiving
One Another in the Name of Christ,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth
in Agreement IV, Book 2: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World
Council of Churches, 2017, 333-354.

Joint Working Group between the Roman Catholic Church and the World Council of Churches. “Reception: a Key to Ecumenical
Progress: Ninth Report, 2007-2012,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth
in Agreement IV, Book 2: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World
Council of Churches, 2017, 355-391.

RC-WCC: (2017-04) Joint Working Group Executive meeting - Dublin, Ireland

INFORMATION
“Rencontre du Groupe mixte de travail (GMT) a Dublin, du 24 au 26 avril.” /rénikon 90, 2 (2017) 231F.
Sala, Daniela. “Gruppo misto CEC - Chiesa cattolica.” /Il Regno attualita 62,10/1258 (2017) 307.

RC-WCC: (2017-09) Lisbon meeting
INFORMATION

“Communiqué by the Joint Working Group, September 2017." World Council of Churches. & https.//goo.gl/fnLFgM (Retrieved: May
24,2018)

“Groupe mixte de travail entre U'Eglise catholique et le Conseil cecuménique des Eglises, 12-15 septembre 2017, Lisbonne
(Portugal).” Service d’information 150/2 (2017) 20.

“Joint Working Group Between the World Council of Churches and the Catholic Church, Lisbon, Portugal, 12-15 September 2017.”
Information Service 150/2 (2017) 16f.

“Roman Catholic-WCC group focuses on peace-building, migration.” World Council of Churches. & https://goo.gl/8PPfzL (Retrieved:
May 24, 2018)

Sala, Daniela. “Gruppo misto di lavoro tra Consiglio ecumenico delle Chiese e Chiesa cattolica.” /l Regno attualita62,18/1266 (2017)
557.
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WCC: World Council of Churches
REFLECTION AND REACTIONS

“A Mennonite and Catholic Contribution to the World Council of Churches’ Decade to Overcome Violence, 2008,” in Best, Thomas
F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey & Prassas, Despina, eds. Growth in Agreement IV, Book 1: International Dialogue Texts
and Agreed Statements, 2004-2014. Faith and Order Paper 219. Geneva: World Council of Churches, 2017, 267-273.

WCC: (2011-05) International Ecumenical Peace Convocation
REFLECTION AND REACTIONS

Enns, Fernando. “Towards an Ecumenical Theology of Just Peace,” in Enns, Fernando & Mosher, Annette, eds. Just Peace: Ecumenical,
Intercultural, and Interdisciplinary Perspectives. Eugene, OR: Pickwick Publications, 2013, 11-31.

WCC: (2012-03) Commission on World Mission and Evangelism meeting - Manila, Philippines
REFLECTION AND REACTIONS

Mazzolini, Sandra. “Together Towards Life: Christian Hope and its Witness: Some Theological Aspects and Missiological
Implications,” in Chapman, Mark D., ed. Hope in the Ecumenical Future. Pathways for Ecumenical and Interreligious Dialogue. Cham:
Palgrave Macmillan, 2017, 45-62.

WCC: (2013-11) 10th Assembly - Busan, Republic of Korea
TEXTS AND PAPERS

World Council of Churches. Assembly (10: 2013: Busan). “God’s Gift and Call to Unity - and Our Commitment: Unity Statement from
the 10th Assembly of the World Council of Churches, Busan, 2013,” in Best, Thomas F., Fuchs, Lorelei F., Gibaut, John, Gros, Jeffrey
& Prassas, Despina, eds. Growth in Agreement 1V, Book 2: International Dialogue Texts and Agreed Statements, 2004-2014. Faith and
Order Paper 219. Geneva: World Council of Churches, 2017, 329-332.

WCC: (2016-06) World Council of Churches Central Committee - Trondheim, Norway
INFORMATION

Karski, Karol. “Obrady komitetu naczelnego $Swiatowej Rady Koéciotéw: Trondheim, Norwegia, 22-28 czerwca 2016.” Studia i
dokumenty ekumeniczne 33, 1/80 (2017) 139-144.

TEXTS AND PAPERS

Abuom, Agnes. “Pielgrzymka sprawiedliwosci i pokoju: o wspélne réznicowanie kontekstow.” Studia i dokumenty ekumeniczne 33,
1/80 (2017) 11-24.

Tveit, Olav Fykse. “Wspoélnota zywej nadziei.” Studia i dokumenty ekumeniczne 33, 1/80 (2017) 25-49.

WCC: (2017-06) Executive Committee meeting - Bossey, Switzerland
INFORMATION
“Comité exécutif.” Irénikon 90, 2 (2017) 235F.

WCC: (2017-10) Consultation on the Role of Women in the Churches - Bose, Italy
INFORMATION
“Consultation explores role of women in churches.” Monastero di Bose. & https.//goo.gl/XCWpn7 (Retrieved: May 24, 2018)

REFLECTION AND REACTIONS
Heller, Dagmar. “Ilruolo delle donne nella chiesa in prospettiva ecumenica.” Monastero di Bose. & https.//goo.gl/XCWpn7 (Retrieved:
May 24, 2018)

WCC: (2017-11) Executive Committee meeting - Amman, Jordan
INFORMATION

“Pace, giustizia e ambiente: conclusa la riunione del comitato esecutivo del Wcc.” L'Osservatore Romano 157, 273 (2017) 6.

“WCC Executive Committee emphasize peace, justice and unity.” World Council of Churches. & https.//goo.gl/7 1vzbJ (Retrieved:
May 24, 2018)

“WCC Executive Committee to convene in Amman.” World Council of Churches. & https.//goo.gl/J6 CdCA (Retrieved: May 24, 2018)

Compiled by Loredana Nepi
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